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"THE LOUG ROAD FRO SLAVERY TO FREEDOM." 
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freedom. 

Passover, friends, is the festival of 

It commemorates the first ~reat revolution 

known to mankind of~ people for freedom's sake. It is 

the first challenge which was hurled in the teeth of tyr

anny, and the echoes of it have reverberated down the 

corridors of time to the present day. In man's 

immemorial strug le to emancipate himself there have 

taken place any bitter conflicts and revolutions, but 

the first and the prototype of all the succeeding ones 

is this revolution of the Hebrews in ~gypt and their 

amazing mass exodus from the land of their enslavement 

to the land of their promise. For all times shall this 

majestic canvas remain, and forever shall this story be 

told, so that the lovers of freedom in every land and in 

every a e who are now and who will be in the future 

strua lin for the ~reater freedom of mankind, may find 

stren~th, inspiration and sustenance in this epic stru~ le 

of Israel. 

Behold, on the one hand, this horde of 

slaves round dovn by four hundred e rs of serfdom, 

lashed by their task masters, beaten down into complete 

sub ection, and behold, on the other hand, the lory and 

the splendor and the power of ancient ypt, rearing its 

pal ces and its pyramids and its cities and its fortresses 

by the labors and the sweat of these slaves. Egypt rown 
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fat and sleek and corrupt in her power! nd behold 

suddenly a fiQ'Ure, majestic and heroic, the figure of 

~,oses, the lover of freedom, the first revolutionist, the 

defender of the denied and the dispossessed, the soul of 

the flame of freedom--.nses See ho his words nd 

ess e be in o enkindle he souls of lese slaves; a1d 

lis en to he rumblin s nd he mur urs nd the 

thunder of a people's discontent; and behold the sudden 

outburst of revolution, the swift organiza ion of the 

peo lee, the precipitate fli ht from~ ypt; and then 

behold the long, lon trek of forty years in the ilder

ness amidst warfare and thirst and hun er Behold this 

eople. archin t rou h desert lands unto their promised 

land to establish for themeel 

independence and freedom! 

a national life, 

It is a ma nificent story, chief amon 

the sacred records of hum n history. And it is no wonder 

that the hirteen Colonies o the United Sta es, when 

they determined to break the yoke of the forei n tyrant, 

went to the story of he odus and to tle ins irin 

accoun o·· he first revolution in beh lf of human ri hta, 

for their idance, their sanction and their inspiration. 

It is no ender that on the first seal of the United 

St tes overnment there was en raved the picture of the 

children of Israel crossin the Red Sea with oeee in the 

van leading them. 

mhe account of this revolution hich we 
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find in the Book of ~xodua is tre work of a master hand. 

It is classic in every detail--in its condensation, in its 

colorfulness, in the swiftness of its movement, in its 

dramatic climaxes; and the author of this narrative was 

a rofound student of human psychology, and more 

especially of the psychology of slaves nd of erstwhile 

slaves. ere the writer of the account in the Book of 

Exodus a mediocre artist he would undoubtedly have iven 

us the story of the ~xodus in that unshaded and over

simplified fashion in which the stories of the merican 

_evolution were iven to us in the text books in our 

public schools. ''There ere slaves, and there suddenly 

appeared a reat leader to free them, and they welco~ed 

him with great joy, and they e red a revolution, and 

they left pt and they were h py thereafter." 

lot so the account given by our author. 

Here is a nrofound student and a keen observer. He knows 

psychology; he knows all the hidden ways of the mob 

mentality, all the crypts, all the folds, all the 

labyrinths in the mentality of the masses, and as he 

tells the story one is able to read a chapter in the 

ps7chology of freedom and of slavery. 

hen oses first apnears in Egy t among 

hie brethern after havin lived in the palace of harao 

and be ins to s eak unto his brothers about freedom nd 

the promised land and the new day, they are suspicious of 

him .. hey feared him. They perhaps imagine that he is 
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am emissary from the palace of the king, a procurator. 

They have been ground into slavery for four hundred years; 

their spiritual sensibilities have been calloused, dulled. 

They have even lost the memory and the recollections of 

freedom. They are like beasts of burden who can do 

nothing else but groan under the yoke of oppression. 

"And the children of Israel roaned under the yoke; and 

the children of Israel cried bitterly under the yoke." 

But no power of organization to throw off the yoke, and 

no power of will to initiate the work of their own 

emancipation. 

loses appears in their midst. Moses sees 

an lgyptian lashing an a ed Isr elite. In anger [oses, 

the free man, rises up a ainst thi Egyptian and slays 

him. nd he thinks that perhap that might be a si nal 

for a revolt; that all these slaves ~ould r lly round him. 

