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The mind of youth is not rutted in the deep furrows of

custom and tradition, Youth is uncompromising in it

devotion, revolutionary in its technique. It sees the
broad ouvtlines of things, the wide contours of life. Its
soul is not stifled by the jots and tittles of learning.
It is sufficiently impractical to be alventurous., It does
not weizsh each new impulse in the balance of pist expere
ience, nor guage esch new ideal by the yard=-stick of pre=
cedents. And these gualities of soul are the very char-

acteristics of the prophet. DNeither Amos nor Isiah, nor
Jeremianh, nor any ofther of that brood of titanic souls
was sophisticated, pedantiec, circumspect or conventionally
prectical, They were extreme, radical visionaries, obdvrate
and defiant, TIThe propnet challenged th orlde And becnuse
arf that he bec e the leavening force of gociety, the forma-
tive agency, the power thnat kept it restive, agitnted, roving,.
tonic, the vigor, the new blood of his people.

the uwneconquerable s irit of cere tive youth asserting
wnenever the pall of oldenge began to settle upon
tnecarnation of Youth,

It follows, there ore as s matter of course, that a
peo;le whose supreme felicity was to function as —="The
prophet unto the peoples of the e: " wnose fonlest
wishes was==%Would that all the peo;le of God were prophets,®

that such a people w uld keep frooh within its soul the spirit

of youth without which prophecy sinks into priesteraft and
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Priesteraft into dexd formalism., And it folloms also
that Isreel can claim thi: enviable distinction of mes-
senger and mouthpiece of God only as lon~ as he remains
youthful in the buldnes f its vision, vernal in the
Treshness of nhis hope, strong in the affirmation of his
faith,

I hold that in religious

the position of prophets
mitting ourselves to grow old the first sign of oncoming
senility may be discerned in our pseudo-intellectn lism,
in our feverish attempts to cloak our faith in the
garments of an antiquated rationalisme To
than coldly rationalistic snd smArtly logicsl in an
steel and conecrete is, of gourge, toconfess that

too anaemic to eniure th. sober faets of reality,
we have delilerately s-t about to tear down ever
yatic grandeur and sscred emotionalism in the Tem
our faith leaving the edifice to
pillars of "pure reason" and unallogred intellectuwalism, We

have robbed cur faith of its glow, of its fervor, of its

écstacy. We have s.mehow forgotten, or perhaps we have

not yet become aware of it, that 1ife moves not to the rythm

of logical s8yllogiams, but to the mighty cadences of emotions.
We are astirred to deeds of grandeur or infamy not so much
by the force of un idea as by the irresistable surge and

onslaught of plangent passions. Our course in life is de-
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termined less by the unste.dy hand of the Pilot Reason
than by the giant uwrge and the thruat of the wav:s of
senbiment, We have lost sight of the supreme funetion
of relicion which is to reach the volitional =springs of
human nature, the springs of passions and emotions, to
purify them and to direct the course of their ouvtrushing
streams, We ha e not realized that the regeneration of
society will be effected not by an increase of knowledge,
but by a purging of passions, a erystallization of sentiments,
& directing of human impul ses heavenward,

This Tatuous intellectualisr of modern Judaism muy be
attributed in part to the c¢ircumstances which attended the
birth of Reform Judaism. Reform Judaism, be it rememb-red,
started as a movement not of spiritual revivalism but of
intellectuval criticism, It was protestant not ewangelistic.
Its overt ailm was to wdjust Jewish l1life and
new social, political and intellectual environments. 1Its
dominant pmyrpose was not toc intenisfy devotion or to fan
the flames of religious enthusiasm, So that tne first ex-
pression of early Reform Judaism was a shrivelled, shrunken

Mosaic Judaism w ich proved to be a tragically incompetent

prosaic Judaism, The later leaders of the Reform Movement

endeavored to correct this abuse and to check the yprocess
of spiritual deletion--—and with some success. But we are
still laboring under the rationalistic inecantation of the

o

Eighteenth Century. We are still painfully insisting that
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Judaism is .n absolutely sane, sober, modrorate and
plausible religion forgettin: all the while that in reli-
gion, "plausibility,” in the pdinted wordas of Dr. Schechter,
®is more often a sign of medioerity than a test of truth;
that sopberncss is good, bt that inspiration and enthusiasm
are better,."

