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Wien Israel proclaimed the ideal of the one God, it also proclaimed the ideal 

of the one world. The concept of one Creator meant not only that the whole physical 

universe is one, but that the whole of humanity is one. The physical universe is 

one, and that meant not only the earth and the planets and the solar system, but all 

the vast galaxies and oceans of suns md starfields - all of them in the infinite 

reaches of space have been created by ,one God and are governed by the laws fixed by 

the one Creator. "He comrnandeth the sun and sealeth up the stars. He alone stretch-
. 

eth out the heavens," we read in Job, "and he alone made the Bear, Orion, the 

and the Chambers of the South.• 

Polytheism posited a pluralistic universe - a universe of separate spheres, 

each one governed by its own deity, and polytheism therefore also posited a world 

of men that was broken up into separate races, nations, peoples, and tribes, each 

one governed by its own deity and by numerous minor subsidiary deities. Judaism, 

on the other hand, in positing one universe, also posited one world of mankind cre

ated and governed by the one universal God, Judaism rejected polytheism; it rejected 

henotheism which is the belief of one God for each nation or race or tribe. Judaism 

rejected trinitarianism; it rejected dualism; it rejected every doctrine which 

tended to attentuate, lessen or quality the absolute unity of God. For each such 

attenuation meant not only the lessening of God 1 s omnipotence, but also introduced 

the idea of division in the universe, and this same concept, when it came to be re

flected in ethics, meant a division in humanity, and that, Judaism would not accept. 

One God, therefore, meant one humanity, one common faith, one father, one family. 

Monotheism, therefore, spelt brotherhood. And not only this - it meant something 

else. Just as the one God decreed one law for the physical universe, so ·Ke decreed 

one law for the spiritual world of man, binding upon all men, applicable to all men, 

sovereign over all men. Not only is there one humanity, but all races within that 
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humanity are subject to the same moral law - none is a favorite - none is beyond it. 

There is unity in nature; there is unity in mankind. Of course, there is infin

ite variety in nature and although we do not w1derstand ultimate reality, and al

though we cannot expla:in the how and why of physical phenomena,b.lt we can on:cy- plot 

the laws which govern the relationship between phenomena and nature, and although 

the best science can ch is to attempt to get a mathematical description of these 

relationships, nevertheless lli:Ju:a science has given us a rea~ization that beyond 

all the variety in nature, there is a fundamental one-ness. e know now that even 

matter and energy are one and interchangeable. In the self-sa.nra sense, although 

there is invinite deficiency in mankind, although men are differently endowed by in

heritance so that no two people are alike, nations differ, races differ, masses dif

fer, men differ, but underlying all this deficiency is a basic unity s, that one 

moral way of life is binding upon all of them. King and subject alike, white and 

black alike, young and old alike - this is what Judaism taught. 

Our great religion did not wish nor attempt to ,rash out these differences in 

mankind. In fact, it placed considerable value and.importance upon individuality 

both in man and in men collectively. Judaism had no quarrel with the fact that the 

garden of humanity is planted with a vast variety of flowers. Rather, it welcomed 

this variety and multiplicity and colorfulness in the lile of mankind. "Men differ,"' 

say the Rabbis, "in voice, in appearance, in intelligence, in opinion. Blessed is 

God who would not make all men alike." 

But Judaism simultaneously proclaimed that however much men differed, they all 

are made in the image of God. Adam, the first man, was created out of the dust or 

the earth which God gathered from the four corners of the earth, and dust possessed 

of all the colors of the earth, so that wherever man is, he is the creation of God 

made in the image of God. And therefore, each human being, however much he differed 
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from his neighbor - from all his neighbors - he is worthy of dignity and respect. 

The Rabbis say that whenever a man walks, there precedes him a troop of the Angels 

of God who proclaimed: 

Every man is worthy of respect and social equality. God created only one man 

although he could have created a half-dozen or an ~inite number of men so that in 

the future no one will havethe right to Scf", "I come from better stock than you do." 

And similarly as regards national entities, Judaism never advocated a sort of inter

national amalgum. Quite the contrary. All nations were created by God, and each 

has its function to perform in the world. Fach is distinctive andis worthy of that 

distinction and can use that distinction for the common good. But simultaneously 

Judaism urged that all nations learn to harmonize their interests and live in peace, 

to cooperate internationally for the common good so that all of them become one 

society. "To do thy will of whole heart." 

For the ideal of the one world as preached by our great historic faith does not 

call for an amorphous cosmopolitanism, or one universal lm guage, or for one cen

tralized world government, one uniform religion for all mankind. Rather does it 

call for a peaceful coordination md adjustment c11 ong all nations and peoples, mak

ing full allowance for those individual fonns of life which, because of historic 

associations, nations and peoples cherish and desire to perpetuate. 

Let me now illustrate from our great religious writings these basic ideals of 

Judaism concerning the one world, an ideal far from realization even in our own dEU. 

In fact, it seems to be further of realization in our d~ than in the days of long 

ago. Take this idea of the one father or one family. That is not just a principle 

or an attractive idea - that imposed tremendous moral obligation upon a humm being. 

Take, for empple, if one member in a community waxes poor. In the pagan world a 

poor man was rejected, thrust aside. He had forfeited his claim to be a respected 
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member of society. That was the concept prevalent in the who:e ancient world. 

Judaism appeared on the scene a1dproclaimed a universally new idea derived .from the 

basic idea of the one world that a poor man is still a mm, but he is your brother 

even though he be poor, ad therefore, the Bible says, "If your brother become poor, 

you must help him so that your brother may live with you and Ln your midst." Juda

isn was the first great religion to legislate for the protection of the poor mm. 

