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WHEN STANDARDS BREAK DOWN 

The Decline of Standards Among Our People 

December 12, 1954 

(Machine difficulties) .•• 

What distinctive patterns of conduct, what standards did it develop among Jews? 

Did the Jewish people come to be recognized by others for certain characteristics 

of theirs, certain qualities that could be attributed to their religious culture? 

what were these characteristics? 

That Jews were different is the common tribute or the common complaint of 

many writers of antiquity, friends and foes l Some applauded it. Some condemned 

it. All seemed to be baffled by this dis tinctiveness of the Jewish way of life. 

In the Bible we read that the heathen prophet Balaan, who was sent to pronounce 

a malediction upon the people, to curse the people of Israel, found himself 

instead pronouncing a benediction upon them, blessing t hem. "Lo, a people," 

he said, "dwelling apart, and not reckoning itself among other nations (Hebrew) -

how beautiful, how beautiful are thy tents, oh Jacob, thy dwelling places, oh 

Israel." Another heathen who sought to destroy the people of Israel in ancient 

days, Hamaan, said of them, urheir customs are different from those of every 

other people." Among the Romans, the Elder Pliny, writing of our people, speaks 

of them as of a race famous for its insults to the Gods and branded them as 

exclusive, misant hropes, and Tacitus denounced the Jews because their customs 

are perverse and they regard the rest of mankin:i with a hatred of enemies. ThElY 

were different and therefore suspect. But not only non-Jewish writers speak of 

the distinctiveness of the Jewish people, but Jewish writers as well. In the Book 

of Leviticus in the Bible we read, "I am the Lord your God who has separated you 

from the peoples." The darkest heresy, according to the prophets, was for Jews 

to say, 111,et us be like all the other nations of the earth;" the Rabbis built 
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what they call "hedges" around the law, surrounded the life of the people with 

numerous regulations, restrictions, in order to safeguard the integrity and the 

distinctiveness of the Jewish way of life. The prophet Jeremiah likens the Je'Wt h 

people to an olive tree and the Rabbis asked "Why did Jeremiah compare Israel to 

an olive tree?" and the answer, "Because all liquids co-mingle with one another, 

but oil refuses to do so and keeps separate . 

Now what was the meaning of this separateness? 'fuat motivated it? Surely 

the Jews were not ni.santhropes. Surely they did not hold the rest of the world 

in contempt. Quite the contrary. Culturally the Jewi,sh people was always 

receptive, always cooperative, always sought for the best in alien cultures 

and adopted them. It received gladly, even as it shared gladly with other 

cultures. Jews never isolated themselves from what was fine, noble, in the 

lives and the cultures of other peoples. To this day that is so. The miro s of 

our people are open wide and receptive to new ideas coming from without. ~bat 

motivated this separateness of which both heathen and Jews speak throughout the 
. 

ages, not only in ancient times but in medieval times and in modern ti11es. Only 

on two issues did the Jews insist on being a people apart, refused to make com

promise. One was on the issue of monotheism - there is but one God, the father 

of all men - on that they refused to compromise; and the other was on their 

morality, on their distinctive morality. Now much need not be said here at the 

moment on our people's heroic championing of the idea of the one God through 

the centuries, and their martyrdom on behaLf of this ideal. It is all too well 

known. What is not so clear is that the Jewish people fought equally determinedly 

to preserve its moral standards, its clean way of life, uncorrupted by pagan or 

even licentiousness and vulgarity. 

In a few days the Jews of the world will celebrate the festival of ~hanukah. 

