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In recent weeks I have discussed with you a series of' tundamental 

human relationships. I dwelt upon a variety of such relationships between 

man and his fellow men. e pointed out that in a sense the whol~ of lite, 

the whole of human life is a bundle of such relationships and that these 

are the channels down which course all of our human experiences and through 

which we express ourselves. While it is true that our personality ·s one, 

nevertheless, e live simultaneously in many orlds - in the !Orld of our 

work, in the orld of our home, in the world of our country, in the world 

of our business, in the world of our class, in the orld. of our nation. 

But there is one relationship, and it is an invisible reality 

which in a real sense interpenetrates and determines all ~ther relationships -

and that is our relationship ith God. It is the fountain-head, of all 

our human attitudes. It is, in a sense, the orld which embraces all of' our 

little worlds and microcoSJBs am unites t h all - the little world in t hich 

we live. 

The Ten Commandments found in our Bible which prescribe the roper 

regimen for many human r.elationships, begin with the significant phrases 

"I am the Lord Thy God". That is the mentor for all human relationships, 

because without God there is no moral order into hich a human being can 

tit the order of his o existence. That is the starting point. 

You look at that sentence tound in Psalm 141 ' The Food has said 

in his heart there is no God." That ·s a mistransl tion of the word "N·val". 

It speaks of man as an ignorant person or a man of poor judgment. Naval 

means something much more sinister. Naval means disgracetul, impious, 

arrogant, the man who tre ts all things s • th scorn and contumely. That 

man aays1 "There is no God.ft That sentence in Psalm 14 is immediately 

followed withs The Naval a71n "The de 1 corruptly, they do abOllinably. 

There is none that doeth good.ft 

The Naval and his ilk used Godlessness as an eccuse tor their oral 

. 
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heedlessness, for corruption, for the doing of all things evil. That, of 

course, is true in the lite of individuals and in the li£e of n tions. 

In our own day those ho have let loose upon the orld war, ha te, 

tyranny, persecution, brutalities, aggre sions and conquests - they are 

the Nava1im - these scornf'ul, insolent, arro ant folk ho have denied God 

and who treat with contempt the religious .. rinciples both of Jooaism and of 

Christianity, who have rejected with contempt the ethical codes both of 

the Old and the New Tectaments. Some have bu.med synagogues, and if they 

were free to do so, would burn all churches to the ground. And in some 

countries these 0re actually reduced and destroyed to ashes. 

So from Godlessness there is but on , step to moral anarchy and 

moral chaos. That is wh~ the Ten Commandment .. begin ,iths "I am the 

Lord Thy God". The ver, "'tory of creation in our Bible begine iths "In 

the beginning, God cr .... ated the Heavens and he "' rth". And 1hat phraseis 

put there right at the beginning to point out the r•" son - th t this 

universe is a creation. It is not accident. ill that transpires in the 

Universe is not just a meaningless play of blind forces, in furious animation 

signifying nothing, butt t this Universe has been rescued from chaos by 

divine will and hammered into cosmos, into order for a purpc>Pe ink e-:>ing 

with an ultimate design. So we read in our Bible: "Thuss 1th the Lord, 

the Creator of the Heavens. He is the Lord who fashioned the earth and made 

it. He established it." He did not create it for chaos. He formed it 

so that it might be a place of habit tion for mankind. 

And also the wreation of man is introduced by an amazing phrase in 

the Bible, "And God created man in his image - "B1tzelem Elohim" - in the 

image ot God, created He him." In other words, man was set upon hie career 

bearing 1n his mind and in his spirit the image of God, something vast, 



mysterious, creative, incorruptible, everlasting was put into the ver r 

essence or man. 

Ther e is an interesting sentence b,.- one of our Rabbis, Ra bi Joshua 

ben Levi ho saidt "When a an goes on his ay, when a man sets out on 

a journey, hen he proceeds on his way through life, a troop of nn els 

receed hi.J'll and roclaim: ' e wa .. for t he im e of the Holy One, 

Blessed be Hel'" And tat is a superb, hat is a startling conception of 
di 

the worth of an indi vi ual. Where an i~dua.l goes, •,here an individual 

arks, tan individual does, there is a God moving, orking, eing. 

tis a holy ground. 

