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• 

It is not intrequen t, my f ri ems, that 

the Jewish festival or Passover and the Christian festival 

or Easter are oonourrent, or, as is the oase this year, 

in close proximity- one to another. But there is more than 

a calendar concordance between these two holy days. In 

the first place, both Passover and Easter are spring 

testfvals,--the spring festivals which antedate the 

historic tacts ot exodus and resurrection, which later 

on beoame identified with thEID.. And then both holidays 

have outstanding personalities associated with them. 

Passover has the personality of Moses; Kaster that or 

Jesus • 

There would have been no exodus without 

Moses, and no Christianity without Jesus. '!'here is so 

much or agreement and or contrast in the personalities ot 

Moses and Jesus that one is intrigued and invited to 

dwell. upon them, espeoial.l.y at this time, at the confluence 

o-r these two holidays. Both Moses and Jesus stand at the 

head waters or two great historic religions. Bo·th men 

left the indelible imprint of their own livea and 

characters upon the two religions. Moses was not the 

founder of J\tdaima, but he was its law giver·, and the 

'r'orah was known as the ttotrue '!'orah ot Moses... Tha 

religioua genius of the jew refused to make any man 

central fin ita religious thinking, and so belier in Moses 
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is not a dogma or Jltdaism. And yet t.he development or 

J'1da1sm throughout the ages felt the oontinuing impact 

or the teachings of' the life or Moses. 

jesus was the founder of Christianity, 

though indireotly, for he himself did not wish to found 

any new religion; and jesus is the central dogma ar 

Christianity, though he himself had no desire to beooma 

a religious dogma. And yet it is true that without jesus 

Christianity is unthinkable. Both Moses and Jesus were 

great leaders of men, and here the first great contrast 

becomes evident. roses, besides being a great religious 

leader, was aiso a great poli tioal leader. He was a 

revolutionist; he was an emanoipator; he was a nation 

builder. He molded and fashioned t hat political entity 

whioh we call the Jewish people. jesus was never a 

poiitiaal leader. Jesus never guided the destinies ot 

a people; jesus was never concerned with the poUtioal 

fortunes or his people, which fortunes in his day were 

very iow. He waa exclusively a spir1tua1. leader, a man 

who tried ta guide his generation spiritually away from 

an overwhelming catastrophe wh1oh he believed was imminent,

the destruotion of the whole iK>cial order of his day at 

the hands ot God, and the e stabl.ishmen t or a new order or 

society also at the hands or God. 

Both Moses and jesus were greas teachers 

ot men, and here the second great contrast becanes evident. 
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Moses was a prophet. jesus was a myst ie.. Moses proffered 

man a practioal oode of moral conduct for a continuing 

and an enduring society. Iesus promtred men an extreme 

oode or intense moral. idealism for a society which was 

coming to a sudden and cataclysmic end, a society that 

was awaiting the winnowing and sift 1ng process or 

purgation and purif'ioation at the hands or God, a society 

the. t would soon colll3 to an end before the new kingdom o-r 

perfection which God would establish upon earth. 

jesus, then, was neither prophet nor 

reformer. He did not believe in the slow evolutionary 

improvement of the human raoe through its own raoe. He 

was overwhelmed by the convictions that the end of the 

world was approaching, a belief, by the way, which was 

commonir held in his day; that God would destroy the 

sinners and the evil.doers, and otly the good and the 

righteous woul.d be saved. Consequent1y jesus' great 

prool.amation to the men of his day was - l.ike the pro

olamation of .rohn - "Repent ye, for the Kingdom or Heaven 

is near at hand." His preaching was for repentanoe, an 

intensive kind of inner spiritual cleansing_ at ail costs, 

in order that nen might be spared the fateful birththroes 

of the Messianio day- which was fast approaching. 

His ethics, then, was an ethios for society 

in extremis. But not so 1 oses. Moses was not an 

apoai..yptio dreamer. Moses was a social prophet and a. 



l.egisl.ator. !roses 111.sbed to give men direct ions by whfoh 

they oou1-d build a finer and nobler sooiety, which woul.d 

make possible greater freedom and greater happiness for 

all men and all. future times, direotions which were 

expressed in terms or law and precept. Moses was not 

a savior of men who found themselves on the brink of an 

abyss. Moses was the arohiteat or a nob1er social.. order 

which would give to men greater spiritual satisfaation 

and freedom. That is why the teachings or Moses are 

expressed in most instances in terms of social legisla

tion, while those or Jesus a.re expressed in most 

1nstanoes, if not in al.I., in terms of mora.l.a and homily. 

