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THE MODERN VIEW 9 

THE DEMOCRATIC IMPULSE IN JEWISH HISTORY 
By DR. ABBA HILLEL SILVER, of The Temple, CLEVELAND, OHIO 

EI E, who e po tic in
ight frequently bord r d 

on the propb ti , wrot 
som wb r or th tim 
to come wh n "fr edom 

will p ak e • rywhere, and its p ech 
will b Biblical." Hitler, \\ho e hat
r d of fre dom and democracy is sur
passed only by his hatred of th J w , 
som where volcanically rupt this 
pronouncem nt: "D mocracy is fun
clam ntally J wi h, not G rmani ." 
Fri nd and foe alike se m to agr e 
her that th re i an organic r la
tionship b tween Judaism or th J w 
and th ideal of human fre dom and 
lib rty. Thomas Huxley called the 
Bibl "the most democratic book in 
th world," and re- tated what many 
an historian had noted b fore him, 
that "throughout the history of the 
\V st rn World, the Scriptur s have 
b n th great instigators of revolt 
again t th worst forms of clerical 
and political despotism. The Bibl e 
has been the Magna Charla of the 
poor and of the oppressed." Th rol 
which the Bible play d in all the Pro
t e taut r form movement , in th 
English and American r volution , 
and in th movements for ocial jus
lic and economic reform in the West-
rn \V-orld is a story too long and too 

well known to warrant re-telling at 
thi tim and in this place. It is not 
th refore accidental that the attack 
upon human freedom and human 
rights under the Nazi regime, which 
alone of all Fascist regimes has dar d 
to face the ideologic implications of 
its position, has gone hand in hand 
with a violent attack both on the Old 
and the New Testament , and on th 

s ential teachings of the entire 
cla sic Judaeo-Christian tradition. 

It i highly interesting to not how 
p r istent and dominant bas be n the 
d mocratic impul e in J wish bi tory 
-alike in the political life of the peo
ple a in its economic and r ligiou 
life. 

\Vh n the nomadic forbear or Is
rael app ared on the frontiers of 
Canaan to begin their amazing car r 
in the world they bad alr ady b n 
acted upon and determined by count
I s g n rations of desert ·peri nee 
and mor s. The hard, unc rtain and 
miaratory condition of des rt life 
mak for a rud quality and a primi
tiv fr dom among th wandering 
trib Ther are no king in th 
ct rt. Th tribal h ad i only the 
first among quals. The d rt koo, 
of no military aristo racy, for all 
adult mal s are fi ht rs. o family 
claims pecial nobility of anc stry 
for all m mb rs of a clan ar blood 
r lation . Th rul of th rich i un
known for th di parity b t\: · n ri b 
and poor is sli ht and many trib s 
ar communi tic in tru tur . 

This outstanding paper was presented by Rabbi Silver at the Third 
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prie ly hi rarchy xists and ritualis
tic functions ar in mo t in tances 
p rformed by the lay b ad of the 
family. Th nomadi • tribe is a rudi-
mentary political, onomic and r -
ligiou democracy. umb rles cen-
turi stamped th e featur s upon 
th cbaract r of th d sert ances
tors of Israel long b for they ntered 
th s ttled agricultural life of Canaan. 

From their catt r d entranc into 
anaan until the stablishment of 

the monarchy, centuri s elap ed-tur
bulent and formativ c nturi s, dur
ing which the trib s of Israel in their 
, arious grouping w r led by war 
chi ftains, ummoned by the peopl 
tu command whenever an em rgency 
aro e. The e chieftain returned to 
civilian life when th mergency was 
pa t. The d ert tradition tr nuously 
1·esisted national con olidation under 
on soverign rul r. Only the threat 
of foreign invasions, particularly that 
of the Philistines, for ed the tribes to 
seek political unification under a 
monarch. A reading of the Bibli al 
r cords shows bow di tinctly distaste
ful this compul ory monar hization 
proved to th b st spirits of the peo
pl . Constrained to yi ld to a neces
sity, they neverth 1 s refused to 
make any intellectual conce ions to 
it. The proph t Samu 1 interpr t d 
the demand for a king as rebellion 
again t God, as vidence of the peo
pl 's sinfulness and degradation and 
as a culpable mimicry of the heathen. 
C uturies later the Rabbis voice the 
same dislik a nrl distru t or kings: 
"God said to lsra 1: My children, did 
I not wish ou to b fr e of the fear 
of kina and royalty- v n a the 
denizen of the wildern s are free 
of the fear of man. But you chose 
otherwi e! . .. " Contra t this Judaic 
point of view with the Greek of Plato 
and Aristotle. Th id al policy, Plato 
mainta.ined, was the monarchy and 
th ideal rul r of bis Republic was 
tb king who was also philo opher 
and warrior. ristotle regard d king-
hip as "the primary or most divine 

