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THE GREAT PRAilRS OF OUR PEOPLE 

by 

DR. ABBA filLLEL SIL VER 

My dear friends, a great religion can be studied in many ways. It can be 

studied in its theology, in its doctrines, in its laws, in its observances, in 

its history. Personally, I believe that a great religion can be best understood 

through its prayers and its mode of worship. For all these foregoing things to 

which I have referred come ultimately to be reflected in the prayers of a great 

religion. 'l'he communal prayer - these communal prayers -- which have endured -

which have passed through the sifting and the screening of the centuries and 

which have remained dear to the hearts of the worshipers are, in my judgment the 

best and the truest index of the essential meaning and message of their religion; 

for in these prayers both the hearts and the minds of the faithful through the 

centwies are reflected. These liturgical compositions constitute as it were the 

music of the religious experience of a people - the most subjective and the truest 

reflection of what is in the mind and in the soul of the devotee of the particular 

faith. 

Judaism, if my approach is a correct one, is therefore also best revealed in 

its great prayers - prayers unique to Judaism arrl unique to the synagogue which 

itself is a unique institution in the religious life of mankind. 

The eminent Christian scholar and historian of religion, Robert Herford, 

writes t.he following: 

"With the synagogue began a new type of wors in in the history of 
humanity, they type of con egational worship. In all their long 
history the Jewish peo le have done scarcely anything more wonder-
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ful than to create the synagogue. No human institution has 
a longer continuous history and none has done more for the uplifting 
of the human race." 

And another emi nent Christian scholar, Professor Moore, wr0te the following: 

"The consequences of the establishment of such a rational worship 
for the whol e subsequent history of Ju aism was immeasurable. I ts 
persistent character, and, it is not too much to say, the very 
preservation of its existence through all the vicissitudes of its 
fortunes, it owes more t han anything else to the synagogue. Nor 
is it for Judaism alone that it had this importance. It determined 
the type of Christian worshi p, which in the Greek and Roman world of 
the day mi ght otherwise easily have taken the form of a mere mystery; 
and, in part direct l y, in part through the church, it furnished the 
model to Mohammed. Thus Judaism gave to the world not only the 
fundamental ideas of these great monothe j stj_c re1igions but the 
institutional forms in which they have perpetuated and r opa gated 
themselves. 

Jaw the synagogue was preeminently a place of public worship. The Temple 

in Jerusalem was, of course, preeminently the place of sacrifices. ith the 

synagogue a new form of religious organization as well as a new mode of public 

worship - - worship disassociated from sacrifices and ritual -- came into existence, 

not only for the Jewish people, but for the followers of other great religions . 

Judaism developed communal worship -- praying t ogether as a group. These 

prayers of our people developed through the centuries, first orally trrt nsmitted 

from parent to child, from teacher to pupil, and later on collected in a prayer 

book -- in a Siddur, the first collection of such prayers, formally made around 

the 9th Century of the Common Era in Babylonia. But these prayers were far more 

ancient than the 9th Century. Now this Siddur contains many noble, magnificent 

prayers and no single lecture can do justice to all of them. 

I have selected for our discussion this morning just two of these ancient 

prayers of our people which reflect the very essence of our religion - the very 

sould of Judaism. 

The most important of all the prayers in our prayerbook is , of course, the 

Sh'ma. Sh 1ma Yisroel Adenoi Elahenu, Adenoi Ached . It is part of the daily 

worship of our people . It was part of the worship even in the Temple before the 

synagogue was ever founded . The Sh 1ma is at the heart both of the morning and of 
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the evening services and of every service of every festival and of every Holy day. 

The Sh•ma is recited when the Torah is taken out from the Ark and exalted prior 

to its being read on the Sabbath and on the holidays . The Sh 1ma is the very climax 

which culminates the worship on the Day of A}onement -- that Holy of Holiest days, 

dedicated to the spiritual ennoblement of our lives. he Sh•~a is rec j ted by Jes 

facing death. It was on the lips of our martyrs who died ------------
(for the sanctification of God's name). It was always regarded by our people as 

the Holiest of a l l prayers which must not be interrupted even to respond to the 

salutation of the King; for in the Sh 1ma one is addressing himself to the King of 

Kings, God Himself. 

It consists of just six words -- taken from the Book of Deuteronomy, the 5th 

Book of Moses, Chapter 6, Verse 4. It is more in the nature of a proclamation or 

a declaration than a prayer. But this proclamation has changed the religious 

history of manld.nd. It is the very source from which all prayers flow. If we 

believe that God exists and that God is One and that He is the Creator of the 

universe and the Master of our destinies, then it i s good to sing praises unto God. 