One was Ha:laahah, the other was Raggadah; one was law, the 

other was homily and moral exal.tation,--hamiletios. 

Do not misunderstand me. I do not mean 

to imply that one had a nobler conception or human life 

and human possibilities and htunan destiny than the other. 

All that T seek to indicate is that one was deliberately 

and oalmly aha.rting a aourse for society for all tutu.re 

times, an uninterrupted course for future mankind, while 

the other was desperately trying to save men from a 

universal slllpwreok whioh he believed was impending. That 

is why Moses' name is, properly enough, identified with 

the Ten commandments, while Jesus' name is, properly 

enough, identified with the sermon on the Mount. 

or course Moses taught much more than is 



contained in the Ten cannandments, as Jesus taught more 

than is contained in the sermon. But these two dogmas 

are oharacteristic of the metbodt the teaching and the 

attitudes and the points of view of these two teachers. 

The Ten Commandments, with one or two exceptions, represent 

law which society otpt't enforce, and for the violation of 

whioh society may punish. There are other laws in the 

Bible besides the Ten Commandments. There are those laws 

whioh our Rabbis called 1tTh,e Duties Left to the Heart,1t __ 

laws which society cannot enforce byPlUmde orby punishment. 

1tLOve thy neighbor as thyself"--so ciety 

cannot enforoe that law. The law of charity, the law of 

purity, the law of holiness,--these are duties left to the 

heart and the oonsaiance of man. The Bible, the prophets, 

the teachings of the later Rabbis are full of this type or 

moral teaching which cannot take on the character of moral 

law. But the Sannon on the cunt is almost exclusively 

composed of these "Duties left to the Heart.1t And even, 

as we shall see in a moment, these "Duties left to the Heart" 

of the Sermon are not at all foreign and not at all new 

to Jewish ethical thought. 

A word, then, about the Ten Cc,nmandments. 

I have spoken of them frequently in the past. I w 1sh to 

point out just one or two facts about them this morning. 

They are only the foundations of JUdaiBDl, but be cause they 

are the foundations they are the indispensable minimum 
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of JUdaism; they are the sfne qua~ a~ all civilized 

lit'e·; and because of that the Ten commandments have 

become the bedrock upon whioh almost every civilized 

society today is established. 

First comes not a commandment but a 

deolaration or faith fran which all moral idealism is 

derived. "I am the Lord thy God." Jewish ethics always 

round its source and its sanction in God. God was the 

center, not alone of the physical life of man but of his 

moral life as well. 

The Second commandment destroyed idolatry 

for all tine and established the spiritual nature or God 

and of man's wonhip ot God. It is a declaration or 

monotheism. "Thou ah alt have no other God beside me." 

It is Israel f s war upon idolatry. "Thou shalt not make • 
unto thyseir any graven images." And 1 t is an expression 

of the unique conception of God hel.d by Israel, ns•Iy, 

that God is spirit and therefore cannot be represented in 

objects. 

The Third canmandment :ts a commandment 

for reverence. When one speaks of the supreme sanctities 

or life one shruld speak of them and think of them 

reverentially. "Thou shalt not take the name or the Lord 

thy God in vain." 

The Fourth Commandment is one of the 

greatest acts of sooial legislation known to mankind,--the 



enactment or a day or rest, a compulsory day or rest for 

all men who labor. That was the beginning of civilization, 

really. l'or the man who is compelled to labor at his 

toil every day in the year will remain a beast of bm-den, 

and never rise to the estate of manhood. It ie only as a 

man has leisure that he can enter the intellectual and 

the spiritual realms of human life. And note how advanoed 

that act or legislation of the Fourth Commandment is. Not 

only was the Jew inolude4 in that enactment, not only was 

the stranger inaluied in that enactment, but even the dumb 

beast of burden must have a day of rest. "Nor thou shalt 

do no manner of work,nor thy son,nor thy daughter, nor 

manservant, nor maidservant, cattle, nor the 

stranger that is within thy gate." 

The Fifth Commandment laid a foundation 

for the Jewish conception of family life, family life 

built upon mutual respect, honor and love, not upon 

mutual expl.oi tati on. "Honor thy rather and thy mother." 

The Sixth Commandment needs no explanation. 