Chanukah, as you Know, commemorates the victory of the accabees over the Greeks, 

the Syrian Greeks. Chanukah was the culmin;;t ion of a struggle over what we call 

' 
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Hellenism md Hebraism. ihy did the Jews resist Hell enistic culture? It was a 

very beautiful culture, a very rich one, a very glamorous one. All the peoples 

of the ancient world gladly accepted that culture in its entirety. Vlhy did tl'E 

Jews resist it to the point of fighting against it to the death? In their violent 

reaction in the secon century before the common era to Hellenism, the faithful 

among our people were demonstrating not against Greek intellectual and artistic 

excellence, they were demonstrating againstthe gross moral corruption and spiritual 

decadence which so frequently attended them. It was not the Academy, the ~ceum, 

or the Stoa which the Jews feared, but the Greek gymnasium, the stadium, the 

hippodrome, the theater from which much profligacy and moral corruption flowed, 

threatening to overwhelm the religious and moral disciplines and traditions of 

the people. 

These were the considerations which forced the re sponsible leaders of Judaism 

to come to grips with Helleric culture and to set themselves against that brilliant 

civilization. It was not the spread of the i deas of Plato which the leaders of 

Judaism feared, although even some of the ideas of Plato were repugnant to them. 

Plato's advocacy of the community of wanen and children, the abandonment of family 

life, Plato's advocacy of slavery, his distrust of democracy - these were repellent 

to the leaders of our people in those days, but more essentially it was the licen

tiousness and depravity of a decadent Epicureanism which they feared. They feared 

the drainage of these sewers of moral corruption pouring into the stream of 

Jewish life. The glamor of Greek civilization caused many Jews to (quoting the 

Book of the Maccabees) "join the heathen and to stand aloof from the sacred Law9 '! 

from the disciplines of Jewish life. Especially did the Jewish youth, the youth 

anong our people, chafe under the restraints of the strict Jewish code of personal 

morality. They hankered after the broad-brimmed hat, the high-laced boots and 

the graceful dress of these "ephebi", these Greek youths, who symbolized to them 

I 

! 
I 
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the fortunate youth of the world who belonged to the dominant divilization and 

enjoyed a freer and more spacious life, as they thought. 

That resistance against Hellenism was followed centuries later on the part 

of our people by a violent resistance to Roman influence. Some centuries later 

the teachers of Judaism bad to face the chal lenge of the social and moral corrup

tions which emanated from Rome. The eminent writer, Dr. Dollinger, so~ years 

ago wrote a book on "Heidenthum und Judenthum," which has been translated into 

English as "The Gentile and the Jew," speaks of the moral corruptions of the 

Roman Empire. "Rome carried its own moral corruption into all lands •.. One 

can see from the accounts of Tacitus how every spot occupied by the Roman execu

tive became a school of demoralization, where insatiable rapacity and luxury 

indulged in every caprice ••. Vices gnawed at the marrow of natives, and, above 

all, of the Romans ... Men were denuded of all t hat was really good, and, surrounded 

on all sides by the thick clouds of a blinded conscience, they caught with wild 

eagerness at the grossest sensual enjoyments in the wild tumult of which they plunged 

to intoxication." Unlike Greece, Rome lacked even the veil of beauty to cover 

the ugly features of its vices, of its corruption, of its cruelty. 

One need only read Seneca, Juvenal, Martial, Seutonius, other Roman writers, 

on the moral corruptions of Roman society in their day and glimpse the cesspool 

of licentiousness, of promiscuity, of sodomy, of lesbianism that it was and the 

extent of divorce and the contempt in whi ch marriage was held, to realize the sharp 

cont rast which it presented to the Jewish conceptions of sexual decency, and the 

sanctity of marriage, and the purity of family life. Said the Rabbis, "If a man 

divorces the wife of his youth, the very altar of God sheds tears." en and women 

were urged by Judaism to cloak and modesty and reserve even things permitted to them. 
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The principle applied was: "Sanctify yourself even in things permitted to you." 

New concepts were introduced in the world of human culture. There was the con

cept of 11 Zni-ut11 - modesty, chasteness, moral delicacy; the concept of "Boshet, 11 -

reticence, sensitiveness to all that is gross. 11 "There is nothing more beloved 

of God," said the Rabbis, "than Zni-ut 11 - this modesty, this chas'irless. "'l'hree 

things distinguish the Jewish people," said the Rabbis. ''They are compassionate 

pe ople. They are morally modest people. They are benovolent people." Three 

things which distinguish the Jewish people - three hallmarks. "He who does not 

possess the quality of "Busba," they said - of moral decency, of restraint, of 

being ashamed of the things immoral - "He who does not possess that quality -

it is certain that his ancestors were not present at Mount Sinai - that he is 

not a Jew." 

