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For some time now a movement has been on 

foot which goes by the name of _uman:tsm. This movement 

is particularly pronounced in the circles or religious 

liberals,--am.ong the clergy or the Unitarian Church, and 

also among some liberal rabbis. Recently this moveni:,nt 

received somewhat of a dramatic denouement at the hands 

of a Reverend Potter in the city of New York, to organize 

an outright humanist church. 

This ohuroh is oharaoterized by the tact 

that its platform is free from any theistic bias. It is 

an avowedly Godless platform. In this ohurch God--

Divinity--has been dispensed with. The proponent or 

this movement has hailed this as a new departure of 

religious evolution. His enemies have denounced it as 

a piece of sensationalism, charlatanism. To my mind, 

there 1s sufficient food for thought in this seemingly 

new movement to justify calm and critical examination 

of it. 

This humanism of which I speak should not 

be, in the first plaoe, confused with that movenent in 

philosophy whioh is known as humanism. Humanism in 

philosophy is a well recognized and honorable philosophic 

position and occupies a not inconsiderable place 1n the 

realm or human metaphysical speculation. This philo

sophic humanism maintains, as did some or the ancient 
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sohools in Greeoe, that man is the measure of all things; 

that there is no absolute or transoendental truth; that 

soienoe has no objeotive validity beoause science cannot 

divorce itself from the human element, from the subjective 

human anteoedant. 

This philosophio movement, as opposed to 

naturalism and absolutism furthermore maintains that 

human experience should be the primary, if not the only 

concern or philosophy. And this has nothing to do with 

this religious movement which is aiso known as humanisn, 

or whioh I shall speak this morning. 

rn the seoond place, this modern religious 

movement we ought not to oonfuse, beoause of similarity 

in name, with that old classic humanism which was the 

forerunner of the renaissance. That humanism, which 

was the creation of a group or scholars in the fourteenth 

and fifteenth centuries in :EU.rope, was aimed at the 

restoration or the old olassic culture, the old olassio 

tradition, the old olaasio attitude towards life, to man, 

to the freedom of the human intellect, to truth, to beauty, 

wh1oh belonged to the anoient world, but which Europe 

somehow in the Middle Ages lost. 

In the midst or this E\lrope daninated by 

soholastic subtleties and by the theologio dry rot of the 

medieval sohool men, these humanists, who were students 

or Greek and Latin literature,--men like Boooaooio and 

-2-



J 

and Petraroh and Petro in Italy; 

in Holland; Johann Reuohlin in Germany; 

john and Thomas More in England,-trese men 

tried to revive classio learning, and with it the spirit 

of rree intellect, the quest for truth, the love or beauty, 

and they ushered in the modern era and definitely closed 

the medieval epoch. 

But our modern religious humanism again has 

nothing to do with this historioal movement of humanism. 

Nor should it be oonrused because of its name with the 

idea that this new movement aims to stress the humanitarian 

or ethical element in religion, as.against the old tra

ditional idea to emphasize theoiogy. That is not so. 

There is no great historical religious grwp today which 

does not stress the moral and social and ethical and the 

prophetio purposes and objeotives of religion. Modern 

humanism has no monopoiy on that. certainly a religion 

like Judaism 1s saturated with a prophetic idealism. rt 

defines religion as the doing of justice and the loving 

of mercy. 

And lastly, this new movement ought not to 

be regarded as a new movement. It is not a new discovery. 

1th1n the last fifty years quite a number of such attempts 

have been made to establish free communion for the ethical 

advanoement of men without reference to theology. In the 

•70's there was such a oonnnunity in Germany by the name o~ 
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) lad by Dr. Liebenthal.. It was a humanitarian 

oult aimed at the cultivation of human values and human 

worth and dignity, without any theistio foundation. In 

Germany,. too, at that time a Dr. Reiaoh planned a ch~t!h 

o-.r humanity built on a materialistic philosophy, a Godless 

philosophy, but a church which was to have a ritual, 

festivals, and almost a complete ecclesiastioal set-up. 

