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CAN WE GIVE OUR YOUNG PEOPLE A NEW !v~OR.ALI'I'Y 

BY 

RABBI ABB.A. HILLEL SILVER 
THE TEMPLE, SUNDAY, DEC. 

27th, 1931 

In discussing the subject "Can We Give Our Young 

People a Mew orality11 it would be well to bear in mind a few 

simple fa.eta usually overlooked. It woul also be well to bear 

in mind a few misconceptions which we frequently overlook when 

we talk about the "new morality." 

I 

Je ought to bear in mind that strikingly new 

discoveries in the realm of morality,, a~ iD tQ8 realm ot aa»i or 

religion, are extremely rare. Progress in these fields of human 

enterprise can have but a very limited connotation. Peaks of 

progress were reached long 8€;0 in these realms 1of lmmee tAQ\l@~, 

ape8'1:1.le,ion ani sehieTemoat and beyond the peaks one can not ~ ~(,_ • 

Ve can not, fore ample, by taking time and thought 

improve upon the perfected scu ture of Phideas or the drama of 

Euripides. We may create unu al types of artistic excellence, but 

we can not really improve up n the excellence once achieved. 

That is, of not true in the fields of the 
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physical ciences. We can invent toda¥ a machine that will travel 

twe,Znty lea an hour and tomorrow we can invent a machine that will 

travel f ty miles a.n hour and the next dB¥ a machine which will fly 

in the Such progress in technological skill is possible in 

the fiel of peysical science, there is an almost un·oroken continuity 

of progr ss. but not in the artistic or spiritual world because man 

discover d his p~sical world, as it were, but yester~. 

I mean by that, it was but yesterday that man discovered 

the door , the methods by which to understand scientifically this 

physical! world about him. And he finds himself like a child in a 

marveloll,jl toy shop with wonderful new toys all about him and his hands 

f 

are itc ng to touch and try each single toy in the shop. The scientist 

is eage I to experiment with these new toys. He finds himself, as it wer,, 

in a re arkable, new world. 

But as far as the social sciences are concerned, that's 

a diff rent story altogether. 

Man bas known his inner life for a long time. -Ba a&e liwei 

thousands of years, ever since the dawn of lmman history and has been 
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ment. All the emotions which the roodernt experienct:todlly ,man ,. 
knew -.i thousands of years ago. The best minds among the 

ancients wrestled with the problems of man 1s spiritual life 

quite as courageously as the best minds among the moderns1 and 

we have not yet improved either upon the questions which they 

asked or on the answers which they gave. 

Little that is really new can be added to the sum 

total of moral truth. to the quintessential truth of morality of 

mankind. What can you add to such doctrines as 11 Love thy neighbor 

as teyself" or "Justice, Justice shalt thou ~sue 11 or "Ye shall 

do no unrighteous:ieea in judgment" or 11 '.lillll»...ef!l:M-' 
.,---~---- tr 

a better technique for the realization of these ideals. 

for them, but as far as their inherency is 

concerned, very little can be added. 

Progress in the field of morality consists not in 

' .. discovery. but in fulfillment. 

1 

s.o.....Afl~~v-11ntt1~~n WD-""'1lrw-~:i~• ... in he-.,..;w~~~-mte!"a:t-~i,,-fMI-~ 

-:.-
Frequently I read boo~ that suggest that the author ,-. /'-

bas a no ta~ht..,_ something new to sq on the moral theme, - morality 

~ 
in the new age, a scientific approach to morals. M6'i,. I read with i ,.. 

' 
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a great deal of avidity to see if something new has been discovered, 

a remain 

forever the digits of civilization. 

That ot mean that morality is stagnant. Don't jump 

mankind have given to t h'wnan race for its moral guidance will take 

millennia, countless cles of time to give realization to these 

exa.l ted ideals long o pronounced. 

I re to you chapter two of the Prophet Isiah this morning, 

a truth proclaimed wenty-seven or twenty-eight hundred years ago in that 
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11 ttle land of Judea, some ing which he.d to do with nations not 

learning war any more. And in 1931 that I s still our problem, isn•t 

it? The pattern is ti1ere. The Kingdom of Ideas is there for all 

times as a model ~d a challenge, as a. beginning, if you will. 

