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Orthodox Judaism, conservative Judaism, 

liberal JUdaism,--what are their agreements, what are their 

d1:fterences·, which might be defined? Orthodox judaism, 

briefly defined, is traditional Judaism which bases itself 

upon revelat1on,--t•e revelation or faith, or conduct, as 

found 1n the pages of the Bible. The Bible is ~ooked 

upon as •the ~orah given trom heaven.It It 1a :r:tnal.., 

absolute and perfect. It contains everything, or everything 

may be derived from it, through a process or interpretation. 

It cannot be added to nor subtracted from, and no bu.man 

power has the authority to abrqgate any ot its institutions. 

Its authority is as co~l.ete as 1ta sanctity. 

ilong with the Torah, the written law, there 

is aiso a der1v1tin or explanatory or suppl.ementary la.11,-­

the unwritten law, the orai l.mr; the Torah transmitted by 

word ot mouth from teacher to his disciple. 'Ibis unwritten 

law derives its authority tran the written law. It has no 

,, autonomy or its own, but its laws are equally binding 1n 

orthodox .rudaism. 'l'his unwritten iaw, in the course or 

time, because or the emergencies or the day, was writ en 

down; it was ooditied, first 1n the M.talmah aro\md the 

aeoond oentury ot the common era. The MishnaJlin turn was 

commented upon and elaborated and redetined 1n the Geaan, 

and the Mishnahand the Geaara were ul.t1mately combined 

I 

I 

into t_he 'ralmd, and the 'l'almud, therefore, and the _B_i_b_l _e uC-='~~=--+---- _ 
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conatitute the heart ot orthodox judaiml. 

'l!hrough the suoceeding centuries :rollowing 

the compilation ot the Talmud, tile laws ot Israel.. were 

further el.aborated or redefined to meet the exigencies or 

the times, and these laws, with the laws of t~ Talmud and 

the Bible, were codified trom time to time, grouped, collected 

into codes, and the outstanding co de or law was that. or 

J"aeeph Caro, 1n the sixteenth century, known as the " 

•The 'lablea ot Death," and this code represents to this 

day the tulleat,:most oom.piete and the most authoritative 

context ot orthodox Judaism. 

Now orthodoxy recognizes, as it bas a1ways 

re-oognized, different kinds or law. There are moral laws, 

there are ethical laws, which the moral sense o:r race could 

easily grasp and understand. On the other hand, there are 

ceremonial laws and ritual laws which aene the purpose o,r 

reminding people, ot eduoat1ng people, of preserving the 

people; but 1n orthodoxy '11 laws are equally T&l.id and 

binding, and one cannot choose as to which of the laws he 

praters to obserTe; and the justification tor all. lan, 

whether moral or ceremonial, is not utility and not 

serrtoeabillty but the will of God. God willed that Israel_ 

shal~ be his people and •a chosen people and a holy people." 

And therefore God gave Israel this set of laws to diatinguia~ 

to characterize it, to train it, to preserve it, to enable 

it to continue as a ohoaen people ot God, to teach God's 

truth unto the nati ona or the earth. ~-------~~--~~ 
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Now in theology orthodox judaism may be 

said to be fundamental.. It not onl.;r believes 1n dootrines 

which all relig1on1ats believe in, even the moat liberal,­

the unity ot God, the spirituality ot God, providence,--but 

it aiso believes 1n certain tenets and doctrines which are 

no ionger aooeptable to what we oal1 liberal religious 

thought. It we should accept the thirteen art1oiea ot 

Maimonides as a summary ot orthodoXT, while these thirteen 

articles have never been accepted by any authoritative 

synod 1n Israel, yet they have been popularl.y aooepted and 

included 1n the prvers, which is the supreme teat of the 

authenticity of a creed. 

These thirteen articles represent orthodoxy 

as accepting not only these i1bera1 religious doctrines, but 

1 

uso such doctrines as the literal inspiration ot the Bible, 
I 

I! such doctrines as the reaurrecti an, such doctrine• as the 

personal Messiah. In practice orthodox 1udaiam den:anda a 

tar more exacting obedience trom its disciples than does 

the more liberal J'uda1sm. Orthodoxy 1a not a religion ot 

convenience; it is not a natter ot ease, and it does not 

cater to the minimum al.l.egianoe ot an 1nd1Tidual. It 1a 

there demanding; 1t dem.nds a aaar1t1c1al io7alt7; its laws 

touch almost every conoeivable aot1v1t7 ot bnman lite. 