When a man harvested, he was required to leave certain portions of his field for the 

poor. A special tithe was set aside for the poor, and the matter of defending the 

poor was one of their chief concerns. There was a fierce sense of fraternity, of 

brotherly responsibility in the preachments of the prophets. One society - rich and 

poor alike - native or stranger. Judaism rejected that conception of iron curtains 

between peoples and nations. God was God of all mankind, of the native and stranger. 

And so we read in the Bible, "Thou shalt not oppress the stranger for ye nor 

the soul of the stranger . n 

In none of the literature of mankind in ancient days cb we find such a mandate -

"Love the stranger. n But that is Judai sn To other peop:e s the stranger was the 

barbarian. To the Jew he was a brother. One society, rich and poor, citizen or 

stranger, wise or simple. "A man should not say," declared the Rabbis, "I will love 

the wise, but I will despise the ignorant. Rather should a man say I I will love all 

of them." No snobbery, no false pride, no hierarchies in human relationships. All 

belong to one family. Furthermore, our immortal religion taught mankind that this 

is one world not only for the Jew, but alsofor the non-Jew. The Jewish people in 

olden days was a small people surrounded by nations all about who were their enemies. 

In a sense, that was true of all peoples of antiquity. But this little p~ople of 

Judea was particularly harassed because it di.ffered .from the whole world in that it 

rejected polytheism, idolatn", and maintained a new revolutionary faitp of one God 
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and incurred the hostility of all the people about, so that it was natural for the 

Jews to be hated by their neighbors. Nevertheless, Judaism taught that the God of 

Israel is also the God of all the Gentiles and that the Jews have no special claim 

upon lod, that all nations are alike, and so we read in the Prophets: "Are ye not 

like the Ethiopians in my sight, O children of Israel. Did I not bring up Israel 

from the land of Egypt, but also the Phillistines .from Caphtor arrl the Syrians .from 

Kis.n• 

God intervened in the history of all peoples. Israel was a chosen people only 

because of the fact that within Israel first the idea of the one spiritual God was 

manifest. Israel was chosen not Tor special favors, but for religious leadership to 

become, according to Isaiai, "like unto the Gentiles". What was given to Israel by 

the peculiar circumstance of having been the first to conceive of the one world was 

not a diadem of Jewels, but a crown of thorns, for leadership means suffering and a 

double measure of moral responsibility. 

But in all else all nations are alike in the st ght of God. There was a wicked 

people in ancient days and a wicked city of Nineveh. It was the enemy of Israel, 

and God had directed that that city shall perish for its sins, but the people of 

that city rebelled. And Jonah went to that city and admonished them for their sins. 

Jonah did not want to go, but if you recall that magnif'icent story, God said unto 
, 

Jonah, "You have great pity upon a little blade which grew up overnight and perished 

in a day because it gave you a measure of protection fran the heat of the sun, but 
• 

should I not have pity over the great city of Nineveh? They are my children just as 

much as the children of Israel, and even when a wicked people must pay for its rlcked

ne ss, they are still God I s children. tt When the Egyptians were drowned, the Angels 

broke into song, according to the Rabbis. "Finally they are receiving their just de

serts." God said unto them, "My handiwork are drowning in the sea and ye sing songs." 
I 
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It is m amazing attitude towards other people alid event owards enemies. You will 

recall that perfectly astounding colloquy between God and Abraham concerning Socbm 

and Gomorah. God decided to destroy the cities of Socbm and Gomora1, And this Jew, 

Abraham, who had no particular :interest in these cities, pleads with God: "Great 

God, will you not save the city of Sooom i.f you findin it 5o, or 40, or 30 1 er 20 1 

or 10 righteous people?" He begs of God to save a wicked and enemy peop::e • That 

is the spirit of Judaism. 

I read you this morning that magnificent prayer of Solomon on the occasion of 

the dedication of the new Temple in Jerusalem, and you recall that verse, and I chal

lenge you to find a similar thought in the literature of acy peopl~: 'Moreover con

cerning the stranger that is not of thy people Israel. If a stranger of a far coun-
for Thy name's sake 

tcy/shall come and pray towards this house, hear Thou in heaven this dwelling place 
eth Thee for 

and do accorcn. ng to all that the stranger cal]/'. At the time that the King and his 
. 

father build a central sanctuary to the God of Israel, the King thinks of the 

stranger who may have great needs of his own for which he should like to pray to the 

unlmown God of Israel, m d Solomon begs of God that he should cb accordi. ng to all 

that the stranger "calleth Thee for"• "For my house is a house of prayer for all 

people." That is Judaism. No differences among people, no superior races or in

ferior races. But no superiority and inferiroity in the sight of God. Judaism 

welcomed any man, regardless of race, who sought to be admitted as a proselyte into 

the house of Israel. And some of the foremost leaders of our peoJle f'rom David and 

Akiba were descendants of men and women who were not of the race and the house of 

Israel. And Rabbi Jeremiah said that even if one is not a proselyte ard remains a 

Gentile, "A Gentile who lives a godly life is like a High Priest." "Whence can you 

know that a Gentile who practices the Law is equal to the High Priest? Because it 

says, Which if a man do 1 he shall live through them. And it says, This is the Law -
of man. It does not say: The Law of Priests, U!Vites, Israelites, but, This is 1he 

Law of man, O Lord God. And it does not say, Open the gates, and let the Priests 
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and Levites and Israel enter, but it says, Open the gates that a righteous people 

may enter; and it says, This is the gate of the Lord, the righteous shall enter it. 

It does not say, The Priests and the Levites and Israel shall enter it, but it says, 

The righteous shall enter it. And it does not say, Rejoice ye, Priests and Levites 

and Israelites, but it says, Rejoice ye righteous. And it does not say, Do good, O 

Lord, to the Priests and the Levites and the Israelites, but it says, Do good, O 

Lord, to the good. So even a Gentile, if he practices the Law, is equal to the High 

Priest." 

