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" STICIS --!!!,_ HIGHER U S! _fil! ~." 
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luat a■ Israel had its prophet• and its law

giver■, it also had ita IQ'Btioa. and JQ'Bticiaa la aa an 

authentio tendenc7 in Jewie~ life aa prophec7 and aa legaliBII. 

One finds a ■traag element of 117atioiam in prophe07. and from 

there it paaaea over into the literature of the peal■; it 

appears a ain aa a theoaoplq in the apoal.7Ptio literature 

follo ing the Bible. One finds it expressed in the Talmud 

where the whole subject matter. in fact. of both speculative 

and practical theoeoph7 is already indicated, though not 

systematised or developed. One aeea it in the Hellenic-

Jewish literature, such as that of Philo; it apneara again in 

the period of the Gaonim in Bab7l0Dia; it receives a setback 

during the philosophic period culminating in Kaimonidea, onl7 

to reach ita claeaic expression in medieval Jewish cabala in 

the thirteenth and the fourteenth centuriea. A little later 

on it degenerates into that miracle mongering, auper■titiou■• 

practical cabala of the sixteenth oentu17. who•• center and I 
■tronghold was the city of Safe4 in Palestine; and it reappear• 

~ 
again aa a life-giving, health-giving movement in Caawnim 

in the eighteenth centu17. 

So that Jewisll myatici• baa today a rather 

checkered career; but ita ver7 eraiatenc7 indicates a 

remarkable vitalit7 and an indigenous qualit7, a quality native 

to the aoil of Jewish life. Some of the finest minds in Israel 

bad a diatinct myatioal blaa. I ahould like to lDOlua all 

ropheta among the JQ■tioa; 1th thl■ 41atinat1oa: that 
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whereas botk prophet and mystic were faTored with an immediate 

and diTine reTelation; Whereas both of them felt a contact 

wit~ divinit7. and 1ntuitivel7 receiTed guidance and inforaa

tion, the mystic was content to keep that reTelation unt.O 

himeelf aa hie private and priviledge4 poaeeesion. while the 

prophet, aa the name eignifiea, felt called upon te preack 

hie revelation unto mankind and to endeavor to remould and 

reconstruct ■ociet7 after the pattern of the T1e1on whick 

was Touohaafed unto him. 

In other words. the mystic 1e the contemplative 

individual, the man who is content to receive his truth and 

to live by it.--an individualist, _in a sense an egoist. The 

prophet is an activiat, a ~io personality propelled b7 

his vision to become the spokesman to the world. But there 1a 

a diatinctivel7117stio bia■ in all of the prophet■. One find• 

almost a chapter of theosophy in the sixtll chapter of Isaiah--

the consecration f~r• One finds a rather well developed 

theosophic syste■ in~rchapter of the book of the prophet 

Rsekiel. 

After the period of the prophets we find great 

Kewish personalitie ■ of the Tal1111dio age given to mystio 

The Talmud ■aid that Jeohanan ben Zaco ~,the founder 

of the great aoad&1117 at Jamnia, after the deatruot1on ·of the 

temple wae a great student of theoaopll7, of Kaase Keroaba.base4 
. 

o• the first chapter of the Book of •••kiel, where the hol7 

chariot and the heavenl7 hoate are 4eacribe4. Rabbi Akiba and 

Rabbi Joahua, we are told, were student■ of theosopll7. 



• 

• 

• 

Ellezer ben Hiroanus. the Talmud tells us. was g1Ten to the 

etu4y of the 117atic Talue of numbers and letter■. Rabbi 

Simeon ben Yochal epent twelTe years in a caTe ruminating 

upon the mysteries of life; an4 later tradition attribute■ 

the great olaesio text book of medieTal Jewish cabala. The 

Zear. to thia Rabbi ben Yoohai. 

I mention Pbllo a■ a repre■entatiTe of the 

Hellenic school of writers who were myatioa. and during the 

Middle Agaa their number inoreaae■ until it become ■ almoat 

legion. e find mystic■ among rabbia like Bacllnanide■ • 

Bmong ethical writers like Bacqa--of whom I ab.all speak 

later on--among poets like Jehuda HaleTi and ibn Gabirol; 

among Jewish statesmen like Iaa c barbanel and Todroa 

Abulafia. d we find numerous other professional mystic■ 

who deTote their entire _life to the study of JD7Bticiaa. 

Bow what is mystioinT ell. there are two 

k1n4a. It will help us to understand both if we distinguish 

the two. There is a real spiritual essential IQ'■ticiam, and 

there is the theosophic 1qaticiam. !he first la the aolenoe 

of the inner life; the aeoond la the attempt b7 man to 

ex.plain the unlTeree, the oreation of the worl4. the a4ain-

1atrat1on of the worla. !rile f1rat 1a tbe hunger of tba bu..J. 

