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Our Yorn Kippur morn·n~ service is introduced bv a beautiful poem which 

was composed b the famous Hebrew poet oft e ele enth century, Solomon Ibn Galirol 

of Spain. 'T'he opening lines of this poem are: ~{ ~ 1.
1 
?IJ ) [I .g, 

This 

Psalm 63: 

I seek Thee" 

" .'.t dawn do I seek Thee, My Rock and refuge strong. 0 

f. ~ "?'i. e' r" I~ ~.t ? f..) i) ( l)1ff --
"I set before Thee both my morning and my evening song." 

poem of Ibn Ga irol directly echoes the rnov~ing opening lines of 

rl ~ !!.:?~ I)!'~ t /i.,c, e I; fh "0, God, Thou art My God, early do 

/ .e ~.J ? f ? ~ ll i "My soul thirsts for Thee0 
• ! -!f 

,. { "My flesh faints f or Thee" c>'4 1f1 . ) 

" s in a dry 

and weary land where no ..,_.ater is". 

The quest of God is the constant theme and r frain of many of the gr at 

prayers and songs of our sacred literature. lo wh • does man seek od? hy does 

he reach out for God as a thirsty man recic es out for water in a dry and weary land? 

hy does man really need God? 

There are men who think that they do not need God. The, can get along without 

God. They act as if there were no ~od . Such men, seemingly sufficient unto them-

oth their morning and their evening prayers. For no man lives without some god to 

adore. It may be money that is their idol efore w ich they prostrate themselves. 

Or power, or title, or position, or some other supreme desire or some work of their 

own hands. Some make an idol of intellect and ascribe to it all power and value. 

It isually people who have enjoyed prolonged periods of material stabi ity, w om 

" 
prosperity has made insensitive to the dark mysteries of life and to the unpr dictable 

accidents of fortune, who become "full and deny and say, "Who is the Lord?" It is 



- 2 -

of such men that the prophet Isaiah spoke: "Their land is filled with idols; 

they bow down to the work of their own hands, to what their own fingers have made" ••• 

These people are relig i ous in a sacrilegious sense •.• They ~ sacrifice but to spirits 

demons which are not God j J 'ff~. 1, r ;I e '( lr><;f! • They build altars 
• • , ,. 

to gods who often turn out to be cruel and consuming lfo!ochs. The prophet Jeremiah 

warned men against such heathen worship. "Thus says the Lord: "Let not the wise 

man glory in his wisdom, let not the m· ghty man glory in his mi ght, let not the rich 

man glory in his riches; but let ,., irn who glories glor y in this, that he unders t ands 

and nows Me , the Lord who exercises mercy, juc:tice and righteousness in the earth"." 

But w l Y do men who do not glor in their wisdom or their might or their -
riches, why do thE:}' seek God? What does He give them? What gre. t need does He 

s" s atisfy in their lives? 13le seekers are many greater by far than the number of 
I 

Man must have the 

and 

confidence that the struggle in which he is engaged all his life against forces within 

and without is neither futile nor meaningless. Science cannot give him that assurance. 

scientific age, reared in mat erialism, may, and frequently does become, as our 

own age has become, a pessimistic age. Our modern pessimism is based not on the 

belief that knowledge wi 1 not increase, but on the belief that increased kn wledge 

brings.--. only decreased happiness, nobility and securtty. In the last fifty years 

science has advanced more than in the previous two thousand years, and yet tension 

ad fear of universal catastrophe has ne,er ~een as oreat as it is in our generation. 

"1ankind never felt itself to be so close to the brink of disaster. Man's personal 
to 

life is beset with many frustrations, disappointments and defeats. o life is ever 
" V 0 

an e road of success and serenity. How often do the thinr;s we strive for most 
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/Jo }Alt 
and with, effort and sweat of soul scape us! here shall we f i nd the win~s 

to rise again after we have been eaten down? Only faith can help us build U?On 

ruins. Joh's bitterest com, laint was "My days are spent without hope". He would 

feel secure if onJy there wer.e hope. On the ates of Hell, Dante found i ,.aiMili!~ee 

these dread words: " Abandon hope, all ye who enter here". 

