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.:.HE L,;TjjjLLECTUAL, THE ~ ·o.: IvliAL Al!D ~1HE THICAL 

n RELIGION 

BY 

3! BA HILLEL SILVER 
AT TH:S T : .. PLi, CLEVELAKD 
Su1 DAY, •. ARCH 8th, 1931. 

~nere are three facets to all religion, t 1 e 

in ellect .ial , the e;not i o~al a'ld the ethical. They are the 

three strands that are woven into the one chord. Or perhaps 

,-

, ou r.Ja' sa t' at they are t ~ne t · ree strea..u s ,.-;hich run into the 

one main channel of religion. 

elements of religion. 

11 three are vital and essential 

rrom time to time attempts are made to reduce 

relig ion to one or the other.of these elements, to give a purely 

rationa~istic interpretation of religion,or a purely emotional, 

or a purely ethic8 l interpreation of religion. ';{henever that is 

done, religion always suffers . Rel i gion is always impoverished 

by such an atter:-ipt and :t requently religion is driven into a 

blind alley by certain enthusiasts who insist pon defining religion 

in terms of one instead of all t hree of t hese elements. 

'l1hus for example, \,hen there is an over-emphasis on 

the intellectual element in religion, t here is the danger of reducing 

religion to a sort of a metapbysical speculatio:11 a cola., a str ct, 

ordy philosophy, lacking warmth and poetry, t· e propelling power 

w.ni.;h comes with religio:i which is also based upon e.. eriences a-rid 

not excessively upon t ho ~ht. r~e~ever t hat is done, whenever the 

.,ttempt is made to rationalize relie ion wi h :i exposition of these 
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two other da...-1gere, religion is in danger of dyi of ina.ni tion. 

1~0 be sure, religion is a p~1ilosophy . Religion is 

a system of thoueht. But it is more than that. It is a faith. 

It is a hope. It is a feeling of dependence upon a. wise and 

oenevolent deity; a feeling t1.t.:.<:t t goes far beyond t" e -oou..."ldaries 

of a mere intellectual idea. 

o~ the othbr hand when an attempt is made to reduce 

religion to sentil!lent or to emotionalism there is the da.'1.-_er of 

driving it to a sort of ai."1 unbridled mysticism which becomes the seed­

bed of all kinds of supe1stition and all forms of obscurantism . 

.tteligion bas in the past suffered a great deal from this emotionalism 

and sentiments drive. to sentimentalisn. 'hen a feeling is uncorrected 

and unrectified by an idea, when you perin • t a feeling to run riot 

without holding it within the boundaries of a thought, within the 

discipline of an idea, ti:lat feeling becol!les of personality, 

frequently even of character. And so many weird sects arose in nearly 

every historic religion. They didn 1t last very long. For ti:ie they 

stampeded masses of people. And these sects most alwa,ys were motivated 

by some W1restrained religious. passionate emotiun which carried the 

eliever off his feet. as it were, and darkened his reason. These sects 

like the Holy Rollers, 

earlier days the 

"' d in the 

Judaism had such sects, 

Hohammedanisrn had such sects. -·hat too, is not good for r eligion. 

::or is it good for religion w:1e:i it is reduced to a system of morals 

pure and simple; to an ethical forualism, wit out refere;..lce to a basic 

P, ilosopey upon which this ethical code is to e built and witriout 
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t aking cogniz~,ce of the emotional or devotional or ;,r ayerful side of 

human lif e. This s,ells t he doom of religion, just as in t he long run 

it spells t he doom of morality itself. • hat's why the ethically 

cultural movements have ne ver survived. They are abstract ideas. pure 
' 

and simple. They lack the dynamics of t he emotional religion. They 

lack the basis of the intellectual religious nhilosophy. 

".ow t he g r eat h istoric relig ions of mankind, whether it 

be Judaism, or Christiani ty , -or :fohamme danism or Buddhism f or tbat matter, 

manifested themselves in al l these three phaees and have therefore survived. 

·.:hese religions were at the same time. thought, feeling, ction; an idea, 

mood, a way of life. They resisted being monopolized by one i ~terest. 