When one thinks of such laws aa the strict observance at 

I the Sabbath, the extensive dietar:, laws, thllll w.rioua teasts 

and festtvals and tast days, with their numerous minute 
I 

1
, leg1slat1on,--prayera thrice daily, special garments to 
r- ~--+---~=-
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j wear, --when one th1nke how these lawa touoh almost everr 

hour ot one's lite, one realizes that the regimen ot 

orthodox juda1am is a severe and a rigid one to the 

orthodox Jew; it is acoeptable; he gladly takes on what he 

calls the "yoke ot the 'l'orah." For to him the yoke 1s a 

blessing, tor 11 1s the will at God. 

Now it 1s too late in the day to quarrel with 

orthodoxy. The battles between liberalism and orthodoxy, 

not only in J'udaism but in Christianity and in aii other 

religions, were taught long ago, and tortunatel.7 all the 

II Tileness and bitterness and venam ot the struggle have 

II 

I 
II 

l.ong ago disappeared. Here and there you find a reorudea-

oenoe or this bitter controversy, wt tm major oont11cts 

are over. Soience and ac1ent1 t 1c method.a have played hav~ 

with all forms or orthod~, not na r.ely in religion but in 

social thought and eoonomio thought and pol1t1oal thought 

u well. An ase which thinks ot religion and moralit7 in 

1 
terms ot evolution rather than revelat10ll, which thinks ot 

i religion 1n terms ot history, aooio:togy and the developing 

II 

II 

lite ot man, auoh an age is not lllcely to accept a theo:togy 

that has been antiquated b7 t.he newer thought, and a oode 

or aonduat, a rigid and an involved oode of conduct whose 

author1t7 is a auppos1t1oua thing ot d1T1n1ty. 

The_ study ot oom.parative religion, ot 

Biblical or1t1ciam, ot the psychology of religious exper­

lence,--all these have undermined tar all time any hard and 

taat trad1tionalim or orthodoxy. 1l1 t one oan not help bu. t 

,, 
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acbire a man, a Jew today, who .in spite of the apparent 

disabilities which suoh a system of living imposes upon 

- I 

one, chooses to live aooording to the dictates of orthodoxy 

and or the :Love or his God and the love or his theo:Logy. 

It is not an easy matter, rq friends, 1n this industrial 

age or oura, tor a man to abstain trom working on the 

Sabbath because of his devotion to his religion. That man 

handicaps h:lmselt and hie family in the struggle for 

existenoe. It is highly ored1tab1e and admirable tor men 

who deliberately ohoose this mode of living tor the sake 

ot an ideal.; and this mode or living may be a very beautiful 

and a very aharmin.g mode at living, an index or the truly 

pious orthodox Jew, the man who is not orthodox by proxy, 

as some are; the men who do not enjoy- orthodoxy- vioarlously; 

the men who are not merel.y the children ot the orthodox 

household who retain a bit of sentiment for what wu, and 

champion orthodoxy out ot ioye.1 ty and not out ot oonviot1on. 

I am not speaking of .those, but I 8lll speaking 

ot those J"ewe--and their numbers are becoming smaller in 
. 

this land, at least, f'rom year: to year,-wm are protouncUy 

and compiete17 orthodox in their opinion, in their theolog, 

1n the1r practice. In their hands orthodoxy assumes a 

grandeur, a beauty, which one cannot help but admire. 

L1bera1 juda1sm smres with orthodox 

Judaism soma ot its baa1o theologic dootr1nea,--beliet 1n 

. 

God, in the oneneaa, the sp1r1 tuallty ot God, in Providenoe I 
and in God'• guidance or the world. It shares with 
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orthodoxy 1 ta profound devotion to the exa1ted am ethical 

lllOral ideals of Judaism., and 1t shares with orthodoxy- its 

faith in the peculiar mission and destiny or Israel; but 

it differs in maey regards. One at the b~sic differences 

concerns this concept o:r revelation, which is a fWldamenta1 

concept 1n all orthodox religion. To the liberal. J8W or 

the reform .Tew revelation does not represent an historic 

act of a more or less mlraoulous nature occurring in a 

given moment of time, which becomes the basis of J'udaism, 

but the l1beral$ew 'thinks ot revelation as a continuous 

process, as the progressive untol.dment or the spirit ot 

me.n which has continued right down the ages and which is 

continuing today and whose major Tiotories are yet to come. 

Revel.ation to liberal religion means the 

outreaching and the groping of the soul. of man tor a truer, 

a deeper understanding ot God and ot reality and ot man's 

relation to God and to the universe; an4 liberal J'udaiSll 

therefore finds the source at J'uda1sm not in any one act 

or in any one moment, but in the genius o~ the .Jewish people, 

in the soul, in the personality, 1n the experience or the 

race, 1n the evolving personality- or the J"ewish people; and 

therefore 11beral J'udaism l.ooks upon the Bible as an 

expression ot J"udaism,not as the creator ot Judaism; and it 

loalcs upon the Talmud as an expression of' Judaism, and it 

theref'ore is not bound to look upon the Bible as 1ntall1ble 

and perfect in every detail.. It regards the Bible as the 

work ot divinely_ in~ired men, a human document, a rare and_~ ........._~ 

I 



man-eloua, but a human document, which retains inevitabl.7 

aome of the limitations and the imperfections or a human 

document written at a given time in the deve1opment ot the 

human race. 