"Thou shalt not murder." No civilized ooIJlDIJ.nity can endure 

that violates that commandment. 

The seventh Camnandment laid the foundation 

of the Jewish conceptions or ttpurtty in the home." ''Thou 

shalt not c~nmit adultry.ff And no amount of modern 

ps;ychoanalysia, and no amount or modern hankering after 

aelt-expreasion and rreedcn oan get ara.tnd this conmandment. 

_,,_ 



rt is root-essential to clean, decent, harmonious living 

to men and women. It stands like the rook of Gibraltar 

tn the midstof all the shifting ourrents or moral theories 

which go on trom a:ge to age. 

The Eighth Commandment, "Thou shalt not 

steal"needs no elaboration. 

The Ninth Commandment lays the foundation 

tor the whole Jewish system or c1vil1ze4 society, tor no 

jurisprudeme, no oourts. no application of justice is 

possible without men trained into giving true w1 tness and 

honest testimony. ttt.rhou shalt bear no false witness 

against thy neighbor." 

And the last is perhaps the only one that 

is not a oommandm.ent in the sen e ot being enforceable 

by sooiety. "Thou shalt not oovet.~ That enters the 

realm of ''nle duties left to the oonsoienoe of men" -

envy-, jealousy, which are responsible for so much or 

misery and unhappiness in th6 world. 

These are the Ten Commandments,--the 

nuoleus, not the whole, the kernel. Later biblical 

books, later prophets, later sages, later rabbis elaborated 

upon them, amplified ths, applied them. in greater detail. 

Later generatima built the structure upon these founda

tions of a full social 11:f'e. Through the ensuing 

centuries many a great teaoher in rsrael voiced moral 

pr!noiples, emltecl principles not oontained in these 



commandments ot Sinai. And the Judais or the first 

oentury, the .Tduaisa or the time of J'esus, had a oomplete 

system ot ethical aspirations, and Jesus knew that system. 

Jesus knew these moral doctrines and principles or 

Judataa, and he gathered them together and gave them a 

t"resh and vigorous expression, and approached them with 

a new ardor and a new intensity, and gave them a new 

emphasis. 

This is not detracting from the great 

quality of the teaching of Jesus when I say that. Nearly 

all of his teachings are already found elsewhere in Jewish 

ethical writings. The greatness of a moral teaching does 

not lie primarily in its teaching new or original ideas. 

In the realm of moral: ideals, whether they are sotmd or 

unsoond, there is really veey little newness or original! ty;. 

It is a oourageoua preaching of old ethical ideals, a new 

emphasis, an original re-application which makes the great 

religious t eaoher. Jesus' ideals m.oved in the stream ot 

Jewish ethical aspiration. His soul and mind were nurtured 

on them. thlike many in his generatiai., unlike many in 

our generation, Jesus took the ethical ideals or his race 

too hard; he believed in them profoundly and sincerely; 

he lived by them and M wanted the men or hia generation 

to live by them. 

But the men or his generation, even aa the 

men of the generation ot Moses, or or Isaiah, or of our 



generation, were back-sliders. Even those who observed 

the rorm of the ritual and the law railed to live by the 

inner intent or that ritual and law; and Jesus sought 

and stressed and emphasized to bring vividly to the mind 

or men "the inner intent," the soul of the laws by which 

they were living and the rituals which they were perfoming. 

Let me indicate to you for a moment as I 

read the Sermon on the Mount, the sources in earlier 

J'ewish writings trom which Jesus' sentiments are drawn, 

or the parallels which we find in otmr Jewish writings, 

so that you may see how intrinsically JeWish his teachings 

were. 

ttSeeing the multitudes he went up into 

a mountain, and when he was set his disciples oame unto 

him, and he opened his mouth and taught thEm.n Mountains 

and market places, even as synagogues and academies were 

used in those days for the teaching or God •s word. Now 

follow the beatitudes. "'Blessed are the poor in spirit, 

for theirs 1 s the kingdon of heaven." "Blessed are they 

that mourn, for they shall be comforted." This is an 

eoho of the opening verses or Isaiah, chapter &l. "The 

spirit of the Lord God is upon ms, because the Lord hath 

annointed me to bring good tidings unto the humble. He 

hath sent me to bind up the broken hearted, to comfort 
uI the mourners." 

HUmili ty or spirit was rreqtEntly tatght 
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by our teaohers and rabbis. The disciples or Aaron, 

one ot the rabbis, are oharaoterized by "a humble spirit," 

while the disciples of Baalam are oharaoterized b~a 

haughty spirit." 