Judaism, f or example, resi sted strenuously -ny ttempt a t 

rationalization, any attempt at being defined as a pure, intellectual set 

of ideas which can be readily proved and scientifically demonstrated. 

;.1 or Judaism sensed very early t hat the source of relig ion is not t 1e mind, 

and in the secon place t hat t he mind is inadequate to explain reality. 

Judaism always placed a high value upon the in ellect, it employed the 

intellect to correct, to modify, to rectify some of t h religious intuitions 

but it never reduood faitn to intellectualism. Judaism always maintained. 

as science maintains tod.aJ, t hat the u1 t imate reality is unexplainable. 

11 Canst thee oy searching find me out? My t houghts are not your thoughts, 

neither are)Our ways, my ways. 11 1here is a gulf' that separates the finite 

from the infinite, the created from the Creator, and the mind is not the 

bridge which can connect these two. 



Even ,1aimonia.es, the 6reatest of' Je ish rationalists, 

n'o maintained tnat the intellect is man's supreme g ality, who "ried 

to harmonize philosophy vith religion, faith and reason, even re, in 

his II Guide to the Perplexed11 actually gave twe:i ty-s ix prooi" s '°'or the exist­

ence and the unity of' God. ""'ven aimonides, the greatest of Jewish 

philosophers concludes y seying hot tne esse.:. ce o div ·ni ty must 

forever lie outside of mankino.1 s comprehension; that 3-od ca..'1 :iot be 

lmow.n and can not oe defined. You are not warranted in describing 

any attributes to God. r:::he nost .,rou ca-::1 say is that e exists. You 

may describe Him negatively; you ma say what He is by things which 

He is not. 

Juc:.aism, to my nind, disp ayed a wonderful fore sight 

i::. not oasin:; its aut'1ority po. the mane.ates of logic or reason. or 

ma..."ly centuries iater, mankina uiscovered tat its intelle~t is in 

reality aver fa~lty instrument for discovering truth; that it operates 

only in the physical sphere of physical phenomenon. It can go so far 

and no further. It can not explain everytning. In act, it can not 

explain anything which concer!1S the real essence of subs L.ance or esse!lce 

of the real proolem of origin a..c"lu uestiny. 

But the in~ellectual eleme~t in Religion cannot be ignored. 

P.eligion is as much an aasier to the questions whi~h the mid of man 

propounds ~sit is a satisfaction for tD s iritua: : unger of tne human 

heart. ian has al\ ey-s so nt to understand.. the universe in whic he lives, 

to fathom its genesis, to prooe its m1::;a.."li:1g ad its destiny. ,fa:i has always 

attempted to define his own position in the universe, his own relation to 
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the things about him, to co-relate, as it were, his world of 

values to t11e world of cosmic values. 

If it is true that primitive man was driven to 
... 

religion by fear, as some maintain. although I question it, - it 

it is true tnat primitive man was driven to religion by fear, it 

is true also that thinking man, from the dawn of his reflective 

life was driven to religion through religious conviction, by 

postulates of his mind, by the c res which he inevitably was forced 

to posit. As soon as man began to think, he began to think about 

his world, about the universe in which he lived. He began to ask 

himself why, whence, whither, how? Ant:ihe tried to answer these 

questions to the best of his ability and ~owled.ge. And the answers 

to these questions fall into two catagories, - religious and non-

religiousJ - the suiritual and the material things . (quote Hebrew) 

11 Lift u:p your ey s and see, who created these? 11 

That's a normal question for a thinking man to ask himself. And 

~eneca writing to one of his friends in 1is famous letter on 11 The 

.e"irst Ca.use 11 says to his friend w 10 has be en criticizing him for 

wasting a. lot of time on suc~1 speculations: 

11 You will reply: what pleas re do you get from 

\Vasting your tims on these problems, which relieve you of none of 

your emotions,route none of your desires? ~o far as I am concerned 

I treat and discuss them as matters which contribute greatly toward 

calming the spirit, and I search myself first, and then the world 

about me . And not eve~ now am I, as you ~hink, wasting my time . 
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Iior all these q'..lestions, provided that tne be no~ ;hopped up 

3no torn apart into such unprofitable refinements, elevate and 

1 ighten t 'he soul. 11 

As I read this please keep in mind Chapter thirty­

eight of Job which I read to you this morr: in -, . 