As slaves of changins philosophiec judgments, we have
lost the freeman's courage of ffirmation. Our Credo—-—
®"The Lord, He is God," lacks the ring of strong conviection,
To a world hungry for a living God, thirasting for the
of spiritual salvation, to an age torture’
perplexities, ascking in deapalr Der the resning of it all,
seeking amidat the berwilderingicenTiislon of 1ife the unity
of some steadast purjose, we can offer rotihing but moral

proprieties, etnical lormalism, pale platituvdes. ‘e are

starving our religion to the tone of an exalted philanthropy,

a clorified gystom of almsgiving. For a religion rich in
C:F".‘J‘.: ,.r;f Faaed

colorful emofhon,<$hrilded by the tonech of divine intim.cy,

holding the promise o onderful rovelations to those who

seek communion ith e Infinite, we are substituting sys-

tem of sociology. We are streassing moral ‘net which is,

ol
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after all, only a spoke radiasting from the #Hub of ‘religioh, G f&ﬁs
only a visible flame s, ringing from the hidden fires of

spiritval fervor.

We have nccepted, and justly so, Micah's definition of

religion: "To do Jjustly, to love merey and to walk humbly with




wilhe

thy God.” but we have emphasized "the doing Justly and

>
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loving mercy” wiiech are the ethical elements of the define
ition and we h:ve overloded the "walking humbly wity

-

wnich is its religiovs element. loral
yet religion. ZFthical conluct is not yet faithe Religion
is a "Walking with God," an eestatic longing for a closer

communion, a gresater contacgt, naarer kinshij

Infinite. It is the "Hithdabkuth® of the mystic, "the

2k ; e i > 2 ﬁ PR
clinging to God." Relirion ias the © ernal quest

for self-realizsation 39 : fection in Cod.
in ry prresence and become perfec hat is the
to the religzious man.
Only a religion that experienge
afflatus, that (Is/ rorne ted ith the counsciovaness
presence in its midst of living God, th:.t dares to
in a vorl beeming with negatb ionge== "1 knrq that my Redeemrer
livith" == ¢can function beneficentiy in hum:n 1life., ANd

onlyv a Judaism that is trve to its anecient conviétion th- ¢

it is "The Servant of God," that ~an exclaim triumphantly

with its saints and seecrs and mystics of all time m My

"

Beloved's an’ my Beloved is = can hoye to rerain etere=

nally yvoung aAnd fulfill its ¢ in the worlid,

The Rabbis cormenting

Al

:lomon wrote the Son s of Songs,
the Book of Proverbs and Ecclesiaste=z, the firat a love
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rhapsody, the second a digest of praetical nmorality and




folk wisdom an’ the third an amazing soliloquy on the

vanity of life -— say that King Soloron wrote the Song

of Sungs Tirate—= in nia youth, =and y ha creaw older he wrote
the ook of Praverha and in his 0ld age he componed
Ecclesiastes, for, they say, "when a man is youns he sings

in the unbounded joy of youth. As ne advances in yo .r- his
ringcing song softens into the even accenbts of mature counsel
and admonitione And in the twilight honrs of life nis
voice ainks into pathetic mmtterin; on life'’s vanity =nd
emptiness . When a ran is young he sinra% When Israeél
felt the hot blood of youth conrsing througsh his veins,
when the dew of morning was on his lips and the axl1l of

God sounded onderfully sweeb in hia earse-he sange-

®God is oy strengtl =00 ny sony*./ "8ing wunto the Lord

1 Y

a nevw song"e= "1 will aing unto the l.ord for he h-th

dealt bountifully with me.® In th2 hours of darleat

1

night, racked on the cross of universal hate the Jew
poured out his scul in triumphant hymns and a-idat

sorrow and suffering ne sang "How bless~d are we,!
How goodly is our portion, how swveet our lot, hov

beautiful our heritage,® But we are drifting into the

mood of Eeclesiunstes. We nave forg.tten how to singe.