'nlus the clo t possible relati nship w· s establi ·hed t ctween 

■orta.1, finite man, and the iramortal and infinite God. The s e form 

principle identifies them. If' God is aerator, o is man. If God is truth 

and justice and love and goodness and beauty in His infini tu :e, so is man 

in his humbled, in h.is restricted fini tude. But t.l-ie form, the rinciple 

is the same. In other words, 1n origin and in destiny and in lite, man 

is f'ini.te. 

And this, my friends, 1 or utmost importance in civilization. For 
not 

given this dogma, acce ting this dogma, and it is a dogma, it cal'fbe demon-

strated scient_fically, this dogma pulls man a .ay from his lower animal 

substratum. This dogma of man's connection ith God sets goals for human 

expression and rovides the motive, power for ttainment of these 

aspirations. This dogma makes mandatory in all human life the qualities which 

man a cribes to God. "Just a . I am just be thou ju t. Just as I am 

mercitul, by thou merciful." 

This introduces into human lif'e ethical concepts which are the 

results ot what ~ou might call •noblesse oblige•J the results or one's 
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s ation, one• s st tus in the cosmos. ,,e must be true and just nd clean 

and noble not because ot profit or cain, not bee use offer of un shment, 

but because e are divine. e are kin of d·vinity, not because e occupy 

exalted st tions or because we are endowed with extraordinary prestige, but 

because we are t ·1e children of God. 

And so all of our human relationships bet een husband d ife, 

parents and children, therich and the poor, employer and employee, bet een 

n tion and nation, between race and race - all human rel t:onships are exalted 

and sanctified, p~ified b. this dogma of man's relationship to God because 

you see a God in every h man being. Think of the c :cism ith which 

present-d diet· tors look upon human life nd upon ruan. Think of the 

human bcl.ngs today regarded as so many tis tics. B cause of this 

conception of God and man, the hu.lB.D being la ma e tantamount to the hole 

of the Unive se . 

Because there is a God, the~ are also eternal principles - justice, 

love, truth, peace, to hich man c.n appeal when their rights are denied, 

hen they are O)pressed, hen they re thirsting. Becau e th re is a God 

th . e is a univ '":rsal moral law hich can become the refuge oft e human, 

in the name of which man can challenge tyrants,and have, throughout th ages. 

e a ~sume many hum.an ideals as though they re scientifically 

established. e think of them as axioms. Yet, h~n you analyze them, 

the e is nothing in nature to justify them. You talce t.lie principle that 

all men are ere ted equal, the principle to which e appeal hen ·e speak 

of the rights of man. Where in nature is that principle? re in science 

is that principle?. It is a purely religious dogma that there is a God, 

and that all men are · created equal. You take out the tact or G.-xi from 

thie ayllogisa, and the whole reasoning fall8 to the ground. That is why 

the ,oundiDg Fathers ot Aaerica appealed tor their uthority to religioua 
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principles "All men are ere ted equal and endowed their Cr .· tor 11.i th 

certain inalienable rights" etc. etc. T t s their a thority - the 

invisible God. Your entire Bill of Rights and your Con titution of the 

United St .. tes derives from thi religious dogma. --.:o take out thi ... religious 

dogma and -our Bill of Rights has no basis upon hich to rest. People forget 

that. People forget that hen en of ideals fo ht, for example, slavery, 

fo ht to uproot that evil institution of slavery - to . hat principles did 

they a peal? in ,hose name did they s eak? The didn't s eak in the 

name of economic determinism. The-- · a ,">ealed to the f act that these claves, ere 

God's children, and that all men are equal. No man has the right to enslave 

other men. And the men ho fought t hrough the ages a in. t ge slavery, 

child slavery, against the o pression of one roup by another group. ill 

plead equality in the name of their religi on nd God and ·n the ".?irit 

ot man which is of God. 

tis la.eking in our day, en ··ou come to think of 1 t, is that 

men have lost this over- helming conviction of Uie r ality of God, • nd they 

no longer have anyone in whee name to L.. peal for ju tice and righteousness 

and tolerance and peace in the orld. 