"Blessed are the meek, for they shall 

inherit the earth. " This is a 11 teral quotation from 

Psalms, 37. "The meek shall 1nher1 t the earth." 

"Blessed are they which do hunger and 

thirst after righteousness, for they shall be filled." 

This too is an echo of many a passage found in the Bible, 

particularly the one in Proverbs. "He who pursues after 

righteousness and kindness will find life." 

"Blessed are the merciful, for they shall 

obtain mercy." ,,.If thou hast meroy upon others, God will 

have meroy upon you." 

"Blessed are the pure in heart, for they 

shall see God." "God is good unto Israel." "God is 

good unto all those who are pure in heart." 

~leased are the peace makers, for they 

shall be called the ohil dren or God. ' No 11 terature in 

the world so abounds; with appeals for peace between men 

and between nations as the Bible. One of the Rabbis 

enumerates twenty virtues whioh are connected with the 

ideal o:r peaoe, and ends by saying thllt God himself is 

peace. 

"Blessed are they whioh are persecuted, 

for righteousness sake, for theirs is the kingdom ot ------+------
-u -



heaven.w "Blessed are ye when men shall revile you and 

persecute you, and shall. do all manner of evil against 

you falsely, for my sake.1t Theae sentiments are addressed 

particularly to his disciples. "God shall champion the 

cause of him who is persecuted." "Think not that I am 

come to destroy the law or the prophets. I 8.I?J1lot come 

to destroy but to fulfill, for verily, I say unto you 

tili heaven and earth pass, one jot or one tittle shall 

in no wise pass from the law- till all be ful.filled .. 
least 

Whosoever, therefore, shall break one of these/commandments 

and shall. teaah men so,. he shall, be called the least in 

the kingdom of heaven; but whosoever shall do and teach 

them., the same shall. be called great in the kingdom. 

of heaven.~ 

Here, of course, zesua is exactly on the 

same platfom with the rabbis of his day. This is a 

complete refutation of' the claim which is frequently made 

that jesus came to destroy the old law of Israei or to 

offer a new law. Nothing was further from his mind. All 

that .resus wanted is to teach men the inner intent and 

purpose or the old law, so that they may live not by its 

externalities but by its inner spiritual intent. 

Therefore he follows this statement by 

saying: "For I say unto you that except your righteousness 

shall. exceed the righteousness of the scribes and the 

Pharisees (whom he regarded as being mereiy formalists 



V 

and Iegal.iats) ye shall in no oase enter into the kingdom 

o r heaven." Then he proceeds to indicate just what he 

means by living according to the intent of the law 

rather than by the mere surfaced literalism of the law. 

"'Ye have heard that 1 t was said by them of old time,

Thou shtlt not k1I1. And whosoever shall kill shal.l be 

1n danger of the judgment. But I say unto you that 

whosoever is angry with his brother w1 thout a cause 

shall be in danger of the judgment. And whosoever shall 

sayto his brother Raca, shall be in danger of the 

oounoil. And whosoever shall say Thou fool,- shall be 

in danger of hell fire. Therefore if thou bring thy gift 
Ji, 

to the altar and there rememberst that thy brother hath 

aught against thee; leave there thy gift before the 

altar and go thy way. First be reconciled to thy 

brother, and then come and offer thy gi:ft." 

Jesus here is announcing no new teaching 

unknown to his people. Already in the Book ot Leviticus 

we are tol.d, "Thou shalt not hate thybrother. in thy 

heart." And that reconciliation must precede atonement, 

that was well known to all. the teachers and all the 

people who followed the teaohings of the teacher in the 

time or Jesus. E'ven the Day or Atonement, said the Rabbis, 

do es not a tone for sin. A sin between man and man men 

must atone for by restitution, by contrition, by repent

ance, by asking for forgiveness. "The day of atonement 
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does not atone for such sins." 

"Ye have heard that it was said by them. 

or old time Thou shalt not commit adultery,. But I say 

unto you that whosoever looketh on a woman to lust after 

her hath committed adultery with her already in his heart. 