Even unclean speech was condemned. Wifuoever speaks obscenely,'' declared 

Rabbi Hannan b. Rabbah, "even if a sentence of seventy years happiness had been 

sealed for him, it is reversed for evil." Gehenna is made deep," declared the 

Rabbis, "for the man who speaks lewdly and for him who listens to it and is 

silent." 'fhroughout men are urged to use the "lahon neld.ah," the clean, chaste 

speech, the II lishna ma-' alya," the elevated speech, to avoid the coarse. 

Judaism endeavored to build dykes against the gross licentiousness of the 

pagan world which corrupted human instincts and against the bestiality of arenas 

where human life was degraded and defiled. The Jewish people were admonished 

to spearate themselves from these abominations of the Gentiles. Tre se Gentiles 

in those days lived not only beyond the borders of Palestine but within the land 

itself, at times in great num~rs, and in nearly all the principal cities of 

Palestine. Galilee was known as the Galilee of the heathen. Contact with them 

was inevitable and the danger of being pulled down to their low sex standards 

especially on the part of the young people was serious and ever-present. Many 
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of the Biblical and later Rabbinic injunctions which have been characterized as 

"particularistic" and "exclusive" were motivated by this over-riding concern to 

keep the life of the individual Jew and Jewess and of the Jewish family clean 

and uncorrupted. 

This code of II Boshet," of which I have spoken, their reaction against 

depraved living, was not the result of any prudery on the part of Israel. It 

was an expression of reverence for life itself and all that contributes to its 

preservation and to the dignity of man and woman. It was what might be called 

the esthetics of morals, which Judaism introduced to the ancient world, the"beauty 

of holiness." The concept of the dignity of man - in con trast to the contempt 

of man which Cicero held to be the mark of a great mind - the concept of the 

dignity of man dictated the attitude of Judaism tov,ards all social problems. 

Three thousand years of Jewish literature is distinguished by a remarkable freedom 

from vulgarity and lubricity. "It is a man 1s duty to keep away from unseemliness., 

from what resembles unseemliness, arxl from the semblance of a semblance of unseem

liness." 

These were the moral standards of our people which the ancient and the 

medieval and even the modern world found so different and in a sense so sim.nge 

among them. The pure family life, the sex decorum, the relative absence of 

divorce among our people, the absence of dri!kenness among our people, the restraint, 

the moral cleanliness. These were the hallmarks of Jewish life through the ages. 

And I ask myself, how is the present generation of Jews living up to these standards? 

Are these standards holding fast among our people ? Ar e we still distinguished 

by these characteristics, or are there signs of a breakdown here and there? 

I believe that there are signs of a breakdown here and there, and as 
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the disciplines of religion become more lax among our people, the moral standards 

begin to break down more and more. There has been a noticeable increase in 

divorce among our people. Of course the increase is more noticeable in the non-

Jewish world. But in the matters of moral standards our people has never been 

guided by the non-Jewish world. They resisted those standards, refused to accept 

them. I am the Lord thy God who separated you from the peoples. 

Of course there are many factors which have contributed to the increase of 

divorce and I have spoken of these on numerous occasions and do not wish to re

peat them here, but when all is saiQ and done, the most basic factor among our 

people today is that the same dedication, the same self-dedication of the 

individual man or woman does not exist as it existed among our forefathers; 

the same dedication to the preservation of the sanctity and the integrity of 

the home and the family; the same determination to subordinate oneself, one's 

egoism, to what is greatrthan oneself - the family, the home. 

Jewish divorce laws have never been rigid among our people, but Jewish 

public sentiment and tradition was firm set against it. This tradition has 

begun to give way nowadays, unfortunately, and great and regrettable is the loss. 