■oul for diTlne 00D111Union; the aecond 1■ an lntelleohal and 

almoat mechanical attempt to know the uniTer••• to under■tanl 

it. !he first 1a as real and Tital toda7 a■ it was in the 

4a7■ of the prophets; the aecondia faet being antiquate& an4 

41ecarde4 because of modern aolentlflc advancement. 
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No e find both in Judaism, in nrophecy, in 

psalm. in r y~rs, in the homilies and the~ da o the 

R bbie, in t e hymns end t e poetry of the Je e of t e : .i dle 

ea,-- e ~ind this real pirltua.1 mysticiEJD. In the 

ch ter of creation in th Book of nesis, int e c apter 

~bout the chariot in the Book of ~zekiel, in the chapter about 

he e1d of d ya, int e ook of niel; int e pooalyptio 

literature, int e numerous narr tive about t e eavenl7 

Tisi ts , 1ch ie find in that li tera. ure; in t e Logos ot 

Philo; into nt?.el pa u o-science, n t e .ysticism of 

nu bere ond letters an th doct ·lne of e nation whicA 

crowd t.h s of medieval Je ish c bala,--there you ~ind 

the econd type of stici m hich e c 11 theosopq. 

I do not ant o . uch ti e on the eeoon4 

t f ysticism; for- it i , i n . fist pl ce, highly 

involved, and, int .e secon 

modern 1 lf'e. ut t i sho l u 

of it: that it re r, ent h 

tb se en.rations to solve t 

1 ce, uite i ·relev ~ to 

es id o tit in explanation 

roping • t ; i1d o an in 

1e roblems e today 

atte pt to solve in our che ic 1, in r p sic 1, in our 

ethic l labo~n ory. That my ticium hic 1 a c 11 tbeoaoph7 

as common to all people, n t rticularly to the Jewiaa 

peonl. an it represe ts t e intellectual curiosity of thoae 

generations to underst nd the nature of the universe. how the 

orld no created, ht i t compo ition of. tter, how la 

the , rl over 

tant llzed the 

d d numerous other roble e ioh have 

d of an from t e beginning of time. 
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Thia theosophy is primitive science. and. 

like alche1117 wae the father of modern chemistry. and 

astrolog waa the father of modern astrono1117, so this Cbbala 

or this theoeoph7 ma7, in a sense, ecalled the father of 

modern phJeica or modern paycholo87. They tried, 1th their 

inad~quate meana, with their limited apparatua, tragic 117 

limited. to penetrate the scientific secrets of the universe. 

and they brought to play a remarkable ingenuit7, a tremendoua 

intellectual enega which is astounding, were it not so 

pathetic, realizing bow much waate it waa. 

Bow Just as the modern scientist goea to hie 

laboratory to discover truth, so the medieval Jewish mystic 

and theoeophiat went to hie Bible. !he Bible contained all 

trutll; not merely moral or ethic l truth but all truth. If 

the mystic was confused about something the Bible was to be 

hie light and bis guide; everything was in it; it was the 

ord of ~od; it was the complete and perfect revelation of 

all wisdom for all time. Bow the task of man was to diacove~ 

how to read the Bible ao as tJ find these hidden, sub-surface 

truths which were there, and that teohnioue for the reading 

of the inner 1e~ning of the Bible was handed down. so the 

Cabaliste claim, almost. from the daya of the creation of the 

world, from one great teacher to another, and that is called 

Cabala--handed down, reoe1Ye4, tradition • 

IYerything waa in the Bible.· !he Bible wa■ 

wr1 tten in the Hebrew which ie the llol.7 l&D81l&ge. tae l&D81l•g• 
. I 

of Go4. !'here 1• n thing co • or ordina17 in the Bible; tu 

• 
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Bible does not spend itself in Just telling simple atorie■, 

or even in giTing simple ethical gaidanoe. !here are ro

found mystic meanings in every phrase, in eTeey word, in 

every letter, in eTery Towel and in every accent of the Bible; 

you must know ho to discover those hidden truths, and you 

must know how to use the four-fold method of interpreting 

the Bible. The Bible ie to be interpreted in four ways; it 

is to be interpreted in its literal sense--the Pesha-it is 

to be interpreted in its implied senee--the Rem••; it is 

to be interpreted in its homiletical aenae--the Drueh; and 

it is to be interpreted in its secret aenae--the Sod. And 

it is the secret aenee of the Bible which ie the moat pro

found. the moat holy. 

Cabala devotes itaelf to use this a•cret 

tecbnlque for mining the nrecioue ore of trutk which the7 

maintained is found in the Bible. Bow they applied themaelvea 

to this ceaselessly, not only to aatlei'y the intellectual 

curiosity of theirs, of which I spoke a moment ago, but also 

to satisfy their hunger for revelation, for direct and 

immediate contact with the so1rce of all truth with God. 

Prophecy came to an end with the Babylonian 

exile. After the completion of the Bible inspiration came 

to be looked upon with euapicion, because people thought that 

it might lead to here117, and life, the spiritual life. was in 

a ■enae atanea. The whole intellectual ener8'7 of the race 

went into the atudy of the Talmu4 and the elaboration of law, 

and even with the co■lng of the aohool of phlloaopher■ into 

_,_ 
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Jewish life in the Kiddle Age■• the7 did not bring that 

freedom to the soul of man which the soul hungered after. 

