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ISAAC M. WISE lIEJ.10RIAL SABBATH 

. 
Since its inception more than ten years ago, the observance 

of Isaac M. Wise .1vlemorial Sabbath has become an established and 
accepted part of the cycle of events in Reform congregations 
throughout the nation. It serves a definite purpose in our con
gregational life -- a link with the past which points up the 
ideals and principles upon which Reform Judaism was founded and 
built, a regular reminder to us who live today of our responsi
bilities and obligations as Reform Jews • 

The observance of Isaac M. Wise l"lemorial Sabbath takes many 
forms in the nearly 450 congregations affiliated with the Union 
of American Hebrew Congregations, which he founded, It has 
become customary in many areas for rabbis to observe Isaac M. 
Wise i1emorial Sabbath by exchanging pulpits with other members 
of the Central Conference of American Rabbis. In general, 
special services are held on Friday evening or Saturday commem
orating the event, and celebrations are held in Religious school 
assemblies. 

The following pages contain the customary aids for the 
observance of the occasion, which this year marks the 133rd 
anniversary of Rabbi Wise's birth. 
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ISAAC 1'1AYER WISE 

Biographical Sketch 

Rabbi Isa~c ~yer Wise was born in Steingrub, Bohemia, on 
March 29, 1819. His education began in the village school, and 
continued in schools at Durmaul, Jenikau, and Prague, He studied 
at the Universities of Prague and Vienna, The Beth Din of Prague 
ordained him when Rabbi Wise was twenty-three years of age. He 
was elected as spiritual leader of the congregation at Radnitz in 
Bohemia. His period of service there was difficult. He was in 
constant conflict with the governmental authorities, for even 
then Isaac Mayer Wise was politically as well as religiously a 
liberal and a firm believer in the philosophy of democracy. It 
soon beca~e clear that Europe was no place for him to live and 
work, so he decided to move with his family to the New World. 

Rabbi Wise arrived in New York in 1846, and was shortly 
thereafter elected as rabbi of Beth El Congregation, Albany, New 
York. In 1854 he was called to the pulpit of Congregation B'nai 
Jeshurun in Cincinnati, which he served until his death. It is 
now known as the Isaac M. Wise Temple. 

From the b ginning of his life in America, Rabbi Wise 
dreamed of organizing American Jewry into one united, strong body. 
He founded "The Israelite," a weekly newspaper, to publicize his 
views and to voice his call for united action by American Jewry. 
He dreamed, too, of an American seminary to train American rabbis 
for American pulpits, 

In 1873, the first o·f his dreams began to come true when he 
organized the Union of American Hebrew Congregations, Two years 
later, in 1875, under the aegis of the Union, the Hebrew Union 
College came into being. Rabbi Wise was both president and 
teacher at the College, and retained his post until his death. 

The Central Conference of American Rabbis was called into 
being by Isaac M. Wise in 1889, and the three institutions of 
Reform Judaism -- or as he always called it, "Progressive Judaism' 
-- were firmly established as living monuments to his genius. 

Rabbi Wise lived until March 26, 1900, long enough to see the 
results of his dreams flourish and become strong. Until his final 
illness, he contributed constantly and energetically to their 
growth. 
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Isaac M. Wise's life and work show a deep concern for the 
basic ideals of Judaism and for their value to humanity as well 
as to Jews. He understood well the times in which he lived, 
times of optimism and liberalism and the spread of democracy, 
and he looked to the future with hope and courage. He had 
firm faith in a broadly conceived Judaism, which could contribute 
much to the general welfare of mankind, He wrote: "Whenever 
religious observancas and the just demands of civilized society 
exclude each other, the former have lost their power; for 
religion was taught for the purpose to live therein and not to 
die therein; our religion makes us active members of civilized 
society, hence we wist gi.ve full satisfaction to its just 
demands." By action, not by words alone, Rabbi Wise throughout 
his life exemplified his belief that the Jew must be a citizen 
in the fullest sense of the word and a constant contributor to 
the realization of liberal ideals, 
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A RITUAL 

for Isaac M. Wise Sabbath 

by Rabbi Joseph R. Narot 

(To be inserted in the regular Sabbath evening or morning service) 

RABBI: 0 God, we thank Thee for this hour of Isaac M. Wise 
Sabbath and for the inspiring thoughts it evokes. We 
thank Thee for his having lived and contributed so much 
to A~erican Israel. As we pay tribute here to the 
founder of our liberal, progressive and dynamic ex
pression of our faith, many synagogues in our great 
land are giving him simjlar tribute. He labored heroic
ally and those labors were not in vain. He strove pro
phetically and his striving has yielded abundant fruit 
for the sustenance of our souls. Emerging from a world 
of bigotry, ignorance and superstition, Isaac Mayer Wise 
dedicated his career to a new world of brotherhood, 
knowledge and faith in Thee, our Father. As we think of 
some of his utterances now, we are moved anew to revere 
his name and memory. 

"Those who are no warriors have the bpe~ial and 
solemn duty in war to prepare for peace." 

CONGREGATION: "Let us forward the well-being of all institutions 
that teach the arts of peace, that civilize and 
humanize." 

R.: "Justice and humanity are the two cri-ceria of civilization." 

c.: "The Jew must be no stranger where a fellow Jew lives; let 
all men learn from us the lesson of fraternity." 

R.: "Judaistn and progress, Judaism and freedom, Judaism and light 
are all identical." 

C.: "We are always servants, not of any fixed domineering school 
of thought, but of Judaism alone." 

R.: "You are required to instruct the ignorant, enlighten the 
erring, protect the weak, feed the hungry, clothe the naked 
and give shelter to the homeless." 

c.: "He who harvests in time will have plenty, but the indolent 
will beg his bread." 
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CONGREGATION AND RABBii 'The wandering Jew will wander on till 
the end of woe and misery has come, till the earth shall be 
one holy land, every city a Jerusalem, every house a temple, 
every table an altar, every parent a priest, and God the 
only God. Then the curtain will drop on the drama of the 
wandering Jew. Then a good morning will have risen upon 
the world. " 

R.: We are grate~1l for thesa words laden with meaning for our 
day as they were for his. Grant us, 0 God, his unsurpassed 
loyalty to Judaism that we may not shrink from living by 
its tenets fully. Give us of his burning devotion to the 
ideals of social justice, truth and fraterni.ty, that we may 
always abide by ther11 loyally. Iviay his vision continue to 
be our beacon light. J.•.lay we learn to emulate ever more 
zealously his determination to foster a living Judaism and 
a peaceful world. Amen • 



THE ETERNAL'LIGHT 
Chapter 321 

n ISAAC M. WISE" 
by 

i1:>rton Wishengrad 

These excerpts are from Chapter 321 of The_~terna.!.J.ight, broad
cast over the National Broadcasting Company's network on November 
4, 1951, as a tribute to the Union of American Hebrew Congrega
tions on the occasion of the dedication of the Berg Memori.al, the 
House of Living Judaism, We use them with the kind permission of 
The Eternal Light and of the author. 

VOICE: The year is 1899. Sir Moses Ezekiel, the internationally 
celebrated sculptor, has come to a Cincinnati suburb to 
carve a likeness of the stormy petrel of American Judaism. 
It is spring, and a bi.rd is singing, but for Isaac Mayer 
Wise, it is winter -- the eightieth year of his turbulent 
life. 

( lilsic: Up and take out with birds briefly -- fade far to B. G.) 

EZEKIEL: This shouldn't take much longer, Rabbi Wise -- you're 
not tired, are you? 

WISE: Don't be so all-fired solicitous, young man, I'm not used 
to it. 

EZEKIEL: So I gathered. A bit more to the left, please. Hold 
it, please" 

WISE (snorts): Young man, you're a nuisance, 

EZEKIEL: Am I? Would you mind wearing your spectacles? 

WISE: I certainly would. Besides, I lost them. 

EZEKIEL: No, they' re in the same place, Rabbi Wise -- on yau·r 
forehead, 

WISE: Well, that ,-s where they belong, You sculp me just as I 
am, young man, and don't try to make me venerable. 
Nothing venerable about me. 

EZEKIEL: You're rather pleased with yourself, aren't you? 

WISE (chuckling): If you can reach eighty and make as · much 
trouble as I did, you'd be pleased with yourself. 
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EZEKIEL: I dare say. Tell me if the pose tires you, (Pause) 
You all right? 

WISE: Of course I'm all right, Just thinking. You go right 
ahead and fiddle with the clay. 

(Birds up -- bring in adlib below) 

(Yusic: A Stream of Consciousness, Theme and down) 

WISE: Being old -- it's like a state of suspended convalescence 
-- just sitting -- the satisfaction with small things --
a little bird singing -- the sun on your cheek -- the feel 
of your own pulse -- it's good -- just sitting and being 
pleased with the smell of April -- not worrying about 
December -- that is good -- and thinking -- a little town 
in Bohemia -- such a long time ago -- 1845 -- 1845 in the 
Bohemian town of Radnitz -- (11.lsic fading) -- and the 
Burgomaster saying 

(Door slams) 

BURGO: Sit do\.Tn, Rabbi, 

WISE: Thank you, Herr Burgomaster, I'll stand. 

BURGO: As you prefer. Your name is Isaac Mayer Wise, isn't it? 

WISE: Yes, Herr Burgomaster. 

BURGO: I understand that last week one Joseph Dorfmann and one 
Abigail Steinschneider came to you. 

WISE: They did. 

BURGO: You married them? 

WISE: I did. 

BURGO: Let me refresh your memory, Rabbi. No rabbi in Bohe~ia 
may perform marriages without our per~ission. 

WISE: My apologies, Herr Bur~omaster. 

BURGO: Sir, I object to your tone, 

WISE: That makes us equal, Your Excellency. I object to your 
law. 

BURGO: Nevertheless, you will obey the law. 

WISE: Some lcws are a crime, Your Excellency. Their execution 
is a felony. 
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BURGO: Careful, Rabbi, I didn't make the law. But I carry it 
out. Impress that little fact on your mind. The Jewish 
population is going to remain stationary, do you hear? 
No one marries until there is a vacancy. And a vacancy 
occurs when someone dies and I certify that a vacancy 
exists, 

WISE: Is that all, Herr Burgomaster? 

BURGO: Yes, that's all for now. We've got our eye on you, 
Rabbi, F'or a lot of things, my friend, No more marriage 
services, my friend; that's a warning. 

(!'llsic: Bridge) 

WISE, Place the ring on her forefinger -- no, the right hand --
yes -- say after me -- Behold --

BRIDEGROOM: Behold -·* 

WISE: Thou art consecrated unto me by this ring 

BRIDEGROOM: 'fhou art consecrated unto me by this ring 

WISE: According to the Law of Mos es and of Israel -

BRIDEGROO.d: According to the Law of 1".Joses and of Israel 

(Off mike whistle -- Repeat a bit closer) 

WISE: Don't be alarmed. 

(Whistle again) 

WISE (sof~ ly · and calmly): Apparently, we are to have uninvited 
gu&sts . There is a door in the back. 

BRIDEGROOH: t,.re we married, Rabbi? 

WISE: Yes -- The ceremony is over. 

(Whis·~le A.gain) 

WISE: Don't hurry as y'.)1.:t l 8•:r-e,. Dori' t be afrnid. They a·re the 
crimina ls -- not wa - - now go and God bless you. 

(M.isic: Bridge and take out with) 

(Knocking on door) 

WISE (calmly): Come in, Herr Burgoma ster. 

(Door opens -- footsteps) 
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BURGO: Where are they? (Pause) Rabbi, I said where are they? 

(Pause) 

WISE: You're too late, Herr Burgomaster. 

BURGO (snorting): That's a pity. 

WISE: Yes -- a pity that is true -- and very true that it's a 
pity. 

BURGO: Hm? Well -- tell me their names. 

WISE: No, Your Excellency • 

BURGO: You refuse? 

WISE: I do. 

BURGO (moving off): 
not for this. 
thing e;ood. 

(Footsteps going off) 

I'm not going to arrest you. Oh, no, Rabbi, 
When I get you, it's going to be for some-

WISE: I appreciate the compliment. 

BURGO (off): Not at all, Rabbi. Not at all, Wait a minute! 

(Footsteps slowly returning) 

BURGO (casually, moving on): I've forgotten something. Yes, 
tomorrow is the Emperor Ferdinand's birthday. You will 
preach the customary sermon of congratulation? 

WISE: Yes, of course, Your Excellency. (Pause) Why not come 
yourself? 

BURGO: A very good idea, Rabbi. 

WISE: Then I shall take special pains with the sermon. 

BURGO: No doubt, Rabbi -- no doubt. 

(Music: Bridge) 

WISE (projecting quietly -- slight echo): rly text is Jeremiah, 
Chapter 34, verse 17. (Pause) "Thus saith the Lord: Ye 
have not hearkened unto Me, to proclaim liberty, every man 
to his brother and every man to his neighbor; behold I 
proclai~ for you a liberty, saith the Lord, unto the ·sword, 
unto the pestilence and unto the famine; and I will make 
you a horror unto all the kingdoms of the earth." (Pause) 
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Members of the congregation, the gown is getting threadbar~ 
the gilding wears off from the wooden idol, the priests 
desert the altar. Add shame to blasphemy, add folly to 
falsehood, contradict humanity and praise the Emperor 
Ferdinand on his birthday. (Pause) Europe is an aching 
sore, a bleeding wound, a blasting stigma. The nations are 
a flock of sheep, a herd of cattle belonging to the tyrant 
-- Let us pray for our noble and virtuous Emperor Ferdinand. 
Put a man in a chair, set a cap on his head, place a 
scepter in his hand, worshjp him, sleughter one another at 
his command. (Pause) 

(Footsteps coming on -- take plenty of time) 

BURGO (sweetly): Eloquent sermon, Rabbi, 

WISE: Glad you like it, Your Excellency. Uh -- I'm not quite 
finished. 

BURGO (sweetly): No, I think that will do, don't you? 

WISE: Perhaps you're right, 

BURGO: Let's not keep the governor waiting. 

WISE: The governor? 

BURGO: Yes; of course, Rabbi, He's most anxious to speak with 
you. 

WISE: I see, Herr Burgomaster. By all means, we mustn't keep 
the governor waiting. 

BURGO: Just what I think. All right, Rabbi, let's go. 

(M.lsic: Bridge) 

GOVERNOR: You admit these charges? 

WISE: I do, Governor. 

GOVERNOR: Also that you have performed marriages against our 
expressed injunction? 

WISE: I have. 

GOVERNOR: My dear man, I suggest a change of atmosphere for you, 
The climate of Bohemia may become rather -- shall we 
say -- suffocating? 

WISE: If Your Excell:ency·has no objection, my family and I will 
migrate to America. 
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GOVERNOR: Do that, my dear Rabbi -- do it - uh -- quickly. 

Yes -- in your case, the ~1icker the bett er. 

( usic: Bridge of Stream of Consciousness theme and down. 
Birds adlib under) 

WISE: The timeless pattern -- pilgrimage to freedom. The ocean 

luminous with the wet footprint of exiles who had gone 

before -- winds steering westward to the American earth -

where no man gnaws the dead bones of past centuries -- a 

place for new beginnin!ss -- where men can write their 

names upon the stars and not upon to bstones -~ a 

place to learn new words and a new lan~uac e - and to 

stand in a free pulpit and open a"l American Constitution 

and see in every l:ine the Law of J.·br;es, the Code of Isrnel 

- -· (Pause) So many year t: ago -- rny first American pulpit 

-- ·the call to the Albany· Congregation -- (r'.llsic out) 

(Voices briefly) 

0 E: Rabbi Wise, before we decide to en~age you, we'd like you 

to make something clear. 

TWO: I want him to make a lot of things clear. 

WISE: What is it? 

ONG: We hear you believe in some kind of reform. 

TWO: That's what we heard. 

WISE: I do. 