So we infer that even a Gentile is euql to the High Priest. "I call Heaven and 

Earth to witness that whether it be Gentile or Israelite, man or woman, slave or 

handmaid, according to the deeds which he does will the spirit of God rest on him." 

One world, one .family, one moral law - that is why Judaism was the first religion of 

mankind to preach the universal peace. Where else do you find this passionate call 

for men to lay d0rm their arms, put an end to war, to unite in one international 

organization under the sovereignty of God? That is exactly what Isaiah and Micah 

taught. They were the first to give mankind the conception of a United Nations. It 

all stems from this conception of one God, one humanity. 

Well, today we are far from having even approximated this tremendous ethical 

concept of Judaism. Never was the world so divided as it is today, not only in two 

hostile camps, but in several - divided as though in the East there was a different 

God and here mother God - two irreconcilable worlds, gods fighting one another. Time 

and again the world of man was divided because they forgot the concept of one God. 

In our own conntry I the North and the South. And so the nation was plunged into blood 

for years trying to solve a problem which never should have been created if the law 

of Judaism had been observed. A divided world between capital and labor, between pri

vate ownership and conununism which men think can only be solved by war which never 

solves anything, and still further divides mankind. 
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And so today we are of the two worlds of the East and the West, the Soviet 

Union m d the United States, and hardly do we hear a still small voice of this 

ethical ideal which is the only true ideal which can bring salvation and healing 

to mankind. It is in an institution like the United Nations that the vision of the 

one world is expressing itself" ever in our own day. "How beautiful and 

how pleasant it is for brethren to dwell together in unity• n, That is Judaism. 
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JliE VISION , F ! HS ~'i'E ~ORLD 
== ~ £"erd\05:-· o 1'emple, J anuarJ .)0, 19~9 

When Israel prool imed the ideal of tho one God, it also proclaim d 

the idoa.l of th• one ·world. Tho concopt of one Creator meant not o 1ly 

that the w'hole physical univ01·se is o .? , -t th:it the ,.itiole of hum r ity 
~ 

is one. The physical universe 1s one, and that mean\ not only e c, rth 

end the 

of suns 

planets and the sola sy~t~m. b t 411 the vaot galaxies and ocdr s 
_i ~ t.h t , ~ 

and stA,iields-all .. i•1 the infinite re:,ohes of sp oe h v 
' 

been created by one God and a.re governed by the laws fixod by the on Creator. 

11He commanded the aun and se"'leth up the stars . Ha alone stretche lh out t he 

heavens," we read in Job · " he alone m~do the Bear.Orion, the 

end the Chambers of the South." 

' Polythei&m posited a pluralistic universe 4 a universe of sep~rate 
/ 

sphoras ·, e·acb one governed by its own doity. -eolytheism therefore also 

posited a world of men th t ,·'D.S broken up into separate races, nations, 

p oples, and tribes, e~ch one governed by its own deity. and by numarous minor 

' subsidiary deities. Judaism, on the other hand, in positing one, universe, 
jn n1 co tu:_r__. 

also posited one •• creat d and overned by the one universal 

God• JudJism rojected polytheism; it rejected henotheism which is the boliof 

on God for each nation or r ac~ or tribe. Judaism rejected tri~ita.rianlsm 
. 

it rej cted dualism· it rejected every doctrine which tended to attenuate, , 

lessen or quali{y the s.bs'olute unity of God. For each S\.lch :ittenu tion meant 

not only the leseening of God's omnipotenc~, but also introduoed the idea of 

division in the universe 1 .eJMi this s~c concept, when it came to be reflected 

in ethios, =~ant a division in humanity ad th~t, Judaism would not ccept. 

One God·, thorofore, msant one h :n::i"'lity; one common faith, ono f ther, 

on• t .:imily. Honotheism,...-s:c~M sp~lt brotherhood. And not only t,his 

it meant somethi~ else. Just as the one God decreed one law for the physical 

universe, so He decreed one law for the spiritual world of man, binding upon all 

men, applicable to al~ men, sovereign over all men. Not only is there one humanity, 

but all races within that hu 1anity ar subject to h am or,1 law, • non i ~~-
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s eyond it . 

There i unity in nature; there is unity in mankind. Of course, there is 

infinite variety in nature. e do not understand ultimate reality; we cannot explain 
the 

the how and wh of physical phenomena. We can only plot ~\laws which govern the re• 

latlonship between phenomena and nature; nevertheless science has made us realize that 

beyond all the surface variety in nature, there is a fundamental oneness. Even matter 
~ 

and energy are one and interchangeable. In the self same sense, there is infinite 
\.., 

diversity in mankind; men are differently endowed, no two people are alike, nations 

differ, races differ, masses differ, men differ, but underlying all this diversity 

there is a basic unity so that one moral way of life is binding up n all. King and 

subject alike, white and black alike, young and old alike ¥mte•are under the same law -
IV\ 

this is what Judaism taught. 

Our ligion did not wish to wash out these differences betzween men. In fact, 

Judaism placed considerable value and i~portance upon individuality both in man and 

in men collectively. Judaism had no quarrel with the fact that the arden of humanity 

is planted with a vast variety of flowers. natl er, it welcomed this variety and mul-

tiplicity and colorfulness in the life of mankind. "Men diffe"t'", say the rab .is, 
/ 

in voice, in appearance, tn intelligence, in opinion. Plessed is ~.,od who would not make 

all men alike." 

