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••• weal!• I ■pol:■ nn .JttOatBlil.:-'l ~ docVlnu...-1 

lie .. , Judaism was not content to enunciate ~ theologic 
0-t- wd,-c~ -fv 

doctrines or moral principl a; i11 1 '6■■ also 
~ ~ JI 1 ~-rt ~ 9---r J/j ~v.,. 

msn bow to p•ae"iee -these ideals. r lR otae.kwo1a, 

bra aa" enl:7 a tbebrj but" ri-e& a p;reo:tica,;,. DQi ..!.Pu.Pwl-.1.Y:_ ___ ,.11.t,M,,g.....--•r--

~~ ~ 
~ ~lie program, »e technique. Thia program ?"-i 

mar ea i6•li1i ••• ••• parta, institutions and ceremonies. 

titution is a porate achievement. An in-

is not d b7 an individual; ft is created 

and it most near~ represents the 

genius race. Every greJ,'f historic people, e er7 

religion, manifest itself in 

1 which most earl y mirror its ease self. 

he institut i on most characteristic of 

Judaism,~ inaiiM'iion most dearly beloved by Israel 

throughout the ages is the synagogue. I venture to say 

the synagogue is the most original creation of the _.., that 

Jew. 
~J~;;.----

The temple, which antedated the synagogue, was not 
A 

an original creation of the genius of the Jew. Other 

religions, o;t;ber pas,1ea, had their templee; other peoples 

had their sacred sbrinee where sacrifices were offered and 

where priests and temple attendants officiated. There was 

~~ u~ue about~• •:3C•, -theh ancie~t temple, in 

But no ancient people had an institution 

comparable to the a7nagogue,--a place of worship, a house 

of God in which eaorificea were not offered, in which a 
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Suoa an 1111t1taiien, w!iicn llf "'th synagogaw, int 811i0Dg" 

Qbaracter1et1c orea~iee ef the few, 

!he synagogue was 

born in exile,--in the Babylonian exile in the eixtb 

centu?7 before the co111Don era. !he Bab7lonian~tro7ed 

~a..a11.1L1&.wiML..-i..».a._..."-t' .... tal, Jerusalem; the temple. 

The people were a.ken to Babylo~ aai bl& e ~~8.D7 

of them thought that they had been completely forsaken by 

their Go4, or that their God was completely po•rless 

because in Jerusalem ·he could not eave 

from destruction~ 

But *••• ••••e in that spiritual crisis~ ~ 
prophets and sages in Babylon, who 

that the whole earth is full of the glory of God; that 

God does not abide in any one~~. and that wherever 

a group of pious men and women meet for prayer and devotion 

and ■tuq, there God is to be found. And so the exiles, 
~ 

uprooted, driven from their home, in tbf8 a"8nge lan4 

built for themselves BJU&gogue~~houssa of worship, wbere 

a■avpe Af ta111 would assemble .i ~ and atuq. The 

aynagogae was the creation of the Jewish la7Jl&D• P I a, 

ZSIICS •• -~& pa&ple. It had no prieathood; it had no 

officialdom; it waabmo■t demooratio religioua 1nat1tut1on 
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known to anti qui t7. And even after the people/' returned 

from exile to Palestine and the temple was rebuilt, the 

a7I1Bgogue had becane ao tnt'::r■ited 1D the eff+at1oaa of 
~ , 

the people that it was not s~rrenie•ed. On the contrary, 
()....J "'-" ~ uv.,~ v...,_~ ~ U\ ~ 

it continued to develop alongside of the templ ,.IPk ~~ 

was in the B7I1BJogue that the Rabbis e~pounded the la~ 9A~' 

inta~reted ~l!w to meet the cha~~ondi io . o:f 
~ t- ~ ~ . ·~ ~~ ~ /'-·--

I . 