The slaves are suspicious of Moses; in fact, he is greete~ 

with this cry: "nio ma.de you for a leader and a judge in 

our midst? Do you want to slay us as you have slain the 

Egyptian?" The slaves were not ready for freedom. And 

so oees flees from Egypt to the land of idian, and 

there he remains for many years. But oeee is a lover of 

hie people, the defender of the oppressed, a free man, 

and the voice within him cannot be stilled; the voice 

that speaks from the burnin bush of one's own soul and 

conscience. " oees, get thee back to the land of Egypt l 

Raise the standard of revoltl Set your people freel" 

.... 4-



And oses leaves the quiet of Midian and 

returns to the dan ere of Egypt, and he proclaims his 

messa~e of revolt. "But," says this keen student of 

human psychology,"they did not listen to Moses because 

of the constriction of their spirit, because of their 

hard labor." They were not ready for freedom. But Loses 

remains among them, and oses preaches his meses e, and 

oees kindles the flames, and soon, after a period of 

time, there begins to flare up the spirit of freedom among: 

these slaves. The first consequence of this messa e of 

revolt of! oses is that the Egyptians lay on heavier 

burdens upon the Jews, and the Jews at once turn a ainet 

Moses and say, "Why did you come in our midst to make our 

lot even more difficult? ay ~od judge you, for you have 

made our sufferin abhorrent in thee es of Pharaoh, in 

the eyes of his servants; so that they will now use their 

swords to slay us." The slaves are not yet ready to 

make sacrifices for freedom. 

And when finally l oses, by dint of labor, 

succeeds in or anizing them and arousing them to flee 

from ~gypt, they are brought up a ainst the ed Sea, the 

sea in front of them and the hosts of the pursuing 

Egyptians back of them, and the Israelites find themselves 

trapned. They a ain turn a ainst ioeee and cry out in 

wrath: "Because there are no raves in •gypt have you 

brought us to perish in the wilderness? Is that what we 

told you? Let us alone Let us alone It is better for 
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us to serve the gyptians than to perish in the 

wilderness." ~he slaves are not yet ready to die for 

freedom. 

nd when they are enabled to cross the 

Red Sea Moses finds it necessary to lead them through the 

wilderness along devious routes so as not to encounter 

any enemies, lest, seeing enemies, they will grow afear 

and return to Egypt. The slaves are not yet ready to 

fi ht for freedom. And as they wander in the wilderness 

they suffer of thirst occasionally, and they suffer of 

hunger occasionally, and at once, says the author, "They 

complain, and they sou ht to stone oses." mhe slaves 

had not yet learned to suffer, to suffer for freedom. 

And when food was given unto them, the manna food from 

heaven, and they ere commanded, each man, to ather for 

himself just one measure, just one omer, many of them went 

out and athered more than one omer, so that the manna 

soiled and endan ered the health of the people, and 

when they were COI!h~anded not to ather the mam1a on the 

Sabbath, many of them went forth and athered the manna 

on the Sabbath. The slaves had not yet learned to obey 

the law, which is one of the prime requisit6s of freedom. 

nd when l oses brou ht them near to t. 

Sinai and ave them the Ten Commandments, and sought to 
' 

make of them "a kingdom of priests and a holy nation"; 

when I oses held up before their eyes the tantalizing 

vision of a marvelous destiny or themselves and their 
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descendents, a people consecrated to the ,,od who is one 

and spiritual, and being his spokesmen and prophets 

throu hout the world unto the end of time; nd as soon as 

es is ~one tor a few days to the top of the mountain, 

these erstwhile slaves cry unto his brother aron and say: 

'' ·ake unto us a olden calf so that we can orship it. 

since .oses has left us, and we believe that. oses' ,od 

has left us." _he slaves have not yet acquired a stead-

fast faith, which is the prerequisite of freedom. d 

constantly and over and overagain, they ask themselves 

the question: " nd is ,od in our midst, or is he not? 

Ahd as they wander throu h the wilderness oses' lot is 

embittered by the bickering nd tne rebellious spirit of 

this oup and that roup; an nee there flared up a reat 

rebellion under he leadership of orah, and the cry of 

Korab nd hie cohorts a ainst I oses is: "fuy do you 

elevate yourself over all the other Jews?" he slaves 

had not et learned to submit to authority, ~hich is one 

of he prerequisites of freedom. 

s they continue their ~andering thro h 

the wilderness, s ya this writer, they fre _uently turn 

aside to the ode of the heathens and to their immoral, 

incestuous idolatries of Baal or other of the evil deities 

of the peoples who lived around lestine, and for oak 

their od and their law and their morality. he slaves 

had not yet acouired that stability of character and 

purpose which is among the prerequisites of freedom. 
~~====--+-~ 
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Now all these facts of psychology are 

marvelously and forcefully brou ht out in the story of 

the ·xodus which this supreme artist narrator ives us. 

