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"CHANUKAH LIO"~ S A SHADO a." ----
RADDI ABBA HlJJ.EL SILVER. 

m_ TmafPLE, SUNDAY ORNING, 

D C nMBLR !, 1928, CLEV!LAND,.Q.. 



The struggle or the Maooabeea, my friends, 

to a suooeastul termination, whioh the festival ot Ch8Ilnkab 

oon:memoratea, was not in the main a struggle tor political 

independence; 1 t was not a poli tioal uprising. At the time 

ot the Maooabeea the Jews had lived under foreign domination 

tor over four hundred years. From the time ot the deatruo

tion ot the Temple 586 before the oommon era, until the 

time of the Maooab6ea, 168 before the common era, the Jewa 

ha lived under one foreign rule or another,--Babylonian, 

Persian or Greek, and they were content, or rather they 

were resigned to the paying of tribute to an alien ruler, 

just so their religious autonomy an1 their oultural autonomy 

be seoured, and neither Babylon nor Peraia nor the early 

rulers ot the oreelc Empire established by Alexander the 

Great interfered either with the religious or cultural 

autonomy or Israel. 

But Antioohua the Illustrious, aware ot the 

rising power ot Rome, and atraid ot it, determined to 

oonaol1date his empire still turther, ao as to be in 

position to present a solid tront toRmaan enoroaohment. 

And Antioohua aooordingly adopted a polioy of religioua 

and cultural imperialism, aiming to merge all the racial 

and religious ent1tie■ within his tar tlung empire 1nto 

one organic unit. He encountered very little opposition 

tram &DJ' othm- racial or religious gr011p within hia empire. 
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But he encountered strenuous opposition trom that little 

racial group on the shores ot the Mediterranean enclaved 

in a deaert world, the little people ot Judea. 

Israel was content, or rather resigned to 

a loss of aelt-government, but it was not oontent to 

spiritual and cultural annihilation, but in both of these 

things Israel, interior to the might ot Antioohua politic

ally, still regarded itselt tar BUper1or. The religion 

ot the Greek Empire at the time was nothi11g more than the 

ancient polythe1em which Israel knew and rejected almost 

800 years prior to this time. The Greeks, pioneer■ in 

almost every other tield ot human endeawr, human thought, 

were not pioneers in the tield ot religion. The otticial 

religion ot Hellaa, as well as the popular religion, never 

developed beyond tile primitive polytheism ot all ot the 

other ancient peoples or Babylon, Assyria and Egypt. 

It had nothing tor the new day and the new world, as tar 

as religion was concerned. e •till oan learn a great deal 

trom Greek philosophy, and we do. We can still learn a 

great deal trom Greek art, and we do. Ve still can derive 

a world ot inspiration trom oreek literature, and we do. 

But we haw nothing to leam trom the Greek religion. 

But 1udaiam at the time, at thia time, had 

a puritied, an exalted taith, whioh it knew to be the taith 

ot the tuture ot mankind, and Israel looked upon it ■elt aa 

the guardian and the keeper and the m111aionar7 ot th1• 

taith whioh had passed through the oruoible ot the prophetio 
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mind of Israel and bad emerged a purified, an exalted 

faith. And so Israel in the daya ot the Maccabees was not 

content to exchange 1 ta tai th tor the heathenism or the 

Syrian Greeks, beoauae it would have meant spiritual 

degradation and retrogression tor Israel; and even as 

regards the culture or tm Qreeka, while in many waya it 

was superior to that ot 1udea, yet it contained elements-

and the Jews at that time were aware ot these element■-

which were hostile, antagoniatio to the essential gen1ua 

of the Hebrew raoe. 

You must not be beguiled tor a moment by 

the thought that the 1na of that time would have nothing 

to do with other culturea and other o1v111zation•. People 

are often tempted to think of the J ws aa culturally iso

lated and ghettot1zed right through their history, and 

that is a grave error, tor it there 1a anything true to 

Jewish history it 1s this: that the Jew haa always been 

eager to adapt himself to other environments, to changed 

enTironmenta, to adapt nmch ot the oulture of other 

peoples. Many of the lawa of the Bible, many ot the 

ancient 1nat1tut1ons ot Iara.el, are 1noomprehenaible unleaa 

70u remember their Babylonian and Egyptian background. 

A good deal ot the religion ot Israel in the 

fourth century and in the fitth century before the oommon 

era was infiuenoed by Pera1an 'thought. You must also re

member that at this tim, the period ot the aoo bee•, all 

the Jew• did not l1Te in Palestine. The 1ew111h diaper 1on 



-------
began away baok with the oollapae ot the kingdom or Israel 

in 722 betore the oommon era, wmn the Ten Tri bee were 

taken trcn their homes in the northern part or Palestine 

and carried to the land between the two rivers, the Tigris 

and t he Euphrates and beyond. That was the beginning ot 

the Jew1ah dispersion, and that continued right through the 

suooeed1ng oenturies. A hundred and titty years later a 

aeoond dispersion took plaoe, when the kingdom or Judea 

was destroyed by the Palestinians and the Judeana were 

exiled to Babylonia, am you will renember that very tew 

or them returned with Zerubbabel, and later on with Ezra 

and Nehemiah, and there remained in Babylon and oarried on 

a Jewish lite on this toreign soil; and during the later 

centuries there were Jews not only through Mesopotamia 

but through Arabia and through Asia Minor and through 

northern Atrioa and 1n Italy, and more partioularly in 

Egypt; they were aoattered through the oraeoo-Roman world. 

Egypt at the beginning or the oommon era boasted a Jewish 

population or over one million. 

