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THE REDISCOV . Y OF JUDAIS 

Many factors have tended to make religion of secondar, impor nee 

in the life of our ?eople. 

'} 

Religion, generally, has been pushed into a subordinate position in 

the 11 estern ,orld. Science has steadily divested it ) f m ny of its 

franchises. The satisfaction 1. hich men experienced in the increufe or 

po er, e 1th and aterial .ell-being, yielded by science, placed the 

latter upon the pedestal which as formerly occupied by religion, hose 

gifts· ere no less prized and sought after. Science successfully refuted 

many pronounceujent which were made by rel · gion in its sacred texts 

concerning t he universe, nature an man. This cat suspicion upon much 

else in religion. These aration of church nd state, the gro th in civil 

authority and t he contraction of ecclesi t o~l authority, the secularization 

of education and, in the realm of speculative thought, the divorce of 

philosophy from the logy -- all these ere both cause · nd effect of the 

diminishing im ortance of religion in modern society. 

Other forms of loyalty clamored for supremacy, - nn. ion, country, 

race, ola e. Eaoh of these derived its anctions ond m ndate~ rom 

8ources other t han reli gion, and .iroceeded to construct systemsof thought 

ith little or no reference to it. 

The Jewish people left the ghettos of the estern ',';orld t time 

hen theee necul r movements ~ere unfolding. The world from which the 

J e is emerged ms thoroughly pervaded by religion. It had been thw pervaded 

for centuries. Every pha e d activity of life . bound b · its 

disci?line. ·evertheless, the Jes yielded to the new temper of t he 
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readily as any other people . In ome countrie~ t he not only ct .ht 

i th the ne w<1 secular mood of the 'i, est 0 rn uorld but ou iE te.nced it in 

dogmatic rd.or and intensity. 

Th A· e tr~ns;Jired ong the Je -ries of t he · ·estern a .1:, stern Europe 

not only reform movements designed to re~ p heir relt iou 1~e ~ and 

:)ractices , to "modernize" t 1em and to bring them into con son nee .. i th 

the ne outlook of Euro e, hut also strong centrifugal moverr.ents a· .-a: from 

Jud iAm ltogether - - move ents of fli g t, not tm:ards other f 1 • th ... o much -

the ..., e latter flights r,Pre diet ted, as a rule, by c reerism nd rocial 

escalade - but to erds religiou ne !tivism nd indifference , ex essed 

in non-affillntion ;ith the synago ue nd n renuncietion of th entire 

religious regimen of Judaism. 

This flight r )m J aism as also mo ivated b s t ron politic 1 rnd 

economic con-iderHtions . Throughout t he 19th ce~tury, Jes ctruggled for 

emanci 1tion. They reached out after complete equality. The believed 

that t eir di tinctive religion n its heliefs and tr d tional w~r of life 

segreeu.ted them and disadvantaged t hem smon '"· men . They further believed 

thz.t b) surrendering them they .ould succeed in acquirin t 1 ose rights 

nd privileges which other people posse sed . This oli ic( l and economic 

motif behind the flight com lex s so. n rationalized into a sys tem of 

thought, conveniently neutral ad gnostic, hich unted rel gion 

generally and roclaimed .• t t he scientific ~rogre~s of .. ankin 1 d fin lly 

outstripped religion, and that whil , reli ion ay till ·ve a certain 
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usefulne~s for the young, the poor n d the unenlightened, culture~ and 

prosperous folks can get along very well .ithout it . All eligious nd 

racial differences ere certitin to be mered ve soon in a co:nmon 

brotherhood of men, dedic ted to tle li 'e of pure reason . The m4 hty 

accents o~ the American and French Revolutions and the other up- s rging 

political struJ les of the century reverber· te ' through all this hopeful 

und ~i shful thinking . Thus Enlightenment and Emanci tion :ere the 

.Pied-Piper hose music beguiled many J e ,s way from their tmcient loy 1 ties 

and spiritual securities . 

The ealthy and the ell- 1 ced Je,s es ecially pampered themselves 

with these comforting notions . lhe richer they becane an · the more 

important ositions they occupied, the e need they had for reli ion . 

The upper classes hich succeeded in re- ching, if not the center, t.1en at 

least the .eriphery of the non-Jewish orld, ·ere most supercilious in 

their tti tude to ,ards Judaism. ihen men are 1ros eroua they firr it easy 

to dis ense ~ith God - es ecially with a Je ish God ••• 

Fortun tely not all Jes ere of the ame mind . ~any refus d to 

exchange s irit ~ treasures for material advantage . T ey saw neither 

the need nor the :isdom of it. They ere of the opinion that if freedom 

and equality are to come to all men , they sho· d come lso to the Jes as 

a matter of right, a a restor tion of that "'°hich longs to them nd to 

all men s natur~l endowment, and not in ayment for unwarranted 

sacrifices of religious conviction , a distinctive culture and an historic 
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,ay of life. They furt'1ermore suspected thu.t the ne millennium m ht 

turr out to be quite as much of a ir ge a many others in tr.e lon _>ast 

of Israel, and, on the basis of past ex eriences, the f •red that should 

another such reaction in their politic and economic fortunes set in, e~s 

ould find themselves spiritually shattered, homele .. s and tte 1 reft, 

unless they had the ecured sanctuaries of e·ish life and f ~it into 

which to retreat for refuge an solace. any other Jes, out of orce 

of ha it or because of the strong ~peal of • ncicnt. ties nd .. 1emories, 

remained constant. So that Judaism was not lost. 

Throughout the 19th 1-1 nd ea.rl 20th centuries, ··id and ominous 

cracks a_J eared in the be· utiful facade of Euro :-1ean Enlighteru ent nd 

Emancipation. Startl:ng eruptions of viol nt anti emitism occurred, at 

ti th i 1 i · r + one me or ano er, n n .ar y ev;.;, rj' coun ry n ,,e vern ...:,uro?e• , .. ediev lism 

raised its ugly he d ovP.r end over 7ain, either as a gyar blood libel 

or Germanic li terRry ~Jogrom or a Gaelic "c uce c le re" or &n outright 

Slavic slaughter of Jews. The r&.ins sadl disfigured t e ",all "d ub d 

ith whited later", and t e found jt·ona thereof ere uncovered. 

So e Jews ere ,.._ ui CK to read th s a.rning eigns. They r turned 

to their f ith and their neopl ~ if to a helter from· g thering storm. 

Others, ho.ever, . ersisted in their hypnosis, d"scounted these evl ences of 

an u.nderlyin menace an blithely proceeded on their a·. In the eneration 

before the ,orld f,ar, Judaism in .1i tern Euro. e touched bottom, .nd it 

languished al:::o amon : vast ectiona of Je;ry in the United ...,t•tes. 
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n C th orl .• r . .. cb unl ill j_ ·r_g~ • hoc 

nwn . o· es of , ·~ dnt : C U ,O. 1 1 t. ~ ld.? 

l ! t •. r. t;) r ntl. ·on , ... ~ i ctu 11 ... ,un: lor-t in r .. oodv )0 -.... 

fr edom, t ! .. elf- t rrnin;: ion O! p 0 1 . t ,8 of ... , 

; inor tie :.! t \..,4 '-'• 0 vision of n int 1u ion· 0 r l ! u lee , , 
nd C • ut r t n . i-'-lion ,.. ve o_ t .. e necdl ' l n, ... o e " 

th dre g1ost of h ttred, 0.1.. n :. tio .• d r ;c~""l o:."' nr o . nc 

and vind ctivene , of tides r -d r.t • r,d o t er • n 

dr bd . us pede to· rd orce, viole.ce 1'd t rror t 

-ho ts re rj ncin to • -· th ir " ·n ' c bre" i t .e 0 

n tions. C vili ~ t·on plunein r into rkne:-f> d C 

" r more c ss !-'nd cruel th nth to . ty i n lfin • tie . 016 

h t rn ,~orld • 

1 ne ple, ta ·orld ,a 1 it. ft r. th . . ) 11. Fort 

Ool oth 1 us.rte of c ntury of ountln it s 

Gre t J ·:1 h 

co unitie, rich in 

reau of t· fr::e, 

h--rrors 

tory, c ltur ' .. 

irht ned l. tol rtnt 

rece 

chi ve .. c r,t, 'o .g ho .e 

u~ llit • 0 • .. t .ently 

ue. 

J1 

i !Il 

ch rls ed, h ve en · lWl e into . 11. Gon for th r .;;,nli~ nt 

nd Eu nci ·) i.ti n. Gon re th dr of th r t .n , 

t 18 ro 8 0 h brotherhood nd eo lity. Co • for t son~ nd 

du bter r the b ckon·n hori"on o_ r·t car r d t ~ rvic • 

Gone helt r nd . ecurity. ton, ~ n, t c~ t tenuou 
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security of the ghetto! Into exile, broken, stripped and impovorished, 

they must go, even as their forefathers before them, ho kner. neither 

Enlightenment nor Emancipation. From country and homes 'her e they had 

known dignity, honor, power and ealth, Je.s, in their mounting legions, 

must now wander forth, bewildered and disillusioned into a bewildered 

and disillusioned ··-orld • 

For the world, generally, stand" today l)ewildered and disillusioned. 

The strong 8nd sure f0und tions upon which it had buil i.ed its life have 

been rudely sh ken. Th thigh optimism hioh fed u on truly rem rka le 

achievements in every scientific field has vani 0 hed. Marvelous had been 

the vistas which opened up efore the eyes of men in the preceding century. 

Men could dream then and men did dream, unabashed, of a glorious and 

uninterrupted .. )rogress f'or mankind, of an unending conquest of nature, and 

of building, in a world of sbundance, a civilization free from all poverty, 

ignorance and war. "In the nineteenth century," rote Victor Hugo, "war 

will be dead, the scaffold will be dead, hatred will be dead, frontiers 

will be dead, royalty will be dead, dogmas will be dead, man 111 begin 

to live1" But here we are in the t entieth century, and ·ar is not de d, 

the scaffold is not dead, hatred is not dead, frontiers are not dee.d, 

royalty is not dead, dogmas are not dead, and man is beginning to die, •• 

The vista which stretches before our generation today ends at he edge of 

a :ilderness. 

For twenty-five years now, men have lived in a orld of mounting 

hate, intolerance, and bigotry, of revolutions, invasions, ars, t he rise 
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and fall of empires, and amidst t he slaughter of m1 ... lions of t hei r Kind. 

Great Jeoples h· ve destroyed t heir liberties -nd enslaved them elves. 

illionw of men oo er today in terrorized submissiveness. The wealth 

of nitione is being drained in war and in prepnration for wars which will 

also drain the lives of their eople. The mind of man, trained ~,nd 

harpened by generations of scientific education, ie no applied to the 

perfection of the war technique . So that the discoveries hich science 

records in our day in such great numbers no longer fill the he--rts of ·1 en 

f1•ith pride or enthusiasm. They suspect t hat these things will not 

contribute ei ther to their happiners or ecurity. The human spirit stands 

today frightened, weighted down with apocalyptic foreboding, as if awaiting 

the crash or doom. 

The thoughtful among men have accor ngly begun to se· rch earnestly 

for a road away from disaster. They are seeking desperately h rd to 

rediscover that vis ion hich was somehow lost a.midst the brilliant 

ageantry of scientific achievement in the last century, to the hurt and 

sorrow of t he , .. orld . They understand now who.t t he ise men of the earth 

have al aya kno I that increased kno'iledge does not necessarily mean 

increased goodness or happiness, t h t facts are not in themselves blessings, 

thct "truth can make us mad as 1ell as fr e," that the rolongation of 

human life, is not the same as the improvement of hwnan life, tha t the 

acceleration of a , rocess does not al ays insure a f i ner product, t1at 

change does n.ot necessarily spell progress , and that democracy, as Lecky 
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oointed out a half centur go, my o ten destroy liberty. ( • E. Lecky, 

"Democracy and Liberty" I. P. 256 ff) They realize no that the fault 

not with science or education or demoor cy, a such, but Qth the inter

pre'tJ.tion hich men have put u~on them, ~~th the mnipotence and autonomy 

which they hav ascribed to them and ith their failure to under tad hat 

science, education and democracy re means and not ends in ~~emselves. 

Wh t has been tr gically missing in our c viliz tion is the 

compelling and unifying faith in the great human goal hich religion, nd 

religion alone, has set for mankind, and to rds the attainment of hich 

science, education and democr c should contribute, if they a_e to fulfill 

their chief fimction. ankind loet ight ot thee oals. Th refore 

human progre at day has no clear direction. Good mater al n good 

tools are not enough for the builder. H ust have a plan. Every true 

sanctuary of man, the Temple, the Ka 1ba or the earthly Jeru~alem mu t be 

modelled after a celestial archetype. To build a noble and enduring ociet» 

it .snot enough to have ealth nd knowledge. iankind must he pos essed 

of the architectur 1 plan, and tha~ only the spiritual vi sion or an h s 

designed. It must also have the will and loyalty to follo t ·t ~lan. 

That the moral sense of man alone provides. ·1thout f, th in God, the 

reality of the s iritu 1 vision ae well a he moral sense in m n are 

quickly denied rxi rejected in the orld. 

Thoughtful men have also rediscovered the truth that ~aith in God 

is the strongest bul ark of free society. Human freedom began hen 
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men became conscious that over and above society and nature t here is a 

God ho created them, ho breathed His spi it into them, ·ho f hioned 

them in His likeness, and that they are, therefore, possessed of i trinsio 

and independent significance and are endowed, as ind.:.viduals, 1th 

original and irrevocable rights and authority. then in the long past men 

challenged the authority of kings or magistrates or restrictive customs 

or traditions and all "the brutal solidarity of ancient times," they did 

it in the name of some higher mandate derived from the spirit of God 

i thin them, in the name of soma more.l sanction hich eman ted from their 

relationship to God. en became free when they acknowledged a ht her 

authority than that of t te, class, e stem or ruler. Fundamentally the 

eternal struggle has always been between autocracy and theocracy in their 

broadeet im;Jlica.tions. ,dodern J"azi "ate ly, a.uthori tative romar. ~icism" 

(Goebbels' phr se) is but another expression of the old autocratic . rinciple 

eternally at ar ith the princi l e of spiritu 1, disciplined freedo in 

man . 

Friends of democracy have someho forgotten the r ~ligiou orig~ 

of the whole democr tic dogma in the mode·"n world. They have forgotten 

that politic 1 freedom oame to the Western orld as a result of a long 

struggle for religious freedom and not vice versa. This truggle received 

its impetus not from org•· nized religion, to be sure, that is to say fror.i 
of deeply religious folk 

the church, but from the faith/in the dynamics of religion, in revelation, 

and from a deliberate return to prophetic traditions and sanctions. E.very 
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gre t revolution in Chr stian thou.ht s ~ ret J n o e prop ic 

tr di tion of srnel. They dre1. r their in iration fro the oral p c ion 

of Biblic l Judaism, for Judaiem fashioned God not in the Cne ~r-im r 

of an imperial ruler, nor in the ristot lian-im ge of an ultimate 

philosophical .rinciple, nor as the cult-image of rie tly hierarchy, 

but as "the personific rJ tion of moral energy." (S , Whitehe d, "?roce~ and 

Reality", Ne ~ork (1929) P. 5~0) An ever· impor nt ocl 1 and eco omic 

movement in astern Europe in the 1 st fe centuries as • nsp red b~• t .ii 

Judaeo-Chri tian ethic i idealism. non the hole, therefore, it ~s v 

probable that the energetic, even revolutionary, efforts of this century 

to transform the fom of ooiety in r vor of the down-trodden ma es 

are very intimately comected 1th the Ne e.·ta.ent ide e, ( hich, 

because of their origin and content, lao, of cour e, Old Testa..~ •nt 

ideas) although th cham~ion of these efforts feel the elves bourrl n 

other respecte to oppofe hat is no -a-days called Christi ity". (L nge, 

"History of at r aliemw, ·ew York (192) II uec. 4 P. 271) 

Modern democrac e om in e stru gle for religious fr edom in 

the sixteenth nd [8V nteenth centurie. The Protestant R form tion a 

not nerely a refonnation in the realm or doctrine and ritual and a 

repudiation of th authority of Paµacy and t.e hier rchical vst f the 

Church. It was much more than thet. The early le der of the Protas nt 

ovement did not the elves fully a reciate the force hich t1ey 

represented. They ere confu ed, and t times ve inconsistent. y 
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did not grasp fully hat as ha
4
pening in the mind and heart of the . orld . 

Virult actually was happening s a new etermined u reachin on thP art 

of men in the ·e tern orld for spiritual liberty, for the emancip ti.on 

of man from the tra~ ;ht-jacket or Tradition and System. Luther, hen 

still a revolution ry, proclaimed th t "human authority might be resisted 

ihen its ndates conf'lict9d with the ' Word of God'"• Suddenly on all idee 

one heard again the magic phrase, the" ord of God". A new authority 

surged back into the life of the ,orld - the authority of irect revelation 

which as avail ble to all. 

The demand for s,iritual liberty soon expressed itself in demands 

for other forms of liberty. Peasant revolts followed. Politic1l and 

economic rights ere demanded by humble eople. By what authority? They 

had no authority. They h d no human la to hich they could appeal. In 

who e name did t ·· ey speak? In the me name and by the same nuthori ty as 

the ancient prophets of Israel presumed to challenge the ki s, noblemen 

and the ?owerfully rich of their d y. They poke in the name of God, in 

the name of a revelation from Godl All men ere equal because God made 

all men eoual.. The thinga ihich they demanded ere the things ihich 

the Bible, the reveled ord of God, conceded to them, and to all men. 

The social revolutions of the sixteenth century hioh were ouenched in 

the blood of a hundred thousand peasante received their in pir tion 

from religion and revelation. 

"The social revolution was conceived under a theologic guise aB 
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the• illennial Kingdom", the Re titution of All hin " t e ' 
eign 

of the caints•, and in cognate phr ses •.• It as under t.e dominance or 

this attitude or ind that the conviction of th , i inenc o t .e r romised 

millenni l reign seiied such Ya.st number of t.e poor rking-populf ion 

of , e tern Europe durin those c~rly years of t~e fourth decade of the 

16th century. In uch 11ise d d the disinherited clas p.es o that age 

envisage their social revindication.• (E. B. By, "Ri~e nd Fall of 

the Anabapt_st ," (1905) P. 388-9) 

"The full thunder-cloud of the Hebre proph ts, r. e·ling over a 

orld in neg·tive r gnat on, ked the 0 leeping lightnin s of th soul, 

and for a hile streaked the tmo ph re of history ·1th fearful portents ••• 

The downtrodden errs or Franconia had not long heard the ·lad tidings 

fro ittne erg, sre they beg n to draw ptrallels bet ·een them elves 

nd the old I r, rael hen t e de rt had been as ed ••• The e rth a he 

Lo s, nd the army of the saints as come to take it ••• The tim 0 of 

Jubilee as come, when every believer should have his field of h,ritage ••• 

Throughout the great movement hich in the third dee de of the sixteenth 

century spread insurrection from the Breisgau to Saxony, the pe ants 

were animated i th the belief thr.t the Gospel, armed ith the.., ord or 

Joshua, was to subjueate the orld, and that all the conditions or 

property, of law, or civil administration, un ~er .hich ecu r co unities 

exist, .ere to uperseded by in titution conformed to a divine model." 

(James .. !artineau - " tudies of Christianity" (Lor?don, 1890) P. ~41-5) 
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The quinte sence of the spiritual idealism of thu Prote~ nt 

Reformation, ,hich l ter on affected the life of the A ric~n eople, lay 

with the various Anabaptist sects ·hich spran U? in the ake of the 

Reforortion. Some of these sects ··ere hundreds or y ars ahe d of t.eir 

time. They believed in the absolute mor 1 re pon ibilit of the 

individual, in his inherent piritual sovereignty, din the r ht of 

ori.v. te judgment in matters of religion. They held that the duty of the 

st te was only to protect the good and to punish the evil, nd eyond t t 

the state itself wQe evil. The state had no right to circumscribe the 

freedom of the individual. These sscte were the first to demand 

absolute dis-e tablishment - the e ar·tion of church and tate. They 

ere the first to reach universal toler tion and freedom of or hi. 

They maint ined that all property beloaged to God. Some of them like the 

early Christians pr ctised voluntar communism, hich is aver diff r~nt 

thing from the ecular, involuntar communi m of our c y - in fact, its 

violent negation in everything but surface similarity. 

Thua, out of victoriee on for religious freedom on th ttlefields 

of the s. irit, there stemmed other victories for 

and social freedom. The absolutism of king and 

n's ~o itic l, economic 

t t e 8 fir t curbed 

by the religious spirit of an demanding at the point of revolution the 

r ght, not of universal suffrage or better living conditions, ut the 

right to orship God as it aw fit. 

These doctrines of the Anab ptists ere c· .rried over to Holland 

and England, and then to the American Colonies. The Foundin ther of 

-15-



• 

• 

our country adopted m ny of the octrine of tho e religiou "f n~tic "• 

'hen they rote into the 1 ration of Indepen~ence1 "e hold th e 

truths to be self-evident th t 11 men re ere ted e ual, that they are 

endo ed by their Creator th certain unaliena Jle r ht , t ~t on0 ese 

are Life, Libert arxi the pursuit of Ha,.pin as", the ·ere iving poll ic 1 

e presaion to semin l religious nab&ptiet doctrine. llien hey countered 

the claim of the Di vine Right of King ,1th the claim of he Di vine Right 

of People to resist t 1e tyranny of kins, hen they proclaimed ·hat 

resistance to tyrants ie obedience to God, hen they engraved upon the 

Liberty Bell the Biblical proclamation1 "And Thou shult proclaim freedom 

t 1roughout the land unto all the inhabi • nts thereof", or ··hen they 

laced on the first seal of the new-born r nublic of the ~Tnited ~t·t the 

figure of o0 e leading the children ol I r ~el out of Egypt, they ere 

marshalling religious truth, religious uthority rxl r ligioue r ~dition 

to underwrite and sanction their political revolution. 

Struggles for hwnan freedom, uninspir~d b, , living f 1th in God, 

often led mankind to dis ster. In recent 'ears, u eia attempted to 

build free and happy society ithout God. It succeeded only in forging 

a dictatorship an an enslaved ociety. Fascist nd azi tates in 

Europe also sought to build hap ier, ociali ed communities on the 

basis of a God.le s teriallsm. They succeeded only in effectin ith 

tho aid of rubber truncheons nd concentr .tion oampa, a brutally regi. ented 

terrorized ociety. The •ne 9 ordere hich thee Godlea revolutionary 

Though 
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they ride th selves on being young a.nd dyna:i._1ic, the re ~o only in the 

sense cf being i! ature, ra, untempered nd c el. A societ achie er

real renew 1 only through inner spir tual rene al . I freedom is ever 

to speak again eve here, it s~eech, to quote J:eine , VJill have to e 

Biblical. 