form of ar1v rnment." 

Among the p opl s of antiquity, 
ven among the mo t nlightened, 

king were d Hi d, acrifices w r 
off r d to th m and th mo t extra
va ent titles and attribut s were a -
rib d to them. Thu the kings of 

E ypt w re addr d as "Lord of 
h a en, lord of artb, sun, lif of the 
~ hole world, lord of tim ... er ator 
of th harv t, mak r and fashion r 
of movtals ... giv r of lif to all the 
host of gods'' ... Th re was no king-

wor hip in Isra I, and a H br w king 
to whom an h athen ruler ought to 
attribute miraculous healing pow rs 
replied: '·Am I a God, to kill and to 
make aliv ?'' ... Th highest tribut 
which the Bibl pay to a ruler i : 
"He did that which wa right in th 

y s of th Lord" ... 
No r volutionary lit rature of man

kind breath s a profounder distru t of 
royalty and indicts in harsher term 
th ways of kings, their de poliations 
and corruptions, than the eighth chap
ter of the First Book of Samuel. Re
flected in th Biblical account of th 
rise of the monarchy, on finds not 
only th struggl b tween the th o
c1 a tic and the monarchic systems of 
gov rnm nt,- b tw n priestcraft and 
ki11 ~craft,- but also and more partic
ularly the unr 1 nting conflict be
tw n the d mocratic and the auto
cratic principl s which raged through
out th political history of Israel, and, 
a w . ball s e in a mom nt, through 
its economi and religious history as 
well. 

Hard wa th road which royalty 
traveled in Israel. It kings, with rarli 
exceptions, never arrived at that ab
soluti m pos ss d by the potentates 
of other ancient Oriental kingdoms. 
Straightway upon the selection of 
Sau], the prophet Samuel was quick 
to define and circumscribe the scope 
and powers of the king: "Then Sam
uel told th peopl th manner of th 
kingdom, and ·wrote it in a book, and 
laid it up before the Lord." The con
tents of thi book may be gather d 
from th D ut ronomic code wh re 
the king i forwarn d not to multiply 
hor and wealth and wives, and 
above all, not to permit hi heart "to 
be lifted up abov his brethren." Sam
u 1 los s no time in impre sing upon 
his peopl that allegiance to th Lord 
must at all times be prior to alle
giance to the king. 

At decisive moments the people as
sert d th ir authority again t rthe will 
of th kin~. Fr qu ntly they reb 11 ct. 
Hot upon the h ls of Saul's 1 ction 
a r volution broke out, led by p opl 
whom the dyna tic chronic! r t rm 
"ba e f llow " - but revolutioni ts 
have alwa be n called "ba f 1-
lows" . . . Tb "base fellows" d s
pi d aul and cri d out: "How shall 
this man sa v us?" This revolution 
,vas s emingly of uch proportions 
that th kingdom had to be "r n wed" 
in Gilgal. amu l him elf anoint d 
th r b 1 David, king, during Saul's 
lifetim , not b cau h di lik d 
aul-for th Bibl tak s occasion to 

point out that Samu I loved Saul and 
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mourn cl for him when mi fortune 
ov •rtook him- but becaus aul had 
usurp d pow rs not d 1 gat d to him 
and b cau h did not follow rigidly 
th instructions of th prophet. 

David's r ign was b s t with r vo
lution. and upon th death of bis son, 

olomon, the mpire v,ras r nt in 
twain by a popular revolution against 
royal oppr s ion and arrogance. At 
Um th people dethron cl one rul r 
and l ct d another in hi plac . At 
lea t in fiv instanc s th Bible 
cl arly tat s that th populac 1 cted 
th Icing. 