"Do you forbid me to contemplate the universe? 

o you compel me to withdraw from the whole and restrict me to a 

part? li.ay I not ask Y hat are the beginnings of all things, who 

r.:ioulded the uni verse, w.i:lo took the confused and con,!?;lo .. 1erate mass 

of sluggis matter, and se_arated it into its narts? .. y I not 

inquire wao is the 1:aster- uilder of this uni verse, how the mighty bulk 

was brought under t e control of law and order, who gat.ered together 

the scattered atoms, who separated the disordered elements and assigned 

an outward form to ele~ents that lay in one vast shapelessness? Or 

whence came all t~e expanse of light? And whether it is fire, or 

something even orighter than fire? Am I not to ask these questions? 

.1ust I be ignorant of the neights vhe. ce I have descended? lhether 

I am to see this world out once, or to be orn rn ~y times? , at is 

my destination afterwards? ,rnat "bode awaits ny soul on its release 

from tne laws of slavery among men? Do ou forbid ~ne to have a share 

in heaven7 11 

Almost the exact questions propounded by Joo and 

y the way, the questions which all the modern phycisists are 4Sking 

themselves. 

11 In other t ords, do you bid me live wit· my nead 
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um ed down? Jo, I am oove such ~n exicitence. 11 

a. when men as.{ themselves t ese questions, and 

they began them thousan s a..~d thousands 01 years ago, ·nd 

tile \·ay, the anm e s hic11 the gave to t11ese questio s e 

just as valia. and. just as ~oou and j t as rl.le as tu answers 

\ 11ic we are likely o give to t· ese o est.i.ons, - the ~ost satisf., in 

ans\1er Yhic.n the; coul give ~ as t '""t t· ere is a D:wine .i d in the 

u.11i verse rhic ..1 ~reated it and whic r-u.les it; a i vine ,ind whic· 

ta: ds in s Jme moral relation to m·~ kind • 

.. :iie opposite explana.t· on of the universe is that 

it is just a thing, mere blind matter in se~seless agitation. -he 

. aterial ist ic answer is clearly no more cie. ti! ic a.:."'ld no more logical 

and no more helpf :il th.· n t11e t irst. 

A.11d so reli 0 ·on is t1e answer to ·he intellectual 

questions of men. ecidedly it is a ilosop n ilosonh, , ic. 
A -

is nu.ch easier to hold in t:he year 1931 than it s in the year 1831 

or 1881. 

The nineteenth century, w ich saw in a sense, the 

eginnings of the great physical sciences, was dominated by a 

cetermi~istic, a materialistic point of view. law of a sation 

rllled all things. rature could therefore move along one road only 

to a predetermined or predesti.ed end. 11 thins were predeter 1ined. 

_he hole universe s a mech nical odel, a machine. That was true 

not only of the inanimate orl but of the a..~ te orld as ell. 
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In this universe constructed bJ tl e nineteenth ce:itury scientific 

e~.1.gineers t',era was lit le room for free erso!lality, iree will, for 

God. ~cientists of the nineteenth ce!ltury rere sure th t they could 

explain ever thing y physical causes a::1d give. enough time, the~r 

could trace everything to some material origin • .!. entieth century 

physics, 110\1ever, has dealt a death blow to the ma eric: lisr o the 

nineteentn ce:1.tu.ry. It was discovered t'aat certain pheno .. ena of 

natare, like gravita ion anu rad.ication could not at ~11 be explained 

on tne basis of mechanics. 8cientists appeared who demonstrated that 

nature does not move smootLly and continuously along the line of cause 

and effect. a'J.Se an effect use the processes of nature, move by 

jumps and jurKs, inco4,prehensi ble and 

Causation has given wa to the law of ro· aoility. '!'here is room in 

t 1e universe, accordi P' to the latest scientists, for chance, for choice, 

for free will, for personality o~ the part of man 2nd the hole universe 

ca: onl be explained in tertns of tno ght. 

