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Jewish commmnitios simultanecusly inside and outside of Palestine. During most of
these years the population of the commmities cutside of Palestine far outmmbered the
Palestinian Jewish population, The recent phencmenon of ocur day, that of the co-
existence of an independent Jewish state along with an extemsive Diaspora, which has
sot so many Jews speculating as to their relationshin, is really no new phenomencm in
Jowish experience,. There were mary flowrishing centers of Jewish life in tha Diaspora,
and frequently thay existed side by side with the mational center in Palestire, These
Jowlsh cosmmitios through the centuries took on a wide variety of organizational
forms - in fact, almost every cunceivable form, dictated by external political condi~
tions or internal preferences., There never was a singls pattern, There could not be
for a living orgendiam which was determined to swrvive under all conditions, Fhat was
mummm,mulhmmwﬁ-m
wmuhMMummﬂi | WL o live as a Jewish comumity
muwmmm
mmmwmw&lq—tﬂwﬂt-mmm
fimm bolief in the superiarity and in the werld-gerving and world-conquoring destiny
of their faith and their way of life.

The American Jewish commmity is one of the more recent amcng the Jewlsh commmne-
-iﬂuutHM.MﬂuIMIﬂlrﬂﬂlle It has many dip-
tinotive features. Tt is set in a dstinotive enviroment, MNevertheless, its ecaper-
iences are not entirely wnique. Tts organizational structure has precedents, and its
problems of survival are not without parallel in Jewish history. In speculating,
therefore, about its future, it would be well to take into sccount the experisnces of
other Jewlish commmities in the long past, and to coneider well the years of many gen-
erations,

When I speak of the world Jewish commumdty, I have in mind the historic ethmio-
religious group wiich, whether as "Am Yimrasl®, the peopls of Ismrmel, or "Beth Yisraelv,




o

the Household of Tmrael, or "Adath Timrael", the congregation of Isrwel, or "Inesseth
Yiarasl®, the assesbly of Tarasl, vhethor at home in Palestine or scattered in a
great dlsperaion, which was alweys inextricably bound wp with its religion, alwaye
struggled to preserve its identity, and always remained orm and indivisible, Thore
was never a time in owr recorded Mistory when tle cancepts of faith and people were
dissccinted, though there were pericds of great apostacy and tihreatening assindle-
tion. It is difficult to determine vhich motif was the stronger - the othnle or the
raligious = nor is it important. It is sufficient to remmber that with the collapee
of the Jowish state and the exile of the people, both after the firet and the sscond
lestructions, meither the Jewish pesople nor its religion collapasd, The faith sus-
tained the people. The pecple maintained thelr faithe ;

There were groups in ancient mmmmmmw.
hﬂﬂlﬁdlﬂldﬂlﬂh ]
mmwmmq'_i{ »
the pagan world, Mmuhmﬁ.nmmmcm
and Joined thomoelves to the heather, mmmtum-mm
thess Jewish apostates as against the (rasco-Syrian tyranmicsl rulers, Those ™wiclod
man', as the First Book of the lMaccaboes desigmates them, wawe not so-called "mationale
igte" who wanted to live as Jows, but mot as religious Jews., Thay wanted to lose
their naticnal identity as well, to assimilate completely within the Criental maltinge
pots They agreed with Antiochus that "all should be one people”. In adopting the
Oresk vogue, they suwrendered not only their religious beliefs and diseipline, but
their Hetwew spoech as woll and thelr Hebrew nmes and every distinguishing mark of
Jewish life, These aszimilationistes were a powerful force, and for a long time, but
the people rejected them in the end, as well as their philosophy which First Maccabees
sums up as follows: "lot us go and make & covemant with the heathen that are aroumd
uss for since we departed from them, we have had much scrrow,»
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fhilo, several conturies later, lmew sisdlar Jewlsh apostates in Alc:andcia
which in his day probably mmbered a half million Jews., Mdlo, to quots Professor
Wolfson, distinguishes three types of apostates: thoso who forgook Judaimm out of
woalowss of the flesh, who passed from & violation of the dletary lmws and the laws
of intermarriage to & complete abandorment of Judaiamy those who werwe motdvated Ly
the wilger delusion of soolal ambitions - a not uncommon motlve in apostasy. "There
was a progressive pllgrissge of certain Aleenmdrian Jews from a ssat in the frent row
of the symagogue to a place at the tall end of tho mystery processions of the hwathon,®
And then, there were the "intellectuwlly wpwooted”, "a class of educated Jows, well
versed in the arts and the sciences and philomoply, but devold of any religious train-
Mﬂﬂ“ﬁ“hﬂm“qwi“hﬁmd
piiloscply to religlon, elther for the defehe of Judaim or for the dafense of