The soldiers of Cromwell rched into b ttle inging j. lms. or 

three centuries the irit of Crom· ell nnd of hi Purit n hosts a molded 

t1s free life of e English 
4
eopleA. Roge illiem ~s , bli,hed t fir t 

_ree society in the New orld in th n e of God of Fredo 1 11ose 

faithful minister he ·ms. T'ne sp rl t of Roger illia s ha. 1 erme ted the 

free life of this 1 ,~tion to thi.., very d y. T] e merir:an .. evolution Kindled 

its torches at the flame of a reltgiou :, dogma th•; t Len ere cr0 ated hy God 

to be free and equal. The lond protra .. tad :,true le in thi country to 

emanci ate t1e slaves receiv~d its )Owerful momentum not from econo lee, or 

from any ma erialistic conception of hi tory, ut rom deep religious 

convictions, \hich revolted ogainst th enslav :nent of uman beings ho 

ere children or God, and hich saw in th Civil ~r d tvlne retri ution 

for the sins which then tion committed · eainat tAe blaci{ man, arrl ~hich 

heard in the tramp of men ua~ chin to bBttle t '1e footsteps of God. n is 

truth is arching on1n ••• 

Democracy shrivels hen its religious s1 urce dries up . An early 

and friendly critic of ric2n de ocraoy, DeTocqueville, h d cautioned 

ita •Despotism may govern ithout fcith, hut lib0 rt cunnot.• 

Why do all present-day en ies of human lib rtiee .e cuter l gion, 
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even though in .. Taz end Fascist lands t. e sot1otime come to term. ... th 
a 

clericalism .hich i ltotally different thing? Because ~ell ~on in is 

s;,iri tual e sence is t heir de th war ant. T1.ey s .e in ,Ju rt <:' and in its 

off pring, Chrietiani t ·, the 1 st un =- rie ·-·a.tchmen over t1-ie r· r:iparts of 

human liberties, ho must be de trayed afore their own reedo~-annihilating 

materialistic revolutions c~n be firml est-blished. Thus, 

it is not the Jaws ··hom the Fascist ict~tore "'lish to drive out of Europe, 

but Jud ism, that entire complex of thical and ~p ritu 1 i e·s ooted in 

the principle of the sacredness o:' human 9ersonali ty, the ,;orth f the 

tndividual, and the transcen ent mor·l la. which a.re 4; t the ver 1 heart of 

the Judaeo-Christi n civiliz tion r1h cl they is to suppl nt. 

Dictators hold man in contempt. Hitler calle the .. se "ine 
.. 

Iammelherde von .:.lohllcop""en" . Otto \,,itr:i..eser, cl e colla bor tor of .. i tler 

in t,he arly days of the ... a 1 ove .. ant, declares t - t Hitler surrounds 

himself ·ith depr ved and vicious accomplices because t,ey con~irm his 

profound conviction that man i essentially vile . "From thi convic ion 

I will never depart .•• ·an is congenitally evil . He can only be con rolled 

by force . To govern him, everything i oermissable . You m t ie, betray, 

even kill w1en ;xl.icy de.ands it . " ("Hitler nd I" - Bo ton, 1 40, P. 75) 

Her an Rausc.hning, from his intuiate knowledge and observ ion both 

of the ~azi movement and its Fuehrer, makes thi'"' au.mm rya "It m be aid 

in gen ral th1--. t at the back of the holo tactics and method of pro;?aren a 

of .ationnl Socialism there ia a complete contempt or h nitya t e nole 

system is based on taking men ~ they re an :-,a.ndering tot ir eakness 
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and their bestiality. Such is its universal recipe. N tional Socialism 

banks on human sloth nd timidity - just as much in the c se of t he 

inte:lectuals, the middle classes, and t he old rulin cla ~es, ith 

the massee ••• The ex loit tion of en-rJ and ill- ill, of t ~e lo et h an 

instincts, the so ing of dissension bet een O?ponents, and the a_peal 

to th ir ignoble qualities nd notorious • eaknesses have thus fr unf ' lingly 

helped ational ocialism to success, incidentally de t royine the .a i or 

a general sense of mornli ty which was eak enough to begin j t.h." 'The 

Revolution of Nihilt - Ne York, 1D39, P. 6-47) 

Diet tor a anti emitic because t ley kno· or .ense t h t liberty 

is Semitic in origin and character. wnemocr cy," decl ed Hitler, "is 

fund r.entally Jewish, not Ge nnic". T e so-culled ryan must tr ce his 

politic 1 traditions back to the orientul despotisms nd King- or hip 

of ~nciant Persia nd t o the c ste P-Y tom of India. ~ven the Gree s had 

no strong consistent emocr tic tr d'tion. Thuc dides, . 1 to and 

lristotle o µosed t he democratic fon:i of government. Arictotle actu lly 

defended . lavery. "Th Gre k olitical thinkers do not recognize, r do 

not ,,. e proper l lowance for t r e ri hts nd reo · onsibili tias of th 

individual soul. Just st' ey filed t o distinguish between Nationality 

and Government, o they riled also to distinguish bet· e Conscience 

and Public duty ••• Their rk a vitiated by their fniluro to realize 

the extent and urgency of th cl im of the individual eou1.· .~en mu t be 

spiritually free before t .ey can co-opcr· te politic lly on the highe t 
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terms." (A. E. ~i.lller in the "L • -cy of Greece", • 50-~l) But the 

cemite of t e de ert, from whom I~ •rael is de ... cended, either kne : nor 

toler ted ny deepoticm. The emocr~ ic otif runs lik g l d e read 

t rough t .e hole poli tier: 1, social, economic <~d rel .... gious his+.or of 

Isr£el from the earli r-t nomadic, eriod unto t 1e Jre ent. eo my 

"Democratic Im ... ulse in Jm ·iah History' (1928) passim) t,ec aleo Profer sor 

Lod, "Isrvel" (1952) P. 19 • On the s .ruggle "bet ·1en the Arch r ce ·h ch 

loves liberty and tle Persian race ccu tomed to fl vis. su on ·ithin 

Islam", e Dozy, quoted in R.A. l!icholson'a "AL terary !.istory of the 

J1 J. bs", (1930) P. 214, arid P. 256. Dee also T. E. La ;rence, P. ~evolt n 

the Det art" P. 501 "Atlong the t-.ra s _. .. e _·e .-~re no .. • rti c ions, 

traditional or natural, e~ce t t he uncon ciot po ·er [iven a f ou 

sheikh bJ vlrtue of hi accomplis ent~; &nc thy t ueht once t hat no 

uan could be their leader exce)t e ate t.11e r v. .. s• food, ,,ore t heir clothes, 

lived level • th the1:1., a .d - et p ear d t ~ • h 1~" ver in m~e -· 

HJc"or all t a.t -oe~ ami c-s in our life," d~clnred P ilo, "i t e 

. r~<: of inequality, anr·1 all that .:ee s its ue or er is or eC:uality, ·:hich 

in the univ Jrse us t hole is most roperly c: led the -osmos, i n citie 

a.nd sthtes is democracy, t1e moqt law-abid:tne and best o conat · Htions, 

in bodies is health Rnd in souls virtuous condict." Denocracr \ r or 

the very t,attdrn of c1~eation. ( hilo, :De Spec. Lag. IV 2~7) Philo • s 

oppo ed to ochloc ~cy, mo rule, and :as not hostil~ to ·ing hip, but ·. 

that form of government he c le fr :)·sic social eq lit, r ejecting 

e.11 t es of anny nd absolutism. (See E. R. Goodenough "The Pol"tics 
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o Philo Jud eusfl, ,aw Haven, (1Ji8) P. 8 ~f). 

Thue t~~ug tful men are comin to under5tund t .t :~aMi d' .a 

c.t to freedom is the .. !ay which le 0 d:, for ard to God. 

In the s e ~· ay, and even more e- rne Uy, a .. e thoughtful J e ' e· ching 

out to ay for the religious vision of Je ish life. Fr our • a dou le 

measure r disillusionment nd a double eas~e of mis!'0rtune. ..fore t n 

ny other eoplc do we require today the everla ting rms of a reat 

religious conviction to sustain us. 

To thoughtful Jews it i becoming increasingly clea.r th - t t .. ere re 

no substitutes i Je ish life for reli~ion. leit er phil~uhropy nor 

culture nor nationalism is ade ·.luate .fo tl tress nnd c len of our 

livas, All these interests cnn an m "' in t_'heir rightful pl ce • : thin 

the generous pattern or Judaism. But the p ttern muat be Jud ism, the 

Judaism of the Torah, the synagogue d the r yer book, th Jud ism of the 

priest, the _rophet, the~ int, the my ic d her ,1, th u aism which 

wpeaks or God, nd the orship of God, and the co dments of God and the 

quest or God. -ost loquently did oeas Hayyim Luz"atto, in his "!isillat 

Ye harim" define Judaism in terms to hich ver, classic teacher of 

Israel, I am sure, ould have subscribed.a 

e thu see that the chief function of man in thi world is to 

keep the commandment, to worship God, and to .ithat nd trial. The 

pleaeurea of this orld should be only the means of liffording that 

contentment and serenit which enables r.an to apply his mind to the 
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fulfillments of t.'1-i~ task afore hi • All op 1nn' ~ r:trivine ~·h 1 d ) 

.ir ct d to a the Crc tor, blessed be He. A man shoul-.. b ve no other 

? trpose in ha.tever ho --loes, be it g:-e tor $. 11, th:1n to ra,, igh to 

Gode d to bre (' d n 11 separ:1ting a.l, ... is, .? 11 t·11n s of a. .. ate l, 

nature, bet een himself nnd his aster, so that he ma, b,1 dra . to God aa 

iron to ma, et H~ should pursue everj • ing t 1· t might .) ova Helpful 

to euch ne ... rness, and avoid eve:-yt:1ing J.,hat i .. liable to ~eve t lt, s 

he woul avoid ir. In the ·o is t, 1 . - oul cl .av t . 

to Thoe; Th~r right 1a.nd upholdeth no a t' (PE. G :9). Sin"e rfJ! C{ 

into the \'10 ... ld only .i..or the end o uc!'lieving ner:.rness to God, nc s 1ould 

prevent his so from 'bein held cc..: t v • t 1 things ·, ic r d eJ. the 

realization or t:nt end.• (r• aoillat Ye arim, r., ... .. , ,. .• 1 
.L s. ••••• • a!- n, 

hil delphia (195 ), • 17-18) . 

u:r lca.dor ould do well to U? c1 err t&nd t his • Our. .>e . ~1 a: , T • .:i ~. 
es ecielly our uth, re uire, no ,· t} ,.t Je eh life hR entered gal 

upon an a e of per ec tion nn rr~rtyrdom, -ore han the ex ~pl~ o 

generosi tT- tow .rds our u ortuna to brothsr o er eas, -6 "' valiar!t 

defe e of Jc i h rightc t home. The re~uir~ . c e 1pl of he 

1ore 

r,cticc of Jud 1~m, ac Luzzatto defined itc "to kept e cor. ndments, 

to ,or hip Go en. to 1ths nd trial" -- the example of religiou 

di oi~line, piety nd s crifici i loyalty. Thee lea~er mu t help u to 

rebuild our inner ?:orld, no tl t our outer .orlds £."" beginnin to 

crumble gin. 

There have been~ ny fal e 9rophets of• rs tz" Jud-ism in our 
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midst ·ho havo fre, uently misled o ., pC;ople . ' •. e • ere t os6 1·of e s • onal 

S'"'cL.~1- or'-:: lrs 1 or eJ:o.mple, :r 10 .. nnounced thu t full comp ~ent of 

-cientif:cally administ~re hospitals and orphunagcs ur.d otbo soci 1 

agencies a. a suffl~lent "v de ec:un" for the J eviis p opla, an tJ1a t the 

synagogue t nd the religious school were quite u..~ecess ry. .At best they 

ere to be tole:'n°ted only as c concession to those ,;: .. o still "a such 

-r.hings seriously, anc in order not to ere e unple sant :riction in the 

cornmuni ty. Such soci&l ,oi"'ker dld Lany reed;, adherents 

v;ould-ba a aim.lated nnd rich Jew • 

ong our 

There ere certHin Jewi h educutors ho reson~cd the intruoion of 

religion int eir ultra-scientific curricula. Ju aism, they said, was 

not r:. religion, but a •·sy of life -- t .t is to zay, their a) o • llfe , hioh 

of course, s non-religious ·nd ti-reLig ous . Jewish educations ould, 

accordi g to them, not be religiouc •t -11, onl) m:..tion~li tic ~nd lin _uistic • 

At est the religiou~ note mi~ t be smug lee in, but onl as concersion 

to old-tuners and er nks who do not kno. any bett r . 

There ,e~e those Jewish s;>okesmen ho offered Je ish n tionalism a 

a substit t e for Judaism, forgettin . tionalism at such, unredeemed by 

a moral vi ion ann reepo s·bility, ha sadly fragmentized our . rl, 

provincialized its peopl9s ar,d i dr'ving n tionc adl y from one isaster 

to anotherJ forgetti g, furt1er , that the~e is u _ ely- .,..elt and 

widel y- answered need for religion and religious institutions evon amo 

peopl es hone nati m1l lite is • lread full y est"blished • o are in t eir 

o lands and are )OS eased of a rich national culture . 
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Jeremiah felt the need to preach religion -- God and obedience to God's 

moral law - to their peoplt even though Ierael as established a~ a 

n tion in its o land and spoke its own language. It i~ not po ~ible to 

brush aside the spiritual need.a of the Jews in the diaspora, and their 

probleme of surv:val as Jews in lands outside of Palestine, where most Jews 

will continue to live, m rely by talking long, loud and enticingly about 

Palestine. The upbuilding of a Jewieh national home in Palestine is one 

""" great, urgent and historicflly inescapable task of Jewry. The upbuilding 

of Jewish religious life in America and else here throughout the orld, 

inclusive of Palestine, ia another. One is no substitute for e other. 

One is not opposed to the other. 

Again there were other Jews who a ised their people that Judaism 

could ell be laid aside• no that t e proletarian essiah has a._peared 

in the land of the Slav, riding upon a droshky, and the Kingdom of 

Heaven as near at hand. 

These latter shared the amazingly dogmatic romanticiem abroad in 

the world, 1n the years following the 'orld War, born out of the •Maranatha" 

complex, out of excessive messianic expectations in the fields of politics 

and economics, which tended to make the classic ideals and ~tandards or 

religion appear old indeed, in fact, tiquated. Thie phenomenon ha_; ened 

before. The nineteenth century believed t t the laboratory would Jield 

all truth. The early twentieth century believed that the oachine would 

achieve all good. Both hopes have roved vain but ere life exposed their 

vanity, they had a ay of making the old codes and convictions of hi torio 
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religione look outworn and sli-htly ridiculous. But they are not outworn. 

They are not old. They are not young. They are eternal. Arid t .ey are 

unsensational, uite as unsen ational as a mathematical formula, quite 

like the th matical formulae to hich physicists are now attempt! to 

reduce this whole complex and exciting univer e of ours. 

Among them were certain Je ish intellectuals who after a prolonged 

excursion in various liter ry fields in the non-Je ieh orld, returned 

t, jlrp111 from their stratosphere of eminence to diagnose .1th clinical 

subtlety and prescribe for Israel. Adorned th the halo of the returned 

~rodigal and loudly acclaimed by a gr .teful ?eople, they disported 

themselves in a mo~t lively fashion upon the American Jewish scene. Their 

technique wae distinotive and almost unv rying. They began by denyin 

categorically that there s nythin alive in contempr cy Je ·ry. That 

set them up t once as very objective and coura eou, and their non-

Je ish friends ·ere es.ecially deli hted with such exhibitions of racial 

self-flagellation. They bruehed aside contemptuous! all that had gone 

on before and that was going on in the many Jewish movements for relgi6n, 

education, literature, communal organization, or Zionism, all the 

experiment tion and earnest rrestling of hosta of thoughtful men and .omen 

ho ere daily eng ged in the problems not of"~" Je should urvive, 

but •112lt"• Blandly, they wrote all this off s either orthle s or 

misguided. They were flippant about all contemporary Jewish leader hip. 

This exalted them of course above the comonplace and cle .red the d ck for 

their own bid for leadership and their own p chal pronounce ants. 
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great gu to they c talogued all the shortcoming of the Je ish people, but 

they made ure -never to include themselves in the c tegor of tho e condemned. 

They never said .ill:!!: decadence, .QB.! f ilures or .Q.!!t. ~ck liding~••• nother 

device as to aim lify nd 1 eali"e the Je ieh pa~t, but g vet e re~ent 

the brutally realistic lo.-down. This gave the r tterances a .rophetic 

flavor as well a an air of learning, lbeit of an unusual and startling 

quality. They reserved their best scorn ~er the idea of the religiou 

mission of Israel. They sho.ed hot utterly absurd, even insolent such a 

notion as. But . en they finally ca.me to offer their o m solution and to 

present their own reas Jn for Je sh urvival, they sm gled in a little 

Je i h mi sion all of their own. The Je mus till be ?~rsecuted and 

must still die for a good cause. Only this t·me the good cause mus not 

be the code of social justice nd h . anit rian idealism of the prophets 

and the r bbis, but the communism of Karl ,tarx, or the pet economic 

syetem of so e other economic theorist ••• 

All these false prophets have had t eir clamorous ho r mong us. 

But their hour· over. Thoughtful Je ·e are t ming t the ~ure and classic 

highwa s of Je. ,ish 1 ife and thought. e re not li rely to be be ile gain, 

a.t least the •. en of this gene. ation, by these prophets n t eir lien 

t aohing. 

Humanity has sickened of its Godle~s civilization. Becau e the 

a. iritu 1 inter re tion of human de tiny as allo ed to languish, other 

int r ret' tion~ h ve come to life ~nd o.re no•·; driving mankind m d. 

when God is dethroned, His throne does not remain em. ty for long. 

false god, eom . otan, oloch, ammon or ar soon occupie it, In 

-24-



• 

• 

place or piety, reverence, humil:ty, compassion, · self-sacrifice, other 

qualities - insolence, cruelty, gression nd combativeness - re now 

extolled. Because men have rejected the ideal of the anctification of 

human life under God, they now have a orld in ,hich human life is held 

cheap, in which the stature of the individual has been reduced, his 

rights usurped by the state, his labor looked upon as a commodit and his 

life just a statistical item. Because men have ignored e sovereignty 

of God's Mo l Law, they have a world in which men, rties and govern

ments have set themselves up above all law. i ere there is no longer t he 

Law of God, there ensues the law of t he Duce, the Fuehrer, or t he 

Commissar, before hich all men must tremble. 

Now that lights are going out ver her in the ,orld, men are 

turning again to the Light of God. By t t li ht en ill find t heir 

way to a kingdom of just human values, chieved t hrough just human 

methods. They will no longer seek freedom through slavery, j tice 

through class-struggle, abundance t hrough confiscation, knowledge through 

the burning or book, or unity through blood-purges and liquid tions. 

Jewe can do no leas. Jews will do no leas. e ense an incoming 

tide of faith among our people, a faith charged in some inst noes with deep 

mysticism. It should not surprise u and it ould be in _eepin ·ith 

similar momenta in our past history, if our age should itne a strong 

mystic movement among our people. Such m stic movements followed the 

expulsion of the Jews from Spain and Portugal at the clo e of t he 15th 
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century and the appallin di~asters ich overtook Poli h Jelry in e 

17th century. e pre ent-d y expul ions of the Jes from Germany arxi 

Austria, t he tr Jgic exper ences of myriads of refugees, t he di mal liNht 

of war-ravaged Je ;ish communities throughout E stern Europe, the stres 

under hich Isr el finds itself everywhere, coupled :1 th t .e distressed 

mood of ~1&nk.ind gener lly, may give rise to a strong mystic movement 

·hich will express 1 tselt in religion and liter· ture and in ;>er"·onal 

abita of thought and conduct. 

In a sense, the problem of the survival of Judaism is much impl r 

in our day than at any time in the p at. Our leaders need no lon.ger e end 

ths energ hich was expended during t _ t century to persuade Jes to 

remain Jews. The doors of escape from J wish d stiny ve been shut. 

The choice confronting intelligent Jee today is a very simple one • 

They have re lized that God hns not placed the shears of d tiny 

or not to be - int eir o hands. Force ic they have not 

ar driving all ould-be escapists b ck u on their peo le. omeho 

to be, 

oned 

therehls a.lways been an element of unavoidable compul ion, of the i evitable, 

in Je "sh ex·J rience. It is the "Be'al Korcha" element, the quality or 

hunless destiny. It aa under such compulsion, t h Rabbis declared, 

that our forefath rs accepted the Torah at ount Sinai ••• "And th i h_ch 

cometh into your mind shall not be t allJ in th t . e say: ~ 'e 111 
the 

be ~tions, s the families or the countries, to serve wood n tone~. 

As I live, saith the Lord God, surely ith might hand, nd ·ith an out-
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stretched arm, and _th fury poured out, will I be king over you ••• 

And I will cause you to pass under the rod, and I will bring you into the 

bonds of the covenant.'" 

The choice today is not between survival and extinction, but bet een 

doom and destiny, between burden and mission. Shall we live our Jewish 

lives greatly or meanly? Shall Jews alk "darkling to their doom• or 

advance confidently and exultingly to their destiny along the eternal 

road which stretches from Ur of the Chaldees to the distant messianic 

lands of "Acharit Ha-Hamim" - The End of Daye? Shall e quarrel 1th 

our fate and beat helpless hands againat the unyielding b rs of circum

stances or shall we, by a miracle o ft.ti th, remembering that "stone •alls 

do not a prison make" cease to be the unwilling prisoners of circ stance, 

and, in the service of God and of God in n, become magnificently free? 

nThe slave of God -- he alone is truly free"• Our choice today is 

between the yoke of earthly kingdoms, which is grievou8ly hard to be r, 

and the yoke of the Kingdom of God, which make~ all other okes easy to 

bear. 

wbat hands shall weave the loom of our future years? Jur own 

hands, tender and skillful, drawing the golden strands from our own 

treasuries of wisdom, piety, ~assion and dreruns, hioh all the goodly 

folk fromAbraham to our own day have stored for us, or hall alien hands, 

rude and unsym athetic, weave the ab or our destiny and that of our 

children? 