wa7 itll•■ 11111, ~k' IGJlacall@blDGi ••* and i~••teBa 

U was tg tho ayrs8•!'1•• •••• tae »••'••• end tbe aebbi 

••••; twas to the a7I1Bgogue that the poor came for 141 ~ 
and~. H ... to the BJWA&AS,18 that u,. .,, ••• 1964 

w,d t.Ae JV111gei es■e to hat& bha1r wroDg f11fbt84 . -
We are told that when the temple was destroyel 

the second time in 70 A.D., there exieted in the cit7 of 

Jerusalem alone~ RE II synagogues, each one having 

attached to it a school and a high scl¥>ol, and a place for 

the reception of the stranger and the -needy one. When the 

Jews were exiled a second time and scattered over the face 

of the earth, the s7nagogue went with th,■, wandered with 
c..~ -i:r· 

them.:t1 •~10 ••~. and whether they twel in proeperoua 
/' 

cities or in povert7 stricken ghettoea, the synagope wae 

the heart 

the spirit of the Jew; 

the faith of the Jew. 

• The synagogue safeguarded 

~.is~a~&~J~ua1m1l,lf8ig~a~e•preaerved inviolate 

an 

one of the great 
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living poeta of the world. Among his moat significant 

poems there are two which have to do with this thing of 

which I now speak--the synagogue. One poem is called, 

"If You Wish to Know." And the poet exclaims in this 

magnificent lyric outburst: 

"If you wish to know the spring from which your 

people drew the strength to face the accumulated 

hate of the world; who faced exile and martyrdom 

these msny centullea.--if you wish to know the 

fortress wherein the soul of your people was 

shielded from the onslaughts of adversity,--if 

you wish to know the kind and merciful mother 

which gathered the tears of her unfortunate 

children, and soothed them, come with me in some 

twilight hour, in some forsaken village or town 

in the distant steppes of Russia, or in aD7 part 

of the world where the faith of Israel is still 

unquenched; I will take you into some old synagogue 

burdened with years and crowded with memories, 

unadorned with physical beauty, but resplendent 

with inner spiritual glory, and there around a 

table you will perhaps find three or four bent 

figures, whose faces are lined and seared with the 

burden of life, and you will listen and perhaps 

hear them repeat some ancient lore out of an 

ancient tome; or perhaps you will catch the 

plaintiy• chant of some psalm of David, sung bJ 
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theae lonely aoula in the gathering gloom of the 

twilight, and there, my brother, you will be 

standing upon the threshold of your people' ■ 

eternal life, and there you will see with your 

own eyea your race immortalit7." 

He has another poem called, "Upon the 

!hreshold of the House of State"--which was the synagogue. 

And in that pee■ the poet givea his spiritual autobiograplq. 

He had left hie home, hie early surroundings; he had turned 

hie back upon the synagogue where his early years were 

spent in study and in prayer. He sought the great world 

outside. He was tantalized by the glitter and the fascina

tion of the grand civilizations of the Western people, and 

he spent his young manhood in the great metropoliaea of 

Kurope, in the univeraities and in the college ■, imbibing 

the advanced culture of this people; and yet, somehow, hie 

life remained incomplete; somehow, be waa spiritually 

restive and diaaatiafied; somehow, the great world outside 

did not give him that peace of soul, that harmo~ of being 

which he craved, and after ma117 years of seeking that Which 

be could not find, he returns to the little village and to 

the ramshackle little synagogue, and enters it; that place 1 

crowded with ehadowa, with dead memories of forgotten yeara-L 

poor and unattractive. He returna, as he aaya, "unfortun-

ate, ashamed, beaten"; and there he find■ that which the 

great world could not give hi■--a peace which paa■etb all 
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~lliel'atand.ing. 