This precious jewel of a prayer of six words was not long permitted to remain 

without an appropriate setting so t hat the Sh1ma is immediately followed by the 

Veoha.ftah which is a continuation of Deuteronomy, Chapter 6, Verse L.. "And thou 

shalt love the Lord thy God with all thy heart, with all thy soul and with all 

thy might". Here is a great, unique teaching of Judaism. This one God which 

the Jew proclaims is a God who is to be loved. Now the ancients had flc)ds whom 

they revered, whom they worshiped, whom they feared, but we find very few prayers 

among all the people of antiquity and very little literature of a sacred character 

whi ch speaks of the love of the worshiper for his God; because the Gods of the 

ancients were the personifications of the forces of nature -- powerful, frequently 

baleful. The worshiper did not come into intimate, spiritual mystic communion 

with the one God of the universe om he could love with all his heart and with 



all his soul and with all his might. 

which taught the love of God. 

-h-

Judaism was the first religion of mankind 

Now the Sh 1rna is followed not only by the Veohaftah, from the same Chapter 

6 from the Book of Deuteronomy, but it is followed also by another selection from 

the Book of Deuteronomy, Chapter 11. "And it shall come to pass , if you will 

hearken unto my -.-;ords diligently", etc., which announces another fundamental 

doctrine of Judaj sm, that of retribution. This one God of the universe, proclaimed 

in the Sh 1ma, is a providential God o rules and administers His universe according 

to basic principles of justice and of love. If God's will is obeyed, the world 

will be a good world. I f God's will is flouted, it will be a world of misery and 

unhappiness. There is reward in the world - in God's world - and there is punish­

ment. Not always as man conceives of reward and punishment; not always as man 

would administer reward and punishment, but as God - the God of justice and compassion 

Vi o sees all things from beginning to end - would administer it. 

And this second Biblical passage, after the eohaftah -- after the -----
is followed by another one from the Book --------------------

0 f 11umbers, Chapter 15, which, as in the first few words of the Ten Commandments, 

the people are reminded that the God Whose unity they pr0claim is the God o brought 

them out of the Land of Egypt - the God of their history Who made them a free 

people and some of them to become a Holy people -- a covenanted people -- to carry 

this spiritual truth which was revealed unto them and to all the nations of the 

world. ow this is the Sh 1rna: The unity of God. The lo e of a God of justice and 

of mercy. Loyalty to God's Torah. The duty of teaching and spreading it to the 

world. And the historic mission of the people of Israel which had been redeemed 

from slavery and from the superstitions of gy-pt for that very purpose . 

Now very early in the development of our li. turgy it was prescribed that this 

Sh 1ma, in its setting - in the Veohaftah ----------------
in the passage from the Book of umbers, that this Sh'ma is to be preceded by two 

prayers and followed by one. 
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prayers which expatiate, which more fully develope the implication of this Sh 1ma. 

The first of these two prayers which precede the Sh•ma is called the -------
prayer and extolls God as the the Creator of the world. God, ----------
1J/ho cre~ted all things, performs light and darkness; the God Who renews every day 

the work of creation -- this prayer concludes (as you concluded that prayer this 

morning) ----------------------------------------
(Blessed art Thou O Lord Who creates all the lights of the world.) 

Now implied in this prayer, if you read it carefully, is a rejection of Dualim -

a rejection of Zoroastrianism - the religion of the ancient Persian people with whom 

the Jews were frequently int he closest contact. Zoroastrianism, you will recall 

maintained that the world was ruled by two cosmic forces, or two rival deities -

the God of light and the God of darkness: the God of goodness and the God of evil, 

and that these two deities were in everlasting conflict, one with another. Judaism 

rejected this Dualism. Judaism maintained that God is he creator, as we read in 

this prayer, both of light and of dukness, for as the great Prophet of Babylonian 

Exile, Isaiah, who knew of the religion of Zoroastrianism, stated: "God is ----
the Creator of life ---------- --------------------

and the Fashioner of darkness ______________ He creates peace ___ _ 

and also creates evil which must be converted by the labors of ---------
men into good - into peace ---------------------------
I, the Lord create all these things. And so this ___________ prayer 

is a rejection of Dualism in religion and implied in this prayer is also a rejection 

of ;{,5 what has come to be known as pantheism. That philosophy, which through history 

took on a variety of forms, and which in modern times was propounded by the philosopher 

Spinoza, maintains that the universe is God or that the universe is formed out of one 

substance which is God. Judaism maintains, however, that whi le God is imminent in 

the universe He also transcends the universe. God is not absorbed by the universe 

which He created any more than an artist is absorbed by the works of his own creation. 
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God is not identical with the world. He is not one with the world. The world mis 

a free creation of God. And so we read in that magnificent Psalm 102: 

11 0f old thou didst lay the foundations of the earth, 
And the heavens are the works of Thy hands. 
They will perish, but Thou dost endure; 
They will wear out like a garment. 
Thou changest them like a raimant, and they pass away; 
But Thou art the same, and Thy years have no end." 