Th kings were constantly under 
th moral surveillanc of the proph-
ts-tho stern monitors or the great 

d ,mocratic desert tradition or t!i~ 
1 ace. In the name of a law higher 
than that of kings, Samuel fac d 

aul, rathan d nounced David, Sh m
aiah threatened R hboam, J hu im
pr cat d Baa a, Elijah anath matiz d 

hab, and Jeremiah pronounc d doom 
upon Z ct kiah, b caus "h humbl d 
not himself before J r miah peaking 
in th name or th Lord." 

Th Babylonian exil put an end 
to the relativ ly brief era of kingship 
in lsra I. Th r after and for a period 
of almo t half a. millenium the J w 

govern ct by pri st-I ad rs and 
by a' m bli and councils of th ir 
r pr ntative -Judean Ar opagit s, 
- " ho dir cted what v r of political 
autonomy th p op! po sect. Th re 
followed a bri f int rlud of Ha moo-

an o, rignty and of th Idum ar 
dyna 'lY und r Roman tut lag , and 
ch cker d with r b llions, and then 
th r at di persion of th p ople 
took pla • . inc that Um and for 
n arly nin t n centuri l ra 1 scat
t r ct all ov r the world, xisted with
out king, pop l or pot ntat and y t 
1 lain d a fairly int grat d and di _ 
•iplin d national lif . In many coun-
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tries th y possessed larg measures 
of autonomy and v rywh r th y d -
veloped an ad quat technique for 
communal admini tration and for eH
govemment, democrati ·al1y-controlled. 
Thus th fir t r volutionists of hi tory 
who began their national lif by an 
act of self- mancipation from th 
yoke of Egyptian bondage, n v r 
quite lo t throughout th ir colorful 
care r the love of fr edom and th 
pride of fr m 11. Impr s cl with 
th dignity and the inalienable worth 
of th life of man and awar of a 

noble anc stry commonly shar d by 
all I raelites, they boldly and proudly 
proclaimed: "All Jews ar th sons 
of king ! " 

The conomic thought of ancient Is
rael was likewise surcharg d with a 
democratic. ideali m. The elaborat 
system of Bibilcal social legi lation 
designed to shield the members of 
the community again t xploitation, 
monopoly, loss of patrimony and en
slavement wa th xpres ion of a 
mighty faith in human equality and 
solidarity. Great and exalted are the 
implications of the doctrine:-"for 
unto me are th children of I rael 
slaves; they are not slaves unto 
slaves.'' 

The great social m s age of Israel 
- it heroic code of ju tic is incom
pr hensible without an under tanding 
of the pervading democratic spirit of 
the race. Every individual life was 
conceived to be inviolable, a reflex 
of divinity and an end in the cosmic 
scheme. Ev ry act of wroncr and in
justice which mars the lif of a man, 
defaces also the image of God. Op
pression and exploitation are there
fore more than violations of th laws 
of society. Th "Y ar sacrilege and 
bla phemy. They thwart life od's 
lif in every man; they di tort and 
mut ilate that which is th end and 
goal of all being- the fr e and untram
m led unfoldment of ev ry human 
personality. 

And it was from the lip of men 
who had drunk deep of thi demo
cratic tradition of the race that th 
first great cry for justice and econ
omic freedom leaped out upon th 
world. It was th intr pid spok smen 
of the immemorial desert tradition 
of equality who wielded the scorpion 
whip of their fury upon those who 
ground the faces of the poor and 
turn d a ide the way of the humbl . It 
wa th y who pl acted the cau of 
th orphan and the widow, the beaten 
and the broken of life. 

This d mocratic impuls is trongly 
in videnc also in th r ligiou hi -
tory of I srael ·. A bi tt r and d ter
mined war wa wag d throucrh th 
ag s upon e cl sia ti ·al di tatorship. 
Among anci nt p ople th ocracy wa 
tantamount to pri tly domination 
and as um ct th form or an ·ol riC' 
ritualism pr sid d o, r by a privi-
1 g d and lu iv hierarchy. Tb 
racial g niu of I ra l lift d th o racy 

from lh plane of sac rdolalism unto 
th plan of moral id ali m and pro
<'E' cl d to summon all m en, r gard-
1 :s or birth or slation, to har in a 
kingdom of moral values, lo liv a· 

qua!: in lhe fr domain of th 
spiril. 