But Ju~aism sinult neously proclaimed that however much men differal, all are 

made in the image of ~od. Adam, the first man, was created out of the dust which God 

had qathered from the four corners of the earth, and of dust possessed of all the colors 

of the earth, so that whe~ever man ts, he is the creation of God and made in the image 

of God. Each human being,., however much he differc from his neighbor - from all his 

neiohbors - is worthy of dignity and respect. The rabbis say th t whenever a man walks, 

a troop of angels preced him, proclaiming: "Make way for the image of the Holy One, 

blessed be He." 

Every man is worthy of respect and has a rightful claim social equality. 

God created only one man) lthou h he could have created half dozen or an infinite number 
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than you do." <;imilarly, as regards 

the right to say "I come from better stock 

/l 
national entities, Judaism never advocated in 

.._/' 

ternational amalgam. Quite the contrary. 11 nations were created by Go<:,and each 

has its functilJn to perform. Each is distinctive and is worthy of that distinction .. , 

and can use that distinction for the common good. But sinultaneously Judaism urged 
J\ 

thatal.l nations harmonize__. their interests and live in peace, cooperate inter• 

nationally for the comnon good so that ali- might become one society. "To do Thy 

wt 11 wt th a whole heart." 

~ faith does not call for an 
f2,.- . /. 

cosmopolitanism, or for one universal ranguage, 

or for one centralized world govern,ment, or for standardized religion. It does call 

~ 
for peaceful coordination and adjustment among nations and peoples, making full allow~ ..,.,,, 

ance for those individual forms of life which, hecause of historic associations, nations 

and peoples che~lsh and desire to perpetuate. 

Let me now illustrate from our writing~ these basic ideals of Judaism conoern 
c..:..-

ing the one world• anl ideal fiar from realization even in our own day. In fact, it 

seems to be further from realization in our day than in the days of lon~ ago. Take 

this idea of the one father «MXIEMi or one family. 
$' 

it impose tremendous moral obligation upon a human 
l • 

r,'\ 
It is not just an attr~ctive idea_.. 
'T N\ 

being. For example, if one member 

" in a commu ity waxed poor, the pagaft we~kl rejected b'eand thrust 1!:im aside. Impover-

ished, he had forfeited his claim to be a respected member of society. 
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member oI aeoiet,y-. Tl t t ts Jlti pr 7 • in •ks rkrk snvioat ::ult::. 

udaism 1tflllf@fwl ey ti snx adLoclaimed ht.s ,cl l %?{/X•s I I a I J I II 
~ nl~ v1. 
~ poor .. , an is still a Z71\il ab We is your brother 

even though he be poor, "!!f/1herefore, the Bible seys, "If your brother beco::ie poor, 

you must help him so that your brother may li~e ,ith you and j_~ your midst. 

:sm was the first great religion to legislate ~or the protection of the poor ~ 

·~nen a ma.., harvested, he was required to ea e certaL~ portions of his f~eld forte 

poor. A special ti the --.-.as set aside for the poor, and the matter of defcndin • the 
A 

poor vras chief concernh There was a fierce sense of fraternity, of 

brother .J..y responsibility in the preachments of t~e prophets . One society - rict ar.d 
/1 

poor ali e native or stranger. Jud~~c,: =ejected that conception of iron curtains 

etween peo les and nations. God r.as God of all .. arJd.nd, of the native and stran er . 

t And so ·ve read in the Bible, "Thou shalt not o pres the strange) J1H .,a;J ,; 

lill ~!! fr; ie ~ e_, ~-cz(,(/1, (.. (, /z,✓. tn • a ,v( g' 1/jr./;l • I 
J 

In none of the literature of ~.kind in anc.:. ,nt eys f-
4
we find such a mand te 

To ot_ er peopJe s the stranger TTas • 

barbaria. o To the Je '{ he was a brotncr. One society, rich and poor, citizen o 

stranger, ·wise or simple . 11A man should not say,: declared the Rabbis, nr ...-,':i.11 o:-e 

t!:e ·wise, but I vri.11 despise the ignorant. Rather should a man say, I ·7iJ.l love all 

of thern.n t,o snobbery, no fal e ride, no hi r rch;es in human relations ip""o All 

is one 1';orld not only for the c-r.-r, b t also :br the no .- ev1. The Jewish peop_ in 

In a sense, that was true of all peo les of anti ·ty. But this little peopl- of 

Judea vras particularly harassed, becau.:;v it c.iff~red rom the whole Yrorld in -f"°,R,1111~ 

. lyth • t1n(1,d 1 t"' d . t . 1 t. f • t • ~ C re':'t99ile"1 po e:i.s 1 o a ·YJ", m 1... a:.n reYo u ionary ai " o_ e -o • 
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people about, so that it vras natural for the 

Je11s to be hated by their neighbors. rrE;vertheless, Judai. srn taught that the God o:f 

Israel is also the God of all the ntiles :md that the Jews have no special claim 

upon CGod, "Are ye not 

like the thiopians in my sight, 0 children of Israel~ Did I not bring up Israel 

:from the land of Egypt , but also the Philfistines_ :from Caphtor and the S ians from 
'1 (' 
~ 

God intervened i n the historJ of all peoples. Israel was a chosen people only 
• t'--+ rt~~ rt lP l( $ 11/J_ I 1r 1 

because Qi' tee £a;:'; that withi."1 Israel fi rst the idea of the one s iritual Gocl;\·ras 

.ani:fest. Israel was chosen not ~Qr special favors, but for religious leadership to 
ll tL C ~1.' .J~ 

become, according to Isaiah, 1~~• unto the :entiles?1 • 7hat was given to Israel by 

the peculiar circumstance of ha inc; been the first to conceive of the one v:or _d 1-r s 

n t a diadem of frrels , but a croi.·m of thorns, f0r leadership rneans suffering and a 

double measure of moral responsibilityo 

~ j; all else all pa:tions are alike in the si g t of God_o There was a ,'ti.c .. d 
.i~L ti ..i:_ Nt'n e t;-e h 

peopJe in ancient days allll 1 • J ea city of ~ ineveh. ~ was the enemy of Israel, 
ht(,{, Ii I 

