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' 
CA I YOT LIVE FITH OURSELF? 

January l l , 195h 

'l'his question Y1hich we nronosed for discussion this morning may be ut in two 

v:ays: r.an you live by yourself? rind r.an you live w:ith yourself . here is much to 

be sa·ct for livin~ by yourself, not erm.anently of course, but for retreati g froo 

ime to tim~ from the world to yourself . The world is often too much vdth us -

is clanor, its claims, is ent~nplements , its cont~nuous tup and pull . ometimes 

·t is aood to be alone to rer,~in comno,ure and nerspective , take stock, Rno in 

uietu e of soul and mind fjnd rest and restoration. 

,merson said , 11 At times the whole mr d seems to be in conspiracy to importune 

y u with emphatic trifles . Prienci, client., child, sickness, fear, WPnt, charity, 

all knock at once at your door and say, '(;ome out mt.a s. 1 Do r.ot spill hy soul: 

~o not all d sc nd; keep thy state ; stay at horn in hine n heaven· com not for 

a moment into their facts, into their hubbub of conflict.ing ;ipp Pr!:l ces, bu et 

in the :i ht of thy law on their confusion." 

olitu e is often a very ood thing . It is in sol:iturle tha we dev lop ourselves 

~piritually, intellectually · it is in soli ude tat we develop our talents; it is 

in soli urie ,hat the eat en of th~ a es receive their deep insights and their 

revela ,ions . 

A ain, my ear fri ncts, there is much to be said for liv:i.n~ by yours lves in 

the sense of relyinR on yourself, trusting yourself, not tAking your cue, alwAys, 

from the o inions and the .. ·ua ents of other neople; to e a 1 o tan aJone in 

conviction or in the cham ioninp of some good cause, or in loyalty to om gr .at 

prjncipl ; to be abl to stand alone ven th re are not mBny other oeo le with you 

or an eople, for that rn8tter. ht is R hi~h virtue, jndeed . ( ebrf'w .,~ ) 

&~~-=-
, Tn the place where there"laum• men ou strive to be a man . ·re are inclined to rely 

too oft n Rn too much on others; on outside prop8, as ·t were . l are ·nclined to 
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r•o alon~ with the mass, with the ob because ie find a cert.aj n supnort ;ind up1 ift 

in movin . alon ·with the curren ,, as it were - with others. Ie are inclined to 

rely too Much on the ·world I s opinion of us; w desire the world I s ood opinion, its 

friendshi , its ;nmrobation, and frequently we pay too high a rice for it. , ie Pre 

inclined o rely oo Much on pro erty, on nossession, to sustain us - on ex , rn 1 

ro s . But to be able to live by ourselves, to stand alone without props, secure 

in our ovm truth, is o have the security of a fortress ap:ainst all chanr,es of 

fortune, to be inwardly s cure. That is to live by yourself . 

h re are peonle ho c re fe up rith the orld, v1ho are dis ., ted ith the 

world, <iespajr of the world. They woulrl ljk to flee into isolation, fre uently 

do, to be t.h re by thems J.ves free from the vmrld 's contamination, Pway from the 

worl 's hates, strif , itt.erness, n<l ctisillu. ionmen . The proph t Jerem·_ah 

experienced that feelin, although he did not yiel t it, 1h n he cried ou in 

the bitterness of his soul 

wayfar .r's lod and tha 

( 1e r~w ) "Oh that I • ;ht finrl. in th desert a 

mifht lead my people and o a,ay for they are all a 

coMpany of trPacherous ment' He was erhaps the /reatest of a11 the 1 • terary 

prophe+,s . His soul was so vii th sense of dj_sillusionrn nt of the failure 

of his mission ~ his inabjlity o convert his peopl to rj ght ousness surrounded 

by their hate and distrus , he wanted to fl e out into the desert i~o some v.a: farer's 

lo e and be there b v himse l f at least emancipated from th worl 1 s wickedn s . 

Tt ·s remarkab] hen you com to think of it how rmch of the relipion~ of 

mankind js motiva rd by fear of life and t~ desire to run away from the ho elessness 

of JivinF! and from the evils of h Y orld and to seek refu 

hermitR s, nunneries, 1 ces of i.olation and seclusion . 

in monasteries and 

en have alway, in 

ense, b en afraid of life . her is much to m2ke them a raid . 1 here js much that 

i bafflin 2nd unknown in the world, much of evil and wron, of pain and sorrow, 

of the thin,s whjch overshadow thejr lives, and always, alw ys the read nd in luctable 

fact of death . 1an as never quite ual to he tribulation of his life, never quite 
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able to master the forces vrhich determined the course of h • s life . en never couJd 

really unien;tand himself, his worl<l, his orirjn, his destiny; here are always these 

vast, impersonal forces about him, floods and storms, and drau~hts ano earthquakes 

which fr quently crushed or overwhelrnerl h·s or his beloved ones . Th re was BlwA s 

these destructive soc ·a1 forces above him which he c()uld not cont ol - wars and 

invasions and tyranny Rnd oppression - which undermined his confidence and fjlled him 

with a ee sense of anxiety . And that was true not only of societies lonp a~o in 

ancient time, not only of primitive community, but it is true in our own day. Our 

age has that same sense of deep, penetratjng anxiety, ins curity, caused by t , 

failure of science and education to tlve to the world oeace and an ordered and 

ecure war of life; the mood of our day has been a mood of ne sim·sm, of ap reh nsion. 

That has been true of any ~ocieties anrJ man, civilizations and manv reli ·ons. he 

<iesire to run away from life into aloneness, into ascetici m. You find that in 

Pin<lui m, which is the religion of hundreds of million o neonle today and has been 

s o for countless penerations . The c~ief thought o induism is to provid men wi h 

a way, callerl the sans sara, of how to escape the relentless whee] of life . And 

the reli ion R1vises its devotees to divide their lives into four periods , as it 

~ere: the fir tis the period of the student, of early trainin· ; second is the 

period of the householder when a man marries and builds a home, a famil, and 

thereafter comes a third period when a man shall become an anchorite and a non 

hi home and his fami y and repair to some for st and lead the solitary life of a 

hermit; c lminatjng the fourth period wh n a n no longer lives any social life 

whatsoever, lives without fire, without any abode, on roots of tre s, osses8in 

onl a bowl and a water jug, be ,ping food, utterly indifferen , utt r ly detached , 

lettinp his life and the machinery of his life run down . t away from life -

th~t•s the ideal which Hinduism holds out for its followers ,and udahism, which has 

its hundr cts of mjl~io s of followers in the worl and which , ·n a wa , was a refan 

ovement in Hinduism , 1·k .wi e did not part from this .,en ral tr nd . ud8hism 
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establi hed monRst.eries, oreached the ideal of poverty and c l.ibacy . .e are t. old 

th tin the sixth century of the common era there were t,o million nudahist monks 

in Ch~na alone. 

And that, my P"Ood friends, is true not only of the re liF,ions of As· R, but when 

we wpeak of the religions of Greece, for exaM le, we are inclined to think of th 

rreeks in ter. s of "sv,eetness and lifht", of the philosoohv of the II olrlen e~ms" -

othj n to YC ss. But. when ~rou come to s tucly t ! e onular religions of the Greeks , 

you fin~ jn them the same ar and despair of life and the same stron asceticism 

hat yo1 fjncl ·n these reli ,·ons of the Orient . la o him,eJf, the wisest o the 

Greek philoso hers, sai A wise man should detach himself from all social ursui s 

And from all emandr, of community life and live n intellectual isolation. 

ou know , of course, of the .,ynics cmon => t e eeks, of thejr contempt for 

1ife, heir ·nniffer nee to al extcrna thinns, their avoiciance of all human 

~oci ty Anci their esire to e lone a~ a me~n~ of emancinatin h ms lv s rom 

al] clai s of life .!lnd of the thin s of life. 

The toics ikev.·ise were characterized by a sort of melancholy aust r y. They 

h~rt no strong social conscjousness, no f~ith in h an nroP"ress. That was tru ~lso 

of ea ly Christjani y 1hich was oth r-worldly and ascetic in trend. Chris ·ani y 

C?f'l.e to bu· ld monasteries nd nunneries all over he v·orl . And even in slam the 

r li ion o the . oha.. edans th r arose inm1ediately aft r the est blishm n of ,he 

fP-ith v ·.th·n Tslam the T"O en of th S , he onks ho rore the cocl'S arments, 

an they sub ·ected then elv s to the discinljn of fast ·ng an ov rty, mAny of whom 

dwelt in cav s, .serts , an<l c meteri . Jt, is remark ble when yo come o think 

of it how much of th relir,ion of mankind is permeated w • th this sense of wantin 

to ea ay from the td.nRs of life, from the ·nstitutions of lif, lmo t fro 

life • self. 

J rlaj_s a one taupht men not to run a ray ·rom life. T • fe is ood, and the 

suor e 'f of 10d. An the way t reach nod is not throu ~h fastin or 
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se lf- flagellation but throuf~h ~ood eeds . "Rend your hearts and not your Parm nts . " 

The spiritual leader s of Tudaism , the ronhets , the sapes , the rabbis wer not 

mendicants , not monks , not friars , who with staff and bowl vmlked around b :,ing 

for food . 'J'he, r di not live in neni ,P.ni,ial forests . They live amon thejr 

peon le , worke with thej r people and gave them industry and trad and commerce and 

artiR~nship and craftsmanship . they did not run a;ay from life or he . ear of its 

,emryt,c>tions , and the principle of theirs was (ire rew) 11 o not separate rour lf . . 

f r om th com~unity ~• It is ithin the co un1ty that a man us fulfill h·s l1fe and 

h . s destiny anrl ttaj_n the hiP-hest form of piritual protection . 

ut. it is ood , from time to time , to be a one Vii th ., ourself, vour own 

rnemo~ie~, rour own hopes , your own 0o~ . It is aoo<l to b~ Able olive by yourself 

from time to time, not pe . an ntl y . (Hebre ) tis not good for a ?n to b rtlone 

c:1s a fixe nd rmanent rep:iment of life. I. the ook of overhs 1e rad, 

11 '1 rn are bet ,er than one becAuse if they fa 11, one j l lift up his fellow , but woe 

to h ·m ho is alone , en he falls and h" s no one ,o lift him up ." There is an 

ol talian nroverb, 11 So itu e is jntolerable , even in PPradise ." 

1t that is one way of u tin ~ the uestion Can you Tive ~ ourself . Tt is 

ood if y en are ab].e o answ r the question in the af irmati ve . tis quite nether 

thinv, to ask the uestion , ,an you Liv wi th Yourse f. ~rhether alone or in comnany? 

T)o vou res c yourself suffj cien ly o ,an to b a home ri th yourself '? ave 

ou earn d enou h sel - esteem o be proud of your on company? Or are you deep 

do~n in yourself wh re no one can see really ashamed of oursel - ashamed for not 

in what you let on people to believ you are - for bin a fraud , an imposter , 

for no doin what you our ht o be doi nP- and 1h t. you kno you our'h to b rlo;n ; 

or not. shar · n v hRt o ou h , to h8 r e w at. y u know you ou .ht to shAre • for wastin 

your Jife , your t.ime , your alents , y ur on ortunit1es ; for not improvin yourself 

n a]l;v , spirituall . r e y ash med of yours lf without acknowle tinP' it. so -

tjmes ven to your s f , certainl not to others . r yon a sham d for rTovd ng lazy 

ann lu ,ish and dull n a f r i ,htful bore o yourself as well s to other ? 
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/l b- re to yourself . The r te 11 the s+,ory o the an ho CR e to the doc or and sa • d, 

11 noc or, T ~T" sick . 11 nd the doctor asked him, w·'hat' s 1rong , i th you?" nd he 

~ct, nnoctnr, I talk to myself ." ind the doctor sai , "Thc1t 1 s no disea.se. 11 11 h 

ye~, "octor, but you Hon't know wh"lt a bore I am." Goin around in circlef;, never 

arlvRnci ng, never moving spirally upward into higher re P".i. ons . Are you as harned of 

yourself for bein selfish? Or soiteful? Or a P,Ossip, or a tPle- bearer? 0 Rn 

you really live vii th yourself? There are peon le who cannot live wi t.h themse 1 ves • 

.Such eople are afraid of beinP' alone . They don I t like their ovm comnany . They 

desoise themselv s really . They arr hollow . Therefore they're always runnin 

v,ay from themselves, tryinr to lose their sha,.lov, as it were, in the cro d . 'rhe 

p] i ht of such a man or s ch a r10ma . is s?d indeed . 'J'he saddest thin is, really, 

· they don 't know what 's aking th m run. 

h r al test, my ood frj nds, Bn· th real rear of a ~ood life is the 

inner str nth, the iiner calm, th inner confid o self-v10rth . A man can say 

c hj mse f, 11 T am ,rving o ,io a r1an ' s ,iob, an hon st day ' 10 k, o ,he bes of 

r,y Ability . 11 That kind of a n rson cc> , li e vii th hims lf. fa man can y "Tam 

ithin as ct.Pl i thout11 , that m n can li r i th hirnse lf . fa man can SR," ull 

my tru v iaht jn the co. un·t,. in hi h ive , ~on 't soon eon othPrs, 

e· ct other to o my work, r ortj on of th total ,;ob whj h h~ to b don.", that 

m n cRn live wi h himself. 

cu]tiv te jt because mind is 

f man can •~oi ,v Me a in Rnrl a . trvin to 

matter of cult.i a ion, o deve _ p t a d unfold , nt, 

owth . • ho oes not e<lucR e h:i s nri nrl stunts it . 11 J ;:i r an can say, 11 he m • nd 

which "o rrave me T am enc avorj_n to im ro e. Th soul v, ich no i nl n vdthin 

m am endeavorin 0 i.mprove , " That., m n cfln live i h hims lf . oec,n 1 t have 

to be a nh·losopher, he oef'n 1 t. hav to a s int, bu he is doin the best th t 

he j, ca able of 'ti th the ools va:i ahl to him n n honest, or1.hrj_ . .,h mann r, 

s fi s a m n a c ·1a of God . h J an an liv vr.i th hims lf. Jf man can sa , 
"T ha p a f mtly an striv to be v,orth 0 my f y . have fri.n<l anrl I stri e , 
, O he]pful o my frj_ n I t.ha man can liv ith h'm e f . Al RVS , in li ht nd , 
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in <lark ess , in pros erit.y or inad ersi y he can live with himself . Jf a a can 

sr1. , "T may no ha as much As some other peonle but am fTateful for what T 

h ve , " thr.! man can liv with hjrnself . e is not t rn by e vy ;.:inrl C'ovetou, .ess , 1 de 

m:serable by vrhat others have . .And if a man can eally say, u. on rf>~ ect.ion,' can 

,iv with rnyse. , alone , or jn the com )any of other neo , " th,. , man is a bles..,ed 

man in eed . vou inn uch pe ple jn ;:iny alk of lif . You can pick them ou in 

any company - se~ - r lian, , sP.l .. _as sured , not boistero1s , noi, everish , not ex~itahle , 

and sort of with an inner ,trength , a caL~ness in th . , a ·oiritual calmnP s . They 

0 throu h lif'e re a dless of h ire s ances of their ife . hey o throu h life 

,,. ith a sort 0 ra i:3nce in th ir he rts, sort of a P'}OW in their i. ner SP-lf . These 

ar the neonle th:=lt can 1 ·ve •lii.h he selves , th t can i·· it.h o ,he s, thRt C n 

liv w h hei ·od . Amen . 
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At t i mes t he whole ·rld sees to be in conspir ncy to import 'ne you 

wit ' emphatic trifles. Friend , client, child, sicknc s, fear, ·1c... t, 

c ri ty, all knock at o_ . .;e at t~y loset door nd say , 'Con e out unto 

us.' Do not s pill t hy s ul; a o not a ll d esce~d ; keep thy state; stay 

at .ome in tnine o.-1n :1e..,,ven; cor1 e not for a mome t into t __ eir facts , -
into t1eir ' ubbub of conflicting appearances, but let in t_e lieht of 

t hy law on thei r confusion . 



tm It Bulk/in 
Published Weekly by 

75he 75emple 
Cleveland, Ohio 

Vol. XXXX JANUARY 17, 1954 

Sunday Morning Service 

10:30 o'clock 

RABBI SIL VER 

will speak on: 

No. 15 

Can You Live With Yourself ? 

Friday Evelli119 Service, 
5:30 to 8:10 

Saturday Morning Service, 
11:15 to 12:00 



JJ, O',mfik E«lklin 
~~e Wemple 

Congregation Tifereth Israel 
(Founded 1850) 

Rabbis: 
Abba Hillel Silver, D. D., Litt. D., D. H. L. 

Earl Stanley Stone, M. H. L. 
Associate Rabbi 

Dir~tor of Religious Education 

Ass' t. Director of Religious Education 
MILDRED B. EISENBERG 

Executive Secretary 
LEOS. BAMBERGER 

Librarian 
MIRIAM LEIKIND 

Organist and Choir Director 
A. R. WILLARD 

A. M. Luntz _________ __ __ President 
L. W. N eumark . ___________ Vice-President 
S. M. Friedman _ _ _ _ _ _ _____ Treasurer 

Published weekly, except during the summer vacation. 
Entered as second-class matter November 12, 1931 , at the 
Post Office, Cleveland, Ohio, under the Act of March 3, 
1879. Fifty Cents per Annum. Member, Union of American 
Hebrew Congregations. 

Ansel Road and East 105th Street 
SWeetbriar 1-7755 

SUNDAY MORNING SERVICE 
This Sunday morning Rabbi Silver 

will speak on the subject, "Can You 
Live With Yourself?" 

THE TEMPLE HIGH SCHOOL 
The Temple High School Oratorical 

Contest was held in the Chapel last 
Sunday morning before an enthusiastic 
audience of parents and students. The 
winning oration entitled "I Am Proud 
to be a Jew" was presented by James 
Brown. Second prize went to Beverly 
Shapiro and third prize to Ruth Strauss. 
The other contestants were David 
Madorsky, Carol Schoenberger, Sandi 
Zipser , Tom Hornsten, and Roberta 
Gluchov. 

The judges, Mr. Alan D. Kandel, 
Mr. Philip L. Steinberg, and Mrs. 
Harry L. Wolpaw, commented on the 
excellence of all the orations and the 
difficulty of selecting a contest winner. 
During the weekend of January 23-24, 
Beverly Shapiro will travel to Sharon, 
Pennsylvania to compete in the Gold
man Oratorical Contest sponsored by 
the North Eastern Lakes Federation of 
Temple Youth. 

Wemple ffl.rmnrial ilnnk 
The name of 

FREIDA BERK 
has been lovingly inscribed in The 
Temple Memorial Book by Mr. 
and Mrs. Morton Soss. 

MRS. SYDNEY N. GALVIN 
APPOINTED CHAIRMAN OF THE 

COMMUNITY CHEST 
WOMEN'S COMMITTEE 

President of The Temple Women's 
Association and long-time leader in 
Jewish community and welfare acti
vities, Mrs. Sydney N. Galvin was 
recently appointed chairman of the 
Community Chest Women's Com
mittee by Ray S. Livingstone , Chest 
campaign chairman. 

Cleveland born, Mrs. Galvin was 
graduated from East High School and 
received her A. B. degree from Smith 
College. She is the wife of Sydney N. 
Galvin, partner in Galvin & Galvin, 
attorneys-at-law. 

Mrs. Galvin has worked closely with 
the Chest for many years. She started 
as a campaign solicitor for the Metro
politan Division and has been a mem
ber of Team 32, the Division A women's 
team, since 1948. 

In addition to her Chest activities, 
Mrs. Galvin has held numerous other 
posts among which are membership in 
the Board of Trustees of the Jewish 
Community Federation and member
ship in the Board of Montefiore Home. 
She is a past chairman of the Women's 
Division, Jewish Welfare Fund Appeal; 
a former Board member of both the 
Society for the Blind and the Council 
of Jewish Women. 

Wtmµb iltemnriul ilonk 
The names of 

ISAAC MARKS 
IDA MARKS 

FLORENCE MARKS MARKO 
DR. JOSEPH MARKO 

SOL M. MARKS 

have been lovingly inscribed in 
The Temple Memorial Book by 
Mrs. Sol M. Marks. 

MR. AND MRS. CLUB 

The committee for the Mr. and Mrs. 
Club Annual Dinner Dance to be held 
at the Allerton Hotel on January 23, 
1954 at 7 :00 p.m. is awaiting replies to 
the cards which Mr. and Mrs. Club 
members received in the mail this week. 

The dance, preceded by a filet mignon 
dinner, will have music by Hal Lynn's 
Orchestra through dinner until 1 :00 a. m. 
Tickets are being sold for $10. 75 per 
couple. Former Mr. and Mrs. Club 
members may purchase tickets through 
The Temple. 
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The Temple Gratefully 
Acknowledges The 

Following Contributions 

TO THE LIBRARY FUND: 

In memory of Rose Newman by Mr. and 
Mrs. Lester Kahn; in honor of 30th anni
versary of Mr. and Mrs. M. H. Green by Mrs. 
S. P. Schoenberger; in memory of Max Rosen
blum by Mr. and Mrs. Albert S. Amster. 

TO THE FLOWER FUND: 

In memory of mother, Mrs. Rachel Klinger, 
by Mrs. Irma Spitz; in memory of wife and 
sister, Sarah Goldstein Van Camp, by Miss 
Tobiah Goldstein and Mr. George Van Camp; 
in memory of Mrs. Clara Markus by Dr. and 
Mrs. I. E. Yoelson; in memory of Mr. Samuel 
Baum by Mr. and Mrs. Lee Rotman; in 
memory of Mrs. J. Luxemberg by Mrs. E. N . 
Pollock. 

TO THE SOPHIE AUERBACH 
SCHOLARSHIP FUND: 

In memory of Mrs. Carrie Livingston by 
Mrs. Felice L. Rich; in memory of Harry 
Katz by Mr. and Mrs. Myron Urdang; in 
memory of sister, Gertrude Moss, by Mr . 
Herman Applebaum; in memory of parents, 
Pearl and Aaron Spitz, by Mrs. Daniel Gross
man, Mrs. Julius G. Koller, and Mrs. Rose S. 
Wolf; in memory of Mrs. Johanna Baumoel 
by Mr. and Mrs. Alfred Bene"ch; in memory 
of father, Isidore J. Benesch, by Mr. and Mrs. 
Alfred Benesch. 

TO THE MUSEUM FUND: 

In memory of Albert Taub by Mr. and 
Mrs. Robert L. Amster; in memory of Arnold 
Weil by Mr. and Mrs. Sidney N. Weitz; in 
memory of Mr. Nathan Cornsweet by Mr. 
and Mrs. Sidney N. Weitz; in memory of Mr. 
Emanuel Altman by Mr. and Mrs. Sidney 
N. Weitz. 

TO THE RICHARD ALLAN FISHEL 
HONOR KEY FUND: 

In memory of grandfather, Isadore Ful • 
dauer, by Ivan and Donna Fuldauer; in memory 
of Richard Allan Fishel by Mr. and Mrs. 
Wesley R. Fishel; in memory of Richard 
Allan Fishel by Mr. and Mrs. Irwin J. Schwartz; 
in memory of Richard Allan Fishel by Mr. 
and Mrs. C arence Fishel. 

TO THE ABBA HILLEL SILVER 
CHARITABLE AND 
EDUCATIONAL FUND: 

In memory of Ralph I. Bass by Mr. and 
Mrs. Isadore Rapport; in memory of brother, 
Solomon Green, by Mrs. Reuben Peretz; in 
honor of grandchild, Susan Beth Shapiro, by 
Mr. and Mrs. R. Peretz; in memory of brother, 
Max Myers, by Mr. and Mrs. Ben Hibshman; 
in memory of moth r, Mrs. H. R. Fishel, by 
Mrs. Eli I. Gould er. 
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THE SONG OF SONGS 
by 

ROBERT GORDIS 

This is a new study, translation, and 
commentary of The Song of Songs 
as just appeared from the pen of Dr. 
Robert Gordis. The author is to be 
congratulated upon this attractive vol
ume which follows his earlier study of 
Koheleth The Man and His World. 
It is rich in scholarship and replete with 
fine and discriminating insights. 

From the Introduction we quote the 
following: 

A UNIQUE BOOK 

"The entire universe is not as worthy 
as the day on which the Song of Songs 
was given to Israel, for all the Writings 
are holy, but the Song of Songs are the 
Holy of Holies. ' In these passionate 
words, Rabbi Akiba was upholding the 
right of the Song of Songs to a place in 
the Scriptures. The warmth of his de
fense testifies to the vigor of the chal
lenge to which it was subjected, prob
ably stronger than in the case of Esther, 
Koheleth and Job. 

The Song of Songs is unique among 
the books of the Bible in spirit, content 
and form. It is the only book in the 
canon lacking a religious or national 
theme, the Divine name occurring only 
once and then only as an epithet. To 
be sure, Esther also makes no direct 
mention of God, but its national em
phasis is unmistakable. Even that is 
lacking in the Song of Songs. The 
reason for the doubts as to its canon
icity is not hard to discover. Fragments 
of secular poetry are imbedded in the 
Bible, but this is the only complete 
work which is entirely secular, indeed, 
sensuous, in character. 