There is an interestin story told in our Talm.m. The gre· t Rabbi 

Elazr ben Simeon, a very learned, veey wise and very ealthy Rabbi aa 

traveling day tram one city to another and he pa sed a deformed e.nd 

hunchbacked and frighttully ugly man. This poor, deformed man greeted 

the Rabbi. But the Rabbi did not return e greeting. He ns an exquisite 

and an aesthete and this deformed being sort or shoct --11 his fine ensibilities. 

In fact, he not only refused to return the greeting, but aids "What an 

ugly human being you are. And are there~ like you iD the place froa 

which you coaeT The deformed hunchback saids • ster, ou should not 

address that question to me. You should ad ress it to the artist. ho llllde 
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me. Ask hill ·.hy I am so deformed and hether there are many uch deformed, 

unhappy and ,mfortunate people like me. And the Rabbi, of courre, realized 

what a shameful thing he had done, how contemptible he had been and he 

nelt befor this man, kissed his feet and begged his pardon. In hose 
did 

name/this un ortunate man a peal? And hat as it t hat brou ht this 

po erful and w,althy man humbled and groveling into the dust? It as an 

appeal to an invisible God. And th t, alone brings t rants ro · .. eling into 

the dust. That alone restores harmony in the .orld. 

And so it is not ·urprising r~t all that all through our r'icred 

books this thou ht of marls relationship to t he : gher Bein i~ reiterated -

not only distantly related, but the cloee~t kind o~ relation hip like that 

of fath rand son. "You are children of God." Don't do this. Don't do 

that. This cruel. The.tis unjust. Don't do tho things becau .. e you 

are the children of God.• When a human being i in despair nnd is 

troubled and in the I!lidst of per ecution, in the mid t of utter degradation 

he is taught to look up heavenward &nd say& "Our Father who art in 

e are not small and insignificant. ,ie belong to that 

which is immortal, eternal - God. Men were taught by the same dogma 

to l ive in brotherhood and seek p ce, not because war is destructive, 

not because war is a human fallacy, but because "Have we not one Father? 

Has not one God deliv red us all? y then should e deal treacherously 

with one another. No lasting peace 111 ever bee. blished in th orld 

until men have rec ptured this v·sion of th F therhood of God arxl the 

brotherhood of' man d the f mily rel tionship. 

It is an invisible reality, a r allt t t can be aore truly 

imagined. than expressed, a r ity hich is beyond demons ration, but not 



-1-

beyond e perience. ·;e cannot know God as ·,·e know t arents, child ren , friends. 

•can•st thou earch, find out God?" No, e cannot. ,e kno very little 

about God. 

The e is an interesting 1 gend nmon the my·· tics of I lam th t under 

the Throne of Allah thee is a Tablet upon hich is inscribed all that shall 

happen to the lat day. And this tablet i so broad the. t a fleet Arab horse 

would not be able to cross it in four years, and th ,ri tmg thereon is 

finer than a hair. And of all the riting ihich covers it, only a single 

line has b0 en communicated to God I s ere tures, and t "t single line ha"' ... ept 
that 

God's children o.nctTiiiie ill keep God's children in perplexity until the 

asurrection. An in the luxuriant phrasing of is le end the .. e ·s this 

profouna thou hts "e cannot kno "• 

Nevertheless, God is a reality, t .1e su reme eality of the 

Universe and ey who hnve er sped it, the ho h ve ensed it, h ve all. 

They then porsass a spi ·t·, clairvo 'ance. a sort of ~econd si ht ·-hich 

enables them to see Tlhat other ,people cannot see. They • n see more 

cle rly, more inwardly, more reveaingly. "And loses a r>roached the 

darkness wherein G~ Dwelt.• The believing s irlt sometime has the g rt 

of seeing into d'rkne s or human life. "To me the anest no er that blows 

can give thoughts th·t do often lie too deep fort rs." 

