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MOSES MAIMORIT)FS 

Guide to the Per lexed of Our Day 

arch 28, 1954 

It. is now 750 years since the death of oses aimonides, the man who was called 

b our people, (Hebrew), "the great ea le," the man who, by his intellect, reache 

peaks and crests not reached by anyone else. They said of him, (Hebrew), "from 

J!oses of E t," and to Hoses aimonides there never arose a man like un o roses 

Jaim.onines. (Hebrew), he came to be known by the initials of his name, (Hebrew) . 

faimonide~ influenced tremendously not only Jewish life and thought, bu bv his 

phiJosophy, by his theologic philosonhy, he influenced also the theology of the 

mediev8l church, and famo s Christian theolorrians of the 'ddle Ages like Albertus 

'amus and Thomas Aouinas expressed their indebtedness and frequently referred to 

"Rab i Jfoses, the Egyptian," as Aaimonides liv most o his creative life in 

Cairo, Fgypt . They relied upon quite a number of hjs hjlosoohic truths on the 

ature of God, Creation, nd Revelation or their own teaching. 

aimonides had what 'le call tod y an "encyd:>pedic mind," an amazing mind, a 

p:iant intellect . His mind absorbed not only all of Je?:ish learning, Jewish law, 

Jewish loreup to his day, but he mastered also Greek philosophy, Arabic philosonhy, 

as iell as ~ost of the sciences of his day. He was a famous physician; he was court 

phvsiciAn to the Vizer Alfadhel, ~ho was the re ent of E t durin Saladin's absence 

from court . fai onides com osed quite a number of works on medicine and he also 

wrote on mathematics , astronomy, logic, and on the natural sciences . He was truly 

an all- encoMpassing intellect, one of the rare mjnds of all the a ,es . He was reco 

n'zed by the Jews of his day as their suprem rabbinic authority . They turned to 

him from all parts of the Diaspora for answers to le~al nroblems, and hjs word was 

final. hat is sign'ficant, bee use throu"hout the Aiddle A es the Jews had no 
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Sanhedrin, no of icially recornized body which could declare what is the law in 

this or that p rticular matter. Instinctively they turned to a man who was by them 

recognized as the outstanding mind in world Tewry, and they abided by his decisions. 

e had no authori y any more than any other rabb. in his day, and he cert2inly h d 

no power of enforcing his decis;ons . ut such was the sol'darity of he people and 

their instinctiv democratic submission to superior intellectual and noral authority 

that throu~hout the ages they would turn to one man,as a rul~ and look to him as 

the fountainhead of their spiritual leadersh1p; and in his day , Joses Maimonides 

was recoITT1ized throughout the tTe ish world as the authority. 

He was born in 'oslem Spain in 1135. Spain was larr,ely then still under the 

rule of the foslems , born in that glamorous city of Cordova, which the caliphs had 

bu·1t in o perha s the most ma ificent and attractive city in Europe in the iddle 

A es. He WMS born during that period in Jewish h·story in Spain which we are fond 

of referrinR to as the "nolden Age" of S anish Jewry. From the years 1 00 - 1200 -

during those 200 years the remarkable Jewish community of Spain produced a veritable 

galaxy, a brilliant galaxy of great men - poets, philosophers, scient·sts, ammarians, 

men of the tyoe of Yehuda Halevi, the eat poet of the fiddle A s, and of so many 

others who have remained the precious jewels in the crown of Jewi h iteratur. It 

is in that age and in that setting that t[oses Maimoni e~ was borr . 

Spanish Jewish fortunes came later wi h the spre do Christianity 

h ecline i 

hi.chi far more 

i;1 o erant of Jews and ud • sm t. n Islam was, and as the ower of the Christian kings 

increa ed in Spain nd a the {oslems wee forced back, steadily back until forced 

entirely out of the eninsula, the JeV£Eh fort1nes eclined. A so that, as you 

vnow , in lu92 there took place one of the eatest ail.amities in Jewish history where 

all the Jews of Spain were ex elled. Rut in he twelfth century when aimonines 
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was born, SpMnish Jeiry was at the very zenith of its economic And its intellectual 

nrowess . 