It finds in the Bible much that is legendary, 

muoh that is mythical, much that is inaccurate, and discards 

that; but 1t finds 1n the Bible much, tremendrusiy much, 

that 1s supremely worthy and exalted and applicable to this 

day and to this age, and retains that and nurtures that, 

and seeks to develop that in life today. 

And so with the legislation or the Bible, 

the oereoonial legislation, the ritual legislation of the 

Bible or or the Talmud. Liberal Judaism takes the position 

of an ecleatio, of a selector. It does not look upon that 

oode ot legislation as sacrosanct and binding in every de­

tail. It finds in it much that onc.e served the purposes of 

life and that once was highly desirable am necessary, but 

today no longer serves the needs of ad'lancing life and 

therefore is no longer necessary. On the other land, it 

finds in the vast code of legislation much that 1s desirable 

for purposes of training, pedagogy and discipline and the 

preservation or the people, desirable and highly neoessary 

1n this day, and it retains these, makes them a pe.rt ot 

liberal J'Uda1am. Thus liberal J'udaiam has retained the 

Sabbath as an important institution in Jewish lite, 

recognizing, however, and tranlcly acknowledging that the 

Sabbath oe.nnot be observed today in the same manner as it 

_,_ 
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was observed 1n olden daya. But it trie.s to save as much 

i or that institution, as muoh ot its ethical worth ani ot 

its beauty for Jewish lite as it possibly can. 
I 

,1 

Liberal Judaism bas c,rried over all or the 

1 1;; Jewish festivus,--Pasaover, Suocoth, Shabu'ot, New Years, 

I -

I 

i 
:.: Day ot Atonement, Purim, Chanukah,--beoause it finds in eaoh 
II 

I 

or these festivals something or ethical significance, histor; 

1cal s1gn1t1canoe, ot cultural value tor jewish lite today. 

While it does not insist on the observance or these hoiidays 

in the same rigid way as they once were observed, they still 

lay stress upon their observance. 

Libere.1 Judaism has retained the structure 

of the Jewish prayer book, ot Jewish liturgy, although it 

has modified the Jewish prayer book, s1mpl1t1ed it, modern-

ized 1 t, introduced new prayers. The Jewish prayer book 

has much in 1 t that 1s at marvelous lsauty, that liberal 

J"udai sm has sought to retain. It baa retained tl:e Hebrew 

and yet it recognized that many a Jew was no longer able to 

understand the holy language, and so it translated the 

prayers into the vernacular. Theologically, liberal J"udaima 

i differs from orthodox Judaism in having surrendered the 
I 

1 doct-1ne ot the 11 te ral 1nsp 1ra tion or the Bible, 1n having 

surrendered the dootrine ot the resurrection a:Di substituted , 

for it the doctrine or the 1mmrtality of the soui; in 

having surrendered the doctrine of the personal Messiah 

and haVing substituted for it the ideal ot u1t1mate social. 

perteotion towards which all human beings must strive. 

-a-
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In other words, without denying to law and 

to oeremony and all institutions .an important role in jewish 
• I 

lite, liberal Xudaism has, nevertheless, quite deliberately 

shifted the center of gravity, the center or importance in 

Judaism trom the outer :rorm to the inner heart or the thing, 

to prophecy, to prophetic JUdaism. Liberal Judaism is not 

a new religion, and, in a sense, it introduced nothing new 

in Judaism, but it 1s a new Emphasis, a veey s1gnit1oant 

and a very important new emphasis; and because it made 

this new anph&sia it vital1zed--revital1zed, it you will-­

Jewish 11:re. It enabled J'udaism to play a role in modern 

lite and in modern civilization, which it could not have 

done had it retained the old torma wn1ch necessitated the 

complete isolation and sepantian and part1oular1sa. To 

quote the words or one or the gre leaders or Hebrew 

testimony: "Tbe hope or liberal Judaism 1s to draw trom the 

past, to l.1ve in the present and to labor tor the future. 

It is not a break with Judaism, it is a continuation ot it, 

an evolving and progressing spirit or the race, and it is 

1 seeking to adjust itself to the new conditions and the new 

thoughts and the new learning and the new discoveries at 

the new day." 