There is a notable increase of drinking and drunkenneS:Jamong our people, 

especially among our young people. That was practically unknown among our people, 

though prohibition was never part of our tradition any more than any form of 

asceticism or austerity was part of our moral tradition. The nations of the 

world are becoming seriously alarmed today about the extent of alchoholism in 

their midst. In France it has become today the moot burning issue of domestic 

concern to the people of France. We have a serious problem of it in our own 

country. It was never a problem among our people. It is by way of becoming a 

problem. And with drinking and drunkenness comes looseness of tongue and coarseness 

of speech and looseness of conduct and moral laxity. Sobriety was one of the 
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proud distinctions of our people. No one ever said(Hebrew). No one. Are we 

losing that distinctiveness? It seems that even organized philanthropic efforts 

among our people, campaign meetings, cannot be held today without a preliminary 

large-scale cocktail party, the idea being that you must make people mellow before 

you make them generous. 

There is a noticeable decline of modesty among our people - this very thing 
• 

I have spoken about - this "Eoshet," this . I have attended public en-

tertainments in the past few years under the auspices of worthy and honorable 

Jewish organizations of which the burlesque theaters might well be proud. Jewish 

men and Jewish women seem to find it vecy amusing to participate in bedroom farces 

on the stage, to sing bawdy songs, to dance vulgar dances, to dress immodestly -

all in the name of sweet charity under the auspices of Jewish organizations. 

What has happened to our good taste? V/hat has happened to our sense of values? 

Propriety? to our standards? Who ha~ begun to set the standards of our people? 

Hollywood? Night clubs? 

I am hoping that this is a momentary, a passing aberration among our people 

because it is oo fundamentally un-Jewish, but it should be stopped. What bas 

not broken own, fortunately, is this other quality that our Rabbis spoke about 

as being one of the of Jewish life - the Jewish people is still, for-

tunately, preeminently a people of compassion, a people of benevolence, a people 

of charity. It is a noble characteristic of our people. But here too I have 

noticed a trend which I hope is not seri us that the generation which inherits 

,ealth is far less charitable than is the generation which acquired wealth. 

There are two other things to which I must point - to other standards or 

habits of life which have suffered in our generation - one is the habit of 

worship, the other is the habit of study. Our people is a worshipful people. 

They believed in their God and they prayed to their God on set times, set occasions. 

Our fathers and forefathers prayed thrice daily, not to speak of daily or weekly. 
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It has become very difficult for their descendants to pray once a week, or more 

than twice a year. There is no religion without the habit of worship, and our 

people taught mankind prayer and the ritual of worship. Jews used to study, not 

scholars, not the rabbis, but the average Jew who was able would set aside a 

period of time daily to read a page of the Bible or (Hebrew) - or some book on 

ethics, morals. He would feel his life incomplete if he vmuld dedicate it ex

clusively to his occupation, to his business, and to the earning of a livelihood. 

Learning was a characteristic of Jewish life. One of the by-products has been, 

of course, through the ages that the Jewish mind, the Jewish intellect has been 

kept alive, active, because it was always used in some enterprise of serious 

study, not scanning the headlines of the newspapers or reading a magazine. 

It would be a wonderful thing if Jewish laymen; laywomen would set aside a fixed 

period, if not daily than weekly for serious study in a book related to religion, 

Judaism, ethics, a book that requires a little probing, a little stretching of 

the mind, serious study. ihat I am saying, of course, all sums up to this one 

theme with which I began, namely, that we ought to dare to be different, that 
. 

we ought to resist the so-called standards about us - if they are such standards 

about us - and the pressures of our environment; not to be so indicative - not 

to be afraid to be different - on fine things, on vrorthwhile things. I find time 

and time again mothers saying, "I 1d like to do this, but nobody else does it. 

I'd like my child to do this and that, but the other children don't do it. I 

don•t want to make my child stand out." Why not? 'ie've always stood. out. It 

is those who stand out who give leadersnip to their community and to the world. 