H r again, the proph t wa • th 
1>rotagonist or th tlcmo ·rntic tradi
tion. H e "a. th pitil n my of 
priestly pri\'ileg . Prophe ·y was noL 
only th prot t again t idolatry -
a ainst th theriomorphic polyth ism 
and th anthropomorphic monotheism 
or the day. IL was not only the up
reaching or th morall sensitiz cl 
pirit of the rac for a nobler and 

ju ·ter ord r of soci ty. It was an 
impas ion d claim, springing from th 
v ry depths of th people's e ·ential 
s If, for full lay participation in th 
spiritual h ritag of th race and for 
unre trict d democratic leadership in 
religion. 

The pri st, to be ·ur , was privi-
1 gecl to t ach th Law, and his lips 
may k ep knowle<.l <T . But so also 
may the layman who qualifie him
s If for that rvic . The " ord of 
God may come to all men, to the 
hepherd, th tract sman, the dress r 

of sycamore tre , lo th humble t of 
th humbl . Th priest may p rform 
th indispen"abl ritual of the anc· 
tuary- but he i posse sect of no oc
cult power , no inviolate office, no 
xclu -ive anctity, no pref n d moral 

status. H mu t ubmit to the sam 
moral Jaw which i binding alike upon 
king, priest, prophet or man of th 
p opl . 

The prophet wa a resolute in hi 
denunc.iation of priests for moral de
li11qu u ·y a · of kings, false prophets 
or common people. In a r Jigious d -
mocracy there are no moral immun
iti s for s lect groups. Jeremiah 
int rpr ts bis divine call to m an that 
h mu t become a "fortHi d city and 
an iron pillar, and braz n wall , 
against the priests thereof, and 
again t th p opl of the land." Jere
miah and hi spiritual kinsmen dared 
to call the pri st , bulwark d b hind 
the spurious sanctity of their office, 
vile, profane, murderer , despi ers of 
God' name, pollut r of th sanctuary, 
violators of the Law, t acher for 
hir ... In non of the r ligious lit
erature of anci nt peoples can on 
find uch un paring criticism of 
prie tcraft. 

The gr at r b Ilion o[ Korab and 
of the lead r of Israel against th 
h irarcbic claim put forth by th 
prie tly cla re ord cl in the Book 
of umb r , is th classic in tanc of 
th r fusal of th J wish laity to a ign 
sp cial san ·tity to any 
group in I rael. not 
non-cl cript mal ·ontent . They wer 
th "prinC'es or the ongr ga.tion, th 
t> lt, c·t 1 wn of th, a:-s 'mbly, ru n of re
no" n." •'And lhe asi,embl d th m
'el v s tog th ' r again t lo· s and 
a ain ·t aron (who nam s ar h r 

us cl by the pri Uy writ r for his own 
IHI) and said unto them: y tak too 

much upon yourselv s ing all the 
congregation are holy, every one of 
them, and th Lord is among th m; 
wh r for> th n lift ye uv your lves 
b for th ass mbly of th Lord?" 
It wa • of cour no an w r to ha v 
had the arth conveniently wallow 
up th e r bel aliv . Korah's con
t ntion wa • choed and r -echo d 
through all ucceerling a n rations; 
for th ra ·ial daimon, th ss ntial 
genius of th peopl pok through 
him. 

Th pri t ·raft sought to mak of 
tll Jewi h laity in relation to U1 
sanctitie. of th ir faith "zarim" -
strang rs. Prophecy ought to mak 
or th m "a kingdom of pri ts and a 
holy nation." Similarly th fals 
prophets souu-ht to r strict th privi
lege of proph cy to a few "conces
f:ionaire " or prof ssionals. When 
Eldad and :\1 dad b gan to proph sy 
in the camp, Joshua, who h re acts 
as th spokesman of the old r tradi
tion o( profe ional prophecy, cri d 
out unto Mo es: "My Lord Moses 
but them in!" But ~ ios , who r p

r sents the tru g nius of Israel r -
plied, "Ar thou j alous for my sak ? 
Would that all the Lord's people were 
prophets, that the Lord would put His 
spirit upon them." 