How the Jews scattered through this great 

world were intluenoed by it. The oulture ot this world 1■ 

largely Hellenio, Greek, and the Jews adopted that oulture 

juat the same as we adopt the oulture ot thia land, or the 

German Jew• adopted the culture ot oermany. They spoke 

Greeki they read Homer and Plato and Aristotle and the 

Stoioa; they dressed as the areeka did; they attended the 

Greek theaters, and the oirouae■, and tbe Greek gamaa; thq 



exohanged ideas with the oreeka, andthe literature which 

they wrote was tremendously intluenoed by oreektb.ought. In 

raot, so thoroughly had the Jewa or Egypt been Hellenized 

in the third oentury ot the oommon era that they oould no 

longer read the original Hebrew Bible, and the translation 

had to be made into the Greek, the tamoua Septuagint, the 

tirat translation or the Bible. They prayed in the Greek 

language as we do in the English language, and they studied 

their Bible in the vernaoular in the Greek. 

So that there was throughout that era a 

close contact between J'ew am Greek. I oan only re:f'er you 

to aome or the great Books of that oolleotion whioh is not 

inoluded in the B1ble,--the A~orn,ha boalca like the Wisdom 

ot Solomon, the Proverbs of J"esl'riaben Sira, these books of 

the Maooabeea, trom one ot whioh I read this morning; or 

to acne or the books in the apooalyptio era like thesibylline 

oraolea, to indicate the great influence exerted by Greek 

philosophy, by Greek apeoulation ,and Greek ideas upon Hebrew 

thought of that day; aDl I want to oall your attention to 

that outstanding Jew ot Alexandria, Philo ot the first 

oentur7, who used a Greek technique to explain the Bible, 

to Tindioate Jewish thought by means of Hellenio philosophy; 

or the name of loaephua, the greatest ot 1ew1ah hiatoriana, 

who wrote in Greek. 

so that the 1ew waa not aTerae to oontaot 

with alien oulture. Be did not build a ahineae wall around 

_ h~ill at any time in his -~ hED peraeout1on 
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toroed him into ghetto walls. The J"ew was ready to adopt 

the best 1n other cultures, but he was not a mere blind 

imitator; he did not absorb toreign ideas indisoriminateiy, 

because he himself had a culture of his own, a Tery Virile 

and powerful culture or his own, and he used his own culture 

as the standlll9d by which to judge other cultures. That was 

hia gauge. What be could assimilate he accepted; what he 

oould not assimilate, what was hostile to the essential thought 

ot Israel, that he rejeoted. And I should like to empha-

size this thought to you, friends, this morning. You take 

the history ot sects in Israel. Now we have always had 

seota among our people. Some or these seats were aooepted 

by Judaism and others ware rejeoted. tr you will take the 

story of th0se seota you will un eratand why some were 

aooopted and othere were no~. Phariaaiam., for example, 

began as the beliet ot a nry small aeot in Israel, but 

beoauae it waa true to the essential outlines ot 3ew1ah 

thought, Pharisaism was aooepted or inoorporated in Judaism 

until it beoam.e the major trend in Jewish thought through 

the oentur1ea. That is true also at a later pe~1od ot a 

seot like that ot Chassidiem. Chass1d1sm, too, beoauae it 

responded to something native in Jewish thought, was aooepte4 

and incorporated in the thought ot Israel. A aeot likeascet-

icismwaa, for example, in the oourae ot time rejeoted by 

Israel. The aaoetiol were a group of people who paotioed 

aaoetioiam, who oop1ed aome at the early Greek oreeda,-

hermit•, anohoritea, who removed themaelTea trm the world 
----➔-
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and lived a lite or ascetic purit7 amng themselves. 

Asoet1c1sm was cast aside by Judaism because the genius 

ot the Jewish faith 1a not an ascetio thEllle. The Jew does 

not look upon this world as essential evil, and upon human 

relationships as sintul, and upon property and wealth as of 

themselves barmt1ll. doctrines, upon which asoet1oism was 

built. So it cast aside the talth and refused to accept it. 

Similarly with the early Christianity. That, 

too, began with a Jewish sect, a Judaeo-Christian sect. In 

the course or time J'udaism rejected 1 t. Why? Because 

Judaism saw in that new sect two t-otom which threatened 

to undermine the integrity ot Israel. One was the ant1-

nadam, the opposition to the law whloh Judaism regarded 

as vital tor the perpetuity or the r ce; and the other we.a 

its anti-nationalism, its opposition to the Jewish people. 

These to tendenoiea discovered by Judaism in this sect, 

anti-nomiam and anti-nationalism, convinced Israel that 

this sect cannot be made part or the Jewish people, and 

again 1 t was rejected. And seven or eight hundred years 

later a new seat arose in Israel,--Karaism, the seat ot the 

Karaitea, Soripturalista, people who rejected the Talmud 

and all the teaohing■ o:t the_ Rabbis, and wbo a aid Israel 

was bound to observe only the lawa ot the Bible. J\ldaiam 

turned aside trom thnt sect. Why? Beoauae it saw in that 

the danger ot making Judaism a moribund religion estopping 

the progress ot the people. It yru ohain the lite ot a 

boot e■tro7 tmt eo 

_,,,_ 
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in th course ot time. And so J'Udaism rejected Kare.ism. 

ow what holds true with regard to the 

attitude or Judaism to rds sects hold~ true with regard 

to the attitude or the Jew or Judaism to arda other 

cultures. When it sensed in a foreign culture an element 

which might prove disastrous to its own culture, it quickly 

turned against it. No in Hellenism J"udaism saw a "world 
point 

view/and a life viewpoint'' hioh were diametrically opposed 

to those of Israel. No t difr renoe: between ancient 

Judaism and ancient Hellenism. was not that hioh atthew 

rnold points out as the difference between acting aD1 

thinking, between enlightenment and taith. The di tterence, 

to y mind, is a muoh more profound and incisive one. It 

is t e 1fferenoe betw en kodesh nd ho,--the difterenoe 

betwe n that oh is holy and that hioh is protane; be-

tween one outlook on lite hioh regards all ot lite as 

essentially holy, am t .at whioh looka u on the whole ot 

lit as essentially secular; whioh looks upon lite tram the 

poSnt ot Tiow of man on the one hand, ana. that wh1o h look• 

upon lite from the Tiewpoint ot divinity on the other. 