• 

,.,-----------11l!itl••• .... _.,,.~w11P.11l!H&Ht ~a unique institution of 

Israel. the synagogue, bas always meant fer the peepie of 

I■r~ ~ Ril!DRl5Q8H E:ft:Jt••• :~cep.\J;,il in, !F /\l••.:-..-- c2C ~A.~ t-'(,. ~ 
Jewish life. Whatever concept of....., Jewish life we 

built up for ouraelvea, the synagogue must 1111maz remain 
~~~~~~e"--

the focal point thereof, or the Jew will cease to exist. 

great error. I have 

searched high and low in Jewish literature to discover 

' 

the Jew at any time sought /\to preserve bis identi t7 ? J:. 

hie r1oe. or for the sake of producing a great art or a 
l")c;..t'~M.a. 

great 11 terature or a great -at1■ •0; I »eve eanpt b1 rb APO 

inevitabl destroyed him throu 

ether 1st 

4 
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It is loyalty to the faith which spelled 

loyalty to the~t U; 1■ :the •Hil .. pHB&I ♦ 8 " MN ' ,,, """ 

.,integrj ;t,1 pf a••···., liJS&Cl!IGUIJ Wf!Jl)tlf !blftl!'·dffltPMbJaiw:»tie&l:8 p 

wh ch made the J --- p 7 
•~\ ~~~ ~ 

P••t•••tlon, aid. lbenever r•ifefsq or its magnificent 
~ symbol, the synagogue, w relegated to an insignificant 

position in Jewish life, Judaism and the Jew are ~ 
~~~~. •• ba •••••••••· The ti-religious 

Jew will be the first to go, as he alway as been the 

first to leave; and the religiously ifferent Jew will 

linger on for a while, until the a imilative forces in 

American life, for example, 

and even the secular nation 

completely overwhelm him; 

Jew will abide aa long as 

that ideology borrowed t m t he segregated and compact 

Jewish community lif of Easter n Europe is dissipated b7 

the relentless 

too, will go. 

ilative forces of American life. He, 

is only the Jew who will remain stead-

and to the fullest and richest expression 

tinue, 

ion of his faith, the synagogue, who will con

who will preserve all these great cultural 

valu~ which we all seek to preserve. 
I 

The s7D&gogue, then, 

~ ~ 

for religious education. P'h£t ■IIP■ fl■ ••• , •• 8 id l l 6 J _. 

... ,. 
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tn~oa8he•• • rnen'e J1fe. 
~ 

Judaism has alwa7s maintained 

that.~►& g sat doctrines first propounded b7 prophet and 

"The words of this Torah shall not depart from th7 mouth 

or from the mouth of th7 children." One of the first 

injunctions given to our people was, "Thou shalt teach 
~ 

acho~t~T ,ae. The poorest and the humblest ri 

received an education in right living, in right thinki.u,c-n...: 

in right conduct. That ia why the proportion of illiterac7 

in Israel was at all times, from earliest times to this, 

Jew and 

does 

.,.achool--that 

that the 

or the Right 

moral training 

alwa7■ sought to 

npplemen~ ••c•tar education with a ful~• at,~ progra■ of 

religious and ethical training4 and la oar &na fez~ choo 

IID■t still remain central in~r1~ife or Judaiam will ~ease 

to exiat. 
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And the third great institution of Israel-

if I might call it an inatitution--ia organized charit7. 

Bow, the impulse of charity is universal; the giving of 

relief is as old as human want and as the sense of com

passion. All peoples have it. But in Israel cbarit7 

became more than a mere philanthropic impulse; charit7 

became mandator7; chari't7 was legislated by Divine law, 

because charity derived not merel7 from the compassionate 

impulse within but from the universal sense of justice, 

which made the help which the more favored must give to 

the less favored inevitable and mandatory. And so in 

our Bible we already find legislation to take care of the 

needy and the denied and the dispossessed. Eve17 third 

year the tide of a man•s produce must be set aside for 

the poor; every year the corner of the field, or the 

gleanings of the field, or that which is forgotten upon 

the field, or the topmost branches of the vine mu.st be 

left for the poor. 

Let me read this sentence from the Bible: 

"Por the needy will not cease out of the land; therefore do 

I command thee, saying thou shalt open wide th7 hand unto 

tb.7 brother, to th7 poor and to th7 need7 in the land." 

"!herefore do I command thee." And notice thie phr ••: 

"tb7 brother."· A poor man is not standing in the 'bl 

aa a poor man, just an impersonal human being. H " 

brother.• "Por the7 brother shall wax poor, n 

aurel7 help him." Because every community, v 



• 
I 

• 

however large, ie a brotherhood, a fellowship, one famil7; 

each one is dependent upon another; all we have we enJ07 

because others have made them available for ue. So that 

we are equally indebted for all that we have. 

