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SPIRITUAL RETURN AND TIONAL REDElPTION 

en differ, say our sages, in voicR, in appearance and in understandiq. 

'!'hat is true also ot periods 1n human history. Each period has 1 ts 01'D ad.Di, 

ton and expres1ion. 

All men, ho ever, have also much in co111J11on - the attributes of their 

comaon humanity. And so do all ages. The changing eras have eir changeless 

modea. .And it is 111. th these changeless m es that our religion is concerned. 

In 1842, hen thia congreg· tion as founded, a young man by the name of 

brahaa Lincoln as still a struggling lawyer in Illinois. The Civil ar was 

still two decades oft. Slaves ere being sold across the river from her&. 1 ohn 

Brown and Dred Scott, Fort Sumter, Antietam and th Emancipation Proclamation ere 

till to COllle. Certainly the structure and culture of our n· tion have profoundl.y 

changed since t1en. And et, today, a centur7 later - in a richer, vaster land, 

under conditions so very different - the s e t gle for freedom 1 still 

going on. The negro is still st~ling, ins me tes, f'or . s political and 

here for his econoaic enfranchisement. White men, too, ar fighting tor 

econOJlic freedom - freedom from exploititlon, in ecurity and want. In 1942, tar 

more than in 1842, Americans are r artul of losing heir llbertie, their f'reedca 

or speech, press, s• y, and orship. Powerful forces ar at . ork s~eking 

to abro te these freed<XllS al1d to substitute for th• the new st te erri.tude or 

the twentieth century. Our n tion is at this very moment eng ged in a de perate 

war to pre erve t.l-ie e treed011S for it elt and for en throughout the rld. The 

entire Civil r complex or id as, issues, slogans nnd • ttle-criee are finding 

an amazing echo in the world conflict today. Yea, auch has changed in the hundred 

years since the small band of iDllligranta e tabliehed their synagogue here - 'hilt 

auch aore has remained unchanged. And it is with th· t hich haa not changed, which 

prevails over time and rea pears in eveey age - th hwaan hunger for freedom, and 

the incessant aasaal.te upon it - that our rellgiOD 1a ccmcerned. 
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The second industrial revolution, the conscious a.plication of scientific 

method and invention to industry, which was to transform the face of t he hole 

world, w- s getting under ay 1n this country in the fifth decade of the 19th 

century. The population, however, as still overwhelaingly agricu.ltural, planting 

in the South, farming in the North. Less than one-sixth of the :Jeople lived in towns 

of eight thousand and up• rd. Mass production and the assembly line were of course 

unknown. Great industries employing hundreds or thousands of men, huge corporations 

and immense concentration of wealth and power did not exist. Nor did great labor 

movements and organizations. It is a far cry from the relatively simple economic 

structure of 1842 to the intricate American economy of our day. Much has changed 

since those days. And yet - even in those days there were bitter industrial 

contlic~s, the sharp clash or economic interests, strikes, labor a it~tion, riots, 

panics and de ressions - all. t he turmoil and ferment or our own advanced industrial 

era. Radical economic theories and schemes of s cial reconstruction won wide 

popular interest. Reforms of every sort ·ere in the ir. 

From the factories and the growing misery of the European roletariat t here 

arise the bitter cries of protests and the demands for economic refora. ithin a 

tew years of the founding of this congregation, the Co unist Manifesto of rl 

Marx was published. The echoes of these protests reverber ted on this side of 

t he Atlantic. Robart Owen's socialistic program or the sell-contained COD11lunit1ea 

w s eagerly received and hopefully incorporated here in auch communist.ic exp~riments 

as Bew Harmony, Brook Fara, Fruitl.arids and Hopedale. The privileged classes even 

then r~ed tho.t radicallsa wu endangering the industrial ayetea and that the 

instiwt.1.on of provu.te roperty was imminently menaced. Yes, auch has changed 

1n the last one hundred years - but much more ha.a remained. wichanged - the cry 

for Justice, and the protest against wrong, oppression and exploitation. Unchanged, 

too, has reaeined man's immeaorial aspir tion towards a fairer and nobler way ot 

lit•• and hia unfiagging esea7a - many of them hasty, blind and blundering - to 

• 



build such a way of life. And it la with these changeless things th tour religion 

is concerned. 

In 1842 the age of inventions and scientific discov y was still va young. 

The turbine, the dynamo, the combu tion engine ere unknown. It was still two 

ye· rs before the ·ords fro• the twenty-third verse of the t enty-third chapter of 

nWllbera - " t bath God rought'l" - ere to be fiashed on the ore code of dots 

and dashes over the first tel.egraph line ever to be set up. Steel, gas, oil, the . 

incandescent 1.aap, the sewing machine, the llnotype, the telephone ere yet to C<XDa, 

not to mention the more recent inventions - the automobile, the wireless, the aotion 

picture, the airplane, radio, synthetics and plastics. The epochal discoveries in 

the tield of Jiiysics, cheaistry and medicine ere still things of the future. Thoe 

who came to Cincinnati in 1842 came by boat down the Ohio, or over land by stage

coach. There was no railroad et of the tlantic oe board. uch, assuredly, baa 

changed since then. And et much ore h s re ined constant - man's insatiable 

curiosity to ferr et out the secrets of n· ture, his outreaching for more po.er, for 

keener, eh rper tools, for the boundle• s extension ot his senses and his aind. There 

reaaina, also, man's hs.11"-conscious tear of that nry boundle s extension, of the 

very inventions and discoveries which at first amaze and delight hill. What has not 

changed is man's dread or th~ machine - the Gol• which he himself has conjured up 

and ich he seema unable to bend exclusively to his benign uses and }UrPoses. The 

year 1842 was still t~ re oved from this year or our centennial which witne sea 

our proud scientific age descend, cringing and sbametul into dug-outs, lox-hole£, 

and air-raid shelters, extinguishing its brilliant llghta in black-outs and hiding 

its face in gas-ma • But even in those days - long before our aodern luuson 

stood eyeless 1n Gasa - men .re red the power which they had let loose, Md voices 

In 1852, Aaie1 wrote clairYoyantly in his taaous .Journal.a •It 1 curious 

to see scientific and reallat t .. cb:Sag used everywhere aa a means of shirting all 



rreedoa or investigation as addressed to moral questions, under a dead eight of 

facts. Materials! a is the auxiliary doct.rine of' every tyranny, whet.lier of the one 

or of the aasses. To crush what is spiritual, moral, human - so to speak -

in aan, by specialising himJ to form mere wheels of the great social machine, 

instead of perfect individualsJ to make society and not conscience the center or 

lite, to enslave the soul to thinge, to de-personalise m~ - that is the dominant 

drift of' our epoch. Everywhere you may aee a tendency to sub titute the laws or 

dead matter (number, ma~s) for the las of' the moral nature (perauasion, adhesion, 

faith) •••• What is threatened to-day is moral liberty, conscience, respect for the 

soul, the v y nobill ty or man. To defend the soul, its interest , 1 t rights, its 

dignity, is the most pressin duty for hoever sees the danger." 

Yes, much has changed since osc early dayo, but fr more h s remained 

unchanged, and it is to these changeless probl 

The first of the large waves of imliligr ti 

tour religion directs itselt. 

.ich ere to bring millions 

upon llillions of new settles to this "a ylum for t he oppressed of ev&ry land" 

bad but recently set in. Starved and impoverished peasants from Ireland, fleeing 

f'r011 English landowners and a potato famine were ewarmt.ng aero a the / tlantic. 

Between 18!50 and 18501 a £ill.ion Irish arrived. In the very decade hen th18 

con regution was founded, German imllli rants, fleeing poverty and political. 

o. pre sian, began to arrive in large number. But the larger waves ot Scandinavian, 

Italian, Slav, Pole and Jew and those of nwn rous other races and Mtional.ities which 

re to make of .rica a veritable Nlting pot were yet to coae. The nation wae 

raciall.7 tar more hoaoganeous than it is today. ch has changed in the complexi<m 

of aJ:Jerica since then. And yet there is IIUCh aore that did not change - the 

oerican dream Ida or a new orld and a ne chance tor 1:he disinherited or the . 

earth. '!'hat ha naained. There has rema1nad, alao, the racial ld.gotry, the 

religious intolerance and the hatred of the newcomer whioh even in those e rly years 

raiaed their ugl7 head.a in th1a coma try. 
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The titth decade saw the rapid growth of nativist sentiment directed largely 

against Catholics, Irish and Germans who were 1. grating in large numbers and 

whose strength wae growing, especially in the larger cities. The moTement rapidly 

assumed ugly f"orms. Catholic churches ere burned in Philadel.phia, a Carmelita 

convent was attacked in Baltimore - the ci ty which was especially ront to anti

Catholic a.gi tation. Know-nothingisa made rem rkable headway 1n the • SOa, when it. 

becaae a powerful. political party which a ept its candidates into office in a dozen 

separate s t tes. .American national lite was embittered by religious and racial 

conflicts, by bigotry, rioting and blood-shed. 

"The sue, precisely the same conf'llcta have al ays stood as now, with 

slight shiftings of scene and costume", wrote Emerson in his •Journal" in 1842. 

And a tew years later he wrote& "The superstitions or our age area The fear ot 

Catholicisa, the tear of pauperia, the fear of lmrdgr .tion, the fear of manufacturing 

interests, the fear of radicalism. or democracy, nd f th in the s team engine.• 

One need only change the date l.1J:1e, and with a all ht editing, it can be entered 

into any thinldng man's diary today. Yes, much bas changed in these hundred 

years - but the pattems on the 10011 ot till• rema1n the aame and it is with patterns 

of thought and conduct - deviously traced hilt essentially sillil· r in desiga, that 

our religion concerns itself. 

When this congreg .. tion was founded there were less ~ltan 500 (?) Jews in 

Cincinnati, less than 50,000 in the United t atea. The last one hundred yeare 

have multiplied these figures a hundred fold. Great Jewish comaunities, the 

greatest in our history, have spnmg up. Thousands or t•plee, synagogues, school.a 

and social agencies now dot our land. In 1842 their number waa very small and the 

h011Ses or ·orehip ere, with few exceptions, iaprovised aeeting places in llalls, 

stores, or private dwelling places. Hot one of the great Retor■ leaders ho were 

to establish Retorm Judai811 in the United States had yet rriTed in this country. 
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0nly one Refora congreg ti.on was in existence. Surely JllUCh ha changed since 

those days - and yet rauch more ha remained ,mchanged - the loyalty wl ich rompted 

Je .. s to band themselves toeether in their new homes and quickl to build houses 

of .. orship here t 1ey Jllight or ship God and where their chil<- ren aight be tf'.1.1ght 

the word- of God, the generosity 1th which they pr_o".rided for the needy am the dis

tre sed in their midst, the quick adjustments which they made, and the eagerness 

1th which they responded to the challenge and the opportunity of American citizenship. 

These are the constant r ctors in J ish experience throughout the ages. One ed, 

too, are the spiritual problem~ "M'lich eoon caaa to git te the en of a hundred 

ye rs go. The great battle to reform J'tds.is broke in 1 ts full force in the 

Je sh communities of estern Europe during ~ e very decade in hich this congregation 

as founded. In 1842, the "Verein der Refor.nfratmde" w s orsanized in ... r kfort. 

Th.'.3.t same ar, the first Reform COD;gre_ation W&S • tabli hed in London. It as 

1n the fifth decade, too, that the three historic binic l. conferences in G rmany 

were held. The gre t figures of the movement n pp r on the scene and enter 

the lists - Geiger, Iloldheim, Einhorn, Ph lippson, Hirec!l, Stein arrl Adler. All the 

issu s over hich the religious household ot Israel war, to b divided durin the 

ensuring years were then r:1iae<l. ithin a re ye rs they ere also r ised by 

immi rant reformers in this country - the authority of tradition, the value of 

ceremonies, the revision of the prayer book, the use ot Hebrew, the role or Isr~el 

in the orld, Je ish nationalism and the re toration to Pale~tine. Those ame 

1~ ues are still on the agenda today. On the agend, too, unfortunately etill 

remains the probl• ot Jewish n tional homelessne s and anti mitism hich those 

hopeful men of a hundred years b o believed to be on the a of imminent solution. 