This fact or God in human e;·peri nee, once it is gr asped, once it 

is ermitted to penetr·te our ex eriences and our relat onships, helps to 

illumine our ex. eriencea and unify our direction. It elps us to make 

all nece sary adju"'tments in life. It helps to com n te us or all 

seeming depr·v; tions in life. It as once nsKed or hat it meant 

to believe in God, what God ant to :him. And he ans ,red1 "It is glory 
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in retchedneBs, and riches in povert' and lo dship in rervitude and ~atiety 

in hunger and clothedness in nakedness and reedom ·n sl:-:L V ry and lif'e in 

deat.~ and sweetne in bitterne s.• 

tis hy it ·s so necessary to be a.are of this supreme 

relationship - our relationship with God. 

Finally, it gives men courage - the r .alize1tion that e st ·1 nd in 

rel· tionship 1th rJOd. It i.s necesf'ary to .fight, be a martyr, .for nn 

ideal, for goodness, for truth, for justice. Men de not becoo9 martyrs 

out of mowledge, or ex_t>erience but the 7 become tyrs out or Faith. 

Salvntion cometh from God. And ooly as ankind ill l e· rn to 

recapture the vision that men are not animals or machines or robots but 

hat the ere the chil ren of God, dest"ned o~ a gr at exalted destiny, 

destined for sp ritual perfection - only as t y recnpture thut vision 

that they are children of God destined for spiritual perfection and 

knowledgs nnd wisdom and truth and goodness freedom and hap ines~ and peace 

will the redemption of our societ begin. 

,e have tried to bring about the salvation of society in many 

way8 in this nge, but ·e h· ve failed. e are on the bring of disaster 

toda ·• e have tried to establish roper relationships .bet ;een the classes, 

bet een capital and labor, etc. etc. and e have failed because of one 

basic principle which alone ca~ m·ke these relat:onships ossible - the 

principl t .1at all men re children of God. For the convicti.on thl t 

there is a God in this orld, not transcendant, not removed but ill 

the life and structure or ankind, society. 

Someday mankind will return humbled, ~aten, lmeeling ' gain at 

the reet of thi invisible r all t which is God. Arrl the redemption 

will begin for ~ankind. 
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In rec~nt weeks I have discussed with you a series of fundamenta1 

human relationships. I dwelt upon a variety of such relationships between 

man and his fellow men. We pointed out that in a sense the whole of life, 

the whole of human life is a bundle of such relationships and that these 

are the channels down which course all of our human experiences and through 

which we express ourselves. While it is true th.at our personall ty is one, 

nevertheless, we live simultaneously in many worlds - in the world of our 

work, in the world of our home, in the world of our country, in the world 

of our business, in the world of our class, in the world of our nation. 

But there is one relationship, and it is an invisible reality 

which in a real sense interpenetrates end determines all ?ther relationships -

and that is our relationship with God. It is the fountain-head, of all 

our human attitudes. It is, in a sense, the world which embraces all of our 

little worlds and microcosms and unites t hem all - the little world in which 

we live. 

The Ten Commandments found in our Bible which prescribe the proper 

regimen for many human relationships, begin with the significant phrase: 

"I am the Lord Thy God". That is the mentor for all human relationships, 

because without God there is no moral order into which a human being can 

tit the order of his ov:n existence. That is the starting point. 

You look at that sentence fo\llld in Psalm 14: 11 The Food has said 

j.n his heart there is no God." That is a mistranslation of the word "Naval". 

It speaks of man as an ignorant person or a man of poor judgment. Naval 

means something much more sinister. Naval means disgraceful, impious, 

arrogant, the man who treats all things s • th scorn and contumely. That 

man says: "There is no God." That sentence in Psalm 14 is immediately 

followed with: The Naval says: "They deal corruptly, they do abOllinably. 

There is none that doeth good." 

The ? awl nnd his ilk used Godlessness as an excuse for their mora1 

.. . 
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heedlessness, for corruption, for the doing of all things evil. That, of 

course, is true in the li.te of individuals and in the life of nations. 