H's father was a scholar too, and a physician, and medicine, as you may remember, 

was a very favorite profession among the Jewish people throughout the 1iddle A,es as 

·tis to this day. I remember some years avo v:isitin the Universit of ont el ier 

in the province in southern France and stepping into its medical buildin, and in 

that sveat lobby they had slabs around all the walls which carried the names of all 

the de~ns of hat me ical school which was founded ack in the elven h century, 

and the first two or three names of the first eans of that medical school ·n ontpellier 

~ere the names of Jews who were great scholars and great physicians . 'aimoni es' 

a her was a phvsician as ~aimonides himself caMe to be. 

Vo• n ~ aimonides studied not onl, his Bible an1 his Talmud and rabbinic lite a­

ture and the science of Hebrew rrrarnnar, but also he stu ied these ular sciences, 

for t.he Jews of those days, c1ltured Jews, did not confine themselves to Hebraic 

studies alone. They drank dee of the literature and the sciences and the phjloso­

phy of he peooles in whose m • dst thev lived . Jews were always avid for learning, 

never built any iron walls o~ cultural exclusiveness around them elves. hat was 

true in the days of Hellenism, of ,reek Culture, and it was true in t,he days of ,he 

et Arabic civilization in whose midst the Jews found themselves lar ely in the 

i ~i le Ap-es. 

When •oses Haimonides was thirteer1 years old, an intolerant and fanatical 

toslem sects of Berbers coming from northern Africa swept into Spain and conquered 

~or<lova . They were an intolerant reli ·ous fanatical oup, intolerant not only 

of Ju aism bu, of ,hristian·t as well, ~nd they burned ovn the churches and they 

burned down the svna ogues, nd they ave Jews and Chr 'sti ns th choice either of 
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acce tin slam or of exile or of death. 'oses ' father and his fami y, of course, 

left Spain . For a time they lived in the ci y of Fez in northern Africa. From 

there after a while they moved to old Cairo in Egypt . And it is in ,ajro wh re 

aimoni des spent most of his creative life from the a _.e of 3'1 un il the acre of 

69 when he died . He d ·ed in the year 1204 . In Cairo foses .1aimonides came to be 

the heRd o the ta "d , of the Jewish community, and he represented the lTews of 

Fgypt before the ccurt of Saladin . On one occasion he interceded with Saladin, 

who h8d conquered Palestine, you will recall, from the r,r sa ers . He interceded 

with h ·m to oermit Jews to settle a ain in Palestine . He led a very busy and 

active lie; in fact he coMplains in one o! his letters that life was a ljttle too 

busy ~nd too active for him . ith all of his professional duties and the need of 

.::inswerinR t.he questions that came to him from all arts o the world and his great 

writing which absorbed so much of his time , he fel a very driven person indeed . 

ut he was a ver T loyal , proud Jew, and he wanted to ive of himself maximally to 

his people and to his r eli ,· on . 

1he e were three things he wanted to do for his people . First he wanted to 

make Judaism clear to them , understandable , and attractive . They were living not 

in the midst of a backward people whose culture was inferior to them; on the 

contrary , these Arabs of thet.velfth century were culturall y the most a vanced 

peoole in the world , far more than the Christian peoples of Europe at that time . 

The Arabs have built great universities all the .ay from Ba gdad to Cordova , and 

their young people were learning philosophy , the sciences . nd the Je , s who 

found themselves in the midst of this culturally active, stimulating world needed 

an explanation of their faith so that they would know why they need to remain 

separate ana distinct as Jes in the midst of this surrounding, brilliant rab 

culture , with , of course, its Islamic religion . aimonides wanted to make Judaism 
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crystal clear to the people of his day . He also wanted to explain Judaism rationally, 

in terms of philosophy becau e the Arabs were eatly taken with philosophy . It was 

not enough for the people of his day to say, " Ve have a religion, we have a Torah 

which has been revealed to us . 11 It was necessary to explain that 'I'orah and reinforce 