The belief that there is a good God who sustains and rules the universe, 

in Whose hands are our lives and de tlnies, nourishes confidence in man, er ates 

a climate of hope at all times, and gi es him coura~e or ideals and aspirations. 
~ s ,/,..;..,r k4 .. ~.; > ~;_.,- """"u 

It may even give -,.;- strength for mart rdom, the strength not on y to seek 

truth but to be prepared, if need be , to die for it. 

"I keep the Lord always before me . 

Therefore I shall not be moved ." 

He is at my right hand. 

9 ✓/'I-" I 3 ~ I ~ I J\if l 
- - /JtJ1JI I 

"I shall not be moved". In God man fins t e stre th to with-stand trial. 

He accept whatever comes without undue murmur ng and questioning becau e he regards 

them as the dispensation of the wise Master of the Universe , Who does not wil ingly 

afflict i children. The meani g of God's actions is not always clear to hiw 

but he lieve in all trust that they ar not blind or cruel or purposeless . 

Judaism has often been ch racterized as a 1essianic faith -- tat is, a 

.eligion of boundless hopefulness. It alwa s spoke of what will happen in the 

End of ays -- J? \i Jr ... ) j - . The present i never the last 

m ment in hi tory. Todar ma 

nt ;) f-- "I will 

be trouble and darkness but -- J) )v 
' 

t 

/ le.. 
'T 

turn the darkness before them into li~ht, MNI the 

rou~h places into level ground." Ther i a tomorrow, which men, by their efforts 

and exertions can hasten, when "nat ons will beat their swords into plowshares", 



when ' ·ev ,2ry man will live under his vine and under his fig-tree and none shall make 

him afraid", "~hen the earth shall be filled with the knowledge of God as the waters 

cover the sea". There is hope for peace and unity and human brotherhood. There is 

hope for man, even for the sinner and the ~ransgressor. This is the very meaning 

of our Yorn Kippur. The gates of repentance and return are always open. There is 

al vays the n -- the door of hope which is never shut. No 

human life need forever remain shut up in its own darkness. Open the door, and there 

is the new life! 

Our peo le spoke of God as "the lfupe of Israel." 

There were centainly many dark stretches of misery and suffering in our people's 

history when, without t~is hope
1
it would certainly have succumbed. But because 

there was ..,od, there was hope; and the mystery of su " -=ering was sanctified through 

a ministry of service, and made endurable by the d vine promise: II 2 ) °l "'f-"_ I 'JJ 

... -- rt\ hen you pass thro l~h the waters, I wil l be with you -- ~te, /tf ..).I,') /( 
7 

\~ If 

and the rivers, thev shall not overwhelm you, 
,, 

\ \ en you ·.:~lk through fire you shal 1 not he burned, 

'> 
''and the flame shall not consume you, 

Lord, your God ." 

, JJ tJ, /N' 2 7/A I 

' 2- )-i, ft { ~ 7.. ~1-. -
..,. - • r: 

J . 
• I,. 

' 

I 
V 
for I am the 

Yes, man needs God, and nati ons need ~od/b cause they need hope -- not a 

single,specific hope, but an attitude, a climate of confident hopefulness. 

Again man needs God because le needs a sense of dignit in his life. There 

·J 
is so much which suggests to him that he is -.x mere driftwood on swift currents 

" ,. Ii (.('A'M I 

beyong hi direction or c ntrol. He is finite and mortal, subject to disease._.. 
I- I 

death and decay. He is a speck of palpitating dust in a vat universe, held captive 

• 



bv dark, impersonal and often hostile forces. How can he live with and thrive 

upon such depressing and demoralizing ideas? He mu t surmount them if he is ever to 

create anythin worth-while in the world; for wit . out pride in one's self and one 's 

work, nothing is ever achieved. Faith in God gives man this spiritual pride , the 

assurance that .e is the co .. worker of God in creation, that he has been endowed 

by the Cr ator of the universe withApowers w OVLr the works 

of~:,e,-~hands. He is linked with the Eternal in carr,ing out His creative purposes. 

He is ther fore crowned with glory and honor. For~ man who does God's work in the 

world led by that service. ~""':-........,__ ""..,_.... -,r---.--•- .... Lo.-... , 

1 ~l....-lM 
man never rises above the god horn he worships. If the god is himself, 

then that is his final height and stature. If it ism ney -- that is hi final worth. 