~nd God had directed that that city,5h2J3 perish for its sins• ~::tii-~ - - ••""e':f
/ 

Jonah went to that city and adrlonished them for their sinso 

onah, ~ ou have ieat pi ty upon a .ittle bla c ·1hich grew up overnight and perished 

in a day because it gave you a meas :=-e of prot ction from the heat of the su -

~ hculd I not h.?.ve pity over the gr at cit -of Tin vch? They are my children j st as 

:nuch as the children of Isr el•~ s ven when a wicked people raust pay for its vr.i..c.r::ed~ 
II ltJf ttteth/1rJ(I ft> /~J 

n ss, they are sti 1 C,od ' s children the E :ptinns ilere dro-.·1TI111161 the )".nee!fs 

bro ~e into sonr;; a9i~~·IIIJ!Eiiilliilil~~---~. "Fi;."1ally· they are receivine t:1eir • t d- -

erts. n God 1e r;e,';/~ K{.hem : "1.Y handi..,.:ork ~ drov;ning in the sea and ye sing so. 0 s ' , 
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Here ls an amazing attitude towards other peoples and especailly towards one's enemies. 

You Mill recall that perfectly astounding colloquy between God and Abraham concerning 

~odom and Gomorrah. ~od decided to destroy the cities of Sodom •t and Gomo~rah. And 

this Jew, Abraham, who had no particular interest in these cities, pleads with God: 

"Great God, will you not save the city of ~odom if you find in her fifty or forty or 

thirty or twenty or ten righteous people"" He begs of God to save a wicked anEI enemy 

people. That is the spirit of Ju _atsm. You will recall that magnificent prayer of 
I 

~olomon on the occasion of the dedication of the new Temple in Jerusalem, and the verse: 

stranger of a far country for Thy name's sake s~all come and pray towards this house, 

hear Thou in heaven this dwelling place and do according to all that the stranger calleth 

Thee for." At the time that t-he-i<ing and his father build a central sanctuary to the 

God of Israel, tha -IH:ug thinks of the stranger who may have needs of his own for which 

he should like to pray to the unknown God of Israel, arid Solomon begs of God that He 

should do according to all t!)at the stranger "ca letn Thee for";,,, "For my house is a 

house of prayer for all people." That is Judaism. No superior races or inferior races. 

Nomperiority or inferiority in the sight of God. Judaism welcomed any man, regardless 
into 

of race, who sought to e admitted as a proselyte• the house of Israel. Some of the 

foremost leaders of our people, even navtd and Akiba, were descendants of men and women 

who were not of the house of Israel. qabbt Jeremiah said: "A gentile who lives a 

Godly life is like a High Priest. Whence can you know that a gentile who practices 

the Law is equal to the High Priest" ~ecause it sa,s, 4wnich if a man do, he shall live 

throu~h them'. And it says, •~hts ts the Law of man.' It does not say: 'the Law of 

riests, Levites, Isrrelites' but 'This is the law of man, 0 Lord God.• And it does 

not say, •Open the ~ates and let the Priests and J..evites enter,• but it says, •open the 

gates that a righteous people ma, ente •, and it says, 'This i the gate of the Lord, 

the ri hteous shall enter it.• It does not saY. 'The ,riests and the Levites and Kkll 

t:f Israel shall enter it•~ righteous shall enter it.• And it does not 



say, 'Rejoice ye, Priests and Levites and Israelites,' but it says, 'Rejoice ye 

righteous.' And it does not say, 'Do good, O Lord, to the Priests and the Levites 

and the Israelites,' but it says, 'Do good, 0 Lord, to the good.' So even a gentile, 

1:f' he practices the Iaw, is equal to the High Priest." So we inf'er that even a gentile 

is equal to a 111gh Priest. "I call heaven and earth to witness that whether it be 

gentile or Israelite, man or woman, slave or handmaid, according to the deeds which 

he does vill ,tl!le spirit of God rest on him." One world, one family, one moral law --1 

/\A 

Judaism was the first religion of mankind to preach the universal peace. Where else 

do you find this passionate call for men to lay down their arms, put an end to war, 

to unite in one international organization under the sovereignty at God? That is 

exactly what Isaiah and Micah ~ught. They were the first to give to mankind 

the conception of a United Nations. It all stem.a fraa this conception of one CJod, 

one huMD1ty, 

Well, we are far h-an having even approximated this tremendous ethical 

concept of Judaism. Never the world so divided as it is today, not only in two 
\J.. u 

hostile camps, but 1n several, divided aa though in the East there , •• • iYf•1el!'t 
r I ~ 

God and here anothe:r God, two irreconci1t9'ble worlds, gods fighting one anotaer. 
/\ ;r 

Time and again the world has been divided because aen forgot the concept of one God. 

In our own country the North and the South forgot>and the nation vas plunged into 

blood to solve a problem which never would have been created U the law of Judaiam 

had been ~served. How foolish are those who believe that the divisions between 

capital and labor, between private ownership and c011111lUD1.am, represent differences 

between men which can only be 
divides Mnktnd 

(\still further. 

solved by war. War neTer solves anything; var only 

the 
Today ve are of the two worlds, the East &Ddf\West, the Soviet Union 

and the United States, and we hardly hear the voice of this ethical ideal which 

can alone bring a&l.Tation and healing to mankind! "How beautiful and how pleasant 

it ia tor brethren to dwell together in unity." '!'bat is llll J Ii Judaiam. 
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THE VISION OF THE OlE WORLD 

The Temple, January 30, 1949 

When Israel proclaimed the ideal of the one God, it also proclaimed 

the ideal of the one world. The concept of one Creator meant not only 

that the whole physical universe is one, but that the whole of humanity 

is one. The physical universe is one, and that meant not only the earth 

and the planets and the solar system, but all the vast galaxies and oceans 

of suns and starfields - all of them in the infinite reaches of space have 

been created by one God and are governed by the laws fixed by the one Creator. 