The philosophy which they brought was merely a meana of es

tablishing the truths of Judaism b7 the logic of Plato or 

Aristotle. but it did not open up new channels of revelation; 

it did not emancipate the heart of an to enable it to roam 

at ease and at large in tne great ·world of God, and people 

were hungering for a spiritual freedom which life· denied 

them. '1hich the law denied them. and this Cabala, this msytic 

lore, enabled them to discover, as it were, new worlds of 

truth. While at the same time it ay be strictly orthodox, 

they did with the Bible what the Phariaee teachers, you will 

recall, did with it. The ~abbia before the common era and 

after the common era who were tied down to the Bible, and 

•ho, neverthelesa. felt the need of discoTering-naw law■ to 

meet the new conditions of life, used ■even or thirteen or 

thirty-\wo methoda of interpreting the tex\, so that b7 re

anlding it and by reshaping it they were ellB.bled to read 

from it the new lawe which they reou1re4; and so did the 

Cabalieta: by using this myatio technique they were enabled 

to so remould the Bible, to refashion it. ao as to yield them 

thoae new spiritual truth• wbio~ the7 required. 

Cabala itaelf, thia theosophy of which I speak. 

waa the reaction to the rigid life of natural law aa well a■ 

a reaction to the rationalistic philosophy of the Middle Agea 

which 1mon1dea 1mpoae4 upon the thought of Israel. 

lfaillonidea ■ought to give Israel an Arlatotelian Judai ... Be 
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BUch myetica who traveled this road and discovered this truth 

ie evidenced by the legacy of their experiences hich they 

left . I read to you this morning that marvelous Psalm 139; 

I wish you 1ould read it when you go home; it le one of the 

great pieces of literature in the Bible. And there· you will 

recall the ID7atic--for web be wa■--speaks of a aenae of 

complete self-surrender to ~ad, and of the omnipresence and 

the all-pervaeiveneaa of ~od in hia world. ~If I ascend 

into heaven, thou art there; if I go down to the nethermost 

depths of the earth, thou art there. If I take the wing■ 

of the morning and fly to the utter.nost p6.rts of the earth, 

then there thy right hand will take bold of me." 

The omnipresence of divinity was a supreme 

experience in the life of the Take th ut beautiful 

phrase of the 73rd Psalm: "Who have I in heaven but thee? anl 

beside thee I desire none upon earth.~ Having Gcd I need 

nothing else and no one else. Now no one could utter such 

a phrase unless he experienced in hie life the fulness and 

the hunger-satisfying presence of divinity. The pealmiat 

had that; the great prophet Jeremiah had it. Jeremiah ■ail: 

"?fy fsther the Lord appeared unto me aay1ng 9 Yea I have loved 

thee with an everlasting love; therefore with affection ban 

I drawn thee." To be attraoted to God aa by a magnet. and to 

find in God the everlasting loTe. That 1a rqatioia■. 

In the tenth oentuq there waa a Jewiaa writer 
ibn Palcuda, 

b7 the name of Bach7aa vrho wrote a manelous text b~ok oallet 

"'l'he Duties of the art." The book la d1T14e4 into ten 
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noiae and confusion and shouting and the wrangling of the 

orld. but you ffill be able to detect through that confusion 

the still. small voice of harmony which le God . 

Bow a little of that mysticism we men and 

women of the twentieth century ought to bring to bring into 

our own livea; a little of this spirit of emancipation from 

the concerns of the orld. and a little more of this sweet 

meditation and ccnmunion ith the Supreme Spirit of the 

universe we ought to bring into our lives and into the lives 

of our children. Perbape we are not all gifted to become 

)Q'stica; perhaps we are not all prepared by temperament and 

disposition to become these religious artiste, theae geniuaea 

of religion whom ~• call JD7stlo■ • but surely we oan all try 

to walk a bit on this mystic high y which they have outlined 

for themselves and for us. ou ht to try to curb a bit 

our appetite■ for things. for poeeeasiona. for more mone7, 
• 

more prosperity and more wealth and big er home• and richer 

apparel and more costly Jewelry upon our body, aa if these 

things were the real things and not merely the surface 

things. ,Ve ought to try to free our eel ves from the incureiona 

of orldly interests which conatuntly drive in around ua fro■ 
I 

all eidea. e ought to think a bit more of that which abid••• 

of the things which laat when all elee disappear•. 

And perhapa aome da7 we. too. may be pr1Y1ledg 

to enJ07 for a fleeting moment a flau of that illullination 

whio~ aolYe■ all perplexitiea an4 malt•• all thing■ look right; 

perll pa 7011. too, 11a7 aorae dq reaoll th t point •ll••. at 
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peaoe with oureelv•• and with the world. we shall be able 

exolalm aa did one of the great mystios of our peoplel "I 

belong to my belove4, and my beloTed belong■ to me." 
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