The refonaers of' G rmany confidently announced th t Germany • a th ir F therland --: 

a rather one-sided announc ent. 'l'hey and their people needed no other homeland, 

they declared. They ere riding the high tide or leth century llberalla■, but they 

tailed to note the d gerous hoals of' 19th century nationalia, \he trende towards 
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the centrall~lng state, and the illpllc tions for the Je ish llinority of the fast 

dep1oying cla s struggles and economic • rfare. Eepecially dangerous was this ovel"

sight in a land like G many, which was only just than iecovering, after two 

centuries, from the physical and spiritual devastations of the wars of religion, 

among a people notoriously and periodically swayed by waves of hysterical religiosity, 

hysterical meta;>hysics and hysterical politics, hose foremoet religious leader in 

the 16th century could 1 dulge in an anti-Semitism so filthy, vile and sc· tological 

as to be tched only by the anti-Seai tia of the foremost p oil ti cal leader of Genaany 

in the 20th century. 

These reformers ere thinking of progress as most men of their day did, ill 

terms or a stec!dy, horizontal adVKDce, an un roken m rch forward, r. ther than in 

terms of succession of cyclical move ents, which, over nd again, come full again 

and ihich result only in a slight net advance for mankind. There ere ample minge 

all around th•, portents hich leoa romantic s did appraise more realistically -

signs ot an irreconcilable opposition, an indur te racial, cultural, economic nd 

religious hostilit~ hich had not &.nd ould not accept the bwllan1stic and aaocratio 

synthesis ich a revolutionar 111.dcile class capital!• had popw.ari11ad in the 19th 

century, lch as destined sooner or later to disintegrate. 

Thia many-sided and ,i·riously moti ted anti-Semitisa gained aomentum at the 

same ti e and alaost at t.he eue pace as Jewish political emancipation. It waa 
1 

not a reaction. It • a paralle1 development Just as the Inquiei tion and he 

Ghetto paralleled the Renaissance and the Reformation. 
. Thi is the tragic fact whicn ae•s to escape eo Jl8lly tudente ot anti-

Seaiti • The stoey of Jewish emancipation in Europe from the day after tbit , 

French Revolution to the day before :t,tie Nau ReYolution is the etory or ROli'Ucal 

posit.ions captured in the f ce of stubbom and Allen op_oaiticm, which left tt• 
emancipated minority encaaped ithin an unbeaten and unreconciled oppoaiti • At 

th• allghW•~ proYOc t.t.an, and as aoan aa thiDgs pt out or order, the opp~ aa 
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returned to the attack and infllcted rievous wounds. In our d, .. y, rtirred by 

the great politico-economic strug les which were tearing nations apart, this never

f'ailing, never-reconciled opJosi ton s ept over the J ewieh poll tical . and econolllic 

po itions in Europe and coapl tely demolished them. There is an electric chord 

hich connects the era or Fichte in Germany with its feral cry of hep-hep, am the 

era or tler and it cry "Jt.dah verrecke". And so tor the rest o£ Europe. The 

Damascus af'fair of 1840 links up with the wide-spread reaction after the Revolution 

of 1848, the ortara Artair in Italy, the Chris tian-SOcialli t mov ent in the era 

of Bis rck, the Tisza-Ezlar Affair in Hungary, the revival of the blood accusation 

in Bohemia, the pogroms in the eighties in Ru ~1a, "La .ranee Ju.ive" and the Dreyf'us 

Af'tair in France. 

The world r which aade the worlds re for d8110Cracy and granted the Je a 

or Central and i!lastemEurope not only the right o c tizenship bu.t even minority 
J 

r1 hts, brought also in its ake the most thorough-going, brutal and annihilationist 

anti-S8Jllitisa that Israel bas ever experienced. And n gain, in the second orld 

ar, many Jews are hoping to achieve through an Allied victory what an Allied victory 

riled to give thea a.t'ter the 1st war - what whole century or enlightenment, 

llberallsa and intellectual progress failed to give the■ - peace and security. 

They are again contusing formal political uality 1th 1mmmity from economic 

nd social pre sures. Yes, wch has changed in the last one hundred years, but wch 

more has resisted change. The 1 •orial probl• of our n tional homeleosne , the 

principal source or our aillemual tra edy, remains as stark and a menacing as 

ever. Yet Jews, espeal.a.lly those ot our persuasion, are a ain trying to circumvent 

it with wiahtul think1.ng, ith da -dreaming about an Atlantic Charter or the 

Four Freedou, with clever homiletica or are hoping to lay it t.o rest with patriotic 

charms and incantationa - just aa they did a hundred ears .ago - and through all 

th• inte:r,111 ing y ra •. 



The saintly man who preached and taught here, ·ho laid such trong and sure 

towxlations tor the Household of I rael in America, and whose maoey will forever 
. 

be invoked in blessing b,T a grateful and remembering people, wa wise and practic· .. l 

in so many ways. But even he was possessed of' a premature confidence that mankind 

was rapidly approaching the era or a universal ·faith and a uniTersal republic and 

declared in 1875s 

•Before our very eyes, the orld moves onward into the golden age of redeemed 
f 

b,umanity am the fraternal union of n tions, as oUJProphets thousands of' years tgo 

have predicted. e are fast approaching the universal democratic republic with 

civil and religious liberty, cemented by the orld's advanced intelligence. This 

century settles old accounts. It is progressive". And the following year he 

declared a "The J ewe do not think of going back to Palestine among Beduins nnd candy 

deserts, ani the nations in power do not ant them to go there. No European cowitry 

today would give permission to the Jews to am! rate with their eal th or even 

without it ••• It is all dream and fantasy. The world goes not backward, its march 

is omrard, and this will expunge the old race prejudices as well as the religious 

euperatitiona ot the races •••• • 

en spoke in such hart-warming ecstasy of the fu ure because eir hopes were 

high-poi ad, because they found theaselvee 1n a New orld of' glorious freedom am 

or unllaited horizons. The Old orld, with its inbred hates and envenomed memories 

was far away. Here as sweet security and a new spring-tide for the tired heart 

of man. 

But e Old orld was really always here, too, in the hearts and ainde of en, 

in their cultures am religions, in their group loyalties and prejudices. It 

was only adjusting itself' to a new environment. It as not wholly or radically 

transformed. 

And now in our day the new world ia eteadily approximating tle shape and 

contour or the old • .America ia far less re110Ted now, far le a isolated and far less 
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dittenmt. It is no longer a dist nt land on the rill or a va t oce . .. It is now 

the center of the world. Rowid it revolve the fates ot peoples oft o hemispheres. 

Politically, economically, culturally, it is now enmeshed in a common destin with 

the rest of the world. e h ·Ve to fight very hard today to keep h.. t w s really 

fresh and ne from being completely subnerged. Our line5, as Jews, are also 

falling into the well-known patt ern of Israel's mil lennial experience in diaspora. 

For a time we ere ble to regard ourselves as onlookers sympathetic to be sure, but 

onlookers, nevertheless, _ot our peoples' experiences in the Old orld. Ours, we knew, 

as a different f te. To a degree, however, we already share, m reluctantly enough, 

the common Di inescapable destiny. 

hy, theA, should e celebr te c ntennials of religious institutions? t 

8eek e aaong the forms and faces of things 1~ since dead? \ihat shall e bring 

baclc from the frontiers of distant years? rot the evi ences ot chan e. They are 

or little moment am there is little consolati int . But r t ~er the evidences 

of changelessness and continuity. In that 1 o ledge there is both pride and hwaility 

and the strength which belongs to mature men. 

Juiaism is concerned ith the unchang· needs or man and of society, the 

needs tdaich take on new forms in ne etting , but •hi~ remain fundamentally the 

same, the basic and perennial contllcta and adju tmenta in ind 0 vidual and collecti-n 

lives. Fraa Abraham and ses to the last or the gre t and the iae teacher ot our 

faith, some of whom enriched the lite or is congregation and thia COllllunity, 

there stretches an unbroken chain ot spiritual continuity, changeless principles 

in table forms ich ere the tixed points or reference tor each generation. 

F.ch generation faced the same problems• how to achieve .f'reed.011 under the 

sovereignt or God, ju tice under the ma.mate ot His law, and dignity in kinship 

with HiaJ how owledge as to be made whole throagh the re r or God, and courage 

heightened through trust in HimJ how brotherhood and pace could be covenanted in 

the sight ot Hill ho is Father of' all ■en and all nation•• 
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Judaiaa baa ottered men the faith and the code sufficient and adequate to 

every age. en have not heeded it. Jews ave not heeded it. Theirs • the 

inadequacy, theirs th• inaufticienc;y. Many believed th· t mankind could dispense 

ith I rael's faith am code, and could achieve freedoa, justice, dignity, courage, 

brotherhood and peace without reference to God and the techni ues of religion. But 

they achieved only dictatorship, slavery, littleness ot ~ ature, fear, hate and 

ar. They put their hope not in spiritual conversion, not in moral reg•eration 

but) 1n a precipitous scientif'ic and intellectual progress which has now hurled 

rider, horse and c\••clid chariot alike into one bloody and ruinou~ tangle. 

The leaders or Ref'orm Judaism, too, ere encouraged to expect the quick 

advent ot a universal religion of peace and good will, not because of any ral.igiOWJ 

revivalisa which was transpiring in the rld in their day - there wae none - bu.t 

because ot tbat same breath-takiJig scientific advance. They drew unwarranted 

conclusions from irrelevant premise. There is nev r any tor ard aOT ent 1D 

society without an inward mcweJDent in man. 

The pioneer retol'l88rs and their disciples tter them we Ae good and loyal Jews 

blit they were too zealous to •modernize" Judais■, and too self-conscioua about 

■odernity. There was too JIIUCh aphasia in their thought and speech upon "reform•, 

•change•, •pro ress•, too little upon •rebirth•, "retum•, "tracing back to God•. 

Nothing is so shallow and ephemeral as modernity. The v - word suggests a mode, 

a fashion, an illprorlsed and pa si version which has ita practical utility, to 

be sure, but which ■uat not be confused w1 th that which la of the essence and ot 

the eternal. They were too eager to accomaodate, to facilitate, am strange 

aa it may ae , to conr - not to tradition, ot cour8e, but to the aoet recent 

tho ht anci. practice or their day - the tradition of recency. They were suf'ticientl7 

ilatellftctual in their critique, but rellgi0\18 ref'ormation is a.chived only by a;yatica 

who are concerned not with the recency or their doctrinea, but with the haediac7 ot 

\heir rellgiows experience. 



-12-

Gr~at spiritual aoveaents break not only w1 th the past, but with the present 

as well. They never attempt to "mo ernize" religion t to restore it t.o it 

timeless spiritual essence, to its enduring distinctiveness thro hall times and 

ages, to that which like the no ing current moves and changes and yet remains the 

same. te consciously they are ov ments ot "return• to marvellous and decisive 

beg:1oo1ugs so as to recapture an ageless truth. They never set out to adjust men 

to their social, politic~l or economic environment. They aim to tear them free from 

their environment. 'iiey nernaod ot thea surrender, sell-denial, renunciation ot 

orldly camf'orts and interests, and they ofter th• the conpens tions or spiritual 

blessings and peace. The great~st religiOllS ere those ich de the gre test 

demands upon their tollo ers and wt.ch called for the most rigorous disciplines. 