TWO: Is that so? What kind of reform, Rabbi'? 

WISE: I'll try to state it siMply. Only that portion of Judaism 

which will and must become the coP1 on good of all men is 

religion to me. 

TWO: Is that so? Go on, we're listening. 

WISE: Do you want a speech? 

TWOi No, no -- just tell us what you believe. 

WISE: All right, 11r. Schmidt. I believe that Judaism does not 

insist on dogmas 

TWO: Yes -- what ~akes a religious Jew? 

WISE: His deeds -- not his creed, (Pause) 

ONE: Sch~idt -- what tlo you think? 
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TWO: I'm still listening. 

WISl: There's a section in the Talmud where God is imagined to 
exclaim, "I would rathe.c they had forgotten 1·Ie a.nd had ob served 'o/ Law." (Pause) 

ONE: 0 ch idt, what can we lose? He quotes Talmud, 

TWO: Hmm -- That's a fact -- well -- Rabbi Wise -- you've got a coni:;re, ation. 

(Ii.i sic: Bridge) 

(Door slams) 

TWO: Rabbi Wise, this is too ~1ch. 

WISE: Now what's the trouble? But sit down first, (Pause) 

TWOi Rabbi Wise, I want to know if this is true? 
ONE: 80 do I. 

WISE: Is what true? 

TWO: Ify wife tells me that yon are pr paring my daughter -- a girl -- for Confir ation. 

WISE: Yes, I a, I~. Schmidt. She's a bright girl and she's going to be confirmed on Pentecost. 

ONE: In our synago
0

ue? 

WISE: Ye, do you Eee anything wrong? 

TWO: Any hin~ wrong? It's not done. It's never been done --bar itzvahs are for boys not for gjrls. 

ONE: It's absolutely unheard of. 

WISE: Is it? 

ONE: Absolutely, Rabbi Wise, you'~e not oing to disgrace this syna~o~ue with these crazy innovations. 

WISE: Tell me, when Moses brouGht the wo!.llen of Israel to vJount Sinai, were you disgraced? 

ONE: You can't justify this thinge 

WISE: It ink A erica justifies it. Women are not second - class 
citizenD, Go bacl:: and read your Bible -- Chacbmos noshim 
onso vei.. ··- It is the -wisdom of the wo mn that builds the home, ( ~ause) 



ONE: Schmidt, what do you say? 

TWO: Hmm -- I don't know. 

WISE: I believe in a living Judaism. Legalism isn't reliJion -
ysticism isn't religion --

ONE: No? 

WISE: No -- religion -- Judai~m -- for me, it's the fear of the 
Lord and the love of mau. I've tried to introduce reform 
in other places. I've been mocked, and scorned, and re
viled. But I have faith in AMerica -- Some day the mock
ers and the scorners and revilers wj.11 admit thoy are 
wrong. They will accept the Confirmation of girls . This 
is a small thing, perhaps but they will come to it. 

TWO: Rabbi Wise 
rabbis. 

you ought to go out and found a college of 

WIJE: Would it surprise you, 11:r . Sch idt, if I say that I've 
been trd nkine; of nothing else? 

TWO: RaLbi lise, nothing you say surprises me . 

(They laugh again) 

(I'1lsic: Bridge to narrative theme and down -- birds adlib under) 

WISE : Perhaps the desire to refor1a the world is a sickness -
it's hard to say -- some men do no more than they must -
traditions can be accapted but they ~ust also be made -
that was a hard lesson to learn -- a harder lesson to 
teach-- Th~n the time came to teach it elsewhere -- a call 
from Congregation B'nai Jestrurun jn Cincinnati -- a call 
from the American West -- t11e place of new beginning. 

( MJ s i c : Out ) 

BLACKMAN: Rabbi Wise, that'o a fine little magazine~ you publish. 

WISE: Thank you, Blackman, 

BLACIC'1AN: You can do a powerful lot of good with it -- don't 
spoil it. 

WISE: ~lr. Blackman, if you want to tell me something, why not 
tell me? 

BLACKI1AN : A 11 rj ght 

WISE: You know I did, 

this editorial -- did you write it? 
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BLACKdAN: Hmm (Reeding) 11 This country has disavowed every con
nection with any church. Nothing is more disgusting 
than the combination of relie.;ion and politics," 

WISE: Come to the pojnt, Mr, Blackman -- I wrote that -- what's 
objectjonable about it? 

BLACKMAN: Why'd you write it? 

WISE: You know why. It's an attack against the Know-Nothing 
Party, 

BLACK11~N: That's what I thought, Rabbi, take some advice, 
Leave the Know-lJothing Party strictly alone. 

WISE: I con't, 11r, Blackman, 

BLACK~ N: Why can't you? 

WISE: Because they're attacking Catholics and Negroes. 

BLACK1~N: You're a Jew-· it's no skin off your back. 

WISE: iv.tr. Blackman, for eighteen centuries Israel was at fault 
for too great love of God -- ·nd perhaps the enemies of 
Israel were at fault for too little love of their neighbo~ 
But this is America, 1he foundations are different here. 
They must be defended. 

BLACKMAN: It's not your job to defend them. 

WISE: What kind of an American do you think I am? Do you see a 
Chinese wall around the Constitution? When the Constitu
tion is attacked, I'm going t0 retaliate. 

BLACK~N: ~hat are you going to do? 

WISE: I' calling a special meetin0 of the congregation, I'm 
asking every Christian and Jew in Cincinnati to come. You 
mi :>ht also, I1r. Blackman. I·li.ght do you some good. 

(M.isic: Bridge to Stream of Consciousness theme and down. Birds 
adlib under) 

WISE: The old sjckness -- bigotry and sectarianjsm -- and in 
America -- it hurts so much in other places -- in America 
so much more -- for this is the beacon light of nations 
and yet every generation must fight its own evil -- and 
build against it - - and every man must build in his own 
way --

( fusic: Out) 
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ONE (voices briefly): If you gentlemen have no objection, I'll 
turn the meeting over to Rabbi Wise. (Voices down) The 
floor is yours, Ra bbj, (Pause) 

WISE: You gentlemen look rather pained. 

TWO: We're wondering how much you expect from us. (Laughter) 

WISE: Do you think I like doing this? 

THREE: From what we've heard, you do it mighty well -- whether 
you like it or not. (Laughter) 

WISE: I hate it. I live on a railroad. I go fro~ city to city. 
I -- I beg. I come hero. Why? Do I want anything of 
you? Nothing, Why must I be your servant, your slave; 
your beegar, your scapef~oat? (Pause) That's all 1 am. 
I'm a beast of burden to myself -- I'm switched by the 
storm on the mountajns -- I'm getting old and weary and 
almost tjred of life - - Yet I must come here and speak. A 

an can't rebel against his conscience any more than he 
cun rel.Jel a6ainst, God. You and I cannot separate our
selves from nur people~ We cannot be faithless to our re
ljgion, 1 1 111 ·here to plead for a holy cause. I am asking 
you to help me b1lild a college for the training of rabbis. 
I think a portion of the history of America depends on 
your ansuer. 

(11usic: i"lontage theme and down) 

ONE: It isn't much, Rabbi Wise -- but it's all we can afford. 

WISE: Thank you, Jonas 

(Music: Up and down) 

Tl1at' s enough for six classrooms. 

TWO: Wjll you accept this, Rabbi Wise? 

WISE: With all y heart. You've just given us half of a librar~ 

(1.'-hsic: Up and down) 

THREE: I'd like to enroll as a ra binical student, 

WISE: Glad to have you. 

THREE: I'm glad to come. 

(M.lsic: Up and down) 

FOUR: Nervous, Habbi? 
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WISE: Whot for? The first comnencement of the Hebrew Union 
College -- I've never been happier in my lif 

CANTOR: (Up with usic and fade far to B.G.) 

EZEKIEL: Rabbi -- Rabbi you can rest now. 

WISE: What's that? 

EZEKIEL: I said you can rest, (Laughing) Reme ber e, I'm the 
sculptor. 

WISE: Oh! 

EZEKIEL: Have you been tLinking? 

WISE: Yes. Rememberin~. 

EZEKIEL: Why don't you come in now, Rabbi Wise? Come in and lie 
down. 

WISE: No -- you go in, yu1ng man. 1'11 sit here. When a man is 
eigh y, sittjng is good enou~h -- time enough to ~leep. 

EZEKIEL (moving off): Don't stay too long, 

WISE: As long as I'm allowed, young m n, 

EZEKIEL (further off): I'll bring you a blanket. 

WISE: Nn, young m n -- don't bother, I'm warm enough -- it's 
sprin~ -- t~ere's a good s~ell from the ground -- the 
birds are b c~ -- and so ~eone's singing -- I'm warm enough. 

CANTOR: (Up to f:inish) 
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Excerpts from the 

FOUNDER'S D A Y A D D R E S S 

by 
DR. ABBA HILLEL SILVER 

The Temple, Cleveland, Ohio 
delivered at the 

Hebrew Union College 
Cincinnati, Ohio 

March 12th, 1950 

In establishing the llebrei1 t nion College seventy-five years 
ago, Dr. Isaac 1~yer Wise made a major contribution to the pre
servation of Judaism in the United States. No Jewish community 
in ariy part nf the world has ever survived which relied exclu-
si ve~y on philanthropy and on places of worship, and which did 
not sink its roots deep into the nourishing soil of Jewish learn
ing a11d schola.cship Judajsm is an adult religion for mature men 
and womsn, and it calls for the deepest of insights and for the 
ost pro.found and continuous study, It is not only when a Jeru

salem is dest:-oyed that a Jarnnia must be built; but the builders 
of Jerusalem mu t likewise plan for a Jarn.nia. 

Isaac Mayer Wise had the clear vision to see this. "Judaism 
1s not a faith," he wrote in 1858, 11 a mere belief in certain doc- ) 
trines, nor is jt a compendium of ob~ervances; it is a divine 
science, a body of knowledge, 'l'herefore, we say, Refor'Tl must be-
gin with the spreading of light, more light, as much light, in-
deed, as the a~e can bear. Instruction.4 ore instruction, as muct 
of it as the intellect is capable of receiving." 

Dr) Wise real~zed early that if a strong Judaism was to be 
built in the New World, it must be founded upon learning, upon a 
learned rabb5nate and a learned laity. He was remarkably little 
concerned throughout his lon~ life with eleemosynary projects, 
not because he did not recognize their ir~ortance, but because he 
knew that Jews being what they are, rachamonim b'nai rachamonim, 
"merciful children of merciful ones," would not i~nore such pro
jects, while t!-.ey might very easily co11e to ignore the most fun
damental project in Jewish life, and the most important factor in 
its survival, Talmud Torah, "the study and teaching of the 
Torah," 

In the matter of priority which should be given to Jewish 
learning in the American Jewish community, Dr. Wise's hopes, I am 
afraid, have not been realized. Because of it, American Jewish 
life today ominously lacks balance, It has over-concentrated on 
philanthropic institutions as a ainst religious institutions, and 
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on religious institutions as against schools and academies for 
the training of our youth and our leaders in the faith, langua>e 
and literature of their people, The 'ndifference of Jewish lay
men increases as he passes from the social agency to the syna
gog11e to t}-ie school. In the long run this practice of putting 
first thin ,s last, so alien to the hiS"toric attitude of our peo
ple, might well prove disastrous to American Judaism. " My people 
is destroyed for want of knowledge;" warned the prophet Hosea, 

The recent reestablishment of the State of Israel makes even 
more imperative the strengthening of our religious institutions 
- - synagogues, schools and academies in the Diaspora. The hope of 
national restorati on which was a potent factor in Jewish survival 
throughout the ages must, in its realization) be compensated for 
by an intensification of the purely relie;ious and cultural agen
cies of Jewish life. It is clear that a considerable part of th 
Jewish people --· perhaps a maj crjty -- will continue to live out
side of Israel in the inrleterminate future, It is to the inter
est, not a-lone of the S-cnte of Israel, which will have to draw 
replenishment and economic and political support from the Dia
spora reservu·r for years to come, but of the Jewish people as a 
whole and of J-udaicrn, tl1e noblest creation of the Jewish people 
a-nd its ~upre Je gift to mankind, that Diar,pora Jewry should re
mrd n vital, .vJ.~Ot'O s and spiritually sonnd. J\11 talk, however, 
patriotically motlvated , which der1,,[~ates Djaspora Jewry or alto
gether writes it off, is me~ningl 0 as and harmful in the extreme. 

What is clearly indjcated to ay i the settin., in motion of 
the liveliest passii1le sr~ritt .. al and cul ➔ ,,...1ra:_ inter~om111"t1nications 
and interactior~s betueen lsraGl and the Lias:)·'"'lra , similar to that 
whi c11 exi st ed ciu ring p er;_0d s cf the ~eco!'}d Co wnonweal tr1. Th g 
Ziocist politjcal p osram has ~ow been arhievtd . It wa~ unfortu
nate that S') mt1 ~:i of ti1e energies of He.fcrm Judaism and of some 
of its most distinguislied l eaders i-as diverted and rpent in op
posinc, jt, Ev-:r'1 tLe gerdus of Isaac M, v!ise -- pro~d, militant 
and t:u~cc ~:--om1 :~ nG Jsw tL :~ t he was -- fa::.-~ered in +Lis : nstance , 
One can rt- 1rl:L~y unoc:1star.d the reason w!1y ~ Dr~ Wi ~,8 livc::i in 
"fai r, wa ·.1.l·•Spc 1{:Sn C:ays, 1 at a time whe1... t 1.1ma:n hones ran higl , 
He co·lld not f)r8see - - as iudesd very few di~ fore s ee -- that the 
new century whici1 he was far.iP3 would open a "purple testament of 
ble ding war." He could no , surrnjse the polit5cal, economic and 
spiritual collapse of Euro,e not many y e~s ~!ter ~is passing, 
the ·'J: ... cakdown of derr,)c rar;.v.- the ri'>~: of iascj ~t and Comn~J.1is~ 
dict~ ·~o rs~ tr,, t~1e re ~u rgence oJ: n, r~:·:i rn, ~nc, cite f!BS er.: 11bers 
wher -:. mil.L- 1ons of his pec~:.e v ,-l• Ld 1-:?. do.t.2 to C:.Jatl, Ar.:i bej_ng 
unab:c to foresee it, he could not conceive trat any norial per
son could believe that J e.; would leave "t.i1e grant nations of 
culture, p~)wer and abundant prosperity in which we form an integ
ral element to form a ridiculous miniature state jn dried-up 
Palestine. 11 
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In America Dr, Wise saw not alone the fulfillment of what he 
called M:>saic ethics, but the great opportunity for Judaism to 
use this country as a base fo~ the propagation of Judaism as the 
universal religion of mankind, He was persuaded that the triumph 
of Judaism was not far off, He entertained not the least doubt 
that "before this century will close, the essence of Judaism 
would be the religion of the great majority of all the intelli
gent men in the country~" In such an environment of pleasant 
freedom and in such a climate of nigh Hessianic expectancy, it is 
not to be wondered at that Dr, Wise was extremely impatient with 
"those who wanted to establish a Jewish state in Palestine," and 
declared them to be "pessimists who despaired of human reason, 
the progress of humanity and the solidarity of mankind," It was, 
of course, most fortunate that these pes simists who may have de
spaired of reason, progress anct the solidarity of mankind appear
ing in sufficient time to save them and their people from exter
mination, did not commit the graver sin of despairing of them
selves, All the maledictions of the toch'cho, "the catalogue of 
curses" {Deut. 28), did indeed come true in our day -- all but 
one -- v'lo ta'amin b'chayecho, "thou shalt not believe in thine 
own life," They did believe in their own lives, in their own 
powers., their own destiny -- and believine, they toiled, fought 
and triumphed. 