As in the case of Koheleth, more than 
one factor helped to win admission for 
this littl book into th canon of Scrip
ture. While the charm and beauty of 
its contents played their part if only 
on the subconscious level, there were 
two basic factors operating consciously. 
First was the occurrence of Solomon's 
name in the text, which led to the 
attribution of the whole book to him, 
as witness the title: "The Song of 
Songs, which is Solomon's" (1 :1 ). The 
several references to "the king" were, 
naturally enough, identified with 
Solomon as well. Second was the 
allegorical interpretation of the book, 
according to which the love of God and 
Israel is described under the guise of a 
lover and his beloved. This seemed 
reasonable since wise King Solomon 
would sur ly occupy himself only with 
recondite, spiritual concerns. Hence 
the Solomonic authorship of the book 
undoubtedly strengthened, if it did not 

create, the allegorical interpretation of 
the Song. This interpretation found 
Biblical warrant in the frequent use by 
the Prophets of the metaphor of marital 
love to describe the proper relationship 
of Israel to its God. This combination 
of factors overcame all doubts about 
the sacred character of the Song of 
Songs, and its canonicity was re
affirmed at the Council of Jamnia in 
90 C. E., never to be seriously chal 
lenged again. 
THE ALLEGORICAL INTERPRETATION 

When the Christian Church accepted 
the Hebrew Scriptures as its Old Testa
ment, it was easy to transfer the parable 
from the old Israel to the New Israel, 
though there were variations of atli 
tude. The first known allegorical 
treatment was that of Hippolytus of 
Rome, written early in the third cen
tury. He precedes Origen, Jerome, and 
Athanasius, who referred the book to 
Christ and the Church, while Ambrosius 
and Cornelius a Lapide identified the 
Shulammite with the Virgin Mary. 
Other figurative theories also were not 
lacking. Some of the older commen
tators, like Origen and Gregory of 
Nyassa, saw in it an allegory of the 
mystical union of the believing soul 
with God, a particularly congenial 
view, since mysticism has often ex
pressed itself in strongly erotic terms. 
Luther saw in it an allegory of Christ 
and the Soul. 

The allegorical theory has been 
generally abandoned by modern schol 
ars in its traditional guise. Yet a few 
contemporary Roman Catholic scholars 
and some Orthodox Jewish writers still 
interpret the book as an allegory of 
Israel's history. 

Other forms of the allegorical theory 
have not been lacking. Isaac Abrabanel 
and his son Leo Hebraeus, basing them
selves on the fact that Wisdom is de 
scribed in Hokmah literature as a 
beautiful woman, who is contrasted 
with the "Woman of Folly" in Pro
verbs, interpreted the beloved in the 
Song as a typological symbol of Wis
dom, a view suggested in modern times 
by Godek and Kuhn. However, the 
details in the Song of Songs are both 
too concrete and too numerous to sup
port this or any other allegorical view, 
which has accordingly found few ad
herents. 

THE LITERAL INTERPRETATION 

While the allegorical view of the Song 
of Songs early became official, it is 
noteworthy that the Rabbis were well 
aware that in many circles it was being 
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interpreted literally. That the allegor
ical view had difficulty in winning 
universal acceptance is cl ar from the 
warmth of the statement in the Tosefta: 
"He who trills his voic in the chanting 
of Song of Songs and tr ats it as a 
secular song, has no shar in the world 
to come." 

Obviously, too, the lit ral view of 
the book lay at the basis of the doubts 
expressed in the Mishnah as to its 
canonicity: 'The Song of Songs and 
Koheleth defile the hands (i.e. are 
canonical). Rabbi Judah says, The 
Song of Songs defiles the hands, but 
Koheleth is in dispute. Rabbi Jose 
says, Koheleth does not defile th hands 
and the Song of Songs is in dispute . . . 
Rabbi Simeon ben Azzai said I have 
a tradition from the sev nty -two elders 
on the day that Rabbi Eleazar hen 
Azariah was appointed president of the 
Academy that both the Song of Songs 
and Koheleth defile the hands. Said 
Rabbi Akiba, Heaven forfend! No one 
in Israel ever disputed that the Song 
of Songs defiles the hands. For all the 
world is not as worthy as th day on 
which the Song of Songs was given to 
Israel, for all the writings are holy, but 
the Song of Songs is the Holy of Holies. 
If they differed at all, it was only about 
Koheleth. Rabbi Johanan b n Joshua, 
the brother -in -law of Rabbi Akiba, 
said, Both the division of opinion and 
the final decision accorded with the 
statement of Ben Azzai, i.e. they dif
fered on both books and finally decided 
that both were canonical." 