Prophetic and Pharisaic Judai811 were stem and exacting in their demands 

upon the individual and the n tion. They did not at~t to ._ ernize" th• 

religion ot Israel., and to bring it into a pleaz t c n ormity with the civilization 

or the heathen or pagan world about th•• They imposed a distinctive and distinguishing 

regiaen upon their people am called upon thm to be not• like \Ulto a1l other 

n tiona, but unlike. Thia was oot meant in any oli tical. sen e, aa some preachers 

have so accoaodatingly semonized - for the prophets d the rabbis were never 

opposed to the Jewish state or to the survivitl or the Jewish nation a._ such. It 

was aeant entirel.y 1n a spiritual stmse, a the text cle rly st tea. 

Spiritual reform and regener tion are known aaong our people a "Tshuvah" -

•Return" - and the way or return is the hard a or aoul-seurching, contemplation, 

contrition and sacrifice. The aill of such a refora is not to adju t a man to a 

•orally- iaperfect aociety but to make him aorally ors .iemanding of hiuelt and ot 

society. It is not to lltt burdens, but to assume new and nobler burdens. It is 

to ll&k ot the regenerated who has finally fOWld hie spiritual base in God a 

tighter tor the Kiqd011 ot God, a aan ot atrite and contention to the whole 

UDNcenerate world. It i to relea•• man troa all tone ot spiritual aerntude 
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only to pu~nto the unrelenting thralldoa of spiritual services herein man alone 

can be free. 

For all their loyalcy-, learning and high-aindedne. s, any o the leaders ot 

our aoTement over-estimated the· iaportance of their ritual reforms. It as not 

long before it became clear that people could refrain from praying from an 

expurgated and abridged prayer book quite as con. i tently as from an unabridged 
~ 

one, that a Jew could fail to ob ·erve a one-day holiday/as readily as a t o-<lay one, 

and th t even services ot great digJli ty and beauty could fall to impress and attract 

il the disposition to worship is not there. It must be clear by n that the om1'sion 

f'roa the prayer book or the prayer for the restoration ot Zion did not ppeaae the 

gentile opposition, and did not succeed in making more secure the po ition of the 

Jew in the German Fatherland. It must also be clear by DOif that the Jew ho spoke 

a perfect German oaul.d be disliked as vehemently as he who _spoke a perfect or 

iapertect Yiddish. Those ho ere .r1aall.y driven out or Germany were Je s who had 

beco• perfectly adj ted and perfectly 11 ernized. This is not to sugge t t t y 

or the retol"IU were unnecessary. But loo~ t them from the r pective ot 

hlsto17, hich reto era frequently sacrifice tor an apocalypae, they appear far 

le~ consequential than they ee•ed at tirst. 
. 

Surely in our day the need tor thia type of ref m ia over. It as over a 

lo time ago. tis needed today is not the innov tion or renov' tion or reformation 

or reconstruct!DD or Judaisa, but the conver~ion of the Jew to his faith. Tshuvah -

•Return• - that i the note winch the orld's great Judgment Day and our vast 

tribulation is eoundin in the camp of Israel. 

It is no longer a uestion of less ritual or or aore, of Reform, Conservntis■ or 

Orthod~, but or Ciodle sne s, seculari1111 an mate 1.alisa which be.Te bl.ighted our 

people, alone 1th all other peoples, but which we, because ot our unique po ition 

in th• world, can least of all artord. It is hopeless to try to reach the heart .ot 

our people or to serve th• in this their tragic hour b)l rerl nng old logaaa and 

batt.le-criee, or discarded rituals, or by oontronting th with th• coapetitin 
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claims or Orthodoxy, Conservatism or Reform. None or these s scored any signific t 

victory in our day, and life is not attacld.ng them all. Organiz tionally, Reforra 

Juda!~ h s not only f iled to make progress in recent ye rs, but it has actually 

retro ressed in relation to the increased Jewish population in the United tates. 

The ranks of ConE:ervatism and Orthodoxy have been replenished largely through 

immigr· tion. Hor can Reform Judaism hope to s ve or vitalize itself by furbishing 

up anew its trad · tional opiJositon to Je ish nationa1ism. The bitterest foes or 

Zioniaa are layman who never nter our T•ples. Their opposition is motiVlited not 

religion or by any consistent and · orthy philosophy of Jewish life am destiny, 

but b aheer esc pisa. Nor 111.11 Conservative and Orthodox Judaism ve or vitalize 

themeel ves till"Ough the mere chaapioning of J ewiah na tiona.lisa. Nor is Jewish 

philanthropy or civic protective activities adequate for the spritual a rgencies or 

our ople. The former la only a pha..,e of our reli ion, the latter only a pha e ot 

t.he world's irreligion. Our lay-leaders would do 11 to tum from their all-out 

absorption in relier and defense and devote more o their thought and energy to the 

spirit~ am educational needs of their people, o, knowing less dless ot 

their people's life history and liter ture, are losing ■ore and more their perspective 

and their morale. 

The answer today J11USt be Ju aisa - that mich ia carved out or t e everla ting 

rock - that which is neither old nor new, which, in its 8 iritual essence of 

r1na1 excellence and validity, comes under the he dot 

th dynaaic spiritual permanences or our faith and rellgiou culture - that hich 

burned on the lips of Isaiah d s~g in the heart of the Psalaist, th t which oeea 

heard in the bum1ng bush, and Hille1 shared with the proselyte - that hich 

satisfied the souls of generations or our ancestors who alked in varied g rb under 

many skies, o knew all the bitterness and autfering which we, their descendants 

are coaing to know, but who knew much else besides. 
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• e llUS t not be the pensione s by a by-gone dream. . a must not be dreamers who 

1 aalize the past, or visionaries who falsify the future. But we do h ve an eternal 

and sufficient truth hich alone can stay the he rts and upli t the spirits or our 

ravaged generation of Jews, and into the he· rts of this deeolate gener- tion, •• 

must try to bring that healing and r..trengthening. Many will not listen to us. e 

JIIU8t not pursue the many and distort our message and cast about for new techni .ues 

to please their tast a. God sing].ed out our people for the burden of His truth. 

Isaiah, too, was fied by his generation 

'tich as stricken in every rt or its body like ours, hose whole head was sick 

and whose whole heart as faint, yet persisted in strayin ay more and ore. But, 

a in the day.,of Isaiah, there will al ayf;. be t e remnant ho may be made to 
a 

un er tcJ.lld the eaning and the heal.in of/Religion of turn -

e should offer our eople the refuge of t~eir historic faith, a faith meet or 

mature men, which holds 0 no romise of quiclc ictoey, no esc pe into illusion or 

elf-delu ions, and no immunity from sorrow and iting, but hich does offer en 

the dignity ot working with God in a orld ich He created for an to dwell in oa 

terms detined b Him, and the comfort of belonging to a br ve an gallant bam 

or men o from the days of Abraham to this marched through the long centuries 

beaconing the orld' darkne s with the torch of their faith in God and in justice, 

freedoa, brotherhood and p ce. 

This rai th or which , e must offer 'them they Jllll8t 

make their own by means ot the proved techni ue of Jewish religious lites le ming, 

study, contem lation, the disciplines of th• devotional life - prayer am religious 

ractice and observ ces -re or many - 1 t does not 1!.atter much - old or ne -

th t too does not aatter much - just so t ere goes th thea -
the intent-active nd trans! riling, the discipliD s or the ethic l life - the 

d ~ or 1ood deeds pleasing to God. The e is no other techniqu • The e neTer has 



-1 

been. 'l'ha Jevish layman must himself ac•ively seek God. Seeking God is the most 

comon term a.) .. lied to reli on und the religious can in our Bible 

The synagogue and the rabbi Crul only help t a layman 1n his '.uest. They can do no 

mor8. 

It would help us all -- rabbia and laymen alike - to remember th t. in 

t nge of the S'_piri t, progress does not consist in goin fon-ard or going ck ard, 

but onl in going in 2.rd. 'nus going inward ill give us th t 

defense in depth hich no sudden penotrt tions of spear-he ds of attack, of perRecution, 

of hate., of doubt or offer, _lever be able to destroy. 

It is this faith of Spiritual R turn which e should offer our people aJJd 

i th 1 t the iI!lllle orial task or n· tional res tor 1tion, ot N· tional Return. These 
I two returns, t~e one spiritu 1, the othern· .tion l, are the two ale ents of our 

ancient covonant. t this promised redemption is 

to be is cla~rly defined. 

ith such a f 1th ands ch a task - the to elements or ur ancient covenant -

Jews will be • ble to !nee their future unflinchingly and purpo-etully. They will . 

move into th rkness ahead, confident th t God is there. Th y 111 accept suffering, 

kno th tit is God1 c- discipline, and they will le rn to abide in patience and 

ait for the ha pier de.y knowin th· t God does not deceive those who put t.eir 

trust in Hia, nor has He ver for en Isr el. 

•For I, the Lord, change not dye, 0 sons of Jacob, 11 not bed stroyed.• 



, r 
ADDREuS DELIVLRED BY DR. ABBA HILLEL SILVER IN CINCI 'NATI, OHIO ON 

v10RNING, FEBRUARY 28, 1942. 
ATURDAi 

I 
I 
I 
I 

I I 

I 

Men differ, say our sages, in voice, in appearance and in understanding. 

That is true also of periods in human history. Each period has its ovm mind, fonn 

and expression. 

All men, however, have also much in common -- the attributes of their 

common humanity. nd so do all ages. The changing eras have their changeless 

modes. And it is with these changeless modes that our religion is concerned. 

In 1842, when this congregation was founded, a young man by the name of 

Abraham Lincoln was still a struggling lawyer in Illinois. The Uivil ar was 

still two decades off. Slaves were being sold across the river from here. John 

Brown and Dred bcott, Fort bumter, Antietam and the Emancipation Proclamation 1ere 

still to come. Certainly the structure and culture of our nation have profoundly 

changed since then. And yet, today, a century later -- in a richer, vaster land, 

under conditions so very different -- the same struggle for freedom is still 

going on. The negro is still struggling, in some t ates, for his political and 

everywhere for his economic enfranchisement. White men, too, are fighting for 

economic freedom -- freedom from exploit~tion, insecurity and want. In 1942, far 

more than i~ 1842, Americans are fearful of losing their liberties, their freedom 

of speech, press, assembly, and worship. Powerful forces are at work seeking to 

abrogate these freedoma and to substitute for them the new state servitude of 

the twentieth century. Our nation is at this very moment engaged in a desperate 

war to preserve these freedoms for itself and for men throughout the world. The 

entire Civil Var complex of ideas, issues, slogans and battle-cries are finding 

an amazing echo in the world conflict today. Yes, much has changed in the hundred 

years since the small band of immigrants established their synagoguet here -- but 

more has remained unchanged. And it is vdth that which has not changed, which 

prevails over time and reappears in every age - the human hunger for freedom, and 
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the incessant assaults upon it -- that our religion is concerned. 

e second industrial revolution, the conscious a ,plication of scientific 

method and invention to industry, ,hich was to transform the face of t he whole 

world, was getting under way in this country in the fifth decade of the 19th 

century. The population, however, was still overwhelmingly agricultural, nlanting 

in the outh, farming in the orth. Less t han one-sixth of the people lived in 

towns of eight thousand and upward. ass production and the asse bly line ere 

of course unknown. Great industries employing hundreds of thousands of men, 

huge corpor · tions and immense concentration of wealth and po i er did not exist. 

Nor did great labor movements and organizations. It is a far cry from the 

rela tively simple economic structure of 1842 to t he intricate Amer·can economy 

of our day. Much has changed since those days. And yet - even in those days 

t here wee bitter industrial conflicts, the sharp clash of economic interests, 

striKes, labor agitation, riots, panics and de r,e sions all the turmoil and 

fe ent of our ovn advanced industrial era. Radi cal economic theories d schemes 

of social reconstruction won wide popular interest. Reforms of ever y sort ere in 

the air. 

