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WHmE JUDA! Sil DIFFERS 

I. That Kan Should Be Saved 

February 10, 1952 

My dear friends, when we speak of Judaism, its doctrines and ite principles, 

we should bear in mind that we are dealing with a religion nearly 4,000 years old, 

nearly two-thirds or the recorded history of mankind. Clearly, therefore, Judaimn 

experienced changes and mcxiificationa through its long history - changed which were 

induced trom within and trom without. Organic evolution accounts for some or these 

changeaJ contact with alien cultures and civilisation accounts tor other■• JfJ"9 .... 

found themaelvee time and again in new enviromenta, both in Palestine and outside 

ot Pal etine, and faced the necessity ot making new adjustments to new aocial and 

political and economic condition• and nfJlf ideas, moral and spiritual. For JudaiSlll 

is no more the product of one country than it is the product ot one age. Judaimn 

is not a precise, formulated creed of some sect or sane denomination. It is the 

emergent spiritual way or lite ot a people, of n historic people• Mar.!J' stream■ 

poured into th main channel of the religioue evolution of Israel, some more deoi

eive than othersJ some of considerable and others of negligible influence. 

It eho1 d be borne in mind that Jna never built an iron wall about themselves 

or isolated themselves intellectually or spiritually, except in periods or direst 

persecution when theywere driven h!hind walls, or when in a desperat rrort to 

survive trom toreee which threatened to annihilate them or completely to submerge 

them, Judaiaa barricaded itself tor a time behind measures ot exclusiveness. But 

at ~l other times Jews were very receptiTe to the cultures or other peoples. T~ 

freely received nd as !reeq shared spiritual ideas. They were alway• zealous, ot 

course, to protect and to keep intact what the:, regarded to be intrinsically, e1Sfll

tially and specifically Jewish. 

To expect, therefore, untaillng consistency and unvarying unitormi.t,' in thie 

4000-year-old compendium ot Jewish doctrinfts and teachings, and tA> expect constant 

agreement •ong its teachers on all matters, is to expect the impossible. In the 
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Tast literature of Judaisn, one can find opposing opinions on many RUbjecta, mutually 

con~adictory a ccounta or certain things, considerable controversy and deba t.e over 

the ■'let basic theologic and ethical concept of Judaism. And if one is eager to do 

so, one can find stray reterences and sayings and dicta of Rabbis and sag a to prove 

almost any thesis he wishes to prove. 

There were many sects in ancient Israel who differed am r g thtimselve sharply 

and at tir.?es, irrecor.cil.ably on what they regarded Judaism to be• both in doctrine 

and in practice. One of the Rabbis of th6 Tal1aud declaredt "Israel was not dis

peraed before it broke up into 24 sects of heretics.• Nwneroua sect• nourished dur-

1 ng the 2nd Commonwealth - that is, between the deat.ruotions of tha first and the 

aecond Temple, during a period or near~ ■ix hundred years. Numerous sects nour

ished during that per ·od. Some stressed one phase t Judaism and another stressed 

amther phase. Some were strictly literal in their i terpretation of the laws of 

the BibleJ others were more llberalJ still others re ore mystical. ~,ome nre in

tl.uenced by the philosophies prevalent in the non-Jawish Hellenic orld or antiquity, 

and lTl3 rged Gree or Buddhist or Zorastrian ideas w1 th their own. Some emphasized 

other worldinese in their religious thought, and austerity and ascetieicm in their 

manner ot life. Still others were confirmed paciticists. others were taken with 

extreme ideas or ritual cleanliness and kept themselves away from all contacts which 

would contaminate them. • ha<i t great variety, a great diversity among our people. 

But the remarkable th-,ng to remember is that in spite of all this varie-,Y, Jud~i• 

retained an Ullf.iBtakable clwracter of its own. In spite of the many by-ways which 

trequentcy led off from it, the highway continued clear, steady enrl undeflected. 

Judaisn never deviated so far t:ro m its essential eel.fas to becrme 90mething else. 

It■ reverence tor the past ensured for it an historic continuity. Thus, religioua 

110notbeism, the religious monotbeism ot the Rabbis of the T~ lmud and their code ot 

ehtica, dittered in no essential regard from those of the prophet• who lived nearly 



a thoueand years before thea, and they- ditter in no essential regard trom those ot 

their successors to this pre•nt da7. Here and there there is a dif'ferenae or em

phasis, a weightier or a lighter accent. Here and there there is a nuanoe, •igni

fioant but not critical. But there is no tranavaluation ot ruuea. 

JudaiS'n was fortunate in what Dr. Schechter ca~ d 11a happy inconsistencyt'. 

It never permitted itself to follow an idea, even a goodidea, through to its log

ical conclusion, which very often means a "reductium ad absurdU11" - making a thing 

absurd or ridiculous. For example , Judaian loved Peace• It was the first great 

religion of mankind that proclaimed the ideal of Peace, "beating swords into plough

shares and lea ming war no more". Yet it n ver passed over into pacificisra, ae 

aome small sects in ancient Israel did, and as Christianit;y did, because it was 

clear that vhe theory oould not sustain the practice. Thus, forexample, again, 

Judaism accepted the idea of a essiah, but it never accepted ar,y Messiah, for the 

idea was inspirine; as a hope but hopeless as a reality. An actual Messiah is al

ways an unf"ulfillnient, always an anti-climax. 

Again, take the natter or the Bible. The Bible was looked upon by authorita

tive Jud ism s the revealed word ot God, and in the Bible it r.as clearly stated 

that th> re mu t be noth5ng added to it or detrsctt'!d trom it. And yet Judaism, 

true to the spirit ot the Bible and desirous to keep its laW8 vital, relevant a.~ 

not obsolete, fonnd ways of interpreting 1 t so that much was e.dded and l'llUch 1B • de

tracted lfithout ooing violence to its spirit amN its integrity, alt"lough there 

were sect in Israel - soh1e of them very influential 11scts like the S&duoe s, like 

the Karaites - who clamorously ine:l~ted upon the 11 teral interpretation or this law 

that nothing shall be added to the Bible and notlrl ng detracted trom it. 
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Take again the idea which was veey prevalent aaong our people that man was mada 

in the image ot God. Kan is called in the Bible the •child of God". 