"He commanded the sun and sealeth up the stars. He alone stretche th out t he 

heavens," we read in Job, "and he alone made the Bear,Orion, the /) <- Ii 
and the Chambers of the South. n 

Polytheism posited a pluralistic universe - a universe of separate 

spheres, each one governed by its own deity, and polytheism therefore also 

posited a world of men that ras broken up i nto separate races, nations, 

peoples, and tribes, each one governed by its 07m deity and by numerous minor 

subsidiary deities. Judaism, on the other hand, in positing one universe, 

also posited one world of mankind created and governed by the one universal 

God, Judaism rejected polytheism; it rejected henotheism which is the belief 

of one God for each nation or race or ribe. Judaism rejected trinitarian· m; 

it rejected dualism; it rejected every doctrine which tended to attenuate, 

lessen or qua ity the absolute unity of God. For each such attenuation meant 

not only the lessening of God's omnipotence, but also introduced the idea of 

division in the universe, and this same concept, when it came to be reflected 

in ethics, meant a division in humanity, and that, Judaism would not ccept. 

One God, therefore, meant one humanity, one common faith , one father, 

one family. Monotheism, therefore, spelt brotherhood. And not only this -
t m ant ~o th\• el e. 

univer , so ll necreed n 
all men, a nlicahle o all n, 
humanttv, ut all race within 

as h n ~o~ er don~ Jaw fort ph ical 
fo the iri ual world nf m n, hindin~ u o 
~o er t no er all TT•n. 1ot only l~ hr one 
hRt 
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h anity are subject to the same moral law - none is a favorite - none is beJond it. 

There is unity in nature; there is unity in mankindo Of course, there is infin

ite variety in nature and althoughv.e do not undE:rstand ultimate reality, and al

though we cannot explain the ho.v and -r;hy of physical phenomena, bit •e can on];{ plot 

the laws which govern the relationshi.p betveen phenomena and nature, and although 

the best science can cb is to attenpt to get a ~thematical description of these 

relationships, nevertheless :s::i:ru;a science has given us a rea~ization that beyond 

all the variety in nature, there is a funda."!lental one-ness. We knovr no7 that even 

matter and energy are one and interchangeable. In the self-same sense, although 

there is in inite deficiency in mankind, although men are differently endorred by in

heritance ·s , that no two people are ali.e, nations differ, races differ, reaDses dif

fer, men differ, but underlying all this deficie .cy is a basic unity s::> that one 

moral way of life is binding upon all of them. King and subject alike, rhi te and 

black alike, young and old alike - this is vrhat J• i~ taught. 

Our great religion did not vrisc, nor attempt to ash out these differences in 

mankind, In fact, it placed considerable v lue antportance upon individuality 

both in man and in nen collective].yo Judaism had no quarrel with the fact that the 

garden of humanity is planted 1v.i.th a vast -v-ariety of flowers. Rather, it .relcomed 

this variety and multiplicity and colorfulne s in the life of mankindo u en differ ,n· 

say the Rabbis, "in voice, in appearanc , in intelligence, in opiniono Blessed is 

God ·:ho ould not make all men alike. n 

But J daism simultaneously reel bled that ho ever much men differed, they all 

are made in the image of Godo Adara, th firs r.:.:-.n, v, s creat~d out of the dust of 

the earth which God gathered from the four corners of the earth, and dust possessed 

of all the colors of the earth, so thRt wherever is, he is the creation of od 

ade in the image of God. And therefore, each uman being, however much he differed 
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from his neighbor - from all his neighbors - he is worthy of dignity and r spccto 

The Rabbis say that whenever a nc:n y;alks, there 
/ trn I • 

/ / { lt / I 7 A. l Ct,t-j 
C I( ~ 

t l f, :Jl:, (, 
of God rho proclaimed: 

l (JI / {L(_(!_ 
I 

nrccedes him a troop of the An6els 

• di ,f/)7[.d.t tZJ { I 

Every man is v;orthy of respect a:::id social equ.aJity. God created only one man 

although he cculd have created a half-dozen or an ir.:.-inite number of n:en so that in 

the future no one will havethe right to s , nr corr.e from better stock tha..r1 you do. 1 

Judaism never advocated a sort of inter-
//.,,._}/ ~':._fl I 

And similarlJ/ as- ~ds tional e:itities 
..,,, 

national amal • Quite the contrary. All nations vmre created by God, and each 

has its function to perfom in the ,orldo Each is distinctive an is 17orthy of that 

distinction and can use that distinction fo~ the comnon good. But simultar..eous].Jr 

dais~ urged that all nations learn to harmonize their interests and live in eace 

to cooperate internationally for the cor..:::ion o d ~o that all of them beccne one 

society. nTo do by will of \ hole .e t." 