From the factories and the growing misery of the European roletariat 

there arose the bitter cries of protests ar:rl the demands f or economic reform. 

hithin a few years of the founding of this congregation, the Communist ifesto 

of Karl ~arx was published. The echoes of these protests reverber ated on this side 

of the Atlantic. Robert Uwen's sociali tic program of the ~elf-contained communities 

was eagerly received and hopefully incorporated here in such communi tic ex eriments 

as e Harmony, Brook Farm, Fruitlands and Hopedale. The rivileged classes even 

ten feared that radicalism was endangering the industrial system and that the 

institution of private property was imminently menaced. Yes, much has changed in 

the last one hundred years -- but much more has remained unchanged - the cry for 
protest 

justice and · the/ gainst wrong, oppression ani exploit tion. Unchanged, too, 
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has remained man's immemorial aspiration to,ards a fairer and nobler ay of 

life, and his unflagging essays -- many of t hem hasty, blind and blundering to 

build such a way of life. And it is with these changeless thins t hc1 t our 

religion is concerned. 

In 1842 the age of inventions and scientific discovery was still ver young. 
~ 

The turbine, the dynamo, the combustion engine were unlmown. It was still two years 

before t he ords from the t enty-third verse of t he t ,enty-third chapter of 

Numbers -- " t hath God wrought?" -- ere to be flashed on the 11. orse Code of 

dots and dashes over the first telegraph line ever to be set up. Steel , gas, oil, 

the incandescent l amp, t e sewing machine, the lino-tvpe, the telephone were yet 

to come, not to mention the more recent i nventions - the automobile, the ireless, 

the motion picture, the airplane, radio, sZithetics and plastics. The epochal 

discoveries in the field of physics, chemistry an edicine were still things of 

the future. Those mo came to Cincinnati in 1842 came by boa t down the Ohio, or 

over land b • stage-coach. There was no railroad west of the tlantic seaboard. 

uch, assuredly, has changed since then. And yet much more has remained constant 

man's insatiable curiosity to ferret out the secrets of nature, his outreaching f or 

mor e po er, for keener, sharper tools, for the boundless extension of his senses 

and his mind. There remains, also, man's half-consciou fear of t hat very boundless 

exten ion, of the very inventions and dis coveries which at first amaze and deligh ,._ 

him. ·,hat has not changed is man's dread of the machine - the Golem ihich he 

himself has conjured up and which he seems unable to bend exclusively to his 

benign uses and purpose~. The year 1842 a still far removed from this year of 

our centennial ihich witnesses ourrroud scientific age aescend, cringing and 

shameful into dug-outs, fox-holes, and air-raid shelters , extin 

brilliant lights in black-outs and hiding its face in gs-mask. But even in 

thos e days -- long before our modern Srunson stood eyelecs in Gaza - men fe red 

the poY.er which they had let loose, and voices spoke in dar foreboding. 
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In 1852, Amiel v:rote clairvo antly in his famous Journal: "It is curious 

to see scientific and realist teaching used everywhere as a t.eans of shifting 11 

freedom of inve~tigation as addre~sed to moral questions , under de d eight of 

facts. ~aterialism is the auxiliary doctrine of ever tyranny, whether of the 

one or of the masses . To crush what is spiritual, moral, hum n -- ~o to s peak 

in man, by special sing him; to form mere wheels of the great social machine, 

instead of perfect individu~ls; to make societ and not conscience the center of 

life, to enslave th soul to things, to de-personali e man - that is the dominant 

drift of our eooch. Everywhere you may see a tendenC) to substitute the laws of 

dead matter (number, mass) for the laws of the moral nature (nersuasion, adhesion , 

f·ith) ... hut is threatened to-day is moral liberty, conscience, res Ject for the 

soul, the very nobility of man . To defend the soul, its interests, its rights, its 

dignity, is the most pressing dut for hoever sees t e danger." 

Ye5 , much has changed since those early d s, but far more has remained 

unchanged, and it is to these changele~s probleme that our religion direct it elf. 

The fir t of the 1 rge w ves of immigration 1hich were to bring millions 

upon millions of ne settlers to this "asylum for the oppre sed of ever land " 

had but recently set in. Starved and impov rished peasants from Ireland, 

fleeing from ~ngli h lando'i ers and a potato f ne ere warminR across the 

Atl·ntic . Bet,een 1850 and 1850, a million Irish arrived. In the very decade hen 

this congreg·tbn a founded, German immi ~rants, fleein povert and politic 1 

oopression, beg to arrive in large numbers. But the l·rg r waves of candinavian, 

It lian , lav, Pole and Je and those of numerous other races' d nationalitie which 

were to make of America veritable melting pot ere et to come. The nation was 

racially far more homogeneou than it i tod . Iuch ha ch ged in the comolexion 

of America since then. And yet there is much more th t did not chan e -- the 

American dream of a new world and ne cnance for the d·si erited of thee rth. 
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Th~t has remained. There has remained al o the raci 1 bigotr, the religious 

intole ance and the hatred of t he ne comer hich even in tho e etirly years r' i sed 

their ugly heads in this count 

The fifth decade sa ' the rapid growth of nativist sentiment directly l ar ely 

a ainst Catholics, Irish and Germans who were immi~r~ting in 1 rge numbers nd 

v~hose strength was growing, espec ally in the 1 r er cities. The movement r aoidly 

as sumed ugl y forms. Catholic churches were burned in hil delphia, a Carmelite 

convent was attacked in Baltimore -- the city which wa especiall prone to anti

Catholic af ita.tion. Know-Nothingism made remar kable hP.c...d ·1a in the '50s, hen 

it became a powerful political party ,:hich ff\A, ept its candidates into office 

in a do ~en se rate states. American nat i on life as embit ered by religious 

and racial conflicts, by bigotry, rioting ~nd blood-shed. 

"The same, pricisel the s me conflicts have alwa, s stood s no'I, with 

sli5ht hiftin s of scene and costume", rote Erner o in his "Journal" in 1842. 

d a fe. year later he wrote: "The sunerstitions of our c...ge are : The fer of 

Catholicism, the fear of pauperism, the fer of i i ·r ation, the fear of manufacturin 

intere ts, the fear of radicalism or democrac. -, and ai th in the s te m engine. 11 

One ne d onl chan~e the date line, and :ith a slight ed iting, it can be entered 

• into any thinking man's dia toda . Yes, much has changed in these hundred 

years -- but the patterns on t he loom of time rem ·n the same and it is with 

patterns of thought nd conduct -- deviousl traced but es enti lly simil r in 

design, that our religion concerns itself . 
oco 

en this congreg tion w founded there ere less t han ~Jews in 

Cincinn·ti, les than 50,000 in the United tates . The last one hundred ears 

·~-- > have multi lied these figures a hundred fold. Great JeMish communities, the greatest 

in our history, have sprung up. Thousands of temples, synagogue, schools and social 
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agencies now dot our land. In 1842 their number as :very small and the houses of 

worship were, with few exceptions, improvised meeting places in halls, stores or 

privci te dwelling piaces. Not one of the great Reform leaders , ho were to establ ish 

Reform Judaism in the United States had yet arrived in this country. Only one 

Reform congregation was in existence. Surely much has changed since those days 

and yet much more has remained unchanged -- the loyalty which prompted Jews to band 

t hemselves together in their new homes and quickly to build houses of v, orship where 

they might orship God and where their children might be taught the word of God, the 

generosity with which they provided for the needy and the distressed in their midst, 

the quick adjustments which t hey made, and the eagerness with which they responded 

to the challenge and the opportunity of American citizenship. These are the 

constant factors in Jewish experience throughout the ages . Unchanged, too, are 

the soiritual problems which soon came to agitate the men of a hundred years ago. 

---r-f;he great battle to reform Judaism broke in its full force in the Jewish communities 

of Western Europe during the very decade in which this congregati on was founded. 

In 1842, the "Verein der Reformfreunde" was organized in Frankfort. Tha t same ar, 

the first Reform congregation was established in London. It was in t he fifth decade, 

too, that the three hi toric Rabbinical conferences in Germany were held. The gre t 

figures of the movement now appear on the scene and enter the lists -- Geiger, 

Holdheim, Einhorn, Phi lippson, Hirsch, tein and .hdler. All the issues over hich 

the religious household of Israel as to be divided during the ensuing years were 

t hen raised. Within a few years they were also raised by immigran~ reformers in 

this country -- the authority of tradi tion, the value of ceremonies, the revision 

of the prayer book, the use of Hebrew, the role of Israel in the world, Jewish 

nationalism and the restoration to Palestine. Those same issues are still on the 

agenda today. On the agenda, too, unfortunately still remains the problem of 
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Je¥ish national homelessne~s and anti- emitism ~hich those hopeful men of a hundred 

~ears a,o believed to be on the ay of imminent solution. The reformers of Germany 

confidently announced that German was their Fatherland - a rather one-sided 

announcement. They and their people needed no other homeland, they declared. 

The ere riding the high tide of 19th century liberalism, but they failed to note 

the dangerous shoals of 19th century nationali m, the trends toiards the centralizing 

state, and the implications for the Jewish minority of the fast deplo ·ng class 

struggles and economic warfare. specially dan erous was this over-si ht in a land 

like Germany, hich was only jut then recovering, after to centuries, from the 

physical and suiritual devastations of the ars of religion, amon a people 

notoriousl and periodically s ayed by waves of hysterical religiosity, hysteric 1 

metaphysics and hysterical politics, whose foremo t religious leader in the 16th 

century could indulge in an anti- 'emitism so filt , 'le and scatological as to 

be matched onl. by the anti- emitism of the foremo t political leader of Germany 

in the 20th century. 

These reformers ere thinkin of irogress as most men of their day did, in 

te sofa stead, horizontal advance, an unbroken march forward, r ther than in 

terms of a succession of cyclical movements, which, over and .... again, come full 

again and which result only in a slight net advance for mankind. There re ample 

warnings all around them, ortents which less romantic eyes did appraise more 

realistically - signs of an irreconcilable opposition, an indurate racial, cultural, 

conomic arrl religious ho tilit hich had not and ould not accept the hwnanistic 

and democratic s rnthesis which a revolutiona middle class capitalism had po ularized 

in the 19th century, and which was destined sooner or 1 ter to disintegrate. 

~hi many-sided and variously motivated anti- emitism gained momentum at the same 

time and almost at the same p ce as Jewish olitical emancioation. It as not a 

reaction. It ·as a rallel development jut as the Inquisition and the Ghetto 
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aralleled the enaissance and the Reformation. 

This is the tragic fact which seems to escape so many student of anti-,emi tism. 

The story of Je ish emancipation in Europe from the day after the French Kevolution 

to the da before t he a zi Revolution is the stor , of politic 1 os it·ons caotured 

in the face of stubborn and sullen opnosition, hich left the emancipa ted minority 

encamped ithin an unbeaten and unreconciled op osition. At t he sli htest provocation, 

and as soon as things got out of order, the oo osition returned to the attack and 

i nflicted rievous wounds. In our day, stirred by the great µiitico-economic 

strupgles which wer e tearing nations aoart, this never-failing, never-reconciled 

opposition swept over the Jewish political and economic positions in Europe and 

completely demolished t em. There is an electric chord ~mich connects t he er of 

Fichte in German with its feral er of hep-hep, and the era of Hitler and its 

cry I Judah verrecke 1 • And so fer the rest of Euro e. The Damascus affair of 1840 
. 

links up with the wide-spread reaction after t he evolution of 1848, the ortllra 

Affair in Italy, the Christian ocialist movement in the era of ismarck, the 

Tisza-Ezlar ffair in Hunr ~ , the revival of the blood accusation in Bohemia, 

the po roms in the eightie in Ru sia, "La ranee Juive" and the Dreyfus ff ir 

in France. 

The ··orld ,ar which made the orld safe for democracy and granted the J e s 

of entral and Eastern Europe not onl , the ri hts of citizenship but even minority 

rights, brought also in its wake the most thorough-goin, brutal and annihilationist 

anti- emitism that Israel has ever experienced. And now again, in the second 

- orld ~iar, many Jews are ho ing to achieve through an Allied victor. hat an llied 

victory failed to give them after the last ar -- what a whole century of enli htenment, 

liberalism and intellectual pro ress failed to give them -- peace and security. 

They are a ain confusing formal political equalit with immunity from economic and 
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s ocial pressures. Yes, much has changed in the last one hundred years, but much 

more has resisted change. The immemorial problem of our national homelessness, the 

principal s ource of our millennial tragedy, remains as stark and as menacing as ever. 

Yet Jews, especially those of our persuasion, are again trying t o circumvent it 
Q.AA.. 

with wishful thinking, with day-dreaming about iMllr htlantic Charter or the Four 

Freedoms, ·with clever homiletics, or are hoping to lay it to res t ~th patriotic 

charms and incantations -- just as they did a hundred years ago -- and through all 

the intervening years. 

The saintly man who preached and t aught here, who laid such strong and sure 

founhtions for t he Household of Israel in America, and whose memory will forever 

be i nvoked in blessing by a gr &teful and remembering people, was wise and pr actical 

in so many ways. But even he was possessed of a ') remature confidence tha t mankind 

was rapidly a pproaching the era of a universal faith and a universal republic 

and declared in 1875: 

"Before our very ey,."'ls, the world moves onward into the golden age of 

redeemed hwnani ty and the fraternal union of nations, as our prophets thousands of 

years ago have predicted. We are fast approaching the uni versal democratic 

republic with civil and religious liberty, cemented by the world's advanced 

intelligence. This century settles old accounts. It is progressive." And the 

following year he decl ared: "The /ews do not t hink of going back to Palestine 

among Beduins and sandy deserts, and the nations in power do not t1ant them to 

go there. No European country today would give permission to the Jews to emigrate 

with their wealth or even without it ... It is all dream and fantasy. The world goes 

not back v ard, its march i s onward, and this will expunge the old race prejudices 

as well as the religious superstitions of t he races •.• 11 
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en spoke in such heart-w-armin ecstasy of the future because their ropes 

were high-poised, because the · found themselves in a ew orld of glorious freedom 

and of unlimited horizons. The Old orld, with its inbred hates and envenomed 

memories was far away. Here was sweet security and a ne 

heart of man. 

spring-tide for the tired 

But the Old orld was really always here, too, in the he~rts and minds of 

men, in their cultures and religions, in their group loyalties and prejudices. It 

was only adjusting itself to a nel environment. It was not iliolly or radically 

transformed. 

And noY in our day the new world is steadil ap roximating the shape and 

contour of the old. America is far less removed nov,, far le isol ted and far less 

different. It is no longer a distant land on the rim of a vast ocean. It is no\ 

the center of the world. Round it revolve the fate of peoples of two hemispheres. 

Politically, economically, culturally, it is now e eshed in a common destiny with 

the rest of the orld. e have to fight ver , hard today to keep what as really 

fresh and new from being completely submerged. Our lines, as Jews, are also 

falling into the well-kno n pattern of Israel's mi lennial ex er ence in diaspora. 
e 

For a time/wer able to regard ourselves as onlookers, s,rmpathetic to be sure, but 

onlookers nevertheless of our o eoplJs~ experiences in the Old ·orld. Ours, e 

knew, 1rc:1.s a diff erent fate. To a degree, however, e already share, am reluctantly 

enough, the common and inescapable destiny. 

hy, then, should e celebrate centennials of religious institutions? ~ at 

seek we among the forms and faces of things long since dead? hat shall we bring 

back from the frontiers of distant ye rs? Not the eviaences of change. They are 

of little moment and there is little consolation in them. But rather the evidences 

of changelessness and continuity. In that kno ledge there is both pride and humility 

and the strength which belon s to mature men. 



-11-

Judaism is concerned ith the unchanging needs of man and of societ, the 

needs which take on new forms in new settings, out which remain fundamentally the 

same , the basic and nerennial conflicts and adjustments in individual and collective 

lives. From Abraham and woses to the last of the great and the wise teachers of our 
I 

faith , some of whom enriched the life of thisfongre ation and th:is community, the e 

stretches an unbroken chain of spiritual continuity, changeless principles in mutable 

forms which were the fixed points of reference for each generation. Each generation 

faced the same problems : how to achieve freedom under the sove eignt~p of God, 

justice under the mandate of His law, and dignity in kinship with Him; ho · owled e 

h S to be made hole through the fear of God, and courage heightened through trust 

in Him; ho brotherhood am peace could be covenanted in the sight of Him ho is 

Father of all men and all nations. 

Judaism has offered men the faith and the code sirl'ficient a.rrl adequate to 

evecy age. ~en have not heeded it. Jes have not heeded it. Theirs ias the 

inadequacy, theirs the insufficiency. ,any believed tba.t nkind could dispense 

with I s r el's faith and code, and could achieve freedom , justice, dignity, courage, 

rotherhood and peace w· thout reference to God and the techni ues of rel·gion. But 

t .ey achieved only dictatorship, slavery, littleness of tature, fear, hate and 

ar. The put their hope not in spiritual conversion, not in moral regeneration 

but in a precipitous cientific and intellectual pro res hich has now hurled 

rider, horse and chariot alike into one blood and ruinous tangle. 

The leaders of Reform Judaism, too, ·ere encouraged to expect the .uick 

advent of a universal religion of peace and good ill, not because of any religious 

revivalism -. hich was transpiring in the world in their day :. there was none -- but 

because of that same breath-taking scientific advance. They drew un arranted 

conclusions from irrelevant premises . There i never an forward movement in society 

without an inwaTd movement in man. 
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The pioneer reformers and their disciples after t hem ere good and loyal 

Jews but they were too zealous to "modernize" Judaism, and too self-conscious bout 

modernit. There as too much emphasis in their tho ht and speech upon "refonn", 

"change", "progress", too little upon "re~th", "return", "trc. cin ck to God." 

Nothing is so shallow and ephemeral as modernity. The very word sug ests a mode, 

a fashion, an improvised and passing version which has its practical utilit, to 

be sure, but which must not be confused with that which is of the essence and of the 

eternal. They were too eager to accommodate, to facilitate, and ~trange as it ma 

seem, to conform - not to tradition, of course, but to the most recent thought 

and practice of their day -- the tradition of recency. The ere sufficiently 

intellectual in their critique, but religious reformation is achieved onl • by 

mystics who are concerned not with the recency of their doctrines, but with the 

immediacy of their religious experience. 

Great spiritual movements break not onl 1 it the ast, but wi th the present 

as well. They never attemot to "modernize" religion but to restore it to its 

timeless spir itual essence, to its enduring distinctiveness ti rough all times and 

ages, to that which like the flowing current moves and changes and ret remains the 

same. uite consciously the a r e movements of "rat.urn" to marvellous and oecisive 

be innings so as to recapture an ageless truth. They never set out to adjus t men 

to their social, political or economic environment. They aim toter them free 

from their environment. They demand of them surrender, self-denial, renunciation 

of worldly comfort d interests, and the offer them the compensations of spiritual 

blessings and peace. The greatest religions were those hich made the re· test 

demands upon their follo ers and which called for the most rigorous disciplines. 

Prophetic and Pharisaic Judaism ere stern and exacting in their demands 

upon the individual and then tion. The did not attempt to "modernize" the 

religion of Israel, and to bring it into a plea ant conformity with the civilization 



-13-

of the heathen or pa an orld about them. They imposed a distinctive and 

distinguishing regimen upon their people and cal led upon t hem to be not like unto 

all other nations, but unlike. This was not meant in any pol itical sense, as some 

preachers h ve so accomodatingly sermonized -- for t he prophets and t he rabbis ere 

never opposed to the Jewish state or to the survival of the Jewish nation as such. 

It was meant entirely in a spiritual sense, as the text cle rly a ates. 

Spiritual reform and regenera tion are known among our JBOple as "Tshuvah" 

"Return" -- and the v.ay of return is the hard way of soul-searching1 contempl a tion, 

contrition and sacrifice. The aim ofsuch a reform is not to adjust a man to a 

morally imperfect society but to make him morally more demanding of h imself and of 

society. It is not to lift burdens, but to assume new and nober burdens. It is 

to ma e of the regenerated man ho has finally found his s piritual base in God 

a fighter for the Kingdom of God, a man of strife and contention to the ,·,hole 

unregenerate orld. It is to release man from a11 forms of spiritual servitude 

onl y to put him into the unrel enting thralldom of piritual services wher ein man 

alone can e free. 

For all their loyalty, learning and high-mindedne s, many of the leaders 

of our movement over-estimated t he importance of their ritual reforms. It as 

not long before it became~ ear tha t people could refrain from praying f rom an 

expurgated and abridged prayer book quite as consistenly as from an unabridged one, 

that a Je could fail to observe a one-day holiday quite as readily as at o-day 

one, and th· t even services of great di gnity arrl beauty could fail to impress 

and attract if the aisposition to orship is not there. It mustbe clear by now 

t t the omission from the prayer book of the prayer for the restoration of Zion 

did not appease the gentile opposition, and did not succeed in making more secure 

the position of the Jew in the German Fatherland. It must also be clear by now that 

the Je who spoke a perfect German could be disliked as vehemently as he who spoke 

a perfect or imperfect Yiddish. Those who were finally driven out of Gennany were 
Jews ho had become perfectly adju ted and perfectly modernized. This is not to sug et 
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that many of the reforms were unnecessary. · But looking at them from the perspective 

of history, which reformers frequently sacrifice for an apoc~l-pse, the a)pear far 

lers consequential than they seemed at first. 

Surely in our day the need for this type of reform is over. It was over a long 

time ago. What is needed today is not the innovation or renovation or reformution 

or reconstr ction of Judaism, but the conversion of the Jew to his faith . Tshuvah --

" eturn" - that is t.'-1.e note which the world I s great Judgment Day and our own vast 

tribulation the Israel. QA I ---..,,,~ 

It is no longer a question ess ritual or of more, of eform, Conse vatism or 

Orthodoxy, but of ~odlessness, secularism and materialism whichm.ve blighted our 

eople, alon with all other peoples, but which we, because of our unique position 

in the world , can least of all afford. It is hoe ess to try to reach the heart of 

our people or to serve them in this their tra ic h ur. b, reviving old slogans and 

battle-cries, or discarded rit als, or by confronting them wit the com et·tive claims 

of Orthodoxy, Conservatism or Reform. None of these has scored any significant victory 
w 

in our day, and life is nof attacking them all. Organizati na ly, Reform Judaism 

has ot only failed to ma1 e progress in recent ye rs, but it has actually retrogressed 

in relation to the increased Je ish population in the United t·tes. The ranks of 

Conservatism and rthodoxy ve been replenished largely through immi ration . Nor 

can Reform Judaism hope to save or vitalize itself b urbis ·ngup ane its traditional 

opposition to Jewish n~tionalism. The bitterest foes of ~ioni mare laymen ho never 

enter our Temples. Their op osition is moti ted not b religion or by any 

consistent and worthy philosophy of Jewish life and destiny, but by sheer esca ism. 

or ill Conserv tive and rthodox Judaism save or vitalize themselves through the 

mere championin of Je ish nationalism. or is Jewish philanthropy or civic 

protective activities adequate for the s iritual emergencies of our eople. The 
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former is only a phase of our religion, the latter only a phase of the world's irreligion. 

Our lay leaders would do well to turn from their all-out absorption in relief...W-~ 

defense and devote more of t t eir thought and energy to the spiritual and educational 

needs of their people , who, Knowing less and less of t heir people's life1 history 

and literature, are losing more and more~ their perspective and their morale. 
' 

The answer today must be Judaism~- that which is carved out of the everlasting ,..... 

rock -- t t which i s neither old nor new, which, in its s piritual essence o ·nal 
\) ...b t 

excellence and validity, comes under the head of', v-.~, &.-£. /' ~ 

the dynamic spiritual ermanences of our faith and religious culture -- that which 

burned on the lips of Isaiah and sang in the heart of e Psalmist , that which 

Moses heard in the burning bush, and Hillel shared with the .roselyte -- that 1hich 

satisfied the souls of generations of our ancestors who valked in varied garb under 

many skies, who knew all the bitterness and sufferin which we, their escendants 

are coming to know, but who kne, much else besides. 

je must not be the pensioners of a by-gone dream . e must not be dreamers 

who idealize the ast, or visionaries who falsify the future . But we do have an 

eternal and sufficient truth which alone can stay the hearts and uplift the 

spirits of our ravaged generation of Jes, and into the hearts oft is desolate 

generation, ie must try to bring that healing and strengthening. Many will not 

li3ten to us. sue the many and distort our messa e and cast about for 

~ 
new techniques~to please t' eir tastes. God singled out our people for the bur,:en 

of His truth«~ ~Ov.>,r r 9V'IIW'I!,..,,.. '" f 'r ~ ~~ 
Isaiah, too, w:: baffled by his generation hich was s tric en in eve part of 

its body, like ours, whose whole head was sick and whose whole heart was faint , 

- yet ersisted in straying away more and more. But, as in the days 04Isaiah, 

there will always be the remnant who may be made to understand the meaning and the 

healing of a Religion of Return~-( ~--. t,_., 1' ~ 
I 

19~ ~ ~~, 
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,e should offer our people the ref e of their historic faith , a faith meet for mature 

men , which holds out no promise of quick victory, no escape into illusions or self

delusions, and no immunity from sorrow and smiting, but which ctoes offer men the 

dignity of working with God in a world which He created for man to dwell in on 

terms defined by Him, and the comfort of belonging to a brave and gallant band of 

men who from the days of braham to this marched through the long centuries 

beaconing the world 's darkness 1ith the torch of their faith in God and in justice, 

freedom, brotherhoodand peace. 

This faith of~ a-.J 2'o,t 
they must make t :1eir own by means of the proved technique of Jewish religious life: 

learning, st dy, contemplation, the disciplines of the devotional life - pr.:•yer and 

religious practices and observances, few or many -- it does not matter much,- • 
~~ 

old or new -- that too, does not matter much -- ju~t so there goes with themi ~ 

the inten1/active and transforming, and the disci lines of the ethictl life -- the 

doing of good deeds pleasing to God. There is no other tee i que. There never has 

been. The Jewish layman must himself actively seek God. ee ing God is the most 

" the religio_u 1b in our ible·. -C~ ~ ~ 
" c,...-U r--~ ~ ~ ..,,. (.,,..&.tf ~c. vl,..~~ .. ti/. The t>ynago,ul and the Rab • can 

only help the layman in his uest. They can do no more. 

It ·ould help us all Rabbis and laymen alike -- to remember t tin 

things of the s irit, progress does not consist in going for ardor going back ard, 

but in going inward. ~ 

us that defense in depth which no sudden enetrations of s er-heads of attack, 

of ersecution, of hate, of doubt or of fear, wil~ ever be able to destroy. 

It is this faith of Spiritual Ret rn hich we should offer our people arxl 

'th it the immemorial task of national restoration, of ational Return. These 
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two returns, the one spiritual, the other national, are the t wo elements of our 

ancient covenant. -p ~ hat this 

promised redemption is to be is clearl defi 
-u,,.f ,i.e. ;\1.-M , fiMJ 

such a 
11-rLn ~ ~ -=-"-~ _, elements o_
1
_.cient coven Jews will be able to face their future unflinchingly 

e two 

and purposefully. They will move into the darkness ahead, confident t hat God is 

there. The r will accept suffering, lmo ing that it is God' s discipline, and t hey will 

• learn to abide in patience and wait for the happier day knowing that God does not 

deceive those ,ho put t heir trust in Him, nor has He ever forsa en Israel. 

' I, the Lord, change notand ye, 0 sons of Jacob, wil l not be destroyed." 
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SPIRITUAL RETURN AND ATIO AL REDEMPTION 

ABBA HILLEL SIL VER 

Men differ, say our sages, in voice, in appearance and in under
standing. That is true also of periods in human hi tory. Each period 
has its own mind, form and expression. 

All men, however, have also much in common - th attribute 
of their common humanity. And so do all ag s. The changing eras 
have their changeless modes. And it is with these changele s modes 
that our religion i concerned. 

In 1842, when this congregation was founded, a young man by 
the name of Abraham Lincoln was still a struggling lawyer in IIHnois. 
The Civil War was still two decades off. Slav s wer being old 
acros the river from h re. John Brown and Dr d cott, Fort 
Sumter, Antietam and the Emancipation Proclamation w r till 
to come. Certainly the structure and cultur - of our nation have 
profoundly changed sine then. And ye, tod y, a century lat r 
in a richer, vaster land, under conditions s v ry diff r nt - the 
same struggle for freedom is still going on. The negro is still strug
gling, in some states, for bis polit ical and everywhere for his economic 
enfranchisement. White men, too, ar fighting for conomic fr -
dom - freedom from exploitation, insecurity and want. In 1942, 
far more than in 1842, Americans are fearful of losing their liberties, 
their freedom of speech, press, as embly, and worship. Pow rful 
forces ar at work se king to abrogate thes fr edoms and to ub
stitute for them the new state s rvitude of the twentieth century. 
Our nation is at thi v ry moment ngag d in a d sp rat war to 
pre erve hes fre doms for its 1f and for men throughout th world. 
The ntir ivil War complex of id a , i u , slogan and battle
cries are finding an amazing echo in the world conflict today. Y s, 
much has chang d in th hundred years since the mall band of 
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immigrants established their synagog here - but much more has 
remained unchanged. And it is with that which has not changed, 
which prevails over time and reappears in every age - the human 
hunger for freedom, and the incessant assaults upon it - that our 
religion is concerned. 

The second indu trial revol tion, the conscious application of 
scientific method and invention to indus ry,, hich was to transform 
the face of the whole world, was getting under way in this country 
in th fifth decade of the 19th century. The population, however, 
was still overwhelmingly agricultural, planting in th South, farming 
in the orth. Le s than one-sixt of the people lived in towns of 
eight thousand and upward. M ss production and the as embly 
line were of course unknown. Gr at industries employing hundreds 
of thousands of men, huge corporations and immense cone ntration 
of wealth and power did not exi t. or did gr at labor movements 
and organization . It is a far cry from the relatively simple economic 
str cture of 1842 to the intricate American economy of our day. 
Much has changed ince tho e day·. And yet- even in those days 
there were bit er i dustrial conflicts, the sharp clash of conomic 
interest , strike , la or agitation, rio s, pan· cs and depressions -
all th turmoil and f rment of our o n ad.vane d indus rial era. 
Radical economic theori and schem s of ocial reconstruction won 
wide popul r inter st. R forms of every or w re in the air. 

From the factories and th growing misery of the European prole
tariat th re arose the bi t r crie of prot sts and the demands for 
econom·c reform. ithin a few years of the founding of this congre
gation, the Communi t 11:ani esto of Karl Marx was published. 
The choes of hese prot sts reverberat d on this side of the Atlantic. 
Robert O\l ·en's socialis ic program of the self-cont ined communities 
was agerly r cei ed and hopefully incorporated h re in such com
munistic exp riments as ew Harmony, Brook Farm, Fruitlands 
and Hopedale. The privileged classes even then feared that radical
ism was ndangering the industrial system and that the institution 
of private prop rty \l a imminently menac d. Yes, much has 
chang d in th last on hundr d years - but much more has re
main d unchang d - the cry for justice, and the prot st against 
wrong oppression and exploitation. Unchanged, too, has remained 
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man's immemorial aspiration towards a fair r and nobl r way of 
life, and his unflagging essays - many of th m hasty, blind and 
blundering - to build such a way of life. And it i with the e 
changeless things that our religion i concern d. 

In 1842 the age of invention and scientific discov ry wa still 
very young. The turbine, the dynamo, the combustion ngine were 
unknown. It was still two year before the word from the twenty
third verse of the twenty-third chapter of umb rs - "What hath 
God wrought?"- were to be flashed on the Mor e cod of dots and 
dashes over the first telegraph line ever to be et up. t 1, gas, oil, 
the incandescent lamp, the sewing machine, th linotype, the t 1 -
phone were yet to come, not to mention th more r c nt inv ntion 
- the automobile, the wireless, the motion pictur , h airplan , 
radio, synthetics and plastics. The epochal di coveries in the field 
of physics, chemistry and medicine were till things of the future. 
Those who came to Cincinnati in 1842 came by boat down h Ohio, 
or over land by stagecoach. Th re was no railroad w t of the 
Atlantic seaboard. Much, assuredly, has chang d inc then. And 
yet much more has r mained constant - man' insatiable curiosity 
to ferret out the secrets of nature, his outrea bing for mor pow r, 
for keener, sharp r tools, for th boundl ext nsion of hi ns 
and his mind. There remain , also, man' hair-conscious fear of 
that very boundless extension, of he v ry invention and discov ri 
which at first amaze and d light him. Wha has not chang d i 
man's dread of the machine - the Gol m which h himself has con
jured up and which he seems unable to bend exclusi ly to his benign 
uses and purposes. The year 1842 wa still far r mov d from this 
year of our centennial which witnesses our proud scientific age 
descend, cringing and shameful into dug-outs, fox-hol s, and air
raid shelters, extinguishing its brilliant Iigh s in black-outs and 
hiding its face in gas-masks. But v n in tho days - long b for 
our mod rn Samson stood y I s in Gaza - m n f ared th power 
which they had let loose, and voices poke in dark foreboding. 

In 1852, Ami 1 wrote clairvoyantly in hi famous Journal: "It i 
curious to see sci ntific and r ali t t aching u d v rywhere as a 
means of shifting all fre dom of investigation as addr sed to moral 
questions, under a dead weight of facts. Mat rialism i the auxiliary 
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doctrine of every tyranny, whether of the one or of the masses. To 
crush what is spiritual, moral, human - so to speak- in man, by 
specialising him; to form mere wheels of the great social machine, 
instead of perfect indi iduals; to make society and not conscience 
the center of life, to enslave the soul to things, to de-personalise 
man - that is the dominant drift of our epoch. Everywhere you 
may see a tendency to substitute the laws of dead matter (number, 
mass) for the laws of the moral nature (persuasion, adhesion,faith) ... 
What is threatened to-day is moral liberty, conscience, respect for 
the soul, the very nobi]ity of man. To defend the soul, its interests, 
its rights, its dignity, is the most pressing duty for whoever sees 
the danger." 

Yes, much has changed since those early days, but far more has 
remained unchanged, and it is to these changeless problems that 
our religion direct itself. 

The first of the large waves of immigration which were to bring 
millions upon miJlions of new settlers to this "asylum for the op
pr sed of every land" had but r,ecently set in. Starved and impov-
ri h d peasants from Ireland, fleeing from English landowners and 

a potato famine were swarming across the Atlantic. Between 1830 
and 1850, a million Irish arrived. In the very decade when this 
congregation as founded, German immigr nts, fleeing poverty and 
political oppression began to arrive in larg,e numbers. But the 
larger av s of candinavian, Italian, Slav, Pole and Jew and tho e 
of num rous other races and nationalities which were to make of 
America a veritable melting pot were yet to come. The nation was 
racially far more homogeneous than it is today. Much has changed 
in the complexion of America since then. And yet there is much 
more that did no change - the American dream of a new world 
and a new chance for the disinherited of the earth. That has r -
main d. Th re has remain d, also, the racial bigotry, the religious 
intolerance and the hatr d of the newcomer which e en in those 
early years raised their ugly heads in his country. 

The fifth d cade saw the rapid growth of nativist sentiment 
dir ct d larg ly again t Catholic , Irish and G rmans who were 
immigrating in large number and whose str ngth as growing, 
specially in the larger citi s. The movement rapidly assumed ugly 

4 



forms. Catholic churche ~ er burned in Philadelphia, a armelit 
convent was attacked in Baltimore - th city which wa sp cially 
prone to anti-Catholic agitation. Know-nothingi m mad r mark
able headway in the '50s, h nit b cam a powerful poli ical par ;/ 
which sw pt it candidat s in o offi in a doz n parate ta 
American national life wa embitter d by religiou and racial con
flicts, by bigotry, rioting and blood-sh d. 