So that in this prayer of God the Creator, you have a rejecti on of two philosophies, 

or theologies, which had many followers through the ages, Both Dualism and Pantheism. 

Now the second of these two prayers which are prescribed to precede the Sh•~a 

is called the The Great Love. 0 With abounding -------------------
love hast Thou loved us, 0 Lord, our God, and great and overflowing tenderness hast 

Thou shown us11 • This is a prayer which thanks God for having given the Torah unto 

our people and prays to God to enlighten our eyes in this Torah - to give us under­

standing to comprehend it fully -- to learn it and to teach it and to practice it. 

'ro gi. ve us singleness of heart to love and revere it. And concludes Yli. th the words: 

"Blessed, art Thou, 0 Lord, who hast chosen thy people in love1 

And in this prayer there are two profound (and occasionally misunderstood) 

doctrines of our people. There have been those critics of Judaism who are frequently 

charged that Judaism suffers from a heavy load of legalism - the Burden of the raw. 

Israel was addled by a Torah which imposed upon them many regulations - ~o many, 

they maintained, that they actually stifled the free spiritual life of a people. 

Judaism is a religi.on of dry legalism. Frequently in the past that charge was 

made, especially by apologists or propa andists of other faiths. 

Now certainly when you read t ~is prayer The Qreat Love, -----------
this exalted prayer thankinh God for the privilege for having been selected to 

receive the Torah; and for the great love which God has demonstrated to the people; 

for having taught them these these statutes of life ---------------
contained in the Torah; and asking God for further enlight enment so that they will 



-1-

come to understand more and better, and practice more fully, this Torah: 

To understand, to discern, to hear, to learn, to teach, to observe, to practice and 

to preserve all the words of this Torah, in love. Certainly hen one reads this 
that 

prayer one does not get the impression ¢1 the people of Israel regarded the Torah 

as a burden. A burden is something you want to get rid of, not something you 

want to add to. 

And the second profound truth, which was frequently subjected to misunderstanding 

by critics of Judaism, is contained in this idea of selection, of the --------
of having been chosen. Many i nterpreted that to mean that the Jews were arrogant, 

and proud and thought of themselves as exclusive children of God - of being prepared 

by God for special status or special privileges. 

which concludes with the words: 

Who chose His people Israel in love. 

ut when you read this prayer, 

V/hat does this selection refer to? To conquest? To domination? To riches? 

To prosperity? To rule other people? To racial superiority? Nothing of the sort, 

is contained in this prayer. Nhat the prayer says is --------------
Thou hast chosen us from all peoples and from ----------------

every tongue ---------------------------------
in that Thou did bring us near to Thy great name in truth. Thou has chosen us 

from all peoples and tongues i-U. in that that brought us near to Thy great name 

to worship Thee and to proclaim Thy unity in the world in love ---------------
to proclaim Thy unity in love to the world. This is the selection of the Jewish 

people because it was the first to recognize the existence of one God and was 

thereby commissioned by God to be the servant of the great revolutionary ideaJ 

and to go out into the world and to preach it to mankind and to live by it. It 

implied the cross and the crown of religious leadership to mankind. If this is 
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pride it is a legitimate pride. But it is far more than pride. It is a committment. 

A hard committment. A dedication for which I srael paid a terrible urice. 

And the cone uding prayer, at the end of the Sh'~a, which was presribed by 

the rabbis, it begins -----------------------------
True and firm, beloved and fearful is Thy word unto us forever and ever. This 

closing prayer which closes the whole Sh 1ma complex, if you wish, does in fact 
the 

carry out ~Me implication of this doctrine of the choice of Israel. 

