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"THE UNKNOWN SANCTUARY. " 
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THE ~ 1IPLE , SUNDAY : ORNING, 
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ffThe Unknown Sanotuary,tt by Aim6 Pall.iere, 

is the record of an earnest, sincere religious soul in 

quest ot a satisfying faith. The book tells of the pilgrim.

age of a devout mystic, a sprritualiy very sensitive soui, 

moving from the faith in which the man was born and reared, 

and for which he c0ntinues, throughout his life, to enter

tain profound reverence and affection, but a faith which, 

in his maturing years, no longer meets the needs of his 

lite, moving rrom this faith to one which seems to com

pletely satisfy him, to give him peace and contentment. 

The author, who fs today fifty-three years 

old, but who left his native fait h hen he was twenty, has 

been devoting all the years of his life since his conver

sion to JUdaism, to jewish studies, to Jewish lite and 

thought. He is actively identified with Jewish life in 

France. He is today President of the Universal. Union of 

the Jewish Youth of France; he is assistant preacher 1n 

the Synagogue of Rue Copemic in Paris. He has been 

devoting many years to the study of the Hebrew language 

and the Rebrew 11terature, so that he today speaks Hebrew 

fiuentiy, and has deepened thrwgh the years his knowledge 

of the sources of our faith. Pa11.1ere is a man ot refine-

ment, of culture, of a wide education, a phiiosopher with 

a mystic trend of mind, and a writer or note. 

so that in him. we meet a man who does not 
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at ali belong to that smal.1 group ot religious ecoentrics 

who go from one faith to another, prompted by a whim or an 

impulse, and most assuredly we do not find in him the type 

of man who changes his faith for the sake of material gain 

or because of expediency. Here is a man to whom religion 

mattered much, very much; who needed in his life a harmon

izing and sustaining faith, and who, failing to find that 

sustaining faith in the religion in which he was born and 

reared, bravely and deliberatel.y and patiently set out to 

find that faith elsewhere; and that was not an easy quest. 

There was an element of tragedy in that quest; for one's 

childhood ties are very strong and tender, and his family 

ties were strong and tender. He loved his m~ther deeply, 

profoundly, and his mother was a loyal, devout cathoiic, 

whose heart ould break if she kne that her son was leaving 

the fol.d. Palliere' s pilgrimage to the unknown sanctuary 

was a sorrowful road. The way or every truth seeker to his 

new adjustments are not accomplished without some very 

tragic, emotionai heart wrench. 

As I indicated, Palliere was born a Catholic, 

educated in his eariy youth into the faith of his people, 

impressed by the charm and the dignity and the colorfulness 

and the majesty of the faith in which he was born, to all 

or which his religious sensitiveness reacted in such a 

fashion that his family earl.y determined to tledicate him 

to the priesthood, and up to the age or seventeen it was 

very clear and very fix d in the mind not onl.y or Pal:tiere 
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but of everyone about him, that he would study to become 

a minister in his religion. But at the age of seventeen 

doubts began to creep in through his mind which began to 

disturb him., and a few decisive experiences occurred at 

this time which still further undermined his religious 

stability. One of these he describes in a great deal of · 

deta1i in his book, his first contaot with Judaism. 

He was walking one afternoon through the 

streets of the city or Lyons, wt.ere he was born, and passed 

by a synagogue, and his friend invited him. into the syna

gogue. rt happened to be the afternoon of Atonement Day, 

just at the time of the Neiia service. These are the 

impressions which that Neila servioe made upon this young, 

sensitive priest. 

nThat which reveale itself to me at that 

moment was not at all the Jewish religion. It was the 

jewish people. The spectacle of that large nwnber of men 

assembled, their shoulders co_vered by Talitha, suddenl.y 

disclosed to my eyes a far-off past. The Hebrews of the 

Dore Bible (that Bible which was illustrated by the great 

artist Dore) were on their feet before Im3. But two details 

struck me particularly while I noticed all about me the 

fa1thfu1 bent over their ritual.. At first on seeing the 

prayer-shawis uniformally ~orn by all the participants 

in the service, I thought that in a way they were all 

officiating. Severa1 or them robed in white shrouds were 

saattered about here and there in the crowd just iike the 
_c.==~ 
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priests who remained in the center or the sanctuary. Ill 

the second place, it seemed to me that this silent assembly 

was in expectancy of something about to happen. at are 

they waiting for, I asked my qompanion. This double aspect 

which Judaism disclosed to me held nothing that could trouble 

the faith of a young Christian such as I then was. But 

thus was revealed to me at least very clearly, so that I 

could understand what followed, two characteristic traits; 

the form of collective priesthood of which the Judaism of 

the dispersion consisted, and the spirit or expectancy and 

of faith in the future which stamps its entire cult with 

a special seal.. 