If it is position, that is his final st pping place. ut all of these goals are too 

small an<l insufficient for man who e soul is f snioned in the ima~e of God. If a 

man, however, worships an reveres t e infinite ~od, he ris to a di~nity w ic 

not in~ else in the world can gi e him. le may be poor and unknown, ut e e1on s 

to the hum e in t;od, of whom it i said in our Holy t'rit, that they will inherit 

the earth. 

And man n eds God too, in or er to ha e an authority, hi~her than himself, 

with which to challen~e and defend hi self aRainst tyranny, whether it the 

tranny of the ruler, the sta e, the class, or society itself. ti:_ must claim 

kinship with One Who is abo e all, an from Whom all m n drive their ba ic human 

ri hts. In His name, and in the name of His high r moral law, he can then challeng 

all t e usurper of soci ty who w uld rob him of his freedom or wot Id put shackles 

upon is body or mind. 

How often hc'.lve men ho rebelled against tyranny marshalled religious faith 

and aut ority to justify their political re ,o lutions! How often hav thy proclaimed 

that re istance tot rants was obedi nee to God! 
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The long and bit er struggle in our own countr to free the slaves reel 'ed 

its irresistibl moment11m and drive, n t from science or econo ics or an materia istic 

interpretation of his cry, but from a profound r ligious conviction, which cou 1 d not 

be permanently denied or suppressed or contradicted, that the enslav ment of human 

beings was contrary to the law of '"'od! 

"Love t 'Y nei~ht-or as thyself" -- did not come out of any scientific laboratory. 

The autl-ority for it was :;)l\\l 1Jf(, I, the Lord, ordain it as the guiding pri ciple 

for human existence on earth. 

It was in the name of divine, not human, authority that a prov' •et dar 

challen~e a king who h~d done wrong; that Nathan, the prophet, couJd hurl the in­
f; ,-w. 

dictment of sin against King David, crying out "thou art the man", guilty of having 
I--

slain a faithful servant, out of lust for his wife, and mo e the king to huml--1 

c ntrition and repentance. It ,as in the name of a God of justice that Elijah 

conld condemn Kin~ Aha, anrl i sch rr:in~ ueen, Jez el, for having destroved a 

his ancestral vineyard. A sinRl~ man, rowever eAk 

V) ~a..""' 

cod man because they coveted 

and defen eless, with God on hie; side, is always in the majority, an his cause \1ill 

always e vindicated. were n t idle words, no ec tatic hyperboles, which the 

\ ( 
Psalmist uttered: The Lord is my rock, and my fortress, and my deliverer, God 

in whom I ta refuge, my shield and my stronghold." 

There are tim s when strong men are curbed and wise men are hum . led, not 

by being t ld that th ~ are not trong or wise, but that their action is acrile e, 

an insult to '"'od. The Talmud tells no ted scholar, Ra bi 1:.1 azar ben Simeon, 

w ~s comin one day from the house of hist acher and was riding leisurely on his 

do key by the riverside, feeling happy and elated because he had studied much Torah. 

Ther chanced tom t him an exceedingly ugly man who r -eted him, 'Peace be with you, 

• 
• Rabbi ·leazar, ho,ever, did not return the salutation 

"Raca: Good-for-nothing, h w u ly you are! 

hut 

nstead, replied~ 

' A I do not l<now, he poor man1rep id: 
I' 

o and te 11 tl-e craftsman who made me, "How u~ly is the vessel w ich you have made! "•••• 
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Rabbi Eleazar realized what a horrihle thing he had done.Tis 11 aca" --

t is Good-for-n t hing -- did not answer insult wit insult. He did not enter into 

an altercation with the abbi. He asked that his case be ta en efor r,od! He 

appealed to a higher t!rihunal wl--ich they toth acvno edged. Was he not also a child 

of God? Le t t~e abbi tell nod, how ugly is the vesse which He had made! the 

sorely afflicted man found his refuRe and vindication in God. God was the source 

0 
of ~is aut'orit. The learned a bi who had studied much orah -- ut had orgotten ,.. 
that lo· •e of -.od and man wa the very heart of it, the 'Ra bi who had felt hims lf 

so secur in his greDt learning, dismounted from his donk y, kneJt down hefor the 

man and said to him: ''Forgive me. I have sinned. I rnnassion, 

forgive me". And in the name of a God of forgiveness, the hum le man forgave th 

noted c olar. 

hy do men need God? For hope, to sustain th min all the checker d vicissi-

tudes of their lives. For dignity, to endow her fief and vuln rable lives with 

meaning and missi on, with po -er and dominion. For auth rity, to resist and com at 

all the evil forces of society. 