But now life has closed this controversy for all Jews except 
for those frustrated few who delight crambem recoquere -- "to re
cook stale cabbage." The pririciple of progress in Judaism in no 
way contradicts the historic necessity of the Jewish people for 
national restoration which was always a basic tenet of historic 
Judaism. All the prophets of Israel were patriots, and they were 
all •:political," They, however, wanted Israel to be different 
within the family of nations, an am s'gulo, "a distinctive peo 
ple," distinctive in its spiritual caste, in its ethical conduct, 
in its faith and idealism. 

The ultimate objectives both of Herzl and Ahad Ha-am were 
the same, though in practical life they frequently clashed. Herzl 
was impressed primarily wit.h the physical and political problem 
of the Golus, and sought a political solution for it in the crea
tion of a Jewish state. Ahad Ha-am saw the spiritual problem of 
the Golus in terms of the threatened cultural and spiritual dis
integration of our people, and he sought a solution for it in the 
creation of a spiritual and cultural center for our people in Pal
estine. It was fortunate that the sound political vision and pro
gram of Theodor Herzl governed the course of the movement until 
the State was established. A prem&ture overemphasis of the con
cept of a spiritual or cultural center would have found the Jewish 
people unprepared for the final political and military struggle 
without which the ingathe~ing of myriads of our people could 
not have been accomplished~ B~t Herzl's political triumph now 
paves the way for the vision which was Ahad Ha-am's -- that of the 
radiating center in a reconstituted Jewish state which would also 
serve as a unifying influence for world Jewry. 

I 
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The ,Jewish communities of the Diasp6ra will look eagerly for 
all stimulating influences which might emanate from Israel. But 
Diaspora Jewry need not remain a mere passjve r .cipient of out
side cultural influences. It can become, as indeed no often in 
the past it did become, creative in its own ri~ht, wherever the 
religion, language and literature of the Jewish people were fos 
tered. 

In 1909, Ahad Ha-am wrote in the Hashiloahe "It is necessary 
to improve and deepen our life as a people to the utmost possible 
degree in the Diaspora and, at the same time, to seek the com
plete and perfect solution beyond the Diaspora, in Palestine." 
This is a good program for -Jeuish survival from here on. Israel 
and the Diaspora should remain interdependent, spiritually insep
arable, though politically separate and apart. Both should be 
helped to become strong and creative. The establishment of the 
State of Israel has contributed a large measure of dignity and 
confidence to Jewish life. It, tharefore, has brightened the 
prospects for a spiritual renajssance amoug our people. Upon 
surer foundations the world Jewish community of tomorrow, inside 
and outside of Israel, may be able to build a more affirmative 
religious life and recapture perhaps that revolutionary religious 
leadership which twice in the past molded the civilization of 
mankind. 

The restoration of the State of Israel has in no way revoked 
the spiritual mandates or altered the religious destiny of our 
people. "Let no one imagine," declared IIaimonides, basing him
self on the Talmudic authority of Rabbi Samuel, "that the coming 
of the Messiah will alter anything in the accustomed order of the 
world,'' elo olam k'minhogo noheg. The world will go on exactly 
as before. The only significant difference will be the removal 
of the yoke of oppression from the shoulders of our people, 
shibud malchuyos bil'vad, anu the Jewish people will be free to 
devote themselves uninterruptedly to the Torah. The restoration 
of the State of Israel with its tremendous psychological implica
tions has freed our people from the spirit of depression and for
lornness,the fears and the confusions of the long, weary, and 
homeless centuries. It is now possible, if so we will, to move 
forward on our appointed tasks as a covenanted people with a new 
heart and a new song, 

Isaac Mayer Wise's vision of a liberal, courageous, militant 
Judaism, unafraid to proclaim itself as the true univer5al relig
ion of mankind, can now come into its own. Wise was admirable in, 
his championing of Judaism. He was fearless in his criticism of 
Christian orthodox dogmas, both Catholic and Protestant, and of 
the whole Christjan mythology. In this regard he was in the 
classic tradition of Profiat Duran, Yorn Tov Lipmann and Isaac 
Troki, and in this regard he has had few important followers in l 
the American Reform rabbinate. Unlike many of his later disci
ples, when Wise spoke of a universal reliBion, he meant Judaism, 



.. 

22. 

and when he spoke of the mission of Israel, he meant just that --
to convert the world to his faith. When in 1874 he made another 
one of his powerful appeals for that which was closest to his 
heart -- the establishment of the College -- he declared, "We un-
furl the banner of Judaism as the light of the nations .... Judaism 
and progress, Judaism and moral freedom, Judaism and liberality, 
light and unity are identical~ 1

' He did not make overtures for a 
theologic truce, and he did not suggest that since religion was, V 
after all, only a matter of personal taste, everyone could well 
afford to be broad-minded and latitudinarian about it, 

He even dared to qualify the slogan, 11 American first and 
then Israelites." It was one of those commonplaces which he 
could accept only with due modificationc '1lf Congress would en
act laws, imp0si.ng upon the citizens atheism, or upon the Jew the 
Christian dogma, I would be an Israelite first, and in rebel-
lion against my country, whatever means I would select to have 
that law or laws revoked ..•. As things stand now, I am also an 
Israelite first and a citizen then, because my duties as a man 
and an Israelite are continual, almost without interruption, 
while my duties as a citizen are but temporary and periodical, I 
am a loyal citizen because it does not prevent me from being an 
Israelite according to my convictions." Through the Hebrew Union 
College, Dr, Wise and his eminent successors in office and the 
distinguished scholars wh0 have labored here have, for three-
quarters of a century carried on the basic tasks of "Progressive" 
Judnism, a term which Dr. Wise preferred to "Reform" Judaism. 
They carrjed on the task by stress i ng essential Judaism, and the 
importance of the Jewish scholarship. 

The re-forming of the external accoutrements and ritual prac
tices of our . ancient faith loomed very large and very important 
in Wise:s day. It was, so to speak, a mitzvas a-se she'haz'man 
g'romo, "a pos itive command required by the occasion," but that 
work is fairly well accomplished now. There is really very little 
left to refor·m~ Judaism has how been 11 l!lodernized and streamlined" 
to suit the most radical and the most fastidious of tastes, How
ever, it is doubtful whether the modernization of Judaism has 
made our people more spiritual or more pious, Certainly it has 
not filled our temples with devout worshippers who should come 
there, b'rogesh, as the Psalmist said, in throngs or in ecstasy or 
eagerly, whj_chever way you translate, b'rogesh. Nor has it filled 
our schools with youth thirsting for Jewish knowledge, 

Our task in the days to come; I am persuaded, will be much 
more difficult than in Wise's day. For, after all is said and 
done, it was not too difficult a task to urge upon Jews in the 
New World to abandon certain antiquated and burdensome religious 
customs. Some, of course, did resist, but the many did it quite 
readily, even when unbidden and uncoaxed, Today, however, our 
tasks are much more difficult. We must make stern demands upon 
our people if Judaism is to survive, Today it is no longer a 





2 5. 

FROcl HEAVEN'S HEIGHTS THE THUNDER PEALS 

by 
Isaac lvlayer Wise 

(This hymn can be found in the Union Hymnal, #142, page 150) 

From heaven's heights the thunder peals, the trumpets 
sound with might; 

In storm and clouds the Lord reveals the glory of His light. 
The Lord of Hosts proclaims His Word, to man He speaks, 

Creation's Lord. 

The idols reel, their temples shake, despotic powers rebound; 
With awe the mountain surmni ts quake, before the awful sound. 
From Horeb's height descends the Word, to man He speaks, 

Creation's Lord. 

Let Judah's harp intone His praise, our Father's glory sing; 
For truth and light, for heavenly grace, revealed by 

God our King. 
Extol His nam~ in o~e accord, to man He speaks, 

Crea ::,ion's Lord. 
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ISAAC 11, WISE SPEA,KS TO US 

The quotations which follow are taken from the various writ
ings of Rabbi Isaac M. Wise -- fro his "Reminiscences," from the 
pages of "Tbe Israelite" and fro similar sources. They have 
been arran~ed under three headings: On Judaism, On American Jew
ish Commun:ity Life, and On the Good Life, To each quotation is 
added a pertinent Biblical verse 0 A few suggestions are included 
regarding the application of Rabbi Wise's teachings to our own 
day and its problems. 

These significant quotations can be used in various ways: 

1. 

2. 
3. 

4. 

Choral reading in the upper grades of the religious 
sch0ol 

A gro11p sermon on Iraac M. WiFe Sabbath 
The basjs for a speech or sermon on the importance 

of Isaac M, Wise as a teacher in Israel 
A litany or oimilar ritual 

--E , J,L. 

I. On Judaism 

A, On Prayer 

Bible: What ~rayer and supplication soever be made by any man of 
all Thy people Israel, who shall know every man the 

plague of his own heart, and spre d forth his hands toward this 
house; then hear T~ou in heaven Thy dwelling place, and forgive, 
and do, and render unto every nan according to all his ways, 
whose heart Thou knnwest -- for Thou, even Tho only, knowest the 
hearts of all the children of men ..•. Kinr,s 8:38,39. 

ON PRAYER 

Wise: 1hoever prays devoutlv, confjdingly and hopefully to the 
eternaJ God worships 1Iim. By his prayer he gives honor 

and glory to God, i proves, elevates, enlightens and sanctifies 
himself , . .. Such prayer, which comes warmly from the heart, 
poured ut of the sufferer's afflicted soul, in his own artless 
words, like that of other Han4ah, in the sanctuary of Shiloh, 
produces a wonderful ~ffect on the poor afflicted soul. It alle
viates his pain or erief. Al housh he cannot tell wjth certainty 
that the Lord will Qend relief, he hopes and this hope is a heal
ing balm distilled into the wounds of the heart, Such is human 
nature; if an affljcted, mourning, hapless man can cry out or weep 
away his affliction he feels relieved. And much more, he feels 
consoled, he can pour out his misery in the ear of a dear, sympa
thetic friend. Prayer has the same effect upon him, only so much 
more intensely ac the Lord before whom he prays is the most merci
ful Friend. He sees the tears, hears the sighs, feels the suffer
er's poins and can send relief and consolation, the hope for whicl 
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is balm of Gilead. Prayer, like pain, grief and sickness, con
verts and sanctifies the petitioner. As from his sickbed, he 
rises fr6 his prayer a better man, and is conscious thereof. He 
feels himself improved, enlightened and sanctified as does the 
penitent sinner when he has confessed his sins before God -- and 
this confession is no more than a prayer for atonement. --"The 
American Israelite, n Barch 2, 1899. 

B. 'I'he Religious Imprint 

Bible: Ye shall be holy; for I the Lord your God am holy. 
--Lev. 19:2. 

THE RELIGIOUS IMPRINT 

Wise: The Jew always was chiefly a religious man. Religion was 
his rnain mental vocation, Whatever he learned and adopt

ed of the nations among whom he lived, he recast and recoined to 
bear the characteristic imprint of his religion, The spiritual 
idea is the predomjnant force jn the Hebrew mind, When he ceases 
to be a Jew by religion, he loses all his other characteristics. 
--"The Arnerican Israelite, 11 April 29, 1881. 

c. Reli .,ion and Horals 

Bible: See, I have set before hee this day life and good, and 
death and evil, in that I command thee this day to love 

the Lord thy God, to walk in His ways, and to keep His comTT1and
ments .. ,. I call heaven and earth to witness against you this 
day, that I have set before thee life and death, the blessing and 
the curse; therefore choose life, that you mayest live, thou and 
thy seed;, •• --Deut. 30:15,16,19. 

RELIGION AND RALS 

Wise: 1~n•s happiness and the perfection of his nature depend on 
the purity of his motives and the righteousness of his 

doings. Like love for God, man must learn to love the true, the 
good and the beautiful for their own sake, and to abhor falsehood, 
wickedness and impurity as being abominable in themselves, Thus 
man becomes Godlike, Religion based upon falsehood is supersti
tion, and superstition is the progenitor of fanaticism, injustice 
and impurity, As you forsake God, so will He forsake you; as you 
desert truth and reason, so will they aban on you. Man cannot wor
ship God and feast with the devil, But the pagans did. Religion 
and morals were with them two different factors. li)rals appeared 
to them as a social compact and a political necessity. The pious 
among them were no better by the fact of religion than the frivo
lous. The idea of holiness as a form of religious worship is of 
M:>saic origin, --"Life and Selected Writings." 
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D, ~e Need Ceremonies 

Bible: It is a statute forever throughout your generations in 
all your dwellings, --Lev. 23:14bc 

Bring no more vain oblations; It is an offering of abom-
ination unto He; 

New Noon and Sabbath, the holding of convocations --
I cannot endure iniquity along with the solemn assembly. 
r,,Jash you, make you clean, Put away the evil of your 

doings 
• From before dine eyes, 

Cease to do evil; Learn to do well; 
Seek ju ~tice, r0li eve tlie oppresr3ed, 
Judge·the fatherless, plead for the widow. 
--Isa. 1:13,16,17, 

WE rJEED CERE:J:;ONIES 

Wise; We need only these ceremonies which in the consciousness 
of our age have the meanin~ and cignification of worship 

and elevate the soul to G0d, or which unite us to a religious 
community all over the world!: We must have ceremonies, to be 
surec We w1st have outward signs and tokens to unite us jnto one 
rel1gious com unity, Therefo~e, we choose the best and most use
ful, --"The Israelite, it February 24, 1860. 

E. 

Bible: 

The Idea of the Sabbath 

If thou turn away thy foot because of the sabbath, 
From pursuing thy business on My holy day; 
And call tlie sabhath a delight. 
And tlie h0ly of the Lord Honourable; 
And shalt honour it 1 not doing thy wonted ways, 
Nor ptL ,...uj ng thy business, nor spcaki.;1g thereof 
rrhen s:Lalt thou delight myself in the Lord , 
And I will ~a~e thee to ride upon the high places of the 

earth 
And I will feed thee with the heritage of Jacob thy 

father ; 
For the mouth of the Lord has spoken it. 

THE JEWISH IDEA OF THE SABBATH 

Wise: The Jews understood the words of the prophet, "And thou 
shaJt call the Sabbath a delight" to meari, distinguishing 

it by better clothes, better food, domestic peace and happiness, 
better home com.forts, the house changed into a temple, more light, 
the tnbles cove:. .... 9 in white, and alJ. th· n6 s about the house to 
correspond, Adcted to this, were prayers, omestic and public wor
ship, the rending of good books or attendance at lectures, the nap 
after dinner, and th~ walk over field ar~ meadow. Their idea of 
Sabbath was a very pleasant one. Hirth and piety were happily 
blended, and both sanctified the Sabbath. --t'The Israelite," 
February 14, 1873. 
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F. Jewish Education 

Bible: And these words, which I command thee this day, shall be 
upcJn thy heart; a11d thou shalt teach them diligently unto 

thy children, and shalt talk of them when thou sittest in thy 
house, and when thou walkect by the uay, and when thou liect oun, 
and when thou rjsest up. --Dent, 6:6,7. 

LOVE OF LEARNING IN ISRAEL 

Wise: God pr•,tected the remnant of Israel so they could stand 
forth of divjne ana eternal truth and brin~ the glad tid

ings of salvati0n to all the children of God, The means used by 
Providence in reac~ing this end was the love of learnin0 and re
search which God inculcated into thw heart of the chosen people. 
When the darkness of night covered the nations, there was light 
and learning among our fathers, In the Middle Ages, that period 
of priestcraft, inqujsitlons, fathJnless lenorance and supersti
tion, the Israelites were not 0nly the msrchantc and bankers of 
the world, but the 1)hysician.:>, scribes, )hilosophert> and 1athema
ticians. 

The fiercest enemjes of this persecuted people were obli
ged to secure their services~ No blows could prostrate them, for 
knowledge is power, This love of learnin~ and research preserved 
not only ourselves, but also our rel'gion, which by its subli~e 
nature requires minds developed a d r fil1ed by the ment 1 process 
of study. To rekindle in the hearts of nur brP.tbren, the sacred 
flame whjch so long distinguished Israel, the love 0f learning 
and research, requires the cooperation of all our brethren. 
--"The I~raelite," February 8, 1856. 

