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Af E YOUR ~o A LE? 

ay 1 , 19.55 

The teachers of Judaism, my dear friends , constantly stressed the fact that 

Judaism is a livable faith , not too difficult for man , not beyond his reach . Our 

rcli · on did not demand of man the impossible . The good life acceptable to C~d , 

our reli · on mai tained, is within the reach of all ~En . The standard of conduct 

demanded of man wa.s not inordinat,ely diffic lt of attainment . So we read in the 

book of Deuteronomy , "For the commandment :hich I co .. and you this ay is not too 

harr for you , neither is it far off . It is not in heaven , that you should say , 

' vbo will go up to heaven and bring it to us , that we may hear it and do it'?' reither 

is it beyond the sea , that you should say , ' 'Jho wi 1 o over the sea for us, and bring 

it to us , that ve may hear it an cto it?' But the or is very near you. It is in 

your math and in your heart , so that you can o it . u 

Judaism does rot at.tern t to alter human nat e or to suppress human instincts . 

Its aim is to ruide the!l1 . It is 'eeply oerceptive of man I s capacities but also of 

h:i.s limitati ons . Thus , for example , Jur aism teaches man to love his nei:hbor as 

himself , to love the stran er as himself , not to hate his brother in his he· rt , 

not to take venceance or bear any rudge . Judaism teaches man to help his enemy; 

" f v t,r enemy is hun y , • ve him bread to eat ; and if he is thirsty , ve him 

water to drink . " These are all ordinances in the ible , basic teachin s of our 

religion . But nowhere i n the 1 ible is the coITL'118.nd given to love one ' s enemy, beca se 

that is contrary t o human nature ann as such it is impossible of fulfillment . 1 at 

is jJnpossible of fulfillment finds no permanent lodgement in Jenish ethics . To 

char r;)e men with the duty of doino- that which , b, its very nature , is impossible of 

fulfillment , is to bring confGsion an frustration into their spir itual and r ossibly 

t o cause them to recoil in despair even from those duties which ar e capable of ful­

fil 1ent . Thus one of the great ewish philosophers of the early , · d le es , Saadia , 
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who wrote that im ortant philosophic treatise on "The Book of Beliefs and Opinions" 

v,rote, 1• s far as reason is concerned, it demands that the 11- ,ise (the AJJni hty God ) 

does not char e nyone fith au ht that does not lie \·ithin his competence or ".,hich 

he is unable to co . 11 

Judaism do .... s not re gard "ith favor extremes in piety . "Be not ribhteous over-

1uch, 11 we r ad in the book of rophets . It characterizes the man who is excessively 

pious as a 11 hasid shoteh, 11 a pio , fool . Rabbi Joshua, a famous raboi of the second 
• 

century, was wont to say: 11A foolish pietist brings destruction upon the world . 11 

He really 0 ets in the my of people who are trying to do the right thing. In the 

Talmud there is refe r ence to seven types of Pharisees , whom the rabbis called 

"the plague among the Pharisees , " and they a"'e disclosed in the Talmud to be men 

who in one way or a1Jother are addicted to exa 
0
erated piety, whether real or 

affected . Our reli · on was suspicious of all that 1as _florid and 
O 

otesque, 1 

t.at was overstrajned and exad·erated in the realms of spiritual thought ad exercise . 

Judajsm mistrusted the mystic intoxication, all the a ·tated an hysterical reli ·osity. 

It held its ethical demands in the firm -rasp of human co1.1pe tence and experience . 

It didn't want any hermits , any monks, any men who sacrificed this world and its 

duties and pri viJe ,;-es for the next world . It didn't want extreme s .. . a reli ion 

of reasonableness . 

Thus , fore .ample, no one w3s permitted to be so altruistic as to devote all 

of his possessions to the Lord . man should ive of all that he has, not all that 

he has . Judaism urged a proper measure - generous but not to the point of im­

poverishing oneself . Thus we read in the Talmud in Usha , where there ras an im ortant 

ra binic academy, in the city of Usha, in abylon 11 they orda:_ned that one who wishes 

to istribute his possessions m not go beyond one- fifth of them . It happened that 

one wanted o distribute ore than one- fifth , and nis collea5ues would not permit 

h:im o do so . " By giving more than a man can afford , t. t man mi ht hims el come 

to e depen ent. u on the charity of others . Exce .. ions my be m de , of course , in 
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cases of extreme ur@'ency . Thus we read in rabt-inic literature of Kin .~onobaz , 

·, ho was King of Adiabene , who became a convert of ~ucajsm , and 1onobaz, this king , 

was praised because in a yePr of ~ eat drouGht and great scan:ity , he distributed 

all the accumulc:ited treAsures of hjmself and of his forebears amon~ the people . 

And when confronted by members of his household with the char, e that he had 

squandered the v1ealth that his ance'"·tors had accumulated, he replied : 11 zy- fathers 

stored up treasures below and I am storing up treasures above ; my fathers gathered 

treasures of money , but I h:ive gathered treasures of souls .•. 11 In a case of a gre t 

public emer 6 ency , of course it is praise·worthy to go beyond the measure indicated , 

but only in such cases . In~ll other cases one's altruism should be d.efjned jr. terrrs 

of one ' s capacity to give without actually impoverishing himself . 