We write treatises and pamphlefs and scholarly disserta-

t ions but how l'ev re the hymns we write{ Living in the

sunshine of God's favor, we have lost the svirit of soncgl
Let us reatore to Judaism its lyric expression, Let

us bring back the asong to the lips of ouwr people, Many




i
0f our reorle are this day seeking in strange cults and
foreign folds the waters of salvation., Their lips are
parcned «nd their souls «sre athirst. They are loat in

L.

the grey sadness of iife. They ery for that suireme beati-
tude of soul =contentment wnich will make their

g ing for joye. Lebt us revenl to then the fountains of
living water which are within.our own faith, TIor hath it
nott hean said-—=""ior with Theg== the Gol Tarsele- is tho

Pountain of Life,®™ Let our nrayer be today as it ws

-

days gone hy=-— "Turn ve Thong O Lord, unb

be turned; Renew onr days, as of o0ld,."

’




The Religion of Youth
By Rabbi A. H. Silver.

of un-
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Scientifically, ours an
bounded youth. Spiritually, it
of anchored old age. In man's im-
memorial struggle with nature, our
age is exhibiting a youthful vigor and
vision, a vernal freshness and freedom

1S age

is

which are inspiring. In a spirit of
bold adventure, like the plumed
knights of yore, we ride into the
Realm of the Unknown in quest of

the Holy Grail of Truth. Precedents |
and traditions, doubts and uncertain-
ties are accounted naught in our
sight. We are supremely affirmative,
In an irresistible impulse of abund-
ant youth we have taken hold of phy-
sical reality and are molding it “near-
er to our hearts’ desire.”

But in man’'s eternal pilgrimage to
the Dwelling Place of God, our age,
in its slow and laborious progress,
has evinced a senile languor and dull-|
ness which are depressing. We are
tired and foot-sore and the pilgrimage
has been robbed of its sustaining hope
by a rodent scepticism. Believing, we
cannot denv. Doubting, we do not af-
firm. We endeavor to still our great
soul-thirst with the waters of fast-
failing philosophies and flat moralities
and we satisfy our spiritual hunger
with the seraps and crumbs of science.
Not like gaily bedecked errant-knights
of the Spirit do we apear but like lost
and wearied wanderers at the lag-end
of a forlorn hope.

Judaism, too,
incursion of this senescent
the age. We, too, are sinking deep
into the ruts of doting old age. We
are betraying in our slow and unen-|
thusiastic affirmation of the verities
and cincerities of our faith, in the
substitution of moral formalism and |
ethical efficiency for religious fervor
and spiritual piety, in the morbid
practice of adjusting Judaism to the
latest fad in philosophic speculation,
in all of these and in many others, we
are betraying not the outlook of youth |
nor the insight of manhood, but the
dim vision of old age.

The tragedy of the situation be-
comes even more apparent when we
reflect upon the sustained glorification
of the Spirit of Youth in Judaism.
Dowered from early life with a mis-|
sion which by its very nature must |
be perennial, the Jew was aware that
the ultimate success of his mission
would depend upon the preservation |
within himself of the eternal spirit
of vouth. He must never permit him-|
self to grow old for in old age lurked
the greatest menace to the success of
his God-given task. Whenever he felt |
the icy fingers of old age stealing over |
him, his soul would instinctively re-|
volt and his heart would go out in
an impassioned prayer—‘Renew our
dayvs as of old!” Fill us anew with |
that divine intoxication which we ex-
perienced in the dawn of our life; re-
store unto us that all-surmounting, all-
conquering spirit of youth.

To one who is not familiar with the
temper of Judaism and is out of sym-|
pathy with the impulses which mo-
tivate in its life a strange phenomen-
on, indeed, presents itself in the fact|
that some of its prophets and seers
were yvoung men. When the vision
came to the prophet Jeremiah and the
voice of God called unto him saying—
“Behold, T have ordained thee a proph- |
et unto the nations” — Jeremiah in
fear and trepidation exclaimed, “Ah, |
Lord God, behold T ecannot speak, for
I am but a youth.” And Samuel, too, |
was but a lad when God called unto |

as

from an
spirit of

1as suffered

him through the stillness of the night
Strange, is it not, that young men
whose knowledge is circumsecribed, |

whose experience is of necessity limit-
ed should see visions and catch glimp-
of God, while men of mellower
vears, of wider experience and riper
judgment should go through life un-

ses

touched by the burning fingers of a
vision

Strange, it is, but true!