"In fact, in the synagogue service aii Jews 

are equal, all are priests, all may partioipate in the holy 

functions, even officiate 1n the name of the entire com

munity, when they have the required· training. The dignity 

which distinguished the Hakham., the doctor, the sage, 1s 

not a clerical degree but rather one of learning and of 

piety quickened through knowledge. 

"A precious legacy of antiquity, and yet 

Judaism's trend is not toward the past, but toward the 

ruture. An unconquerable faith in the final triumph of the 

good and the true has preserved it during the centuries 

and permeates it through and through. It awaits the Messiah. 

This attitude gives an unusual aspect to its secular points 

ot Tiew. Whenever the modern conscience busies itself with 

idea1s of sooial regeneration, whenever it affirms its will 
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to buil.d the city o t the future upon the rums of wrongs 

and injustices, it is in comnrunion with the soul of J\ldaislil 

as it has not ceased to vibrate in the course of its long 

history. 

~And this it was that made another impression 

upon me, which was less confused, and was to be more de

oisive. Fancy a young Christian, brought up in the naive 

oonception that the Old Testament had no mission other than 

preparation f or the New which was definitely to replace it, 

and that since the advent of Christianity the role of Israel 

had come to an end. The J8W l.ives on today only as a blind 

and powerless witness of the trut~ of prophecies fulfilled 

to his hurt. Every Christian brought up within the pale 

of the ohurch thinks of him as the Wandering .Jew of the 

l.egend--'March, march, Jhasuerus; andering and alone, thou 

hearest the stigma ot hopeless condemnation.' 

~And now suddenly Israel appeared to me, 

still living its own life, with nothing to indicate the fore

tol.d decrepitude. This .rude.ism of the diaspora appeared to 

me a strongly organized collect1Tity, which since nineteen 

hundred years, in spite of the will to destroy conjured up 

against 1t, continued to exist for ends that I still did not 

grasp, but in whioh I felt that my Christianity was no longer 

directly interested. · ill my ph1iosophy' ot history was 

oontounded. The three years of public life of J'esua no 

l.onger formed its central point. It became a simple 

episode in the whole. Thus in the teaching that I had 
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received until that day, I discovered a lacuna, and the 

premise being false, the conclusions must be equally 

false. The legitimacy of the secular protestation or 

J'Udaism against the Christian pretentions stood out at 

this tirst contac·t, in a vague way assuredly as yet, but 

nevertheless in such a way that the impression could never 

be effected. Israel. has still the right to l.ive. Israel 

lives. 

"'The breath of the race filled the pre

cincts or the synagogue and my own soul was penetrated 

by it. Beloved and ancient race which holds so much or 

grandeur and of moral wealth side by side with so many 

defects, some day I shall. know some of thy beautiful.. 

spirits, true Jews or biblical times, st11i vibrant with 

ever renewed youth. r shall understand thee and love 

thee to the point of being able to say to thee with Ruth, 

'May the Lord do so to me and more also, if aught but 

death part thee and me.' But it was on this Day or 

Atonement that my eyes first beheld thee and that I knew 

that thou wast ever a people blessed by the Eternal.I" 

This young man thus deeply stirred by his 

first impact with JUdaism and with Israel, impressed by 

its democracy, impressed by the spirit of Messianic 

expeotanc7 which dominated the faith, determined to know 

1t more intimately. He sets about learning the Hebrew so 

that he may have a key with whioh to open the treasure 

trove or the :rai th. One day- by sheer chance in a book 
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shop, he happens upon a volume of the Hebrew soholar, 

Leon ot Modena, written in the seventeenth century, on 

the custom.saand the ceremonies or the Jews, translated from 

the Italian into the FX-ench. He buys this book for two 

francs, takes it home and reads it and rereads it. rt 

becomes abon oamaradetor him; he Iives with it. And this 

book ot Leon of Modena gives him. an insight into the lite, 

into the rituai, into the ceremony, into the family life 

of the jew, so that he becones at home through the years 

or study in the life of rsrael. 