IM?ORTAIJCE Oii' HELIGIOUS EDUCATION 

Religious instr1ction is the first and principal means to 
bring about a succes~ful reorgrnization of the syn gogue, Juda
ism is not a fait~, a mere belief in certain doctrines, nor is it 
a co pendium of observances; it is a divine science, a knowledge. 
Therefore we say, Heform must begi with the spreading of light, 
more light, as much light, indeed, as tne eye can bear. Instruc
tion, Tt1ore instr1ctjon, as much of it as the intellect is capable 
of receiving, --"The .Israelite.., tt October 29, 185 , 

The student's combat is in his studies, and his triumphs 
in his learning. You are 111akin.g war upon j vno1·anc2, and the mor 
c0urageously and efficiently you do it, the more lorious will be 
your victory.a,. Judaism ~1st be studied in the products of the 
Hebrew Mind, and these are preserved in IsraGl's 0 reat l1terature. 
As little as one can possess en adequate knowledge of a country 
without surveyin~ it, so little can one form a correct idea of 
Jewish histo1·y, ethics, metapliysics and theology without any in
t"i mate acquaintance with the original sources in which the Hebrew 
mind has actualized itself , As for the scientist, no ob'ect of 
nature is without interest, so, for us, not a line of Jewish lit
erature is with,ut si~nificance. 
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II. On American Jew~sh.~ommuni ty ~ife 

A. Organization Demands Persistence 

This para~raph was written when Rabbi Wise was trying to or
ganize the Union of American Hebrew Congregations. It could have 
been written during the lifetime of the American Jewish Confer
ence, or today as our national Jewish organizations wrestle with 
the l"ID cI1rer Report and its implication~ . 

Bible: •.• let the Lord, I pray Thee; go in the midst of us; for 
it is a stiffnecked people .•.• --Ex. 34:9. 

Wise: Once more, only from another source and in a different 
form, a proposition for a congregational conference will 

be before the con-gregations. Thus the matter will come up for 
discussion once more and not go to sleep by reason of inactivity. 
Projects of this nature, to move the masses to undertake some 
great enterprj_se, must be reagitated as often as they are defeat
ed, so that they remain alive in the public mind until they are 
realized, Defeated once, or defeated ten tjmes, it makes no dif
ference; if you are right, try it again; and remember, large 
masses are heavy and cannot be moved suddenly. --"The Israelite," 
February 14, 1873. 

B. Advice to Rabbis 

Bible: And he /_Elijah-J said: "I have been very jea~ous for the 
Lord, the God of hosts; for the children of Israel have 

forsaken Thy covenant, thrown down Thine altars, and slain Thy 
prophets with the sword; and · I, even I only, am left; and they 
seek my life to take it away." --I Kings 19:10. 

ADVICE TO RABBIS 

Wise: Elevate the mass of the people to the summit of a spirit-
ual conception of our religion, but do not leave them so 

far behind in your hasty progress toward perfection. Always keep 
your post, not only as a minister of a congregation, but as a 
servant of Israel's cause and faith. Never be discouraged by the 
roar of opposition, the thunder of accusation, the cry of heresy, 
or the misunderstanding of thousands. The heartfelt desire to do 
the largest amount of good inspires a leader with activity, con
sistency and perseverance. Thjs, and nothing short of this, is 
necessary to cement the union of Israel. --"The Israelite," Feb
ruary 8, 1856. 

c. Americans and Jews 

'The fraudulent question of "dual loyalty" is still being 
raised by a few among us. Isaac 1'1ayer Wise is looked to by these 
few Jews as a believer in the thesis that Jews should be "Ameri
cans of Jewish origin.'' Rabbi Wise's real views follow. 
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Bible: And seek the peace of the city whither I have caused you 
to be carried away, and pray unto the·Lord for it; for in 

the peace thereof shall ye h&ve peace. --Jer. 29:7. 

Al l RICAN'"' AND Jl!i"'WS 

Wise: The phrase·, 11 He must be Americans first, Jews afterwards,' 
which so many of our colleagties are so fond of using, is 

a mere stri.ng of words without real meaning, sound without sense • 
The system of Govern~ent prevailjng in the United States, and the 
Jewisl1 religion, are both built upon the sa e rock of Old Testa
ment, the i1osaic• Le~islation. The religious and civil duties of 
the Jewish-American, can never, by any possibility, conflict, 
What makes for tl e highest interests of the American State is 
precisely what the Jewj sh reli~i rJn teaches. --"The American Is
raelite," November 9, 1896 .. 

If Congress would enact l~ws, i posing upon the citizens 
atheism, or upon the Jew the Chri:Jtian do6ma, I would be an Is
raelite first, and in rebellion agatnst my country, whatever 
means I wouJd select to have that iaw or laws revoked .... As 
thin~s st~nd now, I am aldo an Israelite fir5t and a citizen then 
because my duties as a rnan and an Israelite are continual, almost 
without interructjon, while my duties os a citizen are but tempo
rary and por~odical, I a~ a loyal citizen because it does not 
prevent me from beinJ an Israelite according to my convictions. 

III. On the Good Life 

A. in Ti~e of War Prepare for Peace 

Bible: Depart from evil, and do good; 
Seek peace and pursue it. --Ps. 34:15. 

IN 'I HE TI.11E OF WAR Ht!;PAHE FOR PEACE 

Wise: Those who ara no uarriars have the s ecial and solemn dut-
in war to p!"'epare for 1-1eacc. Le~ us support and forward 

the well being of all instjtutions that teach the arts of peace, 
that civilize and humanize, that counteract barb rism, guard and 
preserve the interests of hu~anity, nd invirarate the nerves of 
civilization a~d let us strive to redouble their activity and en
ergy after the uar. 

The institutions of which we are specking are the govern
ments based on the inviolable p inciple of popular liberty; the 
laws resting on the foundation of absolute justice; the religion 
built upon the rock of everlasting truth and pointing to God, 
ri l,teousness, salvation vnd u11iversal r~riem~tion. e.. ·le need al: 
the 2.nst:.-'.:-utio!"s thc1t corrtribute to rian' s hc.L ;-)ine ~s and the pro
gress of L.u. an.Lty. Now mo re than ever tncy fr: uld oe foster€d 
with doubled and trebled care; it should be every man's special 
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business to support and elevate them. Not all of us nre, not all 
can be heroes, and God forbid that the martial spirit seize all 
and overrule all. We consider it our duty in war to prepare for 
peace. __ uThe Israelite, ' Msy 20, 1864. 

B. Justice to All 

Bible: Have we not all one father? 
Hath not one God created us? --ivial. 2:10. 

JUSTICE TO ALL 

Wise: Human happiness is the golden fruit of hurnan perfection 
-- not the perfection of one individual or one class, but 

the perfection of the entire human family. Freedom without 
equality is a false conception, It is self-evident that justice 
is 'the inseparable companion of freedom -- justlce to all persons, 
opinions, beliefs? Before we can think of love, charity, benevo
lence, or any intellect11al or moral exercise of freedom which we 
call virtue, we must necessarily be just to all. -- Sermons by 
American Rabbis, Chicago, 1896. 

c. On Giving a Dog a Bad Name 

Witch hunt and character assassination are not new phenom
ena on the American scene. If we substitute the word "Communist" 
for " Socialist , n "anarchist, n or "nihilist, n and shift the scene 
of Dr. Wi e's statement from Europe to the United States , without 
doubt -- he speaks to us. 

Bible: Thou sittest and speakest against thy brother; 
Thou f;landerest thine own rnother ' s son , 
These thin;; s hast thou done, and should I have kept 

silence? 
Thou hadst thought that I was altogether such a one as 

thyself; 
But I will reprove thee, and set the cause before thine 

eyes. -- Ps . 50 :20, 21. 

ON GIVING A DOG A BAD NAI-E 

Wise: The old plan of giving a dog a had name if you want to 
hang him is very much in vogue i.n European politics today . 

110 ocial'st" has a bad sound in ~uropean ears and anarchist or ni
hilist are still worse, therefore these term-.) are applied not only 
to those who profess the doctrines taught by the eYponents of 
these pbrties but, on the continent, to every liberal . 

... " Socialist" is a very bad name to call am nor a 
party in Europe, just as 11 abolitioni t 11 was all over the United 
States within the memory of half of tho se now living. 
--"The American Israelite," July 13, 1899. 
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D. Working for a Living 

Bible: Behold that wld ch I have seen: it is good, yea, it is 
comely for one to eat and to drink, and to enjoy pleasure 

for all his labour, wherein he laboureth under the sun, all the 
days of his life which God hath given him; for this is his por
tion. -- Eccles. 5:17. 

WORKING FOR A LIVING 

Wise: We can and do sympathize with every man who earns a live-
lihood by labor, and mt1ch more with those who do not earn 

it in spite of their exertions and sacr·ifices. It can not be ig
nored that there is a large number of people in this country who 
work hard for a scanty li vin6 , and 1-riany others who are condemned 
to suffer and to neglect their families; and all that in a land 
of superabundance in all prod,1ctj ons of the field and the mine, 
and in years of bountiful tarvest with plenty for all and surplus 
for many. There is a dissonance in the social order, it cannot 
be denied. If, with all the libertiec and privileges enjoyed, a 
man's labor sipports him not, while nthers live on incomes from 
$10,000 to i250,000 a year and more, there must be so .ething 
wrone. --11 The American Israelite," June 28, 1878. 

E. I Was Very Rich 

Bible: A good name is rather to be chosen than great riches, 
And loving favour rather than silver and gold. 
-- Prov. 22:1. 

I WA3 VERY HICH 

Wise: I had no fortune, but yet I was very rich; for I had very 
many warm .J..riends, a wife and four children, much self

reliance, and a firm faith in God and the trutl1. A dreaming op
tiiuist and idealist, such as I alwa_,rs was, requires no more than 
this t0 be happy. he w!10 lives for love requires no gol<l. What 
need has he n ... precj ous ,.' tones for whom truth and progress are 
the highest go od? The materialist can not comprehend, nor can 
the cold blooded realists understand this; ancl yet there is but 
one soiree of bliss on earth; namely, the self-contentment of a 
loving, investigating, strivings irit, which js always dwelling 
on the heights of idealism and optimjsm, --"Reminiscences," by 
Isaac M. Wise . 

F, I'm Too Busy 

Bible: Behold in the day of your fast ye pursue your business, 
And exact all your l~bours. -- Isa. 58:Jb. 
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"I'M TOO BUSY" 

Wise: A merchnnt sat at bis office desk; various letters were 
s~read bef0re him; his whole being was absorbed in the 

intricacjes of his business. A zealous friend of mankind entered 
the office. 

"Mr. Brown, I want to interest you in a benevolent cause," 
said the good roan. 

The merchant cut him short by replying, 11 You must excuse 
me, but really I am too busy at present to do anything~• 

"When shall I call a~ain?" 

"I cannot -tell. I am very busy. I am busy every day. 
Excuse me, Sir. I wish you good mornin()' . 11 

Then, bowing the intruder out of his office , he returned 
to his papers. The merchant had -rrequently repulsed the friends 
of humanjty in this manner . No matter wl at was their object , he 
was always too busy to listen to thejr claims. He had even told 
his minjster that he was too busy for anything but to make money. 

One morning a very disagreeable traneer stepped very 
softly to his side, laying a cold moist hand upon his brow, and 
saying, "Go home with me." The merchant laid down his pen; his 
head grew dizzy; he fe .t faint and sick . He left the counting 
room, went home and retired to his bed chamber. His new unwel
come visitor had followed him and now took his place at his bed
side, whispering ever and anon, "You must go with me ." A cold 
chill settled on the merchant's heart. Dim spectres of ships and 
lands floated befnre his excited mjnd. H1s pulse beat wos slower; 
his heart tl1robbed heavily, · thick fil~s gathered over his eyes; 
his tongue refused to speak. Then the merchant knew the name of 
his visitor was Death ' 

All other claimants on his attention except the friends 
of mammon, had always found a quick dismissal in the magic phrase, 
"I am too busy." Hu111anity, mercy, relif;ion , had alike begged his 
influence, means and attention in vain. But when death came,-his 
excuse was powerless; he was co~pelled to have leisure to die. 
Let us beware how we make ourselves "too busy" to secure life's 
great purpose. When the excuse rises to our lips, and we are 
about to say we are too busy to do good, let us remember that we 
cannot be too busy to die, --"The Israelite." 
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FOUNDERS' DAY ADDRESS, HEBREW UNION COLLEGE 

CI CINNATI, OHIO, MARCH 25, 1950 

By Dr. Abba Hillel Silver 

The Temple, Cleve land, Ohio 

In establishing the Hebrew Union College 75 years ago, Dr. Isaac fayer ise made 

a major contribution to the preservation of Judaism in the United States. o Jedsh 

community in aey part of the world has ever survived which relied exclusively on phil

anthropy and on places of worship, and which did not sink its roots deep into the nour

ishing soil of Jewish learnin - and scholarship. Judaism is an adult religion for mature 

men and women, and it calls for the deepest of insights and for the most profound and 

continuous study. It is more than a faith and a code of conduct. It is the intellectu

al quest of God; and what the best minds and the most inspired souls in the unique and 

bold religious enterprise called Judaisn have had to say, and the records of their spir

itual experiences constitute not only the priceless treasures of Judaism, but its in

dispensable means of survival. 

It is not only when a Jerusalem is destroyed that a Jamnia must be built; but the 

builders of Jerusalem must likewise plan for a Jamnia. King David is represented in our 

tradition, not only as a conqueror and builder of Jerusalem, but as a devoted teacher 
~ 

who instructs and inspires many pupils, d it ;i:a because of his zeal in the study and 

the propagation of the Torah that David received the kingdan. 

Isaac J.iayer Jise had the clear vision to see this. "Judaism is not a faith," he 

wrote in 1858, 11a mere belief in certain doctrines, nor is it a compendium o:f observances; 

it is a di vine science., a body of knowledge. Therefore., re say, Refonn must begin with 

the spreading of light, more light, as much light, indeed1as the age can bear. Instruc

tion., more instruction, asmuch of it as the intellect is capable of receiving." 

Dr. ise realized early that if a strong Judaism was to be built in the new world, 
. 

it must be founded upon learning., upon a learned rabbinate and a ]earned laity. He was 

remarkably little concerned throughout his long life with \11111 eleemosynary projects, not 

because he did not recognize their importance, but because he knew that Jews being wpa.J 
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they are, ;J1' 1 tJt. r tJtl,,1 would t ignore such projects, vrhl.le they might vecy 

easily come to ignore the most fundamental project in Jewish life, and the most im-

portant factor in its survival, I /~/j.. l CJ 

On the occasion of the opening of the Hebrew Union College in 1875, 

himself to his students, nr. Wise declared: "The student• s combat is in his studies, 

and his triumphs in his learning. You are making war upon ignorance, and the more 

courageously and efficiently you do it, the more glorious will be your victory ••••• 

Judaism must be studied in the products of the Hebrew mind, and these are preserved 

in Israel1s great literature. As little as one oan possess an adequate knowledge of 

a country without surveying it, ro little can one form a correct idea of Jewish his

tory, ethics, metaphysics and theology TI"ithout an intimate acquaintance ith the ori

ginal sources in hich the Hebrew mind has actualized itself. As for the scientist, 

no object of nature is without interest, so for us, not a line of Jew.i.m literature is 

without significance." 