The 11 Tzadik , 11 the ri ·hteous man , the altogether righteous mar., according to 

udaism was not the oerfect tan, because no man is or c n be perfect . There is 

no man who sinneth not . 

Com)r.enting on the statement of the n:ishna , "Tf a ·nan performs but a single 

commandment, it s'1.all be well with hi:• , " Rab Judah declared : "This is its meaninis: 

He who performs a single commandment in addition to his equally balance,1 merits , it 

shall be well wi thhin1 , and he is as though he h d fu1fi lled the entire Tor h . 11 

This was not a mechanical V-! ay of deternri.ning one I s et 1ical status or of arriving at 

an evaluation of virtue by a process of sir.i.ple measurements . It w s a profounj way 

of indicatin6 that perfection is not within the reach of man nd that very few indeed 

in their lifetime fulfill the Torah from Alef to Ta.v; but when the balance is struck , 

if a man's good deeds preponderate , even by so much as a sin~le deed , he is accounted 

as altogether righteous . 

tis to Hebrew ethical thought rather than to the eek that one must go for 

a sound concept of what vie call the rolden mean . Now udaism did not recommend as 

the ethi cal goal a mathematically calcul~ted counterbRlance between the unde• cirable 

extremes , one of excess and one of defect , but ~udaism advocated a movement , a driving 
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orvard towa s holiness and sel perfection, :ilon('T the temperateways of personal 

conduct and pro ess . 

Virt· e , accordj_ng to our reli io is ot the middle cou se bet-. e n op osin 

vices bu the deter ined climb or ascent of an along moderately • ded levels of 

self- im_.,rovement towards a fully sufficient moral life vhich is accessible to eve y­

body and not oo teep . :eek erfection , cli1 1pward , b t do ~o alon moderate}. 

r:r ded levels . Don I t try to get out of your s rin . Don I t a tempt to do v1ha t is not 

re~uired of man to do , the impossible . 

t , bile Judaisll is pre- cminentl:- a racticA.l an 1seable and liv ble reli J • on , 

a constructive ideaJ.is 1 , it is not 2.n 11 eas II re .. ..:.. i. n . or is its code of conduct 

reduced to c2lcu~atei prudcrce - i is not a self-complacent Qorali y t 1 . 

Judaism is an ethics of ques an ervour . Its re ~onable , practical i ealism is 

of a revolutionary quality , yo mi ·.t call it an e~_losive co::nnon sense . It is 

a religious hunanism TI icn is ctively and passion tely intolerant of all forms of 

moral deception and self- deception and of all forms of in ·ust.ice a1 d human e ploita­

tion . Ana u aism is especial y intole ant of them beca se its demands and ex.Jecta­

t ions are not exce si ve . The op• ressors of manki d can fet a lomg ·nuch mo1 e easily 

with mystics a d ot her- worldly vj sionaries , ii th drea111ers and perfectionists , than 

Tiith determined eople who are ~assessed of an obdurate morality of common sense 

nd knoVI -vhat they want an v,ho are convinced th tit c n be d . 

The or-al i "e of u al m in elves stru; le 2~ -:ii nst forces within an,' j "'Ghout . 

It is , as I saii , an earnest and a uous quest . One must "press on to knmv God , " 

as v1 e r ead in the Bible . One , ust seek Fim II vi th a 1 your heart a d Hi th 11 our 

soul ." It is not enouch to ow ~ hat justice is . 1 e Greeks kne v ·, hat justice is -

Plato define what justice is , but ac 'ording to Judaism it is no enou h toknow 

1hat justic is , but one must seek justice . 11 usti e , justice you sh 11 pursue !" 

One .ust be d. 't to do ri hteousness . 11 ne must our sue ri hteousness . It i s not 
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enou h to know truth; one must seek truth , .e rea in our ible - "seek and pursue ." 

v crifices are ofte ·nvolved in the pursuit of the ood life . OcJasional]y 

it call .... f' or martyrdom because the oral comr.ri. tments of the ..i.'ai thful r e not of 

a limited liabil • ty . The Jewish peo· le ·ave the firot reli • o s martyrs to ank.:..nri , 

an throu h many dark an -1eary centuries of exile and ersecution, its noblest sons 

and daughters never denied od the su reme tribute of martyrdom . True love of 

od is to serve Lim with all your heart and with a l your soul a itn all your 

might . The famous RaLbi 1-,.kiba , perhaps next to Hillel the f oremost of the rabbis 

o±' the Talmud , {abbi Akiba d ned the term "with rll your heart , H"l tn all your miC'ht , 

and ith all your s01 l , " to mean :ieven if He takes away your life . 11 nd he attested 

it i h is own mart~,rrdom . 11 fuen .. boi .. ld..ba was taken out fo_ exec tion, it :as 

the hour for the recitati on of the 11 <='herria . 11 nen they combed his flesh with iron 

combs , he accepted the Kin 5 om of ea en , that i , he ecited the 11 S he:na , 11 and his 

disciples standing about hims id to him , "Our ace , even to this point?" nd 

he said to the 1 , 
11 11 y ays I h ve been troubled by this verse II rith all your 

soul11 which I interpreted to mean 11 even if He takes your li_e , 11 and I asked yself : 

11 V en shall T have the opportunity of fulfi l lin this cormnandrnent ? 11 

have the opportunity , shall I not fulfill it ?11 

Yes , sometimes martyrdr1m is rt a~ a reason b l e religion . 