‘I..I

MW!MHﬂm

dhm.-mwmm" 0 of sam practical advantages or for the
simple reason that it was easler for them to lose their relid: for the Ood of thedr

fathers than for the cooking of their mothers, had remeined within the Jewish part of
the oity, though without being part of its religious 1ife; and with all their indife
ferenca toward Judaimm, they 0ould mot completely refrain from taunting thedr follow
Jous. o« "

AL this hza a very contemporsry ring, W have these "intellectually weootod:
Jows in owr midst today. Thay have not formally abandoned Mudais , nor have they
Joirgd any other religious commmion. They may mot call themselves materialists or
athelsts, They do not wioh to be known as Jewish matiomalists. They are not rooted
in Jewlsh 1ife, Thay are ignorent of Jewish scholarship, They do not seem obligated
Yy any ccerdtment whatacever to the Jowish growp. levertheloss, they would likes to be
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primary and decisive. The Hebrew language served as the weapon with which to batter
down the spiritual and intellectual walls of the ghetto. The Maskalah movement which
began with the Measefim under lioses Nendelssohn and which passed over to Eastern
m.mmmmmm-ummmm
and medievalism, and for the elevation of the social md the intellectual life of the
Jowish people, and gave them a vision of a better and freer way of 1ife, Hebrew was
the higlway slong which our people moved into the moderm world, And of coursg, it is
diffioult to over-estimste the role which Hebrew played in the movement for matiomal
revival, which culminated in the establistment of the State of Israsl, One cmnot
think of the restoration movement at all from the early Hitbat Zion days to the re=
mmmfmum.ﬂmnh—hmdm
wrilliant galaxy of Hebwew writers, poots, and essaylsts who inspired it and sustained
it,

mmmmhn&'__ ‘id-ummhrutumu-
m:,mmmm.mmm_f ,\\%‘Lmnmm-cm
£ace. _ /50 'St miracis ‘ts not alays recopnised by thom
who experienced it," T camot conceive of a vital Juwih life in the Diaspora withowb
-m-mummwnnm“wmm:
knowledge of Judaism in its historic Fetwalc manifestations, Furthermore, if we are
Mﬂudwﬂ“ﬂﬂ“lﬂnﬂhhﬂﬁ““}ir
rasl and Tefusot Timael, then wo must be thinking in terms of the Hobwew language.
Ve mist raise a generation which will be sble to read tho lLmguage in wilch the future
cultural creations of Israel will be cast,

Tt will not be easy to cultivate the Hetvew language and literature in the Ameris
can Jewish cammmity of tomorrow. It was never eagy. It abmys involwed struggle,
not so much with forces without as with forces within. The swrvival of Judaism iteelf
has abmys been a matter pf struggle not only in the Diaspora, but also in Falestine.
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Cortain mmerican Jows are giving up the struggle ‘n the nme of integration within
the Amorican cosmmity, This is the new slogan heard on the Anerican Jewish scome,
and I am afraid that the best part of that potato is underground, This i3 the most
recent rationsle for a minimalist Julalem which will be stripped of its lelwale char~
acter, which will sbandon the Febrew lanpuage both in the symagogue and in the school,
and which will reject the concept and the mendatos of Yalal Yisreel,

True integration has nover been & Jewish roblems Jews hove almays integrated
themselves vith tho 1ife and the culture of the peoples in whose midst they 1ived when
given the lsast chamce and encowrsgement,. n fact, mary Jewe heve in all integrated
thamselves oo eagerly that they went far beyond adjustment, to the point of rrecipi-
tous and total assimilation, Jews have alwys made good and loyal citisens, and the
deeper their full-orbed Jowish religious loyalties, the finer citizens thoy make. The

is far more difficult MWH’#M!