Nevertheless, the literal view, which 
was rejected on the conscious level, 
won a measure of unconscious accept
ance even in Rabbinic circles. That 
the book deals with human love is 
implied in the well -known statement: 
"Solomon wrote three books, Proverbs, 
Koheleth, and the Song of Songs. 
Which did he write first? . . . Rabbi 
Hiyya the Gr at said, He wrote Pro
verbs first , then the Song of Songs, and 
then Koheleth . . . Rabbi Jonathan 
said, The Song of Songs he wrote first; 
then came Proverbs, and then Koheleth. 
Rabbi Jonathan prov d it from normal 
human behavior. When a man is young, 
he sings songs. When he becomes an 
adult, he utters practical proverbs. 
When he becomes old, he voices the 
vanity of things." 

In the Christian Church, too, the 
literal view was known and fought. 
The position of the fourth -century 
Theodore of Mopsuestia was declared 
a heresy by the Second Council of 
Constantinople in 353. His objects to 
the book were repeated, in 1544, by 
Chateillon who wanted it expunged 
from the canon as immoral. It is 
characteristic of the broader concep
tion of canonicity in Judaism that no 
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such demand for its elimination was 
made, even by the anonymous French 
Jewish commentator of the twelfth 
century or by a few other medieval 
Jewish writers who regarded it as a 
song written by Solomon for his favor
ite wife. In the sixteenth and seven
teenth centuries various scholars sug
gested that the book was a collection 
of eclogues, and analogies with the 
Idylls of Theocritus were frequently 
invoked. It was Herder who, in 1778, 
explained it as a collection of songs 
extolling the joys of human love. This 
view, however, receded in popularity 
for over a century thereafter. 

THE SONG OF SONGS IN HOLY WRIT 

Undoubtedly, the allegorical inter
pretation of the Song of Songs, aided 
by the ascription of the book to King 
Solomon who is mentioned in the text, 
led to its inclusion in the Biblical 
canon. That Pharisaic Judaism ad
mitted the book into the canon because 
it was "an ancient book, a religious 
book, and one that had always been 
religious" as part of a pagan fertility 
cult, is unlikely to the point of impos
sibility. Had there been any recollec
tion of such a use of the material, those 
who objected to the canonicity of the 
book would not have hesitated to 
mention it, and its chances for in

clusion would have been nil. 

The view against which Rabbinic 
Judaism levelled its strictures and 
which led to lengthy discussions as to 
its canonicity was the widely held 
literal interpretation, with which the 
Rabbis were very familiar, as has been 
noted. That all objections were over
ridden and the Song admitted into the 
canon indicates that on the subcon
scious level, at least, another factor 
operated, as was the case with Eccle-
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siastes: a genuine affection for the 
book. It was this attitude which re
fused to permit its exclusion from 
Scripture, an act that would have 
spelled its ultimate destruction. As 
Jastrow well says: "It entered the 
canon not by vote, but because of its 
inevitable human appeal. Love 1s 
sacred even in passionate manifesta
tions, when not perverted by a sophi
sticated self-analysis." 

The physical basis of love is extolled 
in the Song without shame or pruri
ency. Yet it serves as the foundation 
for the spiritual relationship, which is 
adumbrated in many an incidental 
phrase and reaches its climax in the 
great paean to love in 8 :7: 

Many waters can not quench love, 
Neither can the floods drown it. 
If a man would give all the substance 
of his house for love, 
He would be laughed to scorn. 

It is in this sense that the modern 
reader, who is not likely to read it as 
an allegory, will echo Akiba's passion
ate description of the book as "the 
Holy of Holies," for it is, in Herder's 
words, "holy as a song of pure natural 
love, the holiness of human life." 

Over and beyond its eternal youth
fulness and inherent charm, the Song 
of Songs, precisely because it is within 
the canon of Scripture, serves to 
broaden the horizons of religion. It 
gives expression, in poetic and hence 
m deathless terms, to the authentic 
world-view of Judaism, which denies 
any dichotomy between body and soul, 
between matter and spirit, because it 
recognizes them both as the twin 
aspects of the great and unending 
miracle called life. 
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