·o that I 

'l'o the p rsecuted Je ·1s of Yemen of ....,outhern rabia i n the twelfth century , -; ho 

e re confronted with the c oice of apostasy , martyrdom , or exile , they turned to 

cses .. ~a ·mon · des , t e ..i ght of the exiled , and asked him ·,hat the,_r s oul do , and 

~ aimonides , the rati onalist , level- headed , reasona le teacher of udaisri , replied : 

"- Y Brethren! t!old fast to the covenant , be :immovable in y ur convictions , fulfil l 

the stat tes of your reli · on ... Rejoice ye that suf er trials , con iscations , 

contumely , all for the love of ~o , all to ma· if • s glorious n me . It is the 
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sweetest offering you can make ..• .:>houlc ever the necessit of fleein° for y u 

Jives to a 1ildernes or inhos i table regi.ons arise ... ainful as it m y e to sever 

oneself from dear associations , or to relinquish one 1J property, you shoul stil l 

endure all ..• 11 

:artyrdom -s mandatory in cases 1here a an is ordered to tr ns ress the las 

of i al.a.try , incest , and murder , but only in such cases . In all other instances , 

a man mus tr nsgress the lavr to save his life . Otherwise his blood is u on his 

own head . That is the la•; of ·udaism. he general r:inciple , as laid ow : "All 

the comr andments 1 ere • ven in order that. en might Jive by the"1 , not ie be cause or. 

them . 11 This is the religion of udaism , a reli ion of reasonableness , of sobriety 

of measure , and o order . 

And it is a a i ~st this reasonable reli on t we ou ht to ask ou· s lves 

•1hether 1e ours lves in our ay- b - da life - in our re lationsni to our f rniJ.ies , 

to our friends , anl to our comrr.unity , whether Je are r easonable . ~ood question 

to ask yourself , a good way of checkin up on yourseJ£ . ot a ainst the standards 

of absolute perfection , but a inst the reasonable standards demanded o us oy our 

relt ·on . In your relationsh· to those aoout you are you reasonable? To ,ife , or 

husban( , or cnil ren? Do you ,:;-i ve too much of yours lf to the , or oo lit tle? o 

you demand too :much of the , or not enough? Are you over- indul ent or too ni g...,ardly't 

Gr too • different '? .. re you too lonr•- sufferinr• or are you too i patient? Every fo .. :m 

of excess is a form of unreasonableness and harmful . o you wish to live th lives 

of your ear ones, or are yo content to shc1re ·,ith them canmon interests and conmon 

oyalties? lJO you :ish t impose your :ill upon the. , or win JO!m throu•h coo eration 

in a:reement and in love? Our sa es ur ·ed a reasonable course for omen , men , and 

childre1 in the home . 11 A man should never cast excessive fear or dead or inti "dation 

or omina tion in his home . 11 .other abbi declared : "-ven ,, hen the left han thrusts 

away in an er , the right had shoul .. dra1 back in love ." 
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J came across an interesting sermon v.rri tte some time a o b.f -r . :Iarry Emerson 

Fosdick called 11 0n einc- it to ::, i ve ' i th, 11 and this paragTaph struck me : "Of 

course , " he 1 rites., 11being fit to live with is the secret of ood ome . my 

associate broken homes primarily with outri ht infidelity., but any personal counselor 

sees homes where even adultery has been forsiven but -.,here some other thin s can 

no lon ,er be e11dure 1 , and other homes too he sees ·-,here infidelity id not come 

first., but last, after a lon.·, long series of other troubles harl paved the way . I t 

is what many people call litt le things that co"monly reak up ' omes - sullenness , 

moodiness., hypersensi~veness ., irritabiJity, petty jealousy, quarrelin g ,nag in6, 

bad temper - ha t is to s ay, the things that make folk unfit to live ·r:i th . As one 

• ;ife said about her husband who was an actor., w .e was a comedian on th st2. e , but 

he was a tr.a edian at home . 11 

There are many people ~ho are pen an f rie rand "h le fellm· well met, 11 a-way 

from home, just as lo,ely a ind o_ person to be 1~th, and just as sour and as 

sullen and as impossible as they possibly can be int e home . Are y ou reasonable ? 