And if thy right eye offend thee, pluck it out and cast 

it rrom thee; for it is profitable for thee that one of 

thy members should perish and not that thy whole body 

should be cast into hell. And if thy right hand oftend 

thee, cut it off and cast it from thee; for it is profit

able for thee that one or thy members should perish, and 

not that thy whole body should be cast into hell." We 

find that sentiment oft repeated in our literature. one 

of the Rabbis said, "Thou shalt not say that only he who 

commits adultery with his body is an adulterer, but even 

he who commits adultery with his eyes through lust is 

called an adulterer. tt · 

"It ha th b ee n said, "llhosoeve r, shall. put 

away his wife~ let him give her a writing of divoroement. 

But T say unto you, That whosoever shall put away his wife, 

saving for the cause of fornication, causeth her to commit 

adultery, and whosoever shall marry her that is divorced 

canm1tteth aduitery." Nor is that new. At the time of 

Jesus ali great sohools of Jewish thought,--the school of 

Shand and the school of Hillel:,--debated this qtestion of 

diToroe. '!'he Bible declares 1n the Book o~ Deuteroncny, 
that i:t' a man finds in a woman "an unseemly thing" he is 
warranted 1n divorcing her. '!'he school or Shaa1 



maintained that unseemly thing could onl.y mean 1mmoral1 ty, 

and there was onl.y one warrant for divorce. The school 

o~ Hillel, and later of Akiba, maintained that covers 

many other reasons. jesus plaoed himself on the side or 

the school or She.mi. But there was no departure there fr())I[ 

.Jewish law or jewish 11 tera.ture. It may be said in 

passing that jeWish law did not follow the teachings or 

Shami, nor does modern Christian society, by and large, 

live according to this teaching or jesus on the subject 

or d1Torce. 

"Again,ye have heard that it hath been 

a aid by them of old time thou shalt not forswear thyself', 

but shall perform. unto the Lord upon thy oaths. But I 

say to you thou shalt not swear t all., neither by Heaven, 

for it is God's throne; nor by earth, for it is his foot

stoo1; neither by jerusal€1D., for it is the oity of the 

great Y-~ng; neither shalt thou swear by thy head, because 

thou canst not make one hair white or black, but let your 

communication be yea, yea, or nay, nay-; for whatsoever 

is more than these cometh of evil." 

In other wcrdst Jesus took the position 

taken by many or the asoetios, by many of the spiritual 

men of his day: never to take an oath. In the Book of' 

the Seorets or Enoch, one of the books or our Apocrypha, 

we find a similar expression: "I swear to you,my children, 

but I near to you not by any oath; ne1 ther by heaven or 
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&e.rth, or by any other creature which God created. The 

Lord saith There is no oath in me but truth and justice. 

I:t' there is any truth in men, let them swear by the words 

yea, yea, or else nay,, nay.~ 

~Ye have heard it has been said an 

eye for an eye and. a t oath for a tooth. But I say unto 

you that ye resist not evil., but whosoever shall 3111te 

thee on thy right oheek, turn to him the other al.so; and 

1 :f any man will. sue thee at the law and take away thy 

coat, let him have thy al.oak also; and whosoever shaiI. 

compel thee to go a mile, go with him t ain. Give to him 

that asketh thee, and from him that would borrow: of thee 

turn. not thou away." 

Now the law "an eye for an eye ~d a 

tooth for a tooth~--lex talionis--was no longer praot1oed 

in the days of Jesus. It had l.ong ago, oentur1ea ago, 

been interpreted to mean monetary fine for physical 

injury, and ~esus knew as well as did the rabbis or his 

day, that the Jew was not supposed to live merely by the 

law; that there was something whioh was called~ ~-

that a man ought to go beyond the law; not insist on the 

"l)ound o :r :rlesh!1' and the exaoti on or the law. But never -

and this is one o:t' the great oontrasts between the 

teachings of Jesus and of other rabbis; and perhaps here 

he is criginal, but this or1gina11ty was not agreed in by 

the people of his day, nor by the people of our day,--
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JUda1sm never taught ~esist not ev11." Quite the 

contrary, Jtnaism taught strenuousl.y to resist evil.. 

J'udaism was never pacific; .Judaism never believed in 

tuming the other cheek to the smiter, because J'udaism, 

perhaps a bit more info me d or the psyc bology or human 

beings than this mystic was, knew that weakness is often 

an incitement to oppression, and con.rirms the oppresser 

in his evil. doing; and while you find here end there 

writings among the Rabbis. proverbs whiah are remnisoent 

of' this sentiment of jesus, such as, "If thy neighbor 

calls thee a donkey, why just take a saddle and put 1 t 

on your back." " In other 11>rds, go him one better.~ Or 

this very sentence of the Sermon is round in the 'ralmud, 

"'If a man says Go with me a m1 le, go w1 th him tw(1nil.ea." 