His teachers, and his family become disturbed 

by what they regard as a sort of a JUdeelatic heresy of 

Pall.iere. They are afraid of hfs growing interest in 

things Jewish, and so they determine to send him to a 

priest, a certain Abbe Lemann, a Catholic priest of Jewish 

origin, who they hope will exercise a salutary influence 

upon young Palllere and restore him to orthodoxy and 

rectitude; but the effect was just the reverse. This Abbe 

Lemann imposed upon this young man a strict regime of 

conduct and practices in the hope of disciplining him into 

the faith, but the young soul. resents these practices and 

rejects them. Furthermore, this Father Lemann, a priest or 

jewish_ origin, is also professor of Hebrew at the cratholic 

university or Lyons, and under his tutelage Pall1ere begins 

a still more intensive study or the Hebrew, with this re-

sult: that he is now able to go to the original sources or 

the Old Testament and oheok up on some of the crathol.to 
------+-~ _.,_ 
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dogma.a which are founded upon a reading or an interpreta

tion of the textsof the Bible, and being enabled now to 

oritioally examine the texts upon which these dogmas are 

based, he finds to his utter amazement and disillusionment 

that the texts do not at all warrant the dogmas which he 

had been taught to accept. And so finally all the atholic 

texts to which he 'had been bred began to crumble about him, -

the Virgin birth, the so-o~lled biblical predictions of the 

advent of the Messiah, and several other heretofore in

disputable and seeningly incontrovertible facts turned into 
. 

smoke and thin air when checked up by a personal, critical 

examination of the biblical text. So that the experiment 

of saving Palliere•s orthodoxy. by leaving him to this 

Father Lemann was disastrous. 

Palliere speaks · a reat deal about the 

influence of the Hebrew language in the process of his 

spiritual conversion. I want to read of these a few 

sentences to you for your own benefit, some of you wlx> 

entertain certain objections to the teaching of Hebrew. · 

"Many others," says thi.s C"hristian, "have 

known the indescribable chann that the language of the 

Bible holds. As I did, they have sensed the mystic per

t\une these venerable texts exhale, like the subtle aroma 

of dried flowers between the leaves or old books. Through 

the Hebrew syllables with their sonorous cadence, something 

of the soul or Israel reached me. A bibl.ioal passage or a 

shred or a prayer out of the ritual, which I suooeeded in 
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translating, spoke to me of JUdaism in a more penetrating 

manner, and was more menacing to my faith than all the 

learned discourses of a convinced and informed Israelite 

with the best intentions in the world could have been. 

When I opened my psalter the words had a significance for 

me, an emotional and religious value that I cou]_d never 

again find in French or in Lat in.'' 

His process of drifting away from his 

ancestral faith was precipitated by his encounter with a 

humble Protestant cobbler who lived in his home, who 

introduced him into a bit of Protestant theology, and 

there at the hands of a Christian severe blows were dealt 

to his Christian ~aith. This Protestant cobbler takes him 

one day to a meeting of the Salvation Army, which was then 

established in France, and while at first he was discon

certed by the absence of that d1gn1 ty and that decorum and 

that color and that majesty which he had been accustomed to 

associate with religion, having been raised as a Cathoiic, 

he comes soon to sense the religious vitality, the tremen

dous seriousness, the prophetic directness and simplicity 

or faith in this new type of religion expressed in the 

Salvation Army. 

You see, he was seeking, he was groping for 

something, and he was won over by these Salvat1on1sts, and 

he becomes a member of their group and puts on their 

unifonn and Joins their brigade, and hopes to devote himself 

to a militant career in the Salvation Army. BUt soon he 
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finds that he cannot do it. He needs that which his early 

training inouloated-a discipline, a curb, a tradition, a 

restraint, an organization. His religious life cannot be 

exercised, as he puts it, in vacuum. He just cannot be a 

religious man. He needs an organization, he needs a 

denomination, he needs a discipline and a tradition; for 

his early training made these facts essential in his life. 