Now th·t many doors are closing, hould e not open ,ide to our 
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children the doorc leading to t he treasure-troves of their own eople's 

spiritual and intellectual ~ealth, for their future u tenance, olace and 

pride? The days ahead ·ill be hard day for them. Until the ,orld co letee 

this latest st ge of its economic tran fo tion nd steadies it,e fa ain, 

after a long, violent •>eriod of readjustment, Jel e, becau e they are 

every\: here an expo~ed minority, easily blamed and easily victimized, ill 

be hammer on the anvil of every world event. The <lfl" .. S ahead ill be hard 
but 

dr: for our children,/t~ey need not ~e ignoble or unrewardin days. Give 

them their total heritage - the copious bounty of Judaism -- the Torah, 

the synagogue, the prayer book, the noble literature and the eautiful 1 n age 

of their 1eop • Give them the millennial oom?anionship of their kin men 

and their kinsmen's heroic faithand dreams and their matchles saga and the 

will be matched with their great hou~. They .·111 en come to understand 

what it is in our heritage that has ~ept 

uste the ~0 ganism of the ancient orl 

a.live; \:hat it is that ... aid 

n novr fi ds it elf a in in mortal 

combat ith another ;>af;anism 1:hich it is also de tined to de troy; .hc t it 

is that makes their people the runt of ttac{ ,henever privilege, ?Ower and 

reaction make a major onslaught on the recious ho e of , ,ankind, and hy the 

an ient ideals of th~ir ?eople are forever the b-ttle-cries of up trug ling 

humenlty. They ill then come to understand t t : t snot because e are 

ealt or unworthy that b rbarous governments have vo~·ed to destroy u , but 

because ·a are strong, a~d they fear us. lot us, butte aith hich l~ in 

us, the torch which is in our hearts nd the p3. sion ·:hich is in our blood for . 

the ?rophetic mand tes of our Jewish herit ge, for justic, reedom, rotherhood 
Justice, the City or 

and peace, for the vis on f Ir Ha-Tzedek, Kirya e 1 emanah, - the City of/ 
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Faith -- in l ce of the Ir :ta-D im - tie Cit) of Bl od - buil~ u on 

the ri e of blood and u on glory drenched in t e blood of th conr:u red, 

the espoiled nd the slain. The reckless adventur r.s of Po· .. er, ho ve 

p~t all ethics, all science nd all religion in the serv.ce of a design 

for Po er, who have made all ethics relative to tribal temper ent arrl 

national interests and only Po~er absolute, ~ho have forced u on civilian 

life the discipline, the dumb obedience, t e drill, the hlrrac: room, 

the court martial, the censor, the es ionage system, th ,hole code, complex 

and outlook of the military, and bv ao doing, have destroyed civilian 

life completely, these present-day ' airs f U-1 e tradition of I ehmael, the 

Pere Adam -- the ild an -- "who e hand i. a~ainst every man an1 every 

man' hand is a~ainst him," these heirs t e tradition of Esau, the 

Hairy Aan, the Ish Tsayid, ho se~s life nl a the hunter see~ t e unted, 

and ho delights "to live by his sword", - these abhor and dr ad the 

traditlon of Jacob, the "Ish Tam", - the man seekin per action through 

rational a.nd moral pursuits, "Yoshev Ohalim", content to live in the 

peaceful tents of work and study, devoted to the gre tnee of mortls instead 

of the morals of greu. tness. • • 

And understt1.nding this - and urrlerstanding further th t ~~ey must 

now become the active trustees of this classic tradition of civiliz tion, 

not merely "vague half-believer of our casual er ed ", - they 111, 

along .. ith all other men of good ·ill, feel themselves challenged. T ey 

will not e aahamed or cast down. T ey will r ca t~eir orl .ithout fear 

or apology. They will not seek th:· ··;orld' s approw:.l - only God's. 
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T:iey ill no e afraid of hostile voice.. - only of t heir o n v,Jice 

. en silenced in fear . e in olence and raked im)u cit of the . 
. !'.tr.ens ho r ge will never humil te t 11ern. 0 1 their o apostac.y, 

bck-s • ing nd fear can hurnili~te them. They ill r to be worthy 

of the:f.r grea hour of testingl 

For ach oung he&rt ill say: :;: tood ith Abr in h's lonely 

.. 

vigil and re3d the destiny of m r ~)eople in the . , are . , i tn Is c I built 

the eltar of 

Ja.bbok' s ... ord 

triarch' s stern faith • n:l 1 tim e crifice. t 

le rned to wrestle through the nl ·ht .ti the ( rk 

angel of despair ad to rest able n , t the bre k of d n. , 1th 

Joseph I dreamt the dream of s~eave an ta c:..nd climbed the .. e s .. ro 

the dunr.-eona' :)1 t to a ;>rince I e thron • . mer d ,ith r os s , an alien 

.1rince among an alien peo_?le . nshod , I . elt ith him )e.~ore the v aion 

in the , 11 erne s, and fr m \ . thin the inextinguishable ~irA of G I 

henrd . Voice SU: oning to du~l'- and freedo. I ·a th li htni gn .flrd 

the clouds and heard the thuri-ler roll aro 't. ('in ., 
l i tn essed the .J., 

ever-1 ting covenant bet een my ?eople vn it God. I l .· rned ho· to 

suffer and hunger in long d ·i;-.,ary n arches to reach romised 1 nd . 

I s i th J oehua fighting t Gi beon, and .si th De orah by the at rs ot 

M.-giddo, en the stnrs in their ouraes r u .ht • int ciser. I tood 

wit the blind Samson in his s. ony, an he~trd tho ld c r of hi 

e pernte courage ac- "le pulled down the temple over the ·hili.stine . I 

heard ~e.muel dmonish hi5 ~eopl, to re ·in free, 

b~- enslavin,... themsvl ves to a king. I li tened to 

not to eject God 

harp of •.he 
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shepherd King, David, and aw the great king ho· before the ri hteou 

rath of the .>rophet, an· before the aje t of the overarchin L w of 

God. I prayed ith Solomon in the Temple hich he dedicated as a 1I~u e 

of Prayer for all peoples , and I le rned of a God hom Heaven, an the 

Heaven t Heavens, cannot cont in, nd .hoe compassion exte eth to all, 

even to the stranger ho cometh out of a far country. 

T marched ~th the resolute band oft e pro hets who c e to 

destroy old worlds and to build ne ones. I shuddered at the ·rath of their 

sprit as t ey lashed out against oppression and injustice, ag inst false 

gods and gilded idols, ag inst blind leade sand lying ?roph te. I 

warmed at their nfinite oompa sion for tHe ,eak, the d nied, and the 

~ranged . From them I learned the nature ~sion and .hat a ragin fire 

within one's bosom an unfulfilled mandate f God may become. 

I wandered with my people by the slow-moving rivers of Bab ·lon, 

and I heard their oath of de&thless loyalty "If I forget thee, 0 Jerusalem, 

may my right hand forget her cunning." I entered their humble and 

improvised synagogues, and I discovered that ~rayer and devout tudy re 

beautiful, and as acce1 table to God as the acrifices of e '.Jrie te in 

the Temple, ·nd the songs of the Levites. 

I returned from captivity, and tanding 1th those ho rebuilt the 

alls of Jerusalem, I learned ho a eople can build upon ruins. I sat 

with the ages nd scribes who piou 1 taught and interpreted the ord ot 

God, nd molded a oeople's reverence fJr its spirit enshrined in timelese 

Book. I moved among the mountains of Jude, pulling down the heathen 

altars, with the lion-h · rted sons of accabees. Is w the miracle of a 
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single cruse oi s iritual oil inexhaustlbly illumine the rededicated 

temple of their .1th. I was companion of t1e gentle Hillel ho 

rev aled to me th . hole of the La in the sin le kernel of nelg borly 

loveJ and of Akiba ho kne ho · to inspire a revolution, def an empire 

nd die rtyr • 

And then into the long ~ark exile I andered ith my people, into 

many lanes over hich cro and crescent reigned, a I alked ·~t t 1em 

the eary high ys of the orld. I a 1th them hen they drank deep 

out of the bitter c~alice fpain, humili tion, cruelty, and h te. But 

n ver did I fail to sense the stre of their imp riou vi ion, their 

pride of a great past, th ir hope of re ter future, their su erb 

courage, their unflinching faith. Philosoph r, oets and saints never 

failed them in the lands of their dis ersion, an the ight of their 

Torah was never ext nguiehed • 

And then I ea the night lift and the wn bre kJ an into a re orn 

orld, drenched with a ne light of freedom and justice, I mare d ·1th 

taem exaltin ly. I heard the hackle fall from off t eir limbs. I a 

the radi nee of t eir emancipated minds n heart • I e e .. t '· em, 

mounting as one e glee' wings, risin to ble the orld with ~tchlees 

girts of heart and mind in ever · field of h an ere tion. 

And no I eee the night descend again, an into the dark and the 

storm y . eople are andering forth again. Shall I 1 ave them no ? Can 

I leave them now? Shall I part company 1th hie immortal band? They 

have become too dear and precious to me. The ur ency oft eir. 1 rimage 
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is now coursing t1rough my o blood too. Their beckoning is no · the 

shrine 0f my quect also. Li'.~e unto t e irst . ilgri. , out o r of the 

Chaldees, I, too, ei ed by te hand of God, am listening tot Divin 

summons, "G~t thee out of thy countrJ and from th father'~ house unto a 

land rh'ch I ill sho thee ••• and I ill bless thee, and thou alt be i 

bleosing ••• " 
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I stood with Abraham in his lonely vigil and read the destiny of my people 
h 
in the stars. With Isaac I built the altar of a patriarch's stern faith 

and ultimate sacrifice. At Jabbok's ford I learned to wrestle through the 

night with the dark angel of despair and to wrest a blessing at the break 

of dawn. With Joseph I dreamt of sheaves and of stars and climbed the 

steps from the dungeon's pit to a prince's throne. 

an alien prince among an alien people. Unshod, I 

wandered with oses, 

with him before the 

vision in the lderness, and from within the inextinguishable fires of 

summoning to duty and freedom. I saw the lightnings 

and the clouds and heard the thunder roll around . Sinai, and witnessed 

the ever-lasting covenant bet~en my people and its God. I learned how 

to suffer and hunger in long fPd weary marches to reach~ ~romised Jand. - -I was with Joshua fighting at Gibeon, and with Deborah by the waters of 

Megiddo, when the stars in their courses fought against Sisera. I stood 

with the blind Samson in his agony, and he rd the wild cry of his desperate 

courage as he pulled down the temple over the Philistines. I heard Samuel 

admonish his people to remain free, and not to reject God by enslaving 

themselves to a king. I listened to the harp of the shepherd king, David, 

and saw the gait great king bow before the righteous wrath of the prophet, 

and before the majesty of the overarching Law of God. I prayed with 

Solomon in the Temple which he dedicated as a House of Prayer for all 

peoples, and I learned of a God 1Whom Heaven, and, the Heaven of Heavens, 

cannot contain, and
1\'hose compassion extendeth to all, even to the stranger 

who cometh out of a far country. 

I marched with the resolute band of the prophets who came to destroy old 

T0rlds and to build new ones. I shuddered at the wrath of their spirit as 
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lashed out against oppression and injustice, against false gods and gilded 

idols, against blind leaders and lying prophets. 
"'> 

I warmed at their in ._,,,.-
finite compassion for the ak, the denied, and the wronged. From them 

I learned the nature of .,Mission and what a raging fire within one's bosom 

an unfulfilled mandate of God may become. 

I wandered with my people by the slow-moving rivers of Babylon, and I heard 

their oath of deathless loyalty:"If I forget thee, 0 Jerusalem, may my 

right hand forget her cunning." I entered their humble and improvised 

synagogu and discovered that prayer and devout study are beautiful, 

and as acceptable to God as the sacrifices of the priests in the Temple 

and the songs of the Levites. 

I returned from captivity, and standing with those ho rebuilt the walls 

of Jerusalem, I learned how a people can build upon ruins. I sat with I~- the sages and scribes who piously taugh d interpreted the word of 

G //God, and molded a people's reverence for its spirit enshrined in a tim~ 

less Book. I moved among the mountains of Judea, pulling down the heathen 

altars, with the lion hearted sons of accabees. I saw th ·racle of a 

single cruse of spiritual oil inexhaustibly illumine the rededicated 

temple of their faith. I was a companion of the gentle Hille~who revealed 

to me the whole of the Law in the single kernel of neighborly love; and 

of Akiba who knew how to inspire a revolution, defy an empire and die a 
I 

martyr. 

And then into the long dark exile I wandered with my people, into many 

lands over which cross and crescent r~ned, and I walked with them the 

weary highways of the world . I was with them when they drank deep out of 

-.he bitter chalice of pain, humiliation, cruelty and hate. But never did 

I fail to sense the stress of their imperious vision, their pride of a 



great past, their hope of a reater future, their superb courage, their 

unflinching faith. Philosophers}poets1and saints never failed them in 

the lands of their dispersion, and the light of their "lorah as never 

extinguished. 

And then I saw the night lift and the u dawn break; and into a reborn 

world, drenched lith a new light of freedom and justice, I marched with 

them exaltingly. I heard the shackles fall from off their limbs. I saw 

the radiance of their emancipated minds and hearts. I beheld them, 

mounting as on eagles' wings, rising - bless the world with matchless 

gifts of heart and mind in every field of human creation. 

And now I see the night descend again, and into the dark and the storm my 

people are wandering forth again. Shall I leave them now? Can I leave 

them now? Shall I part company with this immortal band? 
"1 

They have be 

come too dear and precious to me. The ency of their pilgrimage is now 

coursing through my ovm blood also. Their eckoning is now the shrine 

of my quest also. Like unto the first pilgrim, out of Ur of the Chaldees, 

I, too, seized by the hand of God, am listening to the,.)"'ivine summons: 
f: 

"Get thee out of thy country and 1-ll thy father~s house unto a land which 
/ 

I will show thee ... and I will bless thee, and thou shalt be a blessing.1 •• ~' 

1 Religion in Present-Day Jewish Life ) 
Biennial c J., , f ' 
Union of American Hebrew Congregations; 

January 17, 1939 
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MA Y factors have tended to make religion of secondary importance in the 
life of our people. 

Religion, generally, has been pushed into a subordinate position in the Western 
World. Science has steadily divested it of many of its franchises. The satisfactions 
which men • it1 the increase of power, \ •ealt and material well-being.._ 
VHiilQ.IIQ by science, placed the-} r upon the p destal whifh was formerly occupied 
by religion, whose gifts were now 1 ss prized and sought aft r. Science successfully 
refuted many pronouncements which w re made by r ligion in its sacred texts con
cerning the universe, nature and man. This cast suspicion upon much else in religion. 
The separation of church and state, the growth ill civil authority and the contraction 
of ecclesiastical authority, the scculariza ion of cducatio!:, and, in the realm of specu
lative thought, the divorce of philosophy from theology-all these were both cause 
and effect of the diminishing importance of re irrion in modern society. 

Other forms of loyalty clamored for supr macy nation, country, race, class. Each 
of these derived its sanctions and mandates from sources other than religion, and 
proceeded to construct systems of thought with littl or no reference to it. 

The Jewish people left the ghettos of the ,vestern World at a time when these 
secular movements were unfolding. The world from which the Jews emerged was 
thoroughly pervaded by religion. It had been thus pervaded for centuries. Every 
phase and activity of life was bound by its discipline. ~ ev rtheless, the Jews yielded 
to the new temper of the age as re:idily as any other people. In some countries they 
not only caught up with the new secular mood of the \Vestern JI/ orld but out
dist:inced it in dogmatic ardor and intensity. 

There transpired among the J wries of W cstern and ,Eastern Europe not only 
reform movements designed to revamp their religious ideas nd practices, to "mod
ernize" them and to bring them into consonance with the new outlook of Europe, 
but also strong centrifugal movements away from Judaism altogether movements 
of flight, not toward/ other faiths so much-thcs latt r flights were ictated, as a 
rule, by careerism and social escal:ide-but tow:irdl religious negativism and indif
ference, expressed in non-affiliation wi h the synagogue and in a renunciation of the 
entire religious regimen of Judaism. 

This flight from Judaism was also motivated by strong political and economic 
considerations. Throughout the century, Jews struggled for emancipation. 
They reached out after complete equality. They believed that their distinctive relig
ious beliefs and traditional way of life segregated th~m and disadvantaged them 
among men. They further believed that by surr ndering them they would succeed in 
acquiring those rights and privileges which oth ·r p ... oples possessed. This political 
and economic motif behind the flight complex w:is soon rationalized into a system 
of thought, conveniently neutral and agnostic, w ich discounted religion generally 
and proclaimed that the scientific progress of m:inkind had finally outstripped religion 

) 



. 
,j 

.. - -• ..... 

and that while religion still h ve a cert in usefulness for the young, the poor and 
the unenlightened, cultur d and prosperous folk GaR get along very well without it. 
All religious and racial di rTcrences were certain to be merged very soon in a common 
brotherhood of men, dedicated to the life of pure reason. The mighty accents of the 
American and French Revolutions and he other up-surging political struggles of 
the century reverberated through all this hopeful and wishful thinking. Thus ~n
lightenment and tm:rncipation were t 1e Pied~Piper whose music beguiled many 
Jews away from their ancient loy !ties and spintual securities. 

The wealthy and the well-placed Jews especially pampered themselves with these 
comforting notions. The richer they became and the more important positions they 
occupied, the less need they had for religio .. The upper classes which succe <led in 
reaching, if not the center, then at least the ncriphery of the non-Jewish world, were 

J most supercilious in their attitude towards Judaism.When men are prosperous they 
find it easy to dispense with God~specially with a Jewish God. 

Fortunately not all Jews were of the same mind. Many refused to exchange 
spiritual treasures for material dvant ge. They saw neither the need nor the wisdom 
of it. They were of the opinion that if freedom and equality are to come to all men, 
they should come also to th Jews as a matter of right, as a restoration of that which 
belongs to them and to all men as a n ural endowment, and not in payment for 
unwarranted sacrifices of reli ious convictions, a distinctive culture and al historic 
way of life. They £urthermore sus ected that the new millennium might turn out 
to be quite as much of a mirage as many th rs in the long past of Israel, and, on 
the basis of p st expc..riences, they feared that should another such reaction in their 

( 
political and economic fortunes s t in, Jews wo Id find themselves spiritually shat• 

f;; 
tered, homeless>and utterly bereft, unless they h::. the secured sanctuaries of Jewish 

~ ( life and faith into which to retreat for refuge nd solace. Many other Jews, out of 

I/ force of habit or because of the strong appeal of ancient ties and memories, remained 
constant. So Judaism was not lost. 

Throughout the an e ear y c nturies, wide and ominous cracks ap-
peared in the beautiful facade of European Enlightenment and Emancipation. Start
ling eruptions of violen .. anti-S mitism occurred, at one time or another, in nearly 
every country of estern Europe. Medievalism raised its ugly head over and over 
again, either as a. M gya.r b!ood libel or a Germanic literary pogrom or a Gaelic 
~a use celebre or an outright Slavic slaughter of Jews. The rains sadly disfigured 
the wall "daubed w·th whited plaster," and the foundations thereof were uncovered. 

Some Jews were quick to re d these warning signs. They returned to their faith 
and their people as • to a shelter from a gathering storm. Others, how ver, persisted 
in their hypnosis, discounted these evidences of an underlying menace ;ind blithely 
proceeded on their way. In the generation before the World War, Judaism in West• 
em Europe touched bottom, and it languished also among vast sections of Jewry in 
the United States. 

Then came the World Viar which un cashed all the furies. Who can number the 
high hopes of mankind which perished upon its battlefields? What was apparently 
won was actually sun • and lost it their bloody bogs-freedom, democracy, the self:. 
determination of peoples, the rights of minorit • an the vision of an international 
order based upon law, justiceJand p ace. Out of the ten million graves of the need_:_ 
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lessly slain, there arose the dread ghosts of hatred, of national and racial passions, of 
arrogance and vindictiveness, of widespread w nt and bitter class struggle, and of a 
dread stampede towards force, violence1 and terror as life's sole technique. These 
ghosts are dancing today their • clan e macabre- in the hearts of men and nations. 
Civilization is plunging into darkness and chaos. A paganism far more crass and 
cruel than that of antiquity is engulfing the whole Western .World. 

For the Jewish people, the World \Var and its afterma h spelled Golgotha! A 
quarter of a century of mounting disasters and calamities culminating in the unpre• 
cedented horrors of recent months. Great Jewish communities, rich in history, culture; 
and achievement, among whom the dream ot a free, enlightened and tolerant hu
ma~ was most ardently cherished, have b en plunged into Hell. Gone for them 
are J:nlightenment and _imancipation. Gan are the dreams of human brotherhood 
and equality. Gone are the beckoning horizons of great careers and great service. 
Gone are all shelter and all security. Gone, even, the scant and tenuous security of 
the ghetto! Into exile, broken, stripped and impoverished, they must go, even as 
their forefathers before them, who knew neither ,En ightenment nor Emancipation. 
From countries and homes where they had known dignity, honor, power and wealth, 
Jews, in their mounting legions, must now wander forth, bewildered and disillu
sioned • nto a bewildered and disillusioned world. 

For the world, generally, stands today bewildered and disillusioned. The strong 
and sure foundations upon which it had builded i s life have been rudely shaken. 
That high optimism which fed upon q-uly remarkab' achievem nts in every scien
tific field has vanished. 

1
Marvelous hao be n the vistas which opened up before the 

eyes of men in the 'pre,eding century. Men could dream then and men did dream, 
unabashed, of a glorious and uninterrupted rrogress for man • • nd, of an unending 

. conquest of nature, and of building, in a world of abundance, a civilization free from 
all poverty, ignorance and war. "In the nineteen h centu -y", wrote Victor Hugo, 
"war will be dead, the scaffold will be dead, hatred will be dead, frontiers will be 
dead, royalty will be dead, dogmas will be dead, man will begin to !.i£5_I" But here 
we are in the twentieth century, and war is not dead, the scaffold is not dead, hatred 
is not dead, frontiers are not dead, royalty is not dead, dogmas are not dead, and man 
is beginning to ik,.. The vista which stretches before our generation today ends at 
the edge of a wilderness. For twentyJlve years now, men have lived in a world of 
mounting hate, intolerance, and bigotry, of revolutions, invasions, wars, of the rise 
and fall of empires,..and- amidst the slaughter of millions of their kind. Great peoples 
have destroyed their liberties and enslaved themselves. Millions of men cower today 
in terrorized submissiveness. The wealth of nations is being drained in preparation 
for wars which will also drain the lives of their people. The mind of man, trained 
and sharpened by generations of scientific education, is now applied to the perfection 
of the war technique. So that the discoveries which science records in our day in such 
great numbers no longer fill the hearts of men with pride or enthusiasm. They sus~ 
pect that these things will not contribute either to their happiness o~security, or to 
greater decency in the world. The human spirit stands today frightened, weighted 
down with apocalyptic foreboding, as if awaiting the crash of doom. 

The thoughtful among men have accordingly begun to search earnestly for some 
way of salvation-a road away from disaster. They are seeking desperately hard to 
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rediscover that v'sion whic was somehow lost amidst the brilliant pageantry of scien
tific achievement in the last century, to the l urt and sorrow of the world. They un
derstand now what the wis mca or the arth have always known: that incre scd 
knowledge docs not necessarily r.1ean i 1cre:ised goodness or h ppiness, hat facts are 
not in themsclv s blcssin°·s, that '·truth c:m make us mad as well as fr ·c," that the 
prolongation or • um::m lite is 1,ot th~ same as the improvement of human li ·c, tl .lt 
the acceleration of a pro- ss does nor : lwJ.ys insure a finer product and t t hang..: 
does not necessarily spdl progress. They realize now that the fault is not w'th s icn e 
or education or demo..:r cy, as such, but with the interpretation which men put on 
them, wi·h the omnipot 1 c and :iutonomy which they ascribed to them, n<l with 
their failure to under tand tl at scienc , education and democracy are means and not 
ends in themselves. 

