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0 THE PAi1.TING OF THE AYS" 

A Symposium 
on the occasion of the 

50th Anniversary Celebration of the 
Dropsie College 

April 29, 1957 

DR. BA HILLEL ILVER 

I regard it as an extreme honor to have been invited by the President of 

the Dropsie Colle~e to participate in its celebration of the 50th Anniversary 

of its founding. 

This great institution of learning has been a well-spring of Jewish scholar

ship and has made most valuable contributions to study and research in those 

areas of spiritual life which are so vital for the roPTess of mankind. 

I should like to congratulate t.his noble institution upon completing a half 

century of creative work in the service of God and man . 

I am also d eply honored in having been invited to share in a symposium with 

two of the preat scholars of our country, Professor Solomon Zeitlin and Professor 

~orton Enslin. I am somewhat uncomfortable to be numbered amon~ them, for my career, 

unlike theirs, has not been especially dedicited to the field of technical scholar

ship. In their presence I am a layman - and as a layman I speak t~is evenin~. 

My views are more fully elaborated in my book JA1'1IC SPECULATION IN ISRAEL 

which was published in 1927 and 1,iHERE JUDAIS.1 DIFFERED wnj ch was published last Fall. 

When we speak of the 'parting of the ways', referring, of course, to the 

separation of Christianity from Judaism, it is clear that all of us have in mind 

no competitive assessments. 'fe are interested in an objective analysis of the 

differences which led these two great relirlons to follow independent courses 

throu~h history, but ve are all a are that though their courses and channels 

differed widel, all rivers run to the sea. Each system of thouPht has its own 
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texture and pattern and each faith its own perspectives. Diff erences should not 

obscure the underlying unity of the human race or the common needs of human life 

which all classic institutions and beliefs of mankind ai m to serve or the urgency 

for their close cooperation to achieve their common purposes. 

When Jesus came into Galilee, "spreading the gos f'el of the Kin~dom of God and 

saying the time is fulfilled and the Kin dom of God is at hand, " he was voicin the 

oninion widely held that the year 5000 in the Creation calendar, which is to usher 

in the sixth millennium - the age of the Kingdom of God - was at hand. It was 

this chronologic fact which inflamed the lessianic hope of the people. 

Jesus appeared in the procuratorship of Pontius Pilate (26-36 C. E. ). The first 

mention of the appearance of a ~essiah in Josephus is in connection with the disturbance 

during the term of office of the procurator Cuspius Fadus (c .114 C.E.). It seems 

likely, therefore, that in the minds of the people the •Jillennium was to begin around 

the year 30 C. E. 

Be it remembered that it is not the !_essiah ho brings about the . illenniurn; 

it is the inevitable advent of the illennium-which carries along with it the essiah 

and his appointed activities . The i:essiah was expected around the second quarter 

of the first century C. E. , because the Uillennium w.qs at had . Prior to that time 

he was not expected, because according to the chronology of the day the Millennium 

was still considerably removed. 

The central theme of the reachment of Jesus and of John the Baptist , whom Jesus 

hajled as the Elijah who was to announce the advent of the Millennium, as well as 

of the disciples of Jesus, was repentance . The day of repentance will precede the 

actual !illennium. Only those who would repent would be spared the purging and 

cleansing process antecedent to the Uillennium -- "the wrath that is to come . " 

Jesus• essential mission was apocalyptic, not prophetic. His concern was not 

to reconstruct society but to save it from the winnowin and retributive judgment 

which was imminent in the van of the approaching Millennium. He sou ht to save men 
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from the birth-throes of the !essianic times. The ethical counsel which he ~ave to 

his followers was f or a world in extremis and it was to help them survive the terrors 

to co e and to be admitted into the Kingdom, t he new order of existence hibh the 

.illenniurn would usher in. 

Jesus was impatient because the people did not seem to realize its imminence: 

"Ye hypocrites, ye know how to interpret the face of the earth and the heaven; but 

how is it that ~e know not how to interpret this time?" Though he would not, because 

he could not definitely state the exact hour of the corning of t he Kingdom and advised 

against speculation upon the subject, he nevertheless was completely overwhelmed 

, by the thought of its nearness: "And being asked by the Pharisees when the Kingdom 

of God cometh, he ans iered them nd said, The Kingdom of God cometh not with observation 

(i.e. cannot be ascertained through the methods of calculation). Neither shall they 

say, o, here 1 or there 1 but lo, the Kin _ om of God is in the midst of you. rt "Verily 

I say unto you, there are some of them that stand here, who shall in no wise taste 

of death till they see the Son of ~1:an coming in his inedom". 

The crash and doom of the world was at hand and t erefore there was no lon~er 

time for the ordinary pursuits of life, for its commonplace cormnerce and traffic, 

for concerns about food, raiment, and shelter: "Be not therefore anxious, saying, 

What shall we eat? , or, . t shall we drink, or, Wherewithal shall we be clothed?" . 

The end is approachin 1 The unquenchable fires of Judement are upon usl Therefore, 

11 Seek ye first His Kingdom a r d His righteousness". A man must disencumber himself' 

of all those things whi ch are likely to keep his mind and soul entangled in the 

affairs of this perishing world • . ealth, Jesus felt, would of all things prove 

the most difficult obstacle in the way of men 1 s preparation for the Kingdom. 1.Vhere

fore he counsels a rich man 1 ho seeks after the perfection which will admit him 

into the Kin dom: "Sell that which thou hast, 2nd ;.q.ve to the poor." There is no 

time to waste. A disciple cannot be spared from the desperately needed ministry 

of . roclamation even lon enou~h to P'O an bury his own father. Jesus does not 

permit himself the enjoyment of even a moment's relaxa·tion in the bosom of his family. 
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He is convinced that many could be saved from the impending doom, but that there 

were too few "laborers for the harvest." 

Jesus' attitude toward the Law was determined by his views concernine- the 

approaching end. He did not oppose the Law in rt or in whole . He did not seek 

to abrogate it . He did not wish to substitute for it. It was not necessary. fhe 

incomin~ Yillennium would of itself do away with the Law entjrely. This was the 

vie;1 commonly held by the contemporaries of Jesus. However , "until all things be 

accomplished," the Law must be obeyed. l\Jot , hov1ever, as most □en obey it, formally 

and mechanically, but with a soul-searching intent and intensity, so that it may 

prove a real help to that spiritual lustrati0n required for initiation into the 

Kingdom. Jesus' real attitude to the Law is admirably summed up in Matt . 5.17-20: 

Think not that I am come to destroy the Law or the 

prophets; I come not to destroy but to fulfill. For 

verily I say unto you, till heaven anc eaFth pass a ay, 

one jot or one tittle shall in no ise pass away from the 

law, till all thin~s be accomplished. Whosoever shall break 

one of these least commandments and shall teach men so, shall 

be called least in the kingdom of heaven ; but whosoever shall 

do and teach them, he shall be called re~t in the kingdom of 

heaven. But I say unto you, that exceot your rivhteousness 

shall exceed the ri hteousness of the scribes and Pharisees, 

ye shall in no wise enter into the kingdom of heaven. 

Jesus proceeds to indicate what he means by a righteousness which exceeds the 

righteousness of the scribes and Pharisees. In no instance does he call for a ne 

law or the abrogation of the old Law, but for the correct11 intensive" attitude 

toward the existing I.aw. 

should men fulfill the law w·th such inner intentness? ot that they will 

thereby bring the Kingdom about. he Kingdom comes through the grace of od, not 

tl·roue-h the works of men: "For it is your Father's P-ood pleasure to give you the 
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kingdom." Its advent is pre-ordained i n the cosmic scheme. I t is inevitable. It 

cannot be hastened or ret arded. But those who will fulfill the Law in truth and 

in sincerity will be spared the "pangs of Messianic times" and will be privileged 

to enter the Kingdom. 

There is nothing in all this that would bring about a parting of t he ways with 

Judaism. ~·mile it was not an essential Jewish doctrine, it was a fairly familiar 

Jewish Agada whose time had finally come, accordi ng to the belief of Jesus and his 

followers. 

But a parting of the ways did take place, and that fairly early, perhaps within 

half a century of the crucifixion. Why? 

Paul, alone, is not responsible for the break. It would have taken place without 

Paul. Paulfound Christians and even organized Christian societies already in existence 

in some of the cities which he visited in his missionary activities. These may still 

have regarded themselves as Jewish, but already as hyphenated - as 1.Tewish-Christians -

and were swiftly moving toward the inevitable separation. 

Paul insured the spread and, to a large extent, the survival of Christianity, 

by adding to the simple, unblended Messianic message of Jesus and of his fo l lowers 

in Jerusalem, a redemptive, salvati onist message, more familiar and appealing to 

the CEntile world. He di rected his message principally to the pagan world or to 

Jewish proselytes from the pagan world, who were fully acquainted, throu~h the 

numerous mystery cults Eabout them, with such salvationist hopes. By combining 

Judaism• s monotheism, its relentless attack upon polytheism and idolatry, its lofty 

and cleansi ng moral idealism with a dessianic faith, strongly salvationist in 

character, whose major accent was upon redemption and the promise of immortality -

Pauline Christianity was able to make a strong impact upon the Greco-Roman world 

long in the throes of a spiritual crisis resulting from the break-down of its ancient 

beliefs. Where Judaism, in its proselytizing efforts - and they were not inconsiderable -

could attain only a limited success, because it would not yield in its requirements 

for the full acceptance of the Law on the part of those who sought admission into the 
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house of Israel, Christianity of the Pauline school, making no such requirements, 

scored heavily. 

But even without Paul, a parting of the ryays would have taken place , earlier, 

of course, in the Diasnora , but not much later in alestine. 

A .:essianic moveme nt must eit'her succeea, which in the very nature of things 

is not possible, or, failing to convert the parent body to its essianic views, 

must se arate from it or be rejected by it. 

essianic beliefs, in a variety of fluid forms, were current among Jews --

not necessarily all Jews - Rround the beginning of the common era. Such beliefs 

are reflected in pre- Christian apocalyptic literature and are also to be found in 

the ryead Sea Scrolls. They made an especial appeal to the mystically-minded amon~ 

the people . They were not frowned upon by the authoritative Judaism of the day~ 

nor were they regarded as unorthodox. On the other hand they were not held to be 

essential teachings of the faith, denial of which was heretical. ome Jews rejected 

the whole ~,essianic complex; others were simply in ifferent to it. As long as no 

Messiah appeared., and no practical consequences ·-1ere drawn, the believer would go 

unchallenged by the normative Judaism of the day. It was a phase of folk-faith., 

of popular tradition, of Agada. 

But the actual appearance of a .:lessiah meant, apart from its political and social 

implications, a concretizing of this revolutionary Agada, into a definitive creed, sect 

and discipline within the nation. This , official Judaism could neither ignore ror accept. 

For very serious consequences for faith and practice flowed from such a 

Messianism, which had now been translated from an expectation but a reality. 

The coming of the es siah meant the ushering in of the Millennium. i th the 

Millennium all t he laws of the Torah as we stated above, are to be automatically 

abrogated. There is no 

longer any need for them, now that the Kingdom of God had been established. The 

sole purpose of the ceremonial law, of rites and rituals, was 
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to purify the hearts of men. It is a matter of history that anti-nomism in 

one form or another timid or audacious, attended eve important iessianic 

movement in Israel. In the very propaganda of such movements the abroPat· on of laws 

served the purpose of demonstrating that the . illennium was defj ni te ly on the way, 

if not actually arrived. 

This was the case with the first Christian brotherhood in Jerusalem. There 

remained, for a longer or shorter time, conservative elements in it who hesitated 

to take the bold step of abrogating some or all of the 'basic ceremonial laws of the 

Torah. There were others who remained ambivalent in their attitude in their attitude, 

denyin such freedom from the Law to themselves, but permittin? it to C~ntile converts . 

The strong trend, however, was by the ve lo ic and dynamics of the Messianic 

movement, moving rapidly and inevitably toward abrogation. Paul himself wrestled 

torturously in his soul, lon and unsuccessfull, with the problem of remaining lo al 

to the ~orah and at the same tjme carrying on an ener etic universal evangelism for 

his Christ faith. He finally concluded that the Gospel and the Law were irreconcilable, 

and that the coming of Jesus spelled "the end of the Law" (Rom. 10.4). He accord

ingly "died to the Law" (Galatians 2.19). 

11 Dyi.n to the Law11 meant a rejection of the Torah. A rejection of the Torah 

meant a decisive break with Judaism -- for no sect could remain within Judaism, or 

ever did remain within Judaism, that rejected the Torah completf'ly. Pa111 s break 

came within two or three decades of the death of Jesus. Other Jewish-Christians 

and Jewish-Christian societies, in and out of alestine , did not make the break -

and it was a voluntary break - that early. 'Ihey died to the Law more slowly - t he 

Ebionites, for example, as late as the second century - but they died nevertheless. 

A essianic movement, in the tense interior between the appearance of t he essiah 

and his expected early return to complete his mission, bent upon the rapid conversion 

of the Gent· le world, would not lon impede itself r.i th a mosaic ceremonial law, so 

alien and so bur ensome to the Gentiles , Vwsa::b:n~ - a law which the 

approaching • 11enni ould anyhow soon do away l ith. 
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The parent body of Judaism d.d not accept the ~ssianic views of Jesus' 

followers. The latter remained a relatively smal l ~roup within alestinian Je~sr.v ; 
a 

but it was from the start/separate group, made so in the first place, not be any 

external ressure, but by the ve fact of their distinct association hich as 

built on a wystic union with thejr risen lord; by their special programs of prop

a P,gnda and recruiting, of initiation - baptism and the CoITr:1unian meal -- by their 

own special manuals of instructi ~n, their prayer meetings as well as by the form 

of their group organization wherein they shared all their possessions in common. 

The Jerusalem f ellowship was also linked rith similarly- minded communities in the 

Diaspora and was dependent upon them for support. 'I'hese communities, because of 

their large infiltrati on of Gentile converts, became increasingly less 11 Jewish 11 and 

less Torah-minded. 

But there was also external pressures which presumably isolated this wish-

Christjan brotherhood. It was suspect and held in disfavor. Its essianic faith 

was a discredited one in the eyes of the people for it had failed of its objectiv • 

'rhe 1:essiah, whom the followers of Jesus proclaimed had been crucified, and the 

coming of the :P.:illennium had not materialized. That this :.essiah had risen fran 

the !!rave and was now seated at the right hand of God and would soon return to 

jud~e the earth, - the conviction no held by the disciples no longer as a va!!Ue 

abstraction and an anticipation, but as a fact focused in a specifjc personality -

a man by the name of Jesus - must have outraged many Jews both Pharisees and 

Sadducees. Any Agada when taken literally has a way of doing just that. To the 

Sadducees especially, this faith ,as particularly obnoxious for th Sadducees denierl 

the resurrect·on of the deal alto~ether. 

Undoubterlly there were some among the Jewi h-Crrristians in Jerusalem who shared 

views about the law, such as aul came to express so vigorously and to more receptive 

ears in the racial melting-pot cities of the Diaspora . Any such denipration of 

the Torah, or any attempt to abro ate any of its laws, either by the authority of a 
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new revelation, 0r by the technique of allePory em loyed to suspend t~e literal 

meaning of a law al togethPr, or to sugPest that the Torah v,as temooracy, would 

naturally arouse sharp hostility, especially in Jerusalem, thouph violent oppositi n 

and riots developed elsewhere. They would still further exacerbate the relations 

between this ~'essianic brotherhood and the rest of the Jewish people. 

The Apostles and the early disciples in Jerusalem had come to cln:m, b.r virtue 

of the nower aiven to ther.i by Jesus, or throu ___ h a direct revelation, or by the very 

fact of ba1 tism, the gift of ·ro• hecy. This is an inevitable by-product of the 

-essianic age. On Biblical a thorj ty, it ·1as held t at in ·!essianic times nod would 

pour out his "spirit on all flesh; your sons and your d2ughters shall rophe y; 

your old men shall dream dreams and your younP men shall see vis: ons; even upon 

the men- servants and the maid- servants in those days, I will pour out my spirit." 

(Joel 2. 28-9) The miracle which occurred on Penteco~t - the very day commemorating 

the giving of the Law at Sinai, - and hich was attended by extraordinary natural 

phenomena reminiscent of Sinai and which is recorded in Acts 2, when the Holy 

Spirit suddenly descended upon the Apostles and some hundred and twenty disciples 

was intended to substantiate the belief that the :.ess·anic age had actually arrived, 

and that the Apostles and disciples v,ere now possessed of prophetic authority. 

At the time of Jesus, the authoritative teachers of Judaism, while not denying 

the possibility of the rea.ppearance of prophecy t any time , the Pible clearly 

certifyin such a contingency - were no longer willing to stake the future of their 

fajth on the chance appearance of men who might pretend to su erior divine authority 

and who might utter prophetic oracles wh i ch would not be in keeping with the long 

established principles of Judaism, perhaps even in defi2nce of them . They were un

willing to base a lav1 or doctrine or their abrogation unon reputed miracles which 

might be exploited to confirm heresies . They therefore maintained that prophecy 

had actually ceased in Is ael ijth the last three Biblical rophets, Haggai , Zachariah 

and Malachi . They held that, at the time of t he destruction of the first Temple , 

prophesy was taken a,ay from the prophets and given to the Sages . (B .B. 12B) An 



extreme view was expressed by one rabbi: "at the time of the destruction of the first 

Temple , prophecy was taken away from the prophets and gi. ven to fools and children , " 

(ibid) -- this as if in pointed reply to Paul and other Christian preachers, who 

exhorted their followers to prophec. : "now I want you all to s eak in toneues, 

but even more, to prophecy. " (1 ,or. Jl, . 5). It ni ht be noted in passin~, that 

the Christian Church itself, which soon came to be plagued vdth false prophets, 

imposters and pretenders, who endan~ered its own ortho ox doctrine, soon put prophecy 

under restraint . 

The position came to be held in normative Judaism, that the sage, the skilled 

internreter of the Torah,· as superior to the nro het . (B .B. l 2A) The purpose of 

the rabbis was not to deny the prophetic spirit but to insist that whatever further 

truths or new insights were required by subsequent ages, could very well be drawn 

by trained end devout minds out of the dee~ well of the Torah itself, whose waters 

iere inexhaustible . 

The claim of the early Christians therefore to have come into possession of 

the gift of the Holy pirit - to have prophetic authority and the authority of 

revelation - carrying wj th it the authority to abrogate or suspend all laws, was 

a direct challenf!e t "' the accepted views long held by the authoritative representa

tives of Judaism . 

A prophet 1',a .. assured privileges under the Law, which were not possessed by 

any otherreligious teacher. No prophet, of course , could vocBte the abro~ation 

of any fund mental Biblical law, such as the prohibition of idolatry, without brandinp 

himself a false prophet, deserving of death . But a prophet had considerable leeway 

in other matters . A prophet , whose credibility was well established , could, for 

example, order the temporary suspension of any law of the Torah in order to meet 

an emergency, and the people ~ere obli ated to obey him . (San . 90A) The claims 

of the early Christians was therefore a challenge not alone to Pharisaism, which 

was then energetically developing a system of Halacha , based on a carefully devised 

technique of interpretation - not on aew revelations - but also of Sadduceism, 
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which would naturally resent any modification whatsoever of the ~ritten aw. 

'l'he early Christians were , of course , aware that Jesus ha abrogr=ited no law of 

the 'Ior-h. But , as the need for relenting upon the rie-ors of the Lav, , e pecially 

the laws of Sabbath observance , circumcision and prohibited foods , became urpent 

int.he rapid process of winning over r~ntile converts, the authority of new revelations 

was rapidly invoked . The Gentile brethren in Antioch , 'yria and Cilicia are informed 

by the Church in Jerus2.lem that on the authorj ty of the Holy Spirit they need no 

longer practice the rite of circumcision. (Acts 15 . 28(See also Col . 2. ll) . eter 

sees a heavenly vision which decla.res unto him that al J foods are permissable . 

(Acts 10 . 10 f . ) . And on the authority of Jesus, himself , it was soon maintAined 

"that the Son of ran is lord lso of the Sabbath11 C rk 2 :28) and that , therefore , 

it is a matter of personal preference for Christians whether they wish to observe 

the Sabbat _ or not . (Rom. lL .5 f . ) 

The admission of Gentiles to full membership in the 'ecclesia1 of the fajthful 

without the necessity of observing any laws of the Torah except the so- called Toachian 

laws (Acts 15) and the_ ee sharin by them of the Holy Spirit (Acts 10. ) meant to 

all intents and nurposes the early abandonment of tie Law for nearly all its members . 

It would be fou~d impossible ~o maintain a united fellowship -- one church - the 

dream of all the faj_thful - with one part committed to 'Lorah observances and the 

other unco1~11·i tted , Rnd , in fact , critical of them. The open:ing of the doors of 

proselytism to the Gentile world on the sole basis of faith in the ressurected Christ , 

{Rom. 10. L f . ) , whose revelation accordingly superseded the Torah, in 1hich Judaism 

was centered , was a critical innovation which was bound to turn what was at first 

a Jewish set , into a new non- Jewish religion. 

It is difficult to establish exactly when the concept of incarnatjon became 

part of the Christian faith , probably very early . Jaul thinks of Jesus as the 

pre- existent Christ , identified wjth the holy Spirit , who now had assumed a human body. 

"God sending his own Son in the likeness of sinful flesh , nd for sin , condemned si n 

in the flesh" (Rom. 8. J) . John thinks of Jesus as the 1-ogos - the Word which was 



- 12-

was made flesh, "and mvel t among us" ( John 1 . 14) . fat thew and Luke s eak of esu 

"as begotten of the Poly Spirit" (!~a t . 1. 18; Luke 1 . 3.5) . 