it and interpret it in relation to the philosophic ideas which were in vogue and 

accepted in those days . And then thirdly, he anted the Jews of his day to have a 

guide for conduct , to know, and to be able to ascertain without much difficulty 

what is the laVl in this particular regard or in that particular regard . Up to his 

day Jewish law was embodied in that vast Talmudic literature of perhaps a thousand 

years , which literature contained not only t he law but the debates in the schools 

which took place before the law was arrived at . And sometimes in the midst of this 

rabbinic dialectics the law itself is difficult to discover and 

was hard for a layman , a man who was not a scholar, to know specifically and readily 

and find easily hat is the law in a !:!iven situation - civil law , criminal law, laws 

of marria e, laws of divorce , laws of prayer . aimonides felt that the time had come 

for someone to codify the ,,hole Jewish law, systematize it, organize it, eliminating 

all the debates and the disputes and the Haggadah and the legends and the law and 

actually wr.ite down The Law in clear terms . 

With these three purposes in mind , he wrote three tremendously important books 

which represent Maimonides ' importance to Jewish history . In the first place, he 

wrote a com.~entary on the ~:ishna , which as you know, is the rabbinic law of the 

Tanaim which was edited , collected by Judah Ha- Nasi in the second century of the 

common era, which ishna forms the basis of the later rabbinic discussions in the 

Gamarah . aimonides wrote a book, Kitah- al- siraj , "Look of the Lamp , " a commentary 

on this ~shnah. He wrote it in Arabic because the people of his day , the Jews of 

his day, understood Arabic, many of them much more readi y than they understood Hebrew . 
"" 
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And most of tre Jewish scholars who lived in Arabic countries wrote their books , 

especially their philosophic books in Arabic . Arabic was a very rich lan ..,uage, 

a very flexible language . It had adequate terminology for metaphysics . And so 

Iviaimonides wrote his philosophic work in Arabic; so did Judah Halevi (etc . ) Arabic 

was dear to the Jews; they loved that language, in the same way centuries earlier 

the Jews came to love Aramaic along with their Hebrew . 

That commentary of Haimonides on the tishnah was far more than a commentary. 

It was a clear statement of what is Judaism in faith and in doctrine, one 6f the 

basic rules of Jewish life . As you may recall , the futi.shnah is divided into six 

sections, and Maimonides, in writing his commentary , wrote an introduction to each 

one of the sections , and in that introduction he took occasion to outline in the 

clearest possible terms not only what is contained in the section to come but what 

are the basic ethical and spiritual ideas . And so, f0r example , in his introduction 

to the ~thics of the tathers Maimonides wrote ei ht chapters in which he, for the 

first time , outlined systematically the principles of Jewish ethics . In nis intro­

duction to the tenth chapter of the Sanltdrin , he for the first time gave a concise 

creed of Judaism in the famous thirteen articles which are now included in most of 

the prayer books of Jewry . That was his first great work - to explain Judaism's 

basic ideas , to make it attractive to the Jews of his generation and of subsequent 

generations . 

His second great work was the Mishnah Torah, or the replltion of the Torah which 

came to be known among our people as the (Hebrew •.. ), the '' Powerful Hand. 11 'l'he .ishnah 

Torah contains 14 books . And by the way, it may interest you to know that the (Hebrew ... ) 

(rowerful Hand) is at the present time being translated by Yale University, and four 

or five of its books have already appeared . As I indicated, in this bo k 1~1aimonides 

sought to ve a clear code of the entire Jewish law of 1500 years , omitting all that 

was unnecessary i'or one who wanted to know the law , and nothing more than the law . 