•Ye are children unto the Lord Your Ood.• No taith stressed so atron • q- man• s kin

ship with God, eYCr--J man•s kinship nth God - not only that of Jd.ngfl anci rulers which 

ancient peoples 11kewis stressed. And yet, Judaism rejected every attempt to give 

a literal meanin to this idea or a "child or Ood• or ., ""'on of Ood'I. It rejflJcted 

every attempt to oall aey man divine, or the d')ct-riM thlrt. the divine ner asallll8d 

the torm of a man. It kept aubli.m! and inspiring the religiou!r imagery within bounds. 

There ie a remarkable balance and eanity and pragsnatic quality to Judaism which, 

while not discouraging deviat· ans - either d ,riat onA into spiritual extremee or into 

the mystical or into exce8eive seal - new,rtheless kept these 1.n their place, a e it 

were, and reduced their iJr.portance to snall proporti one. The periphery is neTer 

contueed rl th t'he center, with the core J and the aur:tace eddies are never mistaken 

for the deep carrying channels of Judaism. 

And in this regard Judaism differed from many other of the great religions of 

mankind as sharply as it differed trom~ ,-y thfl universal polythei• of the ancient 

1'0rld, which was the e ar:cy, religion in the ancieht world, compoaed ot maey nation■ 

in mAl\Y w aya far superior intellectually, ftcientitically, artistically trom the Jn

ish people. It neverthP-1.ft ea differed from the whole ancient world on this matter 

of monotheima verua polythei!lllJ but it differed in many other imPortant regards. 

There is a quality to Jewish ethics and to Jewish religious doctrine which set it 

apart in one regard or another, .tran one or another of the classical religion■~ 

mankind. 

Take this concept of Salvation, this idea that man needs to be saved. In near~ 

every religion there is the idea thP.t man needs to bl eaved. But in nearl.1' •TerT 

religion ttjf! idea takes on a dirtarent ooloration trom what it doea in Jud.al•• In 

Buddhism, tor example, •n needs to be saved tro the toils ot lite itaelt - traa 
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existence, man needs to be saved from his own individuality. It is the will to liw 

that ie at the root ot all man•s auffering and unhappiness. •-ill Kan needs to be 

saved trc:m the world of the senses, becau8'! the world is lil olly ill md evil, and 

therefore, anxiety io always at the core of all existence. Therefore, man should 

not strive for self'-preservation, for aelt-development, tor the integration or his 

personalityJ man should strive for self'-extinction, eelt-denial. To be saved is to 

forego all desire, all ambitions, even good ambitions, to transcend one•s individu

ality and lose one 1s self in Nirvans, in self-extinction, as a drop of water loees 

itself in the ocean. 

That is one conception or how a mm is to be saved. Thie is not Judaiem•e con

ception of salvation. Ju1aism is a strong affirmation or life. It is a prophetic 

faith which believes that while there is evil in the lif'e of man and or society, it 

can by moral effort and exertion ba overcone to a de~ee where man I e life upon earth 

may yi.old him a large mea8\lre or happiness and . tieraction. Judaism doef' belie-.. 

in the developnent or the '3.ndividual through educ tion and through moral exerciae. 

ludaism does believe in aocial progress and in the value of social progress. salva

tion, therefore, is to be round in action i:ind in 11v1.ng, not in escape or denial. 

Salvation ia to be folmd in spiritual aelt-c.onfidence, ~no not in self-d.estruction. 

In Christiantty again Salvation took on another and a very specific trem ing. 

A man is saved only through faith in Jesus ChriAit whose death upnn the cnss atoned 

for t,he original ain lfhich the first man Adam by his disobedience eo11ni tted, w. oee 

sin was tranlllllitted from generation to generation. And in Adam all mankind sinned 

and was condemned. And that original sin had to be •moved before Ood oould forgive 

man and be reconciled to mankind, and this was achieved by the sacrifice or Jesu■, 

by his suffering and his death. 'flrl.s was achieV0d by a vicarious atonement tor thi1 

original sin. In this sens, Jesus is the Saviour, and those who believe in hill and 

accept hi I sacrifice are saved, and no one lse. salvation i• thus achieved not b7 

good work,, not by merit, not by eelt-etf'ort, b.lt by an act of faith and an act ot 

grace. 



Man himeelt has not the s trength or the will to save himae lf. God has to inter

vene by incarnating hiaaelt in the pereonality ot Jesus, and by making the blood 

sacrifice which reconciles man to him. salvation i.s thus a girt of God to sintul 

man, not the ach·evement ot Ll8ll h.i..meelf. No , thi8 thought is central dogma both 

to catholicism ano to Protestantism, though in s or.ie instance• modei-n liberal Chri► 

tianity has deviated from it to the point of maintaining that Salvation ie achieved 

through man's embodiment in his life of the life and character, the ideals of Jesus. 

But overwhelmiug~ it is the doctrine or Salvation through taith int he attainnent 

after Jesus proclaitne d with great emphasis by Paul, the true .foumor of the Christian 

church, that is uthuritative for Ckristianity. "Therefore we conclude," said Paul., 

•that a man is justified by faith without the deeds of the law.• AF,lin he s id, 

"A• by the of'f'enae of one man, Adam, jud~nt came upon all •n to condemn them, 

eTen so by the righteousness or one ( Je9\le), the rre girt came upon all men unto 

justification of life.• 

Here again, the idea of man being saved has specific meaning. Now Jua.aisn 

rej cted thia cone ption of salvation alao. To be sure, we do find occasional re

terenoes in Jewish literature to the idea of original sin, but it n'"8r came to 

hold such a central dogmatic indispensable place in Jewish theology as it did in 

Christian theology. It was never JMde an article of faith in which a Jew must be

lieft. It belonged to -.hat w may call Agada, to the non-authoritative and fluctu

ating popular religious lore of' Ju<laiam, which never becanw: part of the essential 

credo of the Jflfl. YIM could accept it or reject it. Your status as a belie'Ying Jfl'II 

remained unimp ired, or for that watter, uni11proved. 