I find it difficult to det1ne conservative 

l"Udalam. Conaervatin Jewry has never defined ror i tselt 

either its program or its theology or its praotioe. Ita 

ver, name "conaenat1ve" implies this tn,e ot J'uda1sm 1a a 

protest against the two extremea--wha t it regards as extrme--



----- ·---
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orthodoxy on the one hand, and liberal Judaism. on the other. 

Conservative juda1am is la~e1y an American product and is 

directly aimed at American retom Judaism, which 1s, atter 

all, only a phase of liberal Judaism •. Thus conservative 

juda:fi.sm extols the beau ties of tradit1 anal Judaism, of 

orthodoxy, and yet it follows orthodoxy neither in theory 

nor in practice. On the other hand, conservative judaism 
,, 

, denounces the weaknesses of reform, of liberal Judaism, and 
I 

I 

yet it tollowa liberal 1udaism,--dimly, of course, and 

circuitously, but nevertheless follows it, both 1n theory 

and in tact. The average member of a conservative con-

;, gregat1on is no more strictly observant _ot its praoti oes 
ll 

than the average member of a retarm or a liberal congrega- • 

i 
tion. He does not observe the Sabbath any more strictly, 

i nor the dietary laws any more carefully, and as tar as 'his 

theology is concerned, 1t he were to think about it at all, 

1 

he would find that it is perhaps as advanced in liberalism 

I as that of the theol.ogy ot the liberal Jew. 
! 

I 

Tbe oonservat1 ve qnagogue has in troduoed into 
I 

it many typical: liberal1Dnovat1ona which are frowned upon 

II by real orthodoxy, --suoh 1nDOYat1 ona as the family pew, 
l 

ii 

II 
11 

men snd women sitting tosather; the reviaed -prayer book, 

the use or the vernacular, the organ, the consummation 

oeremoJ17 and abdlar other typicu liberal practices which 

orthodoxy does not and cannot countenance. 

So that at best one can define oonaervat1ve 

J'udaism as the lett wing ot orthod0X7 and the right wing ot 
--------++--------------~---------------~-----'-'---
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reform, and it therefore rutters trom the malady ot being 

oompelled to halt between two opinions. Recently an attempt 

has been made by some leaders or oonse~ative Judaism who 

are aware o~ the incongruity of their position, to tind a 

philosophic platform upon which to build their oonservative 

oult, and they discovered the doctrine or the thesis ot 

1ew1sh c1v111zat1on. Judaism, they claim, is looked upon 

by liberal Jews as a religion only, and liberal Jews, so 

the oonservatives claim., look upon the .Tews as a religious 

community only; but J'udaiam, say these conservatives, is 

more than a religion: it is a civilization like Hellenism, 

or the o1v111zat1on ot the Romana, the French, Anglo-Saxon-

1sm:, the only ditterence being that J'udaism is a rel1g1oua 

c1Til1zation, and therefore the two most 1mperat1 ve duties 

contronting .Tews today is the oul-tivation ot Hebrew, which 

is the language or this religious c1v111zat1on, and the re­

establishment ot Palestine, which is the express1 an ot the 

nationalist mot1t of this religious civilization. 

I, tor one, find it as difficult to under­

stand the concept ffrel1g1oua c1v111zat1on• u I do the 

concept ot •rel1g1oua canmunity." It would be hard to t1nd 

an aoourate and soien t1 rte dettniti on or either. No liberal 

Jew, unless he belonged to the extremists of a generation 

or two ago, no liberal Jew would deny, or ever denied, that 

the Jews constitute an h1stor1o group posaesaing a raoial 

identity and an historic oonso1011snesa and diatinotiveneaa 

and oneness, a set or 00DU110n msor1e1, a aet ot oommon 



aspirations; that they are a distlnative group. The only 

thing that some liberal Jewish leaders insisted upon was 

this: that the decisive factor in this uniqueness or this 

graip was not race or nationality but religion, but no one, 

with the exception of a tew extramista, ever questioned the 

solidarity or this group, a desirability ot preserv1~ it 

as a composite group, possessing a soul of its own, a 

purpose ot its own, a l .ite of its own, and that, to me, is 

the implication or the term. religious civilization, it it 

has any implication at all. 