_nd he indicates, too, friends, that it is a lon, long 

read from slavery to freedom. He even fears that it is 

a ho eless task to make of these slaves free men, free 

in spirit and in soul, and so he tells us that ,od decreed 

that the entire eneration which left gypt shall perish 

in the wilderness, and only their children, ho knew not 

the yoke of the oppressor and the lash of the task-

master, the children born in the free and open spaces of 

God, only they may become the founders of a free people 

and the progenitors of a free race. The whole eneration 

which left gypt perished in the ilderness. 

Thia is a profound lesson, friends, and 

it is the one lesson which I ~ould like to underscore 

this morning. Freedom, whether personal or racial or 

national, freedom is~ achievement,--the result of un

ceasing labor, self-mastery, training, education, constant 

exercise of will. A hundred years a o the philosophers 

and the students of sociolo y spoke about the "noble 

sava e" and envied the freedom hich was the save. e's. 

They said civilized man livin in cities is constantly 

shackled with conventions and traditions; his freedom is 

circumscribed. mhe savage living out in the open spaces 

or in the jungl~, restrained by no such conventions and 

social inhibitions, is the only free man and therefore 
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the only happy man. Dryden, you will recall, has these 

few lines which indicate the trend of thought aroong the 

thinkers of that century. 

"I am as free as nature first made man, 

Ere the base laws of servitude be an, 

Vhen wild in woods the noble savage ran. 

I am as free as nature first made man, 

rben wild in woods the noble sava e ran." 

well, the savage was not noble; the sava e 

was coarse and brutal, and his life was starved and 

stunted, and he was the victim of all kinds of dreads and 

fears, and the slave of the elements. Nature never made 

man free. Freedom is the achievement of man himself 

over tens of thousands of gener tions of struggle out of 

this jungle world of dreads and fears and ignorance and 

terrors into the light of truth and power. "Ye shall 

know the truth, and the truth shall make you free." 

It is only as we acquirelscientific 

knowledge that we ceasedto dread the forces of nature; 

when we made them our friends, or when we harnessed them 

to do our purpose. It is only as we understand the 

inner workings of our own mind and soul that we no longer 

are afraid of the dreams and omens and premonitions which 

plagued the life of rimitive man. 

So freedom is an achievement, and it is a 

long, long road which man must traverse before he dis

covers that self-mastery, that willingness to obey law, 
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the moral law, before he discovers that stability of 

character and purpose without which freedom is impossible. 

It is a long, long road before man reaches that point in 

his spiritual and mental development where he is ready to 

live for and suffer foranisacrifice for, and, if necessary, 

die for, freedom. Our ancestors when they left Egypt 

had none of those qualities which could have made them 

really free. They had to pass throu h generations and 

centuries of suffering, of training, of self-education, 

before they could reach the point vhere they could feel 

themselves, if only artially, free. 

e are not free today. le are not free 

today as individuals; we are not free today as Jews. he 

Jews of the world had enjoyed ore political freedom and 

more economic freedom than at any time since our fore

fathers ere exiled from Palestine over nineteen hundred 

years a o. mhere are still plague spots in ~astern 

urope--in Poland, in Roumania and elsewhere, where our 

people still live under economic disabilities and political 

disabilities, in a sense, but by and large the Jews the 

world over are today enjoying more of real free om-

political freedom, economic freedom, the ri ht to move 

about, the ri ht of life, liberty and the pursuit of 

haupiness, if you will, than at any time in the history 

of our people in the last two thousand years, since we 

lost our national independence in Palestine. 

And yet I ask myself: "Ie Israel today 
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spiritually free?" fter all, olitical and economic 

freedom are external thins, Real freedom is he 

freedo of mind and soul. o , I ta e i that a an is 

free onl~ ·hen he or anizes his life around a few central 

ideals and lives by them and for them. I repeat: I 

believe that a ran is free only when he or anizes his 

entire life around a fe es ential central ideals and 

lives by them and for them. man who is the slave to 

ap etites and to assiona and to lust, a man iho is 

victimized by every whim and every impulse, that man is 

not free. e is less free than our forefat .. ers under the 

tyranny of ypt. 