• 

It will take manktnd many centuries to realize those ideas, 

to bring in)<> light, in other words to build that pattern of maximum 

moral ide ism into the social itructure. ~ 
{i&A-1.. ~ LA,...rf·~ ,~~~ldt-:,-----

Doa' ill ieek wi:ta 4J atruq upon er 

tro Bllo'bher mi:eaoaeeptlon~ ~ome J'JIMlllg people think that they must 

recapitulate in their own lives all the moral experiences of ~IIJ4r race 1 

and that they need not accept as binding, moral principles which they, 

themselves, have not lived through and experienced and-found true. 
~ 

-H-e-w._....k .. ■11111Wa11tM impoasible. No man can racapi tulate in his 
I ,: ~~vc 

own life the •"fl"l:ltoW,.e moral experience of .,race. ife i.e too short for 
/-

of mankind. In moral life at the beginning. You have 

~--to take certain things for granted. You must begin where the race 

left off, not where the race began in the jungle. __ .......,.01,1 to fl 

• 
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to stu~ peysics you would not begin 

of Aristotle. You don't begin at the 

• 

Vbegin with the 

bas discarded those beginnings long a.go. You 

J.aoi ao y6u ~(t begin your moral life 

l I. 

• 

not with the primitive but ith the most 

young people 

:ught as children because they feal that which 

they ere ideas and that there is something \.M 

._.; 
They were indoctrinated with those moral ideas ecause 

' the hwnan race found those moral ideas or principles of tho ht and 

conduct so vital, so essential, that it could not afford to lose time 
~ 

and~egan righ i•th the infant to train him into.--.-....f·nite habit 

of moral .. oral patterns which you were given as children 

are not moral prejudices, b t moral experiences covering thousands 

and thousands of years . . ankind discovered at terrific cost and 

suffering that these w~s d these ways only are conducive to the 

8•eawa.t happiness of the individual and society. 

you have ly tho ht out r ason. a logical 

for discrediti one or the ot 

childhood, yo will be wiser far if ou foll 

therefore unless 

sufficient reason 

them 11 terally. 
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...__,...a!t:.!1$...J.-~~~~.-..if-t.~"""-thera..---~~~- ­

• aeision iM,A-moral code umst:::-.&;e-tmt1J te"1t'"tnr--,,ircffl!!MM-&­

intellectual grasp and to the complete personal approval of 

the individual. - at 1 s a mistake. You don't have to understand 

intellectually, completely, the moral code by wnich ou live. 

Ther~ is such a thing in civilization as social routine. Prof. 

rlhitehead, professor of philosophy at Harvard University in his 

introduction to Dean onhaxr: 1 s book 11 :Susiness drift" which some 

of you ma have read, makes this ver keen obs rvation: 11 ow 

it is the beginning of wisdom to un ·erst nd that social life is 

founded upon routine. Unless society is penneated through and 

through with routine, civilization vanishes. So many sociological 

QOctrines , the products of a.cute intellects are wrecked by 

obliviousness to this fun ~amental sociological truth. Society 

requires stabilit, foresight itself presupposes sta ility and 

sta ility is the product of routine ... In eed the notion of complete 

understanding contrasting action is an ideal in the clouds, grotesquely 

at variance with practical life - A particular instance of this error 

is the prevalent asswnption that any social routine whose purposes 

re not obvious to our analysis is thereby to be dondernned as foolish." 
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therefore men should prepare themselves for another world 

where man's freedom would not be restricted to a normal w9:3 

of living. The whole matter was to make man free. Mot the 

morality of Judaism, for example, the morality of the prophet. but 

man's legitimate dominion wherein he can without hurt to hirrself 

and society be free. 

You see, man must l.ive in society, consequently 

man will alwa;rs have to adjust himself to society. Therefore 

there will alweys be this human problem in human life of how to 

adjust the lives of an individual with the lives of the group in 

which the individual lives. That I s the great prot1lem, adjusting 

personal freedom with social responsibility. .!orality must be 

cognizant of both or else it would go to one or the other of the 

extremes which will make for excessive slavery which will destroy 

the individual. 

Mow within these necessar and inevitable confines 

of the oral life morality .. elps a man to be free. There is no such 

thing as absolute freedom in life whether organic or inorganic. 

This is an organized lawful universe. The choice for a man is not 

between freedom and morality, the choice for a man is between 

morality and irresponsibility. You may choose to be bound, to be 

subject to your whims, your impulses, your lusts, your passions. to 

your momentary aberations or you ma:, choose to be subject to the higher 

mandates of duty, justice righteousness and clean living, holiness. 
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That 1s your choice and the more you emancipate yourself from 

the shackles of your momentary impulses, from your whims and 

you lift yourself to higher planes, your good judgment, your 

higher interest will co~trol your conduct and the freer you are 

in the only sense that freedom has . 

. oralit and freedom go hand in hand. There is 

no freedom without morality. P.eal freedom is achieved by training 

yourself to live a most intelligent and oat beautiful life. 

A doctor who has not studied surgery sufficiently 
. 

to operate on a patient successfully, when he enters the operating 

room with all the will in the ;orld, is not free to perforrn a 

successful operation. He doesn't know how. He has not trained 

himself. The eminent surgeon who has devoted ears of training 

of hand and mind will enter the same operating room and he will be 

free to perform a successful operation. One is slave to his 

ignorance, one is the master of his knowledge and therefore free. 