The temper of youth is prophetic.

The eyves of youth are mnot veiled by
the gauzy fabric of convention. The
mind of youth is not rutted in the
deep furrows of custom and tradition.
Youth uncompromising in its de-
votion, revolutionary in its technique.
It the broad outlines of things,
the wide contours of life. TIts soul i
not stifled by the jots and tittles o
learning. It is sufficiently impractical
to be adventurous. It does not weigh

is

sees
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| giant urge and the thrust of the \\';lw-s]

| human nature, the springs of passions
| and emotions, to purify them and to!
| direct

ihe birth of Reform Judaism.

lin religion, “plausibility,

.of truth;

| system of almsgiving.

| to

| ligion, only

than coldly rationalistic and

logical in an age of steel ;‘m‘l
of course, to confess (VR
endure the
that we

smartly
concrete is,
we are too anaemic
syer facts of reality. So
have deliberately about to tear|
down every pillar of mystic grandeur |
and sacred emotionalism in the T2m-|
ple of our faith leaving the edifice to
rest upon the unstable pillars of “pure
reason’” and unalloyed intellectualism.
We have robbed our faith of its glow,
of its fervor, of its ecstasy. We have
somehow forgotten, or perhaps we |
have not yet become aware of it, !h;n'
life moves not to the rythm of lozical|
syliogisms, but to the mighty cad-|
ences of emotions. We are stirred to|

1O

set

deeds of grandeur or infamy not sO
| much by the force of an idea as by
the irresistible surge and onslauzint
of plangent passions. Our course in

life is determined less by the unsteady
hand of the Pilot Reason than by the

|
of sentiment. We have lost sight of |
the supreme function of religion which l
to reach the volitional springs ()t"

is

the course of their outrushing

streams. We have not realized that
the regeneration of society will be |

I

effected not by an increase 0° knowl-
edge, but by a pniging of paissions, a
crystallization of senitments, a dirvect-
ing of human impulses heavenward.
This fatuous intellectualism of mod-
ern Judaism may be attributed in part
to the circumstances which attended
Reform
Judaism, be it remembered, started as |
a movement not of spiritual revival- |
ism but intellectual criticism. It was
protestant not evangelistic. Its overt
aim was to adjust Jewish life and
thought to theiy ,ew social, political
and intellectual environments. Its
dominent purposes was not (o intensi-
fy devotion or to fan the flames of

| religious enthusiasm. So that the first

expression of early Reform Judaism
was a shrivelled, shrunken Mosaic
Judaism which proved to be a tragic-
ally incompetent prosaic Judaism. The
later leaders of the Reform Movement
endeavored to correct this abuse and
to check the process of spiritual de-
letion—and with some success. But
we are still laboring under the ration-
alistic incantation of the Eighteasnth
Century. We are still painfuliv in-
sisting that Judaism is an absolutely
sane, sober, moderate and plausible
religion forgetting all the while that
” in the point-
ed words of Dr. Schechter, “is more
often a sign of mediocrity that a test
that soberness is good, but
that inspiration and enthusiasm are

As slaves of changing philusophie
judgments, we have lost the freeman’s
courage of affirmation. Our Credo—

| “The Lord, He is God,” lacks the ring

of strong conviction, To a world hung-
ry for a living God, thirstinz for the
waters ¢f spiritual salvation, to an
age tortured with doubts and perplexi-
ties, asking in despair for the mean-

| ing of it all, seeking amidst the be-
wilderng confusion of life the unity
of seme steadfast purpose, we can
offer nothing but moral proprieties,

