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LL ~d l-.m. .. ba.'5.~~ summariz lthe d_octrines of Judaism and . ~j t ·t poin ou J. s 

distinctive pattern and its essential message to mankind! I should like to remind 

ou that a religion as old as ours--reaching across many centuries and many lands, 

embracing many cult res, and reflecting a great variety of ex riences--there are 

bound to be many levels of development, many varied and shifting emphases--ldehways 

2nd byways as it were--of thought. 

It should be remembered that Judaism j s not a fixad and inveterate set of 

dogmas, doctrines, and observances which have remained constant and inflexible 

through the centuries. