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THE TA UD 

November 9, 1952 

Recently, dear friends, there was completed a translation of the Talmud into Eng

lish in 34 volumes of which this is one . A group of Jewish scholars in Er.gland worked 

some fifteen years in making this translation, and it was publjshed by the famous 

Soncino Press, named after that noted family of Jewish printers which settled in Son

cino, Italy, in the fi.fteenth century and published the first tractates of the Talmud, 

as well as a complete Bible, prayer book, among the first and finest Hebrew books 

printed. ow, this Soncino Press is named after that noted family, and it has in r~ 

cent years published not only this complete translation of the T lmud, but also a com

plete translation of the Uidrash and of the famous text- book of Jewish mysticism, tre 

Zohar, and has recently also completed a translation of the Bible with a very fine com

mentary. That is a very ere di table performance and a fine t ribute to t. he tradition 

of scholarship and to the devotion to Jewish learning among the relatively small Jew

i h community of Great Britain. American Jewry, ch more nunerous, much more afflu

ent, has as yet to its credit no such monumental achievements in Jewish scholarship. 

This is the first complete translation of the Talmud into English. A generation 

ago there was made by Professor Lazarus Goldschmidt a complete translation of the T~l

mud into Gennan. There existed also a very good translation of the ishna, which is 

the first and earlier part of the Talmud, made by a non-Jew, nr. Herbert Danby of ox
ford university, and there is a translation in French of the Palestinian Talmud of 

which you will hear a little more Ja ter on, which is a much smaller Talmud than this 

Babylonian Talmud. 

Now, it is no easy natter to translate, or for that matter to study, this vast 

encyclopedia of Jewish law and lore, which is usually printed in twenty large folio 

volumes in Hebrew, which contains more than 2½ million words - I say it is no easy 

matter to translate this encyclopedia called the Talmud, which is written in Hebrew 
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and in at least two .Aramaic dialects and which contains many Hebraized Greekwords and 

I.atin words as well, the subject matter of which is frequently Tery obtuse, extremely 

technical, subtly dialectical, and the style of the writing ii Tery often almost steno

graphic, elliptical, representing, as it were, the random school notes or the notes 

later on jotted down from memory of the discussions and the debates o.f all legal ques

tions which were raised in the Rabbinic acadamies. And there are no marks of punctu

ation anywhere in the text, all of which makes it very difficult. Furthermore, there 

are very few manuscripts of the Talmud to compare for better readings and to throw 

light on obscure passages. Due tot he woolesale burning of the Talmud during the MiddJe 

Ages, there has survived actually only one single complete manuscript o.f the Talmud -

that is the fanous Munich manuscript, written in the middle of the 11th century. An:i 

when these manuscripts were not actually burned, they ere so ruthlessly censored -

words, passages, paragraphs were deleted by order of the church - so that the printed 

Talmuds reoresent the res ult of ruthless censorsh • P• An eminent Jewish s cholar, Dr. 

Nathan Rabbinowicz, compared this one single manuscript, uncensored in runich of the 

lhth centtUY, with the printed Talmuds which we have, and by the time of his death, he 

hadpublished fifteen volumes of discrepancies between the manuscript copy and the 

printed Talmud. 

So that it is extremely difficult to translate the Talmud which is, as I said, 

not a book but a vast heterogeneous literature, which is not systematically arranged 

or organized, and which covers a period o.f over a thousand years, the latest sectiore 

o.f which are nearly 1500 years old, and which is the work of many hands which record 

the sharp-witted debates of many schools of Rabbis and their disputations and the dis

courses of Rabbis who lived in different ages, both in Palestine and in abylonia. 

The legal part or the legal discus~ions of the Talmud - and the Talmudist.)

thirds devoted to law - cover the hole range of human life, human relatlonships and 

social legislation. e find in the Talmud criminal lmr - questions of the courts, 
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their composition, court procedure, trial, evidence, questions related to judges, to 

witnesses, to modes of punishment. There is civil law in the Talmud - laws concern:mg 

personal injury and damage to property, questions of the acquisition of transfer of 

-· property, the rights of landlords and tenants, questions of sale and barter, questions 
...... 

of inheritance and bequests, of marriage and divorce. There is religious la - the ob

servance of the sabbath, the holidays, questions concerning the liturgy and prayer and 

ritual, the Temple ritual, the sacrifices, the tithes, questions of ritual cleanliness -

all these laws are discussed and the various opinions of Rabbis and of schools recorded , 

and the law defined. Sometimes the law remains undefined. 

But there is much more to the Talmud than mere legal discussion and decision. 

One-third of the Talmud is devoted to ethics, to theology, to philosophic speculation, 

to history, legend, folklore, parables, allegories, scientific ·matters reflecting the 

science of the daY, to medicine, astronomy, botany, zoology, and imbedded also in this 

vast literature we find here and there bits of supers ition which reflect the culture 

of the times. 

Now, these two types or these two categories - the le gal and the non-legal - or 

as we call it in the Hebrew the "halachan and the nhaggadah" - are not found in sep-

arate book or separate sections of the Talmud, except in the one instance from hich 

I read this morning, the Sayings of the Fathers, lilich is a collection of the ethical 

aphorisms and sayings of the earlier Rabbis. But generally law and lore are interspersed, 

intertwined, folded in upon one mother. Thus, for exanple, a discussion wouJd begin 

in a school of rabbis concerning the meaning of a text of the ible, because after all 

the whole of the T lmud is nothing but an exposition of the Bible, which is the word 

of the Living God, eternal and final. They would begin to discuss a passage of the 

Bible, and then one of the Rabbis would recall something th t his teacher had said 

about it; another would recall an anecdote, a parable to illustrate, to illumine the 

w■u I• mem ing of that passase of the Bible. And before long they had wandered far 
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afield, before long you see before you a whole tapestry, not only of Jaw but of lore, 

of tegend. Sometimes there would cane up in the course of these wandering, informal 

dis cuss ions, some golden nugga ts of rare, ethical words and insight, as for exan ple, 

in the course of a legal disaussion, some Rabbi would recall a story that he had heard 

from his teacher about Alexander the Great, who visited a country in Africa and watched 

the King of that country preside over a lawsuit. One man had purchased a tract of 

land .from another and during the buying he had found a treasure on that la1d, and he 

went back to the man from whom he bought that land and said, "Take back this treasure. 

This treasure belongs to you. I have only bought the larrl, not the treasure." The 

other man a d, "No, this treasure belongs to you. You have bought the land and all 

that is in it.n And the judge to whom Alexander the Great was listening turned to the 

one and said, "Have you a son of marriageable age? 

you a daughter of marriageable age/." And he said, 

"Yes." And to the other, "Have 

Yes. " ell, do they like one 

another." And they said, yes. " ell, in that case , marry them off and let the trea

sure be the dowry." And Alexander said, "I can't understand that kind of justice. 

In our country the state uld have grapbed that treasure, and if the two had resisted., 

they would have been put to death." Whereupon the judge said, "'In your country does 

the sun shine?" "Yes," said Alexander, ttthe sun shines." "Well, are there any cattle 

in your country." nyes," said Alexander, "there are cattle." "Then it •s probably 

for the sake of the cattle that the sun shines, certainly notoocause of you human 

beings." 

And there are hundreds and there are thou a1 ds of suchr are little anecdotes and 

parables and aph risms which go to illumine and to brighten up these legal discussions 

wldch are some imes interminable and some imes very dull. And the purpose, of course, 

both of the Halacha, both of the ]egal portions, and the Haggadah, the no:-1-legal portions, 
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is the same. The Rabbis wanted to deepen the content of Judaisn, to safeguard Juda

ism, to -ttrain the Jewish people into a discipline which vdll protec them from being 

assimilated and lost in the evil and the pagan and hosti~ environment in which they 

found t hemselves. 

av1, this Talmud is made up of two parts - the earlier part called the Mishna, 
word 

and the latter part called the Gemarrah. The/ ishna probably means repe.tition by 

word of mouth from teacher to disciple because these discussions of the Rab is and 

these laws of the Rabbis originally ere not writt en down so as not to compete with 

thevritten law, with the Torah for the Torah was written down. It was holy and in

violable, but they didn•t want a second Torah to take its place and so these legal 

discussions of the Rabbi were carried out by word of mouth, memorized. rt was only 

later on when they had accumulated to such extent that they c ould not be carried in 

the mind or when persecution had threatened to close down the schools that they found 

it necessary to write down these laws and the disc ssi ns of the Rabbis. 

So the early art of the Talmud was called the ishna and that was compiled around 

the year 200 of the common era by the famous Judah Ha-Nasi, who probably used earlier 

Michnayot of earlier Rabbis like Akiba, Rabbi ayer, possibly also Hillel himself. 

This Mishna, the earlier part of t.he T~mud., was divided into six sections or six ci

ders, in Hebrew called "sedarim' , which in turn are divided into a number of tractates 

or totalling 63 in all, and there is a rought division of the su ject mat-

ter among these six "sedarim" of the ishna.. One is concerned with prayer nd agri

cultur 1 matters; another is concerned • th the ob ervance of the Sabbath and the holi

days; the third with questions of marria e cr.d divorceJ and another civil and criminal 

law; and a fifth 1ith the laws related to the sanctuary, the Temple and the sacrific s; 

and the last nelated to ritual cleannes or uncleanness. Now, this i hna then is a 
hich 

compendium, a collection of laws/were develo ed subsequent to the laws of the Bible, 

possibly over a period of five or six or more centuries, most of them developed in the 
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first two centuries of the common era, and contained - that is, these las - first of 

all the legal traditions which are not found in the Bible for which no specific author

ity can be given., than other laws or decrees or regulations enacted in the early days 

of Ezra, to which I will refer in a moment, and the scribes, and the laws of the San

hedrin which followed the period of the c-cribes., and the laws developed by the Rabbis 

known as the Tanaim of the first two centuries of the cor.unon era. 

ow., this Mishna of Judah Hanasi became so popular and so authoritative that i• 

was universally accepted both in Palestine and among the Jewish scholars c11 d the Jew

ish communities of Babylonia., and it in turn became the basis of further study a1d 

later study in the schools both of Palestine and of Babylonia. In this connection, 

I sho ld like to say a word of Babylonia. How does Babylonia corn into the picture? 

Well, you remember that in 586 the Temple was destroyed and the u ews were exiled to 

Babylonia, so 50 years later some of them returne, but many of them remained and there 

continued in Babylonia,in Mesopotamia, and further t of that, important Jewish com-

munities all through the centuries, and those communities became increasingly more 

important as life in Palestine became increasingly more difficult for the Jewish 

people. In the 12th century of the common era, you will recall that the second Temple 

was destroyed. In the middle of the second century foll01'fing the unsuccessful Bar 

Kochba revolution against Rome, the terrible Asiatic persecutions set in. The schools 

were closed down. ~any Jews were killed, many communities were destroyed, and many 

fled - fled to Babylonia, with the result that the Babylonian Jewish community, where 

the Jews lived in comparative peace and j n security, evelope until in the course of 

time in the third, fourth and fifth century of the common era, Bab lonia became the 

greatest and most important center of Jewish life in the orld, while the Jewish com

munity in Palestine was practically ecclipsed. And t ese Babylonian Jews were loyal 

/ews, Torah-true Jews. They studied the Torah., they built great academies. 
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And so, this Mishna that I am speaking a bout, which was compiled in the year 206 

in Palestine by Judah Hanasi, was studied in subsequent centuries in the schools mot 

only of Palestine, but in the schools of Caesaria and Tiberias and Jsha and others, and 

also in the great schools of Babylonia and Sura and Pwnpaditha and Nehardia, etc. ow 

around the 4th and 5th century in Palestine, the subsequent aiscussions on the !isr.i!1a., 

the classes on the !.ishna came to be compiled and together v1ith the Mishna, came to 

constitute the Talmud of Palestine, or as i is called, the T~lmud Jarushalim, and in 

the schools of Bab,:il.on the same Mishna was studied there in their schools; the Gemmara 

was sbbsequently compiled and together with the Mishna, came to constitute the Baby

lonian Talmud. The Babylonian Talmud is far more profound, far more extensive than 

the Palestinian Talmud, seven or eight ti.mes the size of the Palestinian Talmud, and 

the T lmud which was largely used by the Jews of the Middle Ages to this day was the 

Babylonian Talmud, and the Talmud which has been translated here into 34 volumes is a 

translation of the Babylonian Talmud. 

Nov,, how did the Talmud oome to be? Well, it's not ve . difficult and there are 

details still to be filled in, but it is not difficult to get a general idea of how 

this TRlmudic literature developed. en the Je11s came back from the Babylonian exile, 

Judaism in JUdea was very low. The people had assimilated, by and large, and there 

was danger of extinction, and in the middle of the fifth century a great leader by tee 

name of Ezra came from Babvlon to Judea and began a refonnation of the religious life 

of the people. He is known as Fzra the scribe because he copies the Torah and raised 

many disciples to copy the Torah and to teach it to the people. The S ribes came to be 

known as the in Hebrew. Ezra reestablished the Torah as the center of Jewish 

life and he made the laws of the Torah the guiding principle of Jewish life, and he 

and his immediate di sci plies and successors followed two principJe s hich were mentioned 

in the secion of Aboth which I read to you this morning. 

"Raise many disciplis if you want to serve Judaism. Teach Judaism t" Get used to s'b.lqy, 
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to study the Torah. "And make fences around the Torah." ake more 

and more laws to protect the life of the people against heathenism, a ainst be:i'g lost 

in their idolatrous, polytheistic, heathenistic environment. 

And these men, inspired by Ezra, began to interpret the law, the Bible, in order 

to make it more flexible. You can't tie down the life of a people to the dead letter 

of the law. Life moves on; conditions change - social conditions, economic conditioos. 

You require new laws, otherwise you put yourself in the strait-jacket of a dead law. 

You are in danger of stifling the life of the people, so that while the Bible says, 

"Ye shall not add to these laws nor detract from them," these gre t scholars, by a 

process of interpretation of the Bible, found it possible to evolve all the new regu

lations with the needs of the advancing life of the community required. Let me il

lustrRte what I mean. 

In the Book of Deuteronomy there is a law hich permits divorce, that reads, 

"When a man takes a wife and marries here and it co. es to pass that she finds no 

favor in his eyes becam e he hath found some unseemly thing in her, he may write her 

a bill of divorcement and give it in her hand and send her out of the house." Just 

as simple as all that. And no more. There is no more in the Bible about divorce. 

You can readily see that many questions at once present themselves, questions which 

laymen would bring to their teachers. First of all, if a man ta1ces a wife and mar

rf;wwritwt■I ries her, by what ceremony, what conditions, what dowry, what a e, by whose 

consent? A hundred such questions immediately arise. And if a man find :in •he wife 

which he has married some unseemly thing - what does the Bible mean b unseemly 

thing? oes it mean nything? Does it ean if he doesn 1t like her cook;ng? or does 

it mean some serious offense? What are the grounds for divorce? What is the procedure 

in the casP of divorce? What a re the rights of the divorced woman? What happens to 

the chi dren? What happens to the property? And what fonn exactl shou d this "bill 

of divorcement" take, this get? Who writes it? To whom is it iven? By whom? Can 

it be given by messenger? Who shall be the witnesses to it? Many of these questions 
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immediately present themselves which have to be answered. ow, the Rabbis cnuldn 1t 

make laws of their own because theyv,ere controlled by the laws of the Bible which 

said, nye shalt not add nor subtract from these laws," so they had to go back to the 

Biblical law and by some process of dialeetics,of interpretation - our Supreme Court 

interprets the Constitution of the United states to meet new conditions of life i n 

our country. They have to make the new law and justify it by some interpretation of 

the old law. They exercised extreme ingenuity in so cb ing, but they retained the con

tinuity of Jewish law and the law, therefore, assumed authority because it was grounded 

in the Bible, in Biblical law. 

News laws and regulations had to be made with reference to trade and labor and 

agricult1ire and indust77 and bµsiness from generation to generation, from century to 

century. There 1s the question of the Sabbath, one of the great institutions of Je ·sh 

life . The Bible says on the Saabath: ' e shall do no work. " 

No manner of we.ck. The question is, wr..at is work. fua i s to be regarded as work? 

That had to be explained and defined. Is healing of a sick person to be looked upon 

as work, and therefore, prohibited on the Sabbath? rt is a very serious question . 

The Rabbis , by a process of explanation and interpretati on, derived a law th;.it healing 

of the sick is permitted on the Sabbath. They said the Bible says , "And you shall 

keep l(y' statutes and My ordinances which if a Ill8n do, he shall live through them •" 

The laws were given to Israel so that they may live, not die . And the sabbath was 

given to Israel so that people may live and enjoy life, not to endanger the life of a 

human being . Therefore, if a man is sick, all the laws of the sabbath can be violated 

in order to save him. 

Questions arose : what of an army fighting to defend a country on the Sabbath? 

Well , in the early Maccabean struggle , Jews refused to fight on the Sabbath because 

of the strict laws of the Bible, and the armies were successively defeated by the Ro

mans who attacked them on the sabbath, knowing the Jews unwillingness tow age war on 

the Sabbath. Well, finally the leaders of the people met and said, this cannot be . 
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The law was not given so that Jews should perish. 

"For the saving of life, thrust the Sabbath aside." And so, using the Bible they cre

ated laws which actually go counter to the literal meming of the Biblical text. 

The Bible says on the sabbath you shall kindle no fire in your home. 

Well, those who took that text literally, as did the Karaites, the 

Scripturalists, in the 9th and 10th centuries., actually kept their homes dark on Fri

day evening and had no light in their home arrl the Sabbath was converted almost into 

a day of mourning. The Rabbis said the Sabbath was given for a day of relaxation, of 

happiness. We don•t want darkness in our hones. Yes, we cannot kindle a light on the 

Sabbath, but we can kindle the light Friday afternoonaid keep it lit through Sabbath 

eve. 

And so, from the days of Ezra on through the Scribes, and later on, through the 

Sanhedrin, and still later on, through the Rabbis, Jewish laymen principally - Jewish 

laymen more and more thrust aside the priest to claim the monopoly over the teaching 

of the law - great Jewish laymen, many of whom died for their faith as martyrs, not 

professional people - many of them were businessmen and working men and shoemakers -

Jewish laymen took to the studying of' the law, turning it inside and outside 

turning it over and over again, and derived f'rom it waters of 

salvation to feed the life of the people. 

Their object was always to make Jewish life stronger, more livable, more secure. 

There -were three great crises i n Jewish history which called forth unusual activity 

on the part of these Rabbis. The one I have already mentioned - the time of Ezra -

the returnin Jewish community f'rom exile and its danger of being completely submerged 

and destroyed. There arose zra and the Scribes to save the people by a series of new 

laws and ordinances and ref'ormation. In the days of the Maccabees, Judaism in Pales

t i ne was in danger of being submerged by Hellenism. Great secti0ns of the people in 

those days said, you read inthe Book of Maccabees, 111,et us go and make alliances w.i.. th 

the peoples around us because since we separated ourselves from them, many evils have 
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befallen us.n They wanted to become Greek in their tho ght, in their dnss, in the:ir 

morals as well as in their religious practices. And in those days a body of Jewim 

lay leaders arose to save the people. They were known as the Chasidim, they were knom 

as the oshim, the Pharisees, to set up new laws and make fences around the Torm to 

save Judaism. 

And the third and perhaps he greatest crisi~ took place at the time of the destruc

tion of the Second Temple in 70 A.D. and the B~r Kochba revolution, the Hadrionic per

secution in 135 of the second century of the common era, when the state was d estroyed, 

the Temple was destroyed, most of the people were exiled, and it looked as though there 

was an end to the Jewish people and to Judaism. And it was i n those days that these 

great religious teachers, Joachanin ben Zachi, Akiba, Rabbi ayer, Judah Hanasi, and 

numerous others, hundreds of others, at great danger to themselves, began to establish 

new schools to raise new disciples, to develop a new discipline for Jewish life so 

that Judaism and the Jewish people could survive in exile, in the midst of persecu-

t·on and in the midst of a hostile, cultural and reli ious environment. 

ow, all these laws which re developed in the 5th century d the subsequent cen

turies and in the early centuries of the common era - all these Je:ws and their di s

cussions and the reasons or them umk make up the Talmud, this literature of a thou

sand years. The Talmud controlled Jewish life from the day of its composition in many 

ways to the present day because there are still millions of Jews who live by the 

authority of the Talmud. The life of he Je 'sh people hroughout the iddle Ages up 

to modern times was steeped ~n the Talmud. Its authority as like the authorify of 

the Torah, and the education of the Jews - so e of you may recall it from your fathers, 

your grandfathers - the education of the Jews consist primiarly of the study of the 

Talmud. The little Jewish boy began to udy the Talmud when he was six, seven years 

old. The study of the Talmud always took precedence in Eastern Europe over the study 

of the Bible. And another by-product of this stuqy of the Talmud • th its subtelties 



n 

-12-

and its dialectics has been. that it trained the Jevrish intellect centuries on end, 

trained the mind so that when the Jew left the ghetto and left the circumscribed field 

of Talmudic study and entered the great universities and colleges of :astern Europe, 

he brought with him a mind fashioned like a fine namoscene blade. It was no miracle 

at a 11 that Jews in a few generations in the 19th arrl ear)y 20th centuries, surged for

ward in such an amazing number and occupied positions of preeminence in every field 

of science and literature, Nobel Prize winners., physicists, chemists, mathematicians. 

They owe much to the Talmud although they may not be aware of it. They owe much to 

tlis Talmud traini~ which their fathers and their fathers before them received in the 

Cheder and in the Yeshiva, where the mind was trained in Tal□ud study. 

Well., I wish I had more time to speak to you about it. But I haven •t. My time 

is nearly up. I wish I had time to talk to you about the opposition which developed 

to the TaJmud, not only on the part of non-Jews but on the part of Jews. Great move

Tl'lent arose in the 8th century of the common era right in Babylonia where the Talmud 

was compiled, a movement known as Karaism. The word ~ara means reading of the Bible. 

They insisted that the only law binding uoon us was the law of the Bible. The Rabbis 

ha.d no authroity Go make new laws at all, and they cast aside the whole Talmudic litei

ature. For a few huodred years the Karai tes were very numerous, very powerful. Gai)d 

Jews, very loyal Jews, but not Talmudic Jews. Today only a few thousand of them ex-

ist in the worl:l • 

I wish I had more time to tell youabout the attacks which were made by church, 

Pope and King against the Tn lmud. You see, they c uldn I t attack the Bible because 

the Bible., after all, was also holy to them, the Old Testament, and so they centered 

their attacks upon the Talmud because they saw in the 'ralmud that which wontributed 

to the preservation of Jewish life, what they called the stiff neckedness of the Jewish 

people, the core of Jewish resistance. In 1242, for example, in Paris, 24 cartloads 
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of manuscripts, principally of the Talmud, were burned in one day. And how a rare a 

manuscript and how precious a manuscript was in those days 1 There were other burnings 

; n the 16th century. Jews were compelled to hold public disputations in Europe to de

fend themselves against attacks which were made on the Talmud, principally by Jewish 

apostates, Jewish converts. And that continued right through the 19th century. The 

famous trial which took place at the close of the 19th century in which Professor August 

Rohling was involved. Rohling was a Professor of Theology at the University in Prague., 

and he wrote that notorious book called, "The Talmud Jew", in 1871, full of libel and 

slander of the Jewish people, based on purij.ured and biased reading of certain pasRages 

in the Talmud. The charges included ritual murder and hatred of the non-Jews. Rabbi 

Joshua Bloch of Florisdorf near Vienna took up the challenge and affered a reward of 

3,000 dollars or whatever the coin was in the day, if Professor August Rohling would 

read a page of the T~lmud in public and explain it. He accused him of being completely 

ignorant of the text and malicious of its interpretation. Finally a formal trial took 

place which lasted nearly two years, and the testimony of great Christian Orientalists, 

like Noldecke, and Wunsche and Franz Deli tsch were brought into court, which completely 

repudiated Rohling and quickly vindicated the Talmud, and Rohling was compelled to re

sign his post in di.sgrace. 

Well, I speak of the T~l.mud to you not in the hope that you will go home now arrl. 

read the 34 volumes. It's a study of a lifetime and it•s not light reading. ![t•s 

not "Gone With the Wind", but there are excellent introdoo tions to the Talnmdin Eng

ligh that you cm read and excellent abstracts and anthologies, especially of the 

ethical teachings of the Rabbis in the Ta]mud, which a re available and which would 

well reward your readi ng, and may I say that if you 1d like to a dom your home with 34 

beautiful volumes to which you may turn from time to time, to turn its pages, it•s 

very nice to purchase it and put it in your library. It'• much better than getting 

34 copies of the Presidential messages. Incidentally, you will be supporting a great 

enterprise., because you can readily understand that a translation of such character is 
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an enormously expensive undertaking. 

ell ., from time to time this year I will speakcn ot er great textbooks of our 

cultural heritage . Perhaps I will have an opportunity to tell you some SUnday mron:mg 

about the Zahar ., a great source book of Jewish mysticism and Kaballa . I think there 

is much there , too . 
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