So he leaves his Salvationist friends and 

tries to retrace his steps back to Catholicism. Perhaps 

he has missed something there; perhaps he can still find 

that for which his soul was yearning. He goes to a 

monaatary for meditation and confession; he receives scant 

help and curt treatment from his rather confessor, who sees 

in him a heretic if he continues lits course of education and 

way of living. He actually prepares himself for his 

comm.union, but on the very day of his communion, in the 

very process of taking on that holy sacrament of the church, 

he realizes then more v1vid1y than at any previous time 

that the faith is no longer his and he can no longer sub

scribe to it. At this moment of his communion in the 

church he says: 

"And then I became irresistibly impelled to 

analyze my thoughts, m.y feelings. Forces had been at work 

within me, during the preceding years, in large part with

out my being oonsoious of it. r had not taken hold upon 

the intangib~e threads of that veil ltlich hid my own state 

of mind from me. And here suddenly this veil was torn: Do 
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you believe in the real Presenae, in the sacrament, as the 

Church teaches it to you? r asked myself, and with impla-

oable clearness I was forced to answer: No, I do not believe 

it. Do you believe in the incarnation, in the divinity of 

Christ? No, I no longer believe it. r had at that moment 

a feeling or absolute emptiness. I felt with a sudden and 

amazing ciarity that nothing of my crhristian faith remained. 

I was awestruck as a man who looks into a gaping gulf." 

Now that his faith had crumbled about him, 

what remained, he asked himself. Nothing remained except 

this,--which is everything,--he felt that although he had 

lost much that was external, God still remained to him. 

Through all these spiritual tribulations, through all this 

religious storm and stress of his years he never lost a 

confident faith in the living presence of God in his life 

and in the world about him. That was still his. And now 

he was going to find some faith which would describe this 

God idea of his most completely, most satisfyingly, without 

doing violence to his mature judgments, to his increasing 

knowledge, and to his new experience; and he again bethought 

himself of Judaism, and he decided to convert to Judaism. 

At this period in his life he is introduced 

to the chief rabbi or Leghorn, Rabbi Elijah Benamozegh, a 

writer, a scholar, a mystic, a profound religious man. He 

sets out to meet this ohiet rabbi, but uni'ortunately the 

rabbi is ill and he is unable to meet him, but on his return 

home to Lyons he finds a letter from Leghorn rrom the rabbi, 
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expressing the rabbi"s regrets at not having been able to 

have met this young man and proffer his help in any way 

whatsoever. Would the young man not write to him of his 

difficulties and of his problems? And so a protracted 

correspondence begins with this young Christian, who was 

n.o longer a Christian,- and this chief rabbi of the ancient 

faith. 

One of the first questions that Palliere 

asked the chief rabbi 1s this: Ought a man to leave the 

:faith in which he was born and reared? rs conversion ever 

justified? And the rabbi promptly responds that by all.. 

means it is desirable for a man to remain in the f'aith of 

his fathers as long as his mind and his, conscience permit 

him.. Once a man can no longer give intellectual. and moral 

assent to that faith, he must then. prooeed slowly and de

l _iberately to think through his problem, and to see whether 

he cannot solve his problem except through conversion. When 

once that conclusion becomes clear to him, 1 t is then his 

bounden duty to ac aep t the new faith. "But , " says Rab bi 

Benamozegh, "if you are considering conversion to Judaism, 

let me tell you that that is not at all necessary," and he 

proceeds to give to this young man the whole philosophy or 

Judaism concerning conversion, which few people, Jews and. 

non-Jews, understand. 

Judaism recognizes two types of converts. 

already in biblical times two types of converts were 

recognized. One was known as the ger ha-sha'ar, or the 
______ __,.'!----~ ~----+-
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ger toshab,--The convert who lives in a Jewish community 

and subjects himself to tre oivil law of the community, 

rejects idolatry and observes the elementary moral law 

binding upon all hwnan beings. Such a man is entitled to 

all the privileges of an Israelite. There is a second type 

or convert--the ger ha-~ete~, the righteous convert, who 

goes a step further and accepts the whole ceremonial law 

of Israel, and becomes actually, ethnically, racially, a 

member of the household of Israel. 

Now the Jew throughout his history was very 

eager to make ger ha-sha'ar or ger toshab, to convert the 

whole world from idolatry to monotheism, and to teach the 

whole ~orld to obser.ve the basic laws of mankind, of God. 