And that same thing holds true in moral life. 
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There is another misconception which I should 

like to t ell you abcut this morning and it is this. The tendency 

on the part of some people to blame all moral faults upon institu­

tions instead of upon ~hemselves. That's a lazy man 1s way of 

doing things. It is mu.ch easier to point the fi er of accusation 

against an institution and say the institution is responsible for 

this and this and this, than to point the indicting finger t neaelf 

and•~ 11 am the guilty one.• 

.. oral ideas are becoming looser, marri~e is becoming 

desecrated by increasing divorces and so you i l l find uninfonued 

social reformers say that the institution o marriage is wrong. 'Let's 

change the institution and all will be well. 1 The logic is that you 

can sublimate immorality oy legalizing it. 

e haven't got sense eno hand publ~o spirit enough 

to attend to our duties as citizens, to vote intelligently, to hold 

office if necessary and to look after our democratic institutions 

and our political life is shot through with graft. en we see that 

the machinery of government is wrong we don't say we are at fault. 

e are too busy money gr11bbing, too mu.ch concerned with making profits, 

~hen profits could be made, we haven't the time for anything else in 

life, for spiritual interests,for meditation, for reflection, and so 
. 

e sa~ 1you see the church ia at fault, organized religion is at fault.• 
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We are perfect. tothing is wrong with us. , e haven't the will 

power for a fine moral self restraint, for moral sobriety and so 

we blame our laws and our institutions. That I s false and that 
~ 

will not get us anywhere. 

The Ten Commandments are written in the second person 

singular - "Thou sbal t" and 11 Thou shalt not 11 • The mandate is placed 

upon the shoulc.ers of the individual himself. Never mind society. 

If individuals strive after perfection their social life will 

reflect that perfection. The first thing you ought to do is try to 

reform yourself. There is a fine reek phra e "Doctor cure ourself 

first." orality like charity should begi:1 at home. 

If you will read your newspapers intellect ally toda¥, 

in the midst of this confusion all arou.~d you, you will find your 

papers and magazines and books all full of criticism. Criticism of 

what? Of institutions, of agencies, of la•. Very little about the 

faults, the we0.1<nesses of the individual men and omen who were 

responsible for much of the evil that is going on in the world toda_}'. 

And then one other misconception and I am through. 

You hear it frequently said that young people like to be free. That's 

not true. Young people prefer obedience a.nd discipline and a subjection 
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of self to a cause and a reality greater than themselves. If 

you have a:ny doubt aoout it look at the youth of Italy and Germany 

and Russia. 

The young fascists in Italy are delighted to 

subject themselves to a rigid military discipline, to surrender 

all their freedom in a magnificent venture of youth! 1 abandon 

because they have been taught to believe in a cause which trans­

cends them, which is higher than they are. And that's what 

hAppened to the youth of Ger any and Russia. 

The youth of Russia ha been exalted to a pitch 

of abnegation. Why? Because t he have been ta;, ht to believe 

that they are helpi~g to fashion a new Social Order; that thro h 

them a new kingdom of soci 1 righteousness is being estaolished in 

the 1orld and so they are eager for that self-3ubjugation. They 

care nothing aoout this freedom which we have been ta;, uht to 

believe is being so craved by the outh of our land. 

In Ger.nany and Ita. y they have given the young 

people the ~orship of the State, !n Russia the worship of a new 

Social Ord.er as the ideal which encompasses their lives. 

Unfortunately in this land we have no such over­

whelming ideal to give to our young people and so they are craving 
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for a freedom which is not a freedom at all, a freedom of 

the appetites, which is the grossest form of servitude. 
~ 

The great poet, Virgil, in finishing asa four 

books of his 1eorgics, concludes with an epilogue in hich he 

G) s~s: 11 'I'hus I sang of the care of fields, of cattle and of trees, 

while great Caesar thundered in war by deep Euphrates, and gave 

a victor~ law unto willing nations and essayed the path to Olympus." 

Virgil was content to sing of cattle and of t:Plt1tha ~ / 

not so mu.ch because of his love of i glorious ease, but ·oecause
1 

truth, that ·hile all 

things change there are certain things which never cha.."'lge, \-1\a t~•N 
ti,.. 

~nature, revolving seasons, the eternal life-hunger of living 

" things, death and resurrection. There are certain thi s which 

endure tho ~hall else change, tho h empires rise and fall .. here 

are certain ideals or principles which are indispensable to any age 

regardless of its intellectual, political or economic complexion • . 
~ 

77hether Ht Man age of faith or reason, or sce,ticism, whether 1n ,.. 
its economic arrangement it is ~apitalistic or socialistic. and in 

its political organ\zation democratic or 
~ ~.,st g... p...,r 

ideals ~.'ffl!U9p M' tlete • t . it hou t 
• _____ .,...._ ~--:a:,~-~ ' 

'-Iii eternal morality. 

u..~ 
dictatorial. certain basic 

" them it cannot endure. JCa.? d,v..f 

-
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There clever or smart or heaey 

--- -

1 ter on from boredom. 

i ot so long ago I found myself in the conpany of a 

group of ministers. Some of them had passed fifty, some of t hem 

had passed sixty years of age. They wer di c ssing their lives in 

quite a confessional mood a..~d from most o their confessions there 
er,, 

surged up a spirit of not pessi~is~alf dissaster, but a certain dis-

appointment. They were disappointed in aw~ with the effectiveness 

of their own ministry and in a sense disappointed with themaelves. 