In the same category with the idea or original sin belonged the idea ot original 

merit, or what i tnown in our literature as the the Merite of the 

,athera, of the Patriarcba, of' Abraham, Isaac and Jacobe, who• good deeds were ao 

great that from their treasury of accumulated merit, a subNquent generation could 
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borrow towards their own ■alvation. 

No , the doctrine or inherited sin and or inherited merit is not unknown, 

therefore, in Jewish religious thought - tr.st men are helped or hurt by their ance8Pl7. 

In the ·Ten Co~dments, in the Bible we read that Ood•visi tt- the sine ot too father• 

upon the children until the 3rd and 4th generation and shaweth mercy unto the thou

eandth generation of them that love Me and keep My- connandments.• He·e the idea of 

transnitted guilt and transmitted m rit is accepted, but with a cle_. statement that 

the relationship between the influence of merit a~d the influence of guilt upon 

subseqJJ.ent generat ons is in the ratio of 1000 to 4. Nevertheless, even this Bibli

cal judgment embodled in the Ten Commandments was challenged very ear 1y by tho great 

pronhete of Israel, by Jeremiah, for example and F.seldel. EzeHel says, "Therefore, 

I will judge you, O house of Israt'tl, everyone according to his ways, uith the Lord 

Ood." "The soult that sinnet)l, it shall dieJ re eon shall not bea:r tho iniquity 

o~ the father, neither shall the rather bear t iniq ity 0£ the sa1." If rather9 

have eaten sour grapes, the teeth of the children will not, therefore, be set on edge• 

And the religious leaders of all subsequent times accop~d this prophetic view 

of moral responsibility, of gilt or of merit. Thue, the7 brush aoide the not~on of 

the by..idcwllu declaring that it was discontinued long ago in the 

days or King Hezekiah. The account was defin:i te:cy closed. "Le " not a man say, my 

rather was a pious manJ I shall be sA.ved for his ake. Abraham could not f:ave 

Ishmael, nor could Jacob aave Esau.• 

In other words, Judaim didnot hold th t man was 1ost because of aey inherited 

depravity and original guilt .tmm which he hRd to be savedJ nor th;lt hie salvation 

depended upon t,he vicarious sacrifice of some aaYiour. Judaism d1d hold t,hat man 

is born impertact and that his destiey iii; to perf-,ct hinselt. n must develop him

aelt mentally, morally, epiri t,ually. Now, he ie capable of i'ultilling his destiny 

or of rejecting it. He may make t,he effort or he may refuse to make it. There are 

forces within hi which urge him to rise through moral effort to higher lewl•, and 
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there are also forces which tempt hinl to sink to 1.mrer level in greed, in luet, in 

indolence. Jn other words, man can be snved from bet1·aying the best that he _ e cap

able of, or trora the ter:iptati ns which b set him, or trom t.P..e burden of guilt lvhich 

his sins nay have put upon him by hifY own moral effort, by his own moral a pir tion. 

And j_f he ma~e t he effort, God will help him. >.11 men A re li~ble to ain, but all 

men re also free t I'f>oent. . o one ie diMbled morally, totally. God is ready to 

forgiv~;"Oo doe not desire the death of the sinner but tliat he shou)d return and 

live.• lod i-=1 graci0us. H'!l is the the Ood or forgiveness. 

Ood itl gmc; ~-l~~ and .forgiving, long-su.f.ferin 1 

anrl .full of Jdnriness and of truth. Ood will do more for man thsn man de~erves it 

only man makes the initial e.f.fort to rehabilitate hi rnselt. tan does not require 

th-=,J&.Dt-t■tde atonement blood of amther to sAve him. an dOf!s not nAed sarlour • 

Man needs teachers, guides and his own strong will. Nor is a particular belief, 8l'V 

particular beliet a condition of aalvation, not ven Ju ism. salvation is open to 

all men., ew.n to those who do not aocept J\idai . • The RabbiP- declareda 

"The righteou~ an nng the Gentiles will in

herit the world to cone •" If !llEtn only avoid th gre t imaioral ractioes of murder 

and incest, of adultery, ot robbery, of the e&ting or the tlesh or livi.ng animals, 

ot idolatry and blasphemy - the so-call! d 7 laws or Noah - they are in the eame 

category with the most pious among the Jftffa who observe the 613 commandments. 

Judaim maintained that aalvation ie not had by faith alone or through the medi

ation or anyone. Man needs help in his s truggl e, in his efforts - encouragement, 

hope, a:>ntidence. If.' man needs any help trom taith in hie struggle to •ve himeelt 

trom his lower selt and to rise to higher levels, it comes trom faith ir, God R1meel1'. 

"I cried unto Thee, unto Thee alone, O God.• rt 

is by <Uteda and good works that a man ri••• It is by them that a man is brought 

nearer to Ood. •Your deeda 

will l:r1ng you nearer to Ood ·and your deedll will estrange you from God." It 1■ 
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deeds, it ie t,he good lite which make atonement for man. 

And here, my good friends, I should like to point out that it is a character

istic ot Judaism, that it always laid the ~e2.test emphasis on doing, on conduct, 

on :t.u practiea. Learning is important, but not as importan:, e.s leadi.ng a good 

11.fe. Thus, one of the great Rabbis aaid, "A ma.n who has learned much '.Porah and 

has good deeds is like a horse hi.ch ha.., reins. Th~ man who ha~ the first, but 

not thee cond, is like a horse without reinsJ it soon throws tie rid rover ita 

head.• How true the.t is of the intellectual and the . ophisticated ore :ihose lite 

j_s not held steady by moral purpose 6 moral conduct, by scun.l moral guiding prin

ciples. How true that is or our whole world today, so let:irned, so advanced sci

entificnlly, nnd y .t eo anarahic morally, nnrl h~w the ridP..r ia.1-1 be n thrown ti-n 

and again because of it. 