In the matter of priority hich should be gi en to Je~Ti.sh ]earning in the American 

Jewish community, Dr. Wise 1s hopes, I am afraid, have not been realized. Because of it, 

American Je1rl.sh life today ominous}y lacks balance. It has over-concentrated on phil

anthropic institutions as against religious institutions, and on religious institutions 

as a ainst schools arrl academies for the training of our youth and our leaders in the 

faith, Janguage and literature of their people. The indifference of the Jewish layman 

increases as he passes from the social agency to the synagogue to the school. In the 

long run this practice of putting first things last, so alien to the historic attitude 

of our people, might well prove disastrous to American Judaisn. "My people is destroyed 

for want of knowledge 1
11warned the prophet Hosea. 

The recent re-establishment of the State of Israel makes even more imperative the 

strengthening of our religious institutions - synagogues, schools arrl academies in the 

Diaspora. The hope of national restoration which was a potent factor in Jewish survival 

throughout the ages must, in its realization, be compensated for by an intensification 

of the purely religious and cultural agencies of Jewish life. 



It is clear that a considerable part of the Jewish people - perhaps a majority -

will continue to live outside of Israel in the indeterminate f uture. The Prime dnis

ter of the State of Israel a few days ago predicted that there would probably be a Je-w

ish population of 31000 1000 in Israel in the next 10 years, and spoke of 4 to S millions 

as the ultimate population of that country. Ther e are more than that ntm1ber of Jews to

day in the United States alone . It is to the interest not alone of the state of Israel, 

which will have to draw replenishment and economic and political support from the Dias

pora reservoir for years to come , but of the Jewish people as a whole and of Judaism, 

the noblest creation of the Jewish people and its supreme gift to mankind that Diaspora 

Jewry should remain vital, vigorous and spiritually sound. All talk, however patrioti

cally motivated, which derogates Diaspora Jewry or altogether v1rites it ·off I is meaning

less and harmful in the extreme . 

What our people possesses today of cultural and spiritual treasures is not exclus

ively the creation of the Jews of Palestine . The 41 000-year-old drama of the Jewish 

people was enacted on more than one rorld stage. Some of its principal actors , .from 

Moses to Moses, never lived in Palestine . Even when there was a flourishing Jewish 

life in Palestine , there were also .flourishing Jewish communities in other lands . Baby

lonian arrl Palestinian Jevrry, for example, re- enforced and enriched one another , and 

both made significant if not comparable contributions to the sum total of Jewish life 

and thought. 

What is clearly indicated today is the setting in motion of the liveliest possible 

spiritual and cultural intercomnunicatioroand interactio~between Israel and the Dias

pora, similar to that which existed during periods of the Second Commonwealth. The 

Zionist political progran has novr been cehieved. It was unfortunate that so much of the r 

energies of Reform Judaism and some of its most distinguished leaders was diverted and 

spent in opposing it . Even the genius of Isaac M. Wise - proud, militant and uncompromis

ing Jew that he was - faltered in this instance . One can readily understand the reason 



why. Dr. Wise livedAat a time vrhen human hopes ran hieh. The very year in which he 

founded the Hebrew Union College, he wrote, 11Before our vecy eyes the world moves on

ward into the golden age of redeemed humanity and the fraternal union of nations, as 

our prophets thousands of years ago predicted. We are fast approaching the universal 

democratic republic v.rith civil am. religious liberty cemented by the world's advanced 

intelligence. This century settles old accounts. It is progressive." 

He could not foresee - as indeed very few did foresee - that the new century which 

he was facing would open a "purple testament of bleeding war". He could not sunnise 

the political, economic and spiritual collapse of Europe not maey years after his pass

inc~ , the breakdo1rm of democracy, the rise of Fascist and Communist dictatorship, the 
~ 

resurgence of paganism, and the gas chambers where millions of/\people vrould be done to 

death. 

And being unable to foresee it, he could not conceive that any nonnal person co~ld 

believe that Jews would leave 11 the great nations of culture, power and abundant prospe:r

ity in which we fo:nn a1 integral element to fonn a ridiculous miniature state in dried

up Palestine". 

Dr. Wise lived his creative years in .America - free, prosperous, tolerant America. 
\ r 

Early in his Reminiscences he reports ttre fact that he was "an enthusiast on the sub-

jects of America and freecb m" • Those of you who have read his moving and penetrating 

essay on "Moses" will recall the eanJ ~JJ:most rhapsodic outburst tovrards the ~~ 
the essay: "The loudest and mightiest of all sounded that one great and powerful ,vord 

of 

of the Almighty, freedom, freedom, freedom 1 Freecbm sounded from Sinai; the mind is 

free, the spirit is free, Jehovah is the God of freedom; and novr it re-echoes from ocean 

to ocean; the mind is free, the spirit is free, man is free; break the yoke, break the 

shackles; man is free." 

In the Declaration of Independence and the Constitution Dr. Wise saw reflected the 

central osaic idea of a state and its citizens, and he was moved to declare that "the 

political side of the Bible is realized in the United States. e live in a perfectly 

Jewish state and under a Jewish government in the strictest sense of JJoses. 11 
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In .Alllerica Dr . ise saw not alone the fulfillment of ·what he called osaic ethics , 

but the great opportunity for Judaism to use this country as a base for the propa tion 

of Judaisn as the universal religion of mankind. He was persuaded that the triumph of 

Judaism was not far off. He entertained not the least doubt that "before this century 

will close , the essence of Judaism would be the religion of the great majority of all 

the intelligent men in the country,, . 

In such an environment of pleasant f'reecbm and i n such a climate of nigh essianic 

expectancy, it is not to be wondered at that Dr . '{ise was extrem.ely impatient nith nthose 

who wanted to establish a Jewish sta te in Palestine" and declared them to be "pessimists 

who despaired o:f human reason, the progress of humanity and the solidarity of mankind" • 

It was ., of course ., most fortunate that these pessimists vrho may have despaired of 

reason, progress and the solidarity of mankind appearing in sufficient time to save them 

triumphed. 
~ 

But novr life has closed the long debate which never should ha e -ea•11• It is 

closed for all Jevrs except for those f'rustrated few who delight 11 crambem recoquere" -

to re- cook stale cabbage . The principle of progress in Judaism in no way contradicts 

the historic necessity of tte Jewish people for national restorat·on 1rhich l7as always a 

basic tenet of historic Judaism. All the prophets of Israel were patriots , and they 

were all •poli tical11 • G. T~ horrev- , wru1~~f.el to be different uithin the family 

of' nations , an , {i o '}.. distinctive in its spiritual caste, in its ethical conduct , 

in its faith and idealism. 

Similarly, the ideal of the mission of Israel was never alien to the best minds 

among the proponents of the Zionist ideal. It was never their dream to recreate just 

another Levantine nationalityj 
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In fact, now that Theodore Herzl 1s political program has been triumphantly consum

mated and the vrork of state-building and the in-gathering of our people is proceeding 
t:ta. apace, the restoration movement may novr well raove into a spiritual and cultural orbit J which was defined our day and ~hich is identified ·wi. th the name of another great 

Zionist, Ahad Ha-am. The ulti.Ire te objectives both of Herzl and Abad Ha-am vrere the 

same though in practical life they frequently clashed. Herzl was impressed primarily 
with the physical arrl political problem of the Galut, and sought a political solution 

for it in the creation of a Jewish state. Ah.ad Ha-am saw the spiritual problem of the 

Galut in terms of the threatened cultural and spiritual disintegration of our people, 

and he sought a solution for it in the creation of a spiritual and cultural center for 

our people in Palestine. 

It vras fortunate that the sound political vision arrl program of Theodor Herzl 

governed the course of the movement until the State was established. A premature over
emphasis of the concept of a spiritual or cultural center would have found the Jevrigi 

people unprepared for the final political and military struggle without which the St?te 

could not have been established, and without which the in-gathering of myriads of our 

people could not have been accomplished. Abad Ha-am discounted too much OS the value 

of practical ~urk in Palestine and of political and diplomatic action. He was too 

~eptical of the capacity of Palestine to absorb large masses of Jews and to absorb 

them quickly. 

But Herzl• s political triumph now paves the way for the vlsion vrhich vras Ahad Ha-

run' s - that of the radiating center in a reconstit,uted Jewish state du.ch would also serve 

as a unifying influence :for ,-rorld Jewry. Ahad Ha-am did not believe that a total kibbutz 

galuyo~h, a total in-gathering of all Jews., was feasible or necessary for the spiritual 

influence which a reconstituted Jewish State, true to the essential genius and character 

of historic Israel, could cane to exercise in world Jewry. 
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The Jewish communities of the Diaspora will look eagerly for all stimulating in

fluences which might emanate from Israel. But Diaspora Je,,ry need not remain a mere 

passive recipient of outside cultural influences. It can become as indeed so often in 

the past , it A 1ssnbisy did become, creative in its own right, whenever the religion, 

language and literature of the Jewish people were fostered. 

In 1909 Ahad Ha- am wrote in the Hashiloah , "It is necessary to improve and deepen 

our life as a people to the utmost possible degree in the Diaspora and, at the same 

time, to seek the complete and perfect solution beyond the Diaspora , in Palestine .n 

This is a good program for Jevrish survival from here on. Israel and the Diaspora 

should remain inter-dependent, spiritually inseparable, though politically separate and 

apart. Both should be helped to become strong and creative. 

In the days of King Hezekiah , when the Jews of Jerusalem ant· cipated the siege of 

their city by the Assyrians, they built a tunnel iran the Spring Gihon in the Valley of 

Jehosophat to a reservoir called Siloah, in or er o secure the vrater supply for the 

city. Some years ago an inscription vras discovered not far frc:aa this pool of Siloah 

hewn in rock, written in ancient Hebrew characters and telling how the tunnel v1as hewn 

through the rocks in order to bring water to Jerusalem. It is the famous Siloam In

scription which is now in the museum of Istanbul. "This is the story of the tunnel," 

reads the inscription. "The axes of one group were opposite to those of the other. 

When they were but three cubits apart, it was possible for one to call to the other for 

there was a fissure in the rock to the right and to the left. On the day of the comple

tion of the tunnel the diggers struck, facing one another, axe fac._ axe, and then the 

water flowed in the spring to the pool Siloah for a distance of 1200 cubits." 

Moving from opposite directions but facing or.e another, axe facing axe, thus con

certed]y the Jews of Israel and the Jews of the Diaspora should strike through the rocks 

of separation to build a two-way connecting spiritual and cultural conduit which will 

cause the waters of life and healing to flow uninterruptedly for the salvation of our 

entire people. 
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as not this also the restoration vision of Zechariah1although limited to the 

concept of a one-way stream of influence? "It shall cone to pass in that day that 

living waters shall go forth from Jerusalem, half of them toward the eastern sea and 

half toward the western sea •••••• And the Lord shall become King over all the earth. In 

that day the Lord shall be one and His name, one•" 
I 

It is to be noted that the hour of the physical restoration..,, Israel, or the 

eager hope for it, was always bound up with profound spiritual anticipa ions. It was 

to be an hour of regeneration, of spiritual renewal. Recall that exquisitely tender 

and compassionate prophesy of reconciliation and restoration in Chapter Jl of Jeremiah 

in which the prophet speaks of a new covenant vrhich God vrill make with Israel at the 

glad, healing time, a stronger and an unduring covenant. "I will put my Ja-rr within 

them and vrill write it on their hearts, and I shall be their God and they shall be my 

people." Another prophet of the restoration, Ezekiel, proclaims., "I will take you out 

of the nations and gather you from all lands. I will give you a new heart and will put 

within you a new spirit. You shall be my people and I will be your God. 11 Deutero-
tf Isaiah's heart rings with a new song. EX.altingly he speaks of a new heaven and a new 

earth. In the hour of vindication Israel shall be called by a new name which the mouth 

of the Lord shall determine, and Israel vrill be a glorious crown in the hand of the wrd, 

a royal diadem in the hand of your God." 

rs there aey reason why this great hour in our history, this present "4essianic hour 

of vindication and salvation, should not lead to a resurgence of faith and should not 

become a summons for re-dedication and spiritual renewal for our people here, in Israel 

and throughout the v;or ld? 

The establishment of the state of Israel has contributed a laree measure of digni'tor 

and confidence to Jem..sh life. rt, therefore, has brightened the prospects for a spiritual 

renaissance ruoong our people. Upon surer foundations the world Jewish community of to

morrow, inside and outside of Israel., may be able to build a more affirmative religious 

life and re-capture perhaps that revolutionary religious leadership which twice in the 

past moulded the civilization of mankind. 
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Exile made the mission of Israel impossible because the mission of a defeated 

people is automatically discredited. Exile was defeat for God as well as for Israel. 

The people of Israel brought exile upon themselves because of the· r sins, but in exile 
I" 

the name of the God of Israel was profaned because the Gentiles said that the God of 

Israel was helpless to save His own people. en they arrived among the nations to 

which they crune, they caused Tutv _Holy name to be profaned in that men said of them, 

these are the people of the Lord and yet, they had to go forth from His land." As long 

as they remained in exile, the glory and ma·esty of the Lord were contemned by the na

tions. The god of a defeated and conquered people has little to recommend Jf-i.m. God, 

therefore, will redeem Israel, declared Ezekiel, and restore them to the land because 

he was grieved for His Holy name which the household of Israel has caused to be pro-

faned among the nations to which they came. "It is not for your sake that I am about to 

act, o household of Israel, but for My Holy name •••••••• When I restore my holiness• ~ 

their sight through my dealings with you, the nations shall know that I am the Lord." 

No successful proselytizing for Jahweh anong the nations was possible as long as the 

people of Israel were in exile. 

:r , the Lord, hav r.e

the name o! 

Res 

n 

.isz g 1~ 

One is 
1'-

reminded that the notable period of Jevrish proselytizing activities in post

languished and petered out Tith the final scattering of the people following 

the collapse of the Bar Kochba uprising and the Hadrianic persecutions. 

exi1- times 

The restoration of the state of Israel has in no way revoked the spiritual mandates 

or altered the religious destiny of our people. "Let no one imagine," declared Maimoni

des, basing himself on the Talmudic authority of Rabbi Samuel, ntm t the coming of the 
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Messiah will alter anything in the accustomed order of the ,,-orld. " 

The world will go on exactly as before . The only significant difference vd.11 be the 

removal of the yoke of oppression from the shoulders of our people 

~d the Jewish people will be free to devote themselves uninterruptedly to the Torah. 

The restoration of the State of Israel • th its tremendous psycholoeical implica

tions has freed our people from the spirit of depression and forlornness, the fears 

and the confusions of the long, weary and homeless centuries . It is now possible , if 

so we will , to move forward on our appointed tasks as a covenanted people with a new 

heart and a new song. 

Isaac Mayer Wise• s vision of ~iberal, courageous , militant Judaism, unafraid to 

proclaim itself as the true universal religion of mankind, can now come into its ov.rn . 