But the Jew was not at al 1 anxio s t any time for the ger 

ha-~ete~, for men to leave their people and their faith and 

actually to become members of the Jewish community; for the 

Jew recognized two types of covenants. 

r hope that you will get me in this because 

it is essential to an understanding of the whole philosophy 

or Judaism. The Jew recognized to types of covenants. one 

was made by God--and this of course I am stating in poetic 

terms, but containing the profound truth, --a covenant made 

by God with the ihole of. mankind after the Flood, which 

covenant implied that if man would believe in God and 

retrain from doing violence and injustice, God would no 

longer destroy the world. In other words, a covenant 

establishing a universal religion, a religion ror ali mankind. 



This covenant 1s sometimes referred to as the covenant made 

with Noah, the representative of the human race after the 

destruction of mankind by the flood. And the moral laws 

which were enunciated at that time, binding upon all man

kind, are sometimes referred to as the laws of Noah, or the 

Noachic I.aw, and the Talmud enumerates what these seven 

laws of Noah, similar to the Ten Commandments, were. One, 

belief in one God, spirituai in religion; second1y, the 

maintenance of courts of justice, the moral law; thirdly, 

laws against immorality, adultery, incest; a law forbidding 

the shedding of b1ood; a law forbid ding human sacrifices. 

These elementary moral laws constitute the indispensable 

minim.um., which in turn become the basis of the religion 

for mankind. 

Now, in the eyes of J udaism this religion 

1s sufficient for mankind, and if one observes t hese laws 

he is just as good as any .Tew, and his portion in the world 

to come, as they put it, is assured. He does not have to 

become a Jew in order to inherit the grace or God. With 

the Jewish peop_le God made another covenant, with Abraham, 

and at Sinai, which had nothing to do with this universal 

religion; a covenant which bound the ~ewish people to become 

the emissaries or the spokesmen or the servants of this 

universal religion in the world,--the teachers of it to 

mankind. Because Israel undertook to be a priest people, 

a people of servants or God, teachers for mankind, it al.so 

undertook to submit itself to a more exacting and rigid 
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discipline, which will keep it strong and competent to be 

teachers or leaders of the orid. And so the whole 

ceremonial laws of Iudaism, laws concerning clean and 

unclean, laws concerning the Sabbath and festivals, etc.etc. 

were laws voluntarily acce pted by the Jew for the rew ex

clusively; a discipline, a military discipline to enable 

the Jew to carry on t he great work of teaching the universaI 

religion to mankind. 

Why, think or an army and then think of 

laymen. The man who is not in the army is just as good a 

patriot. He is a citizen of the country; he is entitled 

to all its privileges; but he does not have to submit to 

the rigid discipline which is binding upon those who became 

members of an army. Now the Je ish people became members 

of t he~ of the Eord, and accepted a rigid discipline 

for themselves and only for themselves. 

so that Rabbi Benamozegh told this young man 

who came to him, ,tyou don't have to become a member of the 

covenant of Israel in order to be a truly religious man, 

a true Jew . The laws or Noah, the belief in God, the moral 

law, these are sufficient for you, and you may do the Jew 

and the non-Jew a greater service if you will not identify 

yourself completely with the Jewish community, but rather 

devote yourself to the teaching or these universal ideals 

for which Judaism lives . .And Palliere proceeds to do just 

that. He remains in the Catholic told. He does not want 

to do violence to the sensibilities and the affections o-r 
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the worid, he finally comes to our faith and finds in it 

food for his soul. But it ·should also be remembered by us, 

as Palliere note~,that not all is well with us, either. 

"I ought to say, "he writes, tttha t at that 

time my knowledge of Judaism was chiefly doctrinal and 

historic, thus in a sense theoretic. Benamozegh had given 

me a lofty conception of it, which had truly admitted me 

into an unknown sanctuary, glimpsed in the days or my 

youth, and my soul was gladdened by the consciousness of 

perfect communion with the past. I have had the privilege 

of which I now understand all the significance, of seeing 

J"udaism l.ive through the last representatives of a genera

tion of believers who have disappeared in our da. I thought 

1n my faith as a proselyte, that ~igures such as Benamozegh 

(and others whom he mentioned) were to be found everywhere. 