Another great teacher d ~clared tx, 11 !.et n man ffiast do good deeds and then ask 

Ood for knowledge of the Torah. I.tit a. man first ct c.S righteoue and u~ight men 

act and t,hen let 'him ai1k God for wisdom. l,"t a mRn first grasp the way of humility 

and then ask God for understanding." Learning is imJ;Ortant, but not Rs important 

aa conduct. J'Paith is j.mportant - taith in Ocd is vi'tal - but :!t, is not the uprfll1711t 

ingredient in the life of the faithful. There is a startling statement or the Rabbia 

which suzns up thU entire statement• this en'M.re attitude, thl.s ent,irP, ut.look., t,his 

specific an aharacteristic outlook of Jud ism. God 1:, made to uAcl~r"' 

tt?-Jot that, they w011 .. d fores~ Me ut brt.lak 

it, law." 1f~ a m..1.n lu.1.:-- sinned - and 1·:"1at man does not sin - he is redeemr.d ~rr-or.1 

sin by ·repentance and b; .. acts or r!ghteouat()sa, by "Teshubatt, by "tsedakan. They 

are the condi tiona ot salvation. It ia not acknowledging Oo or confessing a sin 

which are the oondi tions of n man being saved from the con quences of hie action, 

but the changing of his W8.7 of life - reparation, restitution, redirection or his 

way of li.f'e. •If a man is guilt:, or sln,P. declared one of th saeea, •and oon.feesea 

it and does not change his wa;r, unto what ie he like? He is like unto a man who 



hold1 a d filing object in his hand even while he is immersing himself in purify

ing waters. All the weters in the world ill not '"'vail dm. He remains uncle n 

becaus he clings to hi defilement." 

So times the people of I sraol., facing grave da.,gnra., were taught to pray tor 

deliv ranee in u"tt""r hm 1 • ty and co~plete r .... c\unben .y or God. "It is not for the 

sake or om rightsous1'83 and t he good deeds .. )OS ss that Thou wilt •nve us, but 

deliver us for the sake of Thy right ous .ea~ •1, 1his is to be taken not itErally 

again, but as a figure of epeeoh, p,,etic way of expreaa ng complete trust in 

God' o gocdneis an_ compas ion. It i not to b . t k n a a theolo ic fonnula for 

obtaini g salraticn. Th c. sic position is t t I rael or any ople must re

pent and improv its way before it cs.n njo God 1s favor and help. 

No , you ~ay t i tl!1k I am discussin, ancient. i ~ea which h:-vp, no r levancy to 

the world today and to philosc,phy today. C'IU w ul be mir;taken in so bolle~ng. 

't:·he doctri t: .... t man is helples to save lf ppear in our own y, in the 

philosophy of hat has cot!le to b cal).ed Erlstent,1 limn which received its formu

lation in the early part of the 19th century at the hands of the brilliant Danish 

religious philosop'her, Soeren Kiarkegaard, and lu:s won many disciples in Christian 

circlos in r cent cades, and morF.. recently, oven an ong Jowish theoloGfar.9 

of tht;j type ot artin Buber. A writ, r by the nmne of Will Ho bor* has recently 

written a book ca_led "'Jhdai~ and od~rn Ian• in which he seta out to give an ex-

istentialisb interpretati, n o Juria:t ~. O'\-f, . t is thi exlstentialls, thia 

philosophy grourrlcd in deep pess:iP\ .... sm ad disillusionnent, that man is tra ped 

helplessly ar..d cannot esc pe th predtcaments 'ln which his vecy e xis~nc is involftde 

By his own capacities man cannot redeem lrl. r1sel • He is a bulldle or co1:tr dictions. 

Van is the slave of h·· s bo ndles desires hich he cannot satisfy. H1s m~.nd is con

stricted by in capabl6 paradoxes which h.- cannot resolve. Ile must rnab choices 

time and again, but heredity nd environnent make it impossible for him to make !Ne 

choices. llan should be just to s neighbor, and yet his aelt-inter sta are in conniot 
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with his altrtimn. lfan cannot heJp himself, onl7 divine grace can eave man .from 

hie evil n tur and redeem man from himself'. · an ne da red~em-r. For the Chrie

tians it me.y be Christ; for the Jew, it is Ck>d. Thie same pes~:lmism and dieillu

~oment, with all seienti1'1c, social and political lYIOVement~ of 01ir day, rhich 

promir,e ~o ni 1ch for!D2.n but which resulted in such fenr ~nd anguish and hwoan ~ ut

fer:f g 1 underlies the ~eculg.r branch of thie philoso by o! Exist .ntialiRm ot the 

Aehool of PJan Pa 1 Sartre, which re 11y appr ach .., sp itual chaoa na hi~li~. 

It is very domin,int school ot religious and secular philoeo hy t,:,d~ be

eau .. e of a eertfdn amb:lant defeat sm which •n e,cp riencee today. 

Now, sll +,h:t~ i rejected b Jt~da1.sm. lud..,.1. m reject~ this exac r +,ed ~eei-

mism with regRrd to man• nature and man•s en0 an n• by A lArce de-

gree, rr~e his own world• and an, to A 1.arce e , ee, mde h:t~ own w ~ld. And by 

and l.!3rg , in spi t...e ot set-backs and throw-backs, t has been a progressive 1'10rJd. 

Van ~s lllOved forward to more knowledr,e, to high tandards of 1:t~ ng, to great.er 

justice, to better health CC'nditio s, ~ greater nd mort'! en.,rr,etie f'forta at 

eradication of poverty, and exploitation n the world. could tnke th.e large 

perspective on human history ttnd eee detinite proP.Tese, and though the pace ie freJi 

ouently slaw nnd treQuently checked and ~quently r f!,w,eeed, steadjly ,_11 alone, 

1 r you take the lon . view of history, man has rieen from the loweet levele, the 

jungles or barbariem, ot bestiality, to higher levels. 

Judaism maintains today a s 1 t did all al one that man 18 co-worker ot Oodin 

creation • Han is f'inite nd yet not helplem,. sn 

is conditionedJ ye't he is tree to a challP.ngln degree. a111111 ~nnot think as God 

but man can1:hink abc,ut God. ltan dotts not know the ulti te anmrere, bu·~ in faith 

he oan work with relative trutha and find eatisfacti0n Rnri bftpniness in hi~ work, 

provided it ia sincere work and well-intent1.oned anri directed ta,r rda Gori and tc,,nrda 

aan. 