ethical formalism, pale platitudes. We |
are starving our religion to the bone |
of an exalted philanthropy, a glorified
For a religion |
rich in colorful emotion, thrilled by
the touch of divine intimacy, holding
the promise of wonderful revelations
those who seek communion with
the Infinite, we are substituting a sys-
tem of sociology. We are stressing
moral conduct which is, after ail, only
radiating from the hub of re-
a visible flame springing
hidden fires of spiritaal

a spoke
from the
fervor.
We have accepted, and justly so,
Micah’s definition of religion: “To do
justly, to love mercy and to walk hum-
bly with thy God,” but we have em-
phasized ‘“‘the doing justly and loving
mercy” which are the ethical elements
of the definition and we have over-
looked the “walking humbly with God”
—which its religious element.
Moral efficiency not yet religion.
Ethical conduct is not yet faith. Relig-
ion a .*Walking with God,’? an
ecstatic longing for a closer commun-
ion, a greater contact, a nearer Kkin-
ship with the Infinite. It is the “Hith-
dabkuth” of the mystie, “the clinging
to God.” Religion is the eternal quest
of the soul for self-realization and self-
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ideal by the yvard-stick of Dl‘f'('t‘d'*nis.; the challenge to the religious man,
And these qualities of soul are the| Only a religion that ox i s th
very characteristics of the prophet,|adbture o diving thd I
Neither Amos nor Isaiah, nor Jeremiah, | meated with the consciousness of the
nor any other of that brood of 1',‘.:(11%(-‘ presence in 1 mid ol 11y God
souls was sophisticated, pedantic, cir- j':;;w dares to affirm in a world teem
cumspect or conventionally practical.|ing with negations—*1 kno
They were extreme, radical vision Redeemer livith"-—can function bent
aries. obdurate and defiant The | ficiently in human And on a
prophet challenged the world. And|Judaism that is true to its ancient
because of that he became the leaven-| ¢ONVI S ! i
Ing forces of socilety he formativ God,” that can ex( m riumphantly
agency, the power that kept restive nd 2 1 n ties
agitated, moving. He was the ni L al & [ am my Beloved na
the vigor, the new blood « = people Jeloved is m An. nope  tog
He was the unconquerable spirit of | remain eternally your nd |
creative yvouth assertin self when n % rld ”’
ever the pall of old-age began to s 'he Rabbig con 0 fact
t1e upo men He was tl ¥ -0l o tl ( e
tion of Youth, ] K Solomon wrots e Songs

It follows, therefore na of | of Songs, the Book of Proverbs and
course, that Dt onle whos« I M Keceles Q I 16 r psody,
felicity was to function as—"“The|the second a digest of practical mor-
prophet unto the peoples of the earth,” 1t nd folk wisdom and the third
whose fondest wishes was—*“Would| an amazir soliloquy on the vanity of
that all the people of God were proph-| life sav that King Solomon wrote the
ets” that such a people would keep| So of So & h < d in his
fresh within soul! the spirit of | old a he comp I
vouth without which prophecy sinks|they say, ‘“when a man is young he|
into priesteraft and priesteraft into|sings in the unbounded joy of youth. |
dead formalism. And it follows also| As he advances in yvears his ringing|
that Israel can claim this enviable|song softens into the even accents of |
distinction of messenger and mouth- mature counsel and admonition. And |
pieces of God only as long as he re-|in the twilight hours of life his voice

mains youthful in the boldness of its|
visgion, vernal in freshness of his
hope, strong in the affirmation of his
faith.
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I hold that in religious life today
we are fast losing the position o.

prophets and leaders because we are
permitting ourselves to grow old. The
first sign of oncoming senility may be
discerned in our pseudo-intellectual-
ism, in our feverish attempts to cloak
our faith in the tattered of

garments
an antiquated rationalism./'[‘o appear

sinks into pathetic muttering on life's

vanity and emptiness.” When a man
is voung he sings! When Israel felt
the hot blood of youth coursing
through his veins, when the dew of

morning was on his lips and the call

of God sounded wonderfully sweet
in his ears—he sang—*“God is my
strength and my song,” “Sing unto
the Lord a new song”"—*“l will sing
unto the Lord for he hath dealt boun-
tifully with me.”” In the hours of

darkest night, racked on the cross of
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