J'udaiam begins with a oonoept ot holineaa 

tor th individual, tor the roe. ery human lite, the 

humblest of the humble, the poorest or the poor, the out-

oaat , -every human lite 1a de in the there-

tore holy, there ore inriolate, theretore an end in 1taelt. 

Th retore there must be eatabliamd a oode or conduct 

tweea men which the inviolability and the 
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ethioal 1ntegr1 ty ot eTery human personality. Theretore , 

propheoy; theretore that marTelais oode ot aooial righteous

ness ewlved by Israel. Greece had no prophet• and had no 

propheoy. The Greeks did have a tine eth1oal system. 

Perhapa their noblest eth1oal system was that or the stoios, 

a ayatem ot philosophy which taught people to d1ao1pl1ne 

them.aelve ■, to reim>ve themaelvea trom the temptations or the 

world by reatraining their appetite•, to meet adversity 

braTely. But there waa something atatio about the ethios 

or the Greek•, evan the noblest etilioa or that people. 

There was no dr1T1ng impulse in it; there were no dynamic ■; 

there waa no auoh revolutionary ideals anywhere in Greek 

thought •• "LoTe thy neighbor as thy;aelt, tor I am the Lord." 

There was no oonoept ot aelt-aaoriftoe in any or the systems 

ot Greek thought,--'the duty ot man to immolate himaelt tor 

the sake ot hia tellowmen; · that you find not in the thought 

ot the ancient Hellenes. 

And the Greeks were content to build their 

brilliant o1T1lizat1on upon a thiok, ugly aubstrat\Dll ot 

alaveey. Two-thirds ot Athena waa m.de up ot slaves. These 

slaves were treated aa beast■ and tortured b7 the elegant 

aristocrats ot the Athen1au. Now ta,re is a fundamental 
the 

d1tterenoe there, a oon,rut between/religion ot Sinai amt 

the religion ot Olympua. The 1ew■ began with the idea ot a 

hol1ne •• tor a people. "Ye shall be holy, tor I ,he Lord 

your Goel am holy." "Ye ■hall be unto me a kingdom ot 

prt U.m.." Why. J.r.1a,o,1e and Pia.to aoul4--=----+--=---=-
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not have understood these phrase• and did not understand 

these phrases. The Greek mind was not attuned to conceive 

ot this idea ot the sanot1f1oation or a whole people ror the 

sake of "the K1ngdom or God"; that a whole people must train 

itself not for world conquest, not tor dominion over the 

populace, not tor exploitation or other people, not tor 

self-aggrandizement, but simply to be the servants ot God 

and or mankind. That thought was simply not known to the 

ancient Hellenes; they oouldn•t understand it. But it was 

of the very heart of Jewish thought. The Jews made a 

covenant with God, an "eternal oovenant," a holy ooenant 

to be his servants, hia spokesmen, his messenger• to 

mankind; to be "a light unto the ration■"; to bring the 

imprisoned out or the prisonhouse, and him who dwells in 

darkness out into the light. 

Where in the literature of Euripides, 

sophoolea, Aeschylus and the Stoica, wmre in their liter

ature do you tind the slightest 1nd1oat1on that the Greeks 

had a mission in the 110rld to bring light to other people, 

to help tho e less t rrored by roi-tune and oiroumatance■? 

There is difterenoe there reaching down to the very heart 

of things, and that ditferenoe is real in the aeoond oentury 

before the common era, sensed vividly, and therefore when 

Ant1oohua Ep1phanea and h1a cohorts came prottering them 

thia brilliant Greek wlture and o1v1l1zat1on, 1net1not1vely 

they rejected it; and it was well tor mankind that they d14 

It they had succumbed, it tbey had perm1 tte4 
·~~~~~-+--~~-·--
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themae1vea to be absorbed aa the other peoples in the Greek 

TID.pire were absorbed, and their 1nd1 viduali ty washed out, 

not alone ould Juda1• have disappeared but Christianity 

never ould have arisen, nor ! ohanmedan1 an, and the whole 

course ot human civilization wruld have been ditterent, 

ohanged, and cha~ed for the orse. 

That is why Cbanukah is a testival ot light. 

Theae Macoaboea kept burning the light or Jewish moral 

1deal1am, ot Jewish prophetism Messiahiem in the world. 

These are the lights or Chanukah. The shadows ot Chanwcah 

are the shadows which our generation oasta over the pathway 

of Israel. We too are faoed 1th the same problems with 

which they re taoed in those d ya; we too have to adjust 

ourselve ■ to a new lite and a ne culture and a new o1v1l-
• 

iz t1on. The roblea has bean with Israel a century old 

problem. When the Jew met the Greek he bad to adjust him

aelt to Greek culture; when the Jew met the rab he had to 

adjust himsalt to the Arab culture; when the Jew met estern 

European oi vilization, m had to adjust himself to that. 

Today we have to adjust ouraelve ■ to the oulturea and the 

o1v111zat1ona ot mank'lnd ot the twentieth century. 

And how are we doing it? Are we dalng it aa 

these Maccabees did,- -eating the heart and oasting the r1n4 

aside? Getting the soul, the esaenae or other oulturea 

whioh were good and wbol•SGll.e and desirable, and or1t1oally 

and erreotively rejeoting th t whioh is hurttul and 

undesirable? y: Are we u■ing, •• the 
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Jewa in those days used alien cultures, in order to enrich 

Judaism, in order to vitalize it more, in order to give it 

greater soope, greater effeot1bil1ty? Are we doing th t? 

Or are we simply permitting ourselves to be boorbod by the 

cultures of others? A.re we simply becoming imitators, oopy

ing everything in our envirom ent, good or bad, indifferent

ly? I am afraid th.at we are. 