rt is true that certain liberal Jews and 

certain liberal religious groups .oppose Jewish nationalism, 

oppose the idea or the restoration ot Israel as a rehabili­

tated people in the upbuilding of the Jewish homeland, and 

oppose Jewish political minority of cultural rights in the 

diaspora; but then theae 1nd1T1duals and these grcupa have 

not ror all time defined liberal ~udaism, and their 

authority is certainly less binding upon liberal Judaism 

than the authority of S or the Bible. It l1bera1 

Judaism assumes the rjght to challenge the traditions ot 

hundreds or thousands of years, it certainly has the right 

to chall.enge the opinion or a tew early liberal JeWish 

thinkers. There is nothing 1n the philosophy ot progressive 

Judaism, there is nothing in the metaphysics or 1n the 

philosophy ot progressive Judaism which precludes the con­

cept ot Xewish nationalism, which makes it impossible for a 

liberal Jew to believe 1n the desirability or the restoration 

-12-
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or the Jewish people to Palestine, or which precludes the 

cultivation ot the Hebrew language or Hebrew literature, 

and hundreds of liberal Jews ancl many of the outstanding 

liberal Jewish leaders in this country today are most 

aotive in ali ot this effort. 

But what has all this to do with religion? 

A mistake which is made by 1iberal Jews am orthodox Jews 

in many 1nstanoes 1s to confound the concept ot nationalism 

with the concept of' religion. These two things lave 

nothing in common. In this day when nationalism bas been 

completely secularized, men the advance or soientitio 

thought has cmn.pelled the complete separation of state 

and church, of nationalism from :raciaiism, and rac1tl1sm 

from religion, it beoones higb.iy contusing to speak of the 

Jewish religion aa inseparable from the concept of national-

ism. But were all of the J"ews 1n Palestine today, and 

were all the jews speaking and wrl ting Hebrew today in 

Palestine, the problem of religion would still be a vital 

problem, just as it was in the days of the prophe ta ot 

Israel, when all the Jews were in Palestine and all the Jews 

did speak Hebrew. Just as the problem of religion is a 

vital. problem among any people living today in the world 

which has its home land and its own national inst1 tu.tiona 

and 1 ts own oul ture, there woold still be the problem ot 

tunde.mentalia versus modernism, and orthodoxy versus 

11bere.11Sll. 

The confUsion 1s caused by tailure to .-----------~ 
-~ 
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recognize one thing: that we can no longer speak today or 

the Jews either as a religious canmunity or as a religious 

c1 v111za tion, no more than we can speak today ot England 

u a Christian country, or France as a Christian country. 

That term was valid 1n the Middle Ages when the countries 

or Europe were really Christian countries and where the 

individual members ot each nation belonged to a Christian 

church, and believed, oonsoiousiy or unoonsciousl.y, 

a1'f1rmatively or not, in the tenets ot Christianity. But 

today all peoples have become secularized, and so has the 

J"ensh people. Among our people today we have atheists, 

we have agnostics, and ·we have tens ot thousands who are 

1ndiffe~ent to religion altogether, to whom religion means 

nothing. 

We are a people, a composite, many colored 

people; we have our high priests and we have our ass1m111sts, 

we have our nationalists and our anti-nationalists, and we 

have our b~ers and our bolshevists. Ie are a composite 

people, and we have among this people, the Jewish people, 

also religious Jews who believe 1n rei1g1on e.nd in the 

7ew1sh religion. They w:>uld like to preserve that marvelous 

treas,·re trove ot sp1r1 tual ideals which the religious 

1mpul.se ot the raoe gave to them, and they would like to 

continue this religious tradition or the people 1D the 

world, and among these reI.igious people we have those who 

are conservative in their v1ewa, that is, orthodox, and we 

have those that are liberal in t heir views, that 1a, 

~1,-



progressive. 

Which· o't these three wil1 surYive? It 1s 

really not important that any specific type shall. survive. 

The important thing is that J'udaism shall. survive. I am 

not anxious for any merger. I am not so naive a.s to 

believe that merger is really po ssi bl.e. I have spoken or 

that before. I do not believe in one religion for the 

whole or mankind, nor do r believe 1n one f'orm or J'udaism 

tor all Jews. There have always been difference in Jewish 

lite, even in the Middl.e Ages and before. 'l'o this day the 

Chasid1m worship in ditterent synagogues, and the Ashkenazim 

have a different ritual., oftentimes a different place of 

worship rrom conservatism; and 1n the- Middle Ages the 

1Cara1tes had their own synagogues, and the Rabbinites had 

their own synagogues. 

It is not at all. important that al.l religious 

J"ews should think a:like and act alike. I think that there 

will be for!ma•y generations to come this 1ogioal division 

among the religious Jews: orthodoxy on the one hand, and 

l.iberal.ism on the other hand, and tbe conservative will 

have to determine for himseU 1n which or these two camps 

he belongs, tor he will not be able to continue very much 

longer to halt between these two opinions. But above al.1, 

this is important: that there be no oonrl.iot and enmit7, 

no bitterness among tmae groups 1n Israel; that they all. 

shall discover common bases for cooperation am helptulneas. 