All that I have said, I have said not by way of ind:i.4-tment nor as an expression 

of any pessimism on my part but by way of sounding what I believe is a necessary 

wandng to the people, the Jews of our day, to look to the standards of Jewish 

life; not to tear down the landmarks which our fathers have set. They are guides, 
true guides, to happy, meaningful, fine, and uoble lives. 
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not a a·nst Greek intellectual and artistic excellence, but against the gross 

moral corruption and spiritual decadence which so frequently attended them. It 

was not the Academy, the Lvcetnn, or the Stoa which they feare, but the gymnasium, 

the stadium, the hippodrome and the theater from which much proflieacy and moral 

corruption flowed
1
threatening to overwhelm the religious and moral disciplines and 

traditions of the people. 

In his "Laws," Plato cal ls attention to the influence of the gymnasia in 

encouraging unnatural love among the youth of rreece. "!0!1,the gymnasia and common 

meaJs do a great deal of good, and yet they are a _.source evil in civil troubles; 

as is shown in the case of the ~11esian and oeotian, an<l Thbrian youth, among whom 

these institutions seem always to have had a tendency to degrad the ancient and 

natural custom of love below the level, not only of man but of the -beasts. The 

charge may be fai,r-ly brought against your cities (Sparta and Crete) ao Ye all 

leaders of Judaism to come to grips with Hellenic culture and to set themselves 

against that brilliant civilization. It was not the spread of the ideas of Plato 

which the leaders of Judaism feared, althou h even some of his ideas were repugnant 
',J.. 

to their of pure family life, 

" fell -far hort of -tfteir neeption of a per ona stlee~ mercy and for.:r 

gi.Yeness._It was the licentiousness and depravity of a decadent Epicureanism which 

they feared. They feared the drainage of these sewers of moral corruption pouring 

into the stream of Jewish life. The glamor of Greek civilization caused maey Jews 

to "join the heathen and to stand aloof from the sacred Law." (I !ac. I .15) 

Fspecially did the Jewjsh youth chafe under the restraints of the strict Jewish 

co e of personal morality and religious discipline. They hankered after the broad-
~ If 

brirrtmed hat, the hi h-laced boots and the graceful Q.AJ,.:a~i of the 9ephebi which 

l 



symbolized to them th ortunat.e youths of the mrld who be on ed to the domj nant 

civiliza ·on and enjoyed a freer and more spacious life . 

Some centuries later the teacher of \, udaism had to face the ch llenge of the 
I,, ,___,__,.,. 

socici l an moral corruptions which emcinated J rom Rome . "Rome carried ; s ovm moral 

corruption into all lands ... One cPn see from the accounts of ~ec · tuc how every sot 

occupied by the 'oman executive ecame a school of demor Rlization , ~en insat ' able 

ra ac · ty and -llX ry indul
0
ed ~n every ca rice ... ices ~na, ed at the marro of 

nati es , and , aho e all , of the Romans ... en er denuded o a 1 that was e 11 y 

~ood , anl , surrounded on all sides by the thick clouds of a blinded conscience , they 

cau) t with wild ea~erness at the ossest enjoyment'"i j n the wild umult 

which the. l n ed to intoxicati< n . " ( John J .J_DSl j D';er, "The n ile and th . ew ' 

(1906) , . 299- 300 . Fron the er .an , "Hei entn u d Judenthum . 11
) T nlike nreece , 

Rome lacked even the veil of beauty to cover t 

and cruelty . 

u l features of is vice , corruotion 
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the community or women for his warrior-sa:1nts. It was, in fact, a throwback 

to the most primitive of practices of the human race as are so m~ny comunietic 

ideas and Proposals. The theory was also subscribed to by many Stoics. Zeno 

(L-)c . c .) 1 the founi er o the Stoic echo 1 at Athens ,advocated it, aa well 

as the Stoic Chrysippus. (Jo. B.C.) So did Dio enes the Cynic, accordj_ng to 

the testimon or Diogenes J,aertiua. "He advocated canmuni ty of wives, recognizing 

no other arri8 ge than the union of the man who persuades with the woman who 

consentR. And for this reason he thought sons too should bP held in col!lr.lon." 