I am afraid th t our chief oonoern today 

seams to be to be like allot er people, to wash out our 

individuality. 'nlat is a tragedy; ana that or course is an 

indication or the collapse of the cultural l:llld spirituo.l 

integr ty or Israel. I sn oonvinced--o.nd I speak now not 

as a Jewlish romanticist or Je sh propagandist--! am con-

vincod t 1 t the rla today ne d t" t essential Je·nsh 

faith and that essentiw. JeWish cu turo of sanctif1out1on, 

eM9n more so than the world needed them in the days of 

Antioohus Epiphanea. For in spite or the faot that there 

is in our present oiv111zat1on, as there was in the great 

Greek oiv111zat1on or antiquity, many el n»9nts of grandeur 

and sublimity, there is in our present civilization, as there 

was then, muoh that is menao1ng the sooial well-being, the 

soul or mankind. 

e, too, or the o1 vil zo.tion ot Europe today, 

are tending to secularize lite, tending io secularize the 

holiest relat1onsh1pa between men, tending to aeoular1■e the 

home, tending to ohe pun and to vulgarize the relations 

between men and and men omen, and Israel in thi 

-11-



day has a ~ss ge for 1nankind, nd the message 1s tod y as 

it was in the days when tua old attathlas slew the idol 

worshipper. Holy, holy, holy. Let not the aohine 

consume and exploit the human being, for his life is holy." 

Let not the machine crush the lives or our youth and of our 

childhood, for they are holy. et not the burdens of our 

industrial organization, tbat is craving for prodwtion and 

mass production, d still more production, eigh heavily 

upon the shoulders or our womanhood; for womanhood is holy. 

Let not the soul or mo.n in this age of things and hankering 

after more things and possessions, be starved, for it is ot 

God and holy. L t not our organic imperialism drive one 

people to exploit another, bringiug ar and horror into the 

world, ror peaoe is of God, and it · s holy. Let not our 

homes, sanctuaries of the living God , b come secul ized, 

profaned, oheapened and vulgarized by an age whioh is 

pleasure- seeking, wealth-grabbing; for the home is holy • 
• 

And let not the relation between man and itOman, husban and 

wite, be determined by our oollllmroial standard• ot oontr ot, 

the r arriage vow to be entered into at whim, and to ue dis

solved at will, for that 1s holy, the holiest ot the holy; 

for it 1s God ho joins one soul to another and one body 

to another; it ia God who builds a tamily. That is the 

1ew1sh oonoeption. That is ·hat Iarael has preached through 

these any oenturiea. 

I o.y, then, that the orld needa tba ap1r1t 

, the spirit or Judai todq. as muoh, it 



not ore, t'an it needed it in tho e days. nd t efore 

we are in nod todny, Ierael is in need today of loyal 

accab es, men o t 1th, . en o .. und rstandi:ng, men h:> kn.cw 

what Judaism is nd hat its peculi r .. md n1que contri-

bution to o1v1lizat1on ha always been, bat its es ge 

to the n .. odern orld is today, and J. en ho will , ressively 

and persistently and unoompromj.singly oling to that 1es1on 

and preach that message 1n a 1'0rld or issolving culture, 

in a world ot swiftly ohanging c1v 11zat1on. 

Upon tho anner 01 Judas the !aooabee le end 

says as insoribed the pliraso: "He who is 111-~ unto 

O Lord,~ and its rallying cry, so nays t~~ leg nd, .as, He 

who is for the Lord, let him oo to m ' 

Tho s ·ne . o rds at ll 1nso.1 bed on the 

b nner of Isra l, ru1d the s . ba le, ory is ours tod y. 

--o---
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The struggle of the Maccabees, my friends, 

to a successful termination, which the festival of Chanulieb 

connn.emorates, was not in the main a struggle for political 

independence; it was not a political uprising. At the time 

or the Maccabees the Jews had lived under foreign domination 

for over tour hundred years. From the time of the destruc

tion ot the Temple 586 before the common era, until the 

time or the Maccab6es, 168 before the common era, the Jews 

had lived under one foreign rule or another,--Babylonian, 

Persian or Greek, and they were content, or rather they 

were resigned to the pay"ing of tribute to an al.ien ruler, 

just so their religious autonomy am their cultural. autonomy 

be secured, and neither Babylon no~ Persia nor the early 

rulers or the Greek Empire established by ilexander the 

Great interfered either with the religious or cultural 

autonomy or Israel. 

But Antiochus the Illustrious, aware or the 

rising power or Rome, and afraid of it, detennined to 

consolidate his empire still further, so as to be in 

position to present a solid front toRaaen encroachment. 

And .Antioohus accordingly adopted a policy or religious 

and oulturai imperial..ism, aiming to merge all the racial. 

and religious entities within his far flung empire into 

one organic unit. He encountered very little opposition 

rram any- other racial. or religious group within his empire. 
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But he encountered strenuous opposition ftom that little 

racial group on the shores of the Mediterranean enclaved 

in a desert world, the little people of judea. 

Israel was content, or rather resigned to 

a loss of self-government, but it was not content to 

spiritual and cultural annihilation, but in both of these 

things Israel., inferior to the might of Antiochus poll tic

all..y, still regarded 1tsel1 far superior. The religion 

of the Greek Empire at the time was nothing more than the 

ancient polytheism which Israel knew and rejected almost 

800 years prior to this time. 'I'he Greeks, pioneers in 

almost every other field of human endeavor, human thought, 

were not pioneers in the field or re11g1on. The official 

religion of Hellas, as welI as the popular religion, never 

developed beyond the pr1.m1.t1ve polytheism of all or the 

other ancient peoples of Babylon, Assyria and Egypt. 

It had nothing for the new day and the new world, as rar 

as religion was concerned. e still oan learn a great deal. 

from Greek philosophy, and we do. W-e can still learn a 

great deal from Greek art, and we do. rre still can derive 

a world of inspiration from Greek literature, and we do. 

But we have nothing to leam from the Greek religion. 