And It could look i J to their hearts and their min s. 

They \ ere good people, all of them. But t : ere was one thing missing 

in the lives of most of them, not all of them, - just this - i Just 

an obsession. They didn 1t have some one idea or ideal which took 

complete, masterful possession of all that they were and all that 

they had. There was not an idea which victimized them. 

Noboey becomes bored or loses the interest in life 

who has an obsession, who believes with every fibre of his life and 
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soul that the whole universe depends upon the carr ing out of 
. 

this ideal of his. The happy people in old age are just those 

people who go through life hugging their obsession. 

The obsession mu.st not be fantastic or a crazy idea. 

It may be and should be a real and rational and noble ideal. ::;ome 

people have an obsession that they Ylant to know the truth. And they 

go through life seeking trutns, using the equi ment of their intellect 

always critical, analytical, searching critically, inq~iring, with a 

curiosity about everyone. hoe people never get old. They seek truth. 

Others go through life with a passion for seeking justice. 

'rom .Amos to Lenin, people have gone thro life bringing a more 

acceptable arrangement o~ society, giving people a better cha."'lce to live 

more ~ freely a."'ld happily. 

Soce people have gone thro h life with an idea of 

establishing peace in the iorld . .ll om Isaiah and Aicah and the words 

which I read to you this morning, - to Jane Adal s of our own ~-

o my friends, if you pu into your lives something of 

this exalted quality of ideal pursuit you will have no trouble 

working out for ~ourself a WtJ¥ of living ecause you will know where 

you are goi and what you want and ou will realize that in order to 

achieve happiness ou have got to live a clean, decent sort of a life 

and the rest will come by itself. The trouble is that most people don't 
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know where they are going ~~d they redouble their efforts and 

their excitements. 

Get yourself an ideal. Borrow that ideal from 

t hat old morality. It is all there in the pages of your Bible, 

in the teachings of our sages and your bbis. et yourself 

an ideal, my friends, and I am sure you will be able to find 

in the days to come that measure of happiness which is within 

the reach of human beings. 

Can we give you a new moral ity? o, we can•t. 

But we can give you an everlastipg morality for the security, 

salvation and happiness of the future. 

l , 
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e can not give our outh a new morallt7 for no new moralit7 ls to be 

bad. The peak• of moral aspirations were reached long ago and beyond the 

peaka one can not go. Progreaa in the field of morallt7 conaiata not in 

doaci-.ery bu.t ln fulfillment. - erein do social aciencea differ from the 

peyalcal aciencea. The ID9.Ximum progr in terma of economlc,politlcal and 

peraonal value• wu aaid long ago bf the prophetic lead.era o~ the human 

race. It remains for mankind to build that p ttern of maximum moral 

idealiam into the aocial structure. 

A young man should ot attempt to repapltulate in hi• own life all the 

moral ezperiencea of the race and to diacover tor himself through hla on 

peraonal experience• the rulea of life. man•a life ia all too abort for 

that. orall7, we ahould begin not here the race oegan, in the Jungle, but 

where the race left off. e ahould not be auapicioua with the moral code 

w1 th which we were indoctrinated in our childhood •impl7 oeoauae it wu 

given ua 01 w,q of indoctrination, i thout our complete peraonal appro-.al or 

underatandlng. The "old-f hi ned" ralit7 is the aoclal routine, indlapenaable 

o ci'Yillzation, which mankind through a millenial esperience d1aco-.ere4 to be 

at conduct 'Ye to peraon 1 and aoci 1 ell being. It 1• important that it become 

p t of the thought 

possible. 

ttern and h bit• of condl»t 1n a lmnum being u earl7 aa 

Young people real 17 do not want reedom. 'l'bey are eager to au.lDit 

the elve• to a at rlgorou• di•cipline and obedience if onl7 they are taught 

to revere realit1 hich 1• greater than th ••l••• and deaeninc of their 
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paaaionate loyalty and unqueationed allegiance. 
I 

The youth of Italy and of Ger rq tods_y b; ve been given the orahip 

of the State an they gladly submitted to an almoat military regimen. The 

youth of Ruaala have been given the wor■hip of new ,ocial Order and e 

glad to aurrender themMlTea o an iron diacipline becauae of it. Our youth 

lacka an overwhelming ideal and therefore seeks the freedom of the appetite• 

which is the groaae■i form of senitude. 

hat youth needa 1• a agnificent obaeaaion, a faacinatiDg objectiTe to 

a ttract aa U by m~eti every action of th 1r lives. aTing t h t, the 

details of t heir moral procedure will be tremendously simplified. They •ill 
i ,oon co to underatand that in order to chleTe that obJeotiTe they mu.at 

practice moral so rlety and aelt reatr int. _hey t work h rd and faithfull7. 