I am ofraidd that the pecpls who are y wging integration upon tfe Amorican
Jewrs are bent on working a Iaban on Jacob, and If imorican Jews will not be camnder
than Facob was, they are likely to lie down with integration and rise up with assinila-
tion,

—f 70 m W, the imerican Jewish commnity of tomorrow will, in the main, be what

| Amoricen Jews will mals 1%, If it s 2% o Jown who are Jews by fate only or by
drdft or for an occasionsl beau geote, they will permit 1t %0 rwn dowm in igmorance
and apathy to slow ecdwustlon and disintegution, If leadersidp is held Ly Jews vho
experisnce the immer compulsion of cowvenant and mission, who wish Judaim and the Jow-
ish peopls to carry on triumphantly in the world, who draw from the brave and noble
remembrances of the past high and valiant hopes for the future, and who are prepared
to do all that is necessary and advantageous to vitalise and perpetuate their faith

w_ﬂn in a tolerant cr friendly

e et
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and their ccmmmities, there will emerge the adequate and sultable arganisational
forms, the agencles which the commumdty will require for positive and creative live
ing, as woll as the vital symagogue and the efficlent school, especially the school,
"Ag @oom a8 &
child can spesk, his father should teach him the Sima, Torsh, anl the sacrod tongue.”

Here is the furmula mot anly for swvival, but for a creative and satlafying 1ife
for the imerican Jewish commumity of tomorrow.


































































































































These are the new. pupils of our Religious School who participated
in the Consecration:Service held in The Temple én Otlober 3, 1950.

intellectuals cerlainly had no reason to
remain within the Jewish community . . .
It was comparatively easy at that time

for a Jew to escape Judaism . . . Perhaps
some of these apostales, either for
devious reasons of some praclical

advantages or for the simple reason
that it was easier for them lo lose their
relish for the God of their fathers than
for the cooking of their mothers, had
remained within the Jewish part of the
city, though without being part of its
religious lile; and with all their indif-
lerence loward Judaism, they could not
completely refrain from taunting their
fellow Jews . , . "

All this has a very contemporary
ring. We have these "intellectually
uprooted’” Jews in our midst today,
They have not formally abandoned
Judaism, nor have they joined any other
religious communion. They may not
call themselves materialists or atheists.
They do nol wish to be known as Jewish
nationalists. They are nol rooled in
Jewish life. They are ignorant of Jewish
scholarship. They do not seem obligated
by any commitment whatscever lo the
Jewish group. Nevertheless, they would
like to be the recognized leaders in the
intellectual life of the Jewish people,
and welcome critics and guides,
Recently an apologist for this group of
“uprooted Jewish intellectuals’” wrote
a defense of them under the subject,

“Jewish | [dentity-in a Freel Sdoweiy”
This- ‘article appeared in A a-Jewish
magazine ‘which has been the moulh:
piece of thesa Muprooted intellectuals”,
a magazine which relegates Judaism to
a sor! ol postscript lo ils literary offer-
ings wherein an epha of “'chulzpah”
iz frequently spiced with a hin of
pornography. This magazine is financed
by a national Jewish organization which
is made up exclusively of the very best
people, which proclaims that the Jewish
people is basically a religious com-
munity and which, in its slatement of
views, alfirms ite “devolion to our
religion, and pledges itsell lo maintain
and perpetuate the vitality of our
spiritual herilage'. The writer charac-
terizes the misunderslood intellectuals
whom he defends as Jews who are
bound together only by a certain emo-
tion which arises “from the sense of
living within a cvele of repetitions that
time alter time brought Jews to re-enact
collectively certain characteristic events
of their history, such as the return to
the Land of the Fathers',

"The advantage of the emotions,'
declared Oscar Wilde, "iz that they
lead us astray.” I am inclined to be-
lieve that Professor Wolison's charac-
terization is much more pat and reveal-
ing than that of the magazine writer
That "certain emotion" which keeps
them within the Jewish pale, is probably
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a relish for a cycle of repetition of their
mother's cooking . . . Be that az it may,
thete iz room in the spacious household
of lsrael even for these Jews of nebulous,
intermittent and nostalgic identification,
whn are conscious of no mandates of
lovalty, whe assume ro burden of
responsibility for Jewish survival, who
are "malicious crilics’, as Philo calls
tham, “impudently bold in inventing
objections’”. The Jewish people ex-
clides no one who doss not exclude
himself. Bul let not these occasional
ard poeripleial Jews presume to be the
spakasmen and leaders of Jewish life in
America. No people can long survive
siech spiritually sick, aimless, and equi-
vecal leadership.

Alexandrian Jewry, o quote Professor
Wolfson again, was 'a community
united in its wessential beliels and
practices. By the constant attrition and
atraction of the environmenl, every
upgrowth of dissent was worn away and
carried off; those who remained within
did so by choice and oul of a sense of
unity and loyalty. Whatever dilferences
of opinion existed among them with
ragard !o the interpretation of the Law
. . ., they all believed in the divine
origin of the Law and ir its perfection

This belief was their justification
les the world at large and to their own
selves for their continued existence as
a people apart, and which they knew
