In Franoe, you will recall, in the early part of the 

nineteenth century, the great philosopher l . 
planned the establishment of a church for the worship 

of hwnanity, and outlined a complete ritual for this church, 

with prayers and sacraments, a calendar of saints, a 

priestly hierarchy. rn place of apostles and saints to 

be worshipped he enu.nerated a list of scientists and 

philosophers and poets who were to be worshipped in this 

church of hwnanity. But it was a humanitarian or a 

humanist church which he had in mind. In America in the 

'7~•s Dr. Felix Adler organized the Ethical Society for 

the oulti vation of the good life, independent of any 

theologio conviotion.or profession. 

So that this is the latest of a series of 

effo~ts made,--most of them unauooessful,--to establish 

a oommunion on a platform whioh has no mention of God. 

Some of these societies were not at all atheistic or 

agnostic. They just supposed that you could build up an 

ethical system and th t you could lead an ethical life 



without any theistic assumption. Some of these were 

frankly and avowedlTatheistio, materialistic, and the 

modern humanist movement is largely of the latter variety. 

rt is largely materialistic and atheistia. 

Now what should we religious men think 

about this movement? What should the religious l:liberals 

think about it. The religious liberal has heretofore had· 

a rather easy time of it. He has been content with 

attacking orthodozy, and he has been more or less 

successful in that. Modern science and comparative 

religion have helped him 1n hi_s onslaughts upon the 

citadels or orthodoxy, and he has been rather pleased 

with himself at the ease ot his triumphs over the 

antequated oreeds and dogmas of orthodox religion. He 

felt secure in his position, but now you see his position 

is being attacked. The battle has swept beyond the dis

comfited ranks of the orthodox and has engulfed the 

strongholds or the modernist and the liberal himself. 

The vecy _foundations of al.l religion are being questioned; 

the very need for the oontinuanoe of religion is being 

oalled to o_ uestion. God himself 1s being challenged by 

these hosts who have olilllbed upon this new Tower of Babel 

whioh they believe science has built for them. 

And so the liberal religionist is now 

compelled to defend his position against the attacks or 

this new anti-religious, or ant1-theist1o, attrir, position 
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Whioh some or his own oo lleagues within the church are 

now· taking. 

Now these humanists, it should be remembered, 

who read God out of their creed, it is not because they 

are eager to get rid of God; many of them do it quite 

reluctantly. They believe that science has destroyed 

Divinity, and being honest men they reel constrained to 

follow the lead of science whithersoever it leads. They 

believe, for example, that science has demonstrated 

conclusively that all life can be reduced to physical 

terms; that what we call mind and soul are nothing more 

than the result of the chance meeting or the chance 

conjunotion of certain energy unite; that hat we call 

human personality can be reduced to material eler1ents 

and subtle rnatter,--emotion. 

They believe that science has demonstrated 

conclusively that this universe has no intelligence in it, 

no wi 11 and no purpose, but it 1 s just an eternally 

aimless, purposeless agitation,--a force manifesting 

itself in matter; and therefore inasmuch as ·there 1s no 

God, man is thrown back upon· h1s own resources. If there 

is no intelligence in the universe man is thrown back 

upon his own intelligence, although one finds it 

uiffioult to understand how there can be intelligence 

in man and there is no intelligence in the universe or 

which man is a part. There being no purpose to life in 
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general., man should try to create a purpose for 11 re 

in particular. Man is lost upon this little planet, 

which is doomed to ultimate extinction, but man must, 

nevertheless, make the best of it. He must be brave, 

stoical, disinterested and idealistic. He must play the 

game even it he knows that his is a losing game. The 

universe does not care anything about that. His 11:f'e 

is not at all linked up W1 th any eternal purpose. His 

lire may be, as alter Lippmann says, a comedy, or a 

high tragedy, or a farce, but he shoulo make the best 

or 1 t. 

alter Lippman in his book "A Preface to 

Morals, 1t paints tor us what he regards as the ideal. 

humanis t,--a rather stoical. superman who can be quite 

indifferent to everything that goes on around him, but 

ho oan find complete satisfaction in the oult1Yation· 

of his own life. Speaking of this rather metaphysical 

personage, he says: "Sinoe nothi~ gnawed at his vital.a, 

neither doubt, nor ambition, nor frustration, nor rear, 

he (that is, this humanist) woul move easily through 

life, and so whether he saw the t hing as comedy or high 

tragedy or plain rarce, he would affirm th at it 1 s vlha t 

it is, and that the wise man can enjoy it." 