They t be loyal and unaelfiah. Lacking the maJor 1 eal the detail 

moral problem become tremendouaq difficult. 

Young people would do -well not to blame all the moral evil• of our ·day upon 

the inatitution■. That is a lasy man'• • 8¥ of doing. It la far eaaier to point 

the aocuaing finger tan inatitution than at one•a aelt. And yet the oral 

reformation of aoclet7 muat begin •1th the individual. 

The '?en COPDandment■ are written 1D the ••cond peraon alngular, - thq]l abalt . 

I 
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~ i.:R: .Another factor which has been making for the demoralization 

~ ... 11, JI ie the neo-paga.nism which came in the wake of the la.st 

war. War is the ene~ of all morality. Especially is it the enemy of the 

home. War takes men a.w13¥ from their homes and their normal environments 

where traditions, moral habits and public opinion exert a restraining 

influence upon their conduct, and transports them to a world of stress, 

tension and emotional excitation, where sexual laxity becomes al:nost 

inevitable. Simultaneously other moral discipl.ines are relaxed. During 

war the spirit of "eat. drink and be merry, for tomorrow we die," becomes 

the dor.iinant motif of life. When war ends the hedonistic fatalism of war 

does not end with it. It is carried over beyond the armistice into peace­

time ways of life and thought. Whatever we wi tneaa today of the cheapening 

and the vulgarization of life, of moral shoddiness and the bewildering 

caprioles of "flaming youth" that shock and startle us, is simply the muddy 

backwash of the saturnalia of war. 

'rbere is a great clamoring abroad in our lana. today for the 

indi vidualJ a right to happiness. This is a mischievous doctrine for it makes 

J the individual man, rather than the collective man, the measure of all things 

and the individual's concept of personal happiness the sole criterion of moral 

values. Man possesses no rights other than the right to do right. No man 

has a right to happiness which is not at the same time socially desirable. 

The happiness of the individual is, to be sure, an end in social ethics 

but not the only end. There are other ends to which individual happiness 

must frequently be subordinated. Few things are as dear to a man as hia 

own life, and yet at the behest of patriotic duty, in defense of one 1a 

country, or at the behest of some other high mandate men will sacrifice 

their lives and all their chances of happiness. Men speak glibly tod.8¥ of 

man's duty to express hiliaelf, forgetting that man's first duty ia to perfect 

himself. Often men express their lowest selves and are not even aware of 
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their higher selves. Self-expression is the last, not the first, stage in 

moral evolution. 

People today are mu.ch more frank and intelligent in their 

discussirma of the subject of sex. This biologic fact is no longer 

considered taboo B~t there are those who confuse knowledge with sanction, 

and an understandi?lg of the laws of nature with the privilege to play fast 

and loose with the code of moral conduct which society has painstakingly 

built upon those laws. 

The American people will not long tolerate a neo-paganism 

alien to its essential genius. American civilization is Hebraic and 

Christian, not pagan. Its character has been molded by centuries of 

wholesome moral living, and it will not easily succumb to the passing 

aberrations of our day. For the moment it is slyly amused by the struttings 

and <.;apera of the new pagans, by the exotic quality and foreign flavor of 

their pronouncements. Soon it will lose patience with them and a thorough 

house-cleaning will then ensue. 

'!'be Elizabeth~ era was an era very much like our own. It 

was brought about by the same conditions of war and victory. The age went on 

a moral rampage b\lt the sanity of the English people soon asserted itself. 

The Puritan reaction followed, and, in spite of its rigoristic excesses, 

it proved a sobering and corrective influence in the life of the nation. 

The American people know• that all the demanda which are being 

✓ put forward for looser ties within the home, for easier divorce, trial 

marriage, cocpanionate marriage or free love are not the progressive claims 

of a morally advancing social order. They are the atavistic hankerings after 

lower forms of human relationships with which the human race experimented 

centuries ago and which were finally rejected beca ae they were found wanting. 

They did not call forth the strongest and noblest qualities in man. They 

were accordingly diacarded. Far from rendering the lives of men and women 



freer and happier, as it is fatuously assumed by some in our day, these 

loose forms of aaso~iation were found to cheapen and embitter life, to rob it of 

its dignity, to reduce sex to its lowest common peysical denominator and to 

endanger the spiritual education of the offspring. "The monogamous family," 

aeclared Prof. Jennings on the basis of his biologic researches, "with i ta life­

long union of mates, appears as the final term of a long evolutionary series." 