They are all. oonrronted with the problem ot J"ewiah surrtT&l. 

-15-
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So tar neitller orthodoxy nor oonservat1am nor itberal. 

-Tudaima has been able to sol.ve a ten th or the problem. 

11 
con1lanting Anerican Israel. 

We are all being :raced with the problem o:t 

hundreds ot thousands or Jews who are unsynagogued, ot the 

lmndreds ot thousands who are 1nd11'terent, or the hundreds 

ot t bousands who prefer comr art and ease to I.oyalty to the 

.Tewish group; we are al.l confronted with the problem ot the 

:; vast ignorance which exists ~roong our peop1e, but not among 

the children or orthodox or conservative or liberal Sews, 

·-- " 

1 
concerning concepts or their ta.1th, their history, their 

l.1terature, the1 r ideals. We are all. ta.oed with the problea 

ot how to oounteraot the oorroa1ve and undemining intiuenoea 

whiah are constantly about us, how to preaerTe ourselves 

I and how to intensity our lite to nakB this preservation 

worth wh11.e. 

So that this ia not a time either tor 

orthodox or conservat 1 ve or l.ibe ral Jew to engage in 

theologio polemics or 1n reori.mina ti ona or in court 

procedures. 'l'his 1s a time for all thoughtful Jews to pool 

their resources and to 110rk far the ideal, first, ot making 

religion vital 1n the Uve s of our ~ople, or bringing the 

Shakina ba.ok again into Jewish homes, of restoring a bit o~ 

the aanot1tr and tlie beauty ot .Jewish llfe; and, seoond17, 

of educating the rising generation, ot reintegrating it 1 

I into the lite of their people, ot transmitting to it the 

glorious heritage ot our race, ot te,oh1ng it wh7 it al¥:>ul4 
- --------4+-! ____ _ 
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oontinue to be Jewish; and, lastLy, we muat all pool. our 

resources to discover the real technique or self-preservation. 

How we can remain a " • in the midst or a lite 1rhioh 

ia aupremel.y dissolving and assimilative; how we can retain 

our uniqueness without isolation and without sel.r­

annihila ti on, --these are the problE1ns which chalienge all 

-Tews. On the basis ot these all -Tews, whatever their 

predileotiona in theo1ogf or 1n practioe, may be united. 

The important thing is not that one ar the other shati 

surv1n, but that J'udaism shall. SU?Tive. 

--o--
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BSTRACT F 

1 0RTHODOX, C RVATI L RAL JUDAI • 
By 

RA I AB A HILL L SIL R 
At the Temple, 

und Y, roh 18th, 1928. 

Orthodox Ju 1 1 tr dition 1 Ju4a1• bused upon the 

revelation of faith 

ls held to be not 

d l aw as found in the Bible. The Bible 

hum n document, but divine revelation. It 

contain th whole, absolute fin 1 moral truth. o hum 

power h s th uthorit to bro te any of its lawa or inatitutima. 

long with the ible - the rit en Law, - th re is for 

Orthodox Judaism r eriv tive d expl tory unwritten 1 - the 

Or 1 L •· Its authority is erived from the ible an is therefore 

a bindin s the Or 1 L M•• This supple entary unwritten l • ich 

developed thro h the 

in the course oft m 

The ibl 

a s new con it ne created new needs, waa 

ritten don. 1 is the T lmud. 

d t e lmud e the hart of Ortho ox Ju 1am. 

mh ir 1 wa hioh oo prehend nearly the hole r n e of human tiv1ty, 

re bindin md fundament lly unch n in. hro h the succeeding 

centuriea still furth r le 11st1o 1~borat1ons 

·pl e nd these dded t o the 1 1 of the~ lm 

refin ent■ took 

n the ible, ere 

he outet in code of J 1sh L • ia from time t timeco 1f1ed. 

the Shuloh n Aruoh of Joseph o co piled in th sixteenth century. 

his code i to thi day the ost com lete and the oat ·uthorat t1ve 

text of Orthodox Judaism. 

The theolo y of Orthodoxy my bes id to be 1 fund ent list.• 

In r tioe it dem de fr more ex tin adherence from ita 

followers th eith r Conservative or Lib ral J 1am. Ito lla for 
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far reater sacrifices. It 1a not 

literally re ul tea every t of 
• 

religion of o nven1ence. It 

•a life. 

Liberal or eform Ju aism shares 1th Orthodoxy the vit 

elements of Judaism. It b lievea in the oneness the epiri tu i ty 

of gc>d and in the or 1 order of the Universe. It cce ts the reat 

prophetic code of Jewioh ethics d morality. It 1 o coe ta the 

doctrine of the mission of Israel, hioh is t o b the ri st-people, 

the serYant of God. 