I could not then conceive to what a degree the ignorance of 

Hebrew had become generaI (among the Jews), and how ver~ 

much family observances were abandoned. It would have seeme~ 

to me contrary to all- probability if any one had informed 

me that synagogue worship, for a great number of modern 

Israelites, is no longer anything but a collective routine, 

devoid of every spiritual element, and that the youth were 

growing up in complete detachment from ~ewish traditions.w 

His closing words in his bo k are an appeal. 

to the new found brethern in the faith, an appeal to the 

J"ews. 1tTo my brother Israe1ites I would say on the other 

this other llTing enigllla, 1 s in the hab1 t 
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his mother. He no longer recites the creed of the church. 

He expurgates. He no longer performs those rituals which 

are objectionable to his new found human nature. He remains 

still a member of the church. 

In 1908 his mother dies, and he feels that 

he is no longer obligated for her sake to remain in a 

position which is ambiguous both to himself and to his 

friends, and he breaks definitely with the church. Just 

at that time he is invited by a group of French Liberal 

Jews to become their leader in Paris. They had heard of 

him. He had written on Jewish subjects during this period, 

and they suggested to him it perhaps would be advisable that 

he would go abroad and study in some rabbinical college 

and prepare himself for the Jeiish ministry. Then the 

warning of Rabbi Benamozegh canes back to him, and he sets 

about obtaining the judgment of other rabbis, in Palestine, 

in Germany, in SWitzerland, and they, just like Rabbi 

Benamozegh, advised him not to become ager ha-~ete~ but 

to remain ager toshab, a proselyte of the gate, a Noaohide 

Jew. And it is this course which he has pursued to the 

present day. 