\,Vhat has b.;cn tr.1gica! y rnissi \, i 1 our civilization has been the compelling 
and coordinating bdid in the great hum n goals which religion, and religion alone, 
has set for man!-ind, :rn tow:-,rds the attainment of which science, education and 
democr cy must contribut if they are to fulfill their sole function. Mankind lost 
sight of these goals. Therefore human progress today has no clear direction. Good 
material and gooJ tools are not enough for the builder. He must have a p1an. To 
build a noble anJ enduring society, it is not enough to have wealth and intellect. 
Mankind must be possessed o the architectural plan, which the s iritual vision o· 
man designed, :ind it must have L •• .; vill ~rnd loyalty to follow cha plan. Th t will 
and loyal y only the moral SCi1 e of man c n rovide. Without faidV-n God t c re : 
icy of spiritual vision as w l! s the • 1,c ions of morality are qmc • y denied and 
rejected in the , orld. 

Mankind's way or salvation is th way which leads back or forward to God. 
In the same w y, and cv n more e r estly, are thoughtful Jews r :iching out 

today for the rel'gious vision of Jewisl li"e. For ours is a double measure of disil
lusionment and dou' k me.1sure of misfortune. More than ny other people do we 
require tod y the everlasting Jrms ot a great religious conviction to sustain us. 

To thoughtful Jews it is becoming increasingly clear that there are no substitute 
in Jewish life for religion .. T.:ither philanthropy nor culture nor n tionalism is ad ... -
quate for the strc. ·s and challenge of our lives. All these int rests can and must find 
their rightful pbce within the gcu.rous p tt rn of Judaism. But the pattern must be 
Judaism, the Jud is 1 of the Tor ... h, the s) 1agogue and the prayer book, the Jud ism 
of the priest, the prophet, the sai!1t, the mystic and the rabbi, the J uc ism which 
speaks of God, and the worshio of God, .m the commandments of God and t 
quest of God. Mo~t eloquently did Ioses myyim Luzzatto, in his "Misilbt _ 
Y esharim"-the Path of the -pright-dehne Judaism in terms to which every classic 
teacher of lsr· el, I am sur ·, would h- ve subscribed: 

" \Ve thus sec that the chief function of m· n in this world is to keep the com
mandments, to ,vor~hip God and to ,.,ithstand trial. The pleasures of this world 
should be only the means of affordin'T that contentment and seren'ty which enables 
man to apply his mind to th fultllm ·nt of the task before him. All of man's striv
ings shoul be directed toward the Crc::.tor, blessed be He. man should h.ivc no· 
other purpose in whatever he docs, be it gre t or small, than to draw nigh to God 
and to break down all separ ting wa'ls, tlut is, all things of a material nature, be• 
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tween himself and his M:1ster, so that hem y 61.: d .. wn to God as iron to a m gnct. 

He should pursue everything that mif,ht prove hc.pful ta such nearness, and avoid 

everything that is liable t pr \ent it, :is h woul a :oid fire. In the words of the 

P • lmist, 'My soul cleavcth to Tl ·e; 1 hy ri.:, t hand upholdcth me fast' (Ps. 63=9) . 

Since man came into t e world only for the en ' o( ·hieving nearness to God, he 

should prevent his soul from b ing hd<l captive by tl c things which hinder che rea

lization of that end. 
Our le:iders would do well to understand t is. ur people, and more especially 

our youth, re uire ow ::.t ]..::\ ·is 1 li • is entering JJ.in u on n age of rse ution 

an m::i.rcyrdom more t an the cxampl of g nero~ity towards our unfortunate bro

thers overseas, and more ch n the e ·am k of a v. Ii: nt ddense of Jewish rights at 

horn . They require the c.·ample of t1h! pr~ ti .! ,f Jud. ism, s Luzzatto defined it: 

"to keep the commandments, to wors lip Gou and o withstand trial"- the example 

of religious discipline, picty?and sacrif:ci 1 loy;ilty. These leaders must help us to 

rebuild our inner world, now l .at our out r vorlds ::re begi ning to crumble again. 

There have been many f ls ... prophets oE...-crs· tz_.Jucbism in our midst who have 

frequently misled our people. There w ·re hose professional soci:111-workers who an 

r.ounce<l th::i.t a full com )lem ·nt of sci nti,1eally administered hospitals and orp 1an.:.., 

ages and other social agencies vas a suff1cic 1t ~· de mecum for the Jewish people, 

and that the synagogu and he r ·ligious ... ..: 1 ~,l w ·re quite unnecessary. At best they 

were to be taler ted only as a concession to hose who st"ll take such things seriously, 

and in order not to ere te unpleJsant fri tion in th1.: co1 munity. Such social workers 

had many ready adherents among our wo . • -be a sin: il ted • nd rich Jews. 

There were certain Jewish educators who res tbd e intrusion of religion in 

their ultra-:scientific curricula.. Judaism, they said, , •as not a religion, but a way of 

life-that is to say, lwi.· way of li ·e, whi h ot cour e, was no~rcligious or anti

religious. Jewish education should, th1...rcforc, not be religious at all, only national. 

istic and linguistic. At best the r ligious no c mi.:,ht be smuggled in, but only as a 

concession to old:timers and cranks w 10 don t know any better, 

There were those Jewish s .,kesn1en who ofT re Jewish nationalism as a sub

stitute for Judaism forgettinrr nation. li~m as such, unredeemed by a moral vision 

an<l responsibility, has sadly ·ragmentize<l our v,:orl<l pro. incialized its peoples and 

is drivi g nations madly from one dis:istcr to another; forgetting, further, that th re 

is a widely,(clt and widely nsw ... red need for r li~ion nd religious institutions even 

among peoples whose national lifo is already fully csr~1blis ed in their own bnds and 

who are possessed of a rich national cul ure. Amo:-, Isaid1;md Jeremiah felt the need 

to preach religion-God :H d obedience to Gu 's moraf law-to their people even 

though they were establish ·d as a n.1tion ir their own land and spoke their own 

Iangu:ige. le i not possibk o b: sh aside t. e spiritu . .l nc.~ds of Jews in the di spora 

and their problems of surviv, l JS Jews in anc!s outsic!c of P;ilcstine, where most Jews 

wil continue to live, mer ·ly by t ,I-in:; long lc11.. J 1J c1 ticingly al.o l Palestine. 

The upbuilding of a Jc\vish ation:11 hcJm • in Palestine is ne gre t, urgent and his

toric, lly inescapable task o Je,vry. The pbuilding of Jewish religious life in 

America :in<l elsewhere throu(Thout th· worl l inclJsiYe of Palestine, is another. One 

is no substitute for the other. 0 . is not opposed to the other. 

Again there were other J \ s wh advised their people that J ud::i. ism can well be 
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laid aside, now that the proletarian Mess:a 1 has already appeared in the land of the 
Slav, riding a droshky, and the Kingdom of Heaven Jas near at hand. 

All these f lse proi-,hets have had their clamorous hour among us. But their 
hour is ov r. Thou htful Je, 1s arc t ming to the sure and classic highways of Jewish 
life and thought. We are not li ·ely to be beguiled again, at least the men of this gen
eration, by these prophets and their alien teachings. 

Humanity has sicl ned 0£ its Gu 1less civilization. Because the spiritual inter
pretation of human destiny was allowed to languish, other interpretations have come 
to life and are now driving mankind mad. For when God is dethroned, His throne 
does not remain vacant for long. ome false god, some Wotan, Moloch, Mammon or 
Mars soon occupies it. Because the ideal of the Imitation of God was banished from 
the hearts of men, the imitation of om a an is now the ideal. In plac of piety, 
reverence, humility, compa~sion,

1 

scl -s; cri 1C , other qualitics;;-insolence, cruelty, 
aggression and comba iv ness ar now e. ·tolled. Because men have rejected the ideal 
of the sanctification of human life m d r God, they now have a world in which 
human life is cheap, in whi h th ... stature of the individual has been reduced, his 
rights usurped by the state, his labor a commodity and his life just a statistical item. 
Because the world rejecled God, it rejected also ¼an, fashioned in the image of God, 
possessed of a sacred and inviol ble p rsonali y, ndowed by His Creator with certain 
inalienable rights. Bec::mse men have ignored the sovereignty of God's moral Law, 
they have a world in "hich men, parties and governments have set themselves up 
above all law. Where ther is no longer the Law of God, there ensues the law of the 
Duce, the Fuehrer, or the Commissar before w ich all men must tremble. 

ow that lights are going out elerywhcre in the world, men are turning to the 
Light of God. 

Jews can do no less. Jews will do no ks . Is n e :in incoming tide of faith among 
our people, a faith charged in some instances ith deep mysticism. It should not sur
prise us and it would be in keeping with si i ar moments in our past history, if 
our age should witn ss a strong mystic movement among our people. Su h mystic 
movements followed the expulsion of the Je, s from Spain and Portugal at the close 
of the 15th century nd the app lling disasters which overtook Polish Jewry in the 
17th century. Th pr nt- ay expulsions of he Jews from Germany and Austri , 
the dismal plight of Jews throughout ;Eastern Europe, the stress under which Israel 
finds itself everywhere, coupled with the distressed mood of mankind generally, may 
give rise to a strong mystic movement which will express itself in religion, literatur7 
and art and in personJ.l habits of thought and conduct. 

In a sense, the problem of the surv:v 1 of Judaism is much simpler in our day 
than at any time in th past. Our leaders need no longer expend the energy which 
was expended during the last century to persuade Jews to remain Jews. The doors 
of escape from Je vish des iny have been shut. The choice confronting intelligent 
Jews today is a very simple one. Th y_ have realized that God has not placed the 
shears of destiny-to be, or not to be-in their hands. Forces which they have not 
summoned are driving all would-b cscapis s back upon their people. Somehow there 
has always been an element of unavoid be compulsion, of the inevitable, in Jewish 
experience. It is th 43aral Korch:i"' element, the quality of shunless destiny. It was 
under such compukul} ..:c .1Ied, that our forefathers accepted the Torah 
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at Mount Sinai ''And that which cometh into your mind sh 11 not be at all; in 
that ye say: 'We will be as the 1 ations, as the families of the countries, to serve wood 
and stone~ As I live, saith the Lord God, sur ly with a mighty hand, and with an 
outstretched arm, and with fury poured out, will I be king over you ... An<l I will 
cause you to pass under the rod, and I will bring you into the bonds of the covenant.'•• 

The choice today is not between survival and extinction, but between doom and 
destiny, between burden and mission. Sh 11 we live our Jewish lives greatly or 
meanly? Shall Jews walk 'd rlding to their doom" or advance confidently and ex-. 
ultingly to their destiny along the eternal ro d which str tches from Ur of the 
Chaldees to the distant mess·anic lands of Acharit Ha-yamimM? Shall we quarrel 
with our fate and beat hdple~s h:rnds against the unyielding bars of circumstances 
or shall we, by a miracle of faith, remembering rh t "stone walls do not a prison 
make" cease to be the unwilling prisoners of circumstance, and in the service of 
God, and of God in man, become magnificently free? 

"Tl e slave of God-he alone is truly free." Our hoice today is between the 
>4"01 • "'and the .. 01 ut hamayim"'-between the yoke of earthly king:/ 
doms, which is grievously hard to bear, a1 d the y ke of the Kingdom of God, 
which makes all other yokes easy to bear. 

What hands shall weave the loom of our future years? Our own hands, tender 
and skillful, drawing the gold n strands from our own treasures of wisdom, piety, 
passion and dreams, which all the goodly folk from Abraham to our own day have 
stored for u~ or shall alien h:rnds, rude and unsympathetic, weave the web of the 
destiny of ourselves and our childr n? 

Now that many doors are do ing, s. ould v not op n wide to our children the 
doors leading to the treasure-troves of their own co le's spiritual and intellectual 
wealth, for their future sus enance, inspir tion, s , ce and pride? The days ahead 
will be hard days for them. nti the world comp t:tes t e latest stage in its economic 
transformation and s eadies itself again, after a long, ·iolent period of readjustment, 
Jews, because they are everywhere an e. posed minority, easily blamed and easily 
victimized, will be hammered on the anvil of every world event. The days ahead 
will be hard days for our children, but they need not be ignoble or unrewarding 
days. Give them their tot~il hcritag the copious bounty of Judaism-the Torah, the 
synagogue, the prayer book, the noble literature a d the beautiful language of their 
people. Give them the millennial companionship of their kinsmen and their kins
men's heroic faith and dreams and their matchless saga..,and they will be matched 
with their great hour. They will then come to understand what it is in our heritage 
that has kept us alive; what it is that laid w, ste the paganism of the ancient world 
and now finds itself again in mortal combat with another paganism which 
it is also destined to destroy; what it is th:it makes their people the brunt of attack 
whenever privilege, power7 and reaction make a major onslaught on the precious 
hopes of mankind, and why the ancient ideals of their people are forever the battle 
cries .of upstruggling humanity. They will then come to understand that it is not 
because we are weak or unworthy th· t barb::irous gov rnments have vowed to de
stroy us, but because we are strong, and th y fear us. Not us, but the faith which is 
in us, the torch which is in our hearts and th' passion which is in our blood for the 
prophetic mandates of our Jewish heritage, f r justice, freedom, brotherhood./ and 
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RELICio,· IN PRE1>E.'T·DAY JEWISH LIFE 

peace, for the vision o' Ir a-T zede ·, K • r ah .. e' emanah, the City of J usticc, the 
City of Faith, in place f the Ir H:i-ch mim, the City of Blood, built upon the pride 
of blood and upon glory drcncl c<l in th~ blood of the conquered, the despoiled an<l 
the slain. These rcc~kss adventurers o( Pow..:r, who have put all thics, all sc.:ienc:.e 
and all religion in the servic-- of a design for ower, who have m de all ethics rl!-
lative to tribal temp ·rament and n::n:01.. l : t rests and oniy P r, a , 
ha e forced upon civili, if tr.e disci >line, the dumb obedience, the drill, the bar, 
r:ick room, t court-martial, th~ cc, sor, the espionage sy tern, the whole code, con{:" 
plex and outlook of the military, anJ, by so doing, have destroyed civilian life com-
pletely; these pr scnt:day heirs of t. c tr:.dition of Ishmael-the- "Pett- A " 
Wild Man, "whos 1 :rnd is against cv ·ry man and every man's hand is against 
him," th se h irs or t c tra<lit'ons o( Es u, the Hairy Man, the "~h Tza id, .. who 
s es life only as the h nter sc<.:s th hunt d, nd who delights "to live by his sword," 
-these abhor and dread the tr dit:., of J;ico , the Ish Tam," the man seeking p r
fection through rationai and moral pursuits, ~ oshev Oha im,W content to li c in t e 
peaceful tents of , ·ork . nd study, dt:vot <l to the greatness of morals inst ad o the 
morals of greatness ... 

And understandin6 this-:md underst;in<ling further that they must now be, 
come the active trustees of tl.is classic tradition of civilization-they will, along wi 1 

all oth r m n of good will, fed t:1t:msd ·cs hallcnged. They will not b ashamed or 
cast down. They will face th :r worl , , hout fear or apology. They will not seek 
the \Vorld's pprov 1-only Go 's. Tl ey ill o be afraid of hostile voices-only of 
their own voice when silence ir f ·ar. The insolence and naked impudicity of the 
heathens ,-..·ho ra6 e will never h mi'iat • m, only their own apostasy, back.sliding 
and fear. They •.vill ry o b vorthy o t cir great hour of testing! 

ea 1 ' r wi y ~ , • Ahr in hi lonely vigil and read 
the destiny of my p-- le in he stars. \Vith ac I built the altar of a patriarch's stern 
faith an ultimate s·tcri .cc. Jabbo • 's ford I learned to wrestle through th 1 i6ht 
with the dark angel of spair and to wrest a blessing at the break of dawn. With 
Joseph I dreamt the dre.1m of she ves ~nd s ars and climbed the steps from a dun
geon's pit to a prin,..c's tl rone. I ,.., nc..: cd wi h Moses, an lien prince amor g an 
alien people. Unshod, I knelt wi h him b fore a vision in the wilderness, and from 
within the inextingui hablc res of God heard the Voice summoning to uty and 
fr cdom. I saw the lig' min s and th clouds, and heard the thunder roll aroun :\,ft. 
Sinai, and witnessed 1e ev rlas in6 covenant between my people and its Go . I 
I arned how to suffer 1 d h gcr in lon

0 
and ,-.,eary marches to reach a pro,. ised 

land. I was with Joshua figh inO' at Gibeon, and with Deborah by the waters of 
Megiddo, when the Slars in ti cir co rs ·s fou Tht against Sisera. I stoo with the blind 
Samson in his agony, and heard he wi d cry of his desperate courage a he pu e<l 
down the t m le over t e Phili tines. I heard amuel admonish hi people to r main 
free, and not to reject God by ·nsLvin:r th ·ms lves to a king. I listened to th.! harp 
of the sheph ·rd .·i1 (T' D .. vid , ncl saw the great king cowering bef r the riglm.:ous 
wrath of the prophet, and bowir.•T in contrition before the m jesty of the overarching 
Law of God. I prayed wit Solomon in the Temple which he dedicated as a House 
of Prayer for all peoples, an I le:irn d of a God \Vhom Heaven, and the Heaven of 
He.ve.ns, canno cont in, an ' ·1 ose com assion extendeth to all, even to the 
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an f ctors h ve tended to ma e re 'i on o secon 

life of our pea.le. 

m or nee n 

Religion, gene lly, has een pushPd in o te n he 

estem orld. Science ha ::te·dil divested t f m n) i s _ rs er.· P. • 

satisfactions which men xoerienced in thA inc ease of -::>o .. er, 

ell-being, • el ·ed b. scie ce, .1la.ced he l tter pon he :>e 

al h ti 

1 

gi t ere no 1 ~ o.:7Pd • ~ • r. 
which . .-,re aade b7 mlirlon in 

rono ce n c / i~ c ~r0a .e. s 

1 

formerl 1 occupied ~ reli ton, .hose 

~cience successfully refu ~d man 

concerning the universe, nature d an. Thisc~at •~-e_lq\o~ _upq~ qnich~~t,, .in~religion. 

The se • r tion of c urch and ~+• te, ·he ro. th w i1sxiato:nn1:-1n c vil ut ori :, nd 

the con rue ion of ecclesiu tical authorit, the secul ·za ion ~ c ion 

and, in the r· .. 1m of c: 1eculati ve t h ht, e ivo ce of ilosoph· ~rom heolo 

all these e e both c u~e nd effect o 0 

in mo ern societl. 

Other forms of 101 t clamor d for su_ remac ·, n· ion, c C claC'.! . 
r,J 

Lach of these derived it~ pa ctL>ns nd ~, tes rom cmrc o her than rel· on, 

and procc ed to co, Etruc ems of hou•h ·t li ,, le or no 0 i • 

The Jewish peo l e l eft the hettos of the ::1tern . orld t im en ' 
h se secular o ements e~e unfoldin • The orld :'r . . ch the Je emerp-~d 

as thoro bl' t>ervaded bi reli ·i n. It had een thu~ erv· ed • 

very phaee and ac ~vit of 1 fe ·-s bound b it tiiscipline . ev r . le s 

the Jes ielded to he ne temp r h a e re· 1 a .) otl1Pr pPO. le. 

In some cmntries the ' no onl.,· ca h u . h hen . ec 1 mood of rn 
.. 
orld but out-distan~ d it in d ,, tic rdor d i • 

Th .re trans ired ar.ion th Jeri of ,es er ern urope no 

only eform ov men s es gned t revam eir ,..eligio ~ riea ~nd r c+ C to 

\ .. 
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"mo er ize" them an to trin them into con on, ce ··dth n '" 0'.1tloo :e of -... 

uro;>e, t also strong centr . al m :vc en s • ro J1 i.. 1 0 e "'er -

mov ments of fli ,no. to .. • rds o h f ith s much - +h 
V • 

~e la ter li t f= ·ere 

dic+~ted, as a rule, b1 carceri m and .... oc . 1 epcqlade ... to' l s -e1· io1° ..., 

nega.tivi m n indifference, ex re s din non-a:f li ion i f'j ar 

in a enunci tion of hP entire religious regimen of J d i m. 

This n ght .. ro Jwaism a , 1 o motiv ..... ted ~ ron . olit cl d 
' 

onom c cons der tins. Throu hout t _e 1th cen ur), Je , 

ernanci;,· 1 n. Th , r ched ., r com le+e eT.lftI. ••• T!1c 1 i. d 

di t_nctive reli ·ous eliefs and trnd'tion 1 .a of' li , e reg ed 

them n di dvan+a ed t . m o g c n. Th, f rther .el eve • rr n~e n 

them the• oulrl . ucceed in c~uiring ~h r"gh r:vileg ::: o her 

peoples o se sed. This )~li le and econ m c otif eh nd e l gh com le 

r: 0 tem or thou ht, con·en· 0 n ly ~ u rP.l 

agnoftic, hic'l discounted el· gion genP1 11 .. nd '>roe ~me 

~r ress of ,ankind h fin llJ ou s ript religion a. a t 

still have a cert ... in usefulnes for he J-oun 

c 1 tured :nd ros erou olk can a e' • lor. . v 

he oor nd th 

h t 

All 

d 

t °" C 

d, 

0 1 s 

and rac 1 diff rence re cert:in to b mer ver. oon ~ n a co:m:lo o ~Prhood 

of men, dedic'ted to the 1.211ra~l~e1abed lif o~ ~ure s n. Th . 

of he meric· n and French Revol long and he o her p- ·1 gin 

str •• 1 s of the cen , ry reverbe ted t"'ro h all thi• hope 1 

CC TI C 

d 1 

thin~in. Thu ~nl ghtenment and E anci tion ere t e _ Pd-?i?er ho~ mu~ ·c 

be uiled man · Jes wa fro~ +h 0 ir 1 r-ec· r t 

The ulth and the ·ell-placed J ~ 

thee c mfort·n not~on~. The ricer t d • mor~ m::,or t 

pos • tions he~ occupied, .e le s need he) ad or rel ion. , up· r cl s 
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which . ucceeded in .... ~chin ,tf no+ .he c nte , hen t l ~ f' 

the non-Je.ish ·orld, ere not UJerciliou in • ,ir i de o· r r. 

0 hen men a e prosperous t e f n it o disp ns h God -

a Je ish God. 

Fort mi tel no a 11 J e s \,ere o the ·m oind. an e.d 0 

m. 

11 h 

piritual reasures for ater:.al adv nt g,. They sa. ne· her he n ,ed or '"1~ 

wisdom of it. hey ere of t .. e opinion !1 t • f freedom and e ,1a1i r 0 

come to all men, he should com also to the Jes a a mat er of righ, a 

restoration of thr. t ~h ch elon s to hem and en a r l en 
' 

~nd not in paym nt for un arr ted acri""ice o rel~ o. con c ione, inc+iv 

cul ure and an historic a of li!'e. The p·1rt ermore 1 PC ed h , C n 

millennium m· ht urn out to be c ui e as much of D rn:r ge as man +½ers in 

long st of .. el hsa t (Ml and, on the b si o~ • f 0 red 

that shoul · another r-uch re ction .n •heir oti ic l cono c ~ort'IJil •~ cet 

in, Jes ould fin hemselve~ Rp~ri 
the 

llyshatt red, ~omeles nd • 

bereft, unle they had/sec red c UE ies of .Je i. • e and '" t 

.: retreatfor refuge in olace. • an 0 . r .J e s, u o"" orct> r "l i+ r 

because of the strong . pPal of ncient tis ad ... ecori , re ain d co ct · n • 

~o hat Judaism w snot lost . 