("T.i ves of Fr.iinent Philosophers" • 72 J VII JJ and lJl) Epictetus set hiuelf 

the task of correcting this view or his fellow toics, a view which was popular, 

according to him, among t.he women of Rome. "At Rane the women have in their 

bands Pl_ato•s RepublicJ' because he insists on cOl!'l!Iriihity of women." (Fragment 

15 in "Epictetus" Loeb Class. Tib. II p. 461) 

. As evidenced in the itings of Cle nt of lexandr , mich ideas were 

entertai ned even by some of the heretical Christians sects, like thP Carpooratians, 

whose fourxlers derived them from their Hellenistic enviroment and traced them 

back to Plato. (Stromata BK. III, 2) The orthodox Church vehemently dPnourced 

And repudiated these sects. In rill mAtters of basic morality., the Christian 

Church remained true to the Hebraic code or chastity, eex modesty and the sar.c1,1t,y 

of marriage, regardless of the number of Hellenistic ideas in the field ot 

theolo and doctrine which it incorporated. 

On ne~d but read . eneca, Juvena or 'artiul, Tacitus, c.:eutoniua or Dio 

Cassius on the oral corruptions of Oi'l&Il society in their day and glimpse the 

cesspo<'l of lie ntiousness, promiscuity, sodomy an lesbianism that it was~ 

the extent cf divorce And the contempt in hich marri p,e was held, to ~alize 

-
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the sharp contrast ,hich it presents to the J •ish conception of sexual decency, 

~ the sanctity of marriaee, the urity of family life. "If a man ivorces the 

wife of his outh, the ve altar of Goi shed~ tears." (Git. 90b; San. 22a} 
• 

This w s base on c lachi (2.1.3-14)1 "You a k,' y does He not (accept the 

neople 's ot'ferin J,' bPeause the Lcrd was witness to th covenant between you 

Rnd the> wife of your youth to whom ou lwve been faithless, thou~h she is your 

cor.,panion end your w.lfe by cov nant." (rn contrast, too,~he incestuous ■ist~r
brother ~arriages which were the OOJnr.lon practice in anr.ient Egypt down to 

Hellenistic times, stand~ the stern iblical prohi tio: .s "Cursed be he who 

lies with hi s s ster." (nt. 27.22} 

Judaism not only bani hed all sexual rites from religious womrl.p and 

thcd>scene institution of sacred prostitution, it anctioned no vowed chastity 

as a form of worship,: religious institution ch as also common ·n antiquity. 

el eo deRied t.el8l!at.igi:1 to wbet wa• a OQPEonp±aee irt M'ltiquity, the 1nst1tu- • 

en and women were urged by Judaism to cloak in modesty am reserve even 

t.hings penni tted to them. The principle ~pJied waa1 "Sanctity yourse f even 

in thinr,s permitted to ou." (Yeb. 20•) few concepts were introduced "Zni-ut• -

modesty, chastenes,, oral delicaoyJ "floshet" - reticence, sensitivenes to all 
J _._--

that is gross. "Ther<\1-r. ~n[ of God 

. Fr· e n, • 18 ) ~s -1tt11t1: n.lt--li111E=='111"t-41NW ... te11eP!t! 