In fact at the hands of tne scientists of the irst 

part of the twantieth century, the \',ilole world of m t i,er ~ as been reduced. 

o a worl 01· radiation, of ,aves or light. Tne wl1ole universe is light, 

ottlsd up waves o • light for raa.iation ,nicn is matter and unbottled 

waves w ich is radiation 01 light. Everything is reduced to q, sea of 

light. 11 ..;reation11 to use t1'.e worus o!' Jean is 11 quote Hebrew 

"Let there be lignt". k-;. 01 course there is out one step from this to 

II 

the position of the relig onist thousands o:f yea:rs ago : God is the light 

II 

of t e ., orld. 11 11 u.ote Heorew 11 11 And tne light dwelleth in Him. 11 
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Professor Jeans i ni~ re arka le ook II he 

l.ysterio s U!liverse" t3.tes: 

"There is a .'ide I asu.re o agreea e!lt, ... ich on 

the physical si e 01 science a~proaches almost to nanireit, tat 

the strea":1 of o le ge is eadinb tow ds a no.-! echanical reality; 

t:e universe begins to loo~ more like a reat thought t · like a 

great rr achine . ind no longer appears as an accidental intruder 

into the realm of atter; e are egi ning to s pect that e 0 1.ight 

rather to hail it as the creator a..vid governor of t 1
1e realm of matter -

not of co•.u-se o· individ al mir1c.s, t ind in hie he toms 

out of h ·ch our i!ldi vid;1al mi:ids , ve roW!l exist s tho hts . 11 

T~ is is not take.1 fro. the t 1 . '!': is ts taken from 

the writi!lg of one of the great scientists of or d , who SillJ:r ~rizes the 

great scienti ·ic thoug· t of tne t entieth cent.,,.ry. 

11 The new knowledge co 1pels us to revi e our . sty J.· irst 

impressions t. t ,e had stumoled into 

conce itself with life or was activel 

niverse hie: either did not 

nostile to life .. he old 

d alism of :nind ruid matter) which as raai:il res o. siole for the s po 

hostility, see.ns lL ely to disappear, not thro h matter oecoming in 

any ay nore sha o / or insuosta.:1.tial t a.Tl heretofore, or throuo-h mind 

beco .. ing resolved into a ction of the wo r kin~ of matter , but thro h 

substantial a.tter resolving itself' into a creation and manifestation 

of mind. 11 

That 's the story oft· e ook of Genesis. God, nose mind 

~reated the universe. 
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"We discover that tbe' uni verse shews evidence of a 

designing or controlling power that has so ething in cor.1mon with our own 

individual minds - not, so far as we have discovered, emotion·, morality , 

or aesthetic appreciation, but the tendenc.:r to think in the way which 

for wa."lt of a better word, we describe as ma.t~1ematical . .A:.t1d while much 

in it may be hostile to the material append.ages of life, much also is 

akin to tile fundamental activities of life; we a.re not so much stra."1.gers 

or intruders in the universe as ve at first thought. Those inert atoms 

in the primaeval slime which first bega.'1 to fores~1adow the attri outes 

of life were putting tnemselves more , and not less, in accord with the 

f'undamental nature of tne uni verse. u 

~o that here again, as in so many things, religion 

a."lticipated the discoverles of scie::ice anu so the answer which religion gave 

to these questions of Job and ~eneca and all questioning minds still 

stands and today has been vindicated and establisned by science • 

.And there is another side to religion, -!he emotional side. 