For the ideal of the one ,or_d a reached b our great historic faith does not 

call for an amorphous cosnopoli tani .. i , or one ill i versal language, or for one cen

tralized world government, one U...jiform religion for all mankind. Rather does it 

call for a peaceful coordination md adjust~ent ~1ong all nations and peoples ex

in full allo ·ance for those indi id al fonns o life which, because of historic 

~sociations, nations and people cherish and des~re to perpetuate. 

c.iudaism concerning the one world, an ideal fa::- from realization even in our o~·m dcy o 

In fact, it seems to be further of rcali~ation in our d&y than in the days of ong 

goo Take this idea of the o:::ic father or one f ati~l o is not just a principle 

or an att active idea - impo~ed tremendous r.orru. ob igation u~on a 
I 

. Ple, if one m m½er in co .... :-: i t:r ;-raxe poor tJi the p - wor 

-n.~--,i~ ,1as rejected, thrust aside . .Ie h d forfeited his claim to be a respected 

.. 
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member of society o That vras the cor.c':!pt prevalent in the who::e ancient ~orld. 

udaism appeared on the scene and rocla:L~ed a universally new idea derived from the 

basic idea of the one world th2.t a co r;ian is still a mm, but he is your brother 

even though he be poor, a:rl therefor, the Bible says, "If your brother become poor, 

you must help him so that your brct ,., may live vdth you and i.'11 your midst.n Jt.d=-:.

ism ,;•;as the first great religion to _egislate for the protection of the poor mct1. 

When a .. a.., harvested, he was required to leave certain porticns of his field for the 

poor. A special tithe was set aside for the poor, and the atter of defending t e 

poor was one of their chief concern(• T'1c-::-c ·ms a fierce sense of fraternity, of 

brother~yresponsibility in the preach ents of the ?ro hets. One society - rich and 

poor alike - native or stranger. Judaism rejected that conception of iron curta·ns 

between peoples and nations. God was God of all mar.kind, of the native and stranger. 

And so i,·re read in the Bible a 

tte soul of the stranger/ 

"Thou sh.alt not oppress the stranier for ye t r / 

t1, --c • / d;r.a 1u , , c. ;i. t/.. .... -l-t, 1ul (/ jjf' 
In none of the literature of mankind i ancient days cb we find such a mandate 

'Love the stranger. n But that is Judaism To other peopJe s the stranger vras the 

barbariano To the Jew he was a brother. One societ .. , rich and poor, citizen er 

~tranger, 1·dse or simple. "A man should not say," declared the Rabbis, "I vdll love 

the ·wise, but I vtill despise the ignorant. .1. ather s _ould a man say, I ~ill love all 

o the • ' o snobbery, no false pri c, no hier2rchies in human relationshipso Al 

belong to one family. Furthennore our L-:rr.:iort:il religion taught mankind that this 

is one world not only for the Je"',t, but also for the non-Jm-r. The Jevrish people in 

olden days was a s all people surrounded by :-ations all about who were their enemies. 

In a sense, that was true of all peoples of antiquity. But this little p~ople of 

udea was particularly harassed because it differed from the whole world in th t i·t 

rejected polytheism, idolat1:r, and 11 aintained a neiT revolutionary fait· of one God 

. -
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and ir.curred the hostility of all t ... e p..:.o.._-~c about, so that it ~-:-as natural for the 

e 1s to be hated by their neighbors. 1\c '"ert eless Judai sr.1 taught that the God o.f 

Isra.el is also the God of all +. ,..c::c • _.es &"1d that the Jev. s have no special claim 

upon God, that all nations are alike, and so -;re read in the Prophets: 11 Are e ot 

like the thiopians in my sight, 0 children of Isr~clo Did I not bring up Isr ol 

fro the land of Egypt, but also the Phill::.st.ines fror.1 Ca.p tor and the s.:rian s fro::. 

Ki II · 

God intervened in the history of all peoples. Israel -ras a chosen people only 

be ca.use of the fact that Yd thin Israc first the idea of the one spiritual God ·ras 

nanifest. srael ras chosen ecial favors but for religious leaacrshi ... to 

becone, accoraing to Isaiah, ·That ras gi'"en to Isr el by 

the peculiar circlliilstance of having been the first to conceive of the one ,orld r, ~ 

I 
not a diadem of wels, but a crorm of thorns fo .!.('acership neans sufferin and a 

double measure of moral responsibilityo 

But in all else all natic~ are alike in t.e sig t of Godo There -·ras a ·:--..:.c Jd 
I., ;y, -r;, 

eopJe in ancient days cma-a- wicked c:..."'y o I ineveh. It ·ras the ene=-iy of Israel, 

and God had directed that that city shall perish fo?· its sins, but the people of 

th t cit rebelledo And Jonah went to that city and admonished them for their sinso 

Jonah did not ant to go, but if you recall t.hat .agnificent story, God said unto 
I 

Jonah, "You have great pity upon a litt_e blade which cre7r up overnicht and pcrlshed 

in a day because it gave you a mee. iire of nrotect • on from the heat of t.1e s • , but 

• 
s culd I not have pity over the great city of Ti CY~h? They are my chilu.ren ·ust as 

:::Ill h a the children of Israel, and even rrhen ,7icl:ed people must pa for i ... ··,ric _ed.

ness, they are still God ts children. rt ·;nen the ...;.,gyptians were drm·med, the . .,els 

broke into son, according to the Rabbis . 'Fi al ther are receivine their j· st de-

serts II God said unto them. ur.~y h~ di "'ork arc drm;-ning in the sea and ye si G so ;;s 1 

-
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It is an amazing attitude towards other people ar.d '3Ven t owa.rds enemies. You -r;ill 

recall that perfectly astounding col, oq_ - b~tween God and Abraham concerning Socbm 

2.nd Gomorah. God decided to destroy t e cities of Socbm and Gomorch, And this 'l.,e-;:-, 

b ahan, who had no particular m:.erest in the:;e cities, pleads with God: "Great 

God, vrill you not save the city of Sodom if you findin it 5o, or ho, or 30, er 20, 

or 10 righteous people? 11 He begs of God to save a Yticked and enemy peop2. That 

is the spirit of Judaism. 