Throughout the 19th nd the P. rl· 20 h cen ur n 
' 

- 1 Q nrl om·no 

crac'<s ape red in the beau iful cade of ... uro_) n1· ht nm .t n f nc . • ti 

tartling eruptions of violi>nt ti-Semi :r_sm occurr d, on •i=:i or another, 

in n ~arl .ver coun 11· of .. tern Europe. edi v li m rai d its u 1 e d 

. 

t o 

• 

over and over again, either s a ag r blood 1· el or G anic li ra oof"rom 

or a Go lie ' c s ~ celebre ' or n u ri h 1 vlc sl • her of' Je s. 

sadl · disfig red the • 11 "da' b d ·it h·t .. 1 ter" and !"e io s 

thereof w re uncovpred .... 
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ome Je s re _uicte to r • d the e •. min r igns. 'I' . , 

faith t•nd h ir . ople s f to a " el er ron a 

pe sisted n •heir hypn . is, isc unt ·.d th . r- n 

.rned P r 

C 

and bl thel~ proceeded on th ir a· . In the gen ~tfon efo th~ " rl • r, 

Judaism in ;··e tern ·uro e touch d ho tom and :t lang 1: hed al o • on V S 
... 

ections of J e r: in he Un te,.. St tes. 

Then cam~ t e -.o. ld .. ar hicl: anleaabed .11 t uri s. hoc n n 1m er 

the hi h hopes of ankind ~hich e ish d npon ·ts .a"- le i ld~? ih, ac-

on, a act all) sun and lo t n their bloody . 0 S - f eedom emocr c-> e 

self-determin tion of people he righ . of , inori ies •he v:r-ion 0~ -n 

intern· ional O!jd:Jr ed on l· 
' 

justice an ;> ce. 0 vhe f'! Il mill o 

graves of the needles 1 . lain, here arose the dre d ho C' 0 h rPd, of 

national nd r ci l sions, of !'!rrog n~e and vin ic-':ivenens, of ; • :i _c-pr d 

ant and ter clas str ggle, and o_ rP•.d . amped o ard forct:., v·o1 Cf> 

and terror as 1.:.r e' c- c:iole chni ue. Th"": c ho t a anc·n 0 'l, r 

.,danee acabr rt in th h ·rt of m n t nd n tio is 1 in o • 

d ch os. p: gan sm fHr more era~ nd cruel h n (' n , · r u y 

is ngulfing the .hole '"Q~t rn orld . 

For the Je ic:ih >-o;le, he i'orld ar r. d t • f err:i h elled Oolro ha ! 

A qu rter of a centur: of mountin di aste::-q nd en.lam· i s u1m·na in . n 

unprece ented horrors of recent mon h . Gr~ t Je i~h cor n e 

n ac i vemen, among hom h d ~am o "' a . ree, nli c d culture 

humanit as most ~d ntl ch ris ed, h v ,een ?luno d ·no Hell. Cone"' 

a e Enligh enm nt and L'T1ancip tion. Gone r th reum or u an ro h hood 

and e uali ty. Gone ar he c:.conin horizon of r e t carper 

Gone re all e el er and : 11 sec·,r t Gon ..; , ..Q. .. ·en, thP !l=:can a '\ 

• nu u 

~ecurit:. 0~ t ghetto! Into exile, roken, stri r-d mpov d, +hey 
■ut go, even ae th r oref thers err th m, ho me. n 'th li ten- nt 

, m 

1, . 
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nor~ ncipation. From countries and homes where they had known digni ' • honor 

power and wealth, Jews, in their mounting legions, must no· wander forth bewildered 

and disillusioned into a bewilrlered and disillusioned world. 

For the world, generally, stands toda bewildered and disillusioned. The strong 

and sure foundations upon which it had builded its life have been rudely shaken. 

That high optimism which fed upon truly remarl'able achievements in ever scientific 

field has vanished. Marvelous had been the vistas which opened up be ore the eJeS of 

men in the preceding century. en could dream then and men did dream, unabashed, of 

a glorious and minterrupted pro' re s for mankind, of an unending conquest of nature, 

and of building, in a world of abundance, a civilization free from all poverty 

ignorance and war. "In the nineteenth century", wrote Victor Hugo", war will e 

dead, the scaffold ill be dead, hatred will be dead, fron iers will be dead, ro alt 

will be dead, dogmas will be dead, mana will begin to live!" But here i e are in he -
twentieth century, and war is not dead, the scaffold is not dead, hatred is not dead, 

frontiers are not dead, ro alty is not dead, dogmas are not dead, and man is be inning 

to die. The vista which stretches before our ener~ on oday ends a the edge of a 

wilderness. For twenty-five ears now men have lived in a world of moun i hat e 

intol ranee, and bigotlj of revolutions, invasions wars, o he rise and fall of 

empires, and amidst the slaughter of millions of their kind. Gr · t peoples have 

destro ed their liberti sand enslaved themselve. Millions of men cower oda~ 

in terrorized submissiveness. The wealth of nations is being drained in prep ration for 

wars which ,ill also drain the lives of their people. The mind of·man, trained and 

sharpened b generations of scientific education i now applied to the perfec ion of 

the war technique. So thdt the discoveries which science records in our day in such 

grea numbers no longer fill the hearts of men with oride or enthusia m. They s spec 

that these things will not contribute either to th ir hap ine 

greater decency in the world. The hum spirit stands tod 

or securitJ, or to 

frig tened weighed 

down with apocal ptic foreboding, as if awaiting the crash o doom. 

The thoughtful among men have accordingl begllll to search earnestlJ for some 

wa of salvation - a road awaJ from disaster. The are seeking desperatel 

hard to rediscover that vision which was someho lost amidst the brilliant 

pa eantr of scientific achievement in the last century, to the hurt and sorrow 
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of the world. They understand now what the wiae men of the earth mve al-.ys known: 

that increased knowledge does not necessa.ri ly mean increased goodness or happiness, 

that facta are not in themselves blessings, that •truth can 1111ke ua mad aa well aa 

free", tbat the prolongation of human life is not t be same as the improvement of 

human life, that the acceleration of a process does not al•ys insure a finer product 

and that change does not necessarily spell progress. They realize now that the fault . 

is not with science or education or domocracy, as such, but with the interpretation 

which men put on them, with the omnipotence and autonomy which they ascribed to them, 

and with their failure to understand that science, education and democracy are means 

and not ends in themselves. 

What has been tragically missing in our civilization has been the com

pelling and coordinating belief in the gre~t human goal• which religion, and religion 

alone, has aet for mankind, and towards the attainment of which science, education and 

democracy must contri'bllte, if they are to fulfil their sole function. Mankind lo1t 

sight of these goals. Therefore hum&n ~~ today bas no clear direction. Good 

material and good tools are not eno\18h for the builder. He mu.st lBve a plan. To build 

a noble and enduring society, it is not enough to have wealth and intellect. Mankind 

muet be possessed of the architectural plan 1which the apiritual vision of nan designed, 

and 1 t JIil.st lave the will and loyalty to follow that plan .. ~t only the mor&l aeD,fe of 

man can provide. Without faith in God, the reality of spiritual vision as well as the 

sanctions of morality are quickly denied and rejected in the world. 

Mankind I e way of &:\l vation is the wq which leads back or forward to God. 

In the eame wq, and even more earnestly, are thoughtful Jews reaching 

out today for the reliroua vision of Jewish life. For ours 11 a double neasure of 

diailluaionment and a double measure of misfortune. More than any other people do we 

require today the everlasting arms of a great religious conviction to wstain u1. 
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valiant defense of Jewiah richta at home. They require the exanple of the practice of 

Judaiem. as Luzzatto defined it; •to keep the commandments, to worship God and to with

stand trial• - the exanple of religious discipline. piety and sacrificial loyalt7. These 

leaders must help us to rebuild our inner world, now that our outer worldsare beginninc 

to crumble again. 

There have been lDBJl1 false prophets of "ersatz" Judaism in our midat who b&ve 

frequently misled our people. There were those professional aocial-workers who announced 

that a full conplement of e d.entifically administered hoepitals and orphanages and other 
~ social agencies was a sufficient •vade ... cum• for the Jewish people. and that the 

synagogue and the religious school were quite unneceeaaey. A. t best they re to be 

tolerated only as a concession to those who still take such things seriously, ~nd in 

order not to create unpleasant friction in the a>umunity. Such social-workers bad •n1 

ready adherents among our would-be assimilated and rich Jews. 

There were certain Jewish educators who resented the intruaion of religion 

in their ultra-scientific curricula. Judaism, they said, was not a religion, but a 

way of life - that 11 to say. their way of life, which of courae,was non-religious or 

anti-religious. Jewish educat should, therefore. not be religiou.e at all, only 

nationalistic and linguistic. At best the religious note might be smuggled in ,but only 

ae a concession to old-timers and cranks who don't know any better. 

There were those Jewieb spokesmen who offered Jewish nationalism as a sub

stitute for Judai1m, forgetting nationaliam a, such, unredeemed by a moral viaion and 

respons1 'tilit;r,has sadly tragmentized our world, provincialized its peoples and 11 

driving nations madly from one disaster to another; forgetting, further, th8t there ia a 

widely-felt and widely anawered need for religion and religiou1 institutions even amonc 

peoples, whose national life ia already fully e stabliahed in their own lands and who 

are possessel of a rich national culture. AJDoa, Isaiah and Jeremiah felt the need to 

preach religion - God and obedience to Go4 11 moral law - to their people even thouc}l 

they were established aa a nation in their own land and epolm their own lsnguage. It 

is not posaible to brueb a1ide the apiri tual needs of Jew1 in the diaspora• and their 

froblema of aurv1val aa Jew• in land.a outaide of 
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paleetlne, where moat Jew• will continue to live, mrel7 by talking lone, loud 

and. enticingly about Palestine. The upbuilding of a Jewiah national bom1 in 

Pale■tiu 11 one great 1t~ .md hi■toricall7 ine■capable ta■k at Jerry, 

The upbuildinc of Jewiah religioua life in jllerica and elsewhere throughout 

the world, incluaive of Paleetine, 1• another. One ia no substitute for 

the other. One is not oppoaed t o the other. 

Again there were other J••• who advised their people that Judaiem 

can well be laid aeide notJtbat the proletarian lleaaiah la• already appeared 
I 
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intellect•l wealth tor their future sustenance, inspiration, aolace and pride? 

The daya ahead w111 be hard da7■ for them, ~til the world coq,letea ~ latest 

-~ ~ a.. vi~ • ~ 
atap in economic tranaforamtion and eleadies ,.. wa, ecauae they 

A 

are everywhere an exposed minorit1, easily blamed and easily vlctlllized, will be 

hamowred on the anvil of every world event. The d87a ahead will be bard M•• ~ 

for our children, but they need not be ignoble or unrewarding days. Give them 

their lotal heritage - the copioua bounty of Judaism - the Torah, the synagogue. 

the prayer-book, the noble literature and the beautiful langu&ge ot their people. 

Give them the millennial coq>anionahip of their kinsmen and}:ieAr kinemen'• 
~~ ~~ "" ~ ~ - ~- =-,:c__-~- -

heroic faith and dreams and their me.tcli,as saga They will then come to under-
!\ 

stand what 1 t 11 in our heritage t bat has ltBpt us alive; what it 1• that laid 

waste the paganiam of the ancient world and now finds itself again in mortal 

combat with another paganism which it is alao destined to destroy; what it 1• 

that mkes their people tbe brunt of attack whenever privilege, power and 

reaction uake a aaJor onslaught on the precioua hopes of nanldnd, and wh7 the 

ancient ideala of their people are forever the battle-cries of up-atrugglinc 

humanit7. They will then come to umerstand that it ie not because we are weak 

or unworthy that barbaroue governments have vowed to destroy u■, but because we 

are atrong,and the7 fear ue. Bot ua. but the fa1 th which is in ua, the torch 

which ia in our hearts and the passion which is in our blood for the prophetic 

nandates of our Jewish heritage, for Juatice, freedom, brotherho~ and peace, 

for the viaion of J"/,J ..J\ n,' ·I -,J ~ ..., , t) , the Cit1 of Juatice, the ~1,1lt1 

of 1"&1 th, 1 n place of the · • ,,1, • '1 'I, the Ci t7 of Blood, built upon t be pride of 

blood and upon glo17 drenched in the blood of the conquered, the despoiledaid 

The1e reckle11 .... adventuren of Power, ,rho lave put all ethice, all acience 

and all religion in the ••"ice of a design tor Power, who have nade el ethic• 
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relative to tribal temperament and national interests and onl Power, absolute, 

who have forced upon civilian life the discipline, the dumb obedience, the drill, 

the barr ck room, he court martial, the censor, the espionages stem the whole 

code, complex and outlook of the military, and, b so doing, have destroyed 

civilian life completel, these present-day heirs of the t radition of Ishmael - the 

"Pere ndam", the i ild Man, "whose hand i apainst every man and ever· man's hand is 

against him", these heirs of the traditions of Esau., the Hairy Man, the "lsh Tzayid", 

who sees life only as the hunter ees the hunted, and r.ho deligh s "to live by his 

sword", 

S'f ii, - these abhor and dread the tradition of Jacob, the "!sh Tam," the man seeking 

perfection through rational and moral pursuits, "Yo hev Ohalim", content to live in 

the peaceful tents of work and study, devoted to the reatne s of moral instead of 

the morals of gr atness .... 

And unders anding this - and under tanding further tha t they mus now become the 

active trustees of this clas ric tradition of civilization - they will, along with 
of 

all other menhood will, feel themselves challenged . They will not be ashamed or cast 

down. They will face their vorld withou fer or apolo y. They will not seek the 

world's approval - only God's. They will not be afraid of hostile voices - only 

of their own voice when silenced in fear. The insolence and naked impudicity of the 

heathens who rage will never humiliate them, only their own apostasy, back-sliding and 

fear. They will tr , to be worthy of their gre t hour oft sting1 

For each youn heart will say: . I sbod with Abraham in his lonel) vigil and 

read the destiny of my people in the stars. With Isaac I built the altar of a 

patriarch's stem faith and ultimate sacrifice. At Jabbok's ford I learned to wre~tle 

thru the night with the dark angel of despair and to wrest able sing at the break 

of dawn. With Joseph I dreamt the dream of sheaves and stars · nd climbed the steps 

from a dun eon's pit to a prince 's throne. I wandered with Moses, an alien prince 

among an alien people. Unshod, I knelt with him before a vision in the wilderness, 
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and from within the inextinguishable fires of Goa I h::a.rd he inexor ble Voice 

summoning to duty and freedom. I saw the lightnings and the cbuds and heard the 

thunder roll around Mt . Sinai, and vitne sed the everlasting cov nan be ween m 

people and its God. I learned how to suffer and hunger in long and weary marches 

to reach a promised land . I was with Joshua fighting at Gideon, and with Deborah 

by the ,aters of Megiddo, when the stars in their courses fo ht agains isera. I 

stood with the blind Samson in his agony, and heard the wild cry of his de pera e 

courage as he pulled down the temple over the Phillistines. I heard Samuel admonish 

his people to remain free, and not to reject God by enslavi themselves to a king. 

I listened to the harp of the shepherd king, David, and saw the great king cowering 

before the righteous wrath of the prophet, and bowing in contrition before the 

maj est;; of the overarching Law of God . I pra. ed w· th Solomon in the Tem;,le mich he 

dedicated as a House of Prryer for all peoples and I learned of a God hom Heaven, 
j( 

and the Heaven of Heavens, cannot contain, and hoe compassion ~ende h o all, even 

to the stranger who cometh out of a far country. 

I marcr~ with the resolute band of the orophets who came to des ro) old worlds 

and to build new ones. I shuddered at the wrath of their .. irit as the lashed out 

against oppression and injustice, against false Gods and gilded idols, against 

blind leaders and lying prophets. I warmed at their infinite compassion for the weak 

the denied, and the wronged . From them I lea"Tled the nature of MiPsion am what 

~J· 
a raging fire within one's bosom anj unfulfi l led ~ of God may become . 

I wandered with my people b the slow-moving rive~s of Babjlon, and I heard 

their oath of deathless loyalty "If I forget Thee, 0 Jerusalem,~ right hand forget 

her cunning" . I entered their humble and im rovised synagogues, am I discovered 

that prayer and devout study are beautiful, and as acceptable to God as the sacrifices 

of the priests in the Temple, and the songs of the Levites. 

I returned from captivity, and standin ith those who rebuilt the walls of 

Jerusalem, I learned how a people can build upon ruins. I sat with the sages and scribes 
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who piousl) tau ht and in erpreted the ord of God and molded a people' reverence 

or is spirit enshrined in a timeless ~ook. I moved among the moun ain of Judea, 

pulling down the heathen altars, with the lion-hearted sons of the .accabees. I 

saw the miracle of a single cruse of spiritual oil inexhaustibleJ illumine he 

rededicated temple of their faith. I was the compani n of the entle Hillel who 

revealed to me the whole of the Law in the sin le kernel of nei hborly love; and 

of Akiba who knew how to inspire a revolution, defy an empire and die a mar )r. 

And then into the long dark exile I wandered with my people/in o man lands over 
the 

which cross and crescent reigned, and I walked d th hem/wear highwa-,s of he 

world. I was with them when theJ drank deep out of the bitt r chalice of pain, 

humili\ation, cruelty and hate. But never did I fail o sense the stress of their 

imp1rfious vision, their pride of a gre t past, their hop of a gre ter future their 

superb courage, their unflinching faith. Philosophers, poets an sain s never fa·led 

them in the lands of their disoer ion, and the light of their Tor h was never 

extinguished. 

And then I saw the night lift and the dawn break; and into a reborn world, 

drenched with a new li ht of freedom and justice, I march d with them exal inly. I 

heard the shackles fall from off their limbs . I saw the radiance of their emancipated 

minds and hearts. I beheld them mounting as one les' wings, rising to bless the 

world with matchle s gifts of eart and mind in ev r field of human creation. 

And now Is e the ni ht descend again, and into the d k and th storm m oeople 
I f ~ are wandering forth again. Shall I l .ave them now? Cl!!!! I leave them now? Shall I 

part compan with this immortal band? They have become oo de rand precious to 

me. The urgency of their pilgrim e is no coursin thrum own blood too. Their 

beckonint hrine is no the shrine of my qu st also. Like unto the firs pil rim, 

out of Ur of the Chaldees, I, too, seized b , the handof God, am 1·stening o 

Divine summons : ' "Get thee out of thy countcy, ... and from thy fathers house, unto a 

land which I wil shm thee ... and I will bless thee, and thou .. halt be a le sing ... n 
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or an, trained and shar· ened b -· ge f sci nt i ic educ ... s J v10D, 

now applied to the perf ction f e ·w r t echni ue. So ha .e n i s co • r:.es 
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of the world. They un erstand no. h t he d e .. en o 
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RELIGION 
in Present-Day Jewish Life 

MANY factors have tended to make religion of secondary importance in the 
life of our people. 

Religion, generally, has been pushed into a subordinate position in the Western 
World. Science has steadily divested it of many of its franchi es. The satisfactions 
which men experienced in the increase of power, wealth and material well-being, 
yielded by science, placed the latter upon the pedestal which was formerly occupied 
by religion, whose gifts were now less prized and s ught after. cience successfully 
refuted many pronouncements which were made by religion in its acred texts con
cerning the universe, nature and man. This cast suspicion upon much else in religion. 
The separation of church and state the growth in civil authority and the contraction 
of ecclesiastical authority, the secularization of education and, in the realm of specu
lative thought, the divorce of philosophy from theology-all these were both cause 
and effect of the diminishing importance of religion in modern society. 

Other forms of loyalty clamored for supremacy, nation, country, race, class. Each 
of these derived its sanctions and mandates from sources other than religion, and 
proceeded to construct systems of thought with little or no reference to it. 

The Jewish people left the ghettos of the Western World at a time when these 
secular movements were unfolding. The world from which the Jews emerged was 
thoroughly pervaded by religion. It had been thus pervaded for centuries. Every 
phase and activity of life was bound by it di ciplinc. crthcless the J ws yielded 
to the new temper of the age as readily as any other people. In some countries they 
not only caught up with the new secular mood of the Western World but out
distanced it in dogmatic ardor and intensity. 

There transpired among the Jewries of Western and Eastern Europe not only 
reform movements designed to revamp their religiou ideas and practice , to "mod
ernize" them and to bring them into consonance with the new outlook of Europe, 
but also strong centrifugal movements away from J udai m altogether- movements 
of flight not towards other faiths so much-the e latter flights were dictated, as a 
rule, by careerism and social escalade-but towards religious negativi m and indif
ference, expressed in non-affiliation with the synagogue and in a renunciation of the 
entire religious regimen of Judaism. 

This flight from Judaism was also motivated by strong political and economic 
considerations. Throughout the 19th century, Jews struggled for emancipation. 
They reached out after complete equality. They believed that their distinctive relig
ious beliefs and traditional way of life segregated them and disadvantaged them 
among men. They further believed that by surrendering them they would succeed in 
acquiring those rights and privileges which other peoples possessed. This political 
and economic motif behind the flight complex was soon rationalized into a system 
of thought, conveniently neutral and agnostic, which discounted religion generally 
and proclaimed that the scientific progress of mankind had finally outstripped religion 
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and that while religion may still have a certain usefulness for the young, the poor a~d 
the unenlightened cultured and prosperous folk can get along very w~ll without 1t. 
All religious and racial differences were certain to be merged ver~ soon m a common 
brotherhood of men, dedicated to the life of pure reason. The mighty accents of the 
American and French Revolutions and the other up-surging political struggles of 
the century reverberated through all this hopeful and wishful thinking. Thus En
lightenment and Emancipation were the Pied-Piper whose music beguiled many 
Jews away from their ancient loyalties and spiritual securities. 

The wealthy and the well-placed Jews especially pampered themselves with these 
comforting notions. The richer they became and the more important positions they 
occupied, the less need they had for religion. The upper classes which succeeded in 
reaching, if not the center, then at least the periphery of the non-Jewish world, were 
most supercilious in their attitude towards Judaism.When men are prosperous they 
find it easy to dispense with God-especially with a Jewish God. 

Fortunately not all Jews were of the same mind. Many refused to exchange 
spiritual treasures for material advantage. They saw neither the need nor the wisdom 
of it. They were of the opinion that if freedom and equality are to come to all men, 
they should come also to the Jews as a matter of right, as a restoration of that which 
belongs to them and to all men as a natural endowment, and not in payment for 
unwarranted sacrifices of religious convictions a distinctive culture and an historic 
way of life. They furthermore suspected that the new millennium might turn out 
to be quite as much of a mirage as many others in the long past of Israel, and, on 
the basis of past experiences, they feared that should another such reaction in their 
political and economic fortunes set in, Jews would find themselves spiritually shat
tered, homeless and utterly bereft, unless they had the secured sanctuaries of Jewish 
life and faith into which to retreat for refuge and solace. Many other Jews, out of 
force of habit or because of the strong appeal of ancient ties and memories, remained 
constant. So that Judaism was not lost. 