One mnders whether a man, a sensitive man, 

even if wise, who is moved by the canpulsion of 1deaa,

hethe r suoh a man ooald ·enjoy Ure if he thought that 
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Ute was nothing but a plain taroe, or whether such a man 

oould struggle for ideals, if he thought that life was noth

ing more than a stupid comedy. 

Dr. 11b sdick in a very stimulating ·article 

in the last issue of Harper's, oalls this attitude of the 

humanist, this indifferent attitude of the humanist towards 

the universe, towards his relation with the universe, a 

pose. He calls this nonchalanoe, as regards the problEms 

or why and whither and whence, the problem of causation, 

a pose. 11/ell, it may be that. I rather think that it 

is the general attitude of the comfortable and the well. 

fed, who really have nothing very serious gnawing at 

their vitals, who have very few fears and frustrations, 

and uhose ambitions in life have been more or less 

realized by themselves or for themselves. Having security 

in their own well being and in their own economic can

petenoe, they do not have to seek seourity in a philosophy 

or ' in a religion; they do not have to bother their minds 

upon these ultimate problems. 

It is notorious, of course, that when 

people get rich they become extremely liberal. to the 

point of indifference in matters or religion, and extreme

ly conservative to the point of reaotion in matters or 

econom.ios. You see, having their security s~e, as they 

beiieve, in their money or in their economic competence, 

they oan ignore the eternal problems or human quest. They 
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do not have to bother their minds about it. But the 

man who has not laid up stores for himself, economic 

stores or security to sustain him or beguile him, the 

man who is struggling against great odds, or the man who 

is fighting in the arena or life for a great cause, 

suffering and bleeding for it, that man has got to have 

a philosophy of life; that man has got to have the 

security or a tremendous conviction that somehow his 

cause for which he is struggling and suffering is 

linked up with some enduring cause, w1 th some eternal 

oause. 

The toiler, the builder, the prophet, the 

fashioner of a new social ideal. requires for his life, 

for his drivi~ impUlae, a religious philosophy which 

will tell him that life is not a comedy and not a high 

tragedy and not a farce. No ideal.1st has ever died on 

the oross believing that lite is a farce, and no man 

will ever bear the crushing burdens or a life long defeat 

or hurt, knowing all the tire that all of life is mean, 

meaningless, stupid. 

Life is not a game, and men cannot be 

induced to lead the good life, to endure the hardships, 

the disillusionments of life by an appeal to sportsman

ship. Don't you see that the whole of sportsmanship is 

based on the fundamental c onviotion that the rules of the 

game are just and right and reasonable, and that man has 
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a ohance to win; but if 11.f'e is not just and not fair 

and not reasonable and not intelligent ,and man is doomed 

all the time to be defeated, then it is preposterous 

to appeal. to men to lead the noble and the fine and the 

saorificial life on the bisis of sportsmanship. 

The !JOrkers of the earth, not the people 

who are comfortable and well fed and ·satisfied with 

themselves, who oan take on a oareless,indifferen, 

attitude towards the basic problems of life,--I say, the 

workers of the earth needs must have a philosophy, a 

religious philosophy which will correlate their world 

of values with a world of existence. 

r said that tre humanist, the modern 

humanist is led reluotantly' to take his position on a 

Godless oreed because of soienoe. He has been stampeded 

into atheism beoause he believes that science has 

demonstrated oonclusi vel.y that all tl>ings are reducible 

to insensate matter, and that the universe is planless 

and purposeless and without personality. 

Now ot course science has done nothing of the 

kind. On the present soientifio data avail.able one can 

construot a philosophy or idealism or a philosophy of 

materialism, or both, or ne1 the r. Great scientists o-r 

today, like Eddington or !f1111kin or Pupin, can be 

theistic, find themselves justified in being theistic. 