Wise was admirable in his championing of Judaism. He was fearless in his criticism of 

Christian orthodox dogmas , both Catholic and Protestant , and of the v.hole Christian 

mythology. In this regard he was in the classic tradition of Profiat Duran, Yorn Tob 

Lipman and Isaac Troki , and in this regard he has had few important followers in the 

American Refonn rabbinate . Unlike many of his later disciples , vrhen Wise spoke of a 

universal religion, he meant Judaism, and when he spoke of the mission of srael, he 

meant just that - to convert the world to his faith . Vhen in 1874 he made another one 

of his powerful appeals for that hich was closest to his heart - the establishment of 

the College - he declared, "We unfurl the banner of Judaism as the light of the nations 

•••••• Judaism arrl progress , Judaism and moral .freedom, Judaism and liberality, light 

and unity are identical. " He did not make overtures for a theologic truce , and he did 
I \IA • 

not suggest that religion • fter all mater of birth or of personal taste , P~a ,&~•, 
~~~ ~ ih r f @F£ , everyone -= ~ford to be IFT broadminded and latitudinarian about it . He 

'('.. 
even dared to qualify the slogan "Americans first and then Israelites" • It was one of 

these commonplaces which he could accept only dth due modification. if t; s ~• sraegt 

te i 

"If Congress would enact laws , " he declared in 1872 , "imposing 
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upon the citizens atheism, or upon the Jew the Christian dogma, I would be an Israel

ite :first, and in rebellion against my country, whatever means I would select to have 

that law or laws revoked •••• As things stand now, I am also ell Israelite :first and a 

citizen then, because my duties as a man and an Israelite are continual, almost vuthout 

interruption, while my duties as a citizen are but temporary and periodical. I am a 

loyal citizen because it does not prevent me .fran being an Israelite according to my 

convictions." 

!lr. Wise believed in chi ng 0£ I:{ebrew to Jevd.sh chi 

that it would 

Dr. Wise called upon to 

late separatist con .. 

th .}..R • t d em. He ;w;isis e /' 

of his Temple school. 

boring communities in order 

brol'e away from parent bodi 

vtish their children to stuttv Hebre 

Dr. Wise was not intimidated by the Higher Biblical criticism ·which blossomed forth 

in his day. "Scienti£ically,u he declared., 11 it does not stand as hieh as the old Talnnrl 

wh.:.ch had its :fixed rules of interpretation, while the modern Talmud does not; no fixed 

laws of hermeneutics; it is still in its pilpulistic state. Kuenen, Wf) .. hausen, Renan, 

Ewald or Smith are no more reliable authorities than the Jochanans, Gamaliels, Jehudas 

or Rabbina and Ashi." Like Rabbi Meir, he reserved the right to eat the kernel and to 

thr he shell way. He anticipated that a more mature scholarship and more especially., 

lruture discoveries of iblical archeological research, vo uld undergird the authenti,ity 

0£ much that was being frivolously challenged, and would expose the tendentious activi

ties of some of the Biblical critics of his day rhose purpose seemed to be above all 

else to prove that the God of Israel was either borrowed or objectionable, that the in

stitutions of Judaism were shop-lifted from some Babylonian or Egyptian emporium, that 

the great men of Israel were either eyths, tribes or Aryans, and that that rhich was old 

in the Bible, was really recent and uhat was recent was iruerior to the perfections of 

Christian teachings. 
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Dr . ise vras not taken in by this higher anti-~emitism, to use Dr. Schechter•s 
phrase . He may have been too orthodox in his attitude toward Biblical criticism, re-1 up V \At &AA ~ ~--.......,,,_ 

too nfuc on th • .,. ......... ~~~ of the Pentateuch which Higher Criticism 
A He may have been faulty in hi olitical evaluations . He may not have 

been a great systematic theologian or philosopher 
, but he did understand -the real essence and spirit of Judaism. He did believe in its invincible destiny. 

He did have the courage to defend and to champion it. He did have the surpassing love 
to dedicate his life to it . He did have the insight to seek its perpetuation through 
the spread of learning and t e establisment of schools and a rabbinical seminary. He 
did possess a gift bordering on genius of organization, of overcoming opposition , of 
giving direction and unity to an inchoate and anarchic Jevrish life in the new worl ~ 
Herein • his immortality. 

Through the Hebrew Union CX>llege, Dr. Wise an his eminent successors in office 
and the distinguished scholars who h ve labored here have , for three- quarters of a cen
tury, carried on the basic tasks of "progressive Judaism" , a term which Dr . ise pre
fereed to Refonn Judaism. They carried on the tasks by stressing essential Juctasm, 
and the importance of Jewish scholarship. 

The re- forming of the external accoutrements and ritual practices of our ancient 
faith loomed ve~ 1arge and very important in Wise •s 91i. It was , so \ ,_,, bo~, ~ ~~f ~ ~ · ., ~J~j, but that vrork is faii't.y well accomplished now. There is really 'A 
very little left to reform. Judaism has now been "modernized • and "streamlined" to suit 
the most radical and tne most fast "dious of tastes . However, it is doubtful whether th3 
modernizatjon of Judaism has made our people more spiritual 8ll more pious . 
has not filled our temples 1d.th devout worshippers who should come there 
the Psalmist said , in throngs or in ecstasy or eagerly, rrhichever way you 
or has it filled our schools vi t h youth thirsting for Jewish knowledge . 
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~ our task in the days to come , I an persuaded , will be,ore difficult than in 

Wise•s day. For after all is said and done , it was not too difficult a task to urge 

upon Jews in the new world to abandon certain antiquated and burdensome religious cu 

toms . Some , of course , did resist , but the many did it quite readily, even, hen unbid

den and uncoaxed . They were grateful for the off icial sanction which Reform Jewish 

leaders gave to a course of practice which they already ~ adopted quite independently 

and without consulting them. It seems that certain Conservative Jews are today asking 

for a similar official sanction from their leaders - or rather , that certain Conserva

tive rabbis are seeking to thrust such official sanction upon a way of life which their 
~ 

~ ._,. 
lrea~dopted without wajf{jing for authorization either from f ,, 

the from any way of life which differs not one 
}. 

whit from what their reform Jews had adopted as recently as 100 years ago . 

Today , however , our tasks arJnuch more diffic lt. We must make stern demands upon 

our people if Judaism is to survive . Qreat religtons have always made great demands 

upon their devotees , and have called for tremendou commitments . Fashionable theoso

phies offer a minimum of discipline and a maximum of peace of mind. Judaisn has al

ways offered a9 the ~,!l ....Al--' /4 /i,.J the burden of the Kingdom of ~~!;;, a burden, how-
• ' a.u.J.. 

ever , which ~ se all other burdens from the human heart gives man ' s s ul enf'ranchisement 
I ~ 

and the supreme satisfactions of life . The canmandments of Judaismt>are not beyond the 
~ ,.. 

reach/ of m;n• ~he~e ~ff w._r~en or beyond t The,;r are very near . 

( 1../2, ~ f~ tut they are not very easy .. 

~'lo""'1 n is no longer a question 1;, ola:p of more ceremonies or of less ceremonies , of go

ing backward or of going forward in things external , but of going inward. It is upon 

the inwardness of Judaism, upon the intellectual quest of God throu h the time- honored 

devotional life and the ethi...,a.l life that we shall have to concentrate in the days to 

come. It is with these heavy~ ligations that our laity must be confronted. rt is no 

longer a question of the competitive values of orthodo , conservatism or refom. one 
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of them has scored any significant victories in our day for Judaism. Nor will any 

significant victories come about through arry physical mergers or through any artifi

cial canbinations of administrative apparatus . This is not the way to meet a spiritual 

crisis, and it is a spiritual crisis of the gravest kind that Judaism and all spiritual 
\,(, 

religions are facing today. 

Progressive Judaism .from now on vlill have to think of progress not in tenns of e~ 

ternal refonns , but in terms of deepening and enriching classic Jewish concepts . It is 

in the re- definition of essential doctrine , not in surface ritual refonn
1
that the his

toric progressive motif in Judaism abides . 

Prophetic Judaism gave new definitions to the concepts of Qod 
I 

people , temple , 

sacrifice, kingship , property, slavery, labe~ ~~r 

They were new definitions, all. ( kJ b C,, rl111i) /J' •Zhey ,rere 
~ /,)~/Uf,, 

the new. They were making progress by going inward. 

br~hfD::• peace . 

re lacing the old· 'th 

gressive and therefore permanent in their contributio s vras not that they were "up to 

date" or responsive to the 11 state and inclination of their dayn , but that they went 

deeper and challenged the spirit of their age . They sought to inform, affect and alter 

it; for the spirit of no age ever attains to the spirit of God. 

Rabbinic Judaism continued this process . What was progressive , and therefore , per

manent in their contribution were not the necessary hedges which they built around the 

Torah and which the times required, but the deepening of essential ponc~,ptp o£~ udais -
Ya •~"4 ~ ~ ■' 

Talmud Torah the disciplines of stud , Torah Lishmah, Kiddusn Ra- s em, q. ~, 'for 
1 

the nobel\'e.ys of prayer , the pir ual elev tion of the Sabbath, the wider ~irit~al_~ ( 
/\ ' ~ ~-~I A ()otl' 

scope of he ~ gogue , arrl how to train for a life of faith , how to be . .;\ ft " ' r l ·r6 
f'7 fh~ ....... T-hey~ere in the nobel and progressive tradition of { ~ 1JP A~Jfi -;i/2,. , uncoverllll 

darlmess, mald.ng transparent what ~paque . 

Medieval Jewish philosophy likewise contributed new definitions and new insights:

e interplay of revelation and reason, the meaning of freedom in man and in God, and 

how a confident life cold be built for man in a world created and governed by an un-
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knowable and indescribable God. A medieval Jewish philosopher, Hal 
• I , gave a profound 

and new definition to the concept of Jewish nationality. 

Jewish mysticism, likewise, revealed new depths and new penetrations, J:,re es-

pecially, in the field of probing the inner meaning of the sa r f In ·t latest 

. t· . Cha • • • t ){,d .f--"' ~ n in ssi s new concep s an new c iques. ....,.., 
\\i ·~- -~..-.. 

, e sacra of .faith, and the importance of 

I 

personality in spiritual leadership; the concept of the inspired guide, the Tzadik. 

The progressive and permanent element in Reform Judaism was not the abandonment of 

certain outmoded and incongruous _customs, but the substitution of scholarship for 

scholasticism, of liberty for authority, and the replenishment in modern terms of an 

ancient concept not yet fully grasped, the mission of Israel. 

This is the kind of progress and spiritual adventure with which this great insti

tution, its teachers, students and graduates will have to concern themselves in the 

days to come in a century wherein radicalism in science and radicalism in forms of so

cial and economic organization and political authority are confronting the individual 

with radical new problems of adjustment,and religious and ethical traditions with their 

most serious challenge./\There is no longer any nourishing food for the coming genera

tions of Jews in any program of revision.+of surface customs and practices. If, how-

~ ,ev~, at ~ behest of a faith of boun<;Il3 s1, _horizons of c3; Torah o.f...MQich it vras said 
,Cu~ ~~it ~o..»J -,~.,... ~ ~ ' "'\ \.o'{"_ ~\ ... 

---'l~ I t,~ ;'lt. J J "~ ~ .. ;of a God who proclaimed 1,n tJ '1"? ... nd of a tradition 
we ./\. 

which gave primacy to study and scholarship,/are resolved to carry on, not catering to 

modernity, but questing renewal, not reaching out for discarded paraphernalie but for 

depth and inwardness, we shall serve the coming generations of our people sincerely and 

faith.fully in the deepest reaches of ;iae needs, and Yre shall remain true to an heroic 

and impregnable religious tradition which has had maey noble an:i inspiring champions inf e, 

the past, of which Dr. Isaac fayer Wise was one and certainly not the 
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I TABLl BL G UIE IIEBI LW L · 1 1 C LLLC,l-. jf YJ :,\R AGO 

Dr. I aa l\Ia 'Cr ,.vi c made a major <ont1 ibu ion tc th 
pr er\'ation of J udai m in the nit ·d Stat • •. 1 J ·wi h rnm

munit in an • part f th ,,·orld ha cnT 11yi, ·cl whid1 r ·Ii I 
e du ·i\'el n philanthrop • and n p1ac •5 cf wo1 ~hip, and whi h 
did not ink it root deep into th now i hing soil of J wish learn
in a1 d d10l r hip. Judai ·m i an adult r ligion f r mat ur m ·n 
and ·women, and it all for the de ·pc t of in ight a1 d for th , 
mo t profound and {Olllinu u tudy. It i • 1 1 >tc than a faith and 
a ode of ondu t. It i th int ll clual qu .-t of G )(l; and what th • 
b st mind and th mo t in I ir d oul i1 th uniqu an I bold 
r lio,iou n tcrpri e a llcd J udai m have had to , ay, and th < orcl 
of their piritual .·p r· n c on titut not onl th pi i( le • t1 ·a -
ures of Judai m, but it indi pen able mcaw o( suni\'al. 

It i not only wh n a Jcrusakm i le. Lr ·cd thr ta Janmia mu:t 
be built; but the build r of J cru alcm 1 m t likcwi ' l Ian for 
a Jamnia. Kina David i • r r re med in our tradition, not nl 
a the onqueror and build r of J n1 lem, but a a <le,ot d tea h r 
, ho in truct and in I ir many pupil . It wa b aus of hi · 
zeal in the tudy and the propagati n of th T rah that David 
received the kinrrd m. 

I aac fayer ,vi had th I ar vi i n t thi •. "Jud 1. m 1 
not a faith," he wrote in 1 5 "a mere b Ii f in c. rtai1 do tt in 
nor i it a ompcndim 1 f b 1 ·an • it i a divine • i 'nc a bod 
o kn wl dg . Th r [ r , we ', R form mu t b crin with the 
pr ading f lio-ht mmc lirrht, a much Ii 0 ht indc ·d, a the age 

can bear. In tru tion, m re in tru ti n, a much of il a · the int II 't t 
1 apable f re i ving. ' 

Dr. '\Vi r aliz cl arl that if a Lr n • Judai m wa. to b built 
in the new world, it mu. t be f und l upon I arnincr upon a I arned 
abhinate and a 1 arnccl lait .. He wa r markal 1 littl ·on rn cl 

thr u ·hout hi lonrr life with 1' mo · 1nar ' proj ·cl , not he "u e 



he did not re ognize their importan e, but be au e he knew that 
Jew being what they are, rahamanim b'nai rahamanim, "merciful 
children of merciful on ," would not ignore u h project , while 
they might yery ea ily come to ignore the mo t fundamental project 
in Je, i h lif , and the mo t important fa tor in its urvi al, talmud 
Torah, "the tu ly and teaching of the Torah." 

On the oc a ion of the opening of the Hebrew Union College in 
1875, addre ing him elf to hi student , Dr. \,Vi e declared: ''The 
student' combat is in hi tudie , and hi triumph in his learning. 
You are making ·war upon ignorance, and the more courageou ly and 