In post-exilic times th scribes and 
rabbis continued the democratic tra
dition of the proph ts and xtended 
it. With the destruction of the Tem
plP democratic Judai m scored a 
major victory. Thereafter a new in-
titution b gan its a cend ncy in 

Jewish life--the Synagogue- the cre
ation of Jewish laymen and the nob-
1 t and most d mocratic achi vement 
of Isra l. This lay institution soon 
becam the spiritual ent r of Jewish 
1if . Through the ucc cling n
turies it was th horn of the d m
ocrati • religiou I ad rs in Israel who 
fr quently felt them Ives called upon 
to challeng th eccl sia tic hi rarchy 
·which had entrench d itself in the 
Tempi . The Bible was edited and 
canonized largely by lay leaders. Th 
right of teaching the La, and of in
t rpr ting it both legally and homi-
1 tically wa steadily tak n over by 
th m. Tb y simply r pudiat d the 
priestly monopoly of the Torah. Th y 
t>roc d d to ordain pray rs and to 
fix the lay ritual. 

Th ritual of th ynago ue was in 
its lf a triumph of d mocratic thought. 
It d p nd cl upon no priest or Rabbi 
or oth r indi p nsabl functionary. It 
call cl for no p cial lo ale or shrine 
or an tuary. Its litur y wa com
pl tely dis ociat d from sacrifi and 
all form of acram ntali m. \i\' h r

mbl d 
for '" ors hip, th re was a synagogu . 
Lay I ad r • fram d ltrn and r gula
t ion for lh guidan • or th p opl . 
In th ·ours of tim , th y 

·l'ib d la,\ • for th u-

Continued from 
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p d th Ilerformance of th 
pri , tly duti .. within the T mpl it
s If. Th status of th pri st was 
radi ally cbang cl. H cam to b 
m r ly a commission d agent of the 
p opl , poss sing only d 1 gat d au
thority. Thu ven th High Pri st 
on ton ment Day was r mind d by 
th Elders of th Tribunal, the Zi k
kene Bet Din, ompo d Jarg Iy of 
laym n: "we are th r pr s ntativcs 
of th Tribunal and thou art our r p
r s ntaliv and th Tribunal's; w ad
jur th by Him who caus d His 
nam to dwell in this Hous not to 
d \'iat in a singl in tance from the 
instructions which w hav given 
lb e." . . . 

Th protract d truggl between the 
Sadducc es and th Pharisees was 
but another phase of th historic con

n the autocratic and d m
ocratic principl s in Jewish life. The 
sadduc s, clinging to a tradition 
common to all the pri stly cla s s of 
antiquity, maintained that lb y w r 
the ol monitor of th Law and th 
xclu iv r po itory of 1 gislaliv 

pow r in matt rs r ligious. Th y r -
s nted what th y r gard d a un c
ular usurpation and th unholy intru
sion of laym n into pr in t sacr d 
unto themselves. 

Th Pbari e s, on th oth r hand, 
who wer the spiritual b irs of th 
proph ts, d clar d that "Goel hath 
giv n unto all as an h ritag - th 
kingdom, th pri sthood and th sanc
tuary.'' "Th Torah which fos s 
command cl us is the inh ritanc of 
the hous of Israel." H nee v ry I s
raelit properly trained is qualifi cl 
to share in th sov rign fre dom of 
t aching and expounding the Law, of 
di covering its r condite m anings 
and of applying it to th problemi:: and 
condition of hi tim . 

lt i • no accicl nt of history that Is
rael was th first nation in th world 
to de\. lop a univer ·al ·yst m of pop
ular ducation for both young and 
old, ri ·h and poor. Among no other 
p ople wa o much stre laid upon 
th clucation of childr n, of all cbil
dr n. Th 
ov r th synagogu . Th first charg 
upon a ·ommunity was th ma.int n
anc of its school and th support 
of its teach r . A city without a 
school was to be shunn d as doom cl. 