Yorn Kippur reminds us of th l~s major human needs and of how they c n e met 

in God. It al o reminds us that those who 

near at hand; that, in fact, God is alwa ,s aiting 

ft "If you seek Him, He 

YO 
September, 1960 

seek God wi J 1 find Him al wa~•s 

for man, nay, seeking him 
be 

wi 11/r adily found}" 

I 
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THE UEST OF GO:C 

rmon, The T mple 

Yom Kippur, 1960 

Our Yo Kippur mornings rvic is introduc d by ab autiful 

po m which was coffipos d by the famous Hebr w po•tx of th• leventh c tury, 

Solomon ibn Gabirol of Spain. The op ning lines of this ar: 

Shachar av keish 1cha tzuri u'misgavi 

"t da do Is k the, my Rock nd refug strong 

E' roch l'fan chah shachari v'gam ravi 

"I set b for Th both my morning and my v ning song." 

This poe of Ibn Gabirol dir ctly cho s th moving lin s of Psalm 

63: "0, God, Thou art my God, early do Is k The, my soul thints for 

The, my fl sh fai ts for Th . sin dry nd wary 1 d wher no wat r 

is." ---------------~----'---',----,.~__,,.------~. 

(Go to page fill_, paragraph two. B gin with" h qu st of God. • • II) 

~----------------~ 
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Our Yorn Kippur morn·ng service is introdttced by a beautiful poem w ich 
wa~ com osed b the famous Hebrew poet of the eleventh century , Solomon Ibn Gnlirol of Spain . he ope ing l ines of this poem are: 

l • J,~ ·/ t) ,j ') "At dawn do I seek Thee, My Rock and refu e stron . " 

f , ? i.. ~ ( \ I ~ ~, { ( IJ V ( 71"> -fc --
" I set before Thee bo t h my morning and my evening song." This Ibn Ga~irol directly echoes t e mov~ing openin lines of sal 63: 

.Jt, ,,,, e, ... fie. "o, 1• ... , 0 / God, Thou art My God , early do , :l a_J i 1 ., ~ µ 7 "rviy soul thirsts 
-? 

for Thee" 
flesh faints for Thee" I r . ) 

) _, , 
, 

_ _,,. I 

J. Cc:> " s in a dry weary land where no t..·ater is" •--·------=---
...._ ____ _ 

J ( 
,, T 

~•---->---...., ... ._.,, The quest of God is the constant theme and refrain of many of the gre~t 
prayers and songs of our sacred literature . 

!et,· w 1 • does man seek God? , ·hy does 
he re.:.ch out for God as a thirsty man rec:chcs out for water in a dry and weary land? t;hy does man really need God? 

There are men who think tat t ey do not need God . The• can et along without 
Go • They act as if t ere were no ,...od. Such men, seemin~ly sufficient unto t em­
sel es, nevertheless often choose ~~~rtems-e-lve15 esser gods to Phom they dedicate 
oth their morning and their evenin~ prayers . For o man lives without so e god to adore . ney 

idol efore ~• ich they prostra e thEIT1sel es. 
Or owcr, or title , or position, or some ot er supre~e desire or some to k of t eir 
own hands . Some make an idol of intellect and ascribe to it all power and value. 

" 
ItAOsua ly people who have enjoyed prolon,ed periods of material stab!l!ty ,

1
w_om 

pros erity has made insensitive to the dark mysteries of life and to the unpredictable accidE>nts of fortun , who become "full 
~g,...i:1e1_,, and say , "Who 1 s the Lord?" It is 
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('). •,,.. V "'"" ..., , _..._ ... v,,, 

THE QUEST OF GOD 

Sermon, The Temple 
Yorn Kippur , 1960 

intiuJuce<l by a beautiful 

poem 'thich was composed by the famous Hebrew poet of the eleventh 

I 
century, Solomon ibn Gabirol of Spain. The opening lines of this are: 

Shachar avakeish'cha tzuri u'misgavi 

"At dawn do I seek thee, my Rock and refuge strong" 

E~eroch l'fanechah shachari v'gam aravi 

I "I set before Thee both my morning and my evening song." 