"The same, pr cisely the same conflicts ha e alway tood as now, 
with slight shiftings of sc ne and co tum ", wrot Em rson in hi 
"Journal" in 1842. And a f w y ar lat r h wrot : "The up r
stitions of our age are: The fear of atholici m, th f ar of paup ri m, 
the fear of immigration, the f ar of manufa turing int r t , th 
fear of radicalism or democracy, and faith in th am ngin ." 
One need only change the dat line, and with a light ,. iting, it an 
be entered into any thinking man's diary today. Y s, mu h has 
changed in these hundred years - but the patt rn on h loom of 
time remain the same nd it i with pa terns of hough and conduct 
- deviou ly traced but e ntially similar ind sign, tha our r ligion 
concerns it elf. 

When thi congr ga ion was founded th re r 1 han ... 0 
J ws in Cincinnati, le than 0,000 in th nit d a . Th la t 
one hundred y ar ha e mu] ipli d th e figure · tert fold, a hundr d 
fold. Gr at J wish ommunities, th gr at in our hi or , ha 
sprung up. Thou and of t mpl , ynagogs, hool and o ial 
agenci s now dot our land. In 1 4 ... their numb r was v ry mall 
and the hou of wor hip w r , with few ceptions, impro i d 
m ting plac s in halls, store , or private dw Hing pla o on 
of the gr at R form lead r who w r to tabli h R form Judai. m 
in th nited Stat had y t arriv d in thi country. Only on 
R form congr gation ~ a in xi nee. ur ly much ha chang d 
inc tho da - and y mu h mor ha r main d un hang d -

the loyalty which prompt d J ws to band th m' lv tog h r in 
th ir new horn and quickly to build hou of wor hip wh r th y 
migh wor hip God and wh r th ir childr n migh b taught he 
word of God, the gen ro i y with which th y pro id d for th n dy 
and the distr sed in heir mid , th quick adjustm nt whi h h y 
mad , and th ag rn s wi h which th yr pond d to the chall nge 
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and the opportunity of American citizenship. These are the con

stant factors in Jewish experience throughout the ages. Unchanged, 

too, are the spiritual problems which soon came to agitate the men 

of a hundred years ago. 
The great battle to reform Judaism broke in its full force in the 

Jewish communities of Western Europe during the very decade in 

which this congregation was founded. In 1842, the Verein der 

Reformfreunde was organized in Frankfort. That same year, the 

first Reform congregation was established in London. It was in 

the fifth decade, too, that the three historic rabbinical conferences 

in Germany were held. The great figures of the movement now 

appear on the scene and enter the lists - Geiger, Holdheim, Einhorn, 

Philippson, Hirsch, Stein and Adler. All the issues over which the 

religious household of Israel was to be divided during the ensuing 

years were then raised. Within a few years they were also raised by 

immigrant reformers in this country - the authority of tradition, 

the value of ceremonies, the revision of the prayer book, the use of 

Hebrew, the role of Israel in the, world, Jewish nationalism and the 

restoration to Palestine. Those same issues are still on the agenda 

today. On the agenda, too, unfortunately still remains the problem 

of Jewish national homelessness and anti- emitism which those 

hopeful men of a hundred years ago believed to be on the way of 

imminent solution. The reformers of Germany confidently an

nounced that Germany was their Fatherland- a rather one-sided 

announcement. They and their people needed no other homeland, 

they decl red. They were riding the high tide of 19th century 

liberalism, but they failed to note the dangerous shoals of 19th 

century nationalism, the trends towards the centralizing state, and 

the implications for the Jewish minority of the fast deploying cla s 

struggles and economic warfare. Especially dangerous was this 

oversight in a land like Germany, which was only just then recover

ing, after two centuries, from the physical and spiritual devastations 

of the wars of r ligion, among a people notoriously and periodically 

swayed by wa es of hysterical religiosity, hysterical metaphysics 

and hysterical poli ics, whose foremost religious leader in the 16th 

century could indulge in an anti-Semitism so filthy, vile and scato-
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logical as to be matched only by he anti-Semiti m of th foremost 
political leader of G rmany in the 20 h c ntury. 

These r formers wer thinking of progr a mo t m n of h ir 
day did, in terms of a steady, horizontal advanc , an unbrok n 
march forward, rather than in t rms of a sue e ion of cy lical 
mov ments, which, over and again, come full again and, hich r ult 
only in a slight net advance for mankind. Ther re ampl warn
ings all around them, portents which 1 ss roman i e s did apprais 
more realistically - signs of an irr concilabl oppo ition, an indurate 
racial, cultural, economic and religious ho tili y which had not and 
would not accept the humani tic and d mo ra ic ynthesis which 
a revolutionary middle cla capitali m had populariz d in th 
19th century, and which w d stin d oon r or 1 r o di int grat . 

This many-sided and variously motivat d anti- mi i m gain d 
momentum at the same time and almost at th pa a J wi h 
political emancipation. It was not a reaction. I wa a parall 1 
development just as th Inquisition and th Gh tto p· rall I d h 
Renaissance and the Reformation. 

This is the tragic fact whi h s ms to scap o man stud n of 
anti-Semiti m. The story of Jewi h mancipation in urop from 
the day after the French Revolution to h d befor th azi 
Revolution is the story of political po ition ap ur d in h fac of 
stubborn and sullen opposi ion, which 1 ft he m ncipat d minori y 
encamped within an unbeaten and unreconcil d oppo ition. At he 
slightest provocation, and as soon a thing got ou of ord r, the 
opposition returned to the attack and infli ted gri vou wounds. 
In our day, stirred hy the great poli ico- conomic ruggl s which 
are tearing nation apart, this never-failing, nev r-r concil d oppo
sition swept over th Jewish political and co omi position in 
Europe and complet ly demolished them. Th r i an 1 ctric cord 
which connects the era of Ficht in G rmany wi h it f ral cry of 
hep-hep, and the era of Hitl r and it cry "Jud h rr ck ". And 
so for the res of Europ . Tb Dama us affair of 1 40 link up with 

the wide-spr ad r action after th R olution of 184 , h Mortara 
Affair in Italy, the Chri tian- ociali t mo ment in th ra of 
Bismarck, the Tisza-Ezlar Affair in Hungary, the r vival of the 
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blood accusation in Bohemia, the pogroms in the eighties in Russia, 
"La France J uive" and the Dreyfus Affair in France. 

The World War which made the world safe for democracy and 
granted the Jews of C ntral and Eastern Europe not only the rights 
of citizenship but even minority rights, brought al o in its wake the 
most thorough-going, brutal and annihilationist anti-Semitism that 
Israel has ever experienced. And now again, in the second World 
War, many Jews are hoping to achieve through an Allied victory 
what an Allied victory failed to give them after the last war - what 
a whole century of enlightenment, liberalism and intellectual prog
ress failed to give them - peace and security. They are again con
fusing formal political equality with immunity from economic and 
social pressures. Yes, much has changed in the last one hundred 
years, but much more has resisted change. The immemorial problem 
of our national homelessness, the principal source of our millennial 
tragedy, remains as stark and as menacing as ever. Yet Jews, 
especially those of our persuasion, are again trying to circumvent 
it with wishful thinking, with day-dreaming about an Atlantic 
Charter or the Four Freedoms, with clever homiletics or are hoping 
to lay it to rest with patriotic charms and incantations - just as 
th y did a hundr d years ago - and through all the intervening 
years. 

Th saintly man, Isaac M. Wise, who preach d and taught here, 
who laid such strong and sure foundations for the Household of 
Israel in America, and whose memory will forever be invoked in 
ble ing by a grateful and remembering people, was wise and prac
tical in so many ways. But even he was possessed of a premature 
confidence that mankind was rapidly approaching the era of a uni
ver al faith and a universal republic. He declared in 18 5: 

"B fore our very ey s, the world moves onward into the golden 
age of redeemed humanity and the fraternal union of nations, as 
our prophets thousands of years ago have predicted. We are fast 
approaching the univ rsal democratic republic with civil and relig
ious lib rty, c mented by the world's advanced intelligence. This 
century s ttle old account . It is progressive". And the following 
year he declared: "Th Jews do not think of going back to Pale tine 
among Beduins and sandy deserts, and the nations in power do not 
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want them to go there. No European country today would giv 
permission to the J ws to emigrate with heir weal h or v n with
out it ... It is all dream and fantasy. Th world go no back
ward, it march i onward, and thi will pung h old ra 
prejudices as 11 as the r ligiou up r i ions of th rac ,, 

Men spoke in uch hear -warming csta y of th futur b cau 
their hopes were high-poised, b cause th y found th m lv in a 
New World of glorious freedom and of unlimi d hor" zon . Th Old 
World, with its inbred hat nd nv nom d m mori , a far 
away. Here was sweet securi y and a n , pring-tid for th ir d 
heart of man. 

But the Old World was really al ways her , oo, in th h art and 
minds of men, in their cultures and religion , in th ir group loyalti s 
and prejudices. It was only adju ting it elf to a new n ironm nt. 
It was not wholly or radically transformed. 

And now in our day the new world is steadily appro imating th 
shape and contour of the old. America is far 1 s r mov rl nO\ , far 
les isolated and far less diff rent. It is no long r a di tant land on 
the rim of a vast ocean. It i now the cen1 r of h world. Round 
it revolve the fat s of p ople of two h ~ i:ph r •. Politically, 
economically, culturally, it is now enmesh d in a common d • iny 
wi h the rest of the world. W hav to figh v ry hard today to k p 
what was really fresh and n w from being compl t 1 u m rg d. 
Our line , as Jews, are al o falling into h w 11-kno n patt rn of 
Isra l's millennial peri nc in diaspora. For a t'm w r a 1 
to regard ourselves as onlookers ympath tic to b sur , bu on
lookers, nevertheless, of our p oples' exp ri nc in th Id , orld. 
Ours, e knew, was a diff r n fate. To a d gre , ho • v r, \ 
already shar , nd reluctantly nough, the common and i scapabl 
de tiny. 

Why, then, hould w c 1 brat c nt nnial of r ligiou in i u
tions? What s k we among h forms and fa s of thing • long 
dead? \Vha hall e bring back from h fronti rs of dist n ar ? 

o the evidenc of chan . Th y ar of Ii tle mom n and th r 
is littl consolai°on in them. Bu rath r th id nc of hang 1 
n ss and continuity. In that knowledg h r is bo h pride and 
humility and the strength ~ hich b longs to matur m n. 
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Judai m is concern d with the unchanging needs of man and of 

society, the ne ds which tak on new forms in n w et ings, but 

which r main fundamentally the same, the basic and p rennial 

conflict and adju tment in individual and collective lives. From 

Abraham and Mo es to th last of the great and the wise t achers 

of our faith, ome of whom nriched the life of thi congr gation and 

thi community, here str tch s an unbroken chain of spiritual 

continuit , changel principles in mutabl forms which were the 

fix d point of reference for ach generation. Each g neration fac d 

th am problems: how to achieve fre dom und r the sovereignty 

of God ju tic under th mandate of His law, and dignity in kin hip 

wi h Him; hov knov le ge v a o be made whole through the fear 

of God, and ourag h i(7ht n d through trust in Him; how broth r

h od and peac could be covenanted in the sigh of Him ho is 

Fath r of all m n and all nations. 
Judai m has off red men h faith and the code suffici nt and 

adequat to ry age. n ha e not he ded it. J w ha not 

h d di . Th ir was th i ad quacy, their th insufficiency. any 

b Ii d th mankind could di p nse '\vith Isra l' fai h and code, 

and ould achi ve fr edom, justice, digni , courag bro erhood 

and p ace without ref r nc o God nd the techniqu of r ligion. 