I do not want you to be left under the 

impression that Palliere was a romanticist; that he saw in 

judaism and in Jews only those things which were laudatory 

and connnendable; that he saw none of our tailings and our 

shortcomings. Far from it. It is gratifying to know as 

a thoughtful religious seeker after truth, groping through 
~~~~cc+cc~~~ 

-16-



• 

ot portraying the Synagogue ~1th the saored soroll in her 

hand and a bandage over her eyes. There 1s much of truth 

in this picture, not in the sense given to it by theology, 

but in that which reveals to us at the same time Xewish 

history and the present state of Judaism. You possess 

treasures you know not of, or that you know not how to use, 

and not only do you leave your spiritual patrimony unpro

ductive, you close your eyes, at times voluntarily, to the 

perception of the hand or God in the history of Israel. 

When will you becane the conscious instrument of the work 

that the God or your fathers willea you should achieve 

in this world?" 

It has always been m~ conviction, friends, 

that Judaism will ultimately conque~ the world. Its truths 

are irresistible. It has al.ways een my faith, which was 

the faith of our fathers from the very beginning or our 

history, that the day will come when God shall be one and 

his name shall be one. These are just evidences of the 

trend. Wherever and whenever ather faiths abandon their 

antiquated dogmas and return to the pure doctrines of 

religion, they return to Xudaism. And it 1s a great tribute 

to this people Israel that through centuries or misunder

standing and persecution, it persisted in keeping alive the 

. sacred principles or true religion for all mankind. 

BUt there is the danger, my friends, that 

at this particular hour, now, when the clouds of super

at1~1on and bigotry are lifted, and when Israe1 has the 
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long prayed for opportunity to proselyte the world for 

God, when Israel has the opportunity today, unhampered, 

unobstructed, to lead mankind to the Shechina, there is 

the danger that this army of the Lord is becoming demoral.

ized, having lost its morale, its discipline. This is 

what this Christian has in mind in his passionate appeai 

to the J"ews, to remain true to their destiny and to their 

mission. 

The world needs us, friends; the world needs 

religion today perhaps more than in the past; the world 1s 

in danger of breaking under the load of material wealth, 

or machinery; the spirit of man is becoming enervated and 

weakened. The world needs today the inspiration, the 

sustenance of a great v.ital,vigorou, 1.1.rtng faith to 

guide men; and Judaism has that faith; Judaism has that 

way of life, and we J"ews have been charged from the 

beginning of our history to bring that faith and that way 

of iife to the whole of mankind. A.re we doing it? Are we 

training our children today? Axe we more religious than 

Paliiere? Are we more spir~tually minded than members or 

other faiths or other races? A.re we devoting more time 

and thought to the spiritual problems of ourselves, of our 

children, or mankind and other people~ Are we leading in 

things of the spirit? I don't know. I am rather becoming 

d1s1liusioned. There is but one raison d'etre--ror our 

existenoe, one reason in the worid why we ought to persist 

as a separate people. That is the reason indicated in every 
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page or this book,--that it might be our function as the 

Adenoi, the servant of God; that we might be the Rabbi 

Benmozegh to millions of groping people seeking the light 

of day. Are we preparing ourselves for this, our mission? 

There is a satisfaction in reading this book, my friends, 

but there is also a terrible challenge, a terrible 

challenge, and food for very serious and somber, and 

oftentimes very profound reflection. 
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THIS is the fascinating, soul .. 
moving story of a devout 

Catholic in quest of the veri .. 
ties of religion-a pilgrimage 
which came to an end in the 
pulpit of a Synagogue instead 
of the altar of a Catholic 
Church. 

It is the authentic 
autobio,graphy of 
Aime Palliere, des .. , 
tined for the· Ro
man priesthood, 
who instead became 
a lo~~al Jew and a 
Rabbi. 
Tr#1,u/at1d ff'Om th, Fnn,b 
h> Mr.f. Sttphm S. (LD11i1t 

Watmnan) Fist. 

A PILGRIMAGE from ROME to ISRAR 
BLOCH PUBLISHING COMPANY, NEW YORK 



THE UNKNOWN SANCTUARY 
By 

AIME PALLIERE 
TYanslattd from tht French hy Mn. Stephen S. Wise 

··~--~·· 
·THIS is the life-story of Aime Palliere, born in 

1875 in Lyons, France, the scion of a devout 
Catholic family. He was destined by his mother for 
the priesthood and his childhood and youth were 
devoted to the preparation for that career. 

Later in life he became a convert to Judaism 
by conviction and a disciple of Rabbi Elijah 
Benmozegh, whose work "Israel and l'Humanite" 
he edited and published in 1914. He is a writer of 
talent and a remarkable personality. Besides being 
the author of a number of books, among them 
"Jerusalem, a Religious Center for Israel and Hu
manity'' and "Judaism and its Distinctive Char
acter," he has written numerous articles for the 
Jewish press, presenting the universal aspect of 
Judaism. 

He speaks Hebrew fluently and knows both mod
ern and ancient Jewish literature. He is assistant 
preacher of the Synagogue of Rue Copernic, Paris; 
president of the Universal Union of Jewish Youth, 
vice-president of Keren Kayemet l'Israel and a mem
ber of the directing council of the Federation 
Israelite. He is working tirelessly for a renaissance 
of Judaism in France by educating the youth. 

The original French edition-as did also the 
German translation-created a profound impression 
in Christian and Jewish circles. It is a book that 
the Jew will read with joyous appreciation and the 