Certainly , no one who is acq,·ainted vii th the determined and ersistent stru~gle 

for the pure nonotheistic faith among the people of Israel since t he days of oses 

and the Prophets could have assumed for a moment then or since that Judaism ould 

find lodpement for the concept of a r-0d who came down to earth , assumed human form , 

and suffered death for the salvation of men -- a doctrine which Jesus himself never 

taught . These jdeas 1ere known to the Jews lon~ before the time of Jesus , and had 

been rejected by them. They were popular and current in the ancient world . Judaism 

had resisted these notions for centuries . The Jewish people could not but reject 

such a doctrine unless it were prepared to abandon the most treasured and essential 

convicti on for which it had struggled through the centuries and of which it believed 

itself to be the covenanted guardian and spokesman to the world . It could ot 

accept a renewed mytholo ·zing of r-0d, wh j ch it had resisted for a thousand years , 

even though the concept of a born , dying, and resurrected nod might now be presented 

as a metaphysical idea and not as a concrete event which took place on a specific 

date in history or as a trinitarian conception of monotheism. 

A contributing factor , too, to a parting of the wavs, was the fact that the 

Jewish- Christians were pacifists , and wo~l d have no part in the people ' s resistance 

movement and culminating revolt against Rome . In the beginning of the Jewish revolt 

a ainst Rome in 66 C.E. , the ~hristian group in Jerusalem fled to Pella , a Gentile 

center in Trans- Jordan , as they did once again, later on , during he Bar Kochba 

r evolt in 135 c.E. 

The estruction of the Temple severed another important link bet een the Jewish

Christian and official Judaism. The event was q ickly siezed upon by their leaders 

as roof of God ' s displeasure with and rejection of Israel. 

All these factors combined to surround the Jewish- Christians in Jerusalem ith 

a host of enemies . any clashes ensued . The first fateful outburst resulted in the 

slayinp of Stephen. 
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Basically a parting of the ways was inevitable because norm tive Judaism of the 

first century was not apocalyptic in character, or salvationist , or pacifist or 

other-worldly . Its main concern was not witt sin , grace, for iveness ~nd justification , 

but 1, ith a way of life which YiOuld express in practice the prophetic ideals of doing 

justly, loving mercy and walking humbly with God , and the building of the good society 

on earth. 

In its historic evolution , Judaism moved not from prophecy to apocalypse but 

f r om prophecy directly to the men of the gre2t synagogue, from the Torah to its 

interpret tion at the hands of cribes and Sages . The Five Books of Moses a e not 

an apocalyptic text . There were of course mystic and apocalyptic elements 

among Jews of the Second Cow.monwealth Esrenes , and other groups - "Anavim (the 

umble Ones) , Hashaim (the Silent Ones) , Zenuim (the Chaste Ones) - and their numbers 
• • 

probably increased in the turbulent post- Maccabbean centuries , but thejr numbers 

were alwaus very small and their ideas never constituted the majnstream of Judaism. 

Even before it finally banned all apocalypses , Judaism must have been suspicious 

of them because of their wjldness of phantasy, the·r wa~1ardness and randomness , 

as well as their over- emphasis on eschatology. The Book of Ezekiel was aJ.most 

excluded from the Canon , or 1ithdra n from ublic use in schools and syna~o es , be

cause of its mystical nd apocalyptic eler_ents . (Hag . 13A) . Prophetic and Rabbinic 
• 

Judaism was predominantly interested in the mundane progress of man nd society , while 

the apocalypses .-:ere interested in the time- table of the approaching End . The one 

sought a oral reformation of society; the other hoped for its miraculous trans

f onna.tion through di vine intervention . 

As we indic?ted earlier , there were expectati0ns among Jews in the first century 

of the coming of the 'essiah, due to a popularly entertained belief that the year 

5,000 , the beginning of the rillennium , was at an end. :.any Jeljs entertained the 

hope of a national essiah ho would brirg to Israel freedom and to mankind universal 

justice and pe2ce . That this belief c nstituted the Reystone in the arch of first 

century Judaism is nowhere in icated . ;or that an Aea_da , at the .e~siah wold , by 
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his death , atone for the original sin whjch Adam, by his disobedience , transmitted 

to all his <lescendants . There were rabbis as late as the fourth century who denied 

the coming of a ~~es siah al together . 11 The Jel'TS have no longer any r!essiah to expect , 

for they have already had hi in the days of Hezekiah" (San . 99A). There were others , 

like Rabbi Samuel, who stripped the 1.'essianic idea of all of its apocalyptic accretions ; 

"There is nothing that will be different in the 1{essianic times from the present , 

e rcept freedom from f oreign domination" (Ber . 34B) . The social order will not be 

subjected to any radical change . 

It is very significant , that while entertain: ng the hope of the coming of a 

Messiah, Judaism never accepted any specific J,.'Iessjah. The Jewish people must have 

sen!' ed t hat the idea , inspiring as a hope , was hopeless as a reality. n actual 

Messiah is al-:•rays an unfulfillment, an anti-climax . His appearance in hi.story has 

had, time and again disastrous consequences for the pe ~ple . Judaism does not stand 

or fall with the belief in the .l\lessiah. 

Thus any group which made •iessianism central in its belief would find itself 

inevitably drifting outside the ~ajnstream of Jewish life and thought . Judaism, in 

spite of 1essianic end eschatological hopes , which were maintained by some or by 

many Jews around the first century of the com.~on era, continued as a reli cion dedicat 0 d 

principally to social progress and to the men's duties to reconstruct themselves 

and society to conform to the ethical precepts of the Torah. The Kingdom of Ood 

was definitely of this world . Jews were never summoned to renounce this world in 

order to fulfill t :-ieir religious obligation. Salvationism, non-re,isistance to 

evil , asceticism, and other-worldliness, were never strong features in the pattern 

of historic Judaism, as they undoubtedly were in the i:attern of first century 

Christianity. 

A faith predominantly eschatological gives rise to a code of ethics quite 

different from one which has no such sovereign interests . The fonner will ur e men 

to forsake this world , to live in it as prisoners awaiting deliverance - in it, but 

not of it . It wi _ 1 ur e them to abandon their possessi on,, to choose poverty , t,o 
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seek escape from the t rammels of societ.r in the life of relipious seclusion, to 

avoid, wherever nossible marriage and the begetting of children . It wjll instruct 

them not t o resist evil nor revolt against any form of tyranny or sl very, for all 

thefie v: ls will soon oass away in the new world or er wl-iich is swiftly cominp to 

pass . Judaism, in which t e eschatoloeical element played no ::lee· si ve role ·1hatsoever 

would naturally reject such a code in its entjrety and did. 

Judaism is not constructed around any dr~ma of redemption . l here is no term 

in the Hebrev1 lane-uaO'e for •salvation" in a sacramental, redemptive sense . The 

idea hat man nePds to be "saved" either from the toils of life or from some 

Cri~inal ~jn or from the prison house of matter or from baleful astrological influ

ences is not part of Judaism. 

Saviour ~nd Redeemer in the Christological ser.se are not to be found in the 

Bible . 

Judaism I s primary- concern was to teach man not hm sin came into the 1orld, but 

hovr to a.void sin c=ind how to repent of sin once havinc succumbed to it . All men 

a.re capable of sinning because .11 men are endowed 1ith free wj ll. 

Bec~use there is no Cricinal s·n , there is no need for a Redeemer . The doctrine 

of atonement through the suffering of another is novhere found in t he Hebrew Bible . 

an does not need saviours . Nor does man need mediators between hinself and 

t;-od . 11 o one comes to the Father , but by me" ( John llu 6) is a concept alien to 

Judaism. Man needs help in his 'TI oral stru ·~gles -- encouragement , hope , confj dence . 

Such help co-res f rom turning to God , and it is at all times available . ThrouPh 

repentance and amendment man's moral effort becomes the channel for the in- flow of 

the r ace of nod . 

Nor is faith alone sufficient to make atonement for 1-,an' s sins . It is 11r1eeds 

which make atonement for men" (Ta 1an . 16a) . 

In Judaism a man is made upriP-ht. both by his faith in JC>d and by his goo ·norks , 

the fonner being emonstrated by the latter . His spiritual life is not consummated 

by faith in God -- it begins there , nd it is ethical conduct which brines him near 



to nod . 

Christianity in its early centuries was overwhelmingly ascetic in outlook, and 

came increasingly to extol self-denial, poverty, !':' nd celibacy . Even marriage was 

disapproved of in the early ~hurch . I n fact, among the great religions of mankind , 

it is in Christianity and Buddhism that celibacy received its highest endorsement . 

At best marriage was tolerated as a concessi on to human f rai lty. 

To marry and to beget children in order to preserve the race is a divine command 

in Jui aism. "Be fruitful and multiply" (Gen . 1:28) is the first commandment of 

the Bible . 

Judaism rejecting all forms of dualism did not encourage acts of mortification 

or self-removal from societ~r as a way to holiness . One need not and should not 

renounce v,hat is lawful. 

In Jesus' mystical outlook , the world was fast coming to an end and there 

was no point in resisting evil. It would automatically cease with the 1lillennium 

and t he imminent e stablishment of God's KinR:dom. Man's chief concern should there

fore be not to f ight evil, but to prepare himself for the new age . 

~Torma ti ve Judaism did not subscribe to doctrines of nonresistance and pacifism. 

It demanded action from its devotees . It taught th2.t there is evil in society and 

that it is man 1s duty to overcome it -- if need be , by force , though force is by 

no means the only way by which evil can be overcome . I t is not enoughto improve 

oneself; one must also seek to improve one's environment . The only refuge from 

the cruel wrongs of the world is in the effort to set them right . There is no 

ethics of resignation in Judaism. 

When Jesus eclared, "My Kingdom is not of this world" (John 18 :36) , he correctly 

defined the nature of his gospel . But Judaism's Kingdom of God referred to the 

reign of the one true God on earth, to the conversion of all peoplesto faith in Him 

alone , and to the establishment of universal justice and peace . 
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When we speak of the ''parting of the ways 11, in referring to th s aration 

of Christianity from Jurlaism, it is clear that we lo not hav in mind comparativ as• -
ess ts. e are interested in an objective analysis of th differenc s which have 

led thes two ~reat reli ions to follow in<l pendent cours s through history. Each 

system of thou has its own texture and pattern, and each faith its own p rsp ctives. 

ntfrerences should not ohscttre th underlyin~ unity of th human race or the common 

need of human life which all classic institutions and beliefs of mankind ai to serve 

or the urRency of their close coopera ion to achieve their common purpose . 

7hen Jesus came to ~al i lee, "spre!'lld in the o pel of tl)e ingdom of ,od and 

sayin<> the time i fulfil led and the 'Kin~dom of ,od i at hand", he was voicin the 

opinion widely held that the year 50 0 in the ere tin calendar, which i to usher in 
V 

the sixth millenium, the a~e of the in nom of ~od, was at hand. It was this chrono~ 

-----logical fact which inflamed the ssianic hope of the peoole. 

I 

Jesuq appeared in the procuratorship of Pontius Pilate (26-36 C .. ). The 

first mention of the appearance of a ~ssiah in Josephus is in connection with the di -

turbances during the ~erm of office of the procurator Cuspiu Fadus (c.44 C . E . ) . It 

seems lik ly , therefore, that in th min s of the people, th millenium was to begin 

around the year 30 C . E. 
y 

Be it re m ered that it is not the ''essiah who brin a out the illenium; 

it is the inevitable advent of the I illenium which carries along \ i th it th .lessiah 

and hi appointed activities. ~he essiah wa xp ctec1 around the second qu rter of th 

first century C. E . , ecau e the illenium was at hand. Th tim poken of in Daniel 

"for a time, tin sand a half'::) was now fulfilled. 
/"I 

Prior to that tirre he was not x• 
.._/ 

pected, case acco:tdin to the chronology of the day th . ill nium was still considerab\1 
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removed. 

The central theme of the preach,nent of Jesus and of John the Baptist, who 

Jesus hailed a the ~J~t-~·~• ~lijah who was to announce the advent of th 

wa repentance. The day of repentance will pr 'cede the actual il 1 e tum. Only those 

t-1ho would repent would be spared the purging and cleansin~ proces. antecedent to the 
IV 

I 

Mil le iurn -"the wra h t at is to come." 



/ Jess' essentinl mission as ~oc lyptic , not roph tic. Hie cone rn . not 

to roconGtruct ~ocicty but to rav~ it fro~ the rinnonnr, nd retributiv judg:r.ent 

\,hich n. 1 ,incnt f:.n th -n o"' th pproac. n , ·111-nnium. The ethical co sol 

n rlch he r,a.ve to hii1 follm:ers ,as for orld in extremis and it nas to lp t.om - - ) 
survive the terrors to come end to 3 adm.tted into th Kingdom, the new or ot 

I 

cxistenc T1hich the Y.illenniU? would u her in. 

Jc~us was impatient because the peop did not seem to realize its i .:incnce c 

"Ye ocrites , yo kncm hart to interpret the face of the earth and the ho ven; but 

how is it th t ye know not how to interpret this time ?" "Verily Is y unto you, 

thare are some of th m that stana here, h~ shall in no wise taste of death till 

they se tho Son of l'an comin , in his Kin:; om'' . 

Jesus' attitude tm, rd he , r s det r: •. ed by his views concerning the 

approaching Fnd. He did not oppose th_ La~·, in p-Jrt or in whole. He did not see t 

to abrogat it. It was not neces" ry. Tbs in o. Iin 'illennium would of itself do 

a.:ay with the La·.v entirely. Hm,ever, "until 11 t bi es be accomplished," th Iatr 

nust be ob yed. lot, however, as mo..,t men obey it, formally and mechanically, but 

ith a soul-searc ng intent a .d intensity, s th'lt it may prove a real help to 

thr~t spiritual lustration req· ir~ or initi~tio into the Kingdom. Jesus' real 

attitude to t he La is admira ly s, ~d up in • tt. 5:17-201 

1: 

' 

Think not that I co. o to estroy t La or the 

prophetsJ I come not to d stroy but to fulfill. For 

verily I say unto you, till heaven ~"ld arth pass away, 

one jot or one tittle shall in no ni~ pass away from the 

la: , till all thin~s bz nccoz-tpli~ • r.'hosoever shall br ak 

11 teach men so, shall 

be c lled le st in t h kingdora of 'c v nJ but whosoever shall 

do and teach the, 

heaven. But I 

"' .all bo c lle t in the ld.ngdot:1 of · 

unto ·ou, h t e copt your riehteousne s 

shall exceed the rit,; t ousnc of the scri c~ and Pharisees, 



J u rocee ,., to ind Ct3 e '1.-~ ~ ~~no by n ri ,htcou nc~s which e .c eds to 

c "eousncss f t o acribes an r · -~:;:-; ~c"' • In o inct nee does ctlll for n ... w 

r t. c "'bro sat o of t. e old .~.; , b1.1t fo t . e correct "intensive" atti tl e 

0 : rd t C xisti e L • • 

t . ,..reby bring the Kin o:n bo t . CO·~-> t ough the grnce of C,od, not 

Fo it is you_ rat .. r •~ good pleasure to give yo t 

King o • " Its dvcnt is . p~1""ordainod in :.e cornu.c ec ... e. It 1s incvi tablr- . It 

c r not b ste e or retarded. )ut t' o9 ~-,ho r :11 fulfill the Law in truth nd 

in 3inceritw ill 

to e. er t Kinr;doo. 

Thcr is nothinv in 11 this t.;D.t .O' 1 ~·~ _about a parting or t e .ay ,ith 
a ~t,tu-C:C 

Jurl .isn. .b 1~ the e beliefs .id n~t • . •s ential Jewish ldoctr. na, t' ey _ _....,,w---

/€tlt"'i1c/ d I y I y,) ~ -

ncre =1rt of ;x .f~:J,rly .f'runili r ... .;-:;P oc ... t::--o, • "om g to t he boll f o Jesus 
H(.l.._~~o....a~ ,, 

n his follcmers, ad finally co.:i. • 

_,ut a ar-bing or th wa 
---

m.t · n lf a century of t e cruciii:-don. ,:hy? 

Paul, alone, is ot ro~p sible f r th r'"'a • Jt ould have taken p c 

• hout ?n 1. Peul found Christi~na tly vcn or nized Chri tian 

socictic alre y in xi tenco in S0:"°''3 of t. cities . ich he visited in hi 

j_o ary activities. Th se m y s·.,i 1 h 
~ 

rcu r~ cl tho~selves as Jeuish, but 

lrc y s hyphenc:.ted Jews - as Jc\ • "Jh::C r stin.:-1 -- and were swiftly movi 

to,r rd t i .evitablo separat • on. 

the pre d and, to " l,3rc;o cxten , t e survival or Christian ty, 

by d to the s ple, unblended ..:e si nic mcscac of Jesus and or hi~ rollcmers 

i 

or y in ens iv 1 ~ t re s i nP, , 
n Jcru al' m a re'1c:nptive, aal ticnin·t mca. B.., 1 c was more ra.mtli r nd 3 p al• 

\../ 

nti le world. He dir tcd his . s · c principally to the pa n orl 

o to J is pro elyt s £roe o t- , .. a. Jorld , u· o \ ere lly acquainted, throu h 

-

.,, 

\ 
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th n· erous myntery cults nbo :i.t t ,h ,;n it si:tl ~r lvationist hopes. By . -

• t l ft le • 1 • l 1 • .. • • faith t ~ 
1 s o y c mnn . rn.ora cea 1 . a .. ... si nic . 

1 ron,,. .. s ~ 

inc ractcr, hose m·jor accent ~ns u~on red~npt·on and the promise or i ~ r litY,e
P uline Chrioti nity r.as ttble to =-- · '<c a tro:ig • , ~ct upon the Greco-Ro v:tn ,orld, 
lon~ in the thr of $pirit crisis result·_ r1 £':-om the bra dmm or its ci nt 

I be f • ::nerc J da:"~ • , in its , or;c lyt • ~ r. . cfforto - and they were not incons r1cr blo -
co·ld attain only a _imitcd s~cces3, bee· 3 it ,old not yield 1n its rcquir ~~ t 
for t ... total ace ptnnc or the -., o tl c nar cf tho e ho sought full pros lytis 

.rist ani ty of t .. line school., n i ~ no .., ch r quire!'.llents, scor d h avily • 
But even itho t Paul, a p, rtinr; of t 1c w. y \'!o ld have taken pl;icc, earlier, 

of courne., in the 1iD ... por , b ,t not rrmch later in ~a tine. 

A ·.:essianic nove ront r:n.mt ci t'1 ~uccee , lit ich in the very n ture or t ir.u 
is no·t ossi le I or, faj lin to con er 

separ te from it orb rejected by it. 

·o~y to its :essianic vie-:1s, m t 

!i ss ~nic beliefs , in a va • Bt, of fl!lid fom , ~ re current ar.iong Je~,s ;;; 
I' I 

s - around t}_ 
M [7in. r.~ of the common era. Such b 1i f 

are renecte in pre-C isti~n apo~~lyptic literat o and e.re also to be found in 

cad e Scrol ... o. They ~.!ld • an e: ..... e .:. l p cal to the mystically ::iindcd , mo g 
th eople . They ere not fro nod upo y the uthoritativ Judaism of the y, 
or :ere t1 y ra rded a unort o oJ. Ci the t.cr nd they wcr not held to b 

.0=1tic teachin,s of the f ith, dcni 1 of , ch ~ao r tical. ~oce Je~D re ccted 
he r;. ol ::cf;sianic complmq ot. rs -: re n .. _ ly i..r ifferent to it. 

unchal en.., d . It 

n no ractic 1 c ,sequ nccs ·1 re dralTn, the belieypr ould e;o 
f-f ~ 3 ,qt.l. o.. s a phase of folk-f th ., of po:, lilr tradition, or..,.~ .... 

t t. ~ ctual p arance of ; ·€sz o.h t, ,p rt from its olltical r.d 
·oci l ~ lie tionr , a concret zing of tr..i r.~vol tion ry Agada into a defi itiv 

C d, s ct) nd discipline i • T , official Judaism could no t r 
ignore nor accept. 

•t, 



ro ... cnccc 

an L ted fron · 71 

i. of the illcnniu:i. t. 

'illc. ~i• . 1 th .a·.1s of the Qt~tc, ~co-e, arc autor..a.ticnlly abro_~tcd • 
-----_..!;:'---___ __., 

{;here i no lon3 

any .. ecd fo ~ ·he •• ., n, ·r., ('\ "" 
··- ' ~: .... v ..... o .... ""o~ ~"' "0 est blished. T C 010 . ..... .. . 

:pove cf the C onial . ... :3, 
. G ... 

• ~ '-" 

to P'""i4y ·-he e--:.,..t 0~ • ""'. ~y • 1.10 ... t t enti'"'1'lo m in on 
,, 

foi.."'n or _not .. c ... , timid or audacious , n ,t;c;:~'_cr~ every i;-,,po.:-tant ~es anic o cm t 

in Is. cl. n to earl ro .~n<la of s:ch mo ~en~ th~ a rogation or l~~s se 1 d 

the p:irpos of symbolic demon tr'"'t~cn t:1::t •LL il "nnium, as dafinitely on the 

if/ not ct~nlly arrived. 

.:e::-e ccns rv ti e cments in it rho .. 1~:;:::t,a ·u - ·o t .c old step 0 a ror:at:r1'" <.> ,., 

SO:l or ell oft.he asic cer .oni l ~- ;:J h~ '!' m ere ere others who re.!--

l!.'3..:..1ed r. 1 ival~nt _n their attit~. fr ("!. ,. .. " .. "'\ 
-.I ..I;, .. • 0 the La'\7 to th ms lve , 

ut ,c itt e it to Gentile co ertz . 

:n v-lt~bly tmvar 

Fnul hinsclf nre~tled torturou~ in l is v.., 1,. o~iz ~ d unsuccessfully, "iith t.e 

prob_cn. of in,: loyal to t ':'or. h ~n1 at th0 ~;. ---:a time carrying on an en~r~'"'tic 

ni ~r al Y&n-:;e • sm for is Christ f i·~h. concluded t t t 

and t,h __ Lo '1 :ere irr concilablc , a::!d. t: ;;.t t -~e co~~ rr of Jesus s <.:> 11 d 11 the nd of 

~ ant a r~·ection oi t e 1orah. 

(G 1M6Nte 2~19) • • 
A rejection o t e ora.h. 