effici ntly you do it, the more gloriou will be your victory ... Judaism 
mu l be tudi d in the produ ts of the Hebrew mind, and these 
are pre erved in I rael's gr at literature. A little a one can po ess 
an adequate knowl dge of a country ,vithout surveying it, so little 
an one form a correct id a of Jewi h hi tory, ethic , metaphysics 

and theology ,vithout an intimate a quaintan e with the original 
sources in which the H brew mind has actualized it elf. As for the 
s ienti t, no object of nature i ,vithout interest, so for us, not a 
line of Jewi h literatur i without significance.'' 

In the matter of priority ·which hould be given to Je,d h learn
ing in the Ameri an J wi h community, Dr. Wi e's hopes, I am 
afraid, have not been r alized. Be au e of :it, American Jewi h life 
t day ominou ly lacks balance. It ha ver-concentrated on philan
thropic in titution as again t religiou institutions, and on religiou 
institutions as against chools and academie for the training of our 
youth and our leaders in the faith, language and literature of their 
people. The indiff ren e of the Jewi h laymen increa es a he 
pa se from the social agency to the synagogue to the school. In the 
long run thi practice of putting first thing last, so alien to the 
historic attitude of our pe ple, might well prove disastrou to 
Ameri an Judai m. ''M people i destroyed for want of knowledge," 
warn d the prophet Ho ea. 

The re ent r - ·tabli hm nt of the State of I rael makes even 
more imperative the trengthening of our religious institutions -
synagogue , hool and academie in the Dia pora. The hope of 
national re toration whi h wa a potent factor in Jewi h survival 
throughout the age mu t, in its realization, be compen ated for 
by an inten ification of the purely religiou and cultural agencies 
of J ewi h life. 



It i ·l ar that a on ·i l 'rabl part of th' Jcwi h I 01 l - p r
hap a majorit -will continu L Ii\ out id • of I I a I in the in l -
t nnin, t futur . Th Prim lini ter f th' 'Late of I. 1 a ·l a f ·w 

day ag pr dieted that th r w uld probabl b a J wi ·h popula
tion of 3,0 , in I ra l in th n .· t 1 ·u- , an l p kc f ,J L 5 
million a th ultimate p pulatior of that count1 . 1 hc1 'ar mor 
than tl at numb r of J w today in th nit ·d ' t, t ~ al me. It i to the 
int r t, not al nc of th late of I Ta ·l which will ha\ • t d1 ~ ,v 
r plcni hrnent and c on mic a1 d I liti al ·up1 ort fr m the Dia -
p ra r • 1 ir f r car t m , but of th J '" i h p 01 1 a: a 
, hole and of Judai ·m, th nobl t er ation of the Jc,\'i. h pc >plc 
and it upr m ift t m, nkind that Dia l 1 J wr ' h ul l r -
main vital, Yigorou and ·pirituall oun l. All talk, how v r 
patrioti ally m tfratcd, , hi h d ng, tc Dia 1 ora J cwr ' or alto-
g th r , rit s it ofI i m '-minffl and harmful in the ·.· ti cm •. 

\Vha our pcopl po · c ·c toda of cultural arnl pirilual t1 a -
ur i n t .• lu ·i, cl the -r ati n f the J ·w of Pal tin •. 'I h 
4,000-year-old drama of the Jewi. h pcopl, wa • cna< tcd on rnor 
than one world ta e. ome of it prin ·ipal a tor , from Io to 

e , n v r Ii v d in Pale tine. Ev, n when th re wa , a fl uri hing 
Je, i h life in Pal tin , th r were al o 0o iri ·hi1 rr J wi h mnnuu
tie in olher Ian l . Babylonian and Pale ·tini, n J w~ , for 'ampl 
re-enfor cd and nriched one an ther, and I th mad ignific nl 
if n t omparabl ontribution to the un total of J ·wi ·h lif 
and thought. 

What i cl arl indi alecl toda i the cuing in moli n r the 
liY Iiest po iblc piritual and cultural intcrc >mmtmi< atiom and in
tera tion between I racl an l th Dia I irnilar t th whi h 
exi ted during period of the cond C mmonw alth. The Zioni t 
politi al program ha nm b en a hi v l. It wa unfortunate that 
so much of the cnergie of Ref rm J 1dai m and of omc of it mo:t 
di tingui hcd leader \ a diverted and pent in oppo in it. Ev n 
the geniu f I aa L ,vi - pr u I, militant an l un rnpromi -
ing Je, that he wa - falt red in thi in tan e. One an readily 
und r tand the rea n wh . Dr. \Vi Ii d in "f ir, , II- p k n 
da ," at a time when hum n hop ran l igh. The ver • ar m 
whi h h £ und d the Hehr w Uni n oil ge, he rot "Bef re 
our very eyes the , 01·ld m v onward into the gold n age of re
d cmed humanity and th frat mal uni n of nation. , a our 



prophets thou and of year ago predicted. '1\7e are fa t approach
ing the unfr rsal democratic republic, with civil and religious lib
erty emented by the world' advanc d intelligen e. Thi century 
settle old ac ount . It i progre ive." 

He could not foresee - a indeed very few did fore ee - that 
the new entur whi h he was facing ·would open a "purple te ta
ment of ble ding, ar." He could not surmise the political, economic 
and spiritual ollap e of Europe not many years after his passing, 
the breakdm n of democracy, the ri e of Fa ci t and Communi t 
dictator hip, the re urg nee of paganism, and the gas chambers 
where millions of hi people would be done to death. 

And being unable to fore ee it, he could not conceive that any 
normal per on ould believe that Jews would leave "the great na
tion of culture, power and abundant pro perity in which ·we form 
an integral element to form a ridiculous miniature state in dried-up 
Pale tine." 

Dr. ,vi e lived hi reative ear in America - free, prosperou , 
tolerant America. Early in his Reminiscences he reports the fact 
that he wa "an nthu iast on the subjects of America and free
dom." Thoe of ou ·who have read hi moving and penetrating 
e ay on l\f oses will recall the re onant lrophe , the almost rhap
sodic outbur t toward the end of he essay: "The loude t and might
iest of all sounded that one great and powerful word of the 
Almighty, freedom, freedom, freedom? Freedom sounded from Sinai; 
the mind i free, the spirit is free, Jehovah is the God of freedom; 
and now it re-echoe from ocean to ocean; the mind is free, the 
pirit is free, man i free; break the yoke, break the shackles; 

man is free." 
In the Declaration of Independence and the Constitution, Dr. 

\.\Ti e saw refl ted the central l\Io aic idea of a state and its citizens, 
and he was moved to declare that "the political side of the Bible 
is realized in the United States. '\\Te live in a perfectl Jewi h state 
and under a Jewish go ernment in the stricte t sense of io e ." 

In Ameri a Dr. '\,Vise sa,,v not alone the fulfillment of what 
he called Mo aic ethi s, but the great opportunity for Judaism to 
use this country as a ba e for the propagation of Judaism as the 
universal religion of mankind. He wa persuaded that the triumph 
of Judaism was not far off. He entertained not the lea t doubt 
that "before this century ·will close, the es ence of J udai m would 

. 6. 



be the religion of the gr at maj rity of all the inLcllig nL men in 
the • untr ." 

In u h an cnvironm nt I pl a ·, r L fr d m and in uch a 
climate of nigh f ·iani xp ·tan y, it i not to be wond r d , l 
that Dr. ,vi e , a cxlr m 1 • impati nt wilh "tho wh wanted 
to e tabli h a J wi h tate in Pal tin ," and d t red th m t 

"pe imi t , ho de paired of human r a n, th f hu-
manity and the olidarity of mankind." 

It wa , of our e, mo t fortun, t the. p ' imi t wh ma , 
have d spaire l £ r a n progrc an<l th olidc. rit • f mankind 
appearing in suffi ient time t , ncl th ir I opl fr m 

terminati n, did n t mmit the gr,n r in of d pairing f 
them clve . All the malediction f th torhaylw, "lh ata] ru ( 

urse " (Deut. 2 ) did in l cd me true in our da ' - all but on 
v' lo taamin b hayyerlza, "thou halt not b Ii ,,. in thin vn Ii f ." 
The did beli Ye in th ir own live , in their own pow l" , th ir own 
des tin - and b lieving, th , toil cl, fou ht and triumph -d. 

But n w life ha ·l d the long d bate whi h n ,. r h uld 
have been opened. It i closed for all J cws ex cpl for th fru tra
ted fe, who delight cranibeni recoquere - to r - ·ook tale ·abl a0 . 

The princpl of progr in Juclai m in no ·wa , r tr li t Lh 
historic nee s it y of the J ewi h peopl f r n- Lional r • t ration 
, hi h, a alway a ha ic tenet of hi tori Judai m. All th I roph t 

of I racl were patriot , and they ·were all "politi al." h , h w Y •r, 
wanted I rael to be different within the family of nation , an 
am s'gulah, "a di tincti\e peopl ," di tin tive in it piritual a te, 
in it thi al ondu t, in iL faith and idcali m. 

Similarly, the i<l al of the mi ion f I ra I wa n ,. r ali n 
to the b st mind among the proponents of the Zioni t ideal. It 
wa never their dream to re r ate ju t another L vantin nati n
ality, to in rca c the ongeric of political tat b one mor . 

In fact, now that Theod re H rzl' politi al program has b n 
triumphant! n ummated and the , ork of tat -building and the 
in-gathering of our p ple i pro e din a pa , the r t ration 
mo m nt ma now well move into its spiritual and ultural orbit 
whi h wa d fin d f r our day and whi h i idcntifi cl , ith the 
name of anoth r great Zionist, had-Ha-am. The ultimal bj tiv 
both of Herzl and Abad-Ha-am were the ame, though in practi al 
life th y frequently la hed. H rzl wa 1mpr d primarily , ith 



th phy i al and p liti al prob! m of the Galut, and ought a 
politi al oluti n f r it in the reation of a J , i h tat . had 
Ha-am saw he I iritual problem of tl e Galut in term of the 
thr at n d ultural and piritual di int gration of our p ople, 
and he ught a oluti n for it in the r ation of a piritual and 
cultural ent r for our people in Pal tin . 

It wa fortunate that the ound p liti al vi ion and program 
of Theodore Herzl go\' rncd the our , of the movement until the 
State wa e tabli hed. A pr mature o\·er-empha i of the oncept 
of a piritual or ultural enter "ould have found th J wi h 
p pl unprepared for the final political and militar struggle 
without whi h th State could not have been e tabli heel, and 
without whi h the in- athering of myriads of our people could 
not have been ac ompli heel. Abad Ha-am di counted too much 
the value of practi al work in Pal tin and of political and diplo
mati a tion. H wa t k pti al of the apa ity of Pale tine to 
abo orb large ma e of Jew and to absorb them quickly. 

But Herzl' politi al triumph now pave the way for the vi ion 
whi h wa Ahad Ha-am's - that of the radiating center in a re on-
tituted Jewi h State , hich , ould also • erve as a uni£ ing influence 

for world Jewry. Abad Ha-am did not believe that a total kibbutz 
galuyoth, "a total in-gathering of all Jev . ._,_" wa £ea ible or nece sary 
for the piritual influence which a re on ructed J e, i h State, true 
to the e ential genius and haracter of historic Israel, could ome 
to e er i e in wodd Jewry .. 

The Jewi h communitie of the Diaspora will look eagerly for 
all timulating influen e whi h might emanate from I rael. But 
Dia pora Jewry need not remain a mere pa i er cipi nt of out ide 
cultural influ nee . It an become, as indeed o often in th pa t 

it did b om , r ative in its own right, , herever the religion, 
language and literature of the Je, i h p ople were fo tered. 

In 1909 Ahad Ha-am wrote in the Hashiloah: "It i neces ary to 
improve and deep n our life as a people to the utmost pos ible 
degr e in the Dia pora and, at the ame time, to seek the complete 
and perfect solution be ond the Dia pora, in Palestine." 

Thi i a good program for J e, i h urvi al from here on. I rat:l 
and the Dia pora hould remain inter-dependent, piritually in ep
arable, though politically eparat and apart. Both houlcl be helped 
to become strong and creati e . 
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In the da f I' ing H z liah wh ·n th J ·w of J n al ' Ill an-
ticipated the i g f th ·ir ·it b the . ~yrian , h ·y built a tunn l 
from the prin Gih n in th \'allc , f J ·ho haphat to a rc:e1, oir 
allcd iloah, in ord r to c urc the wat ·r uppl • for th ' <. ity. 

me car ag an in · ripti n wa di rn,· ·1 cd not far fr m thi • 
pool of iloah hewn in ro k, wriu n in a Hi ·nt Hcbr ·w chara( l ·1 • 

and telling h w the tunnel wa hewn throuoh th , r) ks in >rd ·r 
l bring ,vater to J ru alcm. It i • the famou . iloam In Tiption 
whi h i n w in th mu um f I tanbul. ''Thi i. the to1 ol th 
tunnel," r ad the in Tiption. ''The axe · of one >Toup w · 1 • oppo-
ite t tho of the oth r. ,vh n they were hut llu e ubit • apat t, 

it wa p ibl for ne to all to the other for th ·re wa a fl ·u1c 

in the ro k to the right and to the left. On the cl , o th ompl -
tion [ th tunnel the di r r trutk, fatincr one anoth ·r a.· ' fa inu 
a. e, and then the wat r fl wed in the prin<r t th ' p ol of ' iloah 
f r a di tan e f 1,200 ubit ." 

Moving from ppo itc dir lion but fa incr ne anoth ·r, a. 
fa ing ax , thu on • rt dly th J ·w • o l ra l ml th • J ·w, of th 
Dia pora hould trike throu h the rock o[ cparation to build a 
two-, ay onne ting piri tual and ultural c ucluiL whi h will cw c 
the ·water of lif and healing t fl ,v mimc1 rupl dl for th· 
alvati n f our ntire people. 

\Va not thi al the re t ration vi i n of Zc hariah al th ugh 
limit d to the on ept of a one-way tream o[ inllu . 1 • ? "It hall 
om to pa in that day that Iivino: wat r hall go fortl from 

Jerusalem, half of them toward the a tern ca and half toward 
the , e tern ea . . . nd the Lor l hall b c m King v r all the 
earth. In that day the Lord hall b on and Hi nam ·, n •." 

It i t be not d that th h ur f th I hy ical r . t r Lion f 
I rael, or the eager h p f r it, wa alwa ' b und up ,vith pr found 
piritual anticipati n . It wa t b an h ur of regeneration, of 
piritual renewal. R all that .'qui it I t ncl r and 'OIDI a i nate 

prophecy of re on iliation and re toration in haptcr 3 l of J ·rc
miah in which th pr I het peak of a new v ·nant , hi h G d 
will make , ith I ra 1 at the glad, healing tim , a tron6cr and an 
enduring covenant. "I , ill put my law within them and , ill write 
it on their heart, and I hall be their God and they shall be my 
people." Another prophet of the re toration, Ezekiel, pro laim , "I 
, ill take ou out of the nation and gather ou from all lands. 



I will give ·ou a new heart and will put , ithin y u a new pirit. 
You hall be m people an 1 I will be our God." Deutero-1 aiah' 
h art rino- with a 'new ng." E altingl he peaks of "a new 
heav n and a n w arth." In the hour of Yindi ation I rael hall 
be all d b a new name whi h the mouth of th Lord shall <le
t rmine, and I ra 1 will be "a gloriou rm\in in the hand of the 
Lord, a ro al diadem in the hand of your God." 

I thcr an rca on , hy thi gr at hour in ur hi tor ', thi 
pr nt T\Ie iani hour ( vindi ation and al 'ation, hould not 
1 ad to a re urg n c of faith and hould not be ome a summon 
£ r redc li ation and piritual renewal for our people here, in 
I rael and throughout th world? 

The tabli hm nt of the tate of Israel ha ontributed a large 
mea ure of dignity and onfidence to Jewi h life. It, therefore, ha 
brightened the pro pect for a piritual rcnai an e among our peo
ple. pon urer foundations the world Jewi h community of to
m rrm , in ide and out idc of I rael, may be able to build a more 
aflirmativ r ligiou life and recapture p rhap that reYolutionary 
r ligiou 1 ader hip whi h twice in the pa t moulded the civiliza
tion of mankind. 
E ile mad the mi i, n of I ra 1 impo ible be au e the mi ion 

of a def t l people is automati all <li credit d. L ·ile wa defeat 
for God a well a for I racl. The people of I rael, the prophets 