He had a veritable genius for system and for clar:ity . He himself f;i_ves the reason 



- 7 -

for writing the II Powerful Hand" and I read his reason in the introduction: 11 A this 

t.ime , 11 he rites, "when the trj bulations of Israel have increased and wisdom has 

diminished, all the responsa, the com. entaries, and the laws of the Gaonim are 

becoming hard to unders1 nd to a eat part of our peo le, not to speak of both of 

the Talmudim pro~er (the Babylonian Talmud and the Palestinian Talmud) which are 

very hard and complex so that only men of broad minds can penetrate their depths 

and select their decisions. Therefore I, oses ben aimon, the afardi, ~rded my 

loins and relying on the help of God devoted myself to all these books and wrote this 

treatise so that the entire oral la is distin ished from the written lavv, the Torah 

itself, scrip ures, so that the entire oral la should be clearly ordered for every­

one, without question and answer, without differen es of opinion; briefly this 

treatise purposes to obviate the necess·ty for any other book on any matter of 

Je,·ish law. 11 This book he wrote in Hebre and n a erfectly magnificent Hebrew, as 

pliable, as exteroJs, as facile, felicitous as any book that has ever been written 

in the Hebrew language . Exquisite as a Damascene blade is f. aimonides 1 style in 

Hebrew. 

There are 1L such book, as I have said; first one is the book of K owled e 

in which he speaks of the principles of Judaism, the unity of God, prohibition against 

iaolatry, and so forth. The second book is known as the book of Love - love of God, 

prayer, all other matters on these subjects . The third book i known as the book of 

Festivals - Sabbath, the holidays, and so forth, until the lhth book which is called 

the Boo o Jud es which speaks of the laws of the Sanhedrin, 1 s of capital punish­

ment, laws ctbout war, rights an obli ations of rulers, qnd the essiah . This 

11 Powerful Hand" ha"' remained a standard word amon our people to thj s day . 

And the third book hich had to do with the philosophic interpretation of 

Judaism ad the reconciliation between revealed reli ·on and ph'losophic speculation 

he called the (..ebre ) , "Th ide to he Pe ple ed11 - e battle among his 
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oeople who sought their ay in the difficult pr oblems of reconc~lin 0 ~orah with 

knowled -•e . That ook, 3S I said a moment ago , he wrote in Arabic . In this book 

he ·wrestled 1 • th the same nroblems that the oslems of his day wrestled with . 

They, too, had a written law which had to be reconcile] or adjusted to or explained 

by or reinforced by the philosoph r which the same Arabic students were studyin in 

the universities . The Jews particJ.larly wanted to e;:nons rate the sounriness and the 

reasonableness of our faith . Judaisn never took the position, 11 Credo quia absurdurn, 11 

T beieve because it is absurd . On the contrary , Judaism welcomed the light of 

reason to illumine for man the truths which it proclaimed . Judaism , hile it 

constricted itself to rationalism, never j · stified itself by anti- rationalism . 

Ho could it? A relig-j on which always laid so much emphasis upon w..:.sdom, upon 

knowledge . (Hebrew), "It is God who • ves wisdom . . . From his mouth comes kno 1ledge 

and understanding. 11 

ai onides was perhaps the supreme rationali t ong all the Je~ish philoso-

phers of the ' iddle A::,es, that is to say, not i n the technical sense of rationalism, 

basing all of life and all of fai h upon reason, and if reason isn't there then 

you can't have faith . ajmonijes r r col'!Tlized that there are boundaries beyond 

which reason cannot lead man , the domain of faith , revelation . But there are vast 

c omains where reason can exDlain and illumine and interpret for man , and reinforce 

his faith , and 'aimonides leane very heavily upon the human intellect . Intellect 

ias the highest form of human perfection , according to Maimonides . There are vario s 

classes , _ adations of men. You might be interested to know just how ,.,.ain10nides 

classified human beings . He compares the strivin of man after the perfection of 

his form to the striving of the subjects of a kin who vant to ue vd th the king in 

his palace . In 1sing this sirile , he finds in mankind si successive stages , as 

ollows : first are the . en who are out5ide the country alto ether ! that is , savages 
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who have no religion, neither one based on speculation nor one received by tradition; 

they are considered as speechless animals. The second are the men ho are jn the 

country but have their backs turned towards the king's palace instead of their faces. 

Their faces are in another direction. 1hese are those vho possess religion, belief, 

and thou~ht but happen to hold false doctrines which they either adopted in conse­

quence of "!'eat mistakes made in their own soeculations or received them from others 

1ho misled them . Because of these octrines they receive more and more from the 

royal palace the more they seem to proceed . 