•Thine if' not t.he duty to complete the tast - neither art thou :tree to deei t 

fro it•" "Sha_ your burden ldth th 1':>rd and Ile will au tain thee . 

n ver suffer the r:1.ghteous to be moved. • Shar your burden ith God, but oove all, 

ork, . ,rive ., aeo , tn< a.a you wor , pray. "E .. ta 11. h Thou , e o k of o· hands; 

ye , the wo~k o~ our r.an r.. 1 establish Thou it. n n ct.her -orcls , oeac fr· o ds , on 
i.t 

the subject that, a ma nee s to b saved., Jue:&-. s lia tliff red . th 1any , / ot t 

a11 t,he r,reat 11gion of an nd. an need not b'• ~aved fro any imputed guilt ot 

th past. A "'n do s not r6quir any Le lse t .,_ rf. f r it:, L, h:i.s s • J an 

:1 n savftd trom .t mm r.i 1 and fror. his o m lo er s9lf by qra a spiratio , by Eeek-

ing t.o Jc the F 'jOd . 1f'1 . 

will b( sav • ff 

"He hn se ks self- . rf9ctic , he 
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vast literature of Judaism., one can find opposing opinions on many subject::;, mtt'b ~ly 

contradictory accounts of certain things, cons~de~~ble controversy and debate ove 

the most basic thoologic and ethical concepA$1* 'lwlhir:. And if one is eager to co 
v 

so 1 one can find stray references and sayings and dicta of l{abbis and sages to · prove 

almost arr::, thesis hs wishes to prove. 

There.were many sectn in ancient Isrc.el lNIQ dif.fered among themselves sharply 

and at tir.!3s., irrecor.cilably on what they regarded J-.;.dai5111 to be• both 1n doc.,_rin~ 

and in practice. Ona of th.a ,Rabbis of tha T lrnud ·cclaredi "Israel 1ms not dis
+u e n~-H ((.Y 

persod before 'it broke up into sects of here·;:;ics... Numerous sects flourished dur-
Sc~£f, cl /\ 

i ng the ~ Com:nonrrealth
1

- tha~ io, bet·ween the do3t.r--1.c'·ions of tha fust and tho 

53cond Templ.'9' during a period of naarJy six hundred ye:1rs. Numerous s0ots .flour

ished during that per~.od. Some atrossed o .. e phaso of Judaism and .tttother strcss3d 

another phasao Some were strictly literal in their interpretation of the laws of 

the Bible; others were more liberal; st~ll others .ere more mystic • Somo were 

fluencod by the philosophies pre alont in th non-JtT.7ish Hellenic ~orld of anti uit7, 
. • . ()~ /} 

and ma rgad Oree-for Buddhis·t; or Zo. ~str:1.an ideas ~ t their' own. ~ emphasized 
(' t 

otherfworl~ess in their religious thought and cus·erity a.~d ascctis"cm in their 
. / ·,~ 

manner of lite. Still others Tmre confirmed pacifillists. Qtl:is,ri r.ere ta.ken ,-.'1th 
\.,-

. . 
extrema ideas 0£ ritual cleanliness and k pt themselvss away from all contacts which 

\, 

would contaminate them. l'"'d '!'I c:-- .. ...... t .,r·,.. ... y 
JQ, ,:. L:, · ... " ...... I.I , great diversity anong our peopleo 

But the remarkable thing to remember is hat in spite of all this vari~ts. Judais:n 

retained an un,.istakable character of it owno In spite of the many by .7ays which 
~ 

,frequently led off fror.i it, the· hiei!:ray continued clear, s teao:J and undef'lectedo 

JUdais:n never deviated so far from its essential self as to bec~e soroothing elso. 

~ts reverence for the past ensured .for ·tan histo~ c continuityo Thua, »uit~a 

m9•••h•i.11W, the religious ~onothei~ or the ~bbis of the T~lmud a.~d their cod~ f 

no essential r eard .f'rom thoGe of the prophets :ho i ed nQar 

,-. ,. 
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---- If ......... . 
1 , .• 

I , .... ..-

a thousand years before _them, and they~~~~ in no essential r~gard fro':Ii those of 
. ........, _/ . .✓, 

t . .__ 

their successors to this present day. r and there one -~_::ndshdifreren O of e~ _,., 

phasis, :i waightie~ or a lighter ~ccont. Her and there there is a nu nee, ~~. 
val 

ficant but not critical. But thoro :!.s no transvalu~tion of w~•i!!!!MmE•11111•~• 
~ --.{om n . 

. Judsis:n ;as fortunate in what Dr. Schech sr cal1~d na happy inconsistenc • • . 

~ + ~ It never permitted itself to follcm an idoa., oven a goo .: coa., t~.rough • o its log-+ . ~ 

0 
ical conclusion., .which '9111'" o.rten mo s a Jf':rod·•ct,i• ~d absurd - t1nking a thing 

~ surd or ridiculous. For examp...e, Jue "i5Il loved f '<Jncc o It r;as the first C t 

religion or mankind that proclaimed the ide:11 of C a "beating rr::-ords 
l1C r-mtt f I ,,:e,. .J (....((X. Q (.S Y>'7 

shares and learnine ra:r no more". Yet ~'( ve-:: p::!s:::ca. over into p:icif:aism, c.s • 

som-.. small sects in ancient Israel did clild as chr·s··i3.nity did., becauze it -rms 

clear thRt the theo'V"V could :lot s· stain tho prac·~ ce • ib:r • C J .. " - I 
7~ . -~-A 1as r -1tgtl I tJ.J 

Judaism ccepted the idea or a ".:ess "ah., but i ... never ~ccc?ted avy ..:essiah, ror tho 

icca ~as inspirine as a hops bu~ hopeless as a r a An actual u-ssiah is al~ 

,-rays an unfulfilltient 1 almiys nn ant· -rcl.:."'!ax • 
• Ov-
~•t •a take the natter of th:i Bibl • The Bible ;as looked upon ~.f auth rit=:.-

tive Judaism as th~ revealed word o:f God, ar.d L"'l t _c Bible it r.as clearly s-1-i-atc 

that trere must be nothjng ad ed -to it or ca,.\,,racted from it. -. )/:t Judai~ 

true to the spirit or tha Bible an dos· ouq -te keep it lm:'S vital., releva.n) ~::d 
- er, ptu 

not obsolete., found ways of intorpr~tinc '9'l so that tn:ch 't'-.ls a.dde:l and nuc.'1 \7 :; d~-,. 
-tc 

tractsd without d:>ing violence to its spirit ar. ! , iJvc integrity, nlt'10· gh there 
• ~ 
I 

were B8cts in Israel - so ne of th.,:n -cry inf'luenti 1 sects like tho .. :c: CGes ~ llk,3 
/', 

the Karaites - who clrunorously in"'ist~d . -:,· t.13 1 t..--:r • interpremtion of this L."'77 
N 

that nothine shall be ad od to t .e Bible and no·;:.hing d t?aoted from it. 