First II of all we are reminded of a binding obligation -----------
upon our fathers and upoh us upon our children --------- ----------

and upon our generation ----------- --------------------
and upon all the generations of the seed of Israel Thy servant. And it suggests in 

the prayer that suffering, which this role of leadership ould bring upon the people, 

the suffering which being different and standing alone in the face of 't'/Ji a world 

steeped in paganism and heathendom, remaining a permanent minority in the world, 

the discrimination, the disabilities, the persecution which this role would bring 

to the people. And ri ghtly therefore, this prayer closes with ----------
arise to the help of Israel. ---------------- -----------
Blessed art Thou O Lord, the Redeemer of Israel. ----------------

This is the Sh 1ma - the very heart of the Service. 

The Sh 1ma is then followed by other prayers - the Amidah - personal prayers, 

prayers of petition -- different kinds of prayers - but hear we have the glowing 

heart of Judaism revealed in this tremendous proclamation of the unity of God and 

of all of its implications. There is the theology of Judaism in the form, not of 

abstract statements, of logical definitions, but in the form of a prayer . There 

is the music of Judaism in the Sh 1ma. 

I want to say a word about another prayer - the Olenu - the Aaoration. The 

Olenu comes at the conclusion of every one of our services. Originally it belonged 

to the service of the New Year - the Rosh Hashana - and was recited in connection 

with the blowing of the Shofar. But the prayer was so magnificent and so popular 
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that the people decided to introduce it into every service of every day of the 

year. It is a v,ery ancient prayer and is divided into two parts. The first 

part is an expression of thanksgiving to God for having delivered Israel from 

the darkness of heathendom, polytheism, of idolatry and for having enabled 

Israel to recognize that God is One and that there is none else. That is 

already reflected, of course, in that group of prayers in the Sh•ma. The 

second part is an exalted and confident expression of a hope of the days not 

far distant when the truth revealed to Israel will become the universal truth 

of all mankind; when heathendom and idolatry will be utterly destroyed on earth; 

when all the inhabitants of the earth wil l recognize that God is the God of all 

men;"that unto Him every knee must bend and every tongue give homage'. V~hen all 

men will accept the dominion of God and all will be ruled by the universal law of 

God. hen all evildoers will turn back to God and the world will be perfected in 

a reign of righteousness under the Kingdom of the lmighty; the day when the L0 rd 

will be One and H1s name will be One1 

No finer universalistic prayer has ever been written than this prayer of 

Olenu. And the Jewish people were the first people to conceive of a universal 

religion. The historic mission of the people of Israel was not to make all men 

Jews, but to make all men turn to the One God of the universe, for strangely 

enough this universalistic religion was frequently attacked by enemies as being 

nationalistic, particulari~tic. The only particularism which you find in Judaism 

is that the Jewish people conceived of itself as being, so to speak, the steward 

of a great idea for all manki nd. Primarily responsible for this idea. Challenged 

by its covenant to preach this idea to the world, but it never arrogated to itself 

this idea and claimed a monopolistic control over it. It was a dedication of an 

a servant to God, which constituted (if you can ---------------
ca 11 it at all) (if you can call any committment to dedication) a matter of 

particularism. 

Now this marvelous prayer, steangely enough - this universalistic prayer of 
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Israel by the people of Israel itself, has had a checkered history. It was attacked 

in the middle ages - maligned - made to say or imply the very onposite from what it 

clearly states. This prayer was subjected to censorship and overnmental edict. 

Jewish apostates seized upon this prayer and used it to align the -------
people and t he religion which they had abandoned. Just as they committed themselves 

to become the chief defamers, detracters and condemnors of the Talmud these Jewish 

apostates who forced fellow-Jews into public disputations in an effort to discredit 

Judaism and they were responsible for the burning of the Talmud time and again in 

the mi dle ages. 

The first part of this Olenu contains a verse after the one 11It is our duty 

to raise God since He hath not made us like the nations of other lands (referring 

of course to the heathen ~I idolaters) this verse was contained in t his prayer: 

"because they bowed down to vanity and pray to a God who cannot help" (a quotation, 

by the way, taken from the Book of Isaiah, centuries before Christianity arose) 

this verse was interpreted to be a slur, a covered reference to Ghristianity and 

so the whole prayer was attacked. 

And in Prussia, in the early 18th Century, following an a gitation, this verse 

had to be eliminated by or 1er of the government and the ________ the Cantor 

had to recite the whole prayer aloud to make sure t hat this offensive phrase was 

not included. But t he Olenu remains - the most perfect expression of universalistic 

faith in all the religious literature of mankind. 

And so these are the two prayers. There are many others of course. Perhaps 

at some future time I will select some other of the beloved prayers of our people 

like the like the Kaddish and others, to speak ------------------
of. 