Other scientists are materiaiists and atheists. The 
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j scientist who attempts to build a philosophic system 

on the basis of his soientifio knowledge leaves the 

realm or strict science the minute he attempts to do it, 

and then hia credentials are no more imposed than the 

credentials of the theologian. For science can tell 

no more about the ultiiDates than the theologian. The 

scientist oan tell us nothing, and has told us nothing 

about the origin of things, the beginnings of life, the 

beginnings of oonsciousness, the source of emotion, the 

reason for continuity, the explanation for diversity,-

nothing which concerns the ultimates of things. Science 

describes what it seems to be in terms of what it seems. 

The minute it sets about interpreting and constructing 

philosophic systems on the basis or the ascertained 

truth, it is no longer sc1ent1f1o, it is speculative,--

11ke theology and like metaphysics. 

aterialism., it should be borne ii:knind, is 

not soienoe; it is an interpretation on the part of some 

peoples of what science is supposed to indicate. 

Materialism is not the last word in philosophy; in raot, 

it is the first, the most obvious and the lowest form ot 

}lh11osoph1o speoulation. rateriallsm as a philosophy 

has its inadequacies, its untenable dogmas. You can 

blast it to pieoea 'througll a iogical, critical examination. 

When mterie11sm has traced for man the 

auooessive stages by which the electron, insensate, hap-
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hazard units of energy combine thE111selves through the 

operations of some mysterious law which no one has 

created, into a pattern which gives us the subtlety and 

the profundity and the creativity of a Shakespeare, of a 

a Goethe, of an Aristotle, of a Newton, then the material

ist has traced to our satisfaction the stages by which 

this thing happens, and not merely ass1.ID1es that it 

happens. Then there will be time to adopt the mater1ai-

1st1o philosophy of life which will weed out will and 

intelligenoe in the univera,,--and God. 

Sane of you may have read that very helpfUl 

book which is in the nature of a symposium, nWhither 

ankind.~ In his epilogue to this symposium, in which 

the greatest scientists of our e took part, Professor 

Beard sunnnarizes and says: nrn attempting to evaluate 

modern civilization and understand its drift, our 

authors do not arrange themselves on the side of the 

.materialist in his ancient battle with the idealist. 

If those accustomed to taking refuge in occultism discover 

little consolation in these pages, the naterialist of the 

old school who reduces all things to terms of matter and 

organization and motion, will find little aid and collfort 

in any of the arguments here presented.n 

Those of you who have read Dr. Whitehead's 

very remarkable book on 'Science and the odern Mind,w 

will recall how rrequentiy he reiterates the statement 
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that soienoe has w1 thin 1 t as many untenable dogmas, 

undemonstrable, as any system or theology. So 1~ science 

caused these humanists to aban on God, they were pre

cipitate, to say the least, 1n their action. And their 

effort is doomed to failure, recause you cannot buil.d 

a system of human life upon knowable knowledge, upon 

that which is ascertained in tenn.s or knowledge. 

Why do men want religion? Why do men 

create religion? Why do you find religion in the iowest 

forms or primitive human lite and in the highest? It 

is not artificially created by a tew cunning people. 

Why do men want religion? Why simpl.y because empirical 

truth, vacuous truth, is 1nsuf~1c1ent for man as a basis 

upon which to build his life. Truth has a whole eternity 

in which· to unfold itself . . e have only a fragment or 

truth today. We have yet a million or ten million years 

to live as a race and to find truth. Truth has an 

eternity in which to reveal itself; but the average 

man has three score years and ten to live, and each 

generation must live and die and has only a little span 

of time in which to live, and ur1ng that span of time 

each generation and each man in a generation must have 

a specified philosophy or life, oonsciousl.y or uncon

sciously, upon which to buiid character and personal.ity 

and enterprise, and at each given stage the empirical. 

truth, the truth already discovered, is insufficient f'or 
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suoh a life. ~an has to supplement it • .And how does 

man go about supplementing the truth which he has? Why 

he supplements it by the intimations of his heart, by 

the intuitive promptings of his being, by ish projections 

which we call ideals, and by the poetry or h1 s imagination. 