You would be surprised how much sweetness and felicity this quality of reasonableness 

brings into the home . Are ;y ou reasonable ·with yourself? o you deman•i too much of 

yourself or too little': Do you overtax your ener 1.es or permit them to lie fallow 
un-

or explored'? Do you over- estimate or un er- esti nate yo por1ers or .. -our abili ty'f 

re you content ,,i th a reasonable measure of material success in life, or do you 

jnsist on ab bin up the hole wor 1d? o you rive each one of your many faculties 

a chance to play , to develop , to unfol1 all the potentialities of your being? Your 

mind, for e~:a1 nle - do you f eed it with more than mere business knoaled--:e? 11 He who 

enga (_,es too much in business Ylil l not o 1 ".1ise . " lhe ·e is a business wisdom, and 

a ver - important busi1 ess ·• isdom , but it is not the whole risdom 0 .1. life or of living • 

. an is made in the image of o . Io much of your life I s intere ts reflect this 

fac t , th t you are 1ade in the ima. ,· of d ') 0 . Are our asonable ~ith yourself? A 

you reason ble l . th . our f llm en., Ii th your e player , your employees , •• i th the 
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business associates . Are -: ou fair in your jud[,ment of them'? Are you fair in 

sharing with them all that they help you to acquire , or are you an exploiter, 

intent only on clirrlbing on the backs of others to attain what you wish to attain 

and then spurning the base degrees by which you rose . 

Are you reasonable with other men? Are you a reasonably good citi?;en? Are 

you carrying your fair share of the loa of com.rruni ty life? Do vou accept yo , 

share of the responsibilities for keeping the comm.unity in wnich you life a ::ood 

com::iunity to live . . e read this morning the famous sayine of .Hillel , 11 Do not 

separate yourself from the community . 11 No man is an island all to himself . re 

you not only com,unity- minded , but are you cormrrunity att itudinized , if I may use 

the e pression . Are you the kind of a person that car live vr:.. th other people? Or 

are you too sharp of your jur:i~ents , and too bitter- tongued , unmindful of the 

honor which is due to all other human bein"'s becaus ___ t ey are human bein..,s? "Let 

the honor of your neighbor be as dear to you ,2.s your own . 11 Are you a reasonable 

citizen? Are you reasonable ·,ifi th your Cod , your religion? How much of vour time 

and thou~ht do you devote to the things of God? Th t 1 s a good stock- taking . And I 

think if .ve take stock of ourselves and not ask ourselves 11 Are ·we perfect? Are m 

matchlesstrn " re we without s: ns or shortcomings?1t ,,e ' re all men and i':omen 01. sj_n 

and of shortcomings . But against this rr.ore r10dest esti ate , against the capacities 

of ·which the average human being is possessed., against the things wbJ.ch ue can do if 

we ·wish to do them , we can ask ou1'selves "Are we living up to that requirement of 

reasonableness inour ray by day life? 'lhere are , of course , as I have indicated 

before , occasions when extreme measures are demanded of us , uncompromising devotion 

to certain principles are indicated , bold , fortnri ht actj_on , when a man must stand 

like an iron pillar , like bronze walls . There are such ,r.omen ts - there are rare 

moments in life , but not many such occasions . vhat I am thinking about at the moment 

is of the quieter , the more frequet t day- by- day situations in our lives when the 
ness 

exercise of reasonabl~ compromise , • ve and take , can sweeten our lives and the lives 
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of all t ose about us . This is ht our reli ion asks of us . !ior the co an ment 

which I command you t · s day is not to hard for you , 1either is it far off . It is 

no in the he ven th t ou shoul say , 11 •• o 1i 1 eo up to the heaven an bri g it 

to us th t em y hear it and do it . ei her is it beyon th~ sea that yo s ould 

say, 1 no rill o orer the sea for us and brin it to us tnat .e may her ad do it . 1 

ay but tne .ord is vc y near toy u . It is in your mouth a 

that you ca o it . 11 

in y ur hart so 



VII. REASONABLENESS 

The teachers of Judaism constsntly tressed the f act that 

Judaism is a livable faith, not too diff icult for man , not beyond hie 

reach. It did not demand of man the impossible. The good life acce t­

able to God is within the reach of all. The standard of conduct 

d ms.nded of man was not inordinately difficult of attainment. 'For 

the commandment which I commend you this day le not too hard f or you, 

neither i it faro f. It 1e not in heaven that you should say, 'Who 

will go un got it to heaven, s.t1d bring 1t to ue, that we mey hear it 

and do 1t? Neither is it beyond the sea, that you should say, 'Who 

will go over the sea for U8 and bring it to us, that we my hear 

and do it?' But the word is very near you. It is in your mouth and 

in your heart, so that you can do it.' (Dt. 3 .11-14) 

T e 

one m8n a called 

i requi.red to do 

( c .130) aid: "I 

exacted 

'building the good ociety is difficult but . no 

to bear the entire burden himself. E~h men 

he can to he best of h a.bilitie. 

nonsibility o complete 

free to des is, from it." (A bot. 2 .16) 

severe requ rements which 

who would ente~ etemal lire. 