But this morning I have spoken of two of these prayers whieh reflect the great 

doctrines of our religion - the unity of God - the universality of God. The love 

of God and the loyalty towards God. The duty of carrying the truth to the world 

regardless of suffering and persecution. And the great confident hope in the future 

which is ruled by a good and just God. 
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IS L 1S E E.IT 
(Some thouc:hts on t he 

SOME THOUGHTS ON OUR RELIGIOUS PRACTICES-FROM THE RABBIS' DESK 
Fn 1111 t inw to t imc I am a:--kccl qrn·-..­

tiun:-- about uur religiou:-- practice-.. 
\\ . IH'n a C(ll(':--tio11 i.- a:--ked often t·11ot1 .!...'.h 
I like t,l ,lll:--\\·t·r it 1>1,th pri, a tel _, and 
through thi:-- column . The 1,tlier da_, 
ag-ain I \\· ;t:-- a:--ked ,,·hy we 1-!eiorm 
k\\· :-- ol>:--ern· tlil' lwlidaY:-- for 0111' 111H· 

~la, in-..tead oi the tra~litiu11al t~ui . I 
hoi>c the an-.wer i-.. oi int<'re:--t. 

.\ctnally. the que:--tio11 can not l>c ...,o 
:--i111ply put. I\< 1:--h I la:--hanah and . ' he,· 
u11t h are ol>:--en eel ll\· ll:-- 011 h · one <la, 
and Ii,· traditinnal I~·\\:-- ior two. \"01~1 

K ipptir. ho\\·eH·r. i~ oh:--<.·n ·('cl ()111 ,. < ► 1H' 
day by all _le\\·i:--h t-,:rot1p.-. . The .-.a·nH' i.-. 
true for the mi1111r lwlida,·:--. ( ·1ia11ukali 
and I \1 ri 111 . . • un:nt h la:--t:-- ei~ ht day:-­
,,·i th ll:- and nine da_, :-- amrn,g th(' 
()rth()do:--. \\ .(· 111>:--ene 11 ;1,:--<n<.·r i11r 
:--e,· e11 day.-.. tlw_, ior ('ight. 

11a-..ical, th('ll, th('re i, an t''\lra da, 
uf ol>:--l'n·;·111rt' i11 traditional ludai:--ni . 
The rl'a:--<ill i:-- to he iouncl in tli(.' natun· 
11i our traditi1111al I lci>re\\· calendar. I i 
_,on \\1nild 1111,k up the l \l·11l_, -l'i!...'.l1 t l1 

and l\\"(•1Jt_\ - 11i11th chaptcr:-- oi the nook 
t1i .\'un1i>er-.. in the Hihle. ,·ou \\·ill --(·(· 
that the one-cla_, oh:--en·a1;n. i-.. :--tipu 
latl'd Thl' <. ~tra cla, \\·a:-; added late •· 
in l(· \\·i.-.h liic. Th~· rea:--un i11r thi-.. 
cha;1g • i.-. that tlH· a11cil'11t _j(-\\"i,h r al ­
<"lldar d('p(·1J<led 011 dirl·ct a-.tr()n,,mi l·al 
ol>.-.en·a ti1111 rat her than ()IJ Ii -..:ed 111a th(· 
matical ralrnlation. Thi:-- ol>:--en·ation 
oi the 1110011 \\·a:-- undertaken in l)al ­
e:--ti11 •. \\ "hen k\\"i:--h cn111111u11iti<.'._ \\ <.'rt' 
e:--tahli:--1,ed i;1 Bahyl1111. l·~gypt and 
I ta!_,. it \\·a:- nu 1011;..:er po.-.:-.il>k i"r 
them t11 cl('pend upon a me:-:--age ir()llJ 
l\tle:--titH' a:-- to the t':\.act date. ( ;raclu 
ally each c1,m111u11it~ <.'\ oln:d :--om(· Ii:,... 
eel . \·:--tern ior it:- cale11dar. 11 owe\ er 
tl1er~ wa:-- the clanger that clilllatic t·o11 -

ditio11:- mig-ht \·ary . lightly and that 
the, miPht make an <.'rror of at mo t . .~ 
oil(' d;n. I 11 order to he a :--ur ·cl oi 11h-
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-..en ing tll<.' holida~ 1 ,11 till' -..amc ,la_, 
a-.. it \\a:-- <: <.'lclirat(.'d in th(' T(·111pk in 
ll'nt-..alem. the cu:--t11rn ,,·,t. i11 :-- titut (' d 
;,, addi11g ,l da_, io1 ,ai<:t_, ·:-. -.akv . 