That is how man supplements the little 

modicum of truth ~hich he has inherited or obtained in 

his inability to live his life. ·-;hen man found that 

prose was insuf1icient to express the deepest emotions 

of his life he created poetry. When man found that his 

common speech was inadequate to express the deepest 

meiodies of his being he created music. Eaah one is a 

supplement. And when man discovered that the knowledge 

which he has was insufficient t o satisfy the deepest 

spiritual needs of his life, that he needed something 

more, he created religion. 

He created the ideal world ~-D::!!--_11!!! ... liam .... ~ .. ~f

to supplement the world of reality. Now that ideal. 

worid which he createdms to be modified from time to 

time as the sum of his knowledge and empirical truth 

is augmented. There is always need for that ideal world,-

refashioning, recreating, but there is alEys need for it. 

And that is religion; and this vrorld of the ideal. cannot 

help man if it is not a world in which thought and wilL 

and inteliigenoe and purpose--that is to say, God--is the 

aentrai t'aot. 
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A religion without God is no religion at 

all. It 1s just another system among many of metaphysics 

and philosophy, and it is just beguiling y~urselves hen 

you use an ancient and honored and meaningful tenn for 

something which it never meant. In matters of truth 

people ought not to pour new wine in old bottles. Only 

wine sellers and vintners who aim to deceive pour new 

wine in old bottles. 

If ycu believe th at the universe 1 s not a. 

thing but a personality, that in its essence, its mind, 

intelligence is unfolding itself in infinite variety, 

then you bel.leve in God, then you are a religious man. 

You need not believe that t '1is God interferes ·1ith his 

o n laws, provided you ::now exactly hat God's laws are, 

ihat natural law is. You need not believe in super

naturalism. rnhe is nothing which is super-nature. All 

is nature, for all is God. 

But if you believe in this you believe in 

a spiritual interpretation of life. You believe, unlike 

the humanist, that you belong in a universe mich cares, 

which knows you, of hich you are a part and an agent, 

~ creative a ent; that you are part of the infinite 

purpose unfolding itsel~, and that you togeth r with 

everything tend to an ultimate goal. 

That is the religious view. If you t ke 

th t position, on' t you see that you have thrown an 
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anchorage into eternity. Yru have grounded yourself, and 

the human race has grounded it self in an abiding reaiity. 

We are not a helpless and hopeless group of living beings 

l.ost upon a wandering planet which itself is lost in 

infinite space. 
. 

If you do not believe in this, you may be a 

good man out of habit, or because of environment, or 

because of public opinion, or because of that moral world 

which the religious forces of mankind have builded for 

you, but you are not a religious man. lhen you critic-

9.1.ly and calmly investigate your theoretical position, 

you ill find yourself quite at sea, not knowing why or 

wherefore. 

Religion g: ve s to an a reason for noble 

living and noble striving, and gives to man a sense of 

security and belonging. That is wby that phrase in the 

Bible always comes back to me with renewed r.ieaning, 

increased meaning,--"God Thou hast been our dwelling 

place." To dwell in God, to live in an intelligent 

world, to feel sustained by the everlasting arm,--that 

is religion. 

--o--
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RSE 

pr ent 

PROF. \V1LuA I McDo G\LL 

of 

Duke niversity 

n 

"(,ROUP PSYCHOLOGY 
:-\Ionday E ening, December 2 1929 

g P. ~1. in Mahler Hall 

Prof. McDougall i un:douhtedl .' ne of tie ~reate t p y hologi t >f mr time. 
He i the auth r of numerou - work illl general p ·cholog • and ha written 
the m t authoritative t xtbook on ~roup p y holo~:- Hefor cominl,t to Uuk 

ni, er ity h tau~ht at Combrid,!e and Flor ·ard. 

,ingle Admi SH n 

35 cent 

TE~IPLE W0~,1E 'S S OCI TIO TE\ 

In ·itation have been i ued b • the Temple \\' om n' crntaon for th 
econd of a erie f tea for it member . to be held in the embl Hall 

of the Temple An el Road and Ea t 105th treet n Friday, D ember 6th, 
at 3:30 P. M. 

Th object of the ·e aftern on to a q aaint the member ' , ith each 
other and , ith the officer of the ociation. 

Mr . ~am Hartman i the ateneral chairman and Mr . Helen Bin~ will 
pre ide. 