Here again science is confirming the intuitive postulates of religion which 
' 

long ago raised marriage to a sacrament and declared monogamy to be the 

ideal union upon which to build the noblest family life. 

Some social reformers, aware of the undermining of family 

morality which is going on apace in our land, have proposed a radical 

/revision of the institution of marriage. The logic of their position 

seems to be that you can sublimate imnorality by legalizing it. By implica­

tion one is led to infer also that all moral evils are institutional in 

their origin and can therefore be corrected by sane drastic institutional 

reorganization. This is a naive and fa~lty doctrine. 

When men have not the courage to blame themselves for their 

failings they blame their institutions. It is easier by far and much 

ple·santer to saddle an impersonal institution with the delinquencies of 

n age than to point the indicting finger at oneself. Our age is too busy 

money-grubbing to attend properly to the duties of citizenship and so we 

put all the onus of our political corruption upon our danocratic i~atitutions. 

It is democracy, not we, that baa failed. We are too engrossed in the 

pursuit of material comforts and pleasures to be interested in the cultivation 

of our spiritual life and so•• blame our religious institutiona. The 

church is at fault. ~en and women lack the strength of character to welcome 

the restraints of pure family life and prefer the laxities of indulgence and 

self-pampering. The fault is not with them but with the institution of marriage. 

We are likewise frequently deceived by obsoleacent ideaa 



tricked out in the .youthful livery of pseudo-scientific modernity. The 

primitivist ?fietzsche captivated a generation by investing an archaic 

jungle ethics with the garniture of brilliant metaphysical paradoxes. The 

form was new. The substance was of the fossilized deposits of civilization 

long since outworn. 

• Thus many anarchic human cravings today are demanding re-

instatement and social respectability on the strength of new and pretentious 

psychoanalytical revelations. Like every new and unrectified science, 

psychoanalysis ha.a given rise to a host of preposterous moral vagaries. 

A weird and appalling mass of fictions is now parading as indusputable truth 

of mental hygiene. The psychology of the abnormal is assumed to be norm 

for normal. The psychic evils of morbid inhibitions are arguments employed 

against self-restraint in sexual life and in behalf of moral te~mentalism. 

Men use a new terminology and believe themselves to be1nasters of a new truth. 

There is nothing new in these undisciplined appetites of men under whatever 

pretext they proclaim themselves. They offer no new recipe for human happiness. 

They lead inevitably to spiritual degeneration and social d.isaster. 
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Nor will the modern religionist be impressed by the argument of the 

humanist that in as much as there is no scientific certainty in any 

interpretation of the universe, the whole problem should be ignored. 

One should cultivate an attitude of detached scepticism towards the 

enclaving universe and center his attention entirely upon the ailtivation of 

his own life in society. One should play and enjoy the game of life 

regardless of "whether he saw the thing aa come~ or high trage~ or plain farce." 

But the problem cannot be thus cavalierly dismissed. It has a way of 

intruding itself even into our moat heroic moods. Life wants to know its terms 

of reference to the universe. Men who vibrate to the force of ideas and who 

are sensitive to their implications will not live contentedly or joyously, or 

struggle for an ideal sacrifically, when they become convinced that life is 

nothing more than a plain farce. No idealist ever died upon the cross for a 

cause which he knew to be a stupid comedy, and no man will ever bear the 

crushing burdens of a life-long defeat tor truth' a aake or goodness• sake or 

beauty's 'sake, believing at the same time that all life ia mean and cheap 

and meaningleas. 

Life is not a game and men cannot be suumoned to the high disciplines of 

life by an appeal to sportamanahip. For the very idea of sportsmanship ia 

predicated upon the conviction that the game is fair, and the rules of the 

game just and reasonable, and that a man has a chance to win. But if life ia 

known to be without purpose or intelligence or fairness or justice, and man 

is unalterably doa:ned to defeat, then it ia preposterous to summon him to 

valor and nobility on the basis of aportamanahip. 

The builders of the earth, the teachers, the prophets, the fashioner• 

of the new truth and the new beauty require for the driving impulse of their 

enterpriae an overwhelming faith in the essential relatedness of their world 

of value• to the world of univeraal exiatence. They must believe that they 

are co-creator• 1n a purpoaetul andinte ligent world, linked up with an advancing 

cosmic life and not mere farc.tura,comediana or tragedians in an empty, darkened 

theater. 
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And perhaps not the least of the roles which religion should perform in 

the modern world is to resist change - change which ls unintelligent, un­

informed and which religion knows, throu;}l past experience, to be hurtful. 

In the sea of human change there are waves and tides. The waves toss. The 

tides carry. It is notorious that in the realm of ideas changes are very 

rapid and frequently move in circles. For a time certain ideas lose caste. 