-... , nt n r ecisi br k . :i th Ju for no o ct c uld re in within Ju aim, o 

C r • .,.. did ~in Tlit in Judais~, which r j~c c t1e Torah completely. Paul's re k 

C .~e ,ithin "O or the dee cs oft ce-:th of J 0 ,!!l e Other Jo.vish-C istian 
r 

in nd out-.1 de of tine , did t m~ ~ ii•. .-:, ·- nd it as a vo lunt ry bre 
I 

t t C r]s- . They "ai to th .or clcr.:ly - the ' ionitos, for 

-

-/V'I 
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"THE PARTI ~a OF THE :AYS" 

A Symposium 
on the occasion of the 

5oth Anniversary Celebration of the 
Dropsie College 

April 29, 1957 

DR. ABBA HILLEL SILVER 

I regard it as an extreme honor to have been invited by the President of 

the Dropsie College to participate in its celebration of the 50th Anniversary 

of its founding . 

This great institution of learning has been a well-spring of Jewish 

scholarship and has made most valuable contributions to study and research 

in those areas of spiritual life which are so vital for the progress of 

mankind • 

I should like to congratulate this noble institution upon completing a 

half century of creative work in the service of God and man. 

I am also deeply honored in having been invited to share in a symposium 

with two of the great scholars of our country , Professor Solomon Zeitlin and 

Professor Lorton nslin . I am somewhat uncomfortable to be numbered among 

them, for my career, unlike theirs, has not been especially dedicated to the 

field of technical scholarship. In their presence I am a layman - and as a 

layman I speak this evening. 

views are more fully elaborated in my books SIA ITC S ECULATION IN 

ISRAEL, which was published in 1927 and rttERE JUDAIS' DIFFERED, which was / 

en we 'parting of the ways' , referring, of course, to the 

separation of Christianity from Judaism, it is clear that all of us have in mind 

no competitive assessments . We are interested in an objective analysis of the 

differences hich led these two reat reli ions to follow independent courses 
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through history . Each system of thought has its own texture and pattern and 

each faith its own perspectives • ifferences should not obscure the underlying 

unity of the hu an race or the common needs of human life which all classic 

institutions and beliefs of mankind aim to serve or the urgency for their close 

cooperation to achieve their common purposes . -
When Jesus came into Gal ilee , "spreading the gospel of the Ki gdom of God 

and saying the time is fulfilled and the Kin dom of God is at hand, "he was 

voicing the opinion widely held that the year 5000 in the Creation calendar, 

which is to usher in the sixth millennium -- the age of the Kingdom of God -

was at hand . It was this chronol ogic fact which inflamed the !'essianic hope 
- • ~ l 

of the people . 
1 ( ' ~ 

Jesus appeared in rocuratorship of Pontius Pilate 

first mention of the appearance of a essiah in Josephus is in connection 

with the disturbances during the term of office of the procurator Cuspius 

Fadus (c . L4 C. E. ) . It seems likely, therefore, that in the minds of the 

people the Millennium was to begin around the year 30 C.E. 

The 

Be it remembered that it is not the iessiah who brings about the !, illennium; 

it is the inevitable advent of the . 'illenni which carries along with it the 

Messiah and his appointed activities . The 'essiah was expected around the 

second quarter of the first century C. E., because the ·11ennium was at hand. 

The time spoken of in Daniel r-5~ ~ e1Nl>1 ' " ("for a time , times and a 

half" was now fulfilled . Prior to that time he was not expected , l:,,9cause 

according to the chronology of the day the illennium was still considerably 

removed. 

The central theme of the preachment of Jesus and of John the Baptist , 

whom Jesus hailed as the Elijah who ·as to announce the advent of the illennium, 

was repentance . The day of repentance wiJl precede the actual Millennium. Only 

those who would repent would be spared the purging and cleansing process 

ant ecedent to the ,illennium - "the wrath that is to cane . " 
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Jesus 1 essential mission was apocalyptic, not prophetic. His concern 

was not to reconstruct society but to save it from the winnowing and retributive 

judgment which was imminent in the van of the approaching Millennium. The 

ethical counsel which he gave to his followers was for a world _in extremis 
,J/ f ) I 4 "') 

and it was to help th~m survive the terrors to come and to be admitted into ,... 
the Kingdom, the new order of existence 1which the Millennium would usher in. 

Jesus was impatient because the people did not seem to realize its imminence: 

"Ye hypocrites, ye know how to interpret the face of the earth and the heaven; but 

ho-w is it that ye know not how to interpret this time?n "Verily I say unto you, 

there are some of them that stand here, who shall in no wise t~ste of death till 

they see the Son of Man coming in his Kingdom". 

Jesus r attitude toward the Law was determined by his views concerning the 

approaching End. He did not oppose the Law in pa.rt or in whole. He did not seek 

to abrogate it. It was not necessary. The incoming lillennium would of itself 

do away with the Law entirely. However, "until all things be accomplished," 

the Law must be obeyed. Not, however, as most men obey it, formally and mechani

cally, but with a soul-searching intent and intensity, so that it may prove a 

real help to that spiritual lustration required .for initiation into the Kingdom. 

Jesus' real attitude to the Law is admirably summed up in Matt. 5.17-20: 

Think not that I am come to destrmy the Law or the 

prophets; I come not to destroy but to fulfill. For 

verily I say unto you, till heaven and earth pass away, 

one jot or one tittle shall in no wise pass away from the 

law, till all things be accomplished. Whosoever shall break 

one of these least commandments and shall teach men so, shall 

be called least in the kingdom of heaven; but whosoever shall 

do and teach them, he shall be called great in the kingdom of 

heaven. But I say unto you, that except your righteousness 

shall exceed the righteousness of the scribes and Pharisees, 
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ye shall in no wise enter into the kingdom of heaven. 
/ 

Jesus proceeds to indicate what he means by a ri hteousness which exceeds 

the righteousness of the scribes and Pharisees. In no instance does he call 

for a new Law or the abrogation of the old Law, but for the correct 0 intensive" 

attitude toward the existing Law. 

V/hy should men fulfill the law with such inner intentness? Not that they 

will thereby bring the Kingdom about. The Kingdom comes through the grace of 

God, not through the works of men: °For it is your Father 1 s good pleasure to 

give you the Kingdom." Itc; advent is pre-ordained in the cosmic scheme. It 

is inevitable. It cannot be hastened or retarded. But those who will fulfill 

the Law in truth and in sincerity will be spared the "pangs of •essianic times" 

and will be privileged to enter the Kingdom. -v' There is nothing in all this that would bring about a parting of the ways 

with Judaism. ·1e these beliefs did not constitute essential Jewish doctrine, 

they were part of a fairly familiar Agada whose time, according to the belief 

of Jesus and his followers, had finally come. 

But a parting of the ways did take place, and that fairly early, perhaps 

within half a century of the crucifixion. Why? 

Paul, alone, is not responsible for the break. It would have taken place 

without Paul. Paul found Christians and apparently even organized Christian 

societies already in existence in some of the cities which he visited in his 

missionary activities. These may still have regarded themselves as Jewish, 

but already as hyphenated Jews - as Jewish-Christians - and ·ere swiftly 

moving toward the inevitable separation. 

Paul insured the spread and, to a large extent, the survival of C}'iristianity, -
by adding to the simple, unblended .essianic message of Jesus and of his followers 

in Jerusalem, or by intensively stressing - a redemptive, salvationist message, 

which was more familiar and appealing to the Gentile world. He directed his 

message principally to the pagan world or to Jewish proselytes from the pagan 

If 
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world, who were fully acquainted, through the numerous mystery cults about them, 

with similar salvationist hopes. By combinin Judaism's monotheis, its relentless 

attack u on polytheism and idolatry, its lofty and cleansing mora idealism 

with a }tessianic fa.:.th, strongly salvationist in character, whose major 

accent was uoon redemption an . the promise of irunortality -- Pauline Christianity 

was able to make a strong impact upon the Grfco-Roman world, long in the throes 

of a spiritual crisis resulting from the break-down of its ancient beliefs. 

?fnere Judaism, in its proselytizing efforts -- and they were not inconsiderable -

could attain only a limited success, because it would not yield in its requirements 

for the total acceptance of the Law on the part of those who sought full proselytism, -
Christianity of the Pauline school, making no such requirements, scored heavily. 

But even without Paul, a parting of the ways would have taken place, 

earlier, of course, in the Diaspora, but not much later in Palestine . 

A .lo'lessj_anic movement must either succeed, ihich in the very nature of 

things is not possible , or, failing to convert the parent body to its lessianic 

views, must separate from it or be rejected b it . 

Messianic beliefs, in a variety of fluid forms, ere current amon Jews -

not necessarily all Jews -- around the beginning of the common era. Such beliefs 

are reflected in pre-Christian apocalyptic literature and are also to be found in 

the ead Sea Scrolls . They made an especial appeal to the mystically-minded 

among the people. 