I read you this morning that magnificent prayer of Solomon on the occ sicn of 

the dedication of the nevr Temple in Jer s3.lem, a.r.d yot! recall that verse, and I chtl

lenge yot! to find a similar thought in the literature of arry people: '1,.:oreove:- coi -

cerning the stranger that is not 0.1. thy ... eople Israel. If a stranger of a fer coun-
f or Thy namers sake 

try/ shall come and pray tovrards this house, hear Thou in heaven this d -;-elli..11~ _ ::.a e 
et Thee or 

and do according to all that the s·!:, anger cal]/1 o At the time that the Jting .... 11d h:.s 

father build a central sanctuary to the God of I~rael the King thinks of the 
. 

st.ran -r who may have great needs of hi~ c·.-:n :.'or ,hich he should like to pr-3 to the 

, Kno-.-.n God of Israel, a1 d Solo non beps of God thc.t he should cb accordi.. ng to 11 

that the stranger "calleth Thee 1 For y house is a house of prayer fo:- all 

people • T~'lat is Judaism. 1 o di.f.:"e:::-ences ~o g pe--:>ple, o superior races or- in-

f erior races. superiority t..nd i:nf e sight of God. Judaiso 

~-relco ed a:ny man, regardless of r ce, ·:;ho soueht to be admitted as a proselyte into 

th_ house of Israelo And sorae of t .. e .foremost leadgrs of our peo le fron David and 

. ci .. a :'fere descendants of men ar!d ronen w o were not of the race and the ho' se o ... 

Israel. nd R bbi Jeremiah said that even if one is not a proselyte ad ren, ins a 

11 A Gentile who lives a go y life is li .. ~e a High Priest. 1 "i'ihe ce cai., . o 

kno-;r th<- t a Gentile w o practices th ... Law is eq1al to the High ?rie~t? Becc'. f'e it 

sa; s, Tihich if a~ do, he snall li-.re through the il And it sa s, This is the L ;: 

of an It does not say: The Lm7 of Priests, LeYitcs, Israelites, but, This is ihe 

L 11 of men, O Lord Godo And it does not say, Open th. ates, and lP.t the . iests 
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a..'1d .1.>ev'ite ... and Israel enter, but it says, 0.:. ~. tha gates that a rig. teous . ecp1c 

may enter; and it says, This is the gat3 o t~e L0~d, the righteous shall e~ter ito 

It does not say, The Priests and the :.·ntes and Israel shall enter it, but its ys, 

The righteous shall enter it. And it dos not s,y, Rejoice ye, Priests and Lev~tes 

am: Israelites, but it says , Rejoice ye righteous. And it does not say, Do gooc1, O 

.,_,ord, to the Priests and the Lev:..tcs and the Israelites but it says, Do good: 0 

Lord, to the good. So even a Gentile, if he practices the Law, is eq al to th3 . . 
.l ,n. 

Priest. u . tJ.} 

So '7e infer that even a Gentile is c:.J.lot:11::%::-to the High ?riest. "I call .eave:n 211d 

Earth to witness that -rrhether it be ~L)l1t :.le or I sr ..,e 1 i +,c, :man or worr-- , .... ave or 

h .... ncb ;1.id, according to the deeds i.-rh:ch he does .till t e spirit of God rest on hi•n. 1 

ne ·world, one family, one moral la·7 - the_t is -..·;"ri.y -udaism ·ras the first reli
0
ian of 

raD... ,~ind to preach the universal pea.ca. ~"":1ere else do "rou find this passionrite cu.., 

for ~en to lay dorm their arms, pti_t an e_.d to ,- , to Qli tc in one int..,rnationa 

o~g~nization under the sovereignty of a.? ?:ia.t is e ctl--r what Isaiah and ~:i.e.~ .. 

T' ey 17ere the first to gi re z: .. • nd th_ ccnc ;>tion of a United rations,, 7 • ..._ 1, 

all stcns from this conception of one Gods one hu.~a:'..ityo 

:·.-ell, today ue are far from havinz even approximated this trenendoas et ical 

concept of J ,dai~. -ever vr2.s the ··mrl--.. so di-v-..i..ded as it is today, not only in t·:w 

ost.ile ca;r,ps, but in several - divid-:r• as thou.::,:i in t . e :Zast the e was a diffe:'..:-nt 

od and here an other God - t\10 irreco~ci ab_e ··ro::."'ld , gods fi hti g one ~-i t. c:-. ir.:c 

and again the o_ld of man as divid bec~use t.ey forgot the concept of one Go. 

In oar oYm country, the !\orth and th-9 Sou.t1. Jmd so the nation nas pltL"l[;ed into 

for ., ears t.1-yin to solve a problem "'rhich neve_ sno:1-d :iave been created iJ. the le.· 

ood 

of "rud ... ism. h d been observed. A divid')d ,-,orld betw•; n capital and le or, betuecn p ... i-

vate ormershi~ and connnunism ·.-hic4 r.i":n thl ':<: ca."1 only be sol·1ed by Yrc.r ·.,hie 1 J. c-:e:::-
(J,tn,r..,Yl --

solves anythin , an s ill further~ : des • • l mamo..na.:,_) 

,. 
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And so today we are of the tY.o ~-;orl s of t:1e East a.'1d the Trest, the Sovie . 

Union End the United States, and hardly do -vre e;, a still small voice of this 

ethical id 1 Yhich is the only t:-u8 ic..eal ,·hich can bring salvation a'1d healing 

to me indo It is in an institution like t:ia • ::_to 1: ations that the vis:.on of the 

one 1•:orld is expressing itself ever c; Flt( Ct. ... 7.i~ OU!' OW!l day. "Hovr be utifu: m:d 

ho--;,· pl asant it is or brethren to d .. _:_::_ toge-:,h3r in unity o~· ThA. t is ud?i S:Tlo 

...... 