The third 6rrouo are those .ho desire to arrive at the palace and to enter it 

but ha e never yet seen it . These are the mass of religious people, the multitude 

that observe the divine commarrlments but are ignorant . 

'l'he fourth group are those who reach the palace and o round about in search 

of the entrance gate . These are those who believe traditionally in true principles 

of faith and learn the practical worship of God but are not trained in philosophic 

treatment of the principles of the Torah . 

The fifth class are those who have come into the ante- chamber , that is, those 

who undertake to investigate the principles of religion or those who have learned 

to understand the natural sciences . 

Finally , the sixth class are those who have reached the highest stage , that of 

being with the King in t.he same palace . These are they who have mastered metaphysics, 

who have succeeded in findin a proof for everything that can be proved , who have a 

true knowledge of God so far as true knowledge can be attained , and are near to the 

truth wherever only an approach to the truth is possible . And so you can see that 

.aimonides was something of an intellectual aristocrat, who gave the highest rank 

in his hierarchy , as it were , to philosophers . For that he was severely attacked 

by Je~ish pilosophers and great Jewish scholars in the succeeding generations . 
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Relying so much on philosoJhy and being so much interested, he naturally turned to 

Aristotle, ho was the king of the philosophic middle ages, and he accepted many of 

the terms of Aristotle, many of his central ideas about matter and form, about God 

as the "Prime - fover", about the "Creative Intellect" and he tried in his ( .e rew) 

to brin? Judaism into agreement, into consonance, as it vere, with the principal 

ideas of Aristotle as Aristotle was known in those days . However, he was not 

slavishly in the thralls of Aristotle's ideas . The Jew in 1aimonides and the 

basic Jev ish ideas never gave way to the Greek ideas cf Aristotle. Aristotle 

maintained the eternal nature of matter. ~atter is uncreated, it was there from 

eternity . The Prime -lover merely gave form to an existent matter . 

~aimonides, on the other hand, championed the Jewish idea of 11 creatio ex nihilo," 

n creation at of nothing. 11 God by his word created both matter an form. He made 

God the Creator of the Universe . In the eyes of Aristotle, for exa,ple, God is 

not really a living personality who is very much co cerned in the lives of men and 

women on the earth . He is an abstract metaphysical necessity. You could really 

postulate nothing about this Prime Mover of Aristotle . · !aimonides, on the other hand , 

defended philosophically the Je.,ish nosi tion that while you can knou very little 

about the attributes of the essence of God, you can Know much about the attributes of 

action of the divine . For example, when i 0 ses , you will recall from the Bible, said 

to the Lord , 11 Sho me Thy elory , n Moses wanted God to reveal his nature to him . 

'l'he answer came, 11 No man can see me Q~d live . 11 o one can know th~ nature of God . 

"But , " God said , "stand by and I dll cause all my atil:ibutes to call to thee , to 

pass before you . 11 And God revealed himself to oses in tenns of moral attributes . 

The Lord , the Lord God , merciful and forgiving, full of compassion (Hebrew) . Just 

as in science we do not know the actual nature of basic reality , nevertheless , we 

can see the operation of forces and by studying and ac uainting ourselves with the 
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operation of the forces of nature, vie can gain a mastery over nature an 1 gain power . 

So in the relifious life of man . It is posnible to see the workin gs of God in creation . 

1,1an , by imi ta tin these ethical qualities of uod, accordin~ to Judaism, can find 

deep satisfactions in life . 

It is clearly impossible in a brief period to outline 1:aimonides I philosophy . . . 

Much of his philosophy is, of course, obsolete today just as the philosophy of 

Aristotle in many ways has become obsolete , nevertheless, there are still tre-

mendou s insi e;hts in the 11 ( flebrew )" which have permanent value . 

Perhaps I ou:"ht to close by giving you a word or tuo, an idea , of ,i.aimonides 1 

approach to problems of Jewish ethics . Take, for example, the question of repentance . 