Throughout the 19th and the early 20th centuries, wide and ominous cracks ap
peared in the beautiful facade of European Enlightenment and Emancipation. Start
ling eruptions of violent anti-Semitism occurred, at one time or another, in nearly 
every country of Western Europe. Medievalism raised its ugly head over and over 
again, either as a Magyar blood libel or a Germanic literary pogrom or a Gaelic 
"cause celebre" or an outright Slavic slaughter of Jews. The rains sadly disfigured 
the wall "daubed with whited plaster," and the foundations thereof were uncovered. 

Some Jews were quick to read these warning signs. They returned to their faith 
and their people as if to a shelter from a gathering storm. Others, however, persisted 
in their hypnosi , discounted these evidences of an underlying menace and blithely 
proceeded on their way. In the generation before the World War, Judaism in West
ern Europe touched bottom, and it languished also among vast sections of Jewry in 
the United States. 

Then came the World War which unleashed all the furies. Who can number the 
high hopes of mankind which perished upon its battlefields? What was apparently 
won, ~as ~ctually sunk and lost in their bloody bogs-freedom, democracy, the self
determmation of peoples, the rights of minorities and the vision of an international 
order based upon law, justice and peace. Out of the ten million graves of the need-
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lessly slain, there arose the dread ghosts of hatred, of national and racial passions, of 
arrogance and vindictiveness, of widespread want and bitter lass struggle, and of a 
dread stampede towards force, violence and terror as life's sole technique. These 
ghosts are dancing today their "dance macabre" in the hearts of men and nations. 
Civilization is plunging into darkness and chaos. A paganism far more crass and 
cruel than that of antiquity is engulfing the whole Western World. 

For the Jewish people, the vVorld War and its aftermath pelled Golgotha! A 
quarter of a century of mounting disasters and calamities culminating in the unpre
cedented horrors of recent months. Great Jewish communities, rich in history, culture 
and achievement, among whom the dream of a free, enlightened and tolerant hu
manity was most ardently cherished, have been plunged into Hell. Gone for them 
are Enlightenment and Emancipation. Gone are the dreams of human brotherhood 
and equality. Gone are the beckoning horizons of great careers and great service. 
Gone are all shelter and all security. Gone, even, the scant and tenuous security of 
the ghetto! Into exile, broken, stripped and impoverished, they must go, even as 
their forefathers before them, who knew neither Enlightenment nor Emancipation. 
From countries and homes where they had known dignity honor, power and wealth, 
Jews, in their mounting legions, must now wander forth bewildered and disillu
sioned into a bewildered and disillusioned world. 

For the world, generally, stands today bewildered and disillusioned. The strong 
and sure foundations upon which it had builded its life have been rudely shaken. 
That high optimism which fed upon truly remarkable achievements in every scien
tific field has vanished. Marvelous had been the vistas which opened up before the 
eyes of men in the preceding century. Men could dream then and men did dream, 
unabashed, of a glorious and uninterrupted progress for mankind, of an unending 
conquest of nature, and of building, in a world of abundance, a civilization free from 
all poverty, ignorance and war. "In the nineteenth century', wrote Victor Hugo, 
"war will be dead, the scaffold will be dead, hatred will be dead, frontiers will be 
dead, royalty will be dead, dogmas will be dead, man will begin to live!" But here 
we are in the twentieth century, and war is not dead, the scaffold is not dead, hatred 
is not dead, frontiers are not dead, royalty is not dead, dogmas are not dead, and man 
is beginning to die. The vista which stretches before our generation today ends at 
the edge of a wilderness. For twenty-five years now, men have lived in a world of 
mounting hate, intolerance, and bigotry, of revolutions inva ions, wars, of the rise 
and fall of empires, and amidst the slaughter of millions of their kind. Great peoples 
have destroyed their liberties and enslaved themselves. Millions of men cower today 
in terrorized submissiveness. The wealth of nations is being drained in preparation 
for wars which will also drain the lives of their people. The mind of man, trained 
and sharpened by generations of scientific education, is now applied to the perfection 
of the war technique. So that the discoveries which science records in our day in such 
great numbers no longer fill the hearts of men with pride or enthusiasm. They sus
pect that these things will not contribute either to their happiness or security, or to 
greater decency in the world. The human spirit stands today frightened, weighted 
down with apocalyptic foreboding, as if awaiting the crash of doom. 

The thoughtful among men have accordingly begun to search earnestly for some 
way of salvation-a road away from disaster. They are seeking desperately hard to 
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rediscover that vision which was somehow lost amidst the brilliant pageantry of scien
tific achievement in the last century, to the hurt and sorrow of the world. They un
derstand now what the wise men of the earth have always known: that increased 
knowledge does not necessarily mean increased goodness or happiness, that facts are 
not in themselves blessings, that "truth can make us mad as well as free," that the 
prolongation of human life is not the same as the improvement of human life, that 
the acceleration of a process does not always insure a finer product and that change 
does not necessarily spell progress. They realize now that the fault is not with science 
or education or democracy, as such, but with the interpretation which men put on 
them, with the omnipotence and autonomy which they ascribed to them, and with 
their failure to understand that science, education and democracy are means and not 
ends in themselves. 

What has been tragically missing in our civilization has been the compelling 
and coordinating belief in the great human goals which religion, and religion alone, 
has set for mankind, and towards the attainment of which science, education and 
democracy must contribute, if they are to fulfill their sole function. Mankind lost 
sight of these goals. Therefore human progress today has no clear direction. Good 
material and good tools are not enough for the builder. He must have a plan. To 
build a noble and enduring society, it is not enough to have wealth and intellect. 
Mankind must be possessed of the architectural plan, which the spiritual vision of 
man designed, and it must have the will and loyalty to follow that plan. That will 
and loyalty only the moral sense of man can provide. Without faith in God, the real
ity of spiritual vision as wdl as the sanctions of morality are quickly denied and 
rejected in the world. 

Mankind's way of salvation is the way which leads back or forward to God. 
In the same way, and even more earnestly, are thoughtful Jews reaching out 

today for the religious vision of Jewish life. For ours is a double measure of disil
lusionment and a double measur,e of misfortune. More than any other people do we 
require today the everlasting arms of a great religious conviction to sustain us. 

To thoughtful Jews it is becoming increasingly clear that there are no substitutes 
in Jewish life for religion. Neither philanthropy nor culture nor nationalism is ade
quate for the stress and challenge of our lives. All these interests can and must find 
their rightful place within the generous pattern of Judaism. But the pattern must be 
Judaism, the Judaism of the Torah, the synagogue and the prayer book, the Judaism 
of the priest, the prophet, the saint, the mystic and the rabbi, the Judaism which 
speaks of God, and the worship of God, and the commandments of God and the 
quest of God. Most eloquently did Moses Hayyim Luzzatto, in his "Misillat 
Y esharim"-the Path of the Upright-define Judaism in terms to which every classic 
teacher of Israel, I am sure, would have subscribed: 

"We thus see that the chief function of man in this world is to keep the com
mandments, to worship God, and to withstand trial. The pleasures of this world 
should be only the means of affording that contentment and serenity which enables 
man to apply his mind to the fulfillment of the task before him. All of man's striv
ings should be directed toward the Creator, blessed be He. A man should have no 
other purpose in whatever he does, be it great or small, than to draw nigh to God 
and to break down all separating walls that is, all things of a material nature, be-
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tween himself and his Master, so that he may be drawn to God as iron to a magnet. 
He should pursue everything that might prove helpful to such nearness, and avoid 
everything that is liable to prevent it, as he would avoid fire. In the words of the 
Psalmist, 'My soul cleaveth to Thee; Thy right hand upholdeth me fast' (Ps. 63:9). 
Since man came into the world only for the end of achieving nearness to God, he 
should prevent his soul from being held captive by the things which hinder the rea
lization of that end." 

Our leaders would do well to understand this. Our people and more especially 
our youth, require, now that Jewish life is entering again upon an age of persecution 
and martyrdom, more than the example of generosity towards our unfortunate bro
thers overseas, and more than the example of a valiant defense of Jewish rights at 
home. They require the example of the practice of Judaism, as Luzzatto defined it: 
"to keep the commandments, to worship God and to withstand trial"-the example 
of religious discipline, piety and sacrificial loyalty. These leaders mu t help us to 
rebuild our inner world, now that our outer worlds are beginning to crumble again. 

There have been many false prophets of "ersatz" Judaism in our midst who have 
frequently misled our people. There were those professional social-workers who an
nounced that a full complement of scientifically administered hospitals and orphan
ages and other social agencies was a sufficient "vade mecum" for the Jewish people, 
and that the synagogue and the religious school " ere quite unnecessary. t best they 
were to be tolerated only as a concession to those who still take such things seriously, 
and in order not to create unpleasant friction in the community. Such social-workers 
had many ready adherents among our would-be assimilated and rich Jews. 

There were certain Jewish educators who resented the intrusion of religion in 
their ultra-scientific curricula. Judaism, they said, was not a religion, but a way of 
lif~that is to say, their way of life, which of course, was non-religious or anti
religious. Jewish education should, therefore, not be religious at all, only national
istic and linguistic. At best the religious note might be smuggled in, but only as a 
concession to old-timers and cranks who don't know any better. 

There were those Jewish spokesmen who offered Jewish nationalism as a sub
stitute for Judaism, forgetting nationalism as such, unredeemed by a moral vision 
and responsibility, has sadly fragmentized our world, provincialized its peoples and 
is driving nations madly from one disaster to another· forgetting further that there 
is a widely-felt and widely answered need for religion and religious institutions even 
among peoples, whose national life is already fully established in their own lands and 
who are possessed of a rich national culture. Amos, Isaiah and Jeremiah felt the need 
to preach religion-God and obedience to God's moral law-to their people even 
though they were established as a nation in their own land and spoke their own 
language. It is not possible to brush aside the spiritual needs of Jews in the diaspora, 
and their problems of survival as Jews in lands outside of Palestine, where most Jews 
will continue to live, merely by talking long, loud and enticingly about Palestine. 
The upbuilding of a Jewish national home in Palestine is one great, urgent and his
torically inescapable task of Jewry. The upbuilding of Jewish religious life in 
America and elsewhere throughout the world, inclusive of Palestine, is another. One 
is no substitute for the other. One is not opposed to the other. 

Again there were other Jews who advised their people that Judaism can well be 
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laid aside, now that the proletarian Messiah has already appeared in the land of the 
Slav, riding upon a droshky, and the Kingdom of Heaven was near at hand. 

All these false prophets have had their clamorous hour among us. But their 
hour is over. Thoughtful Jews are turning to the sure and classic highways of Jewish 
life and thought. We are not likely to be beguiled again, at least the men of this gen
eration, by these prophets and their alien teachings. 

Humanity has sickened of its Godless civilization. Because the spiritual inter
pretation of human destiny was allowed to languish, other interpretations have come 
to life and are now driving mankind mad. For when God is dethroned, His throne 
does not remain vacant for long. Some false god, some Wotan, Moloch, Mammon or 
Mars soon occupies it. Because the ideal of the Imitation of God was banished from 
the hearts of men, the imitation of some Satan is now the ideal. In place of piety, 
reverence, humility, compassion, self-sacrifice, other qualities-insolence, cruelty, 
aggression and combativeness are now extolled. Because men have rejected the ideal 
of the sanctification of human life under God, they now have a world in which 
human life is cheap, in which the stature of the individual has been reduced, his 
rights usurped by the state, his labor a commodity and his life just a statistical item. 
Because the world rejected God, it rejected also Man, fashioned in the image of God, 
possessed of a sacred and inviolable personality, endowed by His Creator with certain 
inalienable rights. Because men have ignored the sovereignty of God's moral Law, 
they have a world in which men, parties and governments have set themselves up 
above all law. Where there is no longer the Law of God, there ensues the law of the 
Duce, the Fuehrer, or the Commissar before which all men must tremble. 

Now that lights are going out everywhere in the world, men are turning to the 
Light of God. 

Jews can do no less. Jews will do no less. I sense an incoming tide of faith among 
our people, a faith charged in some instances with deep mysticism. It should not sur
prise us and it would be in keeping with similar moments in our past history, if 
our age should witness a strong mystic movement among our people. Such mystic 
movements followed the expulsion of the Jews from Spain and Portugal at the close 
of the 15th century and the appalling disasters which overtook Polish Jewry in the 
17th century. The present-day expulsions of the Jews from Germany and Austria, 
the dismal plight of Jews throughout Eastern Europe, the stress under which Israel 
finds itself everywhere, coupled with the distressed mood of mankind generally, may 
give rise to a strong mystic movement which will express itself in religion, literature 
and art and in personal habits of thought and conduct. 

In a sense, the problem of the survival of Judaism is much simpler in our day 
than at any time in the past. Our leaders need no longer expend the energy which 
was expended during the last century to persuade Jews to remain Jews. The doors 
of escape from Jewish destiny have been shut. The choice confronting intelligent 
Jews today is a very simple one. They have realized that God has not placed the 
shears of destiny-to be, or not to be-in their hands. Forces which they have not 
summoned are driving all would-be escapists back upon their people. Somehow there 
has always been an element of unavoidable compulsion, of the inevitable, in Jewish 
experience. It is the "Ba'al Korcha" element, the quality of shunless destiny. It was 
under such compulsion, the Rabbis declared, that our forefathers accepted the Torah 
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at Mount Sinai ... "And that which cometh into your mind shall not be at all; in 
that ye say: 'We will be as the nations, as the families of the countrie to serve , o d 
and stone. As I live, saith the Lord God, surely with a mighty hand and with an 
outstretched arm, and with fury poured out, will I be king over you ... And I will 
cause you to pass under the rod, and I will bring you into the bonds of the covenant: ' 

The choice today is not between survival and extinction, but between doom and 
destiny, between burden and mission. Shall we live our Jewish lives greatly or 
meanly? Shall Jews walk "dad ling to their doom" or advance confidently and e -
ultingly to their destiny along the eternal road which tretches from r of the 
Chaldees to the distant messianic lands of "Acharit Ha-yamim"? Shall we quarrel 
with our fate and beat helpless hands against the unyielding bar of circumstances 
or shall we, by a miracle of faith, remembering that "stone walls do not a prison 
make" cease to be the unwilling prisoners of circumstance, and in the ervice of 
God, and of God in man, become magnificently free? 

"The slave of God-he alone is truly free." Our choice today i between the 
"01 Malkut" and the "Ol Malkut Shamayim"-between the yoke of earthly king
doms, which is grievously hard to bear and the yoke of the Kingd m ( God, 
which makes all other yokes easy to bear. 

What hands shall weave the loom of our future years? Our own hand , tender 
and skillful, drawing the golden strands from our own treasures of wi dom, piety, 
passion and dreams, which all the goodly folk from Abraham to our own day have 
stored for us, or shall alien hands, rude and unsympathetic, weave the web of the 
destiny of ourselves and our children? 

Now that many doors are dosing, should we not p n t ide to our children the 
doors leading to the treasure-troves of their own peoples spiritual and intellectual 
wealth, for their future sustenance, inspiration, solace and pride? The days ahead 
will be hard days for them. Until the world completes the latest stage in its economic 
transformation and steadies itself again, after a long, iolent period of readjustment, 
Jews, because they are everywhere an exposed minority, easily blamed and easily 
victimized, will be hammered on the anvil of every world event. The days ahead 
will be hard days for our children, but they need not be ignoble or unrewarding 
days. Give them their total heritage-the copious bounty of Judaism-the Torah the 
synagogue, the prayer book, the noble literature and the beautiful language of their 
people. Give them the millennial companionship of their kinsmen and their kins
men's heroic faith and dreams and their matchless saga and they will be matched 
with their great hour. They will then come to understand what it is in our heritage 
that has kept us alive; what it is that laid waste the paganism of the ancient world 
and now finds itself again in mortal combat with another paganism which 
it is also destined to destroy; what it is that makes their people the brunt of attack 
whenever privilege, power and reaction make a major onslaught on the precious 
hopes of mankind, and why the ancient ideals of their people are forever the battle
cries of upstruggling humanity. They will then come to understand that it is not 
because we are weak or unworthy that barbarous governments have vowed to de
stroy us, but because we are strong, and they fear us. ot us, but the faith which is 
in us, the torch which is in our hearts and the passion which is in our blood for the 
prophetic mandates of our Jewish heritage, for justice, freedom, brotherhood and 
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peace, for the vision of Ir Ha-Tzedek, Kiryah Ne'emanah, the City of Justice, the 
City of Faith, in place of the Ir Ha-damim, the City of Blood, built upon the pride 
of blood and upon glory drenched in the blood of the conquered, the despoiled and 
the slain. These reckless adventurers of Power, who have put all ethics, all science 
and all religion in the service of a design for Power, who have made all ethics re
lative to tribal temperament and national interests and only Power, absolute, who 
have forced upon civilian life the discipline, the dumb obedience, the drill, the bar
rack room, the court martial, the censor, the espionage system, the whole code, com
plex and outlook of the military, and, by so doing, have destroyed civilian life com
pletely, these present-day heirs of the tradition of Ishmael-the "Pere Adam," the 
Wild Man, "whose hand is against every man and every man's hand is against 
him" these heirs of the traditions of Esau, the Hairy Man, the "Ish Tzayid," who 
sees life only as the hunter sees the hunted, and who delights "to live by his sword," 
-these abhor and dread the tradition of Jacob, the "Ish Tam," the man seeking per
fection through rational and moral pursuits, "Y oshev Ohalim," content to live in the 
peaceful tents of work and study, devoted to the greatness of morals instead of the 
morals of greatness ... 

And understanding this-and understanding further that they must now be
come the active trustees of this classic tradition of civilization-they will, along with 
all other men of good will, feel themselves challenged. They will not be ashamed or 
cast down. They will face their world without fear or apology. They will not seek 
the world's approval-only God's. They will not be afraid of hostile voices-only of 
their own voice when silenced in fear. The insolence and naked impudicity of the 
heathens who rage will never humiliate them, only their own apostasy, back-sliding 
and fear. They will try to be worthy of their great hour of testing! 

For each young heart will say: I stood with braham in his lonely vigil and read 
the destiny of my people in the stars. With Isaac I built the altar of a patriarch's stern 
faith and ultimate sacrifice. At J abbok's ford I learned to wrestle through the night 
with the dark angel of despair and to wrest a blessing at the break of dawn. With 
Joseph I dreamt the dream of sheaves and stars and climbed the steps from a dun
geon's pit to a prince's throne. I wandered with Moses, an alien prince among an 
alien people. Unshod, I knelt with him before a vision in the wilderness, and from 
within the inextinguishable fires of God I heard the Voice summoning to duty and 
freedom. I saw the lightnings and the clouds, and heard the thunder roll around Mt. 
Sinai and witnessed the everlasting covenant between my p ople and its God. I 
learned how to suffer and hunger in long and weary marches to reach a promised 
land. I was with Joshua fighting at Gibeon, and with Deborah by the waters of 
Megiddo, when the stars in their courses fought against Sisera. I stood with the blind 
Samson in his agony, and heard the wild cry of his desperate courage as he pulled 
down the temple over the Philistines. I heard Samuel admonish his people to remain 
free, and not to reject God by enslaving themselves to a king. I listened to the harp 
of the shepherd king, David, and saw the great king cowering before the righteous 
wrath of the prophet, and bowing in contrition before the majesty of the overarching 
Law of God. I prayed with Solomon in the Temple which he dedicated as a House 
of Prayer for all peoples, and I learned of a God Whom Heaven and the Heaven of 
Heavens, cannot contain, and Whose compassion extendeth to all, even to the 
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stranger who cometh out of a far country. 
I marched ~ith the resolute band of the prophets who came to destroy old 

worlds and to bmld new ones. I shuddered at the wrath of their spirit as they lashed 
out against oppression and injustice, against false gods and gilded idols, against blind 
leaders and lying prophets. I warmed at their infinite compassion for the weak, the 
denied, and the wronged. From them I learned the nature of Mission and what a 
raging fire within one's bosom and unfulfilled mandate of God may become. 

I wandered with my people by the slow-moving rivers of Babylon, and I heard 
their oath of deathless loyalty "If I forget Thee, 0 Jerusalem, may my right hand 
forget her cunning." I entered their humble and improvised synagogues, and I dis
covered that prayer and devout study are beautiful, and as acceptable to God as the 
sacrifices of the priests in the Temple, and the songs of the Levites. 

I returned from captivity, and standing with those who rebuilt the walls of 
Jerusalem, I learned how a people can build upon ruins. I sat with the sages and 
scribes who piously taught and interpreted the word of God, and molded a people's 
reverence for its spirit enshrined in a timeless Book. I moved among the mountains 
of Judea, pulling down the heathen altars, with the lion-hearted sons of the Macca
bees. I saw the miracle of a single cruse of spiritual oil inexhaustibly illumine the 
rededicated temple of their faith. I was the companion of the gentle Hillel who re
vealed to me the whole of the Law in the single kernel of neighborly love; and of 
Akiba who knew how to inspire a revolution, defy an empire and die a martyr. 

And then into the long dark exile I wandered with my people, into many lands 
over which cross and crescent reigned, and I walked with them the weary highways 
of the world. I was with them when they drank deep out of the bitter chalice of 
pain, humiliation, cruelty, and hate. But never did I fail to sense the stress of their 
imperious vision, their pride of a great past, their hope of a greater future, their 
superb courage, their unflinching faith. Philosophers, poets and saints never failed 
them in the lands of their dispersion, and the light of their Torah was never ex
tinguished. 

And then I saw the night lift and the dawn break; and into a reborn world, 
drenched with a new light of freedom and justice, I marched with them exaltingly. 
I heard the shackles fall from off their limbs. I saw the radiance of their emanci
pated minds and hearts. I beheld them, mounting as on eagles' wings, rising to bless 
the world with matchless gifts of heart and mind in every field of human creation. 

And now I see the night descend again, and into the dark and the storm my 
people are wandering forth again. Shall I leave them now? Can I leave them now? 
Shall I part company with this immortal band? They have become too dear and 
precious to me. The urgency of their pilgrimage is now coursing thru my own blood 
too. Their beckoning shrine is now the shrine of my quest also. Like unto the first 
pilgrim, out of Ur of the Chaldees, I, too, seized by the hand of God, am listening to 
the Divine summons: "Get thee out of thy country ... and from thy father's house, 
unto a land which I will show thee ... and I will bless thee, and thou shalt be a 
bl 

. ,, 
essmg ... 