Y1,m I, ippnr \\ a-.. n(' \ (·r ()li-.en ( · cl i11 r 
t\\o da, :-. . Tod,, :--o ,,ould haH· im 
po:-.ed ;~11 011t· rot1, l>unk11 11i ia-.ti11 t.:, 
a ri 0 ur i1,rei 11 11 to le\\ i-..h 1,rac ticc . ::-, ::-, . 

lfrf11r111 ludai-..111 i ·It th,lt in thi-. da, 
(); i11:--ta11ta.neott-.. \\ orld - \\ id(' co111111un~­
catin11 and (); c:--;act 111atl1ematil· \\l' 

ought t() go hack tu the Hililictl prac 
ticc . Th<'n· \\"a 110 lon~er an, cla11g<'r 
111 ol>:-.(·n in ,:_: in t ·1n ela;Hl an,i in Jv·rn ­
-..alem the ,amc holida, , ,n diff(·n ·11t 
da,·:--. I\ ·iurr11 l(·\\i . h le,;der:-. \\tre al:-,, 
111<.1ti ,·atecl I" ·ac:-.thetic con:-.iderat i, 111:-- . 
It \\,b ielt that a long t,n>-da,- uh:--<.'n -. . 
anc(' t<.·11Cled t , "\\·ater do\\ 11" the h , ,Ji -
day ·..., impact and . ignificann·. \ I ockrn 
ta:--t ' r<.'cogniz(·d that much can h • ac­
compli:-.hed in hri ·f . pan. lh(·, ih· oiten 
height ·11:-- the effecti, ene:---.. oi ;~11 idea 
, ,r a ritual. 
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I )(--..pill' th<.' l()gic and , alu<" , ,; tl1t· 
rd11r111. the n1:--to111 of t,n1 da, 1ih-.vn ­
a 11n· i .... deeply n:,·er<"cl I,_, t·lw tradi 
;_ ;1111al k,\ i:-.lt c,,11;1nli11it, ,\ l.i,·li !;a -.. 
not a:-- ~-et :--cen fit to an·;>l11ll1t>datc it ­
.... <"l i to tlH' <.:hang(.'. 

MUSIC FOR SUNDAY 
() n.:;111 

< "ho, al<- I I I 111 , \ 11111 10 1 F i;111l'I, 

H t\ ( I it• I ) tl·k , 11,nl\ 

l\ 01'<·hu ( ( "1111g 1q.: at io11al l " 11111·1 

-... 1,· 11 ,a- 11 .. , 11 .-h ( ( ·,mg n •gat i1111 a l ) Tra,ht11111;d 

\1 1 ( h 1111111d1<1 (Cn11g n ·gal11111a l I '"'" 1 

:-. .i, 111 l>notinn May th, \\ .,, ,1._ hk --1111.:, 1 

.\I i._, \ i~dt1U<')l't. \1,, . ( ' ra)• . .\1 ,, :--- 1,a,,, , 

T 111a, .\donn . p ,el..,-1 

~tr. II a k o la a rnl ( hoi1 

( l l, 1111- \ aa nadmn 



OF THE SEPHARDIM - 11 

.\111:.\ I fll .1.EL • lL\'ER 

lhx11•: r. 11•. l<E:\IY .'rLVER 
.\,~:,c1ale Rabhi 

I ) 11 n:101 oi Rd1giou, Ed11catio11 

/ THE WORLD 

/~riday, March 7 

Second Session 

8:30 P.M. The Temple 

under the ausp ices of 

11 ERBE1n JT. Rosi•: 

Stuff·: 

:\I 11.111U• I) n. E1sFNUERG 

.\-- ·1 I >in·,·111r ut Religious Educa!t111 

l.1•,/) .•. B .\l\l BERGER 

l·>,ccuuve . ecretary 

:\l rRr, ,1 Lr1 KLNll 

Lih,arian 

:\ . h'. . \\'11 !..\RO 

( ln.:a11 ht an.I Choir D1recto1 

.\. :\1. l.1 ,11 .......... ... .......... l'r,·sid,·11/ 

Lin \\'. ~Et · :'It \RK ............. T'icc -Prt'sid,·11/ 

Eu (;r,1.1>:-To:-. ...... .... ........ Virc-Prcsidc11t 

7\1 \, Er:-r-;rm ....... . .. . ............ Tr, ·11s11 ri·r 

Enw.\lw D. F1rn• 1, ,1 , , ...... lss()ciall' Tri•,1.rn1·,·r 

ALT AR FLOWERS 
Tlw flo\\ l'I°" ,, hich will graC(' the 

altar oil ~t111da _, 1111>r11ing-. "'.\lan:h ~nd. 
an: c11ntrilnttt'd in 111<.'mor_' of lil'llln·d 
part'nh. \I ar.' and ~athan Klathn<.·r. 
Ii_, tht'ir iour daughtt'r:--. Beatrice ( ;ra.'. 
I )ori:-- Klath!HT .. rlene \\·agma11 and 
F,· ·h 11 <.. ·a .... :-.drnan. 