the day, nor ere 

They were not frowned upon by the authoritative Judaism of 
~~~ 

they regarded as u orthodox. On the other hand they were not ,, 
held to be dogmatic teachings of the faith, denial of which was heretical . Some -
Jews rejected the whole . essianic complex; others were simply indifferent to it . 

As long as no 1essiah appeared, nd no practical consequences were drawn, the 

believer would go unchallenged. It was a phase of folk-faith, of popular 

tradition, of Agada . 
~ 

.,, (A ~ 

But the actual appearance of a . essiah meant, apart from its political and ,.. 
social implications, a concretizing of this !"e¥olu-tiax.a, Agada, into a definitive 
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creed, sect and discipline within the nation. This, official Judaism could 
~ 

neither ignore nor accept. 

For very serious consequences for faith and practice flowed from such a 

Messianism, now translated from an expectation into a reality. 

The coming of the ,Kessiah meant the ushering in of the .tillennium. With 

the J illennium all the laws of the Torah,as we stated above, are automatically 

abrogated. _ _.L..._..2 ..... { ..... 
1
_l ____ -xtf_~_ ..... J!:_,;✓-J?------__,U ..... ,~f ..... rt_ There is no longer any need for 

them, now that the Kingdom of God had been established. The sole purpose of 

the ceremonial law, of rites and rituals, was :,._ 11 I 1 .,-Z ' . .:! ( {fs... , ~ 1/y.) 

to purify the hearts of men . It is a matter of history that anti-nomism in one 

form or another, timid or audacious, attended every important iessianic movement 

in Israel. In the early propaganda of such movements the abrogation of laws 

served the purpose of a symbolic demonstration that the Millennium was definitely 

on the way, if not actually arrived • 

This was the case with the first Christian fe l lowship in Jerusalem. There 

were conservative elements in it who hesitated to take the bold step of abrogating 

some or all of the basic ceremonial laws of the Torah. There were others who 
I 

remained ambivalent in their attitude, denying freedom from the Law to themselves, 

but permitting it to Gentile converts . The strong trend, however, moT~ by 
""M1~ 

the very logic and dynamics of the movementlrapidly and inevitably toward 

abrogation . Paul himself wrestled torturously in his soul, long and unsuccess

fully, vdth the problem of remaining loyal to the Torah and at the same time 

carrying on an energetic universal evangelism for his Christ faith . He finally 

concluded that the Gospel and the Law were irreconcilable , and that the coming 

of Jesus spelled 11 the end of the I.aw" (Rom. 10.u) . He accordingly "died to the 

Law'' (Galati ans 2 . 19) • 

"Dying to the Law" meant ,a;. rejection of the Torah. A rejection of the Torah 

meant a decisive break with Judaism- for no sect could remain within Judaism, or 

ever did remain within Judaism 1 which rejected the Torah. ~1ete~ Paul's break 

came within two or three decades of the death of Jesus . Other Jewish-Christians 
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in and outside of Palestine, did not make the break--and it was a voluntary 

break--that early. They ''died to the Law" more slowly -- the Ebionites, for 

example, as late as the second century - but they died nevertheless. A 

essianic movement, in the tense interim period between the appearance of the 

essiah and his expected early return, which was bent upon the rapid conversion 

of the Gentile world, would not long impede itself with the _osaic ceremonial 

La1! , so alien and so burdensome to the Gentiles -- a Law which the approaching 

_·llennium would soon do away with anyhow. 

Thf.J-::parent body of Judaism did not accept the . essianic views of Jesus' 
~ . 

followers . The latter remai"ed a relatively small group within Palestinian 

Jewry; but it was from the very start a separate group. It was made so in 

the first place, not by any external pressure but by its own distinctive 

fellowship, a mystic union with their risen Lord; by its special rites 

of initiation which probably developed very early -- baptism and the Communion 

meal -- by its own manual of instruction and recruiting, its separate prayer 

meetings as well as by the form of its social and economic life wherein all 

things were shared in common . The Jerusalem fellowship came to be linked 

with similarly-minded cormnunities outside of Palestine and was dependent 

upon them for support . These communities, because of their large infiltration 

of Gentile converts, became increasingly less "Jewish" and less Torah-minded . 

There were, of course, also external pre.,sures which progressively isolated 

this Jewish- Christian brotherhood- It- was suspect and held in disfavor by many -
from the very first . Its l essianic faith was a discredited one in the eyes of 

the people , for it had failed of its objective . Jesus , whom his followers pro

claimed as the Messiah had been crucified, and the illennium had not materialized. 

That this essiah had risen from the grave and was now seated at the right hand 

of God and would soon return to judge the earth - a conviction now held by 

these _essianists, no longer as part of an indefi nite and visionary saga , but 

as a present fact focused in the specific personality of a man by the name 
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of Jesus -- must have outraged many Jews both Pharisees and Sa ducees. Any 

Agada, however ins irin and beautiful, when su denly presented as an actual 

and concrete reality, may grievously shock and offend even those who had pre

viously cherished it. To the Sadducees especially, this claim of the Jewish

Christians was particularly obnoxious; for the Sadducees denied the resurrection 

of the dead altogether. 

Furthermore, there were some among the Jerish-Christians in Jerusalem who 

shared views about the Law similar to those which Paul came to express so vigor

ously and to more receptive ears in the racial meltin pot cities of the Diaspora . 

Any such denigration of the Torah, or any attem t to abrogate any of its laws, 

either by the autho ity of a new revelation, or by the technique of allegory 

employed to suspend the literal meaning of a law, would naturally arouse sharp 

hostility, especially i n Jerusalem, though violent opposition and riots developed 

also esewhere • 

The Apostles and the early disciples in Jerusalem had come to claim, by 

virtue of the po1er given to them by Jesus, or through a direct revelation, 

or by the very fact of baptism, the gift of prophecy. This too was held to 

be an inevitable by-product of the ~essianic a e. The prophet Joel had pro

claimed that in the latter end God would pour out his "spirit on all flesh; 

your sons and your daughters shall prophecy; your old men shall dream dreams 

and your young men shall see visions; even upon the men-servants and the maid

servants in those days, I will pour out my spirit." (Joel 3.1-2) The miracle 

of Pentecost - the very day commemorating the giving of the La at Sinai -

which was attended by extraordinary natural phenomena reminiscent of Sinai -

recorded in Acts 2, when the Holy Spirit suddenly descended uoon the Apostles 

and some hundred and twenty disciples - was intended to substantiate the be

lief that the !essianic age had actually arrived, arrl that the Apostles and 

disciples were now possessed of prophetic power and authority. 

At the time of Jesus, the a thoritative teachers of Judaism, bile not 

denying the possibility of the reappearance of prophecy -- the Bible clearly 
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certifying such a contingency - were no longer willing to stake the future of 

their faith on the chance appearance of men who might pretend to superior divine 

authority and who might utter prophetic oracles which would not be in keeping 

with the long established principles of Judaism, perhaps even in defiance of 

them. \1 

They were urnvilling to base a law or doctrine or its abrogation upon 

reputed miracles which might be exploited to confirm heresies. They therefore 

maintained that prophecy had actually ceased in Israel with the last three 

Biblical Prophets, Haggai, Zachariah and talachi. They held that., at the 

time of the Destructjon of the first Temple, prophesy was taken away from the 

prophets and given to the Sages . (B.B.12B) . An extreme view was expressed by 

one rabbi: "at the time of the destruction of the f i rst Temple., prophesy was 

taken away from the prophets and given to fools and children," (ibid) - this 

as if in pointed rejoinder to Paul and other Christian preachers, who exhorted 

their followers to prophecy: "now I want you all to speak in tongues, but 

even more, to prophecy. " (1 Cor . 14.5) . It might be noted in passing, that 

the Christian Church itself, which soon came to be plagued with false prophets , 

imposters and pretenders, who endangered its own orthodox doctrine, soon put 

prophecy under restraint . 

The position came to be held in normative Judaism, that the sage , the 

skilled interpreter of the Torah, was superior to the prophet . (E . B. 12A) . The 

purpose of the rabbis was not to deny the prophetic spirit but to insist that 

whatever further truths or new insights were required by subsequent ages , 

could very well be drawn by trained and devout minds out of the deep well of 

the Torah itself , whose waters were inexhaustible . 

The claim of the early Christians therefore to have come into possession 

of the ·rt of the Holy Spirit - to have prophetic authority and the authority 

of revelation - carrying with it the authority also to abrogate or suspend 

iblical laws, was a direct challenge to the accepted views long held b the 
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authoritative representatives of Judaism. 

/ A prophet was assured privileges under the Law, which were not possessed 

by any other religious teacher . A prophet, whose credibility was well established , 

could, for exa.rrinle , order the temporary suspension of any law of the Torah, short , 

of course, of the prohibition of idolatry , in order to meet an emergency, and 

the people ere obligated to obey him. (San. 90A) . The claims of the early 

Christians were therefor.ea challenge not alone to Pharisaism, which was then 

energetically developing a system of Halacha , based on a carefully devised 

technique of interpretation , as opposed tone revelations - but also of 

Sadduceism, which would naturally re sent any modification of the , ritten Law . 

The early Christians ere , of course , aware that Jesus had abro ated no 

law of the Torah. But , as the need for relenting ~~~~~the rigors of the Law , 

especially the laws of Sabbath observance, circumcision and prohibited foods , 

became urgent in the ranid process of wining over Gentile converts , the 

authority of new revelations ras rapidly invoked. The Gentile brethren in 

Antioch , Syria and Cj licia are informed by the Church in Jerusalem that on 

the authority of the Holy Spirit they need no longer practice the rite of 

circumcision. (Acts 15. 28 . See also Col . 2. 11) . Peter sees a heavenly vision 

which declares unto him that all foods are nermissable . (Acts 10 . 10 f . ) . And 

on the authority of Jesus , himself , it as soon majnt.ained "that the Son of 

an is Lord also of the Sabbath" ( ark 2 :28) and t hat , therefore , it is a 

matter of personal preference for Christians whether they wish to observe the 

Sabbath or not . (Rom . 1L .5 f . ) . 

The admission of Gentiles to full membership in the 1ecclesia 1 of the 

faithful without the necessity of observing any laws of the Torah excent the 

so-called Noachian laws (.Acts 15) and the free sharing by them of the Holy 

Spirit (Acts 10.) meant to all intents and purposes the earJy ab n onrnent of 

the Law for nearly all i t s members . It would be found impossible to maintain 

a united fello shi p -- one church -- the dream of all the faithful - with 
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one part committed to Torah observances and the other uncommitted, and, in fact , 
I • ✓ critical of them . The opening of the doors of proselytism to the Gentile world 

• 

on the sole basis of faith in the resurrected chr:st, (P.om . 10 . h f . ) , whose 

revelation superseded the orah , was a critical innovation hich was bound to 

turn vrhat was at first a Jewish sect, into a new non- Jewish religion . 

It is difficult to establish exactly when the concept of Incarna ion became 

part of the hristian faith , robably very early. Paul thinks of Jesus as the 

pre- e.xistent ✓hrist, identified with the Holy Spirit , who had now assumed a 

human body. "God sending his own Son in the likeness of sinful flesh , and for 

sin, condemned sin in the flesh11 (Rom. 8. 3) . John thinks of Jesus as the 

Logos - the word which was made flesh, 11 and dwelt among us" (J0 hn l . J.L) . atthew 

and Luke speak of Jesus 11as begotten of the Holy Spirit" ( •!att . 1 . 18; Luke 1 . 3.5) . 

Certainly, no one ho is acquainted with the determined and rsistent 

struggle for a pure monotheistic faith among the people of Israel since the 

days of Abraham, ~0 ses and the Prophets could have assumed for a moment then 

or since that Judaism would find lodgement for the concept of a God who came 

down to earth , assumed human form , and suffered death for the salvation of men -

a doctrine wh:ch Jesus himself never taught . These ideas were known to the 

Jes long before the time of Jesus, and had been rejected by the~ . They were 

popular and current in the ancient world. Judaism had resisted these notions 

for centuries . The Jewish people could not but reject such a doctrine 

unless it were prep red to abandon the most treasured and essential conviction 

for which it had strug ed through the centuries and of which it believed itself 

to be the covenanted guardian and spokesman to the world. It could not accept 

a renewed mythologizing of God , uhich it had resisted for a thousand years , 

even though the concept of a born , dying , and resurrected God might now be 

presented as a metaphysical idea and not as a concrete event which took place 

on a specific date in history or as a trinitarian conceptio of monotheism. 

J A contributing fa tor , too , to a parting of the ays , as the fact that 

the Jewish- Ghristians ere pacifists , and would have no part in the peo le ' s 
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resistance move'1lent which culminated in the revolt against Rome . Int he beginning 

of the Jewish revolt against Rome in 66 C.E., the Christian group in Jerusalem 

fled to Pella, a Gentile center in Trans-Jordan, as they did once again, later 

on, during the Bar Kochba revolt in 135 C.E. 

The destruction of the Temple severed another important link betv,een the 

Jewish-Christian and official Judaism. The event was quicily siezed upon by 

Christian propagandists as proof of God 's displeasure with and rejection of 

Israel. 

All these factors combined to surround the Je ish-Christians in Jerusalem 

in quick time with a host of enemies. ~any cl.as ensued. The first fateful 
f'. 

outburst resulted in the slaying of Stephen . -Basically a parting of the ways was inevita le also because normative 

Judaism of the first century was not apocalyptic in character, or salvationist, 

or pacifist or other-worldly. Its main concern as not with sin, ace, redemption 

and justification, but with a way of life which would express in practice the 

prophetic ideals of doing justly, lovin mere 

and the building of the good society on earth. 

nd alking humbly with God , 

In its historic evolution, Judaism moved not from pronhecy to apocalypse 

but from prophecy directly to the men of the great synagogue, from the Torah 

to its interpretation at the hands of Scribes and Sages. The Five Books of 

loses are not an apocalyptic text. There were of course mystic and apocalyptic 

elements among Jews of the Second Commonwealth - Essenes, and other groups -

"Anavim (the Humble Ones), Hashain1 (the Silent Ones), Zenuim ( the Chaste Ones) -
• • 

and their numbers probably increased in the turbulent post- -:accabbean centuries, 

but their numbers were always very small and their ideas never constituted the 

mainstream of J daism. 

Prophetic and ~abbinic udaism was pred~minantly interested in the mundane 

progress of an and society, while the a ocalyptists were interested in the 

time-table of the a preaching End. The one sought a moral reformation of 
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of society; the others hoped for its miraculous transformation through divine 

intervention. 

As we indicated earlier, there were expectations among Jews in the first 

century of the coming of the •:essiah, due to a popularly entertained belief 

that the year S,ooo, the beginning of the :illennium, as at an enrl. any 

Jews entertained the hope of a national Messiah Tiho would brin to Israel 

freedom and to mankind universal justice and ace. That this belief con-

stituted the keystone in the arch of first century Judaism is nowhere indicated. -
There were rabbis as late as the fourth century ho denied the coming of a 

:,!essiah altoge+,rer. "The Jews have no longer any Messiah to expect, for they 

have already had him in the days of Hezekiah" (San. 99A) . There were others, 

like Rabbi Samuel, who stripped the :essianic idea of all of its apocalyptic 

accretions; "There is nothing that will be different in the Messianic times 

from the present, except freedom from foreign dominaticn" (Bar. 34B). The 

social order will not be subjected to any radical change . 

It is very significant , that while entertaining the hope of the coming of 

a ,iessiah, Judaism never accepted any specific 'essiah. The Jewish p eople 

must have sensed that the idea, inspiring as a hope, was hopeless as a reality. 

An actual 1 essiah is aJways an unfulfillment, an anti-climax. His appearance 

in history has had, time and again disastrous consequences for the people . 

Judaism does not stand or fall with the belief in the ~essiah . 

Thus any roup which made a materializ-ed f essianism central in its belief 

ould find itself inevitably drifting outside the mainstream of Jewish life 

and thought. Judajsm, in spite of tessianic and eschatological hopes, which 

were maintained by some or by many Jews around the first cent cy of the common 

era, continued as a religion dedicated principally to social pro ess and to 

the men's duties to reconstruct themselves and society to conform to the ethical 

precepts of the 

Judaiso is not constructed around any drama of redemption. There is no 
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term in the Hebre language for 11 salvati n" in a sacramental, redemptive sense . 

The idea that man needs to be "saved" F.d ther from the toils of life or from 

some 8rigi.nal Sin or from the prison house of matter or from baleful astrolo ical 

influences is not part cf Judaism . 

Saviour and Redeemer in the Christologi.cal sense are not to be found in 

the Bible . 

Ju~aism's primary concern was to teach man not how sin came into the world, 

but how to avoid sin and how to repent of sin once havin succumbed to it. All 

men .are capable of sinning because all men are endowed with free ill. 

Because there is no Original Sin, there is no need for a Redeemer . The 

doctrine of atonement through the suffering of another is nov1here found in 

the Hebrew Bible . 

n does not need saviours . Nor doe ~ man need mediators between himself 

and God . "No one comes to the Father, but by me" (John 14:6) is a concept 

alien to Judaism. Man needs help in his mora J struggles -- encouragement , 

hope, confidence . uch help comes from turnin to God, and it is at all times 

available . Through repentance and amendment man's moral effort becomes the 

channel for the in- flow of the grace of God . 

Nor is faith alone sufficient to make atonement for man's sins . It is 

"deeds which make atonement for men" (Ta 1an. 16a) . 

In :udaism a man is made upright both by his faith in God and by his 

good works , the former being demonstrated by the latter . His spiritual 

life is not consummated by faith in God - it begins there, and it is ethical 

conduct which brings him near to God. 

Ascetism, non- resistance to evil, and other-worldliness, were never strong 

features in the pattern of historic Judaism , as they undoubtedly were in the 

pattern of first century Christianity. 

A faith predominantly eschatologica ~ves rise to a way of life and a 

set of precepts different from one which has no such soverei n interests . 
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The former will urge men to forsake this world, be in it, but not of it . It 

will urge them to abandon t heir possessions, to choose poverty, to seek 

escape from the trammels of socjety in the life of religious seclusion , to 

avoid, wherever possible marriage and the begetting of children. It will 

instruct them not to resist evil nor revolt against any form of tyranny or 

slavery, for all these evils will soon pass a,·:ay in the new world order 

which is swiftly approaching. Judaism, in which the eschatological element 

played no decisive role whatsoever would naturally reject such a code in its 

entirety - and did. 

Christianity from the outset was overwhelmingly ascetic in outlook. Even 

marriage was disapproved of in the early Church. In fact, among the great 

religions of mankind, it is in Christianity and Buddhism that celibacy 

received its highest endorsement. At best marriage was tolerated as a 

concession to human frailty • 

To marry and to beget children in order to preserve the race is a divine 

command in Judaism. "Be fruitful and mul tiply" (Gen . 1:28) is the first 

commandment of the Bible . 

Judai sm rejecting all forms of dualismtdid not encourage acts of morti

fication or self-removal from society as a 1Nay to holiness. One need not 

and should not renounce what is lawful. 

In Jesus' mystical outlook, the world was fast coming to an end and 

there was no point in resisting evil. It would automatically cease with the 

fillennium and the imminent establishment of God's Kingdom. Man's chief 

concern should therefore be not to fight evil, but to prepare himself for the 

new age • 
..-

Normative Judaism did not subscribe to doctrines of nonresistance and 

pacifism. It demanded action from its devotees . It taught that there is 

evil in society and that it is man's duty to overcome it -- if need be, by 

force, thou h force is by no means the only way by which evil can be overcome. 
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It is not enough to improve oneself· one must also seek to im rove one's 

en ironment. The onl y refuge from the cruel wrongs of the world is i n the 

effort to set them right. There is no ethics of resignation in Judaism. 

Vlhen Jesus declared, "My ¥..ingdom is not of this world" (John 18:36), 