'fhere will be ocal election b 1r . Jo eph Kaufman. accompanied b 
Mr . David Berger and readint b Mr . J. E. Ro dman. 



Teniple Religious School 
Report for the Week 

Total ·nrnllmcnt. including the High 
.'chnol. U37. 

... • mnl l'r oi pupil . kind •r 0 arkn 
through t th grade. 1. 17,,. 

. \ n·rag • atknclan ·e for the ,, cd . 
93 > 2 ~ . 

Th • iollowing cla . ::- 1...·. had 100% 
at ·ndanc · : L\ . .\li~s Opp ·r; 2.\ , 
.\Ji'>. Lcckr ' r; 2 •. ~{i . : r )din; 2D. 
~Ji . : \Yerth imer: 3.\. JB. ~Ti::, 
Baum: 4 lL :\ti:: l f urwitz; -tF. ~f L·. 
Bun. tein: 7B. ~r rs. LeYinl': B. 11is~ 
(~an:; 1 , ~lr:. Blum: l E. :\I rs. 
Lamdin; 9F, ~ {i~. Pubin. 
Sun hine Fund 

Th coll ti 11 of the , un. hin • Fund 
[l ►r the w ·ck am unted t 74.19. 

The T mple un ·hine und donat ·cl 
2'"{ t > th mmunit, 'he t. 2: 

wa. contributed to th • Fund lw the 
Temp1t> High chool. Th ,. ·ru~ da, 
~ • wino • .1rot1p. 11 ·t d th -f 
'i ~L.50 ior th 

Parent-Teacher 
Reception 

11 ~· umlay aft ·n10 n, D • embc • 

l5tl , a Par ·n -Teach1...·r R ·ceptiun and 
me ting "ill I h ·ld at th T ·mpl for 
parent. of a11 ·hildn.·n enrolled in our 
Elenwn ar_\ I ·partm ·nt, kind ·rg-art ·11 

throu~h fifth gradl' . 

Thi wiU IL· thl' fir . t oppo-tnnit_ oi 
thl' _, t·,u ior parents to meet with tlw 
tl'a ·her~ of th ·ir ·hildr ·n and \\ i I th · 
Rahhi . . It i: lmpul that all par ·nt 
will take :1<h·antagt· of tlii . opJ ortu
nity, particularly tho~· \\'ho. <..· ·hilclrl'n 
ar • n ·wly l'nrolkd pupi].., in our 
:ch o1. 

Pan:nb arl' fl'(flll'!->t l to hold that 
atternoon open. Furth ·r details ,i th· 
nw tin° will hl· puhli:hecl ill our 11 · , t 
ISSUC. 

Current Events Group 
Rabbi Feuer': . tudy gr up in J ·wi.-i1 

·urrcut E,·cnt. vi:i11 res um· it. - ion: 
on Fri L._ r, Dec ·ml er (ith. This group 
m et ·v •r • Friday m rnin from 11 to 
12 f( r the -di. cu ~ic.m of inter ting- and 
\·ital e ,·ents in thl' Jewi. h worl<t. The 
emu. L ( p n to m mhcr.- f tlw 
Tcmp]e \\' ,m 11•. . \ '-S iation. 

The Temple Gratefully Acknowledges the Following 
Contributions: 

To the Floral Fund · 
[ iss adi ' L d r r 

1 fr. Jay fl. .J c dman 
}a k . Ian and .. fina Jane 

Bial) k,· 
11 rs. J. Ii th:child and . f i -. 

h:ther 1 ohn 
.fr. and 11r ·. am IIalp r 

To the Library Fund 

In nwmon· of motlwr. ).Tr . . Lizzil' L ·<I ·n-r 
I n memor:v of 1fr. J ulitb (;twg nlwirn 

In mem )ry ,f gr ·at-p;randmother . ~·arah Ba ·1 

l n mem r\' of moth . ::\fr . . Ro a KPhn 
In m m f}' )f J :cph Payli: 

fr. and 1\1r:. '". ~ i lman In mem 1ry [ fort m cidman 
. fr:. l ,.·an l r \Yi k w kv 

and 'l\J r:. Jae rcenh rg ·r In mem ry of father, Jo.-eph Le] man 

To the Scholarship Fund 

·fr:. ·arrie F d rman 
fr . . , rn ld \ it 

In m 'm n · f m th r. Fannv T 11 r and Harry L T • 

In m m ry of Harry L 
In m m ry f \Yilliam 0 . t rman 



WI'.l!Halrt OODf" 