~ They are they arc 1'01lfflll!JWS:et!-o-:~t-GeA~::at'.Ji.imlilillldll811-ibft-.it,he-:f'a(~,d,. 

t110rel 1mprop1ie~, the are benevolent." (Yeb. 79&) "He who does not possess 
,1 ., 

the uality of .. usha, it is cert.a ·r that hi ancestors were not present t ount 

Sinai." (. ed. 20a) 
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The coarseness, bawdry and obscenities of Attic comedy puch as that ot 
I 

Aristophanes, hich delir,hted Athenian audiences):""would not have been tolerated 

in any city in Israel. Socrates was a sage of unimpeachable moral character, 

"the best, wisest and most upright of his age.• The charge that was brought 

aA"Sinst him that he "corrupted the young,'1 undoubtedly referred to his associa

tion with arxi educRtion of en like Alcibiades, Cretias ~nd Charmides, who had 

turned traitors and enemies of the Athenian democracy, ,nd in the case of 

Alcibiades, ftl:zi ty also of ~ross sacrilege. t what sa in Israel wold have 

boasted playfully of being a lifelong victim of ros, a "lover" of Alcibiades, 

and would have spoken of homosexual perversion as layfully am complacently 

as Socrates did? And what wa the moral tone of a people that 1ould tolerate 

it? " rith the Greeks :this phenomenon (paiderastia) exhibited all t.he symptans 

of a great national disease, a kind of moral st. lence ••. The strictest oralists 

in pronouncinP upon this r lation were exces91Vely indulgent ••• In very truth, 

the whole of society was inf cted with it, and peopl~ inhaled the pestilen e 
((., 

republic were reached, 

(ib. p. 2 9) 

a fearfu 1 degree among the Romans" 

declared H. Hanan 
• 

Fven unclean speech was condemned. " oever r, eak~ ob cenely," 
,,,) 

b. Habbah, "even if a sentence of sevent years happiness 
( 

had been sealed £or him, it in reverse for .vil." Geherma is made deep, dPclared 

the .iiabbis, tor th~ man .rho speaks lewdly and for hir.1 who listens to it and 

is silent. ( ab. JJa) Throu hout men are ur >e to use the "lashon neld.ah," 
• 
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the clean, chaste speech, the "lishna ma-•alya" the euphemism, to 1tvoid the coarse, 

literal term. 

Judaism endeavored to build dykes against the gross licentiousness of the 

pagan world which corrupted human in$tincts nd against the be tiality of its 

~ 
areps where human life was degraded and defiled. T}ie Jewish people were ad-

onished to separate themselves fran t.hese abaninations of the Gentiles, 

lived not on y on the horders of their l1tnd but i thin their land, at times 

in gre t numbersiarxi in nearly all of their principal cities. Galilee was known 

as the r.nlilee of t he heathen. Cont.act with them w s inevitable an 

of being~~-= 'iheir low sex standards especially m the 

the danger 

~rt of 

the yo·mP,, was serious and ever present. llaey of the Biblical arxi later Ra binic 

injunct·ons which have been characterized as "particularistic" and "exclu ive" 
-

were motivated by he over-r1 ding cCl'lcern to eep the life of the individual .J.i.w 

~•""-
and the r'.tamily clean and un orrupted. ~ 

.d":": t\ I'( 

~...,h1-ti:"!le~aa:itwt~.1,;J,itaw1 dJ.1e!.-DOill-P~t"bea...;pep1Urt~S?;Q,(UI.aaDf8.IIC:.ll.~ _,,,bis code of Boshet" ~Eccl u~~.::i .i..,..J • J_t 
~1e react;on a .,ainst depraved livin" , was not the result of any pru ery 

.tr:rJP (' 
was an expression of ~everence for life;anJ all that contributes to ite preaer-

vati on arn to the dignity of man and woman. r t was what might be called the 

estheticsof morals, which Judaism introduced to the ancient wor l d, the "beauty 
~ r_...~~ 

of holines . • " The concept of the dignity of man -~7ie-contempt for man 

which Cicero held to be th mark of a r,reat mind - dictated the attitude of 

JudaiRm towar s 11 social roble s. Three thousarn years of Jewish literature 

i listinguish .d by remarkable .freedom from wlgarity and lubricity. "It 1• 

a man•s dut to keep awa from unseemliness, .from what resembles unseemliness 

am from the semblance of a semblance." (Lev. R. 10.21) 

The o ject ot Judaism was to r ove mPn a !! far as oesible from t beast 

hy8ically so much ➔ n 00111110n and to which lev 1 he could so 
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