cbolar who tudi cl th Torah but 
did not t ach lt to oth r was r -
garded as a •ont mn r of God' word. 
On tb other hand h who taught a 
child Torah wa a ur d of a portion 
ill the world to com . E p cially 
prai worthy was h who taught th 
hild of an Am Ha-aretz- th unl t

t r cl common man. Th wat 11-word 
of th 1\1 n of th r at Community 
wa "Rai up many di cipl s " It 
wa no idl boast of .Jo phu wh n 

dt0 c·lar d: ar is 
ducat om· ·bildr· n w 11"; and 

on u d but r ad atban 
a ·ount of th r 'markabl 



• 

THE MODERN VIEW 13 

THE DEMOCRATIC IMPULSE IN JEWISH HISTORY Continued from 
Page 11 

education which was in operation in 
the Polish Jewish communiti s, sev
enteen c nturi s lat r, to realize how 
uninterrupted the tradition of demo
cratic education continued in I rael 
throughout the ages. 

The Pharisees took the Bibi injunc
tion "And ye shall be call d th 
priest of the Lord" to be more than 
a figure of speech. They s t about 
to train the childr n of Isra l into a 
discipline and a mod of sanctifi cl 
living which would justify this appel
lation.. Many or the regulations 
touching dress, conduct and food 
which they prescrib d for the laymen 
were in the first instance intended 
for priests only. Th y wished to 
bridge the gap between priest and 
layman, to democratize the concept 
of sanctification. 

Some of the extremists among the 
Pharisees, holding that sanctification 
was the prerogative of all Israelites 
and in an effort to outpriest the 
priests, organized the Haburah, a fra
ternity which in m tters of Levitical 
purity was even mar exacting than 
the code binding upon priests. Mem
bers of such a Haburah regarded even 
the uninitiated High Priest as an Am 
Ha-aretz. Back of this exotic fratern
ity was the thought that holiness 
even in its ritualistic sense belonged 
to no hereditary class but must be 
and can be acquired by anyone 
through a rigid discipline of self
puri fication. 

There came a time however, when 
Pharisaism itself became undemo
cratic. Post-exilic leaders early main
tained that prophecy ceased with the 
exile. Thereafter religious truth could 
come only by way of the interpreta
tion of th Scriptures, not by way of 
revelation. In matters of law even 
the Bat Kol, the Voice echoed from 
Heaven,-a species of attenuated rev
elation-is to be ignored. The method 
of interpretation became as a matter 
of course more and more involved 
and technical as time went on. Only 
the .skilled and the carefully trained 
stud nts who were acquainted with 
all the intricacies of Rabbinic her
meneutics came to be regarded as 
qualified teachers. Religious leader
ship was again narrowly restricted. 
An ever-widening gulf set in between 
the Rabbinic scholars and the masses. 
When the legal system of the Rabbis 
was finally codified in the Talmud 
and assumed an authority second only 
to that of the Bible, Rabbinism be-
ame as strongly entrenched in it, as 

exclusive and domineering as the 
priests had been in the Temple. An 
aristocracy of learning-a dry, hard, 
exclusive learning, quite inaccesibl 
to the common man, supers ded the 
aristocracy of sacerdotalism. The 
masses were again excluded from their 
spiritual patrimony. 

Th people were bound to rebel; 
and they did rebel. In the popular 

M ssianic movem nts during the two 
centuries following the compliation of 
the Talmtnl we already find trong 
anti-Rabbinic tendencies. But the 
gr at reb llion xpr ssecl it 1[ in 
two way ; Karai m and mysticism. 

Karai m sought to br ak the domin
ation o[ the Rabbis by complet Iy r -
pudiating their authority to interpret 
the Bible and by appealing to a literal 
reading of the sacred text. It is true 
that Karaism was, in a sense, a 
throwback to Saclduceeism but it was 
prompted by none of the older priest
ly presumptions of religious franchise 
and vested interests. It may also 
hav b en motivated by a re entment 
of the large infusion of Persian 
thought and superstition in the 
Talmud. 