thinking Christian with deep interest, for Palliere 
does not in the slightest disparage those beliefs that 
are precious to the most devout Christian. 

Cloth Bound, 260 Pages, $2.00 

BLOCH PUBLISHING CO., 31 W. 31st St., New York 
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Excerpt from a Revieu of the 

~'UNKNOWN SANCTUARY'' 
By DR. STEPHEN S. WISE 

Ra.bbi of the Free Syno,gogue 

Palliere's "Unknown Sanctuary" is a priceless 
work of spiritual self-revelation,-uttering itself in 
the manner of illuminating self-expression. Pal
Iiere's fascinating, even thrilling, biography is a 
story of the pilgrimage of a Christian of the Catholic 
communion from Rome to Jerusalem. Reading it, 
one feels as though one were standing within the 
sanctuary of the soul of a true seeker after God. 

Palliere's volume is not a biography in the ordi
nary sense of that almost vulgariz,ed term. No 
pose, no strut, no bragging, but a ,simple and un
affected story of a man as be comes upon a startling 
truth,-f eared and rejected at the outset and in the 
end embraced with deep and holy joy-that the 
religious covenant of Israel is the fulles,t and richest 
that men have com.e upon in their quest of God. 

The most impres,sive aspect of the "Unknown 
Sanctuary" is its deep sincerity. One would as lief 
suspect the genuineness of St. Augu tine or Spinoza 
as one could doubt the truth of Aime Palliere. 

And this thrilling work is marked by something 
more than the possession of the quality of child
like integrity and guilelessness. And that "some
thing more" is a heroic quality of spirit,-Palliere, 
in utter scorn of consequence to himself, following 
whither-so-ever the gleam led. 

Spinoza was a God-intoxicated Jew, whom his 
time and the circumstances of his people's life drove 
to the outermost periphery of Israel. Palliere is a 
passionate mystic, whose God-intoxicated soul has 
brought him to the holy of holies of Israel and left 
him a humble and devout worshipper within the no 
longer unknown sanctuary of understanding, of 
healing and of peace which he has reached at last. 



It were not seemiy for the writer to off er an 
opinion with respect to the quality of the work of 
the translator, concerning which he has heard from 
less biased readers of the book in its English form, 
that the translation is not only well done but has 
omething of the arresting spiritual quality of the , 

French original. 

"A spiritual biography which must appeal not 
only to Jews but to all modern readers, as it deals 
with some of the problems and personalities which 
have stirred the religious life of this generation."
J ewish G'ltardian, London. 

"The record of a spiritual experience very mov-
ing and sincere. The translator's work has been 
admirably done, without any of the jolts and jars 
to which translations are so often subject."-Chief 
J1tl8tice Betija1nhz Cardozo of the Court of Appea1'8 
of New York. 

''One of the most remarkable books I have read 
in many years. It ought to receive the studious 
perusal of every Jew. The intelligent non-Jew will 
also find it surprisingly instructive if he reads it 
with an open mind. I compliment Mrs. Wise upon 
her fine work and service in this volume."-· Rabbi 
Alexa,nde·r Lyon-s, Teniple Beth Elohim,, Brooldyn. 

"It is a fascinating story and, so far as I know, 
an unique one. It is a remarkable book."-Rabbi 
H. G. Enel-OUJ, Teinple E mawu-El, New York. 

Cloth Bound, 260 Paga, $2.00 

BLOCH PUBLISHING CO., 31 W. 31st St., New York 



















. 
11 'l'he Unknown Sanctuary," by Aime Palllere, 1a the 

record of a.n earneat, •11'):ere religioua aoul ln queat of a. aa.ti■fying faith. 

The book tell• of the pilgrim3ge of a. devout ~•tic, a apiritual.17 ver, 

aenei ti T~ 1oul, moving from the faith in which the man waa born and reared. 

and for which he oontinuea, throughout hie life, to entertain profound 

reverence and a.tfaction, bu.t a faith which, in hi• maturing year11 no 

longer meeta the neBda t1f hia lite, to one hich eema completel7 to 

aatiafy hin • to give him peace and oontentment. 

~he :u.tbor, ho 1• to~ f 

who lett hia nat1Te faith when he twenty, been devoting all the 

yeara of hia life eince h1a convera1on to Jud.al • to Jniah atudie1, to 

Jn1ah life and thought. He la a.oti Tel7 id.anti led with Jniah life 1n 

France. He ie tocllq Preaident of the Uni venal Union of the Jmah Youth 

of France; he ia a1aiatant preacher ln the ~gue of Rue Copernic in 

Paria. He baa been dnoting ~ year• to the at'\licy of the Hebrew language 

and the Hebrew literature, ao that he today speak.I Hebrew fluentl.7, and 
' 

baa deepened through the yeara hie knowledge of the aourcea of our faith. 

Palliere 1• a man of refinement and culture, of a wide education, a 

philoaopher 1th a ~•tic bend of mind, and a writer of note. 

In him we meet a man who doe• not at all belong to 

that amall group of religioua eccentrics who go from one faith to another, 

prompted by a whim or an impul1e, and at aa1uredly we do not find in h1m 

the tn,e of man who change• hia faith for the 1ake of material gain or 

because of expedienq. I ere 1• a man to whom religion mattered maoh, T.rt • 
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much; who needed in h1a life a harmonising and auataining faith, and who, 

tailing to find that 8"18taining faith 1n the religion 1n which he wu 

born and reared. bra-Yel7 and deliberatel7 and patiently set out to find 

that faith elaewhere. That a.a not an eaay qw,1t. There wu an elemenl 

of trag~ in that queat; for one'• childhood tie• are very atrong and 

tender, and hia t ily tiea too were atrong and ten4-zt. He loved hia 

mother deepl.7, profOWldly, a.nd hie mother wu a loyal, devout Catholic, 

whose heart would break if ahe lmff that her aon wu lea-Ying the told. 

Palliere•• pilgrimage to the unknown aanctusry waa a aorrowtul road. 