This poem of Ibn Gabirol directly echoes the moving lines of Psalm 

63: "O, God, Thou art my God, early do I seek Thee, my soul thirsts 

for Thee, my flesh faints for Thee. As in a dry and weary land where 

I 
no water is." ~ 

I 

The quest of God is the constant theme and refrain of many of 

the great prayers and songs of our sacred literature. Now why does 

man seek God? Why does he reach out for God as a thirsty man reaches 

out for water in a dry and weary land? Why does man really need God? 

There are men who think that they do not need God. They can get 

along without God. They act as if there were no God. Such men, seemingly 

sufficient unto themselves, nevertheless often choose lesser gods to 

whom they dedicate both their morning and their evening prayers. For 
• 

no man lives without some god to adore. Money may be the idol before 

which they prostrate themselves. Or power, . or title, or position, 

or some other supreme desire or some work of their own hands. Some 
I 
' 

make an idol of intellect and ascribe to it all power and value. It 

is usually people who have enjoyed prolonged periods of material stability, 

those whom prosperity has made insensitive to the dark mysteries of 
• 

life and to the unpredictable accidents of fortune, who become "full" 

and say, "Who is the Lord?" It is 
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and w,i th ,..;;cb ef£-O.~t and sweat of soul- escape us! Where shall we find the wings 
A 

to rise again after we have been beaten down? Only faith can, help us build u;,on 

ruins. Job's bitterest complaint was 11 My days are spent without hope". He wou .. d 

feel secure if only there were hope . On the gates of Hell, Dante found i ,nserted t,-.,v::./Lt-. -~ 

these dread words: "Abandon hop~, all ye who enter here" . 

The belief that there is a good God who sustains and rules the universe, 

in Whose hands are our lives and destinies , nourishes confidence in man, creates 

a climate of hope at all times, and gives him courage ,for ideals and aspirations. 
i,..t -"" J · f <. ., t. ' ,. ! , ,. • / ,-1~ 

• • ,. .• t. -~• -~"-'> c> f."'I ·"- • A .- > ~.) r' , ..,.."'; , ~ •. ' ·• ---1.t". ....-, 

It rr.ay even give -h-i-ffl the strength for martyrdom, the strength not only to seek - I 
truth but to be prepared, if need be, to.4ie for it. 

"I keep the Lord always before me . He is at my right hand . 
IJ ·i' 

Therefore I shall not be moved.'' 

"I shall not be moved". In God man finds the strength to with-stand trial. 

l-Ie accepts whatever comes without undue murmurino and questioning because he re3ards 

them as the dispensation of the wise Master of the Universe , Who does not willinsly 

afflict His children. The meaning of God's actions is not always clear to hitjl 

but he believes in all trust that they are not blind or cruel or purposeless. 

Judaism has often been ch.-:1racterized as a Messianic faith -- that is, a 

J:"eligion of boundless hopefulness. It alwa_s spoke of what will ha pen in the 

End of Days Te P-resent is never the last 
~ 

' ' 
mo:nent in historyo Today may be trouble and da rkness but --

'- · 

-- "I will turn t e dar -:ness before them into li ? ht, a d the 

rouqh places into level ~round." There is a ~ which men, by their efforts 

and exert ions can hasten, when "nati ,)ns wi 11 beat their swords into plowsharesn, 
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Where shall we find the wings to rise again after we have been 

beaten 1down? Only faith can help us build upon ruins . Job's 

bitterest complaint was "My days are spent without hope". He would 

' 
feel secure if only there were hope. On the gates of Hell, Dante 

found inscribed these dread words: "Abandon hope, all ye who enter here" . 

The belief that there is a good God who sustains and rules the 

universe, in Whose hands are our lives and destinies, nourishes 

i 
confidence in man, creates a climate of hopeat all times, and gives 

him courage for ideals and aspirations. It may even give the solitary 

spirit in its struggle after truth the strength for martyrdom, the 
I 

stren~th not only to seek truth but to be prepared , if need be , to 

die for it. 

"I keep the Lord always before me. He is at my right hand 

'Therefore I shall not be moved." 

Baal Emot: "I shall not be moved". In God man f i nds the strength to 

withstand trial . He accepts whatever comes without undue murmuring and 

. ' 

questioning because he regards them as the dispensation of the wise 

Master of the Universe , Who does not willingly afflict His children. The 

meaning of God's actions is not always clear to him--but he believes in 

all trust that they are not blind or cruel or purposeless. 