Th.e ediscovery of Juda.ism 

I 

MANY factors have tended to make religion 
of secondary importance in the life of our 

people. 
Religion, generally, has been pushed into a sub

ordinate position in the Western World. Science 
has steadily divested it of many of its franchises. 
The satisfaction which men experienced in the in
crease of power, wealth and material well-being, 
yielded by sdence,. placed the latter upon the ped
estal which was formerly occupied by religion, 
whose gifts ,vere now less prized and sought after. 
Science successfully refuted many theologico-cos
mological pronouncements which were made by 
religion in its sacred texts. This cast suspicion 
upon much else in religion. The separation of 
church and state, the growth in civil authority 
and the contraction of ecclesiastical authority, the 
secularization of education and, in the realm of 
speculative thought, the divorce of philosophy 
from theology-all these were both cause and 
effect of the diminishing importance of religion 
in modern society. 
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Other forms of loyalty clamored for supremacy 
-nation, country, race, class. Each of these de
rived its sanctions and mandates from sources 
other than religion, and proceeded to construct 
systems of thought with little or no reference to it. 

The Jewish people left the ghettos of the West
ern World at a time when these secular move
ments were unfolding. The world from which the 
Jews emerged was thoroughly pervaded by re
ligion. It had b en thus pervaded for centuries. 
Every phase and activity of life was bound by its 
discipline. Nevertheless, the Jews yielded to the 
new temper of the age as readily as any other 
p ople. In some countries they not only caught 
up with the new secular mood of the Western 
World but outdistanced it in dogmatic ardor and int nsity. 

There transpired among the Jewries of Western 
and Eastern Europe not only reform movements 
designed to revamp their religious ideas and prac
tices, to "modernize" them and to bring them into 
consonance with the new· outlook of Europe, but 
also strong centrifugal movements away from Ju
daism altogether-movements of flight, not to
wards other faiths so much-for these latter flights 
were dictated, as a rule, by careerism and social 
scalade,-but to\vards religious negativism and 

indifference, expre sed in nonaffi.liation with the 
synagogue and in a renunciation of the entire re
ligious regimen of Judaism. 
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This flight from Judaism was also motivated 
by strong political and economic considerations. 
Throughout the nineteenth century, Jews strug
gled for emancipation. They reached out after 
complete equality. They believed that their dis
tinctive religion and its beliefs and traditional 
way of life segregated them and disadvantaged 
them among men. They further believed that by 
surrendering them they ,vould succeed in acquir
ing those rights and privileges which other peopl 
possessed. This political and economic motif be
hind the flight complex was soon rationalized into 
a system of thought, conveniently neutral and 
agnostic, which discounted religion generally and 
proclaimed that the scientific progress of mankind 
had finally outstripped religion, and that although 
religion might still have a certain usefulness for 
the young, the poor and the unenlighten d, cul
tured and prosperous folks could get along very 
well without it. All religious and racial differences 
were certain to be merged very soon in a common 
brotherhood of men, dedicated to the life of pure 
reason. The mighty accents of the American and 
French Revolutions and the other upsurging po
litical struggles of the century reverberated 
through all this hopeful and wishful thinking. 
Thus Enlightenment and Emancipation were the 
Pied Piper whose music beguiled many Jews away 
from their ancient loyalties and spiritual securities. 

The wealthy and the well-placed Jews espe-
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cially pampered themselves with these comforting 
notions. The richer they became and the more im
portant positions they occupied, the less need they 
had for religion. The upper classes which suc
ceeded in reaching, if not the center, then at least 
the periphery of the non-Jewish world, were most 
supercilious in their attitude towards Judaism. 
When men are prosperous they find it easy to dis
pense with God - especially with a Jewish 
God .... 

Fortunately not all Jews were of the same mind. 
Many refused to exchange spiritual treasures for 
material advantage. They saw neither the need 
nor the wisdom of it. They were of the opinion 
that if freedom and equality were to come to all 
men, they should come also to the Jews as a mat
ter of right, as a restoration of that which be
longed to them and to all m.en as a natural endow
ment and not in payment for unwarranted sacri
fices of religious convictions, a distinctive culture 
and an historic way of life. They furthermore sus
pected that the new millennium might turn out 
to be quite as much of a mirage as many others in 
the long past of Israel and, on the basis of past 
experience , they feared that should another such 
reaction in their political and economic fortunes 
set in, Jews would find themselves spiritually shat
tered, homeless and utterly bereft, unless they had 
the secured sanctuaries of Jewish life and faith 
into which to retreat for refuge and solace. Many 

56 



THE REDISCOVERY OF JUDAISM 

other Jews, out of force of habit or because of the 
strong appeal of ancient ties and memories, re
mained constant. So that Judaism was not lost. 

Throughout the nineteenth and early twentieth 
centuries, wide and ominous cracks appeared in 
the beautiful facade of European Enlightenment 
and Emancipation. Startling eruptions of violent 
anti-Semitism occurred, at one time or another, 
in nearly every country in Western Europe. Medi
evalism raised its ugly head over and over again, 
either as a Magyar blood libel or a Germanic lit
erary pogrom or a Gaelic "cause celebre" or an 
outright Slavic slaughter of Jews. The rains sadly 
disfigured the wall "daubed with whited plaster," 
and the foundations thereof were uncovered. 

Some Jews were quick to read these warning 
signs. They returned to their faith and their people 
as if to a shelter from a gathering s orm. Others, 
however, persisted in their hypnosis, discounted 
these evidences of an underlying menace and 
blithely proceeded on their way. In the generation 
before the World War, Judaism in Western Eu
rope touched bottom, and it languished also 
among vast sections of Jewry in the United States. 

Then came the World War which unleashed all 
the furies. Who can number the high hopes of 
mankind which perished upon its battlefields? 
What was apparently won, was actually sunk and 
lost in their bloody bogs-freedom, democracy, 
the self-determination of peoples, the rights of 
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minorities and the vision of an international order 
based upon law, justice and peace. Out of ten mil
lion graves of the needless! y slain, there arose the 
dread ghosts of hatred, of national and racial pas
sions, of arrogance and vindictiveness, of wide
spread want and bitter class struggle, and a dread 
tamp d toward force, violence and terror as 

life's sole technique. These ghosts are dancing to
day their "dan e macabre" in the hearts of men 
and nation . Civilization is plunging into darkness 
and chaos. A paganism far more crass and cruel 
than that of antiquity is engulfing the whole 
Western World. We are witnessing the tragic dis
solution of the whole European synthesis. 

For the Jewish people, the World War and its 
aftermath spelled Golgotha! A quarter of a cen
tury of mounting disasters and calamities culmi
nated in the unprecedent d horrors of recent 
years. Great Jewish communities, rich in history, 
culture and achievement among whom the dream 
of a free enlightened and tolerant humanity was 
most ardently cherished, have been plunged into 
Hell. Gone for them are Enlightenment and 
Emancipation. Gone are the dreams of the great 
and gracious days the dreams of human brother
hood and equality. Gone for their sons and daugh
ters are the beckoning horizons of great careers 
and great servic . Gone are the shelter and security. 
Gone, even, the scant and tenuous security of the 
ghetto. Into exile, broken, stripped and impover-
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ished, they must go, even as their forefathers be
fore them, who knew neither Enlightenment nor 
Emancipation. From country and homes where 
they had known dignity, honor, power and 
wealth, Jews in their mounting legions, must now 
wander forth, bewildered and disillusioned into a 
bewildered and disillusioned world. 

For the world, generally, stands today bewil
dered and disillusioned. The strong and sure 
foundations upon which it had builded it life 
have been rudely shaken. That high optimism 
which fed upon truly remarkabl achievements in 
every scientific field has vani h d. Marvelous had 
been the vistas which opened up before the eyes 
of men in the preceding century. Men ,could dream 
then and men did dream, unabashed, of a glorious 
and uninterrupted progr ss for man ind, of an un
ending conquest of nature, and of building, in a 
world of abundance, a civilization free from all 
poverty, ignorance and war. "In the nineteenth 
century," wrote Victor Hugo, "war will be dead, 
the scaffold will be dead, hatred will be dead, 
frontiers will be dead, royalty will be dead, dog
mas will be dead, man will begin to live!" But 
here we are in the twentieth century, and war is 
not dead, the scaffold is not dead, hatred is not 
dead, frontiers are not dead, royalty is not dead 
dogmas are not dead, and man is beginning to 
die. . . . The vista ,vhich stretches before our 
generation today ends at the edge of a wilderness. 
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For twenty-five years now, men have lived in 
a world of mounting hate, intolerance, and big
otry, of revolutions, invasions, wars, the rise and 
fall of empires, and amidst the slaughter of mil
lions of their kind. Great peoples have destroyed 
their liberties and enslaved themselves. Millions 
of men cower today in terrorized submissiveness. 
The wealth of nations is being drained by war and 
by preparation for wars which will also drain the 
Ii ves of their people. The mind of man, trained 
and sharpened by generations of scientific educa
tion, is now applied to the perfection of the war 
technique. So that the discoveries which science 
records in our day in such great numbers no longer 
fill the hearts of men with pride or enthusiasm. 
They suspect that these things will not contribute 
either to their happiness or security. The human 
spirit stands today frightened, weighted down 
with apocalyptic foreboding, as if awaiting the 
crash of doom. 

II 

The thoughtful among men have accordingly 
begun to search earnestly for the via salutis, the 
road away from disaster. They are seeking desper
ately hard to rediscover that vision which was 
somehow lost amidst the brilliant pageantry of 
scientific achievement in the last century, to the 
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hurt and sorrow of the world. They understand 
now what the wise men of the earth have always 
known: that increased knowledge does not neces
sarily mean increased goodness or happiness, that 
facts are not in themselves blessings, that ''truth 
can make us mad as well as free,'' that the pro
longation of human life is not the same as the im
provement of human life, that the acceleration of 
a process does not always insure a finer product, 
that change does not necessarily spell progress, and 
that democracy, as Lecky pointed out a half cen
tury ago, may of ten destroy liberty. 1 They realize 
now that the fault is not with science or educa
tion or democracy, as such, but with the interpre
tation which men have put upon them, with the 
omnipotence and autonomy which they have 
ascribed to them and with their fa ilure to under
stand that science., education and democracy are 
means and not ends in themselves. 

What has been tragically missing in our civiliza
tion is the compelling and unifying faith in the 
great human goals which religion, and religion 
alone, has set for mankind, and towards the at
tainment of which science, education and democ
racy should contribute, if they are to fulfill their 
chief function. Mankind lost sight of these goals. 
Therefore human progress today has no clear di
rection. Good material and good tools are not 
enough for the builder. He must have a plan. 

1 W. E. Lecky. Democracy and Liberty, I. pp. 256 ff. 
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Every true sanctuary of man, the Temple, the 
Ka'ba or the earthly Jersualem must be modelled 
after a celestial archetype. To build a noble and 
enduring society, it is not enough to have wealth 
and knowledge. Mankind must be possessed of 
the architectural plan, and that, only the spiritual 
vision of man has designed. It must also have the 
will and loyalty to follow that plan. That the 
moral sense of man alone provides. Without faith 
in God the reality of the spiritual vision as well 
as the moral sense in man are quickly denied and 
rejected in the world. 

Thoughtful men have also rediscovered the 
truth that faith in God is the strongest bulwark 
of a free society. I-Iuman freedom began when men 
became conscious that over and above society and 
nature there is a God who created them, who 
breathed His spirit into them, who fashioned them 
in His likeness, and that they are, therefore, pos
sessed of intrinsic and independent significance and 
are endowed, as individuals, with original and ir
revocable rights and authority. When in the long 
past men challenged the authority of kings or 
magistrates or restrictive customs and traditions, 
they did so in the name of some higher mandate 
derived from the spirit of God within them, in the 
name of some moral sanction which emanated 
from their relationship to God. Men became free 
when they acknowledged a higher authority than 
that of state, class, system or ruler. Fundamentally 

62 



THE REDISCOVERY OF JUDAISM 

the eternal struggle has always been between 
autocracy and theocracy in their broad t implica
tions. Modern Nazi "steely, authoritative roman
ticism" (Goebbels' phrase) is but another expres
sion of the old autocratic principle eternally at 
war with the principle of spiritual, disciplined 
freedom in man. 

Friends of democracy have somehow forgotten 
the religious origin of the whole democratic dogma 
in the modern world. They have forgotten that 
political freed om came to the Wes tern World as 
a result of a long struggle for religious freed om 
and not vice versa. This struggle received its im
petus not from organized religion to be sure, that 
is to say from the church, but from the faith of 
deeply religious folk in the dynamics of religion, 
in revelation, and from a deliberate return to pro
phetic traditions and sanctions. Every great revo
lution in Christian thought wa a return to the 
prophetic traditions of Israel. They drew their in
spiration from the moral passion of Biblical 
Judaism, for Judaism fashioned God not in the 
Caesar-image of an imperial ruler, nor in the Aris
totelian-image of an ultimate philosophical prin
ciple, nor as the cult-image of a priestly hierarchyt 
but as "the personification of moral energy." 2 

Every important social and economic movement in 
Western Europe in the last few centuries was in
spired by this J udaeo-Christian ethical idealism. 

2 See Whit head, Process and Reality ( ew York, 1929), p. 520. 
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"On the whole, therefore, it is very probable that 
the energetic, even revolutionary, efforts of this 
century to transform the form of society in favor 
of the down-trodden masses are very intimately 
connected with the New Testament ideas [ which, 
because of their origin and content, are also, of 
course, Old Testament ideas] , al though the 
champions of these efforts feel themselves bound in 
other respects to oppose what is now-a-days called 
Christianity." 3 

Modern democracy was born in the struggle for 
religious freedom in the sixteenth and seventeenth 
centuries. The Protestant Reformation was not 
merely a reformation in the realm of doctrine and 
ritual and a repudiation of the authority of Papacy 
and the hierarchical system of the Church. It was 
much more than that. The early leaders of the 
Protestant Movement did not themselves fully 
appreciate the forces which they represented. They 
were confused, and at times very inconsistent. 
They did not grasp fully what was happening 
in the mind and heart of the world. What actually 
was happening was a new determined upreaching 
on the part of men in the Wes tern World for 
spiritual liberty, for the emancipation of man 
from the strait jacket of Tradition and System. 
Luther, when still a revolutionary, proclaimed 
that "human authority might be resisted when 

3 Lange, History of Maten·atism (New York, 1925), II, Sec . .+, 
p. 27 l. 
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its mandates conflicted with the 'Word of God.' " 
Suddenly on all sides one heard again the magic 
phrase, the "\Vord of God." A new authority 
surged back into the life of the world-the author
ity of direct revelation which was available to all. 

The demand for spiritual liberty soon expressed 
itself in demands for other forms of liberty. Peas
ant revolts followed. Political and economic right 
were demanded by humble people. By what au
thority? They had no authority. They had no 
human law to which they could appeal. In whose 
name did they speak? In the same name and by the 
same authority as the ancient prophets of Israel 
presun1ed to challenge the kings, the noblen1en and 
the powerfully rich of their day. They spoke in 
the name of God, in the name of a :revelation from 
God! All men were equal because God made all 
men equal. The things which they demanded were 
the things which the Biblet the re,vealed Word of 
God, conceded to them, and to all men. The so
cial revolutions of the sixteenth century which 
were quenched in the blood of a hundred thousand 
peasants received their inspiration from religion 
and revelation. 

''The social revolution was conceived under a 
theologic guise as the 'Millennial Kingdom,' the 
'Restitution of All Things,' the 'Reign of the 
Saints,' and in cognate phrases .... It was under 
the dominance of this attitude of mind that the 
conviction of the imminence of the promised mil-
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lennial reign seized such vast numbers of the poor 
working-population of Western Europe during 
those early years of the fourth decade of the 16th 
century. In such wise did the disinherited classes 
of that age envisage their social revindication." • 

''The full thunder-cloud of the Hebrew 
prophets, stealing over a world in negative stag
nation, waked the sleeping lightnings of the soul, 
and for a w bile streaked the atmosphere of history 
with fearful portents .... The downtrodden serfs 
of Franconia had not long heard the glad tidings 
from Wittenberg, ere they began to draw parallels 
between themselves and the old Israel when the 
desert had been passed. . . . The earth was the 
Lords, and the army of the saints was come to take 
it .... The time of jubilee was come, when every 
believer should have his field of heritage. . . . 
Throughout the great movement which in the 
third decade of the sixteenth century spread in
surrection from the Breisgau to Saxony, the peas
ants were animated with the belief that the Gospel, 
armed with the sword of Joshua, was to subjugate 
the world, and that all the conditions of property, 
of law, of civil administration, under which secu
lar communities exist, were to be superseded by in
stitutions conformed to a divine model." 5 

The quintessence of the spiritual idealism of the 

• E. B. Bay, Rise and Fall of the Anabaptists (London, 1903), 
pp. 388 -9. 

5 James Martineau, Studies of Christianity (London, 1890), pp. 
341-3. 
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Protestant Reformation, which later on affected 
the life of the American people, lay with the var
ious Anabaptist sects which sprang up in the wake 
of the Reformation. Some of these sects were hun
dreds of years ahead of their time. They believed 
in the absolute moral responsibility of the indi
vidual, in his inherent spiritual sovereignty, and 
in the right of private judgment in matters of re
ligion. They held that the duty of the state was 
only to protect the good and to puni h the evil, 
and beyond that the state itself was evil. The 
state had no right to circumscribe the freedom 
of the individual. These sects were the first to 
demand absolute disestablishment-the separation 
of church and state. They were th first to pre, ch 
universal toleration and freed om of worship. They 
maintained that all property belonged to God. 
Some of them like the early Christians practised 
voluntary communism, which is a very different 
thing from the secular, involuntary communism 
of our day-in fact, its violent negation in every
thing but surface similarity. 

Thus, out of victories won for religious free
d om on the battlefields of the spirit, there stemmed 
other victories for man's political, economic and 
social freedom. The absolutism of king and state 
was first curbed by the religious spirit of man de
manding at the point of revolution the right, not 
of universal suffrage or of better living conditions, 
but the right to worship God as it saw fit. 

67 



THE WORLD CRISIS A D JEWISH SURVIVAL 

These doctrines of the Anabaptists were carried 
over to Holland and England, and then to the 
American Colonies. The Founding Fathers of our 
country adopted many of the doctrines of these 
religious "fanatics." When they wrote into the 
Declaration of Independence: ''We hold these 
truths to be self-evident-that all men are created 
equal, that they are ndowed by their Creator with 
certain unalienable rights, that among these are 
Life, Liberty and the pursuit of Happiness," they 
were giving political expression to seminal re
ligious Anabaptist doctrines. When they countered 
the claim of the Divine Right of Kings with the 
claim of the Divine Right of People to resist the 
tyranny of kings, when they proclaimed that re
sistance to tyrants is obedience to God, when they 
engraved upon the Liberty Bell the Biblical proc
lamation: "And Thou shalt proclaim freedom 
throughout the land unto all the inhabitants 
thereof,'' or when they placed on the first seal of 
the newborn republic of the United States the 
figure of Moses leading the children of Israel out 
of Egypt, they were marshalling religious truth, 
religious authority and religious tradition to un
derwrite and sanction their political revolution. 

Struggles for human freedom, uninspired by a 
living faith in God, often lead mankind to disaster. 
In recent years, Russia attempted to build a free 
and happy society without God. It succeeded only 
in forging a dictatorship and an enslaved society. 
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Fascist and Nazi states in Europe also sought to 
build happier, socialized communities on the basis 
of a Godless materialism. They succeeded only in 
effecting, with the aid of rubber truncheons and 
concentration camps, a brutally regimented and 
terrorized society. The ''new" orders which these 
Godless revolutionary movements achieved were 
only variant forms of older despotisms. Though 
they pride themselves on being young and dy
namic, they are so only in the sense of being im
mature, raw, untempered and cruel. A society 
achieves real renewal only through inner spiritual 
renewal. If freedom is ever to speak again every
where, its speech, to quot1e Heine, will have to 
be Biblical. 

The soldiers of Cromwell marched into battle 
singing Psalms. For three centurie the spirit of 
Cromwell and of his Puritan hosts has molded the 
free life of the English peoples. Roger Williams 
established the first free society in the New World 
in the name of a God of Freedom, whose faithful 
minister he was. The spirit of Roger Williams has 
permeated the free life of this nation to this very 
day. The American Revolution kindled its torches 
at the flame of a religious dogma that men were 
created by God to be free and equal. The long pro
tracted struggle in this country to emancipate the 
slaves received its powerful momentum not from 
economics, or from any materialistic conception 
of history, but from deep religious convictions, 
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which revolted against the enslavement of human 
beings who were children of God, and which saw 
in the Civil War a divine retribution for the sins 
which the nation committed against the black 
man, and which heard in the tramp of men march
ing to battle the footsteps of God-''His truth is 

h. t,, mare 1ng on. . .. 
Democracy shrivels when its religious source 

dries up. An early and friendly critic of American 
democracy, De Tocqueville, had cautioned it: 
"Despotism may govern \Vithout faith, but liberty 
cannot.'' 

Why do all present-day enemies of human liber
ties persecute religion, even though in Nazi and 
Fascist lands they sometimes come to terms with 
clericalism which is a totally different thing? Be
cause religion in its spiritual essence is their death 
warrant. They see in Judaism and in its offspring, 
Christianity, the last unwearied watchmen over 
the ramparts of human liberties, who must be de
stroyed before their own freedom-annihilating 
materialistic revolutions can be firmly established. 
Thus, fundamentally, it is not the Jews whom the 
Fascist dictators wish to drive out of Europe, but 
Judaism, that entire complex of ethical and spir
itual ideas rooted in the principle of the sacredness 
of human personality, the worth of the individual, 
and the transcendent moral law which are at the 
very heart of the J udaeo-Christian civilization 
which they wish to supplant. 