BUt Judaism at the time, at this time, had 

a purified, an exalted faith, which it knew to be tt.e t"aith 

ot the future of mankind, and Israel l.ooked upon itself as 

the gu rdian and the keeper and the missionary of this 

taith whioh had passed through the crucible or the prophetic 

-a-
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mind or Israel. and had emerged a purified, an exalted 

faith. And so Israei 1n the days or the facoabees was not 

content to exchange its faithtor the heathenism or the 

Syrian Greeks, because it would have meant spirituai 

degradation and retrogression for Israei; and even as 

regards the cul.ture of the Greeks, while in many ways it 

was superior to that of judea, yet it contained eleraents-

and the :raws at that time were aware of these elerients-

which were hostile, antagonistic to the essential. genius 

of the Hebrew race. 

You must not be beguil.ed for a moment by 

the thought that the jews of that time wou1d have nothing 

to do with other cultures and other civilizations. People . 
are often tempted to think of the Jews as culturally iso

lated and ghettotized right through their history, and 

that is a grave error, for if there is anything true to 

jewish history it is this: that the Jew has always been 

eager to adapt himself to other environments, to changed 

enVironments, to adapt much of' the cul.ture or other 

peoples. Many o:r the laws or the Bible, many or the 

ancient institutions ot Israei, are incomprehensible unless 

you remember their Babyionian and Egyptian background. 

A good deal or the religion or Israel in the 

fourth century and in the fifth oel'.ltury before the common 

era was 1ntluenoed by Persian thought. You must also re

member that at this tim, the pe-r1od of the !accabees, all. 

the Jews did not live in Palestine. The jewish dispersion 
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began away baok with the collapse or the kingdom of Israel 

in 722 before the common era, when the Ten Tri bes were 

taken :f'ran their homes in the northern part of Palestine 

and carried to the land between the two rivers, the Tigris 

and the Euphrates and beyond. That was the beginning or 

the Jewish dispersion, and that continued right through the 

succeeding centuries. A hundred and fifty years later a 

second dispersion took plaoe, when the kingdom or Judea 

was destroyed by the Palestinians and the Judeans were 

exiled to Babylonia, am you will rerember that very few 

of them returned with Zerubbabel, and later on with Ezra 

and Nehemiah, and there remained in Babylon and carried on 

a Jewish life on this foreign so11; and during the later 

centuries there were Jews not orly through I!esopotamia 

but through Arabia and through .A:s!a Minor and through 

northern Africa and in Italy, and more particularly in 

Egypt; they were scattered through the Graeoo-Roman world. 

Egypt at the beginning of the common era boasted a Jewish 

population ot over one million. 

Now the jews scattered through this great 

world were influenced by it. The culture of this wor1d is 

largely Hellenic, Greek, and the Jews adopted that culture 

just the same as we adopt the culture or this land, or the 

German J'ews adopted the culture of Germany. They spoke 

Greek; they· read Homer aud P1ato and Aristotle and the 

Stoics; they dressed as the Greeks did; they attended the 

Greek theaters, and the o1rouses, and the Greek games; they 



• 
exchan ed ideas •with the Greeks, andthe 11 terature which 

they wrote was tremendously influenced by Greekthought. In 

fact, so thoroughly bad the Jews of Egypt been Hellenized 

in the third century ot the common era that they could no 

longer read the original Hebrew Bible, and the translation 

had to be made into the Greek, the famous Septuagint, the 

first translation of the Bible. They prayed in the Greek 

language as we do in the English language, and they studied 

their Bible in the vernacular in the Greek. 

So that there was throughout that era a 

close contact between Jew anl Greek. I can only refer you 

to some of the great Books or that collection which is not 

included in the Bible,--the Apocrypha bodes like the 1isdom 

of Solomon, the Proverbs o-r .resrua ben Sira, these books of 

the Maccabees, from one of which I read this morning; or 

to s cme of the books in the apocalyptic era like the Sibylline 

oracles, to indicate the great influence exerted by Greek 

philosophy, by Greek speculation and Greek ideas upon Hebrew 

thought of that day; and I want to call your attention to 

that outstanding Jew or Alexandria, Philo of the first 

century, who used a Greek technique to explain the Bible, 

to vindioate Jewish thought by means of Hellenic philosophy; 

or the name of Josephus, the greatest or Jewish historians, 

who wrote in Greek. 

So that the Jew was not averse to contact 

with alien oul ture. He did not build a Chinese wall around 

him at any time in his history, except whEn perseoution 
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foroed him into ghetto walls. The Jew was ready to adopt 

the best in other cultures, but he was not a mere blind 

imitator; he did not absorb foreign ideas indiscriminateiy, 

because he himself had a culture of his own, a · very virile 

and powerful culture of his own, and he used his own culture 

as the stand~rd by which to judge other cultures. That was 

his gauge. What he oould assimilate he accepted; what he 

could not assimilate, what was hostile to the essential thought 

of Israel, that he rejected. And I should like to empha-

size this thought to you, friends, this morning. You take 

the history of sects in Israel. Now we have always had 

sects among our people. Some of these sects were accepted 

by Judaism and others were rejected. If you will take the 

story of the se sects you will understand why some were 

accepted and others were not. Pharisaism, for example, 

began as the belief or a very small sect in Israel, but 

because 1 t was true to the essential outlines of .Jewish 

thought, Pharisaism was accepted or incorporated in Judaism 

until. it became the major trend in jewi sh thought through 

the centuries. That is true also at a later period of a 

sect like that of Chassidism. Chassidism, too, because it 

responded to something native in jewish thought, was accepted 

and incorporated in the thought of Israel. A sect like ascet-

icism was, for example, in the course of time rejected by 

Israei. The ascetics were a group of people who practiced 

asceticism, who copied some of the early Greek creeds,-

herm.its, anchorites, who removed themselves fran the world 
c==-+-•--• 
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and lived a l.ife ot ascetic purity among themselves. 

Asceticism was cast aside by Judaism because the genius 

ot the jewish faith is not an ascetic theme. The :rew does 

not look upon this world as essential. evil, and upon human 

relationships as sinful, and upon property and weal th as of' 

themselves harmful doctrines, upon which asceticism was 

buil.t. So it cast aside the faith and refused to accept it. 