Tarfon 

work, 

e ls 

narrow and the way 1 hard, that l ad6 to life those who 

it re few." 7 .14; Luke 13 .24 f(.. 
In Hlndu tho ght the single 

I 

as enough for "the a: ta1nment 

a human life was not regarded 

errect1on which fite a 

difficult that for the ordinary 

man 

one with the 

necese1ts.tes ny 1nca.rnet1ona. (Stanley Rice, ~Hindu C 

. 204) of the the -
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Wise Man, 

as rare 

ideal. 'The Stoics adllltted that he was 

the real w9 ld as the phoenix''. Bevan Stoica and 

Sceptl 
~ ~ 

(1913), p -Jv 
·r1) 

~ 

J..\:tda1 m does not ask for the impoaa¼bk:. It does not attempt 

to alter human na:cure or to suupreas h\,IMM~ 
,t ~ <¥a ,~ 1~ ' ,, \M f ~ • 

to guide them.1' ~uda sm teiches man to love 

• atincta. It 

his nei,hbor. as himaelf 

(Lev. 19.18) to love the stranger as himaelf (19.33), not to hate hie 

b~other in his heart (19 .17 ) not to take vengeance or bear any grudge. 

(lo.18) It -ceaches man to heln his enemy (Ex. 23.4). "If your enemy 

is 1ungry, give him bread to eat; and 1f he is th1r ty, give him water 

t o drink" (Pr. 25.21) e~ magrl±f1 

o Jove which v 1 wrote to tne (I 'fhey 

are u rb epitome of Biblical and Pharisaic teaching. But nowhere 

to love one•a enemy! Thia ia contrary -
to human nature and a euch it is impo i ble of fulfillment. What 1a 

l mpoeelble of fulfillment f ind• no nermane nt lodgement in Jewiah ethics. 

To ch rge men with the duty of doing that which, by ita very nature, 

is imnoaa1ble of fulfillment is to bring confuaion 8Jld fru1tration 

into their suiritual life and poe ■ ibly to cause them to recoil in 

de pair even from thoee dutiea which are capable of fulfillment. 

Judafam fol1awed a sounder nrinoiple which 11 uccinctly phrased by 

'' If you grasp too much you cannot hold it if you gra■p a 

little you can hold it.'' (R.H. -b) "A• far aa reason 1• concerned," 

declared Saadia, ' it demsnda that the All-Wiae dt not charge anyone 

with aught that doea not lie within hia competence or which is 

une.bl to do." (''The Book of Be lief e.nd Ooiniona u IV, 3) 

hie 

de.ao.ns trated how impoa 

one's en my when, time 

e of was 



Scribes A.lld Phari ee, he, ho was otherwi es tender and forgiving 

.,e.lledthem" brodofv,.per~", ( tt. 12.34) "blind fool!" (Matt. 

23. 17) "hynocr:t tfl ne1gned 

th ~m to d mn tion .. wo and hell. (M tt. 2:L 33; Luke 10 a,. 1m) 

Vf)nte~ eve-nu on fi t e w ieh ~oul not rov1d. him 

w. th f'ru t when he we hungry and he et.1ra ~d it (M~tt. 21.18 lQ). 

He used o. wh1 o cords to drive the n _y-chtinger t of the Tem. l, 

nouring rn t th lr coin~ on the ground and ,erturn nrr th .ir t bles. 

(MP.tt. ~1.12--13; Me.rk 11 . 15-17; J hn 2.15) 

The most eloquQnt emonent in modern time or Jesu3 1 doctrineJ 

0r love ror one' enemies Tol toi, wae 1ntere tingly enough also 

violent denunc1 tory o reo le religion~ e.nd 1net1tut1 ns ~op oeed 

to h vi ws. He lash .dot a.g,1n t "the deceit and hy-pocr!sy" of 

the y with th arune vehema ce es 

and he.rise e of he. IP 

onism ~M rouse ~uch bittemesg in the most 1desl1st1c or men 

how can one ~xnect ordinary mortale who e.re tangled and t s ed bout 

fierce conflicts e.nd r1valr1ee of da11J exiatence o love their 

?/nie Torah according to Judaism, wal not given to ~-
gels (Ber. ~5 morta~ [ible men. 

Judaism doea not regnrd w1th fevor extremee in piety. "Be 

not rtghteous over-much". (~r. 7.16) It ch racterizee the man who 

ls xceee1vely inu1 a "h11~1d 2hoteh"--a. 't'ioua fool. R. Joehue 
• 

(2c) wa• wont to ay: "A foolish p1et1et bring d truct1on u on the 

world." (sote.h 3. 4). The 2even types of l>he.r1sees," "the plague of 

1'har1se a", e.re di clo ed in the Talmud, (Sote.h 22b) t be men who 

in one wey or e.nother "re eddicted to exs.gger ted T'liety, r al or 

f~e ted. Jud~iam wes uan1c1ou of ell that w florid 
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over~ tre •• ned and exaggerated in the reelme of sp r1 tu .1 thought and 

exerci1e. It mi~tru tea my~t· c inebriation, agit ted~ r.ysteric 1 

r 11g1o ... ity. It held it ethic 1 demand... ·n th firm g as :, o human 

com et nc ~nd x~erienc . . 