It does not ho ever, conceive of evel tion as Orthodoxy 

does - as a sin le dr tio act t given moment in hi tory hen 

reli ious doctrine wain eo em r culou f shion reve ed to Israel. 

It re rds Revelation as the continuou unfoldment of the od-seeking 

spirit of m n, s the ro ressive di oovery of r al d spiritu 

truth hioh oes on tliro h the a es d b se re te t ohievements 

re yet to come. 

It rounds Judaism ther fore n tin mir ulous act of 

revel tion but in the creative nius f the historic group, known 

as Israel. Judaism is the expression of t he peouli r 

the Jewi hr oe - of its lif e - of its exp riences. 

niua of 

The ible i n expression of Judai m, not its ore tor. 

And so is t h lmud . As expre sions of Ju aiem, they need not 

be re arded rs b olute, fin 1 nd inf llible. h y re human 

documents of s eoifio eras nd t ey uffer f rom th 1r inevit ble 

limit tion. h y do cont in ethic 1 te bin a of upreme worth 

h1oh are v lid to this day. Liber .1 Jud 1am ret ins them. There 

re oeremon11 1 • hich re till desirable for ur oae of 

tr 1n1n 

There 

d self-pre erv t1on. Lib r 1 u 1 m ret 1n them lso. 

e oth r 1 w hioh erved 1 t t pat but re no 

longer aerTic ble 1n the pr aent. hese e diaoarded. Lib ral 
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Judaism y ther fore b id to b oleot1o. Ith a not evolved a 

h rd d f ast rule or it ethod of election but time nd experience 

are provin t o b t si t i n t e determinin tors. 

ithout eny n to 1 wand d1acipl1ne · n cere ony pl e, 

n 1 portant pl oe, i n u 1 , Lib r r l 1s s nevertbeleea 

rele ted t hese to sec ond ry position nd · t t e he t of 

Jud ism, th t h1ch ri htly 1s its essence II I I - Prophecy, -

ethic 1 ide~lism. 1 1s n t n ori in 1 c ontribution of L ber 1 

Jud'iem. It 1 jut r n w em h sis. L ber 1 Ju is 1 not break 

with the p st, but a oontin11 tion of th ever-evolvin s irit of Judaism 

d pted to the new c n 1t1 ns, the ne t u ht n th n n eda of the ay. 

It is di f ioult to efine "onserv tive Judais . the not 

efined for itself either its pl tf r , 1t th olo y or its pr tioe. 

It xtolla t he be uties of tradition 1 1 d y t f ollows it 

neither in doctrine or pr tioe. It oritici es the ehorto min a of 

Liber Jud ism n y t 'ollo sit i 1 ly bot int ory n in raotioe. 

At bet C neerv tive Tu iem my bes 1 t o e the left ing of rth doxy 

· nd the i n f e 1 Judaism. th a 1 1 re ter trees upon 

n t1on 11 m n th cultiv tion o t he eb 1 nu e n liter tu.re, 

1 tho crh these ~ n not in t :11 e ecient • ic tho ht nd seoul riz -

tion be inc uded r on •reli iou n doctr·n s. 

Th re 1e l o ic 1 vis . on tween Ortho oxy n Li er lism 

in Ju 1 m n ny hr r 11 n n it 1 likely t t this division 

111 continue or ' ny ener tions to co e. It is likely th t 

Coneerv tive u ais ill lt1 tely 1 nt1fy itself it on or the 

other of th se historic r a in d is. 



ABSTRACT RO 

11 ::> TH OX, C _ SERV:ATIVE A LIBERAL JU AIS 11 

By 

RABBI ABBA HILLEL SILVER 
At the _e ple, 

Sunday, arch lSth,1928. 

Orthouox Juaaisn is traditional Judaisn whi::eh basesl.i-tcst?f 

upon the revelation, of faith and law as found in the Bi le. The 
~I. -fu C-t , 

Bible is~ a human document, but a divine revelation. It cJntains 

the hole 1absolute an fin~l moral truth. o human po er has the 

authority to brogate ny of its laws or institutions. 

Along with the Bible - the ritten Law~-there is for Ortnodox 

Ju~aism a derivative and explanatory unwritten law - t e Oral Law. 

Its authority is derived .J..ro1u the Bible and is t erefore as bin ing 
<!J.~l ~. 

c.,s the OPlgia~ ..J..aw:. r:ihis supplementary un ri tten law nich developed 

thro h the ages as new conditions created new needs, as in the 

course of time ritten down . This is t1e ~a lmud . 