Similarly with the early Christianity. That, 

too, began with a Jewish sect, a Judaeo-Christian sect. In 

the course of time Judaism rejected it. Why? Because 

judaism saw in that new sect two f~ctors which threatened 

to undermine the integrity or Israel.. One was the anti

nom:i_am, the opposition to the law which Judaism regarded 

as vital for the perpetuity of the race; and the other was 

its anti-nationalism, its opposition to the Jewish people. 

These two tendencies discovered by judaism in this sect, 

anti-nomism and anti-nationalism, convinced rsrael that 

this sect cannot be made part of the jewish people, and 

again it was rejected . .And seven or eight hundred years 

later a new sect arose in Israei,--Karaism, the sect of the 

Karaites, Soripturalists, people who rejected the Talmud 

and all the teachings a£ the Rabbis, and who said Israe1 

was bound to observe only the laws or the Bible. Judaism 

turned aside from that sect. vVhy? Because it saw in that 

the danger of making Judaism a moribund religion estor,ping 

the progress of the people. If you chain the life or a 

people down to the letter of a book, you destroy that people 
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in the course of time. And so .TUdaism rejected Karaism. 

Now what holds true with regard to the 

attitude of Judaism toErds seots holds true with regard 

to the attitude of the Jew or Judaism towards other 

cultures. When it sensed in a foreign culture an element 

which might prove disastrous to its own culture, it quickly 

turned against it. Now in Hellenism Judaism saw a "world 
point 

view/and a life viewpoint" which were diametrically opposed 

to those of Israel. Now the difference between ancient 

Judaism and ancient Hellenism was not that which Matthew 

Arnold points out as the difference between aoting and 

thinking, between enlightenment and faith. The difference, 

tony mind, is a much more profound e.nd incisive one. rt 

is the difference between kodesh and ho,--the difference 

between that which is holy and that which is profane; be

tween one outlook on life which regards all of life as 

essentially holy, and t ~at which looks upon the whole of 

life as essentiall.y secular; which looks upon lite from the 
. 

point of: view of man on the one hand, and that which looks 

upon life from the viewpoint of divinity on the other. 

Judaism begins with a concept of holiness 

for the individual, for the race. Every human life, the 

humblest of the humble, the poorest of the poor, the out

cast, - -every human life is made in the 1Ji1age of GOd; there

fore holy, therefore inviolate, therefore an end in itself. 

Th refore there must be establisred a code of conduot 

betweea men which will respect the inviolability and the 

-8-
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ethical integrity of every human personality. Therefore 

prophecy; therefore that marvelous code of social righteous

ness evolved by Israel. Greece had no prophets and had no 

prophecy. The Greeks did have a fine ethical system. 

Perhaps their noblest ethical system was that of the stoics, 

a system of philosophy which taught people to discipline 

themselves, to remove themselves from the temptations of the 

world by restraining their appetites, to meet adversity 

bravely. But there was something static about the ethics 

or the Greeks, even the noblest ethics of that people. 

There was no driving impulse in it; there were no dynamics; 

there was no such re volu ti onary ideals anywhere in Greek 

thought as "Love thy neighbor as thyself, for T am the Lord. 11 

ThJre was no concept of self-sacrifice in any of the systems 

of Greek thought,--the duty of man to immolate himself for 

the sake or his fellowmen; that you find not in the thought 

of the ancient Hellenes . 

.And the Greeks were content to build their 

brilliant civilization upon a thick, ugly substratum of 

slavery. Two-thirds of Athens was ma.de up of slaves. These 

slaves were treated as beasts and tortured by the elegant 

aristocrats of the Athenians. Now trere is a fundamental 
the 

difference there, a contrast between/religion or Sinai and 

the religion or Olympus. The Jews began with the idea or a 

holiness for a people. "Ye shall be holy, for I the Lord 

your God am holy." "Ye shall be unto me a kingdom or 

priests and a holy nation.'' Why Aristotle and Plato would 
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not have understood these phrases and did not understand 

these phrases. The Greek mind was not attuned to conceive 

of this idea of the sanctification of a whole people for the 

sake of "the Kingdom of God"; that a whole people must train 

itself not for world conquest, not for dominion over the 

populace, not for exploitation of other people, not for 

self-aggrandizement, but simply to be the servants or God 

and of mankind. That thought was simply not known to the 

ancient Hellenes; they cou..ldn't understand it. But it was 

of the very heart of JeWish thought. The Jews made a 

covenant with God, an "eternal covenant," a holy covenant 

to be his servants, his spokesnen, his messengers to 

mankind; to be "a light unto the nations"; to bring the 

imprisoned out of the prisonhouse, and him who dwells in 

darkness out into the light. 

Where in the literature of EUripides, 

Sophocles, Aeschylus and the Stoics, where in their liter

ature do you find the slightest indication that the Greeks 

had a mission in the world to bring light to other people, 

to help those less f avored by fortune and circumstances? 

There 1s difference there reaching down to the very heart 

of things, and that difference is real in the second century 

before the common era, sensed vividly, and therefore when 

.!ntiochus Epiphanes and his cohorts came proffering them 

this brilliant Greek culture and civilization, instinctively 

they rejected it; and it was well for mankind that they did 

reject it. It they bad succumbed, if they had permitted 

-10-
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themselves to be absorbed as the other peoples in the Greek 

1:])npire were absorbed, and their individuality washed out, 

not alone would Judaism have disappeared but Christianity 

never would have arisen, nor Johammedanism., and the whole 

course of' human civilization would have been different, 

changed, and cha!\ged for the worse. 

That is why Chanukah is a festival of light. 

These 1!accabees kept burning the light or J"awish moral 

idealism., of' Jewish prophetism Messiahism in the world. 