A man has sinned . I s he doomed? Can he be forai ven? Can he s t art a r_:ain? The 

entire Rabbinic l iterature is :-ledicated to the idea of repentance but no one has 

expressed it with such thorough- going aff irmation a 1 airnonides in his " \ Hebre~:) 11 , 

the Laws of Repentance . "Repentance,'' he said, 11 a ones for all sins . B.ven ir' a 

man were a wicked man all his life and repented at the very end , not a sinr•le one 

of his sins will be held a E;ainst him . 11 ~A"aimonides wanted man to be free, free to 

start over a gain, free to climb the hi fl'her levels, and if he slips and falls to be 

ri:i.ven a chance to climb again and yet again . In his day throu P"hout the tiddle Ar:res 

there were reat ascetic movements , saintliness and exhalted ideal; monasteries , 

nunneries built everywhere; men, not only Christians but also fooslems had become 

hermits and anchorites and had run away from life seeking self-perfection, feeling 

that being intangled in every- day life keeps them from rising to the hi['hest levels 

of spiritual excellence . :raimoni ies expressed himself in the true spirit of 

Judaism sharply inopposition to that practice. And so in the "(Hebrew) 11 he writes , 

" Perhaps a man wi]l s y : inasmuch as jealousy, assion, love of honor, and 

sirr.ilar desires are ev:... and brin; bou a man 1 s downfall, here I will remove myself 

from them," to the other extre. e ·where he will refrain ; ·rom eating meat or drinldng 
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:ine or m rryin
0 

or livin in a pleasant dv·elling- place or wearin an a trac i ve 

garment - nothing but sackc]oth and coarse 1001 - iust as certain GentiJe priests 

do . Thi , said aimonides , is an evil ay anci is forbid en . e who follo'l these 

practices is called a Sinner J ..• Our sa es ordained that a man should refrajn only 

from those things which the •rorah prom bi ts, and he should not , throu gh vo·is and 

oaths, deny himself these things which are permitted ... This lies also to those 

eopl ho are continually fastin . They too , are not oing th right thing . 

sa ·es forbade a man to afflict himself through fastine . Concernin al 1 these and 

similar atters , olomon declared : 11 e not ri hteous over- rr:.uch and do not make 

thyself over-wise - wh shouldst thou estroy thyself? ... 11 

ln his introduction to his 11 Ethi<'c: o the ·at:ers11 to hich referred a 

mo~Ent a~o, i aim0ni1es discusses ex ensively he b~ect of asceticism . He con ens 

that the Torah has already prescribed ufficient: rule to curb a n's ppetite and 

no more are required, except ·n those rare cases where ra~tic physic meiicine is 

called for . He chara cteriz c s p:rfectly onderf'ul the sta ement, oi' Ra , i Idi in 

the Ta ud : "Is .♦ t not enou_ h for you hat the Torah has xohibi ted , must you 

impose a di ional prohibitions upo yourself~" raimonides suggests that the ascetic 

trends amon,..., Jews are simple imitations of the non- ew . "The statutes of the Law , 11 

he says , "do not impose burdens or excess as are • plied in the service of a hermit or 

pilgrim .... There are persons who beJ.ieve that he L w cor nands much exertion and eat 

pain, but due considera ion wi11 show them their error . Later on I ·11 show how 

e sy it is for the perfect to obey he Law . 11 That. was his messaE;e to his eneration . 

Don't looK upon Judaism as a burden . It is not a diffi ult reli · on , not a difficult 

code of ethics to follow . 

And finally h he.d m1 l h to say to the men of his eeneration on the s 1bjec 

of the ~e siah . ,hole Christianity was • il on the i ea of a . essiah . ome of the 

idea was that .ii th the comin of the , ssiah the ·,hole world 

of ex.is en e 1ould come into bei • Here is hat .aimoni e 

ould chan e , a ne~ order 

sys on the su ject in 
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his Book of Judges , th last of the fourteen books of the "(Hehr. ) 0 : "Let no one 

think that in the days of the essiah any of the las of nature will be set aside 

or any innovation be introduced into creation. The iorld ill follo its normal 

course . They will accept in those days the true religion, all the nations of the 

world, and will neither plun~er nor destroy, together with Israel earn a comfortable 

living in a legitimate way as it is ·ritten "And the lion shall eat straw like the 

ox", all similar expressions used in connection with the essianic Age are meta-
say 

phorical . Some of our sages/that the coming of Elijah will precede the advent of the 