he correctly defined the nature of his gospel. But Judai sm's Kingdom of God 

referred to the reign of the one true God on earth, to the conversion of all 

peoples to faith in Him alone, and to the establishment of universal justice 

and peace. 

****** 
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toward the inevi bl eparatiCll. 

ul in ur d th pread and, to lar ext nt , th aurrtnl of Christianity, 

in to th 

or J eh pro 

le, unblended eaeianic •• ot J •us and ot bi follow r■ 

• ge , which was more ta liar nd ppeal-

world. 

• 
dire ted his • 

th n orld , 

rincipall7 to th pa n world 

er tu.1)3 cq int , tho 
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the numerous ry cult abo t them, with similar s lvationis hopes. By 

binin Ju i ' monotbei , ita r lentle'1s attack u n polytheis nd idolatry, 

ite lorty nd ele n in oral idealis with a e ianio faith, trongly aalntioni t 

in character, whose jor accent was upon red ption and the promise of ortality -

Pauline Chrieti ity s bl to alee a etron impact upon the eco-Roman world, 

lon in th throe ot a piritual crisi result n fro the brealo-dowm of ts ancient 

belief • r J di , in its roselytiaing efforts - and they ere not nconsiderable -

could ttain only limited success, becau it woul not yield in its require nt1 

tor the total accept nee ot the Law on th art of those ho ought full proael.yti , 

Chri1tianity oft lin chool, makin no such requirements, cored h avily. 

But even without ul, parting ot the w ya would hi.Ye ta~ n plac , rli r, 

of course, in th iaspor , but not uoh later in leetine. 

A eaaianic move nt must ither succeed, hich in th very nature of things 

is not possible, or, faj lin to convert th dy to 1 t esaianic vi•a, mu t 

separate f'ro it or be rej 

e sianic 11 fs, in v riety ot fluid form, were curr nt among Jews -

not neces rily all Jna - round the beginning of the common era. Such beliefs -
are refi cted in pr hrie ian apoc l.yptic liter ture and are 1.so to be found in 

the ad S ~crolls. y d an special appeal o the mystical.17-- ind d mon 

the ople. They re no frowned upon by the uthoritativ Judaism of the day, 

nor we they re rd d aa unorthodox. t other hand the7 wer not held to be 

ogmatic t aehin or t f 1th, ni 1 of hi.ch• sher tical. o e r j cted 

th hol sianic compl XJ others re ei 1n£iff rent to it. s lon a no 

ssi h a pe red, n no r ctic 1 consequ nc a w re drawn, the liev r wou go 

unchall nged. It was ha of folk-faith, of popular tradition, of A d • 

But the act 1 ppe no or a siab t, part rro its political nd 

social implic tion , concr tizin ot thi revolutionary A da, into detinitin 

creed, ct and di c plin 

1 o nor ace pt. 

thintbe nation. his, official Judai m could neith r 



s iani , n 

c nse uence torr i ,h an r t c n ed from uch 

an late fro an exp ct t·on nto r alit . 

The c ing of t e s • h .ant the ush ri n ot th illenniu • .; th the 

illenni 1 t . s of the Torah a st te v, are auto tic lly abro t d. 

( .xii \.// II Ther is no lon 

any need tor t 

purpo e of the ce 

n do of o en h sole 

ni 1 'L ,J 
.. -

to purity the hearts of en . It is a a ter of tory that anti-no sm in one 

form or anoth r , t d or udaciou , attended ~ ry i portant essi nic ov me 

in Israel . In 

th purpose of a 

da of sch ov, nts t e brog tion of law rved 

bollc eon tr tion that th •11lenni w s d finit ly on the 

way, if no ctually a.rrived. 

This e h c ·th th first Chri ti f low pin J rusal • her 

were eons rva i 

o or 11 of the 

ined ambivale 

lements in it who hesitat 

ic cer nial law ot th 

nth ir ttitude , denyin 

he bold tep or ro 

• Ther w others who r -

o the Law tot m lves , 

but pe itting i to G n le o v rta . h tr ng tr nd, ho v r , moved the 

very lo c and dynamic or t e ove nt pidly n in vita ly t r brogation. 

Paul himself wre tled torturou ly in his oul, lo 

probl m of re inin loyal to t Torah n at t s 

nd unsucc sfully, it the 

ti carrying on en r tic 

universal evan is for hi Christ r. 1th. .fin lly conclud d ths. t th Gospel 

an the La ere irreconcilable , ni that the c in of J u pelled 1th nd ot 

the Law (Ro • l! . 4) . e ccordingly "di d to t " ( latiana 2. 19) . 

Dying to th Law" 

nt a eci 1 b ak 

nt a jection of th orah. rejection or the Torah 

- for no ct could re in ithin Judai , or 

ver did remain wi.thin Ju is I which rej ct th Torah completely• Paul' s br ak 

c e wi hin two or hree d c d ot the de th of J WI . 0th r Jewi h-C 1 tiana 

in nd outsid o-r 1 tin , d d no k th - d it w 11 oluntary b ale -

that rq. " ie to the Ln" ore lowly - th ioni te , tor UIUIPle , 
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la th con cent - b t did n v rt s • 1"'•"-nt, 

in th t n riod p ft 

turn," n u n the r pi c nver on or t 

nd hi X e d 

nil orl, o 1 

not lon i de i 

to he On ile -

anyhow. 

T par nt b v o 

toll er • Th latt r 

but it fr the 

not b any ext l 

h th o ai 

hioh ,h 

di n t a.c . 

t rte 

l\ , bu ·t own 

1 e ali n nd o bur n 

oul oon o w h 

h e eianie view or Je ' 

t as e o in the fir 

nctiv fell shi , s 

union i th their ris n rd; by it ci 1 rite of initiation which ro bly 

dev lo very ly - ba i and t C unj 

instructi n, an cruitin , it• e at 

of its ocial nd econ ,ic 11f herein all 

J ru le f llow i 

n n de nd nt 

th 1r lar inf tr ti on o 

le s Tora inded. 

ked th --~·""'·~-... 

for p 

nt 1 onv rta , 

co r , 1 o t rnal re ur 

this Jewria hri an It U C 

tr the ry It 

l - - by it own nu . of 

a well th fo 

in co on . Th 

uniti de ot 

0 uniti s , b cu ot 

inc a ·n ly les "J i h• and 

ch pro r si ly iso ted. 

ld in di f Tor by uny 

d t do in he ot t 

ople , for it d 1 ot :l ts objecti Ye . J u , whom fol er proc!l ed 

the esiab had be cruciti d, d t 11 nni had n t 

this siah had ris n tr th w n th ri t hand ot d 

I 

nd ould soon t,1rn to ju t rth - a convi tion nowr held by t easianiate , 

no lon r 

in the citi 

y Jew bo h 

of n ind 1n1te n rt iona 

r o lit7 or n b th 

d~ddc • • ny 

r 

, but • a r nt r ct focused 

us - ut veoura d 

v r in pirin n a titul, 
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ctu 1 n eoncr te r ality, y i vou ehock 

sh d it . Tot S dduc es es ci lly, t s c 

rticul rly obnoxiou J for the Sadduc 

r sur ction oft e e d alto ther . 

d ni d t 

Furthe ore , t er e so on e J Chris ins in J rus 1 ho 

view bo t the a s r to tho e w ch ul c to xpr s so goro ly nd 

to ore t V r in the r i l eltin ot ~itie of t nspor . ey such 

d ni t· cn oft 'or h, or any tt. t to bro~ t any of its 1 , either by t 

uthority or .an r ve tion, or by the te hn or ., 1 0 mployed to nd 

the liter 1 , woul naturally a o e shar hos ill· y , cspeci 11 

in rus 1 m, thou h v1. ent opposition an riot d velo d 1 o le h re . 

Th Apostle nd the arl disci les in Jerus 1 had co to c virt 

ot he ower ·ven tot 

~ 17 f ct of bAptis , th 

by-product of e e 

n God would pour o t hi 

pro hecyJ yo old 

b Je us, or irect r v lation , orb the 

T too h ld o b n inev:l table 

0 t J proclai d ,hat in 

pirit on all fl hJ our ons nd your du ht r 

nd yo young n shall ee visions J 

tter 

11 

ev nu on the servants nd th aid- ervant in thos day , 11 pour out 'llI7 

morating the pirit . (Joel 3. 1- 2) h racle of P nteco t - the very day c 

vin of th t ina - which s t n e by xtraordinary n tural phenom na 

remini cent or S i - recorded in ct 21 w n t to~ Spirit sudd nly scend d 

upon the Apost 

th 

disciples er n 

d so hund d n twenty d c le - was int nd d to sub tantiate 

d actual~ rrl d , nd that the Apostle• nd 

d of roph tic p r n thorlt7. 

t the ti of J u , the uthorit tiv each r ot Judai , hjle not denyin 

t po ibilit f the re ar nee of rophecyrfh ib e cl rly c rtit'yin such 

a contin ncy - re no lon r willin ke he future or h ir tai h on the 

ch nc nc or n ho nd to r or divin thori t nd who 

ght ut r oracle which ul not in k pin with t lon a bliehld 



-
principl or J is , ver. ind ianc oft m. r u llin to 

base la or doctrine or 1"Ptf__. iracles ch mi ht 

xploited to co • h r si s . Thy th r for ·nt n ·hat prop cy d 

ctually cased n I rael ith th l t thr Biblic 1 oh ts , Hag i , Z c riah 

nd chi . The h t t , t the of struction of t first T ple , 

prophesy wa ta n a ay fro. t e ro t n ,iv n to th ,.,-,~- • { • . 12 ) • An 

xtre as c re sed by o e rabbi s "at the t e of t de truction of th 

first e ple , prophesy a taken a y from t op t nd Vi n to fool and 

children, " (ibid} - this s if • pointed join er to 11 ""nd ot r Christian 

preacher , who xhorte t ir foll rs to prophec I nnow I ant you 11 to peak 

in tongues , but ven ore , to prophecy. 1 (1 Cor . 14.5) . It mi t be no ed in 

pa si , hat th Chri tian Church its lf, hie oon came to be pla ed th .tal 

prophets , OO"'t r and pr t n r , ho nd n er ts on ortho ox doctri , oon 

put proph cy un r r traint . 

'I' p it_on c o hel i no ti J i , t the g , he sl:illed 

in rpr ter of he Tor h, sup ior to h pro ht. ( •• 12A) . 1 purpo of 

the rab i as not to deny the roph tic spirit b t to insist that whatever further 

truths or insight er r quired by subse u nt a, could~ r ell b drawn 

by rained and evout in out of the de p 11 oft Tor h itself, hos wat re 

er inexhau tible . 

he claim of 1 rl ,hri ti n th r for o h v co i to po s n ot 

t gift o th yr irit - to v pro hetic thority nd t uthority ot 

revelation - carr.fi.n ith it h uthorit 1 o to abro or usp nd ibli l lne, 

wa a direct chal n to the accepte vie s lon held by the uthoritativ rep enta

tiv sot Judai1m. 

prophet a a ured pri lege und r the , hie r not oa d by 

a oth r li ou t c r . A pro ~ t , hos er dibility a ell ta li hed, 

col , for_...,. 

of cour e , ot 

, or er th po ry s pen on of an 

rohibi ion of dolatry, i o r to 

law oft orah, short , 

tan r ney, and the 



_., 

r obli o ob y h . ( n. 9 ). C oft r hri ti--na 

for 1 n n t lon 0 ri , h-n 

dev lop1n of b s ·sed tee i u of nt 

pr tion, 00 d ton re ela ic dduc is , hich ould 

n t ally re en i.fic tion oft r tt • 

Th ar ns , of cours , are br !')ted no la 

oft . orah. d for rel tin e ri ors o , C a ~ 

t la of b t c I oirc cision n ohibit food , b cam 

i th r pi roce .... of ·nning over entile c nv rt , th t or y of n r ela-

tions a rapidly ·nvok d. Th ntil br t n in ntioch, yr nd C licia re 

info d by the hurch n .ierus 1 th ton t 

n no l n r C th rt of circumcision. 

ter ee h av nl on h.:ch C un o 

( ct 10.10 . ) . .n on the uth r·t of Je , 
n t the ~on o n Iord 0 0 t . ab 

it is tt r of r on l p ference £or Ghri 

the bb tho not . ( .0 • 14.5 f •• 

he n entiles to full mber hi 

tho t t n C i ty of ob ervi ny oft 

( ct 15) and the fr rin of 

to all intent d t rly ndo nt 

bers . t 0 1 b o n i po bl 

th dr of 11th f • thf'ul - 1th on p t co. 

irit thority oft 

( cts 15. 

t t all foo 

1 o C 1. . 11) . 

re e se }. 

in th 

r 

, it soon inta n d 

2:28) nd hat , hr fore, 

t r they wi h to oh erve 

•eccle 1 ' of the t t 

XC pt th c lled 0 

I oly ~pirit (Acts 10. ) t 

of the a for ne rly all it -

1 

hi n 

united fell hip - on church -
. e to or h b r ncea nd 

th ot r unco itt , n, in fact , er tic 1 of h • Theo nin or th oor of 

0 ti to e 11 wor d on t 1 sole si. o faith in t resurrected 

Chrl• , (Ro . l . u . ), hose 

ov tion t c 

r 11 on. 

. boun o tu 

la io su rseded the or h , w s er tic 1 i 

t a t fir Jewish sect , into no Jewi1b 
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It ind ic 1 to 0 t 1· ex ct 

part f n o l ve 

d ii.h 

rl . l i k. o J u as he 

re xis en r t,, ho h n 

b Y• od hi on on in t nrul 

d mn d in n t 

hich . s m 

J us " to 0 

, • n 

of 

o • 8 . J) . John thin' of .Je 

l t on :,, u " (Jo n • lb • tth 

pirit ( tt • • 1; t d 1. 35) . 

. rta • n , no one ho 1 cqua.:nt d th the t rmin 

for ur mon hi tic h o t of r 1 nc th 

ose d t -ro. 1 t co l a ve a u d or hen or sin 

n 

or in, on

go - th or 

'e 

of 

ht J 

of 

econ et o 0 e don to arth, ould fin 1 

fo . 1 nd de t for th salv tion of en - a doctrine ich Jes him 1f 

d to _,T s l on . or e , e of e s, nev r t ug t . 

and had been r • T ey er pop curren n the nc nt or • 

Ju ai on for 

r jct s ha o tr·ne un ~ i 

it beli V its . f to be coven .te 

nturi • 

r to 

al n an 

J ieh no 1 could no 

on the o t trea ure nd 

t 

d of hich 

0 to the orld . t 

cul not ace t r n ed holo z , of , C 1 h res ste or tho 

ye rs , vnt OU t c nc t of b rn, n , n surrec ed od h n b 

p s nte an 0 t vent • • ch too pl on 

a pecific d te n t ry 0 n C i n of onot ei • 
con ri t :n c or, to , t in 0 , f C the 

J i h- ";hri t an C !i , nd wo ld no art int e opl •s C 

move nt hich cu int t e vol • Int b n ng o h 

r volt inst 0 i 66 c. ., th in J rus le led t 11 1 

til cent r r n - ·o n, h one n, 1 er on, in t.h 

_ ochba r vol . 
• • 

h eetruc in r ple no r por nt link n h J 

nd 



Chri i n off C 1 J i • v nt a q ly i z d o by hr t n 

pr o • ple u ·th nd reje on of Ir 1 • 

11 h 

q ic t 0 

rt r 1 i h 

of the fr t c n ury 

or o her orld 

fie ti , but 

• 

th 

t t.h 

of ie • 

y n of t • 

of th n 

s no oc 

in concern no . h 

0 

o doin ·u t,~ , lo n 

goo ociet o rth. 

roy nd 1 inJ h 

In its hi toric l t on , ·rudai '"'• 

fr proph cy ·r l o t 

interpret tio t heh n 

ot n ocal ti t 

ong J s o S co C 

ble ( 

n of 

l nt e ) , 

v d no 

roba 1y incre ' t bl nt pot• ace b 

1 y V 1 d 

Propl tic nd J 1 or 0 

pro n n ty, 1 th poc 

b oft ng n • one OU h 

o hrs 0 d fr it mir ulou t.r n ro 

rli r , th w C 

0 t h I u to r 

,, oo, nn g of 11 n iwn, t 

hope of a l i who ould bri to I 

ju ic C • t thi b 11 f con d 

nt J 1 ho C • r 

. - "'hr. ti n in J ru le i 

e irst £ f 1 out-

sob C s or tiv Ju 

tr , or C! lva onist, or 

in , C I e e tion nd ju -
n ct·c ro h C e ls 

·th 0 , nd th b il ing o 

pro r.. c to poc . yp b 

J fr( h T 

00 

n nt 

up - n ( 

C s - nd th i r n b ra 

b t th ir n b r 

in tr 0 • 
unda 

int r sted 1 

0 r fo t i on of 0 i ty J th 

h divin int n ntion. 

on 0 in fir c n ury 

n rt in d h t t, 

n • Jew ent r 

l 'r rxl to n1d 

int arch of r t 

bbi la t he t rth 



nt hod ni co in f e l h lto • 'h J no lo r 

ny .e s· h to e ct, for h y h ve alre th y of ezeki h' (S 

T re o b uel, ho stri d 1 nic i ea of 11 of i 

apoc·lyptic ccr 11 her i nothin th 11 b di fr nt 1.n the 5Si n C 

ti fr p e ~~ ~nt , dom ro, for do n ti n ( er . 3 ) . h 

ocial ore ill no. e jct d to n r ch • 

hil enter cf 'th c n of 

ci ic e T eopl 

sensed th t t , in p as a ope, as pe 8 1 ·ty. An ct l 

in • t ry ha essiah i l y an unfu fil nt, an nti- c •• . Iii a p 

n. 

ha , ti e d ,trou con ences or e ,eopl . J is cc no t nd 

or all wit ' ssiah. 

99A ). 

hus y 

li f in t 

hie t ri 1 a d e i centr l · n its 11 f ould 

fin its 

ud , in 

0 or by 

i 

ny 

·, bly ift·n out ide th 

ianic en e chatolo c 

rou d h ir t cent'1?7 of 

r ligion dedic ted rinci 1 o social ro 

co struct t e ve .. n oci ty to confor to 

Jud is i not co1struct d aro 

Jewi lit 

re n ined by 

co on era , continu d s a 

to th n• utiea ore-

C 1 pr C pts of h orah. 

d ptj on. l here i note 

i n ebre L"lnro.t or •s lva ti l n" in era ntal , rode ptive ens . ha 

ide hat n n eds ob saved" either from t toi 0 lif or ro ome 

r nal in or r t ison hous of t r or from baleful aetrolo cal 1 

fluences • s no t of u i • 

Saviour and d e r i' the Christologic 1 n 

ible . 

not to found in tL 

J is • r · ry con rn a to ch 

but ho to vo d s·n n h to pent of sin on 

n a bl of n in bee use ll n 

C e no l in, i 

not how sin c int,o th world, 

n °" 

n uccum d to it . All 

th fre will . 

octitn 



or atone OU r'n of not r n er fou the ebr ible . 

n saviour . or doe e d e i tor b tl een him elf n 

God. co e t t 1 ther, Jol 1 l4 : i co c pt 11 n to 

J .A. • • h lp • or 1 tr le - encour ent , ho , conf nee . 

.... ch hel t il'!' 1 i V lab • 0 h 

r epent nee r t . ,,. n ' mar ffo bee tLe ch nn 1 for e in-

of the r C of • 

or i lone uf icien to t t for an • ins . t is 1 e 

i h k ton t or n" (T ' n. 16a) . 

n Judais n upri ht b th by f ith in od and by hi d 

arks , the for r b ·n, de on tr ted bJ th lat er . Hi s iri al li i 

by 

near t 

G - it i A her , n it is thical conduct ich 

brin • 

sc tis , non- r si tanc to vi , do 

r t e in t e tte ric ud , 
of .first C nt ,hrist • t • 

/,, faith pre 0 i ntly ch tolon-ical e.:.v r s 

pr cept ·rr r nt fr on hich has no UC 0 r 

u e men to fo k orld, b in it , but not o 

bandon e·r po to choo e pov rt , 

oc t in th lif of i OU 

b ttin of hildr n. I 

ga n t any form oft a1r or 

clus n, to 

11 in tr ct 

ry, for ll 

0 e 

, er ver tron 

un bt dl er in the t rn 

0 

k 

y of life and a et of 

int r sts . 'I'he former i ll 

• I 11 urge the to 

cape from the tra 1 of 

re er os ·ible rria 

not tor ai t vil nor revolt 

1 1 oon pas y 

1 ha n orl or er hich i • !tl ppro hin • u i , ·n hie the E? c t o-

lo ical 1 n pla ed o 

in it ntir y -- n did. 

C i t a ity fr 

isiv rol h tso r ld na,ur lly re ec uch a code 

u . t lf n ly sc ic in outlook . FY n rria 



'W s i approv 0 _nth rly urc . • r ct , .on- t r i::- li n ot 

mankind, ·t . n r . i.anity and t .. .. l. 15 

endor e t . +,o1 r a 

To mr ob t, childr n nor r 

co n n u f 1itf'ul 2 ultip y 

co n n of b • 

J, dai . r _je ting R fc, of li . 
1 

or self- r val fro. soc.i "t a. y to holin 

renounce h.A~ is 

n J~sus • 

no point in 

d t, 

for e no t 

or, t1. 

rle n 

tl . 

1 ou -lo~ 1 the : r .as 

vil . It auto 

of rt'ld •s n- 0 

. 

e 

".T' 
• 

0 

l 

h t it is vero , - ifnad 

no means t.e ich v1 cnn bP. c 

ones f one ;\ s , k to tm rov one ' s 

t c lib c d i s hi st 

co n to :1uma ra.i ty. 

r .s rv he roe d vine 

( n. 1:28 is th fir t 

0 enco r ct or ortific tio 

• ~ne ne d not an hould not 

. ~ · t1 con r: g to nn e d and there 

t·c .y cea e fit he . 
1 lenn Ut1l 

• • n' chi f concern ho l t,her -

J__ fort e e g • 

of no res st nee and C 

, t 1era _s in soc· t,y n 

y fore , though .1. orce is b"T, . 
• I t 3 no no-..i h to pro~ 

eon y om 

the eri 1 t; rl • in .,._he · effor +o,.. t the r:p.1 • T ro i no 

. tb. cs .f 0 i • 

• 

,. en T v 

n J 

r a, Kin o. not (John 1.36) 1 h corr ectq 

e ind en~ r 

re of he on.., +. r·t 

Him lone , n t t 

's osp • Bu. Ju 

rth, ,.c t c n r :ton of 

b iolm~nt of univers j 

·* 

~o r erre to ,he 

l pepples to 

and pe ce. 

it in 
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r >.~M, •~r"-"'W C n Cog• at 

c01·JiaJI invit . you to attenJ a 

. 
ymros1um 

on 

r1 ·• g 
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YMBOL A D PR MrE 

DDR 

BY ABRAHAM A. 

Pr i<lenr of Th , Dr>[ H: olleg • 

THI YEAR O R FO DER' DAY mark th · fifti ·th annt\c:r ar 
inc , th .. 11 .. g .. r ·ci ·e<l it hare ·r rom ch · mm O\\ c:alth o 

P nn ,1 ani'1. It i n hi tori Jandmark in th · )if of th · • >l1ettc: an l 
w ... a u ,ur honor ,J ouc t an I ur ri ·nd 

eel br, ci >n. mgw 
The: Dr • ·a b rn in airh md r arc<l to r >bu t h ·alth 

d p1t an r ubt an<l k ·pti i m. Mo e Dre I i • I > >m ·J t 

blindn in hi lat r year aw a , j ion. Thi i ion l c: am • the dr ·am 

f hi lif . It in pired him ;vich ft ith r<lu >u th, t h • d ·di aced . II 

hi arthly p e i n t vindicat thi dr am ~ nd t ich. 
The .. n f hi drec m We • in con n· n ·c: ~•irh the I int c the ar) 

fath untr ,, nam 1 that th, tren th cf a n~1ti n Jie in it 

faith· ch t an tin f d me rac Ji • in th · tea hing th· H 

bible· that t di nity f man i lerive I from the Fath ·rho >d o 

and the Br therh d f man who • our c i t l e >und in the B 

G n i . Th r f re r a n d Dr >p i • the know led._r • of th • bibJ • 

in it intrin i chara t r in re p t t lanfuL g , hi tor , an i ·nt i ilizL -

ti n and all that flow frc m the c: ourc ar • a ital in rcdient f 
h alth Am rican ci ilizati n. 

Part f hi i i n e m pro1 hcti al I in pi red fc r far ahead f hi 

rim h i ualized that fre Am ri a would me da b • >m • the hL pp 

horn f the laro- t L ggr ~gation of the I oplc of hi wn J '\! i h faith . 

D tin d r ,. d h • thou ht th, t n thi i1 a uniqu nt r f I m-

ing w uld c ri r ce 1 in Hd rail tradition , n<l p ·n c all f 
truth with ut regard t race or r d. 

H i ualiz d the r nL i L n c f J wi h cultur in Am rica riv ling 

th nt r f J \\ i h 1 ,arning \vh influcn radi c d c 11 

f w t rn i ilizati n p ,. iL II in th r aim f phil ph thi 

and r Ugion. 
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T \1 ' rd chi nd h b queath d all hi arthl po • n f r th 
e cabli hm nc f a c 11 r H br w and Cognat L arning. Th " in titu-
ti n v n ity f ad anc d hara t r. H th pre rib d 
that th in titution whi h he pl nn d \\'a co b a non-pr • nal ra<lu-
ac :. lle tee • e prim aim wa t ngage in riginal in ti-

• nd r branche of 1 arning whi h w r basi co th 
hi • • • • m Chri ti nity and Islam. 

Thi i n i of th Drop ie Colleg °' . Ther ·wer f w in Dr p-
• ' enerati n who hared hi faith. the f w l t h \V r, 

w en n t nam but a f \\': th • nd 

fir id Col th '1 r 
berner; rrau f n 

nite l t' ment th C 
formall bli h d. 

A nth 
\\' be r • ' 0 1 
alumni drawn lit fr m 

n of th C 11 
di ·ate l. The record f 

h and f unccionin 

lz
th 
ra 

ur 
m 

a ademi • in rituri n ur • their writing nd 
th w • • f th fa n ur h are also a spirirual 

mp it th be t that di er e cultural c nters of the w rld off r 
-,.., uld e n in normal tim h n. tit lt <l a ignifi ant c ntributi n 
t Jewi h t Am ri , n nd to worl I 1 1 r } ip. But who can f rget, 
in th tr, gi ra of the past haH cenrur rh d vastation that wa wrou ht 
up n ch , n i nt center of Jearnino· in the v r-t rn untrie and par
ti ularl , th blight f ph i , 1, pirim, l and in 11 tual death that e ,_ 
tingui h d er park f lif in th 1 I f acr d learnin that \Ver 
once ch pri<l and th 1 r f J udai m. 

A id from th miraculou l r t r d enter in the State of Israel -
nobl and fittin 1 r pre ent d on chi dais by the presen e of it bril
li, nt amba ad r to our o rnment and the United ations - asid 
fr m the renew d tirrin° f the fountain of the li ing "acer e en a 
th n e welled forth in prophecy, p almody and isdom - the re-
pon ibility for keeping ali the ultural and piritual heritage of th 

H brai g niu de ol upon ur en ration and rhos who '.\ ill u -
e du. 

In thi light th Drop i Coll i m re than anoth r academic in-
ritution. It i a piriru l mb 1 and an hi t ri promise. Important a 

th , ompli hm nt f th pa t half c ntur have been it i the futur 
f th C 11 that will b th t st of d tin . 

L t m th r fore a in b half f th G ern r and the Faculty of 
th Dr p i C 11 g that ' hav nt r d up n thi c lebration not in 

4 



a piric of elf- ongratulaci n or in cicucional vL ino-1 ry. 
th hall ng that li ahe, d an<l corr<: p n<lintrly ur crwh .. lmin 
re pon ibility. At chi h ur \ e ar , filled with a en e f pr )foun l Yfati
cud f r ha ing b n pri il ed co pla a f arc in brin ino· ch C )lie}" 
to it high e tat f chi da . An I \\ humbl pray for <li inc \\ i lorn 
and l"uidance for ur el e and ur uc ·e r t cc th <la wh n th A 

potential hop that inher in chi in titution \ ·ill b fulfill d throu 0 ·h 
that de re f h larl a hi vemcnt and int g ri which r veal th 