Jewish mysticism was an effort to 
re-di cover a world in which the re
ligious spirit o[ the race could again 
adventure free and und terred, and 
where the souls of men, starved by 
Rabbinic formalism, could feed again 
upon the glories and glamour of new 
revelations. Like Karaism J wish mys
ticism sought its freedom in the 
Bible, but unlike Karaism it sought it 
not in a literal r ading of Scriptures, 
nor in Halachic or Hagadic interpre
tation such as Rabbinism adopted, 
but in an occult, mystic probing of 
its inner spiritual meaning. The Jew
ish mystic developed a technique 
quite as elaborate, as ingenious and 
as amazing as that of the Rabbis. 
Just as the Rabbis had employed Bib
lical phrases, words and 1 tters in 
their dialectics to expound the law 
and the moral, so the mystics turned 
every phrase, word and letter of the 
Bible into a visible revelation of in
visible truth. By means of his highly 
refined methodology the very letters 
of the Torah dissolved in a world of 
spirituality. And in that world the 
Jewish mystic found that prophetic 
fr edom which was denied him else
where. 

Centuries later Chassidism ex
pressed the same spirit of revolt. It 
was a popular democratic uprising as 
evict nc d by the astounding rapidity 
with which the mov ment swept 
through Eastern-European Jewries. 
It was a magnificent attempt to re
store the treasures of the faith to the 
masses and to rescue Judaism from 
a cold, m ager, subtilized Talmudism 
and from a coterie of Rabbis who had 
become estranged from the p ople, 
exclusive and to a degree also exploit
ing. Chassidism declared: "The es-
ence of Judaism is that a man should 

walk in wholesomeness and simplicity 
o{ pirit without any subtleties." Chas-

idism was a great yearning of simple 
men for the wider spaces of the spirit. 
It was a wish to tap anew the clear 
springs of religious in piration and 
to bring on a new age of faith 
and miracles and wonderment and 
revelation. 

It should be noted how ver, that 
th continued demand for d mocracy 
in Israel wa motivat cl largely by a 
desire not for things s cular but for 
things sacred. It was not a clamor 
for mere political rights and for the 
rule or the .many in plac of the f w. 
It went much d ep r. At th heart 
of it was a trem ndous dogma, th 
lik of which is not to b found among 
any other people, - an astounding 
id ologic fixation, if you wi1J, a spir
itual "fiction" of marvelous potency 
woven by the racial psyche a'ld for
ever after inseparable from the life 
and thought process s of th people. 
God had made an eternal covenant 
with the whole House of Israel, that 
Israel as a people should become His 
pledged servant and emissary. This 
covenant 'was made with every Israel
ite,-king, priest, prophet and common 
man. "Ye are standing this day all 
-of you before the Lord, your God; 
your heads, your tribes, your elders, 
and your officers, even all the men 
o[ Israel, your little ones, your wives, 
and the sojourner that is in the midst 
of thy camp, from the hewer of thy 
wood unto the drawer of thy water; 
that thou shouldest enter into the 
covenant of the Lord thy God, and 
into His oath, -v ·hich the Lord thy 
God maketh with thee this day; that 
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He may stablish thee this day unto 
Him elf for a p ople, and that He 
may b unto th a God, as He spok 
unto the and as He swore unto thy 
fath rs, to Abraham, to Isaac and to 
Jacob. Neither with you only do I 
make this covenant and this oath, but 
with him that standeth here with us 
this day before the Lord our God, and 
also with him that is not here with us 
this day." 

For th first time in the history of 
mankind a whol people conceived of 
its If a ha,ing been consecrat d into 
an ev rlasting priesthood and as hav
ing been commi sioned to perform 
those functions which among other 
peoples were r legated to a small of
ficial group of priests. Religion was 
ne r so democratized 

"And y shall be unto m holy 
men!" othing is so basic in the r -
ligious philosophy of the Bibi as this 
concept of the covenant and its im
plied sanctification of the whole peo
ple of Israel. And strange and dltri
cul t a this paralleled idea of th 
mass ordination of a whole p opl 
may appear, Israel clung to it ten
aciously throughout its history. It 
became the essential tradition of 
Israel. 
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"Suds Don't Clean" 
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odorless water precipitant that makes the water a 
dirt dissolvent. IT WILL SA VE TIME AND 
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