No on . wae permitted to be~ altruist~c aE to devote 11 of 

me.n ch u_d giv o • e.11 that 

_ P h ,s (Le,. 27. 28), not 11 that h hes. Jude.ism urged 

but not to the oint o imp~verishing one~el~. 

"In D~h they ord !ned the. one vho wiehe~ to distribute (lis posseseiona) 

must not go beyond one-fifth {cf them). I Ile.ripen d the.t one wc.nted 

t di etribu.te more then one- ifth _t end hit colleagues would not nermit 

h m to do "o . " 
I 

{.Aral:. ?8a) B g1 ving more than he cen afford man 

5gb h maelf come to be de endent u on the charity of other~. (Ket. 

5na) Exe~, t ons m y be m de in C'"B. e of extreme urgen~y. Monob z: 

K ng of Aclle~ne (le} . who embr ed Jud ... m, wa . re.ieed bece.uce ir, 

~ y .r of greet drought nd ecnrcity, he distributed 11 the ccumulat-ed 

tree.sure of himself and of hi fathers among the peonle. When con­

fronted by the member~ of hie hou• hold with the che.rge that he had 

~qu~ndered th we 1th which hi a.nee torE had accumul ted, h repli~d: 

''My -rathers stored ur: treti eure belo.,,., P,nd I e.m ._ taring u bove ... my 

fether Be.thered treafures o money, but I have gath re treasures of 

1 rt u s . .. (B.B. 11) 

The Tzadik --the righteous man--wa not the erfect man. Ho 

m n is or ca.n be ""' r:rect: 1n th vorld," decl red Maimonidea. 

"h merit and sin. He wbose merits exceed hie sins 11 a Tzedik, 

• 

" 

He whose 
C. 

(Hilh. --Te ube.h 3.1). Ma1mon1d, based h1maeif on Talmudic authority. 
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t., omm·~n ting on the :J tatem nt of tl1e Ml~hna, 'If a man peri'orms but;. a 

single commandment, it hall be well wltli h11,1", Rab Judah declared: 

0 Tnis is its Meaning; He who ei,,forrns a siJ1gl~ co11U11andment in addition 

to his (equally bnlanc.d) merlte, it shall be vell with him and he 

is u though he hn.d fulf" lled the entl.ce Tor£L.,H (Kid. 39b) Thia ve.s 

no~ a mec:1un1ca.l way of de·~er,nining ethical atatus or arriving a~ en 

":valuation of virtue by a proce" e of s lmple measurements. It was a 

rofound way of indicating that uei•f'ectlon ia not within the reach of 

1~"3.n. "There is no man v o sinneth no·c '--and very .::'ev indeed in their 
V lif\;t me fulfill the ~roral1 fro 1 Alef to tawf:-- but when the balance 1s -

otruck, .if a man's good cleeds 1Jre onderate~even by so much as a single 

deed, he ls accounted a.s altogetl.er rl 

I i~ po.sible al~o to 

grert hc1¥htc. st TherP ar-e such l.i.S e.cqulr·e their wo1'ld (eternal llfe 

ln the wor-1 to com~) ·n ingle liour, '.While others acquire the ire 

only after many yea.rs". Thl ... wa. 
~ 

{}-
a favorite ... aying of JudB.h liarifs1 

(2c) the red ctor of the Mishnah. (A·o. Zar. lb• , 17a; 18a) It 1s 

r 1os ·1.,/le fo • a single commandment 
1
pr·o .~erly -rerf'ormed in purity of 

henrt
1
io cau e on~ to inherit ternal lif'e. It is oos~ible for a 

"'ingle deed to be~ one'.a life, of 3UCh great merit .. 1 ae to a.tone 

for a life - time ot a ·n nd to re.i~e a man to the level of a saint. 

R. Abe. lU (' / ) heard a voice in a dream declare: •Let Pentakaka (a 

byword for one who commita many (five) sins daily) nra.y and the re.in 

will fall and the drought will be ended. Pentakak& nrayed and the 

rains came. R. Abahu summoned the man. "Who.t is your occup tion", he 

ask d. "I comn,1 t fi v 1a in daily", he replied. I hire l e.1'lot , I 

~un an attendant a.t thr; -brotl:uil.,,f'theatre~, I take their clothe to the 

b th-hou 1.-:., I d .nee end caper before them and beat the drum". "And 

what good deed have you performed." "Once, when I vaa cleaning 



206 

alone, and not to Scrint'ural. Mel&nchthon, a leader of the Re ormation, 

wae thoroughly dis 

rrom the pureat 

ted with all moral ct1 which did not snring 

d no bleat of motiva iona. "How stinking are tl1e 

moral virtue, how bloody are the ga of rlghteou•neaa of 

were never ao severe or contemptuous of good actions even 

when were not nerformed ut of the loft! t motives. 

'ff • 

) 

It is to Hebrew ethical thought rather then to Greek that one 
,St ,J r, 

mu1t go for a \p concept of the golden mean. Judaiam did not recommend, 
0...... 

a the ethical goal~ mecbanioal mathem&t!ce.lly calculated counterpoise 

between undeairable extremes, one of exceaa and the other of defect, 

but a driving forward towards holiness and self perfection, along the 

temperate waya of peraonel conduct and progreaa. The golden mean 1• 

not a measure of computation but a vi1e t chnique toward■ a life of 

continuous and mounting aspiration. 