truth chat he, 1 r in th word f the a <r " incr "'a e I eL e in th • 
world." 



P, e ,idc.111 Ahr1h1m 1. ' u11Jlt111 ()f 7 he Drnprrc. olleRc ti /11 md Dllid 11110/], 

( ht,irm,111 r,f the. Br"nd. R,1drn orprnc11ir111 of Am ·1ict1. 



THE DROPSIE COLLEGE 
FOR HEBR['\X' AND C G, A Tl: LEAR I, 'G 

Pl! I LA DEi. I'll I A 

C I I "' l 0 

DAVID SARNOFF, Br1 adier Gen ral, Arn~ of th• U, lt~u 

State~ Honorary Reserv : hairma of h BJ rd, R dlo 

Corporation of Amerlca. Inven or and nus r·a1 ~ , you 

have proved valiant in de ::,e of our coun ry and it lde<:11.;. 

Realist and mysti c , you have m stere the art.. o • ilar·11 z:.,lnP: 

the mysteries of s c ience for- th b t term n t of mar ' " i'a tc 

ard destiny. 

You have bee1 decorate by governm nls ·n honor'd by 

celebrated institutions of learni g. Thls oll t , or t.,h • 

occasion of its Jubilee celebration, Joyously joir sin th• 

chorus of praise. We, in particular, cclalm you as an 

historic symbol. For you symbolize he flow ring of huma11 

personality, made possible in the spiritual c limat· o 

free, dedicated America. 

In you there is vindica te the dream c h rlsh by 

the Founders of our Republi c and likewise lht.: ho rid 

prayers for a better world cherish d by th rophe s · n 

seers of the people of Israel. Davi S~rnoff, we gl dly 

embrace you as an honorary son of this CollcJ . 

By a unanimous vote of Lhe P·c ulLy of this Colle· 

approved by a unanimous vote of the Board or Governo s, w 

gladly admit you to the De ree of Doctor of Laws, honorls 

causa, and declare that you are ntltled to all th Honors , 

Rights and Privileges to that Degree appertaining. In tok n 

whereof, I hand you this 

May 22, 1957 

diploma. ~ Q__ 
Ota.~ 

ABRAHAM A. EUMAN 
President 



THE PA TA AG IDE TO THE FUT RE 

ADDRE 

BY DAVID AR OFF 

fr. Pr-- id "flt mber f th Faculty Ladi and G ntl m n: 

I AM DE PLY GRAT_EF L f r th priv_il g f taking part in th 
F under' e .. ,erc1 th Dr p 1 C 11 0 r H br w and 

Coo·nar L arnin f r the i0 nal ho u ha e b t w d up n m 
n thi • ific . I hall alwa e • m m ry f chi d . 

B ·i<len the tim - pan f .fif ar ommemoratm 
t <la} ha a per ona • • an for m . nt • happ n 
m ' friend and 11 aw fit t n01 m com-
pletion of h lf enrury f w rk in t • nd • in<lu tr '. 

I ha a k en f Jlo, -feeling a i ,r any n r in tituti n 
that h her d the storm an h a riod of tim . 

I aJluc.l r the coin id nc ho nor in ain but b u Jt 

d ha impJi ari nd th nal. 
At fir an ul l m to b lied r lati n b m th 

a hi ~ emenr t hn lo in ol d in my anni r 
ch--, chi m nt in Jearnin(Y in ol din )Oltr anni rsar . What po ibl 
1 ment f id ntity r int rplay c uld th re b n mi ht a k b tw n 

nt re ar h nd bibli al r rch b tw n the ad nt f nu I ar 
en rgy and th xpl raci n f ulrures? 

Bur n cl r 'amination it b apparent that th r lationship 
ar lo a i0 nifi ant - m ) b a n I k at the front pa e ju t 

f r omfort. 
In 190 \J h n chi 11 f und d th Arabi \J rid "as m-

fin it 1 rem t fr m Philad lphia. The nl n , s that could b xpect d 
fr m it par h d and eni mati land had t do with archa olo ical di -
co erie . Th Am ri , n wh u ht to know that ancient world m r 
incimat 1 and em d cl ctic if n t ntric. Th y 
~ m d t b c, pin int r d fr m th da -to-da • 
hall n and pr bl m of th p ri d. 

Y t now fi d cade lat r th Middl Ea t ha 6 m n f the 
f al c nter f hi ror in th makin - , fa t made doubl dramati 
b r th m r n f a J wi h t, t in Er tz Yi ro l. Th ar a ha b -
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·ome a ·rici ·al ar na f p lici ·al ·rru <rglc: an<l one o • the virnl ch ·acre 

o nflicc in the w rl<l-wi<l • <lu ·l ·tween tr ·e<l m an<l c mmuni m. 

F, r fr m e , ping the I re ure f imme<lia '}', ch . • ·n rao- • l in 

cudying the hi tor ancl t n rue an<l ·ulcur • t the Jud ·o- r.1bi w rlJ 

find ch m l e , c the ·r heart c ntemporary event . Th · di · ·iplinc 

, hi ·h your llege I ur u • ha e u<ld ·nly b ·com · in<li l ·n able r an 

America c mpe11ecl by <l • tiny t 1 lay ' l <l 'li ivc: r le in tho • r •oion . 

Thu what had 1 k • I lik • a lu.· ury of absrracr eruditi< n ha. turnc:<l 

inc a nc • 

And thi • ·tra rdinary rran f rmacion >t <.our e ·an le explain • l 

nl in rcrn1 th · pro rre of ·i ·n • It i the de\ e 101 mc:nr of m 1-

rn c mmuni ati n and tran l rcarion chat lu y,rnkc:d th · Mi Idle Ea r 

inc the <.ent r f the world rage. F >r di tanle ha l een all but obliter

ated. Ge 0 raphical area th, t had be ·n r mantilal l ' tar- )f • u l len I 

fin<l th m l n th main highwa f current hi cory. 

Half century , g it called for ex ·e1 rion,11 imaginati< n co fore 

the amazing , d ancc of ·iencc and re ·hnolog •. e ri 0 htl , h< nor th · 

men wh c min<l projcccin.,. th · 1 re ·nr into the future:, could di rn 

b nd the h riz n f their day th thin to ·om •. 

Int 11 tual i i n of the amc high or lc:r wa n ·cded co fore:. • • ch 

e er- xpandin imp rtan o ·holar hip reg·trding th · Middl • Ea t. 

Th t wa th kind of x,s:~csscd b 1 • Dn l . i ·, \\ h ·n he a -

ign d hi f rcun to chi ·oll '- n<l by c.ller, it fir r Pr · id nr 

who warm fri nd hip I had the pri il e ) cnj >). The an l th 

a iat <l with th m in th · ·ourag l u en q ri c rilhl r de ·rv • t > l 

h nor d , we arc doing to la . 

In m mall wa chcrcf re a one wh ha roi le I in th • in ar I )f 

m d rn i n , n<l tcchnolog I ha e rak ·n pare in th , pro c • chat 

ha e mad ch w rk )f chi colle1re incrca ingl , meaning ful. In rh . • 

ir um tance I fc l a en kin hi1 with •ou at ro la ,' cc:ld rari >n . 

Th re is I chink, an th r imp rranc elem ·nt f idenrir r l ·ewe n ' )ur 

p ializ d world an<l mine - on in which J our ha k ng offered 

lead r hip b xampl . It i an element chat men I ike 1o • Drop ·i ' 

and C ru Adler rec gniz <land a cept d fn m the out ·er a ·lf-e id nr. 

But it ha t to b full gr, ped in th icntifi , r a. 

I r f r to th n fundamental or ab tract I , ming an I kn wl-

dg a again t appli d and n, rrowI ' utilitarian knowledge. 

In Am ri a p iall b au f our tr ng l r, gmaric lent cff rr 

m i ntific re ear h ha le n h a il fo u d n , pplicd r , rch. n 

n in ring and imm diat u efulnc . >t n u h , ttcnrion ha h n 

de ot d to pur or ba i r ~ear h. In on ~qu ~n e ther ha been n u 
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lap in th fundam ntal kn ledg from hich t chni al accompli h-
m nt .flo . 

To put th matt r at it imple c practice ha tend d to g t priority 
o r th or . E plorati n and di ry hav u ually been judg d 1 s by 

1hat th y add d t th trea ure-hou f knowl dge n<l under tanding 
than by what the dded t indu try and v ryday lif . Th i nt1 t 
dev t d t ba i inquiri into the unkn ,vn ha b n gi en r lati 1 
J ittl redic and ertainly nor n ugh ca h. 

T da th re i growing realization of th danger f thi n gl 
but it j till n t ea ither in industry r go rnmenc c justify in-
r a d appr pri cion for pur re ear h. On.. till n1 c the qu ti n 

··ot ·what alu :> j a pro r, m of ab era t ci n without a d finit and 
• u ·ful' goal?" for nd m r of ch men re p n ibl f r re arch ar 
be ,.inning t a ·kn wl dg ~ the fallac of th t qu cion. le i b'"' oming 
in rea ingly 1 ar to them that th pur uit of knowledge a an nd in 
it elf, th pa i nat urg to anqui h ome egm nr of ign ranc 
JU tified in the long run e en in term of utility. 

m y ar ago r in ranee f w in a iarion a much int t ba i 
tudi f th uppe atmo phere, far beyond the ceilin o- of th hiohe t 

flyin airpJan at that time. But oon enough the d elopment . f air-
raft capabl of l~mbing to vasdy higher lcitud mad what had 

b en pur r earch itaH p rtinent and pracri al. In radi , co it an
ther e 'am1 1 , e are con tancl having c use frequen ie b for w 

know th ir hara tedsti and behavior as ele tro-ma.gneti wa e in spac . 
Th gulf b twe n fundam ntal and app.lied knowledo in many field 
r win t o wide to b i 1nored. The cientifi communit , ha p ken 

u i orou I n thi cor in the pa t ear. Becau e pur ien i the 
f undati n f n in erino and te hnoloay it cannot b und rrated or 
n J t 'ith ut ultimat ly we kening our entir s ientifi difice. 

Dr p i C II e b I n among tho e institutions that do n t need 
d i on thi or . It ha always culti ated an ppreciation of funda-

m ntal holarship with ut too much reoard for the bo kk pin o 
b iou utility. Fifty ear of activity on that basis ha e amply justified 

it d di ation. 
If an thin i I ar t day it is that a profound understandino of 
mitic ultur - of the traditions of Semitic peoples and th ancient 

;vorld from whi h the h, e prung - is highl rel ant to the prob
lem of our time. W mu t ha e d p ndable insights into th mentality 
of th modern Arabs. There are tens of millions ho sp ak Arabi 
diale t horn e will under tand only as we penetrate the m sterie of 
th ir Koran. 

can hop to mak e tern id al ompr hensible to Moslem 
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p pul ti n nly i w di o er th qui a1ent m their own piritual 
and intell tual b kgr und. It i a j b of cultural cran It ti n. 

Our wn untr a ch lea<lin°· Great Po\\'cr , n<l the ·hick) of 
fr e<lom n thi arch mu t know inti mat ·I , the Aral ic. and l lam it 
lit ratur . In th Middle Ea t it play th .. r )I · that our own 'Krcd ·rnd 
hi tori al docum nr - frc m th ~ Old Tc ·ramcnt to \; a ·hington' Far ·-
~, 11 Addr and Lincoln ' cry burg ddre - play in the e ·r. 

Even th politic of th ancient world arc not irrele anr to the ,, orld 
w Ii in t day. Again c th background ot thc- urrent rurmc il, it i 
well t re alJ that r thou and of year the ancient land l) • l ·rn .. I, in-
Judjn Tran jordan wa the ccnc: of rec.urrcnr conflic.t bet\\'ecn 

Mc 01 otamia an<l g J t and d ·it ch mu. c: were not too unlik ~ the e 
ur wn day. 

Pr ident el on Glueck of Hebrew nion ·on ·ge ha sho\\'n bril -
'-

liandy ho much w may learn about th, p) ibii iti • of . ettl ·mcnt in 
th modern ege from tu<ly of the ancient cge,. The ancient\ it 
appear cho c rtain itc be ·au • th • , were af • ha l .lll •. • to \\'ater 
, nd re d mmun1 ·anon with th ut i le world. Th \C, after ·di, arc 

n id ranon in ·ho) ing ic for eccl m nr in our own 
tim . Th p pl I rael I am told, ha e aved them ·Ive con iderabl • 
labor, many error and m, ny failure by pn moring archacolo~irnl tud 
of th ir c untr . 

To appreciate th depth and the nature o:f rh rrugglc in rhc iddlc 
Ea t, w • mu t I e entially what Drnp. ie College ha b ·c:n con i t ·nrl , 
doin°. W mu t ce that area in it lar2 A r hi rorical'. per I ccri c. The 
land jn l ed v,1 r alrea ly ancient at the rime rhc >rman fed 
England. 

It ·an b ~ h 1pful in d aling ,vich pre cnt-da ' rul r )f r 
example, to ra p that in their own mind the ar th, uc to 

th great Phar ah - that the crave , I > ition on rhe mod rn enc 
com men urat with that proud u c" i{ n. 

Wh n ap le n mar h d hi European legion before the pyram i L 
of E pt h r minded them that i 000 car of hi tor k >ked d wn 
up n th m. Th Egyptian them el e , then or now ha e needed no 
uch r minder. a r' pc I I ar aware with ut ha ing to , rti uiate 

th " th ught, that the ha e l rung from a mo t ancient and crcati e 
Cl ilization. 

B the am tok n of cour ch literal-mind <l who ·he ·k off I ra J 

a a "new uncry <l not be in to under rand it m od. Th I pl of 
I racl ee them 1 a h ir t the gl rie f the kin rdom of Da id 
and S lomon a n f ch Macabee and e ·n th athci t am ng 
chem deep in their hearts cheri h th id a of Di ine . anction. o matt r 
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how mu h Israeli may ay ab ut the Balfour De larati n and Unit d 
ation d cisi n it i in de p-ro t d tradition and Biblical proph 

that they find their tronoe t impul t urvi al. 
Wh cher in refer n t Egypt r I rael, th emotional fa t r can-

n t be di mis ed a unr alisti or illogical. The mu t be compr hend d 
and r n iled. T th e 't nc chat holar pur ue chat ca k of under
tandin they d m n crate again the imp rtanc of pure l '-'arning. 

p litical tructure in th la t r ck nino an ndur unl n 
a undati n of tone-hard knowledoe. 

Th ear and iddle Ea t the ne of mill nia f tru le a hie ed 
me enturi p a e under the P"x Rom.,ma. imposed by the militar 

force of Roman en ral and later f M lem lead r . In t day' w rld 
unhappil for e i till , major lement in th quati n f international 
, £fair . Bue it i steadily • ieldin ground to rate man hip and per ua ion. 

P r pti e men in th Middl Ea c nd l ewh r dare l k ahead 
co a regi nal f deraci n f independent nation somewhat on the pattern 

f th Pan Am rican nion cm n ur hemi ph ral neighbor . Mc w 
n t dare t h p that from the pres nt turmoil there wiH at la c come 
a P rx D mo ·ratica? 

In th idea and ideal held by rh ariou Midea t peoples, perh p 
half- n iou ly appr h nded e en by the mo r lowl mu t be found th 
building blo k for rurnin ch 1 1 n in a truccure f r ality. Th 
di ·ipline o in titution like Dropsie help di o er and define thos 
buildin bl k . 

As a non- e carian mnscitucion, Drop i Co Hege is fulfilling the 
Am ri an piric of it founder. Incle d it i ionificant that in the e da 
f teacher hortage, ninety p r ent of your graduat s take up acti 
ar rs a t a h r in ·olle e and uni er ici at horn and abr ad. I am 

told that yours i n f the out candinf urce of profe sor f H br ',) 
and Old Te tament f r th Pr te tant the 1 ical minaries in Am ri a. 

It i m und rstandin that th Judea-Christian ultural origin hold 
fir t pla in the curriculum and ducational philo ophy of your olle e. 
Th r ma} b ch who will qu sci n the justi of thi mpha i . Y t 
a pe ial one rn for th literature and 1 re of this rear epoch em 
enrirel pr per. 

The I lami world, in part be ause it ha long included functioning 
p liti al tat b a t a number f fir t-rar in cituti ns f cholarship 
d lel to th daughter Arabi ultur . Judaism, by contrast 
ha be n in °ularl lackinb in equi alent institution and it v. a their 
reco nirion of this d arth '\\ hich fired the z al f your found .rs. 

Beyond that ther is the incrin i imp rran e of Hebr w and all it 
nnot co We t rn ci ilizati n. I allud d to the milli n who ar 
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p h logi ·all nditi m d b the K( r, n. far greater numl <:r - either 
dire t1 , or thr urrh hri tianity - are • mdition • I b , th · Hc:br '\\' '·ri1 -
cur and th lie ·rarur ba ed u1 n ir. 

Can it b ntir 1 cid ·nt chat a I t 1 l • ~h > nuk • up on! one-half 
f n per nr f the human r, • h uld h, \C ma k Ulh ,rn imt ,ltt upon 

w rld i ilizacion? H ' are \\' .. to gra I chi l hcnomc:non >t th • olo .. al 
influ n f num ri ally tin ' race throught ut h1 ror , - e. c:1 t l .• r ·
ear h-in-d prh into J udai m? Quit · a id .. fr )m the inh ·r ·nr l ·aun· ot 

the Pr ph ti , nd Talmudic \\'t rd, it 1. ,rn inc ·lie.· ·tu,111 l<>m1 •ii int 
fi Id tud . 

Rar l b f r ha mankind ha<l u<.h urg .. nc nee I t r the nuid,tn • 
nd h aim nt f piritu, J in i hr l ·c,1u • rnrel ' let >r • lu. man l • ·n 

onfus d nd fright n d. her rh ,mu ·nc ,r ·ek. \\ c:r • pre: > u1 ie I 
with th ti · th J w w ·r dec1 1 , c nc ·rn ·d \\ ith c:thK - ,, ith th • 

Di rin • p rk in m real m, n. B • ·au • >f their geniu r moral law 
Pal tin w th c <l-be<l of 'r ·~u r ·Ii ni m . 

ur 1 in chi rim f much moral aml wuit ', ) muc.h ·r ion ot 
chi al alu w \\ uld d > w ·11 to return to fir t I rin ipl • in th<: lomain 
f condu t. M d rn m, n ha b .. ·n tra[ I ·d in a maze: )t comm uni t 
m ra i tz h n nihili m , nd m t ri, Ii t ol e ion . H • cem t 

ha l • chi al com1 , . nder hi ·onfu i m there: 1 ,l I o. mvc: 
n t lgi f r ch imple, cl ·, r- ·ut n >rnl -~rrir 1 le: that ha\ • ,d\, ,1y 

b en ba i in th H br i phil >ph , f I if<: . 
W Ii in the mid t f a gr·, t cri i in ·hich our \\ hol • Jud ·o-

hri tian i ilizati n i at t' k •. Th · ·ommuoi t -1dv ·r ar ', plc:dgc: I co 
d tr all \\' h Id mo t pre ·i u h, ov ·rrun a tl ir<l of ch human 
ra e and r a h ut gr dil for th · rh ·r t\\ o-chird . 

In chi pr di am nt I l Ii e \,\'C mu r ding mor • re: >lute I.. dun 
er t th fund m nral , lue l "in ' mc:nac • l. ~ • d,1r • not on le: 

th t th , lu re e 'pendabl >r ·an l • afe I • \\ atc.:r ·d d >wn. It \\' • 
d w hall b n th hi ,h r a<l t r t, I defeat. And it \\ ill marrc:r lirtl • 
wh th r th d f at i im1 d b I brut .. for ·c: or b • lemm ,ti intion 

fr m ithin. 
It h b n th f m r, l fronci r m >r han an 1thing 

I that p ned r conqu r t the totalitarian mon ·en iti • 

f chi ntur . Our mo ital ta k th r " ore, i to rq air th · di id-
m lin " b n G d and E il b tw en right an I wrong, and r ·store 
rh ba ic m ral imp r, riv nl chat i done, \\ • h, IJ mtinu • t > a1 -
p a E il in th nam , f habby xp di n · j that bring u nl ' t mi o

rar illu i n of peace. 
Too man in our en ration ha m, <le Pilate' ni al 1u-. ti n 

"Wh t i truth?' an alibi f r u ~I fal h <l . They pr laim that m ral-

1 



ity i at b t a relati thing and bid us to "under tand" th d il. To 
many ha ac pt d th p rni i u f lla y that G d and E il n b 

"ra d up· that wi d m n i t f plittin the diff r n b t n 
n and d pra jcy. But thi middle- f-th -ro d 1 wh n appli d 

t m ral que ti n un<l rmine int gri and in ch mak u bed-
f ·llow of de p t and arch- riminal . 

T mak matter , or thi willin<l"ne to liv in pea ·e with il, i 
ten d eked ut as broa<l-mindedn and lib rali . R c nd om n 

argued in rint chat in d aling with th Kr mlin w hould r j ct what 
h all <l "the d il the r r f hi tor ." After all h aid, "th v r<lict of 
hi t r " ma "alt r th h at d jud 0 ment f the m m nt." 

Thi kind f r a onin° all t familiar in ur tim amount to a pl a 
that w rolerat the intolerabl on the thcor, that w , n't know f r 
ur what i wr ng , nd " il an h w. But I ntur t doubt chat hi tor 

~ ·iJl alt r it current judamcnt on Hid "f' ga chamber or talin' 
human !aught ' r-h u .. or th re enc o ict but h ·r in Hunhar , '- n 
more than it ha a1cerc<l it jud 0 m nt on Hamam and ngi Kh, n. 

Few men In e lo t m ral "n m tt t th point wh r th could 
k up n th murd r fa friend or a n ighb rand ay, "Oh w ,J}, mayb 

th re' an ther ide to it. L t' ait for the erdi t of hi tory." Y t the 
amc men find it po ibl to Jo k ·ith a crtain mpla ·ncy up n th 

murd r of milli n in c n ntrat:ion cam . 
Having Io t th ir fairh in m ral truth they ha al o lo c th apa it 7 

f r ri hteou indignation in th fa e f hidcou crim . And , II )f thi 
ri • the ri ht of :va 1 to th new barbari.,, n . behjnd ch Iron Curtain 

wh ppr th ir wn , [ I and menace th r t f us. 
Th < r at Pr ph t and T acher , tho v,:h li an l lab r ou 

tud here, w r tubb rn , nd unc mpromi ing on 'ntial l rinciple . 
h re ag - Id truth \\' r at tak th n r oucrht afet in th middl 

Qr und of ompr mi . Th did not count nanc th m l rn her 
of coleran of th intolerable. 

Had the D m ra i aft r th la t war tuck tubb rnl t im1 I 
Judeo-Chri tian prin ipl , th ~ rJd I b lie e, , c uld b in , bett r 
p ition than it i coda . E idenc f ital piritu, l crength that a cept 
a hall n° t ba i moral principl unafraid, would m .. kc th militar r 

and on m1 tr ngth f th free part of the world more meaningful t 
it nem1 . 

More than anythin ° lse mankind n ed t day a nt f 
th 0 ood ociety and th good life - and the ourage t utl t d f nd 
it. That i w i n t t be found in the phi ti ati n of tho e wh ne r 
at moral alue . It r ide in th t tal rperience of the human ra e a 

pressed in it noble t literatur and m ral stem . 



th t h f r d p ndable rt inti· alJ of 't u in thi • uni 1u • 
ha prima n ibilit an<l grea l l >rtunit •. Tluc 1t 

m i wh c r p i f \\ in making u h .rn in. ttcu-
ti ibl . Th t i m n wh< im1 km ·nt ·J hi vi ion, tr m 
Pr • t Adl r t Pr a <l ,1 ch ·ir a .. ignmenc. )\\' 

t th nd f half a ignmcnc i m r urg nc ,1n I m )r<: 

i onifi ant than r . 
I alute y u Ju ti n, , n I ' u Dr. ·uman , n chi. jubil • . It 

mark th ulmi • I ri d < a hi •y ·m ·n ·md th • l •<7 in-.., 
nin f a n w p • rv1 mankind. T m t ch · hal I ·ng • o 
th future ur 1m l • b Id· but it mu. t l • lal.1nu.~l l, 
wi d m b d n kn 



Le/ I lo Right: Harold l' ill is Dodds Presid 111 Princeton University; Professor 
olomon Zeitlin, Drop.rie Coll ge; Rabbi olomon B. Freehof, Pittsburgh; Dr. 

Abrahcun A. emnan Preside11t, Dropsie Coll g ; George . h11ster, President, 
H1111ter College; Daz·id irnoff, Ch,1irman of th Board. Radio Corporation of 
America, a11d Rabbi Abba Hillel ilz, r, Clez · l md Ohio, at Dropsie College 

Founder's Day exercises, fa 22, 1957, Phi/:/delphia, Pa. 



Li I cl Ii 11 n s 

PRI !DI ·1 BH HA \1 I l \I \ 

T< > 

Ho 01u1n D1 <,H 1: 1• R 1 < 1 I'll : 1 

H l LD \X11LLI - 1 C Dl . Prt: ,dc:nc Prinu:wn ni\U"itt Yuu 

tre d · u:n led fr >m ,l hunt I notcll tor r<:ligiou Ltich ar d ti\ it u>r~-., tt:ll t:. 

You bc:Jon<r to the: \Xlo >dr<)\\ ~''don cradicion. u>ml ining rhcor .rnd 

praltt<.<:. bJ ·n lin<r <:du .uion \\ ,ch cht· phi lo 01 h) 1.>t gm·ernmuH. 

Your .urn.ll.:mg rc:<.or I of J ubJ it c:rvitl 1 c lo JU<.:nt c ·-.,c,m >ny of vnur 

b.1. t<. phi lo O[ hy ot c:<lurnci >n. You havc: c pounded dt:q I n>Olt:ll on

\ i<.t1on m the fun cion of chc: mc:n .111 collcgt:, and u>n\<.:r-.,clv chc 
< 

me: capabl • oblinarion ot chc: publ1<. ro mainr,un chc <.nllc:gl hcl and 

mdc:1 c:ndc:nc~ chat "tree ·ncc:q n c:" a1 I IK ,dikc: \\ tth cl)u,tl tort<. l1 ) 

o]lc:nc: il well a co commc:rtc: .rn<l indu tr}. 
ndcr your .1dmini mlti< n. chc: Prmc.c:ron tr:. liri >n toward hihli al 

ubic:cr and rc:liniou- licerMurc: ha he ·n 2ivc:n rc.:n ·\\l'd ern1 h,t"it . 1\11 

1m i iblc: hon I unite our re l • tiYc: in muci m i )Ur .ttmudc: wward 

th· role: <. t biblical rradirion in hum.in uv liza io . 

~ <: tc: I I rivil<:?C I chr u~h you to ,due· Prin1.c:rnn l nt\c:r H' on 

our J ubiJee celebration anc.l co e. I r • ~ our t ' t • ·m tor .ti I rhat ) ou rq r ·-

• ·nt a a mo\ int-, l ,rirual fore· in mc:ncan edu ,Him. 

1 y a unanimou vote of the F,t<.ulcy of chi~ Coll ·g •. appro\(:d hy .1 

un,10 i mou vote: of chc: Bo,1r I >t ,m c:rnor we g I ,td h ,1d mi r \ ou co ch • ' , . 

I c:nrc:c of Do cor o Ll\\ ho11on.1 ltfll ,. ,tnd de: I.tr· char rou arc <.:nric kd 
.. , . 

w .dl chc Hon >r~, Right ,rnd Pri\ ti ·g ._ to that Dc~rce apJ ·re.tining. I 11 

token whc:r ·of I hand you ch 1. l,plonu. 

BB ador of I r.icl to th<. Un,ccd t,ltl ,llld chl' 

Tniced 1 Tacion . holar, ( ]di ·r. diJ lomat. You arc ,l dr,unaci<. rcp1<. 

c:ntacion I r,1el' embatclc:d . cruggle amid t the: nation tor the right 

to Ii <.:, co freedom under a r ·ign of univer. al JU. me: and pc:a<.c:. 

Y )Ur mat hk el) 1uc:n ·e i not olcly the tloquc:n<.c o rn,11 • r1t 

lan<ruanc: Your ,oi(c re\c:rb ·rate \\ irh the: I c,d o I rophcti<. thund r. 
~ t°' • 

Ir 1 the: i ·c of J rael' l ro1 her, age and martyr\ that ha ou,11 hr or 

endl age co break chr )Ugh che u>n c.ience o thc: n,uion ot the: world. 



With th pitil bright light f mod rn contri anc glaring upon y u, 
u ha fa d th world If-po d undaunt d f arl n a th 

p pl whom y u n bl r pre ent. 
Abba Eban w honor our l s by nf erring upon you th 

d gre of our Coll g . 
B t of th Fa ulty f thj Colleg appr d by 

unanim u t th B ard f Go ernor w gladl admit y u c th 
De r e f D t r of Law honoris ca11sa. and declar that you are 