Society chooses a group of ideas more in hannony with its dcminant interest or 

mood of the moment. When this interest is superseded by another, a new idea­

logic orientation takes place. The old ideas are displaced and new ones come 

into vogue. Thus recurrent oscillations in idea-cycles take place. That a 

certain age prefers one group ofideaa to another is no vindication of the ideas 

accepted and no refutation of the ideas rejected. That age has simply voiced 

its dominant interest. Another age will speak differently. 

Our age is particularly clamorous for change. 

To l;>e sure moral standards are changing in our ~- In fact they are 

breaking down; but not because of any profound, searching critique of the 

old morality• which our age baa made, bu.t because of a general weakening of 

moral fibres ca.used by increased wealth and ease and luxury and self-pampering 

and by the wild tempo of a furiously acquisitive civilization. Home• are 

dlalntegrating. The purity of family life is disappearing. Men and women 

are demanding the right of self-expression, though most of them have nothing 

to express tN.t the moat comnon-place hankeringa after the moat primitiTe 

satiafactiona. 

Youth. it is said. is in revolt. .It ls disillusioned with the old 

religions. The sanctions of traditional morality are no longer binding upon 

it. Youth today is critical, analytical, impatient of creeds and dogmaa. 

It la seeking a new religion and a new morality. Religion imst reconstruct 

itaelf to meet the demand.a of thia new generation. We need a new morality. 

But where shall we find it? Even our lmmoralitiea are not new. We need a new 
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religion but no one bas as yet indicated what this new religion is expected 

to give to youth which the old religions can not. 

We suspect that this Revolt of Youth baa been over-played by 

middle-aged moralists and lecturers. Our young people are no more critical 

or radical or intellectual than their elders. The American people today ia 

economically conservative, politically orthodox, internationally narrow-minded, 

religiously indifferent and morally cruising. And so are the young people. 

If this generation of young people were truly revolutionary in thought and 

mood, it would give evidence of it in its attitude towards the economic problems, 

the social problems, the political problems and the international problems of 

our~- e venture the assertion that there is no more conservative, stand-

pat young man in the world than the racoon-coated, "homo sapiens" on the 

American campus. 

Our young people are criticized for being too free. Actually 

they are not free at -all. The freedom of moral bravado is, after all, only 

another and grosser form of servitude. In matters that really count, in 

political, economic and social thinking, in queationa of social justice, war 

and peace, nationalism and patriotism, they are as orthodox, aa unimaginative 

and as· submissive as the moat hidebound Babbitts of their dq. They cannot 

rise above the prejudices of their group. They have been educated not for 

freedom but for conformity. 

A moral revolt implies a moral upreaching, a yearning for the 

freer spaces of the spirit and for a nobler w,q of living won through a tirmer 

self-diacipline. Mere self-indulgence and aowing of wild oats, mere lack of 

restraint and the vulgarization of speech, manners and conduct, m,q be 

revolting. They are not a revolt. The flaunting of conventions, unaccompanied 

by a critical appraisal and b7 a readiness to substitute for tbem still higher 

convention• ia far from being an unquestioned sign ot ruoral advance. It 1• 
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fortunate for an age to have both the occasion and the courage to be 

frankly analytical of accepted moral standards and conventions. But to 

be critical without being captious, an age mu.st have a canon of criticism, an 

intelligent measure of evaluation. It is well for youth to be insubordinate 

but one mu.st be insubordinate for some moral end. 
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The domain of religion is the personality of man and its 

eternal value to man is that through religious experience be can develop 

and enrich his personality. 

We ms, accept as a working definition the concept of 

personality as the organized self of man functioning as a unit in social 

life, and religious experience as participation in beliefs touching the 

ultimate spiritual realities of life and in the mood and activity which 

derive from them. 

Faith will help man to surmount certain intellectual 

difficulties which he is likely to encounter, and which, if not overcome, 

may overwhelm and defeat him; and it will make possible abiding ideals in his 

life which will stimulate his will and give direction and unity to his life' a 

purpose. 

Not all the tribulations ofman are physical in their nature. or 

psychic. We are too prone to reduce all human unhappiness to economic want, to 

physical handicaps, or to psychic maladies. There are other causes which may 

contribute to the destruction of a man 1 a efficient self, not the least of 

which is intellectual confusion. There are men who take ideas very seriously 

and who react to them more sharply than to external forces. There are men 

whose peace of mind depends upon the finding of a satisfying philosopey of life, 

one which will master their doubts, strengthen their hearts, and give them 

confidence to face the exactions and disillusionment• of life. 