Maimonidea atreaaea the fact that the golden mean, the middle of 

the road, i the true "way of God" and that we are commanded to follow 
C 

that road in all matter, except a regard• humility and anger (Bilh, 

De•ot 1.6 and 2.3) Por those who are aick of 1oul and who require 

dra tic treatment, it is aometimea necessary to prescribe for them an 

extreme regimen, in order to enable them to return after a time to the 

normal way of life, which avoida all extreme,. The middle of the road 

11 the way of the ijacham the wise man. A alight deviation in the 

direction of a more rigorous praotice of virtue 11 permitted to the 

man who wiahea to be very pioua man. "But we are 

coumanded to follow the middle way for they are the good and correct 

w ya concerning which it 11 aaid: "and you ■hall v llc 1n H11 vaya" 

(ib. 1.5) 

-- Ma1mon1dea c 11■ attention to the goal which Juda! m aeta, 
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towards which thia middle road must lead. The ultimate aim and urpose 

of human life 1a to seek and nractice loving kindness, judgment and 

righteousness, 1n imitation of the moral attributes of God. ("Ouide" 

III .54) Thus man is given a criterion by which he 1a enabled to 

determine what is the real mean. Herein is a sharp dist1notion a 

Abad Ba-Am correctly noints out between Aristotle's formulation of 
• 

the doctrine of the mean and Judaism• . "Aristotle did not set up 

higher moral criterion by reference to which the mean no1nt could be 

determined in every case. Por him all waa really but a code of 

good manners to which the polite Greek should conform, being enabled by 

his own god taate to fasten 1nat1nct1vely on the noint equidistant from 

the uglin es of the two extremes. !ut Maimonides. as a Jew. me.de this 

r1ncinl the basis o morality in the true sense, because he couples 

with it a formulation of the su r me moral end. ~his moral end, for which 

th vi~tues are a nreuaration, c nd enables us to distinguish 

("~ad Ha-Am," ed. Leon Simon (1946) 

Virtue is not the middle course between opposing vices but the 

determined ascent along moderately graded lev la of self-im rovement 

tovarda a fully sufficient moral life which is accessible and none - too­

teep. 

Jewis ethics is nowehre motivated by the conviction that "this 

is the last ur" (I John 2.18), that the present order of the world 

is about to nd cataclyamically, that a new order is about to be 

uahered in 7 the miraculou intervention of God and th t men should 

oncentrate in eneively on extNme acts of eel -purification. 

current n Ji dea in the f.1rat century before the common era. There 

w re many w o believed Uiat "they were at the end or da71", that "the 

times wer 

nev cycle 

that the world h run its course and, that a 

begin. Theae belier, however d not beco• 
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authoritative doctrine, part of the accredite fa th. 

Hagge.dab. What was marginal was not ermitted to become and 

what was mystic ecstacy vas not nrescribed ss norm, or dogma.. Judaism 
}(.I I 

does not refl ct the~pessiniis ic mood of an age of eris a, even as it 

does not b ld its ethical ~octrines on a concent of the radical 

of human nat or on man's impotence to "save" himself. 

of Judaism doe not refl ct th ferment of an anxiety 

neuros 

But while Judaism is pre-eminently a practical and livable 

religion, a constructive idealism, it is not an "easy" religion. Nor 

is its code of conduct reduced to calculated ~rudence or a selr­

complacent morality. It is a.n ethics of quest and fervour. Its 

reasonable, nractical idealism is of a revolutionary quality, an 

explosive common-sense. It 41111&8 a rel1g1Qus hwnanism which is actively -
and nassionately intolerant of all moral deception and self-deception 

and of all forms of injustice and human exploitation. It is esnecial~ 

intolerant of them because its demands and exnectations are not excessive. 

The onnr ssors of mankind can get along much more easily with mystics 

and other-worldly visionaries, with dreamers and perfectionists, than 

with de~ermined peonle possessed of an bdurate morality of common-

sense, who know what they want and who are convinced that it can be ha1. 

The moral life for Judaism involves etr~gle against forces 

within and without. It is an earnest and arduous quest. One must 

"nrese on to know God" (Hos. 6.3) One must seek Him "with all your 

heart and with all your soul" (Dt. 4.2) It is not enough to lmow 

what justice is, but one must seek ju ... t1ce. (Ia. 1.17) ".ruatioe, 

justice, you shall pursue!•' (Dt. 16.2 ) one must be "swift to do 

righteousness" (Is. 16.5) and one must pursue righteousness (Is. 51.l) 
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It is not enough to know truth; one must "seek truth" (Jer. !;.l} 

One must "seek peace and -our sue 1 t". (P s. 34. 14} a.ism 1s a summons, 

not so much to ethical knowledg as to ethical actio and mis~ion. 