ntitl d co all the Honor , Ri ht and Pri ilege t that D gr app r

tamm . In token whereof I hand you chi diploma. 

010 0 BE ETT FREEHOF Rabbi and h lar; Th logian 
and Bible mm ntat r- author of a l arn d 'Ork on rabbinic r pon a. 

Y u ha maintain d th hi h traditi n f th rabbinate in th pur uit 
f Torah. A youthful m mb r of th Fa ulty f the Hebr w Union 

Coll g our p r onaJit l ft its impr n a generation of di ciple . 
A pr sid nt of th Central C nfer n e of Am rican Rabbi y ur 

infl.u n e wa e erted jn th cause of p and conciliation in a period 
f corm and sere in the amps of I rael. 

We honor you, SoJomon B. Freehof, f r your s holarly and literary 
ntribution • for our devot d er i to our country and t the p r

onn J in its armed ser ic related to . our ministration. We are happ 
t ad pt ou as an hon red on of thi College. 

By a unanimous ore of the Faculty of the College, appr ed by a 
unanimou ote of the Board of Go ernors, e gladly admit y u to the 

of Doctor f Lit rature honoris ca11sa. and declare that you ar 
entitled to all ch Honor Right and Pri ileo t that De r e app r
tainin . In token , her of I hand you this diploma. 

GEORGE AUMA HU TER, Pr ident Hunter Colle e. 

Your literary contributions range wide1 o er th fields of German 
history, Engli h literature and contemporary religion. Because of your 
religious con i tions and ance tral loyalties you were idea II y cast for 
the role of a conciliator in th midst of ideological tensions and a 
defender of human rights. 
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You rendered distinguished r i in th au of inc rnari nal educa-
tion and politi al n iliati n. In r gnm n f chi 
award d Columbia Uni r it ' priz d Butler medal nd y 
co m mber hip in the L gion of Honor. 

W are honor d to adopt y u, G r 0 e aum n 
n f thi College. 
By a unanimou t of the Fa ·ulty of chi 11 g , Pl r ·<l b a 

unanim u ote of th B rd f G rn r we I dl admit , u co th • 
degr of Do tor of Human L rt r honori c 111 1. and d Ian: chat y u 

, r entitled to all the Hon r Ri ht and Pri il 0 e co th, t D •ur ·e a1 f ·r
ramm o-. In tok n wh reof I hand ) u chi diploma. 

ABBA HILLEL IL VER holar tare man rabbi. 

Your lif -work i di tingui h d in man , way . ut rand inn i 
po, er to fu e th ory and pra ·ci e· ch oloni al d ·crine nd Ira ·ci al 
ic . Y u ha e th 0 ift of in pir d ch that way human em ti n 
and th dynami r ali m that i the t nee f p liti al leader hip , n<l 
rate man hip. 

Y ur s ial phi lo ph i , ·ritten into rh 1 ·t er, I ·j, 1 Ie<ri ltui n 

our t t . Your Jewi h philo ph ' inAuen ed ~ rour deei cud 
iani m and fu d m sci all wirh th p ·tr and love of Zion ha 

mo ed t n of thou and t lo, alt nd di • •. 
You ar honor d wh re Zion i 1 d. ~ / e of th· Dr )l i • ol lc:gc 

are happy co mbrac you a an h n rar n of our II ·te. 
B a unanimou te f the Fa ult f chi Ilegc, c11 J r ved b ,t 

unanimou ore of ch B ard f G vern r , we ladl ' a mit • u to ch· 
D re of Do tor of Lit rature, honoris ca11sa. and de lare that 1ou r • 
encitl d to all ch Honor Ri ht , nd Pri iI .. e to that D • rc:e , pp ·r
t inin . In tok n wh r L I han l ·ou thi liplom,. 

OLOMO ZEITLI Pr or f Rabbini Literature in chi 1-
le e· Ilea u and fri nd. 

Y u ar an i11u rri u on f thi C llege whith onforred u1 m you 
the D of D tor f Phil oph_ in our . Y ur writin,r are mark ·d 

b a it of thouoht k en hi toric p netration , nd rhe oura~e to 

bat liantl f r the truth , ) u ee it. 
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Your combin d knov. l dge to n extraordinary degree of rabbini 
helleni ti and patristic liter rure has established for you a odd-wide 
reputation as the leading authorit of the cond Je ish Common ealth 
co ering a porcentou period in the e olution of the religi u force of 
Judaism and Christianity. 

By a unanimous t f the Faculty of this Colle 0 e approved by a 
unanimou vote of the Board of Go ernors we gladly admit ou to the 
De 0 re of D ccor of Law honoris ca11sa, and declare that you are entitled 
t all the Honor Ri ht and Privileae t that D are appercainina. In 
t ken whereof I hand y u thi diploma. 
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MUSIC FOR SUNDAY 

Fantasia in D Minor M rkel 
In Springtime S ebbins 

Opening Psalm Mah Tovu Algazi 

Bor'chu I Congregational Sulzer 

Sh 'ma - Boruch I Congregational Traditional 

M ichomocho Congregational , Sulzer 

Kedusha Grimm 

Silent Devotion May the Words 
Mr. Humphrey and Choir 

Before the Address - Duet 
My song shall be ever 

Mann 

of Thy mercy Mend lssohn 
Miss Wischmeyer, Mr. Humphrey 

Olenu • Vaanachnu Goldstein 

MAKE-UP SERVICE 
ELEMENTARY DEPARTMENT 

P upils of t he E lementary Depart
men t of t he R eligious School will have 
an opportunity to make up one absence 
by attendin g services on Saturday, 
M ay 4th at 11 :00 A .M . in T he T emple. 

Students are req uested to sign up 
for credit in t he School Office immedi
ately after attending t he Service. 

ACKNOWLEDGMENT 

The flowers which will grace the 
altar on Sunday mornin g, M ay 5th 
are con tributed by M r. and M rs. 
W illiam E . Newman, F t. Lauderdale, 
Florida, in memory of their beloved 
daugh ter, P atricia Anne. 

HEBREW CLASS GRADUATION 

On Saturday morning, May 11th, the Special H ebrew Department of The 
Temple R eligious School will present the Class of 195 7 for graduation. T hese 
students have attended Special H ebrew C lasses from the third through the 
ninth grades, both mid-week and on the Sabbath. 

The graduation Services will take place at 11 :00 A.M . in T he Temple. 
T he new graduates will conduct a Special Sabbath M orning Service under the 
direction of M rs. Lillian B arben, Supervisor of the T emple H ebrew D epartment. 

T he following are members of the 195 7 graduating class: 

RUTH AMSTER 

ENID BARON 

PAULA BLOCH 

GAIL MALEV AN 

HIGH SCHOOL 
ORATORICAL CONTEST 

The Annual Oratorical Contest of 
The Temple High School was held m 
Gries M emorial Chapel on Sunday 
morning, April 21st. 

The discussions were based on the 
subject ' T he Significance of the B ible 
Today." P eter Bergman, First P rize 
W inner, selected " P athways to Peace" 
for his oration; Bruce F riedman, who 
won Second Prize, spoke on "The 
Three M enaces"; Joyce Hurwitz Third 
P rize W inner, and David Polatsek, 
who received Honorable Mention, 
spoke on the respective subjects "From 
Faith to Faith" and "The Message of 
The B ible." 

The Judges, M rs. Morton B ialosky, 
Dr. W illiam B . Levenson and M r. 
Norman Sugarman commended all of 
the contestants and it was the opinion 
of many that this was one of the finest 
Oratorical Contests ever held not 
only because of t he excellent choice of 
subject matter, but also because of the 
excellent performance by all of the 
participants. 

SUSAN SCHWARTZ 

M A R C STERN 

B ARBAR A VI CTOR 

ELAI NE ZIPP 

RELIGIOUS SCHOOL COMMITTEE 
ANNUAL LUNCHEON 

MAY 13 

On M on day, M ay 13th at 12 :30 P .M. 
at t he W ade P ark M a nor, t he R eligious 
School Committees of The T emple will 
hold their annual luncheon. 

T he T emple is grateful to t he many 
members of these Committees who 
devote so many hours of time to Hie 
work of our R eligious School. I ncluded 
in their various responsibilities are 
assistance with enrollment of new 
pupils, hospitality at all parent-teacher 
meetings as well as at all social func
tions of the School, costuming for the 
various programs throughout t he year, 
a special H oliday Committee which 
sets up the miniature Succah Contest, 
assists in the outdoor Succah, etc., 
an active Committee for the Annual 
F ather-Son a nd M other- D aughter 
affairs R oom M others for the entire 
R eligious School, and assisting the 
confirmands on Con firmation D ay, to 
men tion only a few. 

Co-chairmen of the R eligious School 
Committee for t he E lemen tary and 
J un ior H igh D epartments are M rs. 
Edward Friedma n a nd M rs. Allyn 
K endis; a nd for t he H igh School D e
partm en t, Mrs. Abe E . Am ster and 
M rs . Carl F riedma n . 

TEMPLE HIGH SCHOOL WEEK-END 

Camp Wise, Painesville, Ohio 

Friday, May 3 Sunday, May 5 

Social ••• Athletic ... Recreational ... Religious 



MR. AND MRS. CLUB SHOWS WIN APPLAUSE 

••••• ............ 
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•••••• ••••••••• ••••••• •••••••• 

••••• ............ 
••••••• ••••• 

••••• ............ ............. 

- --
"TALENT SHOW" 

On W dnesday evening, April 24th, 
the Mr. and Mrs. Club of The T mpl 
open d its 1957 Talent Show, "Tomor 
row Night" in Mahler Hall at Th 

Temple . 

Those in attendance w re reward d 
with a delightful evening of son° and 

comedy. 

The show, which was a take -o ff on 
the Steve Allen TV show "Tonight" 
was pres nted by a fine cast compos d 
of Gladys Schoen, Ruth Hahn, Marleen 
Siegel, Sue Schlessel, Marilyn Caplan , 
Marlene Kurson , Rob rt Deutsch, 
Lionel Greenbaum, Marvin Dorfman, 
Larry Caplane, Stan Morgenstern, Ken 
Schlessel, Michael Art, Al Borowitz, 
Beverly Rabnick, Jerome Levy, Hinda 

Appl . 

The Special Committee in charge of 
the evening were Allyne and Isabell 
Gottlieb, Chairmen; Marshall and Sue 
Nurenberg, and Irving and Gloria 

Fine, Vice -Chairmen. 

The Show was written by Irving 
Fine, M ort Smith, Bernard W yn r, Al 
Borowitz, Sanford Curtiss, Nelson 
Lackritz, and Roland Kraus; Produced 
by Bernard Wyner and Directed by 
Illyne Gottlieb and Irving Fine . 

To the long list of participants, both 
seen and uns en advisors, business 
managers, technical and musical di 
rectors, choreographers, costume and 
make-up staffs, audio and lighting 
directors, typists, decoration refresh 
ment, telephone, and publicity com
mit ees, as well as the Orchestra and 
th Ush rs. The Temple extends 
thanks for the fin effort and tireless 
work which produced this v ry enter

taining evening. 

ARTS AND CRAFTS SHOW 

A an added attr tion to thl 
"Tal nt Show" program, award for 
th priz winnin nlries in th Fir t 
Arts and Crafts Show of lh Mr. and 
Mrs. Club, which wa f alured during 
h we k of April 21st in the T mpl 

Mus um, w r pr sent ~ct. 

Prof ssionally judg ·d by Mr. P aul 
Travis, th following winn rs w r 
l cl d from th many x 11 nt entri 

OIL PAI TING : 
1st Priz M x Balkin 
2nd Prize Molly T<.:1 elhaum 
3rd Prize Pauline B1skind 

PHOTOGRAPHY : 
ls Priz Rob ·rt Sl·ld n 
2nd Priz • Stanley Levey 
3rd Prize Mar in Frit'd 

ENAMELING : 
1 s Prizl Dick Gil on 
2nd Prize Ab • Ger on 
3rd Priz Myrtl e Givelb ·r 

WATER COLORS: 
1st Prize Max Balkin 
2nd Priz Rae Phillips 

CERAMICS: 
ls Priz E th r Lit 

JEWELRY : 
1st Prize T rry K ovei 
2nd Priz Ralph Kovel 

ETCHING: 
1st Priz J • Ro in 

CANDLE MAKING : 
1st Prize Elaine Gro s and B •verly 

Wallach 

MISCELLANEOUS 

TELESCOPE: 
1st Priz Stanley Kempn r 

WOOD BLOCK : 
ls Prize Dr. Myron L venson 

Much appr cialion is xt nd d o 
the cont stants and th "b hind th 
seen s" work rs for their fin work in 
making this first Arts and Crafts show 
so succ ssful: Chairm n, Al and H l n 
Borowitz ; Vic -chairm n Theodor and 
Idaros Luntz ; Publicity, Morris and 
Phyllis L vine; Hangin , Art and L 
Friedman; Telephon , Allan and Jan 
N wman and to Martin Fri d who 
mad the abov pie ure availabl to 
the Bulletin. 

THANK YOU 
MR. SPIVAK 

The Temple Building Fund Com 

mitt e acknowledg ·s with thank th 

contribution of Mr. Lawren E. Spivak 

to The Temple Building Expan ion 

Fund which he mad ' following his 

vi it to The Temple a gu t of Th 

Temple Men' Club on the "Meet 

th· Pre " program. 

Ac ompanyin Mr. Spivak' 

hut ion was his omment: 
onlri -

Your Temple i one of 

the mo l beautiful I hnv • ever 

een, and I am ure he a ldition 

will l JU t as b ·aut iful. I would 

like v r much to own a brick or 

two in the new proj • . and I 

uulu I,. g,1 .. ,ldul if you would tl 'l 

the enclos ·cl towar tha end. 

Cordially. 

Lawr ·nee E. Spivak." 

THE TEMPLE 

ALUMNI ASSOCIATION 

Friday Ev nmg 

May 10, 195 7 8: 0 P. M . 

MARVIN HELF 

"INSIDE RUSSIA" 

Slide will t hown 

at the horn of 

Margaret L u en 

23750 South Woodland 

CONFIRMATION REHEARSAL 
DATES 

Saturday May 11 9:00 a.m. 

Thursday May 16 4:30 p.m. 

Thursday May 23 4:30 p.m. 

Friday May 24 4:30 p.m. 

Saturday May 25 9:00 a.m. 
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"THE PARTING OF THE WAYS" 
A Symposium 

o n the occasion of the 50th Anniversary Celebration of the Dropsie College 

April 29 , 1957 

DR. ABBA HILLEL SILVER 

I regard it as an extreme honor to 
have been invited by the President of 
The Dropsie College to participate in 
its celebration of the 50th Anniversary 
of its founding. 

This great institution of learning has 
been a well -spring of Jewish scholar
ship and has made most valuable con
tributions to study and research in 
those areas of spiritual life which are 
so vital for the progress of mankind. 

I should like to congratulate this 
noble institution upon completing a 
half century of creative work in the 
service of God and man. 

I am also deeply honored in having 
been invited to share in a symposium 
with two of the great scholars of our 
country, Professor Solomon Zeitlin and 
Professor Morton Enslin. I am some
what uncomfortable to be numbered 
among them, for my career, unlike 
theirs, has not been especially dedi 
cated to the field of technical scholar
ship. In their presence I am a layman 

and as a layman I speak this evening. 
My views are more fully elaborated 

in my book MESSIANIC SPECULA
TION IN ISRAEL which was pub
lished in 1927 and WHERE JUDA
ISM DIFFERED which was published 
last Fall. 

When we speak of the 'parting of 
the ways', referring, of course , to the 
separation of Christianity from Juda
ism it is clear that all of us have in 
mind no competitive assessments . We 
are interested in an objective analysis 
of the differences which led these two 
great religions to follow independent 
courses through history. Each system 
of thought has its own texture and 
pattern and each faith its own perspec
tives. Differences should not obscure 
the underlying unity of the human race 
or the common needs of human life 
which all classic institutions and beliefs 
of mankind aim to serve or the urgency 
for their close cooperation to achieve 
their common purposes. 

When Jesus came into Galilee, 
' spreading the gospel of the Kingdom 
of God and saying the time is fulfilled 
and the Kingdom of God is at hand, 
" he was voicing the opinion widely 
held that the year 5000 in the Creation 
calendar, which is to usher in the sixth 
millennium the age of the Kingdom 
of God was at hand. It was this 
chronologic fact which inflamed the 
Messianic hope of the people. 

Jesus appeared in the procuratorship 
of Pontius Pilate (26-36 C.E.). The 
first mention of the appearance of a 
Messiah in Josephus is in connection 
with the disturbances during the term 

of office of the procurator Cuspius 
Fadus (c.44 C.E.). It seems likely, 
therefore, that in the minds of the 
people the Millennium was to begin 
around the year 30 C.E. 

Be it remembered that it is not the 
Messiah who brings about the Mil 
lennium ; it is the inevitable advent of 
the Millennium which carries along 
with it the Messiah and his appointed 
activities. The Messiah was expected 
around the second quarter of the first 
century C.E., because the Millennium 
was at hand. The time spoken of in 
Daniel " for a time , times and a half" 
was now fulfilled. Prior to that time 
he was not expected, because according 
to the chronology of the day the 
Millennium was still considerably re
moved. 

The central theme of the preachment 
of Jesus and of John the Baptist, whom 
Jesus hailed as the Elijah who was to 
announce the advent of the Millennium, 
as well as of the disciples of Jesus, was 
repentance . The day of repentance 
will precede the actual Millennium. 
Only those who would repent would be 
spared the purging and cleansing pro
cess antecedent to the Millennium 
" the wrath that is to come." 

Jesus' essential mission was apoca
lyptic, not prophetic. His concern was 
not to reconstruct society but t o save 
it from the winnowing and retributive 
judgment which was imminent in the 
van of the approaching Millennium. 
The ethical counsel which he gave to 
his followers was for a world in extremis 
and it was to help them survive the 
te rrors to come and to be admitted 
into the Kingdom, the new order of 
existence which the Millennium would 
usher in. 

Jesus was impatient because the 
people did not seem to realize its 
imminence: " Ye hypocrites, ye know 
how to interpret the face of the earth 
and the heaven; but how is it that ye 
know not how to interpret this time?" 
' Verily I say unto you, there are some 
of them that stand here, who shall in 
no wise taste of death till they see the 
Son of Man coming in his Kingdom. " 

Jesus ' attitude toward the Law was 
determin~d by his views concerning the 
approaching End. He did not oppose 
the Law in part or in whole. He did 
not seek to abrogate it. It was not 
necessary. The incoming Millennium 
would of itself do away with the Law 
entirely. However, "until all things 
be accomplished," the Law must be 
obeyed. Not, however, as most men 
obey ~t , formally and mechanically, 
but with a soul -searching intent and 

intensity, so that it may prove a real 
help to that spiritual lustration required 
for initiation into the Kingdom. J esus' 
real attitude to the Law is admirably 
summed up in Matt. 5.17-20: 

Think not that I am com e to d stray 
the Law or the prophets ; I come not to 
d estroy but to fulfill. For v erily I say 
unto y ou , till h eaven and earth pass 
away , one j ot or one tittle shall in no 
wise pass away from t he law, till a ll 
t hings b e accomplished . Whosoev er 
shall break one of t h ese least command 
m ents and shall t each m en so, shall b e 
called least in the kingdom of h eaven ; 
but whosoev er shall do and teach t hem , 
h e shall b e called great in the kingdom 
of heaven . But I say unto y ou , t hat 
except your righteousness shall exceed 
t h e righteousness of the scribes and 
Pharisees, y e shall in no wise enter into 
the k ingdo m of heaven . 

Jesus proceeds to indicate what he 
means by a righteousness which ex
ceeds the righteousness of the scribes 
and Pharisees. In no instance does he 
call for a new Law or the abrogation of 
the old Law, but for the correct " in
tensive" attitude toward the existing 
Law. 

Why should men fulfill the law with 
such inner intentness? Not that they 
will thereby bring the Kingdom about. 
The Kingdom comes through the grace 
of God , not through the works of men: 
" For it is your Father's good pleasure 
to give you the Kingdom." Its advent 
is pre -ordained in the cosmic scheme. 
It is inevitable. It cannot be hastened 
or retarded. But those who will fulfill 
the Law in truth and in sincerity will 
be spared the " pangs of Messianic 
times" and will be privileged to enter 
the Kingdom. 

There is nothing in all this that 
would bring about a parting of the 
ways with Judaism. While these 
beliefs did not contribute essential 
Jewish doctrine, they were part of a 
fairly familiar Agada whose time, 
according to the belief of Jesus and his 
followers, had finally come. 

But a parting of the ways did take 
place, and that fairly early, perhaps 
within half a century of the crucifixion . 
Why? 

Paul, alone, is not responsible for the 
break. It would have taken place 
without Paul. Paul found Christians 
and apparently even organized Chris
tian societies already in existence in 
some of the cities which he visited in 
his missionary activities. These may 
still have regarded themselves as Jew
ish, but already as hyphenated Jews 
as Jewish-Christians and were swiftly 
moving toward the inevitable separa
tion. 

Paul insured the spread and, to a 
large extent, the survival of Christi
anity, by adding to the simple , un
blended Messianic message of Jesus 
and of his followers in Jerusalem, a 
redemptive, salvationist message which 
was more familiar and appealing to the 
Gentile world. He directed his message 



principally to the pagan world or to 
Jewish proselytes from the pagan 
world, who were fully acquainted, 
through the num rous mystery cults 
about them, with similar salvationist 
hopes. By combining Judaism's mono
theism, its relentless attack upon poly
theism and idolatry, its lofty and 
cleansing moral idealism with a Mes
sianic faith, strongly salvationist in 
character, whose major accent was 
upon redemption and the promise of 
immortality Pauline Christianity was 
able to make a strong impact upon the 
Greco-Roman world, long in the throes 
of a spiritual crisis resulting from the 
break-down of its ancient beliefs. Where 
Judaism, in its proselytizing efforts 
and they were not inconsiderable 
could attain only a limited success, 
because it would not yield in its re 
quirements for the total acceptance of 
the Law on the part of those who sought 
full proselytism, Christianity of the 
Pauline school, making no such re 
quirements, scored heavily. 

But even without Paul, a parting of 
the ways would have taken place, 
earlier, of course, in the Diaspora, but 
not much later in Palestine. 

A Messianic movement must either 
succeed, which in the very nature of 
things is not possible, or, failing to 
convert the parent body to its Messi
anic views, must separate from it or 
be rejected by it. 

Messianic beliefs, in a variety of 
fluid forms, were current among Jews 

not necessarily all Jews around the 
beginning of the common era. Such 
beliefs are reflected in pre -Christian 
apocalyptic literature and are also to 
be found in the Dead Sea Scrolls. They 
made an especial appeal to the mysti
cally-minded among the people. They 
were not frowned upon by the author 
itative Judaism of the day, nor were 
they regarded as unorthodox. On the 
other hand they were not held to be 
dogmatic teachings of the faith, denial 
of which was heretical. Some Jews 
rejected the whole Messianic complex· 
others were simply indifferent to it. 
As long as no Messiah appeared, and 
no practical consequences were drawn, 
the believer would go unchallenged. 
It was a phase of folk-faith, of popular 
tradition, of Agada. 

But the actual appearance of a 
Messiah meant, apart from its political 
and social implications, a concretizing 
of this revolutionary Agada, into a 
definitive creed, sect and discipline 
within the nation. This, official Juda
ism could neither ignore nor accept. 

For very serious consequences for 
fa h and practice flowed from such a 
M Lssianism, now translated from an 
xpectation into a reality. 

The coming of the Messiah meant 
th ushering in of the Millennium. 
With the Millennium all the laws of 
th Torah as we stated above, are 

automatically abrogated. Th re is no 
longer any n ed for them, now that the 
Kingdom of God has b en stablish d. 
The sol purpos of th c r monial 
law, of rites and rituals, was to purify 
the hearts of m n. It is a matt r of 
history that anti -nomism in on form 
or anoth r, imid or audacious, att nd d 
every important M ssianic mov ment 