These are the lights or Chanukah. The shadows of Chanukah 

are the shadows which our generation casts over the pathway 

or Israel. e too are faced with the same p1~blems with 

which they ~re faced in those days; we too have to adjust 

ourselves to a new 11:f'e and a ne culture and a new c1vil.

izat1on. The problem has been with Israel a century old 

problem. When the Jew ret the Greek he had to adjust him

self to Greek culture; whe 11 the Jew met the Arab he had to 

adjust himself' to the Arab culture; when the Jew met t'lestern 

European civilization, he had to adjust himself to that. 

Today we have to adjust ourselves to the cultures and the 

civilizations or mankind of the twentieth century. 

And how are we doing it? Are we doing it as 

these 1iaccabees did, --eating the heart and casting the rind 

aside? Getting the soul, the essence ot other cultures 

which were good and wholesom.e and desirable, and critically 

and effectively rejecting that which is hurtrui and 

ulldesira ble? Let me put it this way: Are we using, as the 
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Jews in those days used al.ien cultures, in order to enrich 

Judaism, in order to vitalize it more, in order to give it 

greater scope, greater effeotibility? Are we doing that? 

Or are we simply permitting ourselves to be absorbed by the 

cultures of others? Are we simply becoming imitators, copy

ing everything in our environnent, good or bad, indifferent

ly? I am a:rraid that we are. 

I am afraid that our chief concern today 

seems to be to be like all other people, to wash out our 

individuality. '!hat 1s a tragedy; and that of course is an 

indication of the collapse of the cultural and spiritual 

integrity of Israel. ~ am convinced--and I speak now not 

as a JeWlish romanticist or Jewish propagandist--r am con-

vinced t hat t he iVorld today needs that essential Jewish 

faith and that essential.. Jewish culture of sanctification, 

e~en more so than the world needed them in the days of 

Antiochus Epiphanes. For in sp 1 t e of the fact that there 

1s in our present civilization, as there was in the great 

Greek civilization of antiquity, many elements of grandeur 

and sublimity, there is in our present civilization, as there 

was then., much that is menacing the social well-being, the 

soul or mankind. 

We, too, or the civilization of Europe today, 

are tending to secul.arize life, tending to secularize the 

holiest relationships between men, tending to secularize the 

hom, tending to cheapen and to vulgarize the relations 

and men, and men and women, and Israel in this 
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day has a message for mankind, and the message is today as 

it was in the days when the old uattathias slew the idol. 

worshipper. :,Holy, holy, hol 9 
. 

Let not the machine 

consume and exploit the human being, for his lire is hol.y.1t 

Let not the machine crush the lives of our youth and of our 

chil.dhood, for they are hoiy. Let not the burdens of our 

industrial._ organization, that is craving for production and 

mass production, and still more production, weigh heavily 

upon the shoulders of our womanhood; for womanhood is holy. 

Let not the soul of man in this age of things and hankering 

after more things and possessions, be starved, for it is of 

God and hol.y. Let not our organia imperialism drive one 

peopl.e to expl.oi t another, bringillg war and horror into the 

world, for peace ts of God, and it is hol.y. Let not our 

homes, sanctuaries of the living God, become secularized, 

profaned, cheapened and vulgarized by an age which is 

pleasure-seeking, wealth-grabbing; for the home is hol.y. 

And let not the relation between man and ooman, husband and 

wife, be determined by our commercial. standards of contract, 

the ... narriage vow to be entered into at whim, and to be dis

solved at will., for that is holy, the holiest of the hol.y; 

for it is God who joins one soul to another and one body 

to another; it is God who builds a fam.11.y. That is the 

Jewish conception. That is what Israel has preached through 

these many centuries. 

I say, then, that the world needs the spirit 

. accabees, the spirit of Judaism today, as much, it 



not more, than it needed it in those days. And therefore 

we are in need today, Israel is in need today or loyal. 

Maccabees, men of faith, men of understanding, men who know 

what Judaism is and what its peculiar and unique contri

bution to civilization has always been, and what its message 

to the modern world is today, and men who will aggressively 

and persistently and uncompromisingly cling to that mission 

and preach that message in a world or dissolving culture, 

in a world or swiftly changing civilization. 

Upon t.u.e banner or judas the Maccabee legend 

says was inscribed the phrase: "He who is like unto 

0 Lord," and its rallying cry, so says the legend, was, "He 

who is for the Lord, let him come to me. ,t 

The same words are still inscribed on the 

banner of Israel, and the same battle cry is ours today. 

--o---
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~tt•itt, :rnd .\, .\Ii .-., (\,p1•11liagt•11 
"•t·(• tlH• lw1101· t·la..; ·1• · for th,• 
JIJOllt lt. 

Te111ple Religious School 
Celebrates Chanukah 

Thi" t·omi11g ,'atunl:iy mo1·11i11g
t hP ,. hi Id 1·1•11 of 1 ht' hight·r ~r:11lp..; of 
t ltt• H1•l i , i HI , 'd1 1111 \\ i 11 hold .i :-.pt• · 
1·ial ('kt11uk:tlt s1·n· in• at 'rlH 'lt·m-

pl·. Tl1t• .YtlUllg't'l' t·hiltl1·t•11 ,,ill }H't• · 
·1•11t a (·tdot·fnl prog-ra111 and ( 'hauu 
hth J>la.v i11 tlit•ii- a· ·t•mldi(•· <•11 .·u11-
day morn i ug·. 

_\ 11:1.· lit•t•n tlt<' t·11~tom j11 tJH• 
1,a ·t, Th,· T1•mpl1• pn•. 1•utt'd a h •au
tiful ( 'li:111ukall ~lt•twrah to Pach 
t·hil1l "ho wa-., n•gi tt•n•d 111 t In· HP 
ligiou ► t·ll(lol thi :',' t':tr a11d h >Xl' 

of ('lw11ukali t·:u1dh• to all 1h• 
cl1ildr1•11 of tlll' .· t·l•uol. 