I ow, similarly, I m intain and I believe 

the race is really free only s 1 or anizes its life 

around a few all-import nt, all-transcendin ideals and 

lives b hem and for hem. Now eh e such central 

inter in ideals in our life from he d s that. oses 

bro ht hese sla es to e "°oo 0 "t. Sin i nd said 

u o them: 'I V1ill ke 0 OU a kin dom of priests and 

a hol nation.'' 'le had t.ese central ide 1 hich ·ere 

iv n to us an TOU h u 0 nkind, throu h tl e lips 

touched b- ... e fino-er of od, the lip of the rophet 

an he seers of ur race, nd hese centr 1 ideals ·Jere 

justice ri hteousness, holiness, purity of personal life, 

eace. mhese iords and these phrases echoed throu hour 

entire sacred litera ure an 

are he li ht motifs, the 

hrou hour entire life. mhe 

re he ins irin thee of the 
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of he hole sym hony of our life, and a lon s e 

ade h e central and lived by them and lived for them 

and suff red for hem nd acrificed or hem an died 

for hem, sour f r era did, through the lon cen uries 

of y ian 1 om, persecu ion and meanness nd dr bne s, 

of he ~o life, of 1 e .iddle e , e were a free eonle--

free in every sense o: he ,ord, even hou h he yellow 

bade branded us, and even hou h we moved cowed nd bent 

hrou h the narro, filthy, dirty, dark hetto lle sin 

hich we 1ere cro ded. le were free eople even hou h 

we vere brutally vie imized by marks and po roma nd 

crusaders and fanatics. 

lives h d a focus and ce 

e free eople because our 

r, an i formin roup of 

ideals. k lied by hem and e lied ·or them. here 

s st bili in ur life, an e ~a char cter in 

our ersonality, and there s direction to our livin. 

I wonder ho 'I much of h freedom is in 

Je iish life ,Oday. I ask self frankly, riends, ' ow 

much re ere 11 concerned. od y bou hese cen ral 

ide ls." ... nd hov m ny of us live b them an ..1.or th m? 

I seems to me h t too many of us are too much concerned 

With what our nei hbor think ab t us or y bou us 

th n 1hat le OU ht o be sayin and we OU ht to be 

thin in and we ou ht to be doing. le are too little 

concerned today vith the role ihich we, ae a corporate 

roup, as a eople, as an historic unit, ou ht to be 

playin in the world. Our supreme concern seems to be to 
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avoid bein irritated by this anti-Semite or hat anti-

Semite. Once re are left alone we re content to feel 

th tour York and our mission in ,he ~orld is fully 

carried out. 3ut they are not. ~oo many of us, friends, 

h ve become he sl ves o material ursuite, to material 

cravin e, to lust =or possession and :or ple sure and for 

luxury. oo fe~ of us are worryin and sorrowin over 

the fate of Israe 1 in he orld today. "Blow the trum et 

ane 'I foT our freedom." 

I wish that there ould be in a. reat 

renaissance in Jewish life, a revival, a rebirth, Aimin 

at hat? iming at making us as a people. I am not now 

s eaking as individuals but a a people free; bee use 

our lives ,ould then be or niz d around these ideas and 

our youth and our manhood and our omanhood will be 

inspired to live for those ideals and by those ideals at 

a time hen the whole ~orld is so desper tely in need of 

them;a~ a time when men are w lkin in the valle of he 

shadow of death, in fears nd hates; at a time when the 

·ouls of en re troubled and erplexed. mhia is the 

time ~hen the children of Isr el, heir of m rvelous 

tradition, sons and dau hter of a pea le that once made 

a covenant itb lmi hty zod to be his priests and hie 

prophets in the world. The time has no come for this 

people constructively and deliberately to or anize its 

public life and its public activities looking towards the 

teaching and the preaching and he practicing of these ~--------
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central ide~ls in Jewish life. 

It is a long, long road from slavery to 

freedom. Perhaps from what I have said you will find a 

lesson for yourselves as individuals, men and women, 

and youn men and youn women. young man or a young 

woman is not free when she or he exercises no self

mastery, no obedience to law; vhen he or she manifests 

no stability of purpose or character, looseness of talk, 

lack of restraint in conduct, laxity in morals, bra ga

docia esturing in life. These thins do not make for 

freedom. They are not the symbols nor the signs of 

emancipation; they are the old, old evidences of enslave

ment to appetit~ and to lust nd to passion; they are the 

shackles, the chains of the en laved men. The really 

free young man and young woman is the one who has organized 

his or her life around a few fine, noble, enduring ideals-

purity, decency, honor, helpfulness, kindlineas--and lives 

by those ideals and for those ideals. That man and that 

woman is free in the only true sense of spiritu 1 freedom. 

That, my friends, is, to my mind, one of the 

reat lessons of this festival of freedom. From the 

pyramids along the Nile to the Holy of Holies in the 

Temple in Jerusalem; from the serfdom of Egypt to the 

liberty of Judea; from the superstition of the idolatries 

of the Nile to the spiritual reli ion of Amos and Jeremiah, 

is a long, long road of trial and tribulation and suffering 

and struggle, but it is a road worth while traversing, 
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and it is the only road which the true lover of freedom 

traverses . 

--o--
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