But th y achieved onl di ta or h·p, la ry, littlene of ta ur , 

fear, hate and war. The pu th ir hope not in piritual conv rsion, 

no in moral regenera i n but in a pr cipitou cientific and int 1-

1 c ual progr which ha o hurl d rider, ho e and chariot alike 

into on bloody and ruinous angle. 
Tl l ad r f R form Judaism, too were ncouraged to xpect 

th quick ad • n of a uni r 'al r ligion, of p ac and good will, not 

b au of any r ligiou r viv lism which was transpiring in the 

world in th ir day - h r v as non - but b cau e of that ame 

hr ath- aking ci n ifi ad ance. Th y dr w unwarran d conclu-

ions from irr 1 nt pr mi •. Th r is r any forward mo -

m t in ociety i hout an inward m v m nt in man. 

T pion r reform r and heir dis ipl aft r them w r good 

and lo al J w • but h y w r oo z alous o "modernize" Judai m, 

and oo If-con ciou abou moderni y. Th re wa too much 

mpha i in th ir thought and p ech upon ''reform", "chang ", 
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"progress", too little upon "rebirth", "return", "tracing back to 
God". Nothing is so shallow and ephemeral as modernity. The 
very word suggests a mode, a fashion, an improvised and pa ing 
version which has its practical utility, to be sure, but which mu t 
not be confused with that which is of the es ence and of the tern al. 
They were too eager to accommoda e, to facilitat , and, strange as 
it may seem, to conform - not to tradition, of cours , but to the 
most recent thought and practice of their day - the tradition of 
recency. They were sufficiently intellectual in their critiqu , but 
religious reformation is achieved only by mystics who ar concern d 
not with the recency of their doctrines, but with the imm diacy of 
their religious experience. 

Great spiritual movements break not only with the pa t, but with 
the present as well. They never attempt to "modernize" religion 
but to restore it to its timeless spiritual essence, to its enduring 
distinctiveness through all times and ages, to that which like the 
flowing current moves and changes and yet remains the same. Quite 
consciously they are movements of ":return" to mar llous and 
decisive beginnings so as to recapture an ageles truth. Th y n ver 
set out to adjust men to their social, political or economic environ
ment. They aim to tear them free from their nvironm nt. Th y 
demand of them surrender,, self-denial, renunciation of , orldly com
forts and interests, and they offer them the compen a ions of 
spiritual blessings and peace. The greatest religions w re tho 
which made the greatest demands upon their foUo ers and which 
called for the most rigorous disciplines. 

Prophetic and Pharisaic Judaism were s rn and xacting in h ir 
demands upon the individual and the nation. Th y did not attempt 
to "modernize" the religion of I ·rael, and to bring it into a pl a ant 
conformity with the c·vilization of th heathen or pagan orld about 
th m. They imposed a distinctive and distinguishing regimen upon 
their people and called upon them to be not like unto all other 
nations, but unlike. Thi was not meant in any political sen , as 
some preachers have so accomodatingly rmonized - for the 
prophets and the rabbis were never oppo ed o th Jewi h state or 
to the survival of the Jewish nation as such. It was meant entirely 
in a spiritual sense, as the text clearly reveals. 
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Spiritual reform and regeneration are known among our people 
as T huvah - ''Return"- and the way of return is the hard way 
of soul-searching, contemplation, contrition and sacrifice. The aim 
of such a reform is not to adjust a man to a morally imperfect society 
but to make him morally more demanding of himself and of society. 
It is not to lift burdens, but to assume new and nobler burdens. 
It is to make of the regenerated man who has finally found his 
spiritual base in God a fighter for the Kingdom of God, a man of 
strife and contention to the whole unregenerate world. It is to 
release man from all forms of spiritual servitude only to put him 
into the unrelenting thralldom of spiritual services wherein man 
alone can be free. 

For all their loyalty, learning and high-mindedness, many of the 
leaders of our movement ov r-estimated the importance of their 
ritual reform . It was not long before it became clear that people 
could refrain from praying from an expurgated and abridged prayer 
book quite as consistently as from an unabridged one, that a Jew 
could fail to observe a one-day holiday quite, as readily as a two-day 
one, and that even services of great dignity and beauty c uld fail 
to impre s and attract if t11e disposition to worship is not there. 
It must be clear by now that the omissfon from the prayer book 
of the prayer for the restoration of Zion did not app ase the gentile 
opposition, and did not succ,eed in making more secure the position of 
the Jew in the German Fatherland. It must also be clear by now 
that the Jew who spoke a perfect German could be di lik d as vehe
mently as he who spoke a perfect or imperf ct Yiddish. Those who 
wer finally driven out of Germany were Jews who had b come per
fectly adjus ed and perfectly modernized. This is not to suggest 
that many of the reform w re unneces ary. But looking at them 
from h persp c i e of history, which reformers frequently sacrifice 
for an apocalypse, they app ar far les consequential than they 
se med a firs . 

Surely in our day th n ed for this ype of r form is over. It was 
over a long time ago. What is ne ded today is not the innovation 
or r novation or r formation or recon truct"on of Judaism, but the 
con ersion of the Jew to his faith. T }wvah - "Return"- that is 
the note which the world's great Judgment Day and our own vast 
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tribulation is sounding in the camp of Israel. 'i1 ,y n:1W1--7~ ,~:J 

7,;,';,t,t. It is no longer a question of les ri ual or of mor , of Reform, 
Conservatism or Orthodoxy, but of Godlessn , eculari m and 
materialism which have bligh ed our p ople, along wi h all o h r 
peoples, but which we, b cau of our uniqu po ition in h world, 
can least of all afford. It is hopele s to try tor a h th h art of our 
people or to serve them in this th ir tragic hour by r vi ing old 
slogans and battle-crie , or discard d ritual , or by confrontin

0 
th m 

with the competitive claim of Orthodoxy, Con rvati m or R form. 
None of these has scored any ignificant ictory in our day, and 
life is now attacking them all. Organiza ionally, R form Judai m 
has not only failed to make progre in recent y ars, but it has 
actually retrogre sed in relation to the increa ed J wish population 
in the United States. The ranks of Conservati m and Or hodo y 
have been replenished largely through immigration. or can R form 
Judaism hope to save or vitalize itself by furbishing up an w i 
traditional opposition to Jewish nationalism. The bi t r s fo of 
Zionism are laymen who nev renter our Tempi s. Th ir oppo ·ition 
is motivated not by religion or by any eonsi n and ~or hy philo~ -
ophy of Jewish life and de tiny, but by h r capi m. or will 

Conservative and Orthodo' Judaism sa or 'italiz,e th m elv . 
hrough the mere championing of J wi h natio ab m. or i • J wi h 

philanthropy or civic protectiv activi i s adequa e for he piritual 
mergencies of our people. The form r i only a p a· of our r ligion, 

the latter only a phase of the world's irr ligion. Our lay-lead r 
would do well o turn from th ir all-ou ab orp ion in r Ii f and 
defense and devote more of h ir thought and n rgy to th piri ual 
and educational needs of their people, who, knowing Je and 1 of 
their peopl ' lif , hi tory and lit ratur , are lo ing mor and more 
th ir persp c iv and th ir morale. 

The an w r today mu t b Judai m - th t whi hi carv d out 
of the v rla ting ro k - that , hich i n ith r old nor n w, hich, 
in it spiritual e senc of final xcellence and validity, com und r 
the head of iliin:i imt-tc, c,p o l'N, th dynamic ·piritual p rman-

nc s of our faith and reli iou ultur - hat which burn d on h 
lips of Isaiah and sang in the h ar of the P almi t, hat which 
Moses heard in the burning bush, and Hill 1 shar d with th pro -
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lyte - that which sati fled the souls of generations of our ance tors 

who walked in varied garb under many skie , who knew all the 

bitterness and suffering which we, their descendants, are coming 

to know, but who knew much else besides. 
We mu t not be the pen ioner of a by-gone dream. We must not 

be dreamers who idealize the past, or visionaries who falsify the 

future. But we do have an eternal and sufficient truth which alone 

can stay the heart and uplift the spirits of our ravaged generation 

of J w , and into the hearts of this desolate generation, we must try 

to bring that healing and strengthening. Many will not listen to us. 

W mu t not pursue the many and distort our message and cast 

abou for new techniqu to plea e th ir ta te . God singled out 

our p opl for the burd n of Hi truth-~:,o c,5,1oil onN ':>-o:,:iio N~ 

C'05)il. " ot b cause you w r many ... for you are th small 

among th nations." I aiah, too, was baffled by his genera ion which 

wa trick n in ev r par of its body like our , whose ~ hole head 

~a sick and who whole h art wa faint, yet p r i ted in traying 

awa mor and more. But, a in he da of I aiah, there will alwa 

be he remnant who may be m de to understand the meaning and 

th b aling of a Religion of Re urn - ? ', ,:ip5,1' iNro ,:iittJ' iNttJ 

,,:i . We hould off r our peopl h r fuge of h ir hi toric faith, 

a fai h m t for mature men, which , old out no promi e of quick 

victory, no e cap into illusion or lf-d lusio and no immunity 

from orrow and mi tin , bu \\ bich do off er m n the dignity of 

working with God in a world which He created for man to dw 11 in 

on t rm defin d by Him, and h comfort of b longing to a brave 

and gallant band of m n who from the days of Abraham to thi 

march d through the long c nturie b aconing he world's darkne 

with th torch of their faith in God and in ju tic , freedom, brother

hood and p ac . 
Th faith of C':l c, c yo, il:l n - R turn and Good De ds -

which mu t off er th m th y mu t mak th ir own by mean of the 

pro d hnique of J i h religion lif : 1 arning, study, contem-

plation, h di ciplin s of th d vo ional lif - pray rand religious 

practic and ob r anc - f w or many - it doe not matt r 

much - old or n w - hat too doe not ma ter much - ju t o 

th r go wi h th mill i:, - the In nt, active and tran forming, 
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and the disciplines of the ethical life - the doing of good deeds 
pleasing to God. There is no other technique! There n ver has been. 
The Jewish layman must himself actively seek God. S eking God 
is the most common term appli d to r ligion and th r ligiou man 
in our Bible 7:i:i? ',:,:i , rvi;n ,:, nN~o, 'il?N ', nN o o on p:n 
7tv!>J ?:,:ii. The ynagog and the rabbi can only help th layman in 
his quest. They can do no more. 

It would help us all - rabbi and laymen alike - o r meml er 
that in things of the pirit, progress does not con i in going forward 
or going backward, but only in going inward - 'P yoo - 'out 
of the depths." This going inward will give us that d f e ind pth 
which no sudden penetrations of spear-heads of a tack, of p r cu
tion, of hate, of doubt or of fear, will ever be able odes roy. 

It is this faith of Spiritual Return bich we hould offer o r p opl , 
and with it the immemorial task of national r stora ion, of ational 
Return. These two returns, the one spiritual, the oth r national, 
are the two elements of our ancient cov nant. 7'n?Nl '.J ,, ;,:iitv 

"Return unto Me and I will redeem thee". "ha thi • prom· 
redemption is to be is cl arly defined. ,,9'11 :itv,n C'' ,,,', in Nil 

i1J'J:ln ;,;,;, . "That saith of Jerusali m: h h· U b in abi d; 
and of the cities of Judah: They shall be r buil ". ith su h a faith 
and such a task - the two el m · nts of our a cient co ~n nt -
il:iirvn and il?iNl -"Return and Redemption", Jews \Vill b abl o 
face their future unflinchingly and purpo efully. They will mov 
into the darkness ahead, confident that God is h re. Th y v ill 
accept suff ring, knowing that it i God' di ci lin , and hey , ill 
learn to abide in pati nee and wait or the happier day kno ing that 
God does not deceive those who put h ir t ust in Him, nor has H 
ever forsaken I rael. on ?:, N? ::JPY' 'l::l onN, n JtV N? 'il 'J 
"For I, the Lord, chang not a d ye, 0 son of J a o , will not b 
d stroy d." 
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