In our great rabbinic text, the Miebna, 

which was compiled in the second century after the coI11Don 

era, we alreaq have a completely developed code concerning 

charit7; we alread.7 have mention of a public adminietrater 

of charit7 known ae the Gabai Zederkah, or the parnae.--

the provider of the poor. And later on we find in our 

rabbinic literature mention of a communit7 cheet--Kuppah, 

or Tamchui,---- where all the neeq may have their wants 

satisfied. And how remarkable The ideal of charity 

and the institution of charit7, not merely as relief, 

pil.liative or remedial; not merely as prevention, but also 

aa restoration, al adJustment, developed in Israel. 

Let me read you this paragraph from the code 

of the great Jewish philosopher of the Middle Agea,-

Jlaimonidea,--really one of the most significant statements 

on the subject in the whole literature of the world. 

Maimonides defines eight degrees of charit7. He aaya: 

"There are eight degrees in the giving of charit7, one 

nperlor to the other." In view of the great campaign 

for Jewish relief which our communit7 le about to launch, 

please listen carefull7 to Jlaimonidea' statement on the 

giving of charit7. "!here are eight degrees in the giving 

of charit7, one nperior to the other. A high degree, than 

-10-
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which there is no higher, is that of one who takes bold of 

an Israelite who bas become impoverished, and gives him a 

gift or a loan, or goes into partnership with him, or finds 

work for him, in order to strengthen his hands, so that he 

be spared the necessit7 fo appealing for help. And con

cerning him it is said, 'then shalt thou uphold him. As 

a stranger and a settler shall he live with thee. Take 

hold of him that he fall not, and come to me.'" That ia 

the highest degree of charit7--the rehabilitation of a man, 

not merel7 the banding out of alma, a pittance to satisf7 

his immediate wants, but ao to reconstruct bis economic 

life that he became economically independent; to make a man 

of him again. That is the last word in charity to this d~7. 

"Less than this, next below in rank, is the 

oase of one who gives charity to the poor widow, knowing to 

whom he gives, and without the poor knowing from whom he 

takes. Lesa than this ia the case of the one who knows 

to whom he gives, without the poor knowing from whom he 

receives." An example of this is the number of distinguish d 

wise men who used to go aecretl7 and leave mone7 at 

of the poor. "Leas than this is the case where the p~or man 

knows from whom he takea, but the giver does not know the 

receiver. An example of this tn,e is the number of the 

wise who ueed to wrap up money in their cloak■ and cast the 

bundles back of them, the poor coming after the■ to pick 

them up, thus being spared all the shame. Lesa than thia 

1■ the oaae of him who give■ without being asked. Leas than 
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but in a pleasi And less 

of him who reluctantl7." 

mind you, people was able to 

degrees, of eight elevat ona. 

this is the case 

giving of charity, 

system 

Organized charity 

to this day an essentia institution of Israel. 

aobhet g11at•'ffil'tftutt1'ft ill 'ttJlt' "tJ!" p1a.,ean.-

Israel was first among the 

peoples to disassociate prayer from sacrifice, ~prayer 

from magic. ♦ ll peoples••••• all primitive peoples 

prayed. But in Israel prayer first became absolutely 

disassociated fro■ a117 act of sacrifice or from ar13 attempt 

by magic to compel the Deity to do the will of the worshippe. 

Prayer in Israel became devotion, communion, the outpouring 

of the soul•l?rayer transcended the J&l&£1£¥e notion of 

<fetftt1■e•; prayer is more than mere petition; prayer is 

more than mere4t.fe~• for thing■. Prayer is the desire 

of the human soul to reach up and commune with 4ayer 

ie the invitation which the soul of man offers the 

grace of God to descend and dwell within it; prayer is the 

yearning of the human soul to establish spiritual contact 
• 

and kinship with Divinit7 • .-.-~re ••Jil no religion 

without prayer. A man who doee not pray to God baa no 

need of God, and God ma:, as well not exist for him. Prayer, 

whether it be pr1Tate prayer or the equally important,••• 

of public worship, which expresse ■ the ideal of aocial 
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of prayer, ID7 friends, I may say in p 

for all time 

the right 

is always 

anewere4. The wrong kind of prayer i never answered. 