in Israel. In the arly propaganda of 
such mov ments th abrogation of 
laws s rv d th purpos of a symbolic 
demonstration that th Mill nnium 
was definit ly on th way, if not actu 
ally arriv d. 

This was th case with th first 
Christian fellowship in J rusalem. 
There were conservativ l m nts in it 
who hesitat d to tak th bold step of 
abrogating some or all of th basic 
ceremonial laws of th Torah. There 
were others who remained ambivalent 
in their attitude, denying fr dom from 
the Law to themselves, but p rmitting 
it to Gentil onv rts. The; stron~ 
trend, how ver, mov d by the very 
logic and dynamics of the mov ment 
rapidly and inevitably toward abro
gation. Paul hims lf wr stled tortur
ously in his soul, long and unsuccess
fully, with the pro bl ;n of r mammg 
loyal to the Torah and at th same time 
carrying on an en rg tic universal 
evangelism for his Christ faith. H 
finally conclud d that th Gosp 1 and 
th Law wer irreconcilabl , and that 
the coming of Jesus sp 11 d ' th nd of 
the Law ' (Rom. 10.4). He accordingly 
"died to th Law" (Gala ian 2.19). 

"Dying to the Law" meant a rejec
tion of the Torah. A r j ction of th 
Torah meant a decisive br ak with 
Judaism for no sect could remain 
within Judaism, or ever did remain 
within Judaism, which r ject d th 
Torah complet ly. Paul's br ak cam 
within two or three decades of the 
death of Jesus. 0th r J wish -Chris
tians in and outsid of Palestine, did 
not make the break and it was a 
voluntary break that early. Th y 
"died to the Law" more slowly the 
Ebionites, for example, as late as the 
second century but they di d never
theless. A Messianic movement, in the 
tense interim period between the ap
pearance of the Messiah and his ex
pected early return, which was bent 
upon the rapid conversion of the 
Gentile world, would not long impede 
itself with the Mosaic ceremonial Law, 
so alien and so burdensome to the 
Gentiles a Law which the approach
ing Millennium would soon do away 
with anyhow. 

The parent body of Judaism did not 
accept the Messianic views of Jesus' 
followers. The latter remained a rela
tively small group within Palestinian 
Jewry; but it was from the very start 
a separate group. It was made so in 
the first place, not by any external 
pressure, but by its own distinctive 
fellowship as a mystic union with 

their ris n Lord; by its sp cial rites of 
initiation which probably d velop d 
very arly baptism and th Com
munion m al by its own manual of 
instruction, and r cruiting, its sepa
rate pray r me tings as well as by th 
form of its social and economic lif 
wh r in all things w re shar d in 
common. Th Jerusal m f llowship 
cam to b link d with similarly
mind d communiti s outsid of Pales
tin and was d p nd nt upon th m for 
support. Th s communiti s, because 
of th ir larg infiltration of Gentile 
converts, b cam increasingly less 
'J wish" and 1 ss Torah-minded. 

There were, of cours , als xternal 
pr ssur s which progressiv ly isolated 
this J wish -Christian broth rhood. It 
was suspect and h Id in disfavor by 
many from the very first. Its Messianic 
faith was a discr dited one in the eyes 
of the people, for it had failed of its 
obj ctiv . Jesus, whom his followers 
proclaimed as the Messiah had been 
crucified, and th Millennium had not 
materialized. That this Messiah had 
risen from the gra v and was now 
seated at the right hand of God and 
would soon return to judge th earth 
a conviction now h Id by thes Messia 
nists, no long r as part of an ind finite 
and visionary saga, but as a present 
fact focus d in th sp cific p rsonality 
of a man by the nam of J sus must 
have outraged many Jews both Phari 
s s and Sadduc es. Any Agada, 
how v r inspiring and b autiful, when 
suddenly pr sent d as an actual and 
concret reality, may grievously shock 
and o~ nd ven those who cherished 
it. To th Sadduc es sp cially, this 
claim of th J wish -Christian was 
particularly obnoxious; for th Sad
due es denied th resurrection of the 
dead altog ther. 

Furth rmore, ther were some among 
the Jewish-Christians in J rusalem who 
shared views about th Law similar to 
those which Paul came to express so 
vigorously and to more receptive ears 
in the racial melting-pot cities of the 
Diaspora. Any such denigration of the 
Torah, or any attempt to abrogate any 
of its laws, either by the authority of a 
new revelation, or by the technique of 
allegory employed to suspend the 
literal meaning of a law, would natur
ally arouse sharp hostility, especially 
in Jerusalem, though violent opposition 
and riots developed also elsewhere. 

The Apostles and the early disciples 
in Jerusalem had come to claim, by 
virtue of the power given to them by 
Jesus or through a direct revelation, 
or by the very fact of baptism, the gift 
of prophecy. This too was held to be 
an inevitable by-product of the Messi
anic age. The prophet Joel had pro
claimed that in the latter end God 
would pour out his "spirit on all flesh· 
your sons and your daughters shall 
prophecy; your old men shall dream 



dreams and your young men shall see 
visions ; even upon the men-servants 
and the maid-servants in those days, I 
will pour out my spirit." (Joel 3.1 -2) 
The miracle of Pentecost the very 
day commemorating the giving of the 
Law at Sinai which was attended by 
extraordinary natural phenomena remi
niscent of Sinai recorded in Acts 2, 
when the Holy Spirit suddenly de
scended upon the Apostles and some 
hundred and twenty disciples was 
intended to substantiate the belief 
that the Messianic age had actually 
arrived, and that the Apostles and 
disciples were now possessed of pro
phetic power and authority. 

At the time of Jesus, the authori 
tative teachers of Judaism, while not 
denying the possibility of the reappear
ance of prophecy, the Bible clearly 
certifying such a contingency were 
no longer willing to stake the future of 
their faith on the chance appearance 
of men who might pretend to superior 
divine authority and who might utter 
prophetic oracles which would not be 
in keeping with the long established 
principles of Judaism, perhaps even in 
defiance of them. They were unwilling 
to base a law or doctrine or their 
abrogation upon reputed miracles which 
might be exploited to confirm heresies. 

They therefore maintained that proph
ecy had actually ceased in Israel with 
the last three Biblical Prophets, Haggai, 
Zachariah and Malachi. They held 
that, at the time of the destruction of 
the first Temple, prophesy was taken 
away from the prophets and given to 
the Sages. (B.B. l 2B). An extreme 
view was expressed by one rabbi: "at 
the time of the destruction of the first 
Temple, prophesy was taken away 
from the prophets and given to fools 
and children," (ibid) this as if in 
pointed rejoinder to Paul and other 
Christian preachers, who exhorted their 
followers to prophecy: "now I want you 
all to speak in tongues, but even more, 
to prophecy." (1 Cor. 14.5). It might 
be noted in passing, that the Christian 
Church itself, which soon came to be 
plagued with false prophets, imposters 
and pretenders, who endangered its 
own orthodox doctrine, soon put proph
ecy under restraint. 

The position came to be held in 
normative Judaism, that the sage, the 
skilled interpreter of the Torah, was 
superior to the prophet. (B.B. 12A). 
The purpose of the rabbis was not to 
deny the prophetic spirit but to insist 
that whatever further truths or new 
insights were required by subsequent 
ages, could very well be drawn by 
trained and devout minds out of the 
deep well of the Torah itself, whose 
waters were inexhaustible. 

The claim of the early Christians 
therefore to have come into possession 
of the gift of the Holy Spirit to have 
prophetic authority and the authority 

of revelation carrying with it the 
authority also to abrogate or suspend 
Biblical laws, was a direct challenge to 
the accepted views long held by the 
authoritative representatives of Juda
ism. 

A prophet was assured privileges 
under the Law, which were not pos
sessed by any other religious teacher. 
A prophet, whose credibility was well 
established, could, for example, order 
the temporary suspension of any law 
of the Torah , short, of course, of the 
prohibition of idolatry, in order to 
meet an emergency, and the people 
were obligated to obey him. (San. 90A). 
The claims of the early Christians was 
therefore a challenge not alone to 
Pharisaism, which was then energet 
ically developing a system of Halacha , 
based on a carefully devised technique 
of interpretation, as apposed to new 
revelations but also of Sadduceism, 
which would naturally resent any 
modification of the Written Law. 

The early Christians were, of course, 
aware that Jesus had abrogated no law 
of the Torah. But, as the need for 
relenting upon the rigors of the Law, 
especially the laws of Sabbath observ
ance, circumcision and prohibited foods, 
became urgent in the rapid process of 
winning over Gentile converts, the 
authority of new revelations was rap
idly invoked. The Gentile brethren in 
Antioch, Syria and Cilicia are informed 
by the Church in Jerusalem that on 
the authority of the Holy Spirit they 
need no longer practice the rite of 
circumc1s1on. (Acts 15.28) (See also 
Col. 2.11). Peter sees a heavenly vision 
which declares unto him that all foods 
are permissable. (Acts 10.10 f.). And 
on the authority of Jesus, himself, it 
was soon maintained "that the Son of 
Man is Lord also of the Sabbath" 
(Mark 2 :28) and that , therefore, it is a 
matter of personal preference for Christ 
ians whether they wish to observe the 
Sabbath or not. (Rom. 14.5 f.). 

The admission of Gentiles to full 
membership in the 'ecclesia' of the 
faithful without the necessity of ob
serving any laws of the Torah except 
the so-called Noachian laws (Acts 15) 
and the free sharing by them of the 
Holy Spirit (Acts 10.) meant to all 
intents and purposes the early aban
donment of the Law for nearly all its 
members. It would be found impossible 
to maintain a united fellowship one 
church the dream of all the faithful 
with one part committed to Torah 
observances and the other uncom
mitted, and, in fact, critical of them. 
The opening of the doors of proselytism 
to the Gentile world on the sole basis 
of faith in the resurrected Christ 
(Rom. 10.4 f.), whose revelation super~ 
seded the Torah, was a critical inno
vation which was bound to turn what 
was at first a Jewish sect, into a new 
non-Jewish religion. 

It is difficult to establish exactly 

when the concept of Incarnation be 
came part of the Christian faith, 
probably very early. Paul thinks of 
Jesus as the pre -existent Christ, identi 
fied with the Holy Spirit, who had now 
assumed a human body. ' God sending 
his own Son in the likeness of sinful 
flesh, and for sin, condemned sin in the 
flesh" (Rom. 8.3). John thinks of 
Jesus as the Logos the Word which 
was made flesh, "and dwelt among us" 
(John 1.14). Matthew and Luke speak 
of Jesus "as begotten of the Holy 
Spirit" (Matt. 1.18; Luke 1.35). 

Certainly, no one who is acquainted 
with the determined and persistent 
struggle for a pure monotheistic faith 
among the people of Israel since the 
days of Abraham, Moses and the 
Prophets could have assumed for a 
moment then or since that Judaism 
would find lodgement for the concept 
of a God who came down to earth, 
assumed human form, and suffered 
death for the salvation of men a 
doctrine which Jesus himself never 
taught. These ideas were known to 
the Jews long before the time of Jesus, 
and had been rejected by them. They 
were popular and current in the ancient 
world. Judaism had resisted these 
notions for centuries. The Jewish 
people could not but reject such a 
doctrine unless it was prepared to 
abandon the most treasured and essen
tial conviction for which it had strug
gled through the centuries and of which 
it believed itself to be the covenanted 
guardian and spokesman to the world . 
It could not accept a renewed mytho
logizing of God, which it had resisted 
for a thousand years, even though th 
concept of a born, dying, and resur
rected God might now be presented a 
a metaphysical idea and not as a 
concrete event which took place on a 
specific date in history or as a trini 
tarian conception of monotheism. 

A contributing factor, too, to a 
parting of the ways, was the fact that 
the Jewish-Christians were pacifists, 
and would have no part in the people's 
resistance movement which culminated 
in the revolt against Rome. In the 
beginning of the Jewish revolt against 
Rome in 66 C.E., the Christian group 
in Jerusalem fled to Pella, a Gentile 
center in Trans-Jordan, as they did 
once again, later on, during the Bar 
Kochba revolt in 135 C.E. 

The destruction of the Temple 
severed another important link be 
tween the Jewish-Christian and official 
Judaism. The event was quickly siezed 
upon by Christian propagandists as 
proof of God's displeasure with and 
rejection of Israel. 

All these factors combined to sur 
round the Jewish-Christians in Jeru
salem in quick time with a host of 
enemies. Many clashes ensued. The 
first fateful outburst resulted in the 
slaying of Stephen. 



Basically a parting of the ways was 
1evitable also because normative Juda
m of the first century was not apoca 
ptic in character, or salvationist, or 
1cifist or other-worldly. Its main 
ncern was not with sin, grace, re -

emption and justification, but with a 
ay of life which would express in 

iractice the prophetic ideals of doing 
,ustly, loving mercy and walking 
• umbly with God, and the building of 
the good society on earth. 

In its historic evolution, Judaism 
moved not from prophecy to apoca
lypse but from prophecy directly to 
the men of the great synagogue, from 
~he Torah to its interpretation at the 
hands of Scribes and Sages. The Five 
Books of Moses are not an apocalyptic 
text. There were of course mystic and 
apocalyptic elements among Jews of 
the Second Commonwealth- Essenes, 
and other groups "Anavim (the 
Humble Ones, Hashaim (the Silent 
Ones), Zenuim (the Chaste Ones) 
and their numbers probably increased 
in the turbulent post-Maccabbean 
centuries, but their numbers were 
always very small and their ideas 
never constituted the mainstream of 
Judaism. 

Prophetic and Rabbinic Judaism was 
predominantly interested in the mun
dane progress of man and society, 
while the apocalyptists were interested 
in the time-table of the approaching 
End. The one sought a moral reforma 
tion of society· the others hoped for 
its miraculous transformation through 
divine intervention. 

As we indicated earlier, there were 
expectations among Jews in the first 
century of the coming of the Messiah, 
due to a popularly entertained belief 
that the year 5,000, the beginning of 
the Millennium, was at an end. Many 
Jews entertained the hope of a national 
Messiah who would bring to Israel 
freedom and to mankind universal 
justice and peace. That this belief 
constituted the keystone in the arch 
of first century Judaism is nowhere 
indicated. There were rabbis as late 
as the fourth century who denied the 
coming of a Messiah altogether. "The 
Jews have no longer any Messiah to 
expect, for they have already had him 
in the days of Hezekiah" (San. 99A). 
There were others, like Rabbi Samuel, 
who stripped the Messianic idea of all 
of its apocalyptic accretions; "There 
is nothing that will be different in the 
Messianic times from the present, 
except freedom from foreign domina
tion" (Ber. 34B). The social order will 
not be subjected to any radical change. 

It is very significant, that while 
entertaining the hope of the coming of 
a Messiah, Judaism never accepted any 
specific Messiah. The Jewish people 
must have sensed that the idea, in
spiring as a hope, was hopeless as a 
reality. An actual Messiah is always 

an unfulfillment, an anti -climax. His 
appearance in history has had, time 
and again disastrous consequenc s for 
the people. Judaism do s not stand 
or fall with the belief in the Messiah. 

Thus any group which made a 
materialized Messianism central in its 
belief would find itself inevitably drift 
ing outside the mainstream of J wish 
life and thought. Judaism, in spite of 
Messianic and eschatological hopes, 
which were maintained by some or by 
many Jews around the first century of 
the common era, continued as a reli 
gion dedicated principally to social 
progress and to the men's duties to 
reconstruct themselves and society to 
conform to the ethical pr C' pts of th 
Torah. 

Judaism is not construct d around 
any drama of redemption. There is no 
term in the Hebr w language for 
"salvation" in a sacramental, red mp
tive sense. The id a that man n eds to 
be "saved" either from the toils of lif 
or from some Original Sin or from th 
prison house of matt r or from baleful 
astrological influences is not part of 
Judaism. 

Saviour and Red m r in the Christo
logical sense are not to b found in the 
Bible . 

Judaism's primary cone rn was to 
teach man not how sin came into the 
world, but how to avoid sin and h w 
to repent of sin once havin su cumb d 
to it. All m en are capable of sinning 
because all men are endowed with 
free will. 

Because there is no Original Sin, 
there is no n ed for a Red em r. The 
doctrine of atonem nt through the 
suffering of another is nowhere found 
in the Hebrew Bibi . 

Man does not need saviours. Nor 
does man need mediators b tween him
self and God. "No one comes to the 
Father, but by me" (John 14:6) is a 
concept alien to Judaism. Man needs 
help in his moral struggles encourage
ment, hope, confidence. Such help 
comes from turning to God, and it is 
at all times available. Through repent
ance and amendment man's moral 
effort becomes the channel for the 
in -flow of the grace of God. 

Nor is faith alone sufficient to make 
atonement for man's sins. It is "deeds 
which make atonement for men" 
(Ta'an. 16a). 

In Judaism a man is made upright 
by his faith in God and by his good 
works, the former being demonstrated 
by the latter. His spiritual life is not 
consummated by faith in God it 
begins there, and it is ethical conduct 
which brings him near to God. 

Ascetism, non-resistance to evil, and 
other-worldliness, were never strong 
features in the pattern of historic 
Judaism as they undoubtedly were in 

the pattern of first century Christianity. 

A faith pr dominantly eschatological 
gives rise to a way of life and a set of 
precepts different from one which has 
no such sov reign interests. The for 
mer will urg men to forsake this 
world, be in it, but not of it. It will 
urge th m to abandon their possessions, 
to choos poverty, lo s ek scap from 
the trammels of soci ty in the life of 
religious seclusion, to avoid, wh rever 
possible marriage and the b getting of 
childr n. It will instruct them not to 
resist evil nor revolt against any form 
of tyranny or slavery, for all thes vils 
will soon pass away in the new world 
ord r which is swiftly approaching. 
Judaism, in which th eschatological 

I m nt play d no decisiv role what
so ver would naturally reject such a 
code in its entirety and did. 

Christianity from th outset was 
overwhelmingly ascetic in outlook. 
Even marriage was disapproved of in 
th early Church. In fact, among the 
great religions of mankind, it is in 
Christianity and Buddhism that celi 
bacy r c ived its highest ndorsem nt. 
At best marriage was tol rated as a 
concession to human frailty . 

To marry and to beg t children in 
rder to pres rve the race is a divine 

command in Judaism. "B fruitful and 
multiply" (Gen. 1 :28) is the first 
commandment of the Bibi . 

Judaism rejecting all forms of dual 
ism did not ncourage acts of mortifi 
cation or self-removal from society as 
a way to holin ss. One need not and 
should not renounce what is lawful. 

In J sus' mystical outlook, the world 
was fast coming to an end and there 
was no point in resisting evil. It would 
automatically c ase with the Millen 
nium and the imminent establishment 
of God's Kingdom. Man's chief con 
cern should therefore be not to fight 
evil, but to prepare himself for the 
new age. 

Normative Judaism did not sub
scribe to doctrines of nonresistance and 
pacifism. It demanded action from its 
devotees. It taught that there is evil 
in society and that it is man's duty to 
overcome it if need be, by force, 
though force is by no means the only 
way by which evil can be overcome. 
It is not enough to improve oneself; 
one must also seek to improve one's 
environment. The only refuge from 
the cruel wrongs of the world is in the 
effort to set them right. There is no 
ethics of resignation in Judaism. 

When Jesus declared, "My Kingdom 
is not of this world" (John 18 :36), he 
correctly defined the nature of his 
gospel. But Judaism's Kingdom of 
God referred to the reign of the one 
true God on earth, to the conversion 
of all peoples to faith in Him alone, and 
to the establishment of universal 
justice and peace. 
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Make your reservations now! 

for the annual 
. • -l r,J 

o,4-1 "Taking Us Into His Confidence" 

t: 
dinner meeting 

with 

Rabbi Abba Hillel Silver 

• 

sponsored by 

The Temple Men's Club 

who will present an original production 

saluting Rabbi Silver's 40th Anniversary 

"This Is Your Temple - - Rabbi Silver" 

J WEDNESDAY, MAY 15th 
~ 

• 

6:30 P. M. 

Election of Officers and Board 

A Night of Fellowship 

Delicious Dinner 

Open to prospective and TMC Members 

MAHLER HALL 

$3.00 per person 
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The Temple Gratefully 
Acknowledges The 

Following Contributions 

TO THE ABBA HILLEL SILVER 
CHARITABLE AND 
EDUCATIONAL FUND: 

In memory of the birthday on April 14, of 
esteem d brother-in-law, Dr. Samu I S. B rger. 
by Gladys Littman . 

TO THE FLOWER FUND : 
In memory of Mr. Samuel S . Weber, by 

Mr. and Mrs. Milton Polshek and Mr. and 
Mrs. Leonard R. Lichtig. 

TO THE RICHARD ALLAN FISHEL 
HONOR KEY FUND : 

In honor of the 60th birthday of Mr. 
Clarence Fishel, by Dr. and Mrs. A. V. Bar
tow; in honor of the birthday of Mr. Clarence 
Fishel, by Mrs . Leona Siegel and Mr. and 
Mrs. B enjamin A. Kaatz ; in honor of the birth• 
day of Mr. Clarence Fishel, by Mr. and Mrs . 
Alfred M. Emerling and Mr. and Mrs. Harry 
H. Emerling. 

TO THE IGNATZ ASCHERMAN 
MEMCRIAL FUND : 

In m mory of wife and mother, Pauline 
Schulhof, by Mr. Charles Schulhof and Mr. 
and Mrs. Joseph M . and Edyth R. Rothlein, 
New York. 

TO THE SOPHIE AUERBACH 
SCHOLARSHIP FUND: 

In m mory of mother, Ann Sarnpliner 
August, by Mr. and Mrs. Lee August, Jr. 

TO THE MUSEUM FUND: 
In honor of the 70th birthday of Mrs. 

Herman M oss, by Mr. and Mrs. Lambert 
Oppenh im; in memory of Mr . Abraham 
Cohen, by Mr. and Mrs. Herman Jacobson. 

TO THE LIBRARY FUND: 
In memory of Mr. Max S . Fri d, by Mrs. 

Julius B . Cohn. 

TO THE CORA LEDERER 
LIBRARY FUND: 

In m mory of the birthday of Cora Lederer, 
by Sadi and Mildred Rosenzweig. 

TO THE RAY S. GROSS 
LIBRARY FUND: 

In m mory of the birthday of moth r, Ray 
S. Gross, by Mrs . Victor L. Wis . 