Judaism has often been characterized as a Messianic faith--that is, a 

religion of boundless hopefulness. It always spoke of what will happ~n 

in the End of Days. The present ~is never the last moment in history. , 
I 

Today may be trouble and darkness but, "I will turn the darkness before 

them into light . and the rough places into level' ground." There is a 

tomorcow, which men , by their efforts and exertions can hasten, when 

"nations will beat their swords into plowshares", 

' 

: 
I 

I 

' i 

' 



• 

when ' ' every man will live under his vine and unc!er his fig- tree and none s all ma<e 

him afraid' , '',..hen the earth s a 11 be f i 1 led with the knoi:.:ledge of God as the waters 

cover the sea" . There is hope for peace and unity and human brotherhoo o T ere is 

hope for man, even for the sinner and the ½ransgressor . This is the very mcan~ng 

..--

of ou"C' ~ om }'ippur . The gates oLl'."epentance end return are alwa_:s open . T ere is 

"Pe.. fa.th,, 1<.uo...'h 
always the • 1 - -- the door of hope which is never s ut. .lo 

. . 
u~~n life need forever remain shut up in its o· n darkness . Open the door, and there 

is the new life! 

Our people spoke of God as 
"the ope of lsra~l. ' 

T.ere were centainly many dar stretches of mi e and suffering in our peo es 

o .... istory w1.en, without: tliis ope
1
it wou _d c rtain .. y ve succu ed . 1t cc. use 

t ere •~s God , there was hope; and the r:,ystery ofksut'"fEirin&_ was. ranc~ificd 
1 a. vavor b ma m-r 

~ ~;JOY 

a mi istry o_ service , and mad e u~a e b t c divi e promise: 

' .. ··. -- ''When you pass throu , t e waters I .. ;ill e with 

f 

and the rivers , the sha 1 not o en-: em y u, ,, 
' ':. e you ·,:~lk through fire you s a 1 n:>t he ur ed, 

I 

' and t e flame shall not C(ln U e •ou, 
I a:n the 

Lord, our God . " 

sin~ e, 

is so 

beyo 

Yes, man needs God, and n tio s need God because they need hope - - .ot a 
~ 

pecific hope, but an attitude, a cli ~te of confident hopeful ess. 

A,a.in
1
~n needs God bec.:\usc .~c eeds a sens of d~ in his .life. 

·1 • •• 
> .. "·· 

uch w',ich suggests to im t at e is r::i:;~;"' r.iere driftwood on swift currc ts 
I\ t- •• 

~ , ~ I 

There 

hi direction or cont ol. He is finite~ d mortal, subject to disease 
:- ! 

death and decay . He is a spec. of pnl itatin dust in a vast universe, held captive 
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when "every man will live under his vine and under his fig-tree and 

none shall make him a(cai<l","when the earth shaii be filled with the 

knowledge of God as the waters cover the sea". Tl ere is hope for 

peace and unity and human brotherhood. There is hope for man, even 

for the sinner and the transgressor . This is the very meaning of 

our Yorn Kippur. The gates of repentance and return are always open 

There is always the Petach Tikuah--the door of hope which is never shut. 

No human life need forever remain shut up in its own darkness . Open 

the door , and there is the new life~ 

Our people spoke of God as Mikueh yisrae 1-- "the hope of Israe 1." 

There
1
were certainly many dark stretches of misery and suffering in 

our people's history when, without this hope, it would cer~ainly have 

succumbed. But because there was God, there was hope; and the mystery 

of s ~ffering was sanctified through a ministry of service, and made 

I 
endurable by the divine promise: ki ta'avavor b'rnayim--"when you pass 

through the waters, I will be with you, and the rivers, they shall not 

overwhelm you," ''When you walk through fire you shall not be burned, and 

the flame shall not consume you, for I am the Lord , your God." 

• Yes, man needs God, and nations need God, because they need 

hope--not a single, specific hope , but an attitude a climate of 
I 

• 

confident hopefulness. 