COMBINED CAMPAIGN 
Tlw l · 11i"11 oi I ll'l>r<.•\\· Congr<'gati()Jl, 

a11d tlH· I lcl>n·,, l·11i,,n lolll'gl' hold ;in 
annual fund dri, <.' t11 ftnann.· their edu­
rati"11 :1l a11d l't1ltural actiYitie:--.. \, a 
llH'llllH'r oi the .\merican l lchr('\\ 
L' 11io11 l 'olll'g<.', The T ·mple ha:-- ah, a_, 
c·ncotiraged tlH·ir pro~:ram. l t i hoped 
tli,tt a:-. i11 tlJ(' pa .... t i11di, idual 11n·111l1n, 
of our r0110-rt•u·ation \\·ill continue tll 1, • 

~ h 

gc11er, ,11--, in their upport. 

~n .fflemoriam 
Th<.' Temple n11te:-- \\'ith 

:-orro\\ the pa...,:-.ing- of 

JANE ELLEN UDELF 
ROSE SCHOENBERGER 

ROSALIND S. FRIEDMAN 
and l'xt 'tHL heartfelt s_ mpath_\ 
to the 11wmher of tht'ir herea, cd 
ia111ilie:--. 

The Temple Women's Association and The Temple Men's Club 

Speaker 

RABBI ABBA HILLEL SIL VER 

" The Place of the Sephardim in Jewish History" 

Musical Program 

A Series of Sephardic Airs 

Mr. Melvin Hakola and Mr. A. R. Willard of The Temple Choir 

Chanting of the Kiddush 

Lighting of the Sabbath Candles --
Social Hour 

Open to all members of The Temple and their friends 

Registration Fee: $1.00 

HIGH SCHOOL CONCLAVE 
WEEKEND 

I h1rin~ the ,, t'd,l'nd ()i Fl'l>ruar_, 1-t. 
J _; and 1<,. thl' annual :(,,rth l·~a ...,t('r!l 

I .ake:-- Fedl·rati1111 11f Templl.' Youth 
\\'in tcr ( unrla, l' \\ ~h held in Ycn111g:-­
tow11. < >hi(). It ,,a.., attl'nded J>y l1itee11 
n·pn· .... l'ntati, e..., ()i ()lJr l li;.J1 .' rhool. 
Th<.' pro.~ralll c,,11:-.i:--ted ni :--en·ir • . 

,(•111i11ar .... and ,ol'iahility. I ln:--t Temple 

\\a-. l{llcld ~lwlom. Thn \\"l'rl' 111,>:--t 

1~rac11,u 111 their ho:--pitality. 

lbl1li1 I l('rl1nt 11. Ho:,;c led a di...,n1:­
...,io11 ;tt 1111t· <li the :--t'minar:-- 011 th<' 
tlwml' "Thl' ~l'arch for (;()c1··. \Ir:-. 

\\"illiam .·la, i11 <Ji The Temple \\·a:-­
:-.l'kcted tn lw repre:--c>ntati, l' oi the 
< >hi,, .·i...,t(·rl1<,1,d..., and \\'a . in attend­
anc<.'. ~\Ir, . . \gm'" Fril':-- :--<.'n eel a-.. 

rhapron<.'. 011 th<.· \H'. <.'kend. 

TlH' i1d l,, " in:-: Temple I ligh ~dwol 
11H·111h<'r-- \\en: in atte11danre: l{uth 
\m:,;ter. ~tn e 1-~y;rn. , lhu '<.• Friedman. 
lloh Frie ..... Jim l ~endi:--. I lane,· lrkn. 
Pat Xe,,111an. _lu<ly Rich, \lari!Yn 
I-lo. c11h ·n.~. _\Ian . amuel:--, l,l'lh .'~•I­
man. ] >aul .' drnltz. l•.lain, Ta. k·. Bar­
hara \ · irt rand Rhoda Zukerman . 