'. r ; .... r . ... , 
I 

,. 



I There ~as the idea which was prevalent among our people that ma' was made 

in the image of God. tan was called in the Pible the "child of God••• " e are chil

dren unto the Lord your God." No faith stressed so strongly man's kinship with Cod, 

r: I 
every man •s kinship with God - not OR.l~ that of kings and rulers~which ancient people 
- f\/\ / 

likewi e stressed. But Judaism rejected every attempt to give a literal meaning to 

this idea of a "child of God)' or a "son o~ ';o " It rejected every attempt to call 
I, 

any man divine, or the doctrine that the d vine ever assuned the form of a man. Judaism 

kept relinious i agery within ounds. 

There is a remarkable balance and sanity and pragmatic quality to Judaism 

while not rliscourav,ing deviations, eith r deviations into spiritual extremes 

or into the mvstic or into excessive zeal, 1 nevertheless kept these in their place, as 

The periphery is never conr 

fused with the center, with the core; and the surface ed-lies were never mistRk n for 

the deep carrying channels of Judaism. 

In thi regard Judaic;m differed from any~ the {great rel i~ions of 

mankind as sharply as it differed from the universal polytheism of the ancient world. 
( 

1..,./ 

hough polythei m was the reli~i0us form of many nations in many ways) far superior in_: 

tellectually, scientifically, artistically to the Jewish people, Judaism never wavered 

in its faith in monotheism 
/ 

It differ d in t I'.' Dr There is a 

quality to Jewi h ethics and to Jewish religious doctrine which set it apart.~ ..... -=: 

ft e classical reli~ions of mankind. 

Take this cone pt of salvation, this idea that man needs to be saved. In 

nearly every religion there is the idea that man needs to be saved. But in nearly 

every r li~ion the idea take on a different co or~ ion from what it d sin Judaism. 
',' 

In ~udohism, for exAn,ple, tnan needs to oe saved from the toils o~ life itself - from 
I 
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existence man nseds to be saved f::-::.:-: 'lie o-:-m indi"{i.dua ·ty. It, is the mll to livo 

that is at tha root of all ~:1 • 3 ~ •ffo:-in.., ... d u:::l::.:i.ppinc~s. ll l r JJan ncodo to bo 

~ .... ved .from t 10 -rrorld of tho senses, oc~use the ....-orl is molly ill and evil., nn,., 

anxiety i5 al ays at 'the core of all erlGt,~nc-:,. Thereforo, man ... ou.ld 

not, strive for salf-preservation., for s~l.f-dev~!opm~. t, for the integrat.ion of his -
person lity; man should s·~

1
for svl.f-exlii: -cio i ss ✓---dcn·a1. To be za ed is to 

forego all desire, :all a.-nbitions even 0 00d z..-:1bitio"1o, to tr.3.!lsccnd o:ie's individt..._ 
G J 

alit,y and lose or.ct s self in Nirvar.; ~ in ~c~~c:::\°,inct:.on., as a c'rop of rrater lo::;...,.., 

itself in tm ocean. 
_;;✓ 

That is one _concop-'Gion of 1:.0':7' & :nm in to be s v~dJ ■ I I is not cJ"'udaism. • s ccn-

ception of stilvation. J,..1daist1 is a stronr; aff.:r:mtion or life. It is a prophet.:c 

faithl'lhich believes that whilo there is ovil in the life of ma.i.i and of society, _t 

c.'.ln by moral e ff ort and exertion bo overcorra ·oo a d3;;ree ihere man's li.f'a ·upon· a arth 

i::ay yiold him~ larga measure of h~pp ncss and raticr~cticn. Judais:i oes belie·J 

in the devolo~ent o:f the :tndivldu... tnroueh education and t}'l.roueh r10::-al exercio- • 

daism does believ in social prou_ecs ad in the ~~-u of social progresz. Sclva

tion, therefore, is t,0 be found in action ~n in 1 vine, not in esc~pa or d9nialo 

Salvation i3 to be found in spiri~uo.~ oo -con.f1d~.c~, and not in self-eestruction. 

In Christianity Q i alvc:.tion took on a. other and a -••-- ~~cific rrem ir.e; 

' 'f' • A t1ru1 is sa\ed only through f~ith in J~r:us ChriG t w~oso dc~th up0n the C'~Dss tored 

for the original sin i7hich the first r.ia .. A 
/ 

by ·.s c.iso .... odicncc ccr.:mtt .d, : .. oc3 

sin was tranGt'l.ittcd from ceneration to gcr. ~r~tion __. Adam all mar.. nd si~cd 

and ,as cor.dem: . d. .Bia$at orig:tncl 
t,. 

in r~d to oo :;m-."cd b fore God could forzi .... 