Dr. Joel B. Havden 
Tl1t• Ht,. Pr .. )i,pl H. llanlt •11 \\ IH• 

1·1111H•..; t11 Tht• 'l'Pnq1)p .\I 01;day }';y,, 
J1i11g L •1.·tun• ('1n11· t' llt''\:t ~louda.v 
t•n•11ing, Dt•(·. 10th, i a11 outsta11d 
i11g 1 •,ul1•1· i11 tltt• 1·ornmu11ity of 
< 'l1•,·<'la11d. lit• 11:1 • t', tahli ·l1t•1l a 
fi11t• r•put:1tio11 fo,. liirwHlf a· :,1 
pr Pa dH•r I>., 1 ht' 1 i ht>nd it y of 11 i , 
.,piu iwn, and t ht• tlt•pt h of hi~ 
. diolarsliip. 

])r. llayd\'tl "ill .·111•ak 011 • ('ath -
olil'i. m a11 I l'rnt<-:ta11ti ·rn , ,, a :uh
jl't•t wl it'll lH· <·tt11 lw t•xpedt•d to 
,I ·al witl1 in ,Ill t•mi1H•ntly fair a11cl 

. a t is • .1 • i u 1· ." ma 1111 • r. 

The Te111ple 1Vishes to Acknou;,/edge u_,ifJ, Thanks the 
F ollou,ing Co11tributio11s: 

To the Floral Fund 
:\Ir. :rnd ~I,· .. JJ:11T_,. ] I. 

Klt•i11 
11 t·s. L1.•11a .i'\•lli11g1.•1 

111 eon1m1•mo1·atiu11 of tlH· tt>11th autti,· •1· ary 
of tht> tleHth of Ernilt• L .• 'trau., 

Ju mt•nwn· of ll r.'. )of in11a Bt•<•r, ~fr .. Ro:a 
Kolt11 ·aud 1)1·. 1lt•rl11.•rt Htt•upr 

111 llH'ntor.,· of t11(1th1.•r, Baht•ttt> Brnt111luwf1.•r 

To the Scholarship Fund 
11:~rnld ~I. . 'ti-aus • Edwiu 

A . • 'tn_rn :nHl .. \,.tl,ur K. 111 uic•rnory or u11t·h•, Him 111 _ fai-k · 
, ' tntu.·: 

M1·. J<.rn,•:t . \lts1·lrnl 

1\lrs .. J:tt·uh Lu. tig 

Ju m mory of motht>r, Eliza1wlh ·wt•il 
In mt'mOr;'\· o • m tht•r,, Hannah HollanJt>r, 

Lizzi • A. Ol•ttillg'\'l' an l graudm th r . 
.H<.•gina _\mut'l 

Ju UH'mory of l1u hau<l, .Ja1·oh J,u ·tig 

Jn aemnriam 
Wt• rt•l'onl with <leep onow the d ath of )[R.". I,IZZfl,4 Lr,;n1<~R.ER 

<luriug 1ht' pa . t Wt't"k a11tl t'. tt'Htl th• 1.•011tlolt•11eP,' of tit• <·<rngr •gation to la •r 
l>t•n•an·tl famih·. 
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An Abetr ct From 

HCHANUKAH LIGH TS AND HADO a• 

A 0 er on Dedicated to the irit of Oh· nukah 

By 

RA BI ABBA HILLEL SIL1 R 
The Temple, Sunday orning 

Dec. 9th,1928 

. The struggle of the aocabeea against the Syrian Greeks was 

not a political uprising. Judea had not enjoyed political independ

ence for more than 4oo years prior to that time. It as a struggle 

for religious and cultural eurviv 1 which was threatened by the new 

program of imperialism in ugurated by Anlochus whioh sought to 

consolidate his empire still further by wipin out cultural and 

religious distinctions among the peoples ~hioh composed his empire. 

To ' coept the religion of the Gre ks would have meant spiritual 

retrogression for Israel. The official religion and the popular 

religion of Hellas never developed beyond the Polytheistic stage. 

The Greeks were pathfinder■ in many fields of human thought. They 

were not pathfinders in reli ion. Judaism had discarded Polytheism 

and denounced it centuries before. It had a purified and exalted 

f aith. And Israel looked upon itself · s the ~uardian of that f aith 

and its emissary to mankind. 

The culture of the Greeks was in many ways superior to that of 

the Hebrews but i n one other essential regnrd it was inferior. 

Israel was not averse to aoceptin that which aa fine and noble in 

Hellenic thought, but it rejected th t hioh waa hostile to the 

essential enioue of its own culture. 

The difference between Greek t ho ht and Hebrew tho ht 
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as not the difference bet een ri ht otin nd r1 ht thinking s 

pointed out by atbew Arnold; Hebr ism spoke of duty, h1le Hellenism 

spoke of clear intelligenoe. The real difference is this: the Jewish 

outlook on life was sacred - the Greek seoul . The Greek sought to 

secularize life by bringing more d more of knowledge into it. The 

Jews sought to sanctify life by brin in God more nd more into it. 

Knowledge aooording to Jud ism w a not an end in itself but a means to 

piety and holiness. Freedom was also not an end in itself but 

venue to an ex ted life of ooneeoration. It aa freedom to be with 

God. Similarly all other desirable things in life ere oonoeived by 

Judaism as nothin more but opportunities for the higher life of the 

spirit. 

Jewish c lture is essentially prophetic messianic. These 

concepts ere unknown to Greek thought. 

The victory of the aooabees insur d not only the survival of 

Judaism but lso the rise of its d ughter reli 1one, Christi nity and 

·ohammedaniam. Judaism's message to the orld today is the ea.me a 

it as in the dye of the cable■ . All life is holy ~nd therefore 

inviol te. Human rel tion hips in .the home are suored d ust not 

be profaned and vulgarized by p·gan hankerin s ter self-expression 

hioh is nothin more than the exploitation of others. Jud ism ha 

since the d ya of the prophets preached peace to the orld, for ar 

is the desecration of all th·t is fine d noble in human sooiety. 

• 