But these are scattered and unrelated 

proverbs. Essentially J'udaism repudiated this type or 

pacifism, which is understandable in the thinking of 

jesus, and understandable in the thinking of any man, 

who believes that the world 1s soon coming to an end, 

that all evil and all wickedness would be destroyed not 

by the work or man but by the intervention or God. Why, 

therefore, take the trouble to oorreot ev11 or resist 

eVil. wben all evil. Will soon be destroyed by God himself"? 

"'Ye lllve heard that 1 t ha.th been said 

Thou shalt love thy neighbor and hate thine enemy. But 

I say unto you love your enemy; bless \hem that curse 
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you; do good to them that hate you, and pray for them 

wh1o~pitefully \lSe yau and perseout e you; that ye 

maT be the children of your father which 1s in Heaven. 

For he make th his sun to rise on the evil and on the 

good, and sendeth rain on the just and on the unjust. 

For if ye love them which love you, what reward have ye? 

Do not even the PUblioans the same? And if ye salute 
(\ 

your brethern only, what do ye more than others?do not? 

even the Publicans the same? Be ye therefore perfeot 

even aa thy Yather which is in Heaven is perfect-. "Ye 

have heard it said .-Love thy neighbor:"~. That is found 

in the Bible. "And hate thine enemy-.'' That is round 

nowheres in the Bible. Th at f s round nowheres in .rewi sh 

l.iterature. On the contrary, the Bible warns us over 

and over again, "'When thy enemy falls thou shalt not 

rejotoe."' In the Book of Exodus we read, "If thou 

findeth the ox of thy- enemy lost, thou must return it 

unto hilll." ttrf you see the ass or thy enemy crushed 

under a burden, unable to bear that burden, thou muat 

hel.p even the animal of an enemy."' 

Nowhere are we told to hate the enemy; 

but nowhere are we told to love our enemy, because that 

is impossible. We can forgive our enemies; we should 

forgive than. We ought to try to d1s11.l.us1on our enemies • 
from that hate whioh causes them to be our enemy, but 

psyohologiaalI.y 1 t is tmpossib.le, absolutely impossibl.e 
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to l.ove one's enemy. We ought to pray f'or them.. And 

he re the rabbis tell us a very interesting anecdo ta. 

Rabbi Mayer lived in the midst of a group of people whioh 

made life miserable for him, and one day he p ra,iifor their 

destruction, and the wise his w if'e, turned to 

Rabbi Mayer and said, "H'Usband, is it not writ ten in the 

Bible 'Let the sins be destroyedt?"' "It is not written, 

'Let the sinners be destroyed.' Let us pray for these 

people that they may repent, rather than pray for their 

destruction." 

I will take one or two more passages from 

the Sermon. I wish I had the time to cover 1 t all, because 

it is magnificent teaching. "'Take heed that ye do not 

your alma before men to be seen; other:wise you have no 

reward of your father whioh is in heaven.n Jesus is 

here trying to teach the men of his generation right

eousness without ostentation, prayer without ostentation, 

fasting without ostentation. The purpose of' alms is to 

help other people, not to adve rt1se oneselt' by mention 

or it. And here too he was in complete consonance with 

the ethioal idealism of his day held by the leaders o~ 

his generation. 

In the Temple or J'erusalem there was a 

ohaaber or silence. To this chamber the rich man, silent

ly and stea1th1ly', brought his offerings o~ alms; and to 

this selt~sama chamber, silentiy and unobserved, the poor 
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man would come and take whatever he needed. One of the 

Rabbis, commenting on the last sentence in the Book or 

Koheleth--~on every secret doing, whether good or e~il, 

God will bring you to judgmen~~--says, "The seoret good 

thing for which God will bring man to judgment is alms; 

for the man who gives al.ms publicly is a sinner in the 

sight of God.. WLay not up for yourselves treasures upon 

earth, where moth and rust doth corrupt, and w re re 

thieves break through and steal., but lay up for yourselves 

treasures in heaven, where neither moth nor rust doth oorrupt, 

and where thieves do not break through nor steal.." 