, re onvin ed, brough e ile upon th m el 'e because of theit 
sin , but in exile the name of the God of I ra 1 wa profaned 
be au e the Gentile aid that the God of I ra 1 wa helple to 
ave Hi wn p ople. "\\ hen th arriYed among the nation to 

whi ·h th y am , they aused My Holy name to be profaned in that 
men aid of them, the e are the p ople of the Lord and yet, they 
had to go f rth from Hi land.' 1 no- a th r mained in c J il , 
the glory and maje t of the Lord were ontemn d by the nation . 
The god of a defeated and onqu red p pl ha littl to r om
m nd Him. God, therefore, will redeem I rael, de lar d Ewkicl, 
and re tore th m to the land becau e He was grie ed for His Holy 
name whi h the hou ehold of I rael ha aused to be profan d 
amono- the nati n to whi h they ame. "It i not for your ake 
that I am about to act, 0 hou ehold of I rael, but for My Holy 
name . . . \\ hen I restore my holiness in their sight through my 
dealing , ith ou, the nations hall kn w that I am the Lord." 

• IO· 



No uc e ful pr I ·tizing f r Jahwch m ng the nation wa po -
sibl a loner a th p ple of I racl w r in .· il . 

One i remind 1 that the notable p ·ri d f J wi h p1 ·l) ti1in 
a t1nt1 in po t-e ili tim Ian ui h ·cl ancl p t 1 c I out with the 
final attering of the p opl foll winer the ollap of th B r 
Ko hba upri in and the H dri, ni pe1 •uJtion . . 

The re torati n of the lat of I Ta I ha · in no ,va r \" k cl 
the piritual mandate or alt r d the r lioi u l ' ·tin of our p 'Opie. 
"Let no one imagine," de Jared Iaim nid • ·, ba ing him ·If n the 
Talmudic authorit of Rabbi amu 1, "that th mino- £ th 

1 iah will alt r an, ·thing in the ac u tom 'cl ord r ( th w rl<l." 
el/a olam h'minha o noha) . The ,vorld will er on c.·a tl a 
b fore. The only i nifi ant lifI r 'nee wiH he th removal of the 
yoke of oppre sion from th houlcl r of o 1r pe pl , ltibwl mal
chuyoth bil'vad, and the Jewi h pc 1 I will be fr l d vol th ·m
selve uninteITuptedl to th Torah. 

The re toration of the late of I ra I with it tr m ndou p ho
logical implications ha freed our people from th pint ( d -
pre ion and forlornne , the fear - and the confu ion of the lono·, 
, eary and homele , enturie . It i n , po ·iblc, if o w will, to 
move forward on our app inted la ks a a • \'enanL tl p ople with 
a n w heart and a new ong. 

I aac Mayer \!Vise's vi ion of a lib ral, ·ourag ou., 11ilitant 
Judai m, unafr id to pro laim it eH a th true uni,· T, I r Ii i n 
of mankind, an now come int, it wn. , ., i e ,va admirabl in his 
championing of Judai m. He ,va fearlc. i1 hi critic i m of Chri -
tian orthodox dogma , both Catholic and Protestant and of the 
whole Chri tian m thology. In thi r o-ard h wa in th ·It i 
tradition of Profiat Duran, Y m T b Lipm .. n and I a Troki, and 
in thi regard he ha had fe, imp rtant foll w r in th Amcri ·an 
Reform rabbinate. nlike many of hi lat r di iplc , wh n ,vi e 
spoke of a univer al religi n, he meant Judaism, and when he 
poke of the mi ion of I rael, he meant ju t that - to on rt the 

, orld to his faith. ,vhen in 1 74 he made an ther on f hi I , cr
ful app als for that which wa lose t o hi h art - th tabli h
ment of the College -he declared, "vVe unfurl the banner of Ju
daism as the light f the nation ... J udai m and progre s, J u<laisrn 
and moral freedom, Judai m and lib ralit , light and unit are 
identi al.'' He did not make ov rturc for a theologic tru e, and 

• I I • 



he did n t u t th t inc_e religi n wa , after all, onl a matter 
of per onal ta tc, ev ryon ould well afford to be broadminded 
and latitudinarian about it. 

He y n dar d t qualify the Iogan, "Ameri an fir t and th n 
I raelite ." It wa one of th c commonpla which he uld 
a I t onl with due modifi ation. "If Congre , ould enact Ia, s," 
he de lar d in 1 72, "impo ing upon the citiz n athei m, or u1 n 
the J , the hri tian tloema, I would be an I ra lite fir t, and in 
reb Ilion again t my ountr , what ,, r mean I would elect to 
hav that law r law revok d .... A thin tand n "\\, I an al o 
an I raclit fir t and a citiz n th n, be au e my dutie a a man 
and an I raclite are ontinual, aim t , ·ith ut int rrupti n, while 
m duti a a itiz n ar but temporary and periodical. I am a 
Io ·al citizen bccau e it do not prevent me from being an Israelite 
a ordino- to m , onviction ." 

Dr. ,vi c wa not intimidated by the Higher Biblical critici m 
whi ·h blo , omcd forth in hi da . " i ntifi ally," he de Jared, "it 
doc not land a high as the old Talmud, which had its fixed rules 
of int q retation, while the modern Talmud doe not; no fi ed 
law of h rm n uti ; it i still in it pilpulistic state. Kuenen, 
'\Velhau en, R nan, E,vald or Smith arc no more reliable authorities 
than th Jo hanan , Garnaliels, Jehudas or Rabbina and Ashi." 
Like Rabbi M ir, b re cn·ed the righ to eat the kernel and to 
throw away the sheU. He anticipatecl that a mor mature cholar-
hi p and, more e po ially, the future di co eries of Biblical archeo

lo0 -i al r earch, would undcrgird the authenticit of mu h that 
'Wa being frivolou 1 challcng d, and would expose the tenden
ti u a tivitie of omc of the Biblical critics of hi day who e pur
pose seemed to be, above all el e, to prove that, the Goel of Israel 
wa either borrow d or objectionable, that the in titution f Juda
i m were hop-lifted from some Babylonian or Egyptian emporium, 
that the great men of I rael were either m ths, tribes or Aryans, 
and that that , hich , a old in the Bible wa really r ent, and 
what was recent wa inferior to the perfe tions of Christian 
tea hing. 

Dr. vVi e wa not taken in by thi higher anti-Semiti m, to use 
Dr. chechter' phra e. He may have been too orthodox in his 
attitude to-ward Biblical critici m, r lying too much in the formu
lation of his Reform theol gy upon the unimp a hable authority 
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o( the Pentateu h which High r nu 1 m n lano- 1 ·d. II ma hav 
b n fault in lli politi al evaluation . He ma , not hL \' n 
a gr at t mati theologian or I hil 1 h r. But he did und ·r-
tand th real n e and pirit f J udai m. H did b Jj '\· in it 

invincible destiny. He did have the oura • t d ,f 'nd and to 
hampion it. H did hav the urpa in love to d ditL t hi lif, 

to it. He did have the in ight to c k it p rp tuation hr ugh the 
pr ad of I arnino- and th tabli hm nt of ·h >01 and a rabbinital 
cminar . He did p e a gift, bordering n g niu., >f rgani,ation. 
f ov r oming 01 p iti n, of n ·m lir tion and unit t an 

inchoate and anar hie J wi h life in th nc, world. H ' r in Ii 
hi immortality. 

Through the Hebrew nion C lleg , Dr. \Vi e and hi min 'IH 

sue e or in office and the di tingui h d ·holar wh h v labor 1d 
here have, for three-quarter of a entury, 1 icd on th I , :,t • 

ta ks of "progr ive" Judai m, a term , hi h Dr. \Vi rr d 
to "reform" Juclai m. The a1Ti d n th ta k b tr uw ential 
Judai m, and th importance of Jewi h holar hip. 

The r -f rming of the e tcrnal ac outr mcnt and ri ual prac
tice of our an icnt faith loom d ve1·y large and ver important in 
Wi e's da . It wa , o t p ak, a mitzvatli asay h -ha-z'man p,'ramnl,, 
"a po itive command rcquir d b- the o ~ .'ion,,'' but thaL work i • 
fairly , ell a mpli hcd now. There is r all r very littl I ft to 
reform. Judai m ha nm been •·•m derniz l" and '' tr ~amlin •d" 
to uit th mo t radi al and the most fa tidiou ,[ la le . How \ er, 
it i doubtful "'h ther them lernizati n of Judai m ha mad· our 
p opl m re piritual or more piou . C rtainl ' it ha: not fill d 
our temples , ith dev ut wor hipper who hou]d com th r , 
be-rage h, as th P almi t said, in lhr ncr r in ta, or ag ,r1 ·, 
'\! hichev r wa u tran late be-rarre lz. or ha it filled our chc I 
with youth thir ting for J e,.., i h kn wl d ~e. 

Our ta k in the da to ome, I am p r uad ·d, will be mu h 
more difficult than in \Vi e' <la . For, aft r all i aid an l d n it 
wa not too diffi. ult a ta k to ur e up n J w in the n w ,v r]d 
to aband n rtain antiquated and burd n me rcligi u 
ome, of our did r i t, but th man did it quite r 1il , v n 

, hen unbidd n and un oa' d. h y w re grat ful for the offi ial 
anction , hi h R f rm J ewi h I ader ave to a our of pra ti 

whi h the, had air ad ad pt d quit ind p nd ntl an l without 



fir t n ulling th m. It eem that rtain Con ervative Jew today 
are a king for a imilar offi ial an tion from their l ader - or 
rather, that ertain Cower ·ative r bbi are eeking to thru t u h 
offi ial an tion upon a way of life whi h their Con ervative flo k 
ha already adopt d without ,rniting for authorization ither from 
th y'shivah lz el rna'lah, 'the Court on Hiah," or from any y'shivah, 
shel mat Lah, "a urt below" - a way of Iif whi h differ not one 
whit from what their r form feHow-Jcws had ad ptcd a recently a 
1 o ' ar ago. 

Today, h w v r, our ta k arc much more difficult. "\Ve mu t 
make tern demand upon our people if Judai m is to urvi e. 
Gr at r Ii ion have alwa ' made great demand upon th ir d -
votcc , and haY ·all l for trcmendou ommitments. Fa hionable 
th o ophic ma off r a minimum f di ipline and a ma imum of 
p a of mind. Judai m ha alwa • offer d man the ol malchuth 
shamayim, "the burden of the Kin cl m" o( God, a burden, however, 
whi h lift all other burden from the human heart, and giv man's 

ul nfran hi ' Ill 'nt and the upreme sati fa tion of life. The 
ommandm nts of J udai 111, to be ure, are not beyond the reach 

of man. They are not far off in heaven or beyond the seas. They 
are ver near, b'fi ha u~vil'va.v'cha laa olo, "in th mouth and in 
thy heart to do it." But they are not very a y. 

Tocb it i no longer a question of more ceremonie or of le s 
ceremoni , of g·oing ha k,vard or of going fon\ ard in thing ex
t rnal, but of going inward. It i upon lhe inwardnes of Judai m, 
upon the int Hectual qu st of God through the time-honor d tech
nique of J ewi h religiou life and learning and tudy, through the 
Ii iplin f the devotional life and the ethical life that ,ve shall 
ha ·c to c ncentrate in the day to come. It i with the e hea y 
obligation that our lait mu t be confronted. It i no I nger a 
qu tion of the mpetitive value of ortl odoxy, conscrvati m or 
reform. one of them ha ored any ignificant vi tories in our day 
for Judai. m. or will any ignifi ant vi tories come about through 
any phy irnl m rger or through any artifi ial ombinations of 
admini trative apparatu . Thi i not the wa to meet a piritual 
ri i • and it i a piritual ri i of the grave t kind that Judai m 

and all piritual religion in the world are facing today. 
Pr gr ive Ju lai m from now on will have to think of prooTe , 

not in term of .· tcrnal r form , but in term of deepening and 



nri hing da i Je, i h on ept . It i in the rc-c.l finiti n n-
tial d trine, not in urf e ritual r form, that th hi t 11 pro
gr ive motif in J u<lai m abi 1 . 

Prophetic Judai m gave n w definition t th nc pl o( G d, 
people, temple, acrifi c, king ,hip, prop -rty, lav ry, labor, famil ,, 
trang ..... r, brotherhood, p acc. Th , r n w d ·finition , all )'a. hmz 

mipnay hadash totziu, "bring f rth th kl b fore the n 'w." Th 
, ere repla ing the old with the n w. Th w •1 , making progr, , 
by goin inw rd. Tl y ank d per haft to min' new gold. ,, hl t 
wa progres iv and th r fore permanent in thci1 < nll ibuti 1 • 

wa not that they w re "up t date" r r . p n ivc o the " tat 
and inclination of their cla ,," but that th w n t deep T and 
hallenged the pirit of their o-c. Th y ou 0 1H o inform, affect and 

alter it; for the spirit ( n v r attain t the ·pit it of God. 
Rabbinic Judai m ontinucd hi pro ,. •. . ,vhat ·wa progr . ivc, 

and, ther fore perman nt in h ·ir ntribution we1 not th nc(c -
ary "hedge " whi h they built around th ' Torah ancl which th 

tim requir d, but the cl pcning of e , ntial cone pl of J udai m 
- Talmud Torah the dj ipline of tud ', T rah Li. hmah, Ki 1-
du h Ha- hem, Y - urin . hcl A-ha,·ah, th nobl' wa}-, >f Ira) r, 
the higher rana of charity, lhe piritual Yaluation o[ the S( bhc. th, 
tl e wider piritual cope of th ynago{~u , and l ow t train for 
Ii( ( faith, how to be arum b ·-1yira/1, "skill d h faiLh." h 'Y ,v r 
in the noble and progre h-e tradition of n '1ralrlt amulwth mini 
lzoshe h, "un ov ring lepth from utt r chrkn ' , ," making tran -
par nt what "'a paq u . 

1 <li val J wi h philo ophy Iikcwi • contribut • l new d ·finition 
and new in ight - th int ·rplay f r vcl ti n and 1 ·a. on, th' 
meaning of fr dom in man at l in God, and how , con ficl ·tH I if e 
could be built for man in a 1\' rI l r c. l d and \' ·rn ·d 1 y an 
unknowable and ind · ' ribabl Go l. A rn ·di Ve. l J ·wi. h phi lo~ pl ·r, 
Halevi, gave a profom d an 1 new d finiti n to th co1ucpt of 
Jcwi h nationality. 

Je, i h 111) iti 1 1 Iik wi \ re c. I d n' lcpth and n ·, I ·ne-
tration , more p i, Ily in th 1clcl f l rohi1w t1 inn r mcaninrr 

f the acr d t .·t. In it le. t t manif ' · tc. tion, i1. Cha. ~idi m, it 
ga,,e u new con pt nd n ,v t dmiqu . Hilhla-habut ' nthu-
ia m," Hishtajxhut I-la-n f h "ouq ourin<r of n • Jul," th 

r cine of jo in th Ira ti , f faith and th importan e of 



p r onality in pirilual l ader hip - the on pt o( the in pired 
guide, the Tzadik. 

The progr iv and I crmanent lemcnt in Reform. Judai m 
wa not the aband nm nt of rtain outmoded and in ongruou 
u tom , but the ub titution of cholar hip for hola ti i m, of 

lib rty f r authorit ', and the r pleni hment in mod rn term of 
an an i nt oncept not et fully gra p d, the mi ion of I ra 1. 

Thi i th kind of progre and piritual adv nture with whi h 
thi great in titution, it t G cher , tud nts and graduate will have 
t on rn them elvc in the day t ome in a 11tur wh r in 
radi ali m in ien e and radi ali m in form o social and economic 
organization and political authority are onfronting th indi idual 
with radi al ne, problem of adju tment, and religiou and ethi al 
tradition with their mo t erious challenge. vVhat i ocial ju ti e 
today? I the Jewi h concept of tzedek, "ju tice," full e pr ed 
in the evolving form of o iali m and communism and in their 
method ? Are there ba i I rin iple of human tatu , right and 
fre dom , endangered in them a in a capitalist ociety which re
ligion mu t be on guard to defend? To what e~ tent an the on-

ntration of poHti al power in the tate in the name of social 
pr gre be sanction d without om1 l t l submerging the indi
vidual whom God er ated y' hidi, "one, integrally one! 

There i no longer any nouri hing food for the coming genera
tion of Jews in any program of reYi ion of surfa e cu tom and 
pra ti e . If, however, at the behest of a fai tb of boundle horizons, 
of a Torah of which it was said hafoch bah va-hafoch bah d' cholo 
bah, "turn it and turn it over and over again, for everything is in it," 
of a God who proclaimed, dir'shuni vi-h'yu, " eek me and li e," and 
of a tradition ,vhich ga e primacy to study and scholar hip, we 
are re olved to arry on, not atering to modernit , but que ting 
renewal, not reaching out for di carded paraphernalia but for d pth 
and inwardne , we hall erve the oming generation of our 
people in er l and faithfully in the d cpe t reach of their ne <ls, 
and we hall r main true to an heroi and impregnable religious 
tradition whi h ha had many n bl and in pirinrr champion in 
th pa t, f which Dr. I aa Mayer vVi e wa one and certainly 
not the least. 