set out to give man, 

' puroose and aspiration. The good life is 

career of high 

dedicated life not 

self, or one's "salv tion", but to human! y, to the •ocial 

The Bible nowhere calls unon men to go out in search of pea a of 

mind or forgiveness of sin. It does call upon men to go out in search 

of God and the thinge of God. It calls upon men to hunger and thirst 

fter righteousness, to relieve the oppreaaed, to proclaim liberty to 

the cantives, and toe tabliah peace in the world. 

a~e of 111.nd trs.nqulllty. As often as 

not ed by nersecut!on and uffering. auda1 mas a 

prophetic religion could not offer th f aithful the comoensations of 

eace of mind, except as the confidence; o faith lessen the tens! ns 

of doubt arid despair ; but it did offer them other and more precious 

compensations, the nearness of God, an uplift1118 interest in life, 

There 

ing pride -nd dignity, and, on occasions, unbelievable ecatacy. 

a lyrical vibrancy to all moments o snir1tual daring and 

adven At such moments man drinks of the wine of life and partakes 

of t V~ of heaven. 

" acr1f1cee are often involved 1n the pursuit of the good life. 

Occasionally it calls for martyrdom. The moral co11111.tmente of the 

faithful are not of a limited liability. The Jewish people gave the 

first religious ma.rt7ra to mankind, and through me.n7 dark and wear7 

centuries of ex11 and neraecution, it nobleet aona and daughters 

n ver denied God the au reme tribute o mart)Tdom. True love of God 

la to serve Him with all your heart, with all 7our 1oul and with all 
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your might." (Dt. 6.5) R. Akibe. defined the term "with all your 

soul'' to mean i:even if He takes away your life". He attested it with 

his own martyrdom. "When R. Akiba was taken out for execution, it 

was the hour for the recitation of the "Shema". When they combed his 

lesh with iron combs, he accented the Kingdom of Heaven (i.e. he 

recited the "Sheme."). His discinles said to him: "our teacher, even 

to this noint? He said to them: "All my days I have been troubled by 

this verse •with all your soul• (which I interoreted to mean) •even 

if He takes your life". I asked myself: 'When shall I have the 

opnortunity of fulfilling this commandment? Now that I have the 

opuortunity shall I not fulfill it?" (Ber. 61b) 

Strange formalists these 

undervr~te torture -bodies and their 

To the threatened and persecuted J of Yemen (1172), who 

s ought guidance from the "Light of the EX1le" :La,~M,··-mtctst of. their 

g_r at tr ibule.t on, ,. ·hen were confronted with the choice of . , 
t­

a oatasy, martyrdom or exile, Jlaimonides/{eplied: "My Brethren! 

Hold fast to the covenant, be immovable in your convictions, fulfil tm 

statutes of your religion .... Rejoice ye that suffer trials, confis-

cations ontumely, all for the love of God all to magnify Hie 

glorious name. It is the sweetest o fering you can make .... Should 

ever the necessity of fleeing for your lives to a vilderneaa and in­

hospitable regions arise--nalnful aa it may be to sever oneself rrom 

dear associations, or to relinquish one's property--you should still 

ndure all ...... " {A Treasury of Jewish Lettera", edited by Pran~ 

Kobler (1952) Vol. I, p. 186) 
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Martyrdom was mandatory in cases where a man is ordered to 

transgrese the laws or idolatry incest and murder. But only in such 

cases. vaa the decision reached by the Rabbi at the time f the ,~..,..,_,,.__ 

secutione (San. 74a). Some Rabbis heid that in times 

of religiou nersecut1ons, when ~he faith la th atened or when the 

tranegreasi n must be performed n public and d monstratively, a me.n 

must 

shoe 

martyrdom even for a minor precept -"even to change one• 

(from the white wdrn by Jew to the black worn by 

. 503 in Soncino ed. al o To f 

But in all other instances, a man must transgress the law 

to save hie life. Otherwise his blood is u on his own head. 

The Rabbis e tftl.f, warned against an over eagemesa or self 

immolation. The tvo disciples or R. Joshua are commended for having 

disguia .c themselves during the Hadrian c raeoution in order to 

save their lives. No purnoae would bav been erved by allowing them­

selves to be detected and lcilled. (Ge . R. 82.8) Ignatlu~, (2c) 

longing for mart~dom--"I no longer wish to live after the 
\, 

manner of men" . Permit me to be an imitator or the passion o~ Chris " 

(
11 To the Romans" Ch. 5-7)- - would have been owned upon by his Rabbinic 

contemporaries. 

times ave• a 1 

life. a day-old nfant the lava of Sabbath obaervanee 

(Sab. The general principle vas laid down: 

"All the commandments were given in order that men might live by them, 

not die because of them." (Yoma 85b) 

The good common sense morality of Judaism atenmed from a very 

1onate religious faith. Jeve "gave their backs to the 

smiter " not ao much for their sound ractical 



" 

lAA N ,Ir rf' Ir {.j. [, 
) l J J l. "" ) l J 1 •• l .. 

------
) 

) 



l . 

.I .. ) Al 

"' 

- _ f 1 ) i >) 1 / l • 

;L .' - {, }\I) ))2) ~/J I ~ J 