T 
lllLLIL It 

o. 1.,, 1929 

ao no .. 
lln• • , aolaoe hM 1\r07e4 1vin1'7 and --- homn en bt7 1'••1 con

• ralnd to toll aolenoe whltbdlOffff l.t l tblm. hq 118ft tba.\ 

,toal. d t t 

nonal.lt, expl el1ew 

n bet.n& no Go man J.• \hroWtl 'b k 'IJPC)n h11 own Teaaurc.•. bra 1-1 no 

intell~ce 1n be unlvtrH, • own intel 1 enc• -

although o 1• t lo•• to· undes,atan4 how 

then ia non• 1n the ,1n1:vene. N lng no o•• to lite 1n he -.nehl 

rnuat orea • 1' 1n tba pa.rtiC\11. • 'Ile t • 1,ran.484 on th!.■ 11' ti. lan.tl 

h1ch ia do to u1 timde axtlnotion • b 1t ot 1\. 

\ be •to1oal• br •• 1 al.1a\1o 4 dl•ln\eNa •d. Ba 

Ten lf ha k:nOWI ON • 

I r~ er au.a ot that all this u cClltfortal>l• bourgo1• phlloaop~. U 1• 

• ext il,1 11 al to the po1nl 

of indlffeNnoe 1n \ten of rell61cm And ex,reme11 con1en tiff o \be int 

ot re Uo 1n tt • ot conomioa. 

no pbilo1opb1c or Nl 1au MOU.1'1'7. 'l'br¥ can 

&MNI~ q,»1t. 

who l• a, 

re~ etenal prolllemt of the 

tor lmllllaJl 14-al• md aufteritlg and bleeding tor the, Call not 'b• 

indifferent. • Meda the ••CN.Z"lt7 of a tremendoua COnT1ct1on. whioh linb up 
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hia o•• with the um.fth&l. p all xlatenco. o 1 lat will die 

on u tor llfe 10h ml• la taroe. will nol 

ce:n-r cruab1 burc.t.na conTl.nce 11 the t t l 1• -c:-..~• 

to endw• 111►1 • ·uc,-lftc•• 

or, ahip l• bat ha 

dj t dt t chance to win. t 

tr, r J '• t o 

• o taU of or\ 

brutal and 1• ., 11-va 

• ot co 

r the imm1,uu,at•• \anu>tt<W to # atbal.a. eam.\ 1enU.t1c ta an 

f'loict tor can 11ae4 \o 'bola a either 

1 al.1 or terl 1• or th OI' n•ltbtw. o1ent1a .. ,. out to 

co tl"OO, a aya\tm ot ph1lo1qplq hi• 

er clentlal• no more 

do men ha.Te rel 

r lo 11T• on. th emty in wbt.ch to untold 1t1e1t. b 

m h!a on.lt three • ore f ara ten. 1 acb eratt.on. ot en mu.at 

11•• an die and bile 1 t 11 vee t., doe• not ftnd eutttot.ent • 1r1tua1 

au.at anae 1n t a.owl• out th unlven• w h 1 lnberlh It f••l• 

colff.P ll cl to aruppl ent th t knowleb o the l • tiona of the a,, lJT 

• 1ntu1 1ve prcmrp\1?2p• 07 w1eh proJectlona 1oh • call ideal.a and bJ lbe 

e r, ot t ~.g;u;1a.t1on. to quat• to UJ>r••• ~• 

pnf oundeat ti.cm.a he en te t17. on •P•Nh luuftic.i•t 

for the pea lo lea of the aoul he create d when MD fln4 

lmonbl . tru.th lnadequa\e or the de-,pe1\ need.I ot lite, t?Mlr ,plrl "1al lit•• 

te religf.on. 
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hur.:ia11ists who would. read God out o •• their creeds do so not bee~ e they 

, ould eas·ly relinquish he belief in 'od. . :any o so rel"J.ctantly. .!.hey 

~lieve that science has ~estroyed divinity and being honeat men they ·eel con

rained to follow science v hit11er4ioever it .. ay lead t.1.em. They believe that 
~ If~~ 

science has u. e .. r1on trated that all li e ._._. physical b tu: an that mind and 

p~rsonality may e explained in terms o subtle matter in motion. Chey believe 

that science has proved that there is no intelligence, or will, or purpose in 

e universe - nothing but ai:nle ss agi at· on o!' .;.Orce anifested i!l ~n tter. 