Again, man needs God because he needs a sense of dignity in his 

life. There is so much about him which suggest to him that he is 

mere driftwood carried aloni{.on swift currents beyond his direction or 

control. He is finite and mortal. subject to accident , disease, death , 

and decay . 

captive 

He is a speck of palpititing ~ust in a vast universe held 
• 

f 
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The long and bitter struq,le in our own country to free t e slaves r ccivcd 

its irresistible omentum and drive, not from science or econo . ics or an r2 eria istic 

interpretation of history, but from a profound religious conviction, "'-'hie co u 1.d not 

be permonently denied or suppressed or contrc1dictcd, that the enslavement of hut -'.ln 

b2ings ~as contrary to the law of God. 

"Love t·y neigh , or as -- did not corre out of any scientif!c la cr~tory. 
• A hi A-cl, nc.t.i 

The authority for it was --.:H-'l!H---,,-....-:-, I, tle Lord, ordain it as the guiding principle 

for hu~~n existence on eart o 

It v:as in the name of divine, not hum~ authority that a prop et de? eel 

ch.1 en~e a king who had d ne wrong; t ~t 1\,~than the pro? et , cou d hurl the in­
.J-
tO t.•f ~:. 

dictrrent of sin against King David, cryin out "t ou c1r~ the man", guilty of hn.i n3 
/ 

slain c1 faithful servant , out of lust for .is wif 

oontr • i- M'td-'re ent'an It ~as int e name of a Go 

co· l co i -~ l a , and ~ s c e'T.i n~ Queen, ez 

good r:.:in because they coveted ' .is a ccr.tral 
/, .•. ·;,J'--

ad de enseless , with God C?J:l hi 
~ . •7~().) 

s i e, is al~n; e in 

e 1n,, to 

of justice tat Eli j c! 

, 

A s i ~ 1 e man, rowcver ,;...·c c1!~ 

his Cc'.J s c u· 11 

e vi nd i ca ted . They --·ere n0 id e wor ~, noY ecc tc\t le hyper oles, w ,ic t. e 
\l 

Ps.'.:.'l rn i~t uttered : The Lord is . roe,', and fortress, and my de iverer, my God 

in who:n I t,ke refuge, my shield .'.ln my st on~hold.' 

There are times wen strong ~e~ are cur cd ~nd wise men ~re um le, ot 

by eing told that the_,r are not stro or wise, ut tha their action is sncrilete, 

an in ult to ~od . _r-- The Talmud teJ noted sclolar, Ra bi Eleazar en s i~con, r 

w~s comin one da• from the house of his teac er end was riding leisurely on his 

0:1 ·c., by the riverside, feeli g appy end elated bccau~e he had stuc. ed . uch Torah. 

There c anced to meet him an exccecl i n~l ue y m n vho rceted him, 'Peace be with you, 
,( . 

i EleDz2.r , however , did not ret rn the 
"f: ,., . ,. C.Ol\tC tr. .,r 

f. ; ~:i;~t ~ ~1steo , /,replied: ·rA . 

Good-for-net i g , ho., u~ly you are! 1'he oor mnn rep ied : I do not k ov , 

,o " .s t e vessel "'' · i ch you . .:i c nd te . 1 t e c a tsman • o ri.:1 c m , "I o _. uq;l_ d !"o• oo 
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The long and =bitter struggle in our own country to free the 

slaves received its irresistible momentum and drive, not f rom 

~riPnce or economics or any materialistic interpretation o f history, 

but from a profound religious conviction , which could not be perma ne ntly 

denied or suppressed or con tradicted , that the enslavement of human 

beings was co,trary to tl1e law of God: 
I 

''Love thy neighbor as thyself"--did not come out of any 

scientific laboratory. The authority for it was Ani Adonai--I, the 

Lord , ordain it as the guiding principle for human existence on earth. 

I 
, It was in the name of divine , not human authority that a prophet 
I 
I 

dared challenge a king who had done wrong; that Nathan the prophet, 

l could hurl the indictment of sin against King David, crying out to him, 
I 

"thou a re the man" 

lust , for his wife . • 
I 

guilty of having slain a faith ful servant, out of 

It was in the name of a God of justice that Eli jah 
~ 

could condemn King Ahab, and his scheming Queen, Jezebel, for having 

destroyed a good man because they coveted his ancestral vineyard A 
I 

single man , however weak and defenseless, with God on his side, is 

always in the right, is always in the ma j ority, and his cause will 

always be vindicated. Those were not idle words, nor ecstatic 

hyperboles, which the Psalmist uttered: "The Lord is my rock, and my 

fortress, and my deliverer my God in whom I take refuge, my shield and 

my stronghold." 