HIGH SCHOOL DEBATE 
.\ :-,perial ieature oi the .'unda~ l li:_: h 

~chool Chapl'I .'en·ice 011 Fehruar: llth 
\Ya:-. the debate het ,,·e<·n The Te111pk 
lligh ~cho,,l d•hating-g-roup and tllc 
Y, ,nth I kpartment t1i I Inly nio..._...,. >Ill 

T(•mplc. Toronto. ( ·anada. The -.,uhj('ct 
at i-., .-;ue \Ya:-.: "lfr:--olY ·cl. that Judai--111 
:--lwuld acti\· ·ly ..,eek pro:--el_,·te:--''. The 
Temple 11 igh . dwol ,Ya:-- pka...,ed to 

,n·kom • Joel L-1:,;ter. Harhara . • t('ill 

berg and Frank :\T11:,;k IT. whn arrorn 
pani<'<I th· dehat r:-- , a:-- \\'ell a:- the 
clehat('r:-- tht'lll:--('h·e-.. Bonnie La,, rcn l't. 
l{ichard l .ubell and Xoel Turk. Tlw 
Turon tot am ar~ued the JH'"ati, e. For ,-, :--. 

Till' Templ<..· 11 ig-h . ' cho I Jim Kendi . 
Hruce Fri dman. Edie Ba. :-;ichi-. and 
I )ick I lorwood argu d the afl1rmatin· . 
.\ itcr due d liberation the panel ni 
threr judge:,;. Sh !don Cur 11. Hoy l • 11 -
ger and :.\f11rton Vra:,;ner. a\\·arcl d the 
deci:--ion to Th T mple. The Ten1plc i-­
proud f the lon~ time r cord ni it.., 
clt·hating gr up und •r th lead<'r . hip oi 
their Faculty . \(h·i-.,or. :.\fr. La\\n~1H.T 

lhoh-Vahn. Thi: y ar' . , chcdulc in ­
clud :-- home and hom debate:-. \\ ith 
tht· I foly Blo .. om T mpl in T rnnto. 
Temple . holum in hicao-o and Tem-

:-- ' 
pl B th El in ctroit. 



The Temple Women's Association 

Wednesday, March 12, 1958 

OPEN MEETING 
1 :00 P.M. 

Guest Speaker 

WILLY LEY 

World Famous Authority on Rockets and Space Travel 

Admission by Membership Card 

Tuesday, April 1, 19 58 

BOX SEATS 

"THE MISSILE AND THE FUTURE" 

Refreshments served before the meeting 

The Temple Men's Club 

presents 

THE CLEVELAND SYMPHONY ORCHESTRA 

DR. GEORGE SZELL, CONDUCTOR 

CANTOR MOSHE KOUSSEVITZKY 

Guest Artist 

8:30 P.M. 

100.00 Seat MAIN FLOOR 

The Temple 

Guests $1 .00 

Severance Hall 

15.00 Seat 
There are only 170 seats in this section . Be 
sure 10 place your order early. All these 
seats ore reserved, and your generous sup­
port is solicited. 

Every seat in Severance Hall offers comfort 
and good listening. These seats will be un­
reserved, but may we suggest that you buy 
your tickets early. 

DRESS CIRCLE 50.00 Seat 
Among the best seats for listening, these 
seats will be reserved. By selecting from this 
group you w i ll be making a notable con­
tribution to Temple life. 

BALCONY 10.00 Seat 
No seat in the hall is second-best. These 
seats are first come- first seated. 

No section will be oversold. 

The ticket price includes a donation to The Temple Building Fund 
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DATES TO REMEMBER 

Sunday, March 2 - Sunday Morning Services 

Monday, March 3 - Adult Hebrew Classes 

Tuesday, March 4 - Temple Women's Association Tuesday Sewing 

Friday, 7 -
Temple Women's Association - Temple Men's Club March 

Adult Institute - Second Session 

Sunday, March 9 _ Sunday Morning Services 
Seventh- Eighth Grade Party 

THE TEMPLE LIBRARY is open Tuesday through Friday from 9:00 a.m. to 5:00 p.m.; Saturday, 9:00 a.m. 
to 12:00 noon. The Library will be closed on Sunday mornings until the conclusion of services. 

THE TEMPLE MUSEUM will be open at the close of Sunday Morning Services and during all major organ­
ization meetings. Arrangements may be made to view the Museum by special appointment at The Tempie 
Office. 

THE ISRAELI GIFT SHOP is open during Tuesday sewing sessions. SelectioQs moy be made at all times 
from the display case in the Ansel Road Lobby by contacting The Tempie Office. 