The Bible anti t· e Talmud are the heart of Orti1odox Judaism. 

heir laws hich comprehend nearly the hole range· of' huma.n activity, 

are binding and fundamentally unchan~ing. T1 ou h tne succeeding 

centuries still furtber ~legalistic el~borations and refine ents took 

place ·n these added to the 1 ws of the Talmua and the Bible, ere 

from ti e to tiPe codi.1.ied. Tne outstanding code of Jewish Law is 
~~-.tu-~ 

tbe S ulch n Aruch 01 Jose n C~he sixteenth century. This 
.. I\ 

co e is to this ay t e most co plete and the most authoratative text 

~ Orthodox Ju "aism . 

The t eolo ·yo rt odoxy may e said to oe 11 rund ent·list" . 

In pr ctice it demands · a far r.aore exacting adherence from its 

followers than either Conserv tive or~ Judaism. It calls for 
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far gre~ ter sacrifices. _tis not a religion of convenience. 

It literally regulates every act of m .n•s life. 0 
. JA 

ch~ v,'W~ 
LiberalrJuQaism shares with Orthodoxy the~ of 

" (j,A/<" ""'" Judaism. t believes in the onenessA the spirituality of GodAin 

the mor 1 order of the Universe. It accepts the great prophetic 

code of Jewish ethics and morcli ty, aae. tae .:it a.lso accepts the Ao~ 'j 
-fk·f-_L ~ 

-t1R mission of Israel, hich is to e the servant of God, 1t does 
~~ A 

not .~ve of evelation as Orthodoxy does - as a sing-le dramatic 
1, 

act~ at a iven moment in history hen religious doctrine was in 

some miraculous fashion revealed to Israel. It regards Revelation 

as the continuous unfoldment of the God-seeking spirit of man, as -d.t 

J progressive discovery of moral and spiritual truth which goes on 

throu h the es and 7hose reatest achievements are ye t to come. 

It grounds Judaism therefore not in a miraculous act of 

revelation but in the creative genius of the historic group, known 

as Israel. Judaism is the expression of the peculiar genius of 

the Jewish race - of its life -fits experiences. 

The Bible is an expression of Judaism, not its er ator. 

And so is the T lmud. As expressions of Judaism, they need not 

be regarded as absolute,~ final and infallible. They re human 

documents of specific eras and they aaa the¥ suffer from their in­

evit ble li~itations. They do contain ethical teachings of supreme 

v0orth which are valid to this d y. Liberal Judaism retains them. 

There are ceremonial 1 we which re still desirable for purposes of 

trainin and self-preservation. Liberal Judaism retains them also. 
0., 

.here are other 1 ws which served well i:e •ae distant past but are 

no loner service ble in the present. These are discarded. Liberal 

Jud ism my therefore be said to be eclectic. It has not evolved a 
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h2rd .nd f ast rule for method of selection but time and 

experience re proving to be the sifting and the deter inin 

factors . 

.. ithout enying to law nd ~isc ipline an cererony a 

place ,and an i port .nt place ,in Judaism, Liberal Judaism has 

nevertheless relegated these to a sec on ~ary position and pla.ced . ,_ 0 . 

.JL'Uv-'c,J. ,Kt~• 

i..,the heart of Judaism, tha t which rightly is its essence_.;;Proph~~ 

~s not a.n ori inal contribution of Liberal Judaism. It is just 
~ a m:ej!e• &f emphasis. Liber 1 Judaism is not a break witn the 

past, but a continu tion of the ever-evolving spirit of Judaism 

adapted to the new conditions, the new thou~ht and t e new needs 

of ,;he day. 

It is difficult to -· efine Conservative Judaism. It has 
lb. 1'ti,. 

not defined for itself~platform, its theology or its practice. 
/\ 

It extolls t e be auties of traditional Judaism and yet follows 

it neither in doctrine or practice. It criticizes the shortcomings 

of J'Jiiberal Judaism and yet follows it timidly aai: r;r:u~t esor,-

both in theory ana in practice. At best Conservative Judaism may 

be said to be the left ing o~ Ort odoxy and the right ing of~J 

1'ife11m Judaism. It has 1 id rea.ter stress upon nationalism and 

the cultivation of the Hebrew 1 n uage and literature, although 

these can not in this ~ge of scientific thought and secularization J.< 
• _ 0 .J. 1 ~,.., ~ ~~- IL I/ A 
~IU..I\ ~ "Jeli ious ,c>ctrines.-' 

There is a logical division between Ortho oxy and Liberalism 

in Judaism as in any other religion and it is likely that this~ 
9-f-.:d i,~ 

·1vision ill continue for many generations to come. 1,:ponsfflrtve 

Judaism will ul t:mately identify itself with one or t 1e other 1 ~ 
~ ~ tM ~,(~ . 
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