70 

t 



t 

THE REDISCOVERY OF J D IS 

Dictators hold man in contempt. Hitler called 
the masses ''eine Hammelherde von Hohlkopfen.'' 
Otto Strasser, a close collaborator of Hitler in the 

. early days of the Nazi movement, declar s that 
Hitler surrounds himself with deprav d and vi
cious accomplices because they confirn1 hi pro
found conviction that man is essentially vile. 
"From this conviction I will never depart . . . 
Man is congenitally evil. He can only be controlled 
by force. To govern him, everything is permis
sible. You must lie, betray, even kill when policy 
demands it." 6 

Hermann Rauschning, from his intimate 
knowledge and observation both of the Nazi 
movement and its Fuehrer, makes this summary: 
"It may be said in general that at the back of the 
whole tactics and method of propaganda of Na
tional Socialism there is a compl te contempt of 
humanity: the whole system is based on taking 
men as they are and pandering to their weakness 
and their bestiality. Such is its universal recipe. 
National Socialism banks on human sloth and 
timidity-just as much in the case of the intel
lectuals, the middle classes, and the old ruling 
classes, as with the masses .... The exploitation 
of envy and ill-will, of the lowest human instincts 
the sowing of dissension between opponents, and 
the appeal to their ignoble qualities and notorious 
weaknesses have thus far unfailingly helped Na-

e Otto Strasser, Hitler and I (Boston, 1940), p. 75. 
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tional Socialism to success, incidentally destroying 
the basis of a g neral sense of morality which was 
weak enough to begin with." 1 

Dictators are anti-Semitic because they know or 
sense that liberty is Semitic in origin and character. 
"Democracy," declared Hitler, "is fundamentally 
Jewish, not Germanic." The so-called Aryan must 
trace his political traditions back to the oriental 
despotisms and King-worship of ancient Persia 
and to the caste system of India. Even the Greeks 
had no strong consistent democratic tradition. 
Thucydides, Plato and Aristotle opposed the dem
ocratic form of government. Aristotle actually de
fended slavery. "The Greek political thinkers do 
not recognize, or do not make proper allowance 
for the rights and responsibilities of the individual 
soul. Just as they failed to distinguish between 

ationality and Government, so they failed also 
to distinguish between Conscience and Public duty 
• • • Their work was vitiated by their failure to 
realize the extent and urgency of the claim of the 
individual soul. Men must be spiritually free be
fore they can co-operate politically on the highest 
t rms." 8 But the Semite of the desert, from whom 
Israel is descended, neither knew nor tolerated any 
despotism. The democratic motif runs like a 
golden thread through the whole political, social, 
economic and religious history of Israel from the 

7 
Hermann Rauschning, The Revolution of Nihili&m ( ew York, 1939), pp. 46-7. 
A. E. Zimmcrn, Legacy of Greece (Oxford, 1922). pp. 330-31. 
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earliest nomadic period unto the present. '' Among 
the Arabs there w re no distinctions, traditional 
or natural, except the unconscious pow r given a 
famous sheikh by virtue of his accomplishments; 
and they taught me that no man could be th ir 
leader except he ate the ranks' food, wore their 
clothes, lived level with them, and yet appeared 
better in himself." 10 

"For all that goes amiss in our life " declared 
Philo, "is the work of inequality, and all that 
keeps its due order is of equality, which in the uni
verse as a vv hole is most properly called the cos
mos, in cities and states is democracy, the most 
law-abiding and best of constitutions, in bodies is 
health and in souls virtuous conduct." Democracy 
was thus of the very pattern of creation. 11 Philo 
was opposed to ochlocracy, mob rule, and was not 
hostile to kingship, but within that form of gov
ernment he called for basic social equality, rejecting 
all types of tyranny and absolutism. 12 

Thoughtful m n are coming to understand 
that mankind's way back to freedom is the way 
which leads forward to God. 

9 See my Democratic Impulse in Jewish History ( cw York, 1928), 
passim. S e also Professor Lods' Israel ( ew York, 193 2), p. 19 5. 
On the struggle .. between the Arab race which lovec; liberty and th 
Persian race accustomed to slavi h n ,mission within Islam ," ee Dozy. 
as quoted in R. A. .icholson, A Literary History of the Arabs (Cam
bridge, 1930), pp. 214 and 256. 

10 T. E. Lawrence, Rwolt in the Desert ( ew York, 192 7), p. 5 0. 
11 Philo. De Spec. Leg. IV. 23 7. 
12 See E. R. Goodenough, The Politic of Philo Judaeus (New 

Haven, 1938), pp. 86 ff. 
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I I 

In the same way, and even more earnestly, are 
thoughtful Jews reaching out today for the re
ligious vision of Jewish life. For ours is a double 
measure of disillusionment and a double measure 
of misfortune. More than any other people do we 
r quire today the everlasting arms of a great re
ligious conviction to sustain us. 

To thoughtful Jews it is becoming increasingly 
clear that there are no substitutes in Jewish life 
for religion. Neither philanthropy nor culture nor 
nationalism is adequate for the stress and challenge 
of our lives. All these interests can and must find 
their rightful place within the generous pattern 
of Judaism. But the pattern must be Judaism, the 
Judaism of the Torah, the synagogue and the 
prayer book, the Judaism of the priest, the 
prophet, the saint, the mystic and the rabbi, the 
Judaism which speaks of God, and the worship of 
God, and the commandments of God and the 
quest of God. Most eloquently did Moses Hayyim 
Luzzatto, in his Mesillat Yesharim define Ju
daism in terms to which every classic teacher of 
Israel, I am sure, ould have sub cribed: 

''We thus see that the chief function of man in 
this world is to keep the commandments, to wor
ship God, and to withstand trial. The pleasures 
of this world should be only the means of afford-
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ing that contentment and serenity which enable 
man to apply his mind to the fulfillments of the 
task before him. All of man's strivings hould be 
directed toward the Creator, blessed be He. A man 
should have no other purpose in whatever he does, 
be it great or smalt than to draw nigh to God and 
to break down all separating walls, that is, all 
things of a material nature, between himself and 
his Master, so that he may be drawn to God as iron 
to a magnet. He should pursue everything that 
might prove helpful to such nearness, and avoid 
everything that is liable to prevent it, as he would 
avoid fire. In the words of the Psalmist, 'My soul 
cleaveth to Thee; Thy right hand upholdeth me 
fast' Ps. 63: 9 . Since man came into the world 
only for the end of achieving nearness to God, he 
should prevent his soul from being held captive 
by the things which hinder the realization of that 

d " 13 en. 
Our leaders would do well to understand thi . 

Our people, and more especially our youth, re
quire, now that Jewish life has entered again upon 
an age of persecution and martyrdom, more than 
the example of generosity towards our unfortu
nate brothers overseas, and a valiant defense of 
Jewish rights at home. They require the example 
of the practice of Judaism, as Luzzatto defin d it: 
"to keep the commandments, to worship God and 

13 M c illa t Y sharim, t rans. 
pp. 17- 18. 
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to withstand trial"-the example of religious dis
cipline, piety and sacrificial loyalty. These leaders 
must help us to rebuild our inner world, now that 
our outer worlds are beginning to crumble again. 

There have been many false prophets of "Er
satz" Judaism in our midst who have frequently 
misled our people. There were those professional 
social-workers for example, who announced that 
a full complement of scientifically administered 
hospitals and orphanages and other social agencies 
was a sufficient "vade mecum" for the Jewish 
people, and that the synagogue and the religious 
school were quite unnecessary. At best they were to 
be tolerated only as a concession to those who still 
take such things seriously, and in order not to cre
ate unpleasant friction in the community. Such 
social workers had many ready adherents among 
our would-be assimilated and rich Jews. 

There were certain Jewish educators who re
sented the intrusion of religion in their ultra-scien
tific curricula. Judaism, they said, was not a re
ligion, but a way of life-that is to say, their way 
of life, ·which of course, was non-religious or anti
religious. Jewish education should, according to 
them, not be religious at all, only nationalistic and 
linguistic. At best the religious note might be 
smuggled in, but only as a concession to old-timers 
and cranks who do not know any better. 

There were those Jewish spokesmen who offered 
Jewish nationalism as a substitute for Judaism, 
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forgetting that nationalism as such, unredeemed 
by a moral vision and responsibility, has sadly 
fragmentized our world, provincialized its peoples 
and is driving nations madly from one disaster to 
another; forgetting, further, that there is a widely
felt and widely-answered need for religion and re
ligious institutions even among peoples whose 
national life is already fully established, who are 
in their own lands and who are possessed of a rich 
national culture. Amos, Isaiah and Jeremiah felt 
the need to preach religion-God and obedience 
to God's moral law-to their people even though 
Israel in their day was established as a nation in 
its own land and spoke its own language .. It is not 
possible to brush aside the spiritual needs of the 
Jews in the Diaspora, and their problems of sur
vival as Jews in lands outside of Palestine, where 
most Jews will continue to live, merely by talking 
long, loud and enticingly about Palestine. The up
building of a Jewish national home in Palestine 
is one great, urgent and historically inescapable 
task of Jewry. The upbuilding of Jewish religious 
life in America and elsewhere throughout the 
world, inclusive of Palestine, is another. One is no 
substitute for the other. One is not opposed to the 
other. 

Again there were other Jews who advised their 
people that Judaism could well be laid aside, now 
that the proletarian Messiah had appeared in the 
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land of the Slav, riding upon a droshky, and the 
Kingdom of Heaven was near at hand. 

These latter shared the amazingly dogma tic 
romanticism abroad in the world, in the years 
following the World War, born out of a ''Mar
anatha" complex, out of excessive messianic ex
pectations in the fields of politics and economics, 
which tended to make the classic ideals and stand
ards of religion appear old indeed, in fact, anti
quated. This phenomenon occurred before. The 
nineteenth century believed that the laboratory 
would yield all truth. The early twentieth century 
believed that the machine would yield all good. 
Both hopes proved vain, but ere life exposed their 
vanity,. they bad ,a way of making the old codes 
and convictions of historic religions look ou t,vorn 
and slightly ridiculous. But they are not outworn. 
They are not old. They are not young. They are 
eternal. And they are unsensational, quite as un
sensational as a mathematical formula, quite like 
the mathematical formulae to which physicists are 
now attempting to reduce this whole complex and 
exciting uni verse of ours. 

Among them were certain Jewish intellectuals 
who after a prolonged excursion in various liter
ary fields in the non-Jewish world, returned from 
their stratosphere of eminence to diagnose with 
clinical su blety the ailments of Israel and to pre
scribe for it. Adorned with the halo of the returned 
prodigal and loudly acclaimed by a grateful 
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people, they disported themselves in a most lively 
fashion upon the American Jewish seen . Their 
technique was distinctive and almost unvarying. 
They began by denying categorically that there 
was anything alive in contemporary Jewry. That 
set them up at once as very objective and cour
ageous, and their non-Jewish friends were espe
cially delighted with such exhibitions of racial 
self-flagellation. They brushed aside contemptu
ously all that had gone on before and that was 
going on in the many Jewish movements for re
ligion, education, literature, communal organiza
tion, or Zionism, all the experimentation and 
earnest wrestling of many thoughtful men and 
women who were daily engaged in the problems 
not of "why" Jews should surv·v , but "how." 
Blandly, they wrote all this off as ither worthless 
or misguided. They were flippant bout all con
temporary Jewish leadership. This exalted them 
of course above the commonplace and cleared the 
decks for their own bid for leadership and their 
own epochal pronouncements. With great gusto 
they catalogued all the shortcomings of the J ewi h 
people, but they made sure never to include them
selves in the category of those condemned. They 
never said our decadence, our failures or our back
slidings . . . Another device was to simplify and 
idealize the Jewish past, but to give the present 
the brutally realistic low-down. This gave their 
utterances a prophetic flavor as well as an air of 
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learning, albeit of an unusual and startling qual
ity. They reserved their best scorn for the idea of 
a religious mission for Israel. They showed how 
utterly absurd, even insolent, such a notion was. 
But when they finally came to offer th ir own 
solution and to present their own reason for Jew
ish survival, they smuggled in a little Jewish mis
sion all of their own. The Jew must still be 
persecuted and must still die for a good cause. Only 
this time the good cause must not be the code of 
social justice and idealism of the prophets and the 
rabbis, but the communism of Karl Marx, or the 
pet economic system of some other economic the-• T onst .... 

All these false prophets have had their clamor
ous hour among us. But their hour is over. 
Thoughtful Jews are turning to the sure and 
classic highways of Jewish life and thought. We 
are not likely to be beguiled again, at least the men 
of this generation, by these prophets and their alien teachings. 

Humanity has sickened of its Godless civiliza
tion. Because the spiritual interpretation of human 
destiny was allowed to languish, other interpreta
tions have come to life and are now driving man
kind mad. For when God is dethroned, His throne 
does not remain empty for long. Some false god, 
some Wotan, Moloch, Mammon or Mars soon 
occupies it. In place of piety, reverence, humility, 
compassion, self-sacrifice, other qualities-in-
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solence, cruelty, aggression and combativeness

come to be extolled. Because men rej ct d the ideal 

of the sanctification of human life under God, they 

now have a world in which human life is held 

cheap, in which the stature of the individual has 

been reduced, his rights usurped by the state, his 

labor looked upon as a commodity and his life 

just a statistical item. Because men ignored the 

sovereignty of God's Moral Law, they now have 

a world in which men, parties and governments 

have set themselves up above all law. Where there 

is no longer the Law of God, there ensues the law 

of the Duce, the Fuehrer, or the Commissar, be

fore which all men must tremble. 
Now that lights are going out everywhere in 

the world, men are turning again to the Light of 

God. By that light men will find th ir way to a 

kingdom of just human values, achieved through 

just human methods~ They will no longer seek 

freed om through slavery, justice through class

struggle, abundance through confiscation, knowl

edge through the burning of books, or unity 

through blood-purges and liquidations. 
Jews can do no less. Jews will do no less. We 

sense an incoming tide of faith among our people, 

a faith charged in some instances with deep mys

ticism. It should not surprise us and it would be 

in keeping with similar moments in our past his

tory, if our age should witness a strong mystic 

movement among our people. Such mystic rhove-
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ments followed the expulsion of the Jews from 
Spain and Portugal at the close of the fifteenth 
century and the appalling disasters which over
took Polish Jewry in the seventeenth century. The 
present--day expulsions of the Jews, the tragic ex
periences of myriads of refugees, the dismal plight 
of war-ravaged Jewish comn1unities throughout 
Eastern Europe, the stress under which Israel finds 
itself everywhere, coupled with the distressed mood 
of mankind generally, may give rise to a strong 
mystic movement which will express itself in re
ligion and literature and in personal habits of 
thought and conduct. 

In a sensej the problem of the survival of Ju
daism is much simpler in our day than at any time 
in the past. Our leaders need no longer expend the 
energy which was expended during the last cen
tury to persuade Jews to remain Jews. The doors 
of escape from Jewish destiny have been shut. The 
choice confronting intelligent Jews today is a very 
simple one. They have realized that God has not 
placed the shears of destiny-to be, or not to be
in their own hands. Forces which they have not 
summoned are driving all would-be escapists back 
upon their people. Somehow there has always been 
an element of unavoidable compulsion, of the in
evitable in Je\vish experience. It is the "Be' al 
Korcha" element, the quality of shunless destiny. 
It was under such compulsion, the Rabbis de
clared, that our forefathers accepted the Torah at 
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Mount Sinai . . . "And that which cometh into 
your mind shall not be at all; in that ye say: 'We 
will be as the nation , as the families of the cou n
tries, to serve wood and stone.' As I live, aith th 
Lord God, sur ly with a migh y hand, and with an 
outstretch d arm, and with fury pour d out, will 
I be king over you ... And I will cause y u to 
pass under the rod, and I will bring you into the 
bonds of the covenant." 

The choice today is not between survival and 
extinction, but between doom and d stiny, be
tween burden and mission. Shall we live our Jc v
i h lives greatly or meanly? Shall Jews walk 
"darkling to their doom" or advance confid ntl 
and exultingly to their destiny along the t rnal 
road which stretches from Ur of the Chald es to 
the distant messianic lands of ' Ach rit Ha-Ya
mim"-The End of Days? hall quarrel \vith 
our fate and beat helpless hand against the un
yielding bars of circumstances or shall we, by a 
miracle of faith remembering that 'stone walls 
do not a prison make" cease to be the un,villing 
prisoners of circumstance, and, in the service of 
God and of God in man, become magnificent! free? 

''The Slave of God- he alone i truly fre . " 
Our choice today is betwe n the yoke of earthly 
kingdoms, which is grievously hard to bear, and 
the yoke of the Kingdom of God, which makes 
all other yokes easy to bear. 
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What hands shall weave the loom of our future 
years? Our own hands, tender and skillful, draw
ing the golden strands from our own treasuries of 
wisdom, piety, passion and dreams, which all the 
goodly folk from Abraham to our own day have 
stored for us, or shall alien hands, rude and un
sympathetic, weave the web of our destiny and 
that of our children? 

Now that many doors are closing, should we 
not open wide to our children the doors leading to 
the treasure-troves of their own people's spiritual 
and intellectual ,vealth, for their future sus-
tenance, solace and pride? The days ahead will be 
hard days for them. Until the world completes 
this latest stage of its economic transformation 
and steadies itself again, after a long, violent 
period of readjustment, Jews, because they are 
everywhere an exposed minority, easily blamed 
and easily victimized, will be hammered on the 
anvil of every world event. The days ahead will 
be hard days for our children, but they need not 
be ignoble or unrewarding days. Give them their 
total heritage-the copious bounty of Judaism
the Torah, the synagogue, the prayer book, the 
noble literature and the beautiful language of their 
people. Give them the millennial companionship 
of their kinsmen and their kinsmen's heroic faith 
and dreams and their matchless saga, and they will 
be matched with their great hour. They will then 
come to understand what it is in our heritage that 
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has kept us alive; what it is that laid waste the 
paganism of the ancient world and now finds it
self again in mortal combat with another paganism 
which it is also destined to destroy; what it is that 
makes their people the brunt of attack whenever 
privilege, power and reaction make a major on
slaught on the precious hopes of mankind, and 
why the ancient ideals of their people are forever 
the battle cries of upstruggling humanity. They 
will then come to understand that it is not because 
we are weak or unworthy that barbarous govern
ments have vowed to destroy us, but because we 
are strong, and they fear us. They do not fear us, 
but the faith which is in us, the torch which is in 
our hearts and the passion which is in our blood 
for the prophetic mandates of our Jewish heritage, 
for justice, freedom, brotherhood and peace, for 
the vision of Ir Ha-Tzedek, Kirya e' emanah
the City of Justice, the City of Faith, in place of 
the Ir Ha-Damim-the City of Blood, built upon 
the pride of blood and upon glory dr nched in the 
blood of the conquered, the despoiled and the 
slain. The reckless adventurers of Power, who 
have put all ethics, all science and all religion in the 
service of a design for Power, who have made all 
ethics relative to tribal temperament and national 
interests and only Power absolute, who have 
forced upon civilian life the discipline, the dumb 
obedience, the drill, the barrack room, the court 
martial, the censor, the espionage syste1n, the 
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whole code, complex and outlook of the military, 
and by so doing, have destroyed civilian life com
pletely, these present-day heirs of the tradition of 
Ishmael, the Pere Adam-the Wild Man-''whose 
hand is against every man and every man's hand 
is against him" these heirs of the tradition of Esau, 
the Hairy Man, the Ish Tzayid, who sees life only 
as the hunter sees the hunted, and who delights 
''to live by his sword''-these abhor and dread the 
tradition of Jacob, the "Ish Tam"-the man seek
ing perfection through rational and moral pur
suits, "Y oshev Ohalim," content to live in the 
peaceful tents of work and study, devoted to the 
greatness of morals instead of the morals of great
ness . . . 

And understanding this- and understanding 
further that they must now become the active trus
tees of this classic tradition of civilization, not 
merely "vague half-believers of our casual creeds" 
-they will, along with all other men of good 
will, feel themselves challenged. They will not be 
ashamed or cast down. They will face their world 
without fear or apology. They will not seek the 
world's approval-only God's. They will not be 
afraid of hostile voices-on! y of their own voice 
·when silenced in fear. The insolence and naked 
impudicity of the heathens who rage will never 
humiliate them. Only their own apostasy, back
sliding and fear can humiliate them. They will try 
to be worthy of their great hour of testing! 
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For each young heart will ay: I stood with 
Abraham in his lonely vigil and read the destiny 
of my people in the stars. With Isaac I built th 
altar of a patriarch's stern faith and ultimat ac
rifice. At J abbok' s ford I learned to wr stl 
through the night with the dark angel of despair 
and to wrest a blessing at the break of dawn. With 
Joseph I dreamt the dream of sheaves and star 
and climbed the steps from the dungeon's pit to a 
prince's throne. I wandered with Moses, an alien 
prince among an alien people. Unshod, I knelt 
with him before the vision in the wild rness, and 
from within the inextinguishable fires of God I 
heard the Voice summoning to duty and freedom. 
I saw the lightnings and the clouds and h ard the 
thunder roll around Mt. Sinai, and witne sed th 
everlasting covenant between my people and its 
God. I learned how to suffer and hunger in long 
and weary marches to reach a promised land. I wa 
with Joshua fighting at Gibeon, and with De
borah by the waters of Megiddo, when the stars in 
their courses fought against Sisera. I stood with 
the blind Samson in his agony, and heard the wild 
cry of his desperate courage as he pulled down the 
temple over the Philistines. I heard Samuel ad
monish his people to remain free and not to reject 
God by enslaving themselves to a king. I listened 
to the harp of the shepherd king, David, and saw 
the great king bow before the righteous wrath of 
the prophet, and before the majesty of the over ... 
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arching Law of God. I prayed with Solomon in 
the Temple which he dedicated as a House of 
Prayer for all peoples, and I learned of a God 
Whom Heaven, and the Heaven of Heavens, can
not contain, and Whose compassion extendeth to 
all, even to the stranger who cometh out of a far 
country. 

I marched with the resolute band of the 
prophets who came to destroy old worlds and to 
build new ones. I shuddered at the wrath of their 
spirit as they lashed out against oppression and in
justice, against false gods and gilded idols, against 
blind leaders and lying prophets. I warmed at their 
infinite compassion for the weak, the denied, and 
the wronged. From them I learned the nature of 
mission and what a raging fire within one's bosom 
an unfulfi.Ued mandate of God may become. 

I wandered with my people by the slow-mov
ing rivers of Babylon, and I heard their oath of 
deathless loyalty Pif I forget thee, 0 Jerusalem, 
may my right hand forget her cunning." I entered 
their humble and improvised synagogues, and I 
discovered that prayer and devout study are beau
tiful, and as acceptable to God as the sacrifices of 
the priests in the Temple, and the songs of the 
Levites. 

I returned from captivity, and standing with 
those who rebuilt the walls of Jerusalem, I learned 
how a people can build upon ruins. I sat with the 
sages and scribes who piously taught and inter-
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preted the word of God, and molded a people's 
reverence for its spirit enshrined in a timeless Book. 
I moved among the mountains of Judea, pulling 
down the heathen altars, with the lion-hearted 
sons of Maccabees. I saw the miracle of a single 
cruse of spiritual oil inexhaustibly illumine the 
rededicated temple of their faith. I wa a compan
ion of the gentle Hillel who revealed to me the 
whole of the Law in the single kernel of neigh
borly love; and of Akiba who knew how to in
spire a revolution, defy an empire and die a 
martyr. 

And then into the long dark exile I wandered 
with my people, into many lands over which cro s 
and crescent reigned, and I walked with them the 
weary highways of the world. I was with them 
when they drank deep out of the bittet chalice of 
pain, humiliation, and hate. But ne er did I fail to 
sense the stress of their imperious vi ion, th ir 
pride of a great past, their hope of a greater future 
their superb courage, their unflinching faith. Phi
losophers, poets and saints never failed them in the 
lands of their dispersion, and the light of their 
Torah was never extinguished. 

And then I saw the night lift and the dawn 
break; and into a reborn world, drenched with a 
new light of freedom and justice, I marched with 
them exaltingly. I heard the shackles fall from off 
their limbs. I saw the radiance of their emancipated 
minds and hearts. I beheld them, mounting as on 
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eagles' wings, rising to bless the world with match
less gifts of heart and mind in every field of human 
creation. 

And now I see the night descend again, and into 
the dark and the storm my people are wandering 
forth again. Shall I leave them now? Can I leave 
them now? Shall I part company with this im
mortal band? They have become too dear and 
precious to me. The urgency of their pilgrimage 
is now coursing through my own blood. Their 
beckoning shrine is now also the shrine of my 
quest. Like unto the first pilgrim, out of Ur of the 
Chaldees, I, too, seized by the hand of God, am 
listening to the Di vine summons: "Get thee out of 
thy country and from thy father 1s house into a 
land which I will show thee ... and I will bless 
thee, and thou shalt be a blessing" . . . 
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