man nd be rGconciled to mollkind, ~:-id t: . · --: ~:-n .:.ch.:.evcd 'Y tho sacrifice of Jesun 

by his suffering a..,d his death. 'i70.s z..chicvcd by • -icz.riou atoncit3nt for this 

origiml ·sin. In this sense Jssus is t he s:.:rlox: • those who be eve in hin ~. ~ 

ace pt hi~ s~cr· ice are s~ved1 and no one o_c0. snl ~tion is t.~s ac ~e ad n t y 

cood .orks, not y Qerit, not by ce ~-of o.t, btrt y ~ net of faith and an ct of 

- ·. : .. r ,, 



an himself has not the strength or the will to save himself. r.o~ has to 

intervene by incarnatin~ ~imsclf in the personality of Je~us, and y making th blood 

sacrifice which reconciles man to Him. Salvation is thus a gift of c';od to sinful man, 

not he achievement of man himself. Thi~ thou . ht is central do ma oth to Catholicism 
instances 

and to 

to the 

Prote~tantism, thou~h in someAmodern liberal Chri tianity has deviated from it 

point of mai taining that salvation is achieved through man's emhodiment in his 

life of the character and the ideals of Jesus. ut overwhelmin~ly it is the doctrine 

of Sal ation throu~h faith in .- atonement as proclaimed by Paul, the true founder of 

hri~tian church, that is authoritative for Chri tiani ty. "Therefore we 

said Paul, "that a man is justified by faith without the d eds of the law". Again he 

said, "As by the offense of one man, Adam, judgment came upon all men to condemn them, 

even so by the righteousness of one Jesus, the free pift ,,._ came upon all men unto 

justificatinn of life , " 

Here again, the idea of man being aved has a specific meaning. Judaism 

rejected this conception of salvati n also. To be ur.e, we do find occasional refert'.l 

ences in Jewish literature to the idea of ori~inal sin, but it never came to hold such 

a central or ind , rensahle place in Jewi~h t eolo y as it did in Christian theology . 

It was never made an article of faith in which a Jew must believe. It helonged to 

what we may call Agada , the non-authoritative and fluctuating popular religious lore 

of Judaism, which never hecame part of the essential credo of the Jew. You could 

accept it or reject it. Vour ~tatus as a 

that matter , unimproved. 

Jew remained uni~paired , or for 

In the same cate~ory with the idea of ori~inal sin elonged the idea of 

ori inal merit , or what is known in oul" literature as 'the merits of the Fathers" , of 
V 

the Patriarchs, of braham, Isaa:,)and Jacob , whose ood deeds were so reat that from 

their treasury of accumulated merit , a subsequent generation could borrow toward their 

own salvation. 

The doct·ine of inheri t ed sin 
that men are he lped 

a nd inherited mer13'\is 

or hur t by t he i r ances try, 

no t unknown 'therefore, 

in Jewi h re i~ious thoug t . In the Ten Commandments we read that God "visits the sins 



• 

of the fathers upon he children until the third and fourth gen ration and showJI. 

mercy unto the thousandth genera tion of them that love te and keep My comnandments , " 

Here - the i ea of transmitted guilt and transmitted merit is accepted, hut with a 

clear statement that the relationship between the influence of merit and the influenc 

of pui lt -~-.mun1111&aat■ol upon subsequent generations is in the ratio of one thousand 
/""\ 

to four. Nevertheless, ev en this niblical jud ment embodied in the Ten Commandments 

was challenged verv early hy the great prophets of Israel, Ey Jeremiah, for example, 

and J;'zekiel. i.:zekiel says," herefore, I will jud~e you, 0 hou~e of Israel, everyone 

ace din~ to his ways, saith the l,ord nod ." • 'T'he soul that sinneth, it shall die; the 

son shall not hear the iniquity of the father, neither shall the father bear the ini

quity of the son , n If father have eaten sour grapes, the teeth of the childr n will 

not, therefore, he set on edge. 

The religious leaders of all subsequen ti -. accepted this prophetic 

view of moral responsihility, of guilt or of merit. hus, they brush aside the notion 

of "merits of the Fathers•• by dee aring tha it was discontinued lon~ ago in the days 
ing 

of{fezekiah. The account was closed. "Let not a man say, my father was a pious man; 

I shall be saved for his sake. Abraham could not save Ishmael , nor could Jacob save 

•,sau . " 

In other words, Judaism did not hold that man was lost because of any in

herited depravity from which he had to be saved nor that his5alvation depended upon 

the vicarious sacrifice of some saviour. Judaism did not hold that man is born imper-

f.ect and that his destiny is to perfect himself. n must develop himself mentally, 

morally, spiritually. He is capable of fulfilling his destiny or of rejecting it . He 

may make the effort or he may refuse to make it. There are forces within him which 

urge him to rise throu~h moral effort to hi~her levels , and 



• 

(_ 

a 
there are also forces which tempt him to sink tof'tow r level in greed n lust, in 

indolence. the best that he i capt) 

• from the temptations which hec;et him, or from the burden of t?Uilt which / 

In other words, man can be saved from betrayin 

able of 

his sin may have put upon hi own moral effort, bv his own 

he maJ,es the effort, ~od will help him. All men are liable to sin, but all 

men are also free to repent . . !o one is totally disabled morally. r;od is readv to 

for~ive: "~od <loec; not desire the death of the ~inner hut that he should retur.n 

and li ,e." ~od is ~racious. l-fc is t e 

~od is ~racious antl for•ivin~ 

~od of. for , iveness. 

nd full of kindnes~ and of truth. ~od will do more for man than man deserve if 

only man makes the initial effort to rehabilitate himself. Man does not require 
blood 

( 

t he atonement,\of another to save him . . an does not need saviours. ~an needs 

• • teachers, 7uides)and his o~n stron~ wi 11. . or is a particular belief, an, ,
1 
par• 

1/ 7 

1 
,ntr e, to J<,, t/(1 , sm) 

ticular belie~~a condition of s vation• cat IP I 1 I ~alvation is open to 

all en, even to those who do not accept Judaism. The Rabbis declared: 

e righteous among th ~entiles will 

inherit the world to come". If men o ly avoid the * 9 immoral pra tices of 

'------
murder and inc . t, of adultery, of robhery, of the eatin~ of th flesh of living 

r' ~ 
animals, of idolatry and blasphemy - the so-called seven laws of .oah - they are 

in the same cate~ory with the most pious amon~ the Jew whoo serve the ~13 com-

mandments. 

J daism maintained that salvation is not by faith alone or throu _h the medi -
I 

~tion of anyone. ~an needs help in his stru~,les, in hi~ ef orts - encoura ement, 
/V\ 

hope, confidence. If m n nee~q any help from faith in his stnt~ ~les to save himself 

from hi lower self and to ri~e to hi~her levels, it comes from faith in God himself . 
(< alone , 

I cried unto Thee, unto Thee 11h14 0 r.od." It is hy deeds and ood works that a man 

ri es. It is by them that a man is rou ht 
11 pm" 

nearer tood. ~11l1P' 'l "Z'!JD 

ft our deeds will bring you nearer to God and your deeds will estrange you from God." 