In our own day those who have let loose upon the uorld war, hate, 

tyranny, .persecution, brutalities, aggressions and conquests - they are 

the Navdl.im - these scornful, insolent, arrogant folk who have denied God 

and who treat with contempt the religious principles both of Judaism and of 

Christianity, who have rejected with contempt the ethical codes both of 

the Old and the New Testaments. Some have burned synagogues, and 1£ they 

were free to do so, would burn all churches to the ground. And in some 

countries these wure actually reduced and destroyed to ashes. 

So from Godlessness there is but one step to moral anarchy and 

moral chaos. That is why the Ten Command1nents begin with: "I am the 

Lord Thy God". The vecy ntory of creation in our Bible begins with: "In 

the beginning, God created the Heavens and the Earth". And -that phraseis 

put there right at the beginning to point out the r 0ason - tha t this 

universe is a creation. It is not accident. All that transpires in the 

Universe is not just a meaningless play of blind forces, in furious animation 

signifying nothing, but that this Universe ha.s been rescued from chaos by 

divine will and hammered into cosmos, into order for a purpose in k~eping 

with an ultimate design. So we read in our Bible: "Thus saith the Lord~ 

the Creator of the Heavens. He is the Lord who fashioned the earth ~d made 

it. He established it." He did not create it for chaos. He formed it 

so tba t it might be a place o_f habitation for mankind. 

And also the vreation of man is introduced by an amazing phrase in 

the Biblei "And God created man in his image - 11B•tzelem Elohim" - in the 

image ot God, cref:1,ted He him." In other 'lords, man was set upon his career 

bearing 1n his mind and in his spirit the image of God, something vast, 

'. 
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mysterious, creative, incorruptible, everlasting was put into the very 

essence of man. 

There is an interesting sentence by one of our Rabbis, Rabbi Joshua 

ben Levi who said: "When a man goes on his way, when a man sets out on 

a journey, when he proceeds on his way through life, a troop of angels 

preceed him and proclaim: 'l:!ake way for the image of the Holy One, 

Blessed be Het~ And that is a superb, that is a startling conceotion of 
di 

the worth of an individual. \There an i~dual eoes, where an individual. 

works, whnt an individual does, there is a God moving, rorking, being. 

That is a holy grotmd. 

Thus the close -t possible relationship was established between 

mortal, finite man, and the inmortal and infinite God. The s~e form 

principle identifies them. If God is a er ator, so is man. If God is truth 

and justice and love and goodness and beauty in His in£initu<le, so is man 

in his hnmbled, in h.is restricted fini tude. But t.~e form, the principle 

is the same. In other words, in origin and in destiny and in life, man 

is finite. 

And this, my friends, ib of utmost importance in civilization. For 
not 

given this dogma, acce ting this dogma, and it is a dogma, it car{be demon-

strated scientifically, this dogma pulls man array from his lower animal 

substratum. This dogma or man's connection v;ith God sets gotls for human 

expression and provides· the motive, power for attainment of these 

aspirations. This dogma makes mandatory in all human life the qualities which 

man ascribes to God. "Just as I am just be thou just. Just as I am 

mercitul, by thou merciful." 

This introduces into human life ethical concepts which are the 

result& ot what you, might call "noblesse oblige"; the results of one's 

. " 
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station, one's status in the cosmos. TTe must be true and just and clean 

and noble not because of profit or eain, not because or fear of punishment, 

but because we are divine. We are kin of divinity, not because we occupy 

exalted stations or because we are endowed with extraordinary prestige, but 

because we are t he children of God. 

And so all of our human relationships between husband and ·wife, 

parents and children, therich and the poor, employer and employee, between 

nation and nation, between race and race - all human relat i onships are exalted 

and sanctified, purified by this dogma of man's relationship to God because 

you see a God in evecy h man being. Think or the cyn ·cism uith which 

present-day dic~1tors look upon human life and upon rue.n. Think or the 

human bQlngs today regarded as so many statistics. Because of this 

conception of God and man, the hU;JB.D being is made tantrunount to the whole 

of the Universe. 