Not so long ago an eminent psychologist sent out a queationnaire 

to a group of men and women, asking them to answer this question: "If you 

became convinced that God did not exist, would it make any difference in your 

Life?" The replies, as one may well imagine, were varied. Some said that it 

would make no difference at all. One said that it would make him feel terribl7 

lonely in life. Another said that it would make him afraid to face either 
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life or death. And still another aaid: "If I became convinced that God did 

not exist, I would destroy myself. 11 This last reply seems very extreme. 

But those wno are acquainted with the dynamics of ideas, with their powera 

of disruption and integration, will not question the sincerity of the reply. 

An idea may destroy and may give life. It II18¥ wound and it may heal. 

Shortly after the theory of evolution was launched in the world 

a wave of suicide swept through England and Western Europe. The doctrine was 

new, as yet unanalyzed and uncorrected. There were people who drew some 

very headlong and disastrous conclusions from it, - that the universe waa 

without purpose or intelligence, a blind mechanism moved by equally blind 

forces, that the world of the living was just a bloody arena wherein plants, 

beasts and men struggled ruthlessly for survival and that within this fearful 

world there was room neither for ideals nor hopes nor spiritual satisfactions. 

Among these people there were men whom life bad sorely tried and who, quite 

naturally, asked t oemselvea: tt·7hy, then, should e persist in this unequal 

struggle? Our sacrifices are of no avail. Why should we travel the hard road, 

seeing that at the end of it there is nothing but defeat and annihilation? 

!berefore death is a welcome release.• 

Tolsto1, in his Confession, writes: 

"There was a period in my life when everything seemed to be 

crumbling, the very foundations of rq ~onvictions were be ~inning to give way, and 

I felt myself going to pieces. There was no sustaining influence in my life and 

there waa no God there• and so every night before I went to sleep, I made sure that 

there waa no rope in my room lest I be tempted during the night to band myself 

from the raftera of my room; and I stopped from going out shooting lest I 

be tenpted to put a quick end to my life and to my misery." 

lrow Tolatoi lived a full life. Hia vital energie• were not 

thw(U'ted or driven into a cul-de-aa.c. Bia biologic, aeathetic and scientific 
needs were to a great degree satisfied, and yet one unfulfilled need was 
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threatening to overthrow his whole world. He lacked the sustaining 

influence which comes from a realization that the universe is the 

dwelling place of a benevolent intelligence, and that man in his 

finite way partakes of it and in his creative efforts is its co-worker. 

All men, of course, are not as sensitive to the influence of 

ideas as Tolstoi, but there are few men who think at all a oout the eternal 

proolems of life, who would not be helped to a sweeter and freer life once 

this heroic postulate of faith is ma.de the driving motive of their lives. 

There is one fundamental hunget" in hmnan life, and that 

is the hunger for completion. "l'here is no motive in life," says Professor 

Hadfield, 11 so persistent as this hunger for fulfillment, hether for the 

needs of our body or for the deepest spiritual satisfaction of our souls ... 

As nature a·ohors a vacuum, so every organism abhors incocpleteness." 

In his mental and spiritual life man seeks completion. He struggles to 

develop his mind. He strives to improve himself. There is in each of us 

an inarticulate yearni::ig for undiscovered worlds. We hunger for the limitless 

horizons, the distant fields of splendor. This spiritual restleaenees is man's 

most precious legacy. 

In a God-leaa world man's hunger for completion is doomed to 

disappointment. There is no room for it there. In a universe, wherein there 

is neither reason nor intelligence, this hope of man is a tragic futility. And 

the hope thus denied, like all frustrated desires of ma.~, will turn upon him 

and devastate him. 

But give man the faith that he dwells in a universe where God 

is, where personality reigns, in which all things are linked together by one 

divine purpose, and ihat he, frail and finite though he be, is yet cooperating 

in the glorious unfoldment of tnat purpose, and behold what a current of hope 

and confidence is sent into his life. 



-8-

_bere is yet another way in which the experience of faith 

contributes to the development of human personality. The human soul is 

frequently a battlefield. The traditional moralist calls it the struggle 

between the higher and the lower self. The modern psychologist calls it 

the conflict between will and impulse, between the social self and the 

suppressed 1:nstincts - the anti-aocial self. Man's hope lies in the victory 

of the social self, and his well-being depend depends upon the emancipation of 

his inhibited self through moral sublimation. Man can win this victory 

only through the exercise of his will continuously. and especially in the 

great crises of life. Great ideals are the dynamics of the human will. They 

alone can sublimate his lower self, and they find their sustenance and 

replenishment only in faith. 

In an impersonal and mecmni~al world there can be no meaning 

to human ideals. Why have ideals at all? Or, having been beguiled into them, 

whence will come the ~ourage to endure for their sake the adversities attendant 

upon their realization, and whence the assurance that someone will take up 

the torch when our tired hands are forced to let it fall? 

Religion offers !Il8Zl a philosophJ of life which is congenial to 

human idealism. "Strive for the right unto death, and the Lord God &ball 

fight for thee." 