_here bei a- no God,, an is thrown back upon nis own resources. _here bei no 

intelligence in the u.~iverse, man is thrown ack on hi own intelligence 

altho 0 h one i at a loss to U.Ylc.erstand how man crune to have intelligence if 

here is none in t4 uni erse. nere being no purpoti~ e in the general 

t create ap ,( 1 ■e in the partic"J.lar. He is s1 h • rd on t~ little 

planet '1ich is doomed to ul tL:!late ext net ion and he must ma.1'e the best of it. 

He mu t be s~oical, brave, iuealistic and d.isinterested. He must ulay the game 

eve if ne knows be -ore nanu t·1at his is a lo in;,- game. 
~ ~\-... 

I rather suspect tnat all tais is com!ortaole 

notorio s that when people get ricn they bee me extremely 

OS 

lioera. 
I 

01 religion and. extre riely conservative to the point of reaction in matters of 

economics . Hav · ng 1 ound securi t , in money they need no philosophic or reli~ious 

security. '::.hey can ignore the eternal proolems o.,: tne h'.Jman guest. 

But the man v,ho is st 5ling against 5 reat odds, -~l-•.-it who is in the 

arena o 11 e fighti ,.r 1or human iue ls and. suffer~ng anu bleeding 1or them,..

an not be in "if ·erent t .J.tl needs the secu.ri ty of a tremendous conviction which 

links up fiis n,n-pose ith the iversal purpose o all existence• J:g,iQealis t.,. 

will nn••z die on the cross ·or a lile which :~
1

believee to b~er:le 

He will not c ry crusn.ing burdens convi~ed ,,, the time thatQ a 
meani 1gless~ .. :e is not a g e a.ll man can not be ua e to endure life-

farce. 

long ~acri icef' 1 at• e ■ 
,i:---

llSa.s y an a eal to sports1.anship. Ihe very basis 

lo 
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o • sportsmanship is that the rula; ot t e game are fair and. ju t and that a 

man has a chan~e to in. But if life is nei her fair, nor just, but only blind 

d brutal a.nu man is alway~ the loser, there canoe no talk of sportsmanship. 

~cience has of course not • emonstrated t hose things which are responsiole 

r or tne numanist1s stampede to atheism. Present scientific o.ata are insuf1 icient 

~or a.y philosophy o • liie. They can be used to bolster up either idealism or 

materialism or both or neither. ~hen the scientist sets out to construct a 

system of philosophy he leaves the realm of strict science and his credenti ls 

are no more impos • ng than tho ,".>e of the theologian. . i~ 
\ ny do have religio:i? th is not enough of a basis men Becausep)j !I Iii tr 

for men to live on. .!.ruth has an eter 1ity ·n which to unfold itself. The 

ino.ividual ma~ t~ has only three score years and ten. ~ac~ generation of men must 

in turn li~e anu ci.ie and while it lives it does not !'ind sufficient spiritual 

susten ce in tne knowledge aoout the universe which it has inherited. It feels 

compelled to supplement tn -t knowle ge of the intimations of the heart1by 

intuitive pro ptings ~ projections whie we call ideals ~etry of 
I , 

the imagination. ·n1en ma~ ouno. prose inadeq ate to express his profoundest 

emotions he created poetry. 

< in u.1' icient ! or the deeoest 

~th inadeq~te 

melo6..ie s of the 

·or the deepest 

:i. r a a J mo a? @ 1 ii I I 1 fi:.P 11 I r 1 d ey 

syeech_::, 

soul he created... music.'1d 
. ~ ,J 

needs !1 ·e they create 

when men f,,,/ 

religion .- anr-