In other words, build for yourself 

spiritual. treasures upon eartp.. Try; to acquire the wealth 

of the mind and the soui rather than the weal.th of things 

in coin. There 1s a beautiful. paragraph in our Tal.mud 

which illustrates this thought. In the years of drouth 

King Modibas distributed to the poor all the food which 

had been stored and accumulated by his father in the , 

granaries of his empire, and his brothers and friends 

remonstrated. They said, ttYour father gathered and 

stored all his wealth, and you squandered 1 t." And King 

Modi bas repl.1ed, 'tMy rather l.aid up treasures upon earth. 

I have laid up treasures in heaven. My father laid up 

treasures which thieves may steal. 

treasures which no thier oan steai. 

I have laid up 

My rather laid up 

treasures which bear no interest; I have laid up treasures 
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whioh bear interest through all eternity." The same 

thought: the relative value or spiritual goods and 

material goods. 

"Therefore I say unto you, Take no thought 

for your 11:re, what ye shall eat, or what ye shall drink; 

nor yet for your body, what ye shall put on. Is not the 

life more than meat, and the body than raiment? Behold 

the fowls of the air: for they sow not, neither do they 

reap, nor gather into barns; yet your Heavenly Father 

:f'eedeth them. Are ye not muoh better than they-?'~: 

That too is an extreme ethical preachment, 

and 1 t is well_ that men do not follow 1 t . If we 11 ved by 

this preachment the re would be no thrift, there would be 

no savings, there would be no insuran ce, there would be 

no p rovi st on for tomorrow. For a world that is ooming 

to an end thrift and saving are preposterous; for a 

society whi ah is continuing uninterruptedly t thrift and 

savings and prevision and provision are of the essence 

or stable society. our Rabbis did say, "Don't worry 

about tomorrowts sorrows; there are enough sorrows today." 
. 

In that sense they said take no tDught of tomorrow. 

"Judge nqt that ye be not judged. For 

w1 th what judgment ye judge ye shall be jud~d. '" We find 

in the Pirke Aboth, ,tJudge other men on the side of merit." 

Every man. And this other phrase, "BY that measure by 

which man measures other people, he himself shall be 



" 

measured ... 

&d finally that magnificent sentenoe, 

"'Therefore all things whatsoever ye would that men should 

do to you, do ye even so to them: for this is the law and 

the prophets... This is the famous Golden Rule. Hillel 

gave vofoe to it, you will reoall, in a negative form. 

A man came to ~hami and asked to be converted, but before 

he beca.roo a traaelyte he asked to be ins truoted the whole 

law of .Tudaism while standing on one foot. He was in a 

hm-ry. Am Shami,. who was an irascible sort of fellow, 

drove him out ,,1th a builder's rod which he held in his 

hand,--ohased him ott. A.nd he went to the gentle Hillel, 

and told him the same sto r:,. Hillel said, ·,sure, T can 

teach you the whole law while you stan one one foot. The 

whole law is, •Love thy neighbor as thyself.' This is the 

whole law; the rest is commentary. Go and study while 

standing on both feet.It 

Some have tried to make a great ado about 

the fact that Jesus puts the Golden Rule in the aff1rmat1 ve, 

.. Whatsoever ye would that men should do to you, do ye even 

so unto themtt--and Hillel puts it in the negative. There 

is nothing to it. In the 11 terature of' in the 

Apocrypha, we find the ~olden Rule both in the affirmative 

am in the ne gat1 ve. 

I have taken the trouble thus in detail to 

point out the parallelisms in the teachings or Jesus and 
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in the teachings o~ Judaism, so that you might see how 

much akin his teachings were to our faith. He taught as 

a Jew, he lived as a Jew, and he died as a Jew. He was 

misunderstood. The peo•le in the valley always mis

understand the man who is on the mountain heights. He 

had a dream of the millennium, of the Kingdom 01' God 

swiftly and suddenly coming to pass, an ecstatic vision 
• 

or a reborn society. He was deluded. The millennium 

does not come about through sudden cateolyism, but through 

the slow travail of the ages. 

He died upon the cross as a rebel and a 

conspirator against Rone. Later ages made a God of him, 

though his aim through life was only to worship God in 

humility and in Iove. Later a es made a religion of 

him, though his only religion was, as he himself stated 

was his law and his prophets,--" atsoever ye wish that 

other men shall do unto you, do ye even so unto otrers.~ 

He died a betrayed and lonely man upon 

Calvary. So• must die all who seek the Kingdom.. For did 

not Moses too die a lonely man on rowit Nebo, far :rrom 

the Promised Land? 

----o-~ 
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