(essiah, but.no one is in a position to know the details of this and similar things 

until they have come to pass. They are not explicitly stated by the prophets nor 

have the abbis any tradition hey are guided by hat 

subject. But be that as it may, neither the exact sequence of these events nor the 

details thereof constitute religious dogJJU3.; they have nothing to do ith religious 

dogma; no one should ever occupy himself l'fith these legendary the~es or spen much 

time on midrashic statements bearing on this or like subjects . He shoil.d not deem 

them of prime import ance, since they lead neither to the fear of God nor to the love 

of him. " It is amazing when you come to think that this as l ritten in the twelfth 

century. Thi s world is the concern of the Jew. The next world belongs to God . 

This age in which we live is the world and the time in ihich a man shail.d labor and 

lead the best kind of a life defined in the Torah, ;hich is not a difficult • fe to 

lead . Judaism is a livable religion. Its ethics is a modaate ethics. That was 

the central theme of aimonides in all of his eat writings, and in so doing he 

represents the real enius of Judaism. From time to time there have been extremes 1 

excesses, men have driven in one direction towards mysticism, in another direction 

towards super-intellectualism. The royal highvmy v,as always there, and imonides 

walked the royal hi Ghw ay and taught his f ellow-Jews to do like dse . 
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"For t he poor will never cea se out oft eland; theref ore I command you, 

you shall open wide your hand to your brot her, to the needy and to the 

poor, in t he l and." (Dt. I5. II Ber.34) 
It, 

or w ,s t her,.. any _beli ef 1n the ess1ah, a s such
1
amonr the Jewish 

people, 16ut ~1 the comin5 of -+,no Messiah. 'Ph.e Hossia.h belle£ ..in the 

Masai-ah were never 4quated-. The person of t he Messia h was n ev er an object 

of belief or worship, in t he s ames nse as God i s bel · eved i n and worshipped 

The Christian creed, f rom it's earliest f ormula tionl ift t ho -tt1:::-61~a'--o.en~~, 

included a belief in God, the Fatherl and in Jesus, the !~essiah. This led 
~ ultimately to a belief i n their consubst ... ntiality and tAims cam e to be 

fully defined in t he Creed of Nicaea. The twelfth article in t he _-:a1mon-

1deun Creed reads: uI believe with per f ect f a ith in t he comin6 of t he 

1essiah.1/ And according to Maimoni des and a ll t he ut or1ta t1ve spokes-

men Juda ism ·.-v o pre ceded him, the ::essia.h will be a mortal mo.n , "who 

will ~rise and r es tore t he Kingdom of David •.• r ebuild t1e s anctuary and 

gather the di s persed of Ie.rael •..• Do not t l 1 .. k th .. t King Messiah wi ll 

have to perform signs and wonders, ring an ~hing n ew into ei ng , revive 

t Le dead or do simila r t .. ngs. It is not so •••• Let no one t ink tha t 

in the days of t he Messi h any of t he l aws of na t ur e wi ll e set aside, 
C 

or any innova tion will be introduced int o creation. The wor l d will follow 

its norma l course." (Hilh. Mela him, chap. I I.3; 
0,.. '"""""~,.. \ ~ • t ' ... J 

Above .-.... ~ ~~ ient a bout his coming ,Jor calcula te 

t he time of his appea rance. t ee f tho aloulate 

the /;id." ( an 97b) The time of t he wit ~- Men
1
by their r e-

pentance and good works, may 0fKl. eeming contra-

the - Lord will sten 1 1n 1t ".{Ia- 60.22) 
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R • .J-Os.hY& b.Lev1. ol.ll.eci . t e.. cmi:tr- -e-\1 ~ "It t he J ar 

if! nO'tt---in due 1~• (San~ ~--- ' ha Messianic 1-de 
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