This et otional side which g ives rise to the poetry in religion. The 

intellectual side gives rise to the theology of religion, but the 

emotional side of religion gave rise to the poetry in reli~ion. Because 

the real religious ma.."1. does not think of God as a mathematical necessity. 

e does not think of Him as a prime rhe reli~ious man thinks 

of God as Fat·o.er, :c"'riend, Protector , Guide, Helper. He thinks of Him 

as a Perso 1ali ty r,ho stands in a kindly and friendly relationship and 

this religious conviction f'/4¢'/i gives to the religious man a sense of 

confidence and strength and inspiration in life. This conviction gives 
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rise to prayer, religious meditation. to songs, to hymns, to sacrifices 

and to martyrdom. -his phase of religion gave rise to the psal:ns and 

to all the great devotional literature of majkind. A religion which 

misses that is really no religion at all, but a theosophy, a text-book 

affair. It does not enter vitally into the lives of men and women. 

helping the~, consoling them. A religion wit out prayer , ithout devo­

tional literature, to me , is unthi~kable, in a sense meaningless. It is 

t· is side of religion w' ic:-i gave rise to CJ.stoms, cere :ionials and l_:)oetry 

to human life. 

11 q ote Hebrew II "The Lord is my ihepherd 

I snall not want . 11 ·:!:hat I s the emo ional side of religion. 11 'rhe Lord is 

~ Shepherdtt is one t.hing. ~or t e Lord to be tne primary ca1.1se of' tne 

universe is quite anotL1er. .rlut I am ot the universe . I am just a. simple 

man who s ff'ers :pain a~ia. disillusionment and. I need a God to enter into my 

life. 11 quot~ Hebrew "Yea, though I v alk t_u-ough the valley 

of the snadow of death I will fear no evil for !'hou art with me; ~hy rod 

and '!'ny stafr, they corn: ort me. 11 God will wipe away all fear . Lighten 

my darkness, lift~ ourden. This intimate relatedness to Divinity gives 

rise to the real religious e eriences while t :1e ocher gives rise to 

religious speculation. 

Ana. lastly o!' course, there is the ethical side. And this 

ethical side gave rise to tne prophets and then to the thinker and the 

philosopher. T11e ethical side of 1 eligion t 1 es ideas and sentiments 

and molds the conduct of men by them. I there is a God and God rules 

the universe there mu.st be laws in the universe, laws applicable to 
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dete lne not only the >IV ic 1 but the 1piritual. the thlc lot 

man well. '!'be lmr• • ti • h.vd to diacoYer Juat • the lawa 

of n tun an hard to diacoY•r. e needed a alileo, epler, a ewton 

and • 1nate1n to dla oTer t l • of tur , Juat • we needed a 

o• • d Jlillel to dieooYer the 1 • of the lritu l •orld. But 

the lua e just real, ju t 1ndlap n• le. ~inc,,1111.\ aplritual 

uni•erae-b\uldere of mankind ••re the prophet• of Iarael. 

The trul7 el iou man. f07 rienda, to 1um up then, to 

rq inlnd, la the m who tho t u, !or him elf a rel lou.a phllo•op}v • 

who baa the spiritual an ••rot the co le problem. t t t l• not enough. 

t t onl.7 m e• hi.JD a r 1 ioua thinker. ~ trtll.7 r lt.g1Gll8 1• ao 

one who • the reli iou medium for th •~re aton, for the releue ot 

hi• otions, ador tion, titude, oacul lo ot hope. e 11 reTerent, 

he 1• deYou, d he 1• ioua ln tie prof'oundeat •en•e of the word. Bl• 

•ll ion m • him aing. 1, reli ion will •tand b7 hla aide in hour• of 

aorro• and defe t • wel 1 aa in hi• hour• o! triumph d ppine••• man 

who by hi• aentim nta, hi f ling, 1• r 11 lau . But •••nth t ia 

not eno h. truly rel lou 1• one who enter• t ena of lite, 

equipped with a rel iou• idea d rel iou■ feeling d ho t1 and 

11-vea 1.n auc • to ive eYidence of h11 rell loua conviction• and 

rel 1ol1,a th hta, man o upri h,ne11, ot integrity, of honor, ot love 

of ht• fellowmen, •eekin Juatioe, ende :Yorin to at ll■h Klngd<111 of 

upon anh. 

Thal man who 

l• the tl'\117 rel iou m 

11 three or wh •••k• all three. th t man 
