Because there is a God, the~ are also eternal principles - justice, 

love, truth, peace, to which man c..,~n appeal when their rights are denied, 

when they are oppressed, when they are thirsting. Because th re is a God 

th -re is a universal moral law which can become the refuge of t he human, 

in the name of ·which man can challenge tyrants,and have, throughout the ages. 

\ e a ssume many hu.'lan i deals as though they \·:ere scientifically 

established. We think of them as axioms. Yet, wh~n you analyze them, 

there is nothing in nature to justify them. You take t.lie principle that 

all men are created equal, the principle to which we appeal ~hen we speak 

of the rights of man. iihere in nature is that principle? Tihere in science 

is that principle?. It is a purely religious dogma that t here is a God, 

and that all men are created equal. You take out the f act or God from 

this syllogism, and the whole reasoning falls to the ground. That is •h7 

the Founding Fathers or America appealed tor their authority to religious 
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principle: "All men are created equal and endowed by their Cre·1tor v:i th 

certain inalienable rights" etc. etc. That \'ras their authorit . - t.l-ie 

invisible God. Your entire Bill of Rights and your Constitution of the 

United States derives from this religious dogma. You take out this religious 

dogma and your Bill of Rights has no basis upon v:hich to rest. People forget 

that. People forget that when men of ideals fought, for example, slavery, 

foueht to uproot that evil institution of slavery - to .hat principles did 

they appeal? in ·hose name did they speak? They didn't speak in the 

name of economic determinism. They a ).ealed to the fact that these slaves, were 

God's children, and that all men are equal. No man has the right to enslave 

other men. And the men who fought t,1rough the ages ueuinr.:: t , aee slavery, 

child slavery, against the O) pression of one group by another group. ill 

plead equality in the name of their religion and God and in the spirit 

ot man which is of God. 

t1hat is la.eking in our day, when ou come to think of it, is that 

men have lost this over-r~helming conviction of the reality of God, and they 

no longer have anyone in whse name to uppeal for justice and righteousness 

and tolerance and peace in the world. 

There is an interesting story told in our Talmud. The great Rabbi 

Elazr ben Simeon, a very leo.rned, very wise and very wealthy Rabbi was 

traveling day from one city to another .and he passed a deformed end 

hunchbacked and frightfully ugly man. This poor, deformed man greeted 

the Rabbi. But the Rabbi did not return the greeting. He ,·ms an exquisite 

and an aesthete and this deformed being sort of shoc~ed his fine sensibilities. 

In fact, he not only refused to return the greeting, but said: "mmt an 

ugly human being you are. And are there many like you in the place from 

which you coco? The deformed hW'lchback said: •uaster, ·ou should not 

address th~t question to me. You should address it to the artist who made 

. 
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me. Ask him \'·,hy I am so deformed and whether there are many such deformed, 

unhappy and unfortunate people like me. And the Rabbi, of course, realized 

what a shameful thing he had done, how contemptible he had been and he 

knelt before this man, kissed his feet and begged his pardon. In whose 
did 

nameJthis unfortunate man appeal? And what ,as it t hat brousht this 

powerful and wealthy man humbled and groveling into the dust? It was an 

appeal to an invisible God. And that, alone brings tyrants groveling into 

the dust. That alone restores harmony in the world. 

And so it is not surprising at all that all through our "-"acrod 

books this thou£ht of marls relationship to the Higher Being is reiterated -

not only distanUy related, but the closest kind of relationship like that 

of fath -·r and son. "You are children of God." Don't do this. Don't do 

that. This cruel. Toot is unjust. Don't do those things because you 

are the children of God.• When a human being is in despair and !s 

• troubled and in the w.dst of persecution, in the midst of utter degradation 

he is taught to look up heavenward and say: "Our Father vho art in 

Heaven". Yle are not small and insignificant. i1e belong to that 

which 1s immortal, eternal - God. Men were taught by the same dogma 

to live in brotherhood and seek peace, not because war is destructive, 

not because war is a human fallacy, but because "Have we not one Father? 