There are times when strong men are curbed and wise men are . 
humbled, not be being told that they are not strong or wise , but that 

their action is sacrilege, an insult to God. The Talmud tells of a 

noted scholar, Rabbi Eleazar ben Simeon, who was coming on~day from the 

house of his teacher and was riding leisurely on his donkey by the river­

side, feeling happy and elated because he had studied much Torah . There 

• 

chanced to meet him an exceedingly ugly man who greeted him, "Peac~ 

be with you, Rabbi." Rabbi Eleazar . however \ did not return the 

salutation. Instead, he replied in contempt, "Raca", Good- for-nothing , 

how ugly you are.' The poor man, shaken, replied: "I do not know, but 

go and tell the craftsman who made me, How ugly is the vessel which you 

have made!" ... 



• 
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Rabb i El eazar realized what a horrible thing he had done . This "~aca" -­

this Good-for-nothing -• did not answer insult witr insult . He did not enter into 

an altercation with the Rabbi. He asked that his case be taken before God! He 

appealed to a higher t!ribunal wrich they both acl-:nowledged . Was he not also a child 

of God? Let t~e Rabbi tell God, how ui:;ly is the vessel which He had made! The 

sorely afflicted man found his refuge and vindication in God . God was the source 
f,• .... r--

of his aut~ority . The learned abbi who had studied r.1t1ch Torah - - but had forgotten 
I--

that lo·,•e of od and man was the very heart of it, the abbi who had felt hirrsclf 

so secure in his great learning, dismounted from his donkey , knelt down before t e 
• I 

ma n a.nd said to him: °Forgive me . I have sinned. 
"),.,.A11._ ,. " .. • 

Mtioll!!i-t! -myself" to your c~T.;,a ss on, 

And in the name of a God of forgiveness, the humble man forgave t .e 

noted scholar. 

Why do men need God? For~, to sustain them in all the checkered vicissi­

tudes of their 1 ives . For 4W.J.!-.Y, to endow their brief and vulnerable lives with 

meaning and mission, with power and dominion . For ~~J,, ~~y , to resist and co,1 at 

all the evil forces of society . 

Yom Kippur reminds us of these major human needs and of how they can be met 

in God. It also reminds us that those who W;1-;b ~a seek God will find Him alv:a_•s 

near at 

1960-· 

at, in fact , God is always waiting for 

- ) . . 
' 

, 
, 

nay, seeking h im./ 4 

": • • .,. 

Im •r•shnu y 'matseh lach -- "If yous k Him, H will b r adily found." And , further I 

that the road upon which man can find God , winds through fi lds of right ousn s, and highlands 
., 

of lov . 



-. 

- 7-

Rabbi Eleazar realized what a horrible thing he had done . This 

"Kaea;; __ this Gcod- for nothing--did not answer insult with insult. He did 

not enter into an altercation with the Rabbi. He asked that his case 

be taken before God! He appealed to a higher tribunal which t hey both 

acknowledged. Was he not also a child of God? Let the Rabbi tell 

God, how ugly is the vessel which He had made! The sorely afflicted 

man found his refuge and vindication in God. God was the source of 

his authority. The learned Rabbi who had studied much Torah--but who 

had forgotten that love of God and man was the very heart of it , the 

Rabbi who had felt himself so secure in his great learning, dismounted 

from his donkey knelt down before the man and said to him: "Forgive me. 

I have sinned . " And in the name of a God of forgiveness, tb.e humble 

man forgave the noted scholar . 

/Why do men need God? For hope, to sustain them in all the 
I 

checkered vicissitudes of their lives. For dignity, to endow their 

brief and vulnerable lives with meaninz and mi ssion , with power and 

dominion. For authority, to resist and combat all the evil forces of 

society. 

Yorn Kippur reminds us of these major human needs and of how they can 

be met in God. It also reminds us ,that those who seek God will find 

Him always near at hand; that , in fact God is always waiting for man, 

nay, seeking him . Im tid reshnu y'matseh lach--"lf you seek Him, He 

will be readily found." And, further that the road upon which man can 

find God, winds through fields of righteousness, and highlands of love . 

• 