It is -
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holds :i defiling object in his b:::.nd ov n ... ,h::.le ha i:; 
hio self in p-J.ri.fy., 

:lng ters. All th~ r.~.t~rs in the \;orl· ,-;:ill not ;::.v.:iil 11.lll. H~ ro,;..J.ins uncle~n 

becallsC c clinen to his de!i1e:1!ent. 

So:;atir.!cs the people of Israol., f~cin~ grave da-;. gor"', wero taught. to pray fer 

sa ~o of o1.l!4 ri~ht~ous.:e3s and tho good 0eeds rm possess that Thou mlt save u:J, but 

doliv-.?r us .for the sclkc of Tl 7 rightcou-::es~ .,s ?his is to be taken not litErally 

a
5
::iin, but ~s a figure of speech, a p-:>(!tic ~d • of e i"asd. r.g cor:iplete trust in 

Cod's gcod.nc~s an_ compassion. It is not to · eta~::~ ~s a th~ologic formUJ.r~ for 

obtaining salvation. 

pent and ;...nprove it,s -rrey before it c:.n c~ ··o ~ Cc s favor and help • 

. ~v ~ you z:ay tuink I am discussing ancient .:.uca." ---: ch h;;.ve no relevancy to 

t~e orld tcd2.y and to ph~ l osophy toc::>.y you ":7oulc~ b mista!con i n so clicv:.n •. o 

r.;he doctrine that man i s hclpler.s to :::a.vo h:..nc _f -::c:: .. -. ~- rs in OiU' ~.-:n. cl2y, in the 

ph·t'1osopby of ·uli.at has coI!le to b~ c~1J.ed 
ich :. .. ecciYed its forrc:u.-

l&tion in the cllr-J' part, of the 1 

religious p:1i losoptcr , 8'111111'!', .der~c~c.m-d, a~d h.£.s ·ron man.; disciples i."l Chr sti~n 

circlos in rc~ent decades , and;1:iore ::-ecc~t,ly., cwm fL ong o~ Jcm.0.1 t. ooloc;ia..:s 

r · tton a boo 

rnrtin Bu ... er . A ;-.;:.<:\i r ... y ·~'he .0::~ f ;il H0rbo1'3-has raccnt_y 

c.:ill:E d '1"J'.1.daism and. ~od.~:-.• ~:m • _n ..-.-hie e seto out to gi ~ an c :-:-
'] V - -

u Siil. :~o,.,;- -;;:1at ia trio c;-- stontialisn• ~ 
J't.,t,.f.-4(. ... Jl.tJ 

philosophy grourtlcd in deep p3ssi~iS;.1 ~~ din..1.ll.1::ii ::-:nan-'j,~that uan io tra::,pcd 
I 

1 l'-

holplessly ar:.1 ~'"'lnot escap3 t 9 pr· rt :c~ ~~:nts :i. 
us ...-., e:•ist. r.co is irwol-cc.. 

buridlo of co11tr=1d.:c-:,ionso 

an should j ust to .• s r.o.:s .. c --: :> ... 

. , . . 
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. h. ,"' • • ct is sc.u.-:urr.oros ·:1 cl:' in 
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with his altruism • an cannot help himself; only divine race can save man~ from 

hi~ evil nature and redeem man from himself. Man needs a redeemer. or the Chris 
\....--

tians it may be Christ; for the J w it is God. This same pessimism and ditlllu-

th 
sionment with scientific, social,1and political movem nts of our day, hich 
promised 
.lt'!TJ •·so much for man but which resulted in such fear and an~uish and human suf-

ferin~, underlies the s -::ular branch of this philosophy of :.xistentialism of the 

school of Jean.Paul Sartre, which approaches spiritual chaos and nihilism. 

All this is rejected hy Judaic;m. Judaism rejects this exa ~erated pessi i m 

with re Ard to man's nature and man's endowments. Man can, to a lar~e extent, 

make his own world; anri man has, to a lar~e de~ree, made hi own world. In spite 

of qethacks and thro~hacks, it ha~ ~een a pro~ressive world • . an has moved forward 

to more knowled~e, to h·oner tan ards of li in~, to •re~ter jugtice, to better 

health conditions, to ~reater and more ener tic efforts at eradication of poverty 

pace is frequently slow and frequently check-

ered and frequently rever•~d· 

tory, man has risen from ~b s i t3t 

if ou take 

the jun~les of bar 

the lon ~ view of his-

°'t1t}/ 
arism.,,....., bestiality 

to hi~her levels. 

Judaism maintains today as a co-worker of God in 

creation. Man is finite and yet not 

helpless. t-.1an is cond i ned; yet he is free. • Man cannot 

think as ~od
1

but man can think ahout God. Man does not know the ultimat answers ,.,,.; 

but in faith hP can work with relative truths and find satisfaction and happines 
f. 

in his work, provid d it is sincere work and well-intentioned and directed toward 

,....od and towar man. 
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• ft' 
"Thine is not the duty to complete the tAsk - neith ,?r art thou fre 

M 
desist from it." "<;hare our h 1rden with the Lord and Be wi 11 ust ;=lin thee. He 

wi 11 never suffer the ri~hteou~ to be moved." Share vour burrlen with ~o<l, hut 

above all, work, ~trive, 

our hands; ,ea, th~ work 

see)and as vou work, orav. 

of 01r hand~, e~tA~lish Thou 

"li;stablish Thou the work of 

it.' In other word , on the 

~u jec of wheth~r man ne@ds to be saved, Juraism has differed with many, if not 

with all the ~reat reti~iors of mankind. Man need not he saved from any X~IXXXHXt 

rmputed ~uilt of the at. man does not require anyone else to a one for him 

A man is saved from ~is own sins and from his own low@r self by 

moral aspiration, by seekin• to lead the ,ood life. 

C 'He who seeks slf-p fection he will be saved." 