Has not one God delivered us all? 'Thy then should we deal treacherously 

with one another. No lasting peace will ever be e. tablished in the world 

until men have recaptured this vi sion of the Fatherhood of God and the 

brotherhood of man and the family relationship. 

It is an invisible reality, a r eality that can be more truly 

imagined than expressed, a r eality which is beyond demonstration, but not 
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beyond experience. Vle cannot kno\7 God as we know parents, children, friends. 

•can•st thou search, find out God?" 

about God. 

o, ,-:e car;not. r:e knor; very little 

The J. e is an interesting l egend D.!!long the c.y·· tics of I . ·lw:i that under 

the Throne of All.ah thee is a Tablet upon which is inscribed all that shall 

happen to the lld.. day. And this tablet is so broad that a fleet Arab h'orse 

would not be able to cross it in four years, o.nd th , ,.ri t:ing thereon is 

finer then a hair. And of all the writing which covers it, only a single 

line has been communicated to God's crea tures, and t hat single line has kept 
that 

God's ohildren o.nd/line will keep God's children in perplexity until the 

Rosurrection. And in the luxuriD.?lt phrosing of this legend there is this 

pro.tounci thought: " i':e cannot knon". 

Nevertheless, God is a reD.Jity, t he supreme reality of the 

Universe and they who 'ru:lve ·cras?ed it, the who have sensed it, have all. 

They then ponsass a spirit~r.u. clairvo rance, a sort o second sight which 

enables them to see "hat other _people cannot see. They Ccn see more 

clearly, more inwardly, more reveuingly. "And Uoses a~proached the 

darkness wherein Go~ 0.1elt.n The believing spirit sometincs has the gift 

of seeing into darkna s of htu:1c.n life. "To me t.l-ie m· anest floy:er that blo\VS 

can give thoughts t."lat do often lie too deep for t ~trs." 

This fact of God in human experience, once it i5 gr ~sped, once it 

is permitted to penetrate our ex1eriences and our relat· onships, helps to 

illumine our ·ex.eriences and unify or direction. It helps us to make 

all necet sary adjustments in life. It helps to compens~te us for all 

see.-ning deprivutions in life. It was onco asked of what it meant 

to believe in God, what God meant to him. And he answered, "It is glory 

'J 
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in t1retchedness, and riches in poverty and lordship in ~ervitude and satiety 

in hunger and clothed.'>ess in nakedness and freedo:n in sl:cv~ y and life in 

death and sweetne~s in bitterness." 

Thnt is vhy it is so necessur/ to be a.ware of th·s supret:'.a 

relationship - our relationship with God. 

Finally, it gives men courage - t.'1e r ealization that .,e st and in 

relationship with God. It is neces.ary to fight, be a ioart r, for an 

idea1, for goodness, for truth, for justice. Uen de not becom~ martyrs 

out of knowledge, or experience but the• become ::u,rtyrs out of Faith. 

Salv:,tion cometh froo God. And only as oankind sill 1e,,rn to 

recapture the vis:on that men are not anirnnls or mac..'1ines or robots but 

that they re the chil en of God, destined for a reat exalted destiny, 

destined for spiritual perfection - only as they recapture that vision 

that they are children of God destined for sp_ritu:il perfection and · 

knowledga and wisdom and truth and goodness freedom and happiness and ;,eace 

will the red~ption of our societ begin. 

1
:!e have tried to bring about the salvr t· on of nociety in many 

ways in this t.ge, but we h· ve failed. te are on the bring of disaster 

today. le have tried to establish proper relationships .bct.:een the classes, 

between capital and labor; etc. etc. and we )laVe failed because of one 

basic principle which alone can make these relat·onships possible - the 

principle t.1at all men are children of God. For tho conviction that 

thore is a God in this world, not tronscendant, not re!iloved but in 

the life "and structure or oankind, society. 

Someday mnnkind will return h bled, beaten, kneeling aeaiJl at 

the feet of .thi invisible r alit• hich is God. And the redemption 

will begin for oanldnd· 

. . 