When we pray for things we do not 

are always good for us. God 

may not always be answered. 

more but to be more; when we 

Bu 
I 

whether these things 

such prayers 

pray not to have 

for the nearness of God--

"I seek not the things of Got but God himself"--then that 

prayer is al•qs answered. 

It is like a man who plays creatively and 

intelligently the masterpiece of some great musician: he 

111&7 never have seen hat musician,he ma7 never have spoken 

with intent, with enthusiasm, with intelligence, with 

consecration. The voice of an unknown master begins to 

speak to hi across the chasm of the centuries. His 

pra;rer, 
• 

yearning, is directly answered. That is the 

highest conception of prayer which Israel holds up aa the 

ideal 

which We think in terms of symbol■ 

and• are conatantl7 acting oeremonie■• Bvery human 
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being baa bis birtbda7s ~nd ~is anniveraariea; every people 

has its national holida7s ena its fozmat faneblon1, ani ~ 

~aa3~deal will ultimately seek to express itself i~ ➔ 
tangibl~ •• &EJl!&ee i•ee~I ia ••••• •e e■pl'eee - I 

~• R in ceremoniea. And so with the ceremonies of 

faith. 

becgrne bn•••••••1► :ta•peaeiiMicl ..,__..,. .. l'.!1111~~ , - !here eee 

be no great uhtc2lc religion without its historic 

rituals. We have our Sabbath, •• 11100 our Passover, ... 
. 

..)la;u r"Oar ma.w'ot 1 •• llrft our Succoth, 48 Jasa:e our Purim, 

rs ha•e ~urCb.anukah; we have num~roua beautiful ceremonies 

,1n •••l•h "~t,. which have their pedagogic value, waiea 

•••• their inspirational val ue , •l ·•• ••~e their ~ 1 

~ouetiaa value in Jewish life , and they should not be 

.• .. ••••0104. We ma7 not be able to observe them aa 
~ ,,WkJ ~t(,I 

t ri8,&r an• a ■ ~anpletely as ;~ur forebears,·.) 1 •i::ag under 

different conditions and different economic circumstances_ 

wae we•• ••le io o~sett&1 bbam., but that does not mean 

e should~-;.~~ 

them ... -..t~ • Our religion would &,pea af 'Dllch of 

its poet17. its romance, its charm. if it were ~of 

religious symbolism. fl 
~ ~,a.,.., 

~ ~ 1 
,. aam •P; 
~ one thing. DBking ef 

~1 
tee pmctie1 ■ •• .1c>te•• aim at 

religion,, ,e C r•t. real in the 

live ■ o"f men. They aim at the sanctification of human 

life t at tbe gpp•1ore,t, or •• ilusn let.lie. 
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f'1n4 taere ie ao ii. ■t,aetstoa bebween koann Afld e'Atr?°';•--
t W.-te, 

in th 

, reactions. ppgp J::be ;z•-• s• fwmaa, OncJ. eo coretaa*l:,- we aza 

C 
in the every day 

experiences of life, of the spiritual beauty which might 

be discovered in every act of human life 1 ■w Lb& 

synagogue1 11-- school;._;;., ~1.l1■1 ,,:f:;r~ 
~g VD v u L M efnlliaot}111,r] h1H8He&H4 

• hence 

aerernon101, AHT snetan■ s •••• ailu1 too ,••••toes or vu£" 

{r;;;; are not the hear t of our faith, but they lead 

to the heart of faith. 

Kay•• remain 

1'4esl ten of Judaism, an4 may 

steadfast to the eternal ~~~!IA-. 

we find in~ historic IVJJ,......._ 

practices aids and guides towards such ateadfaatneaa and 

town•I• fteh loyalty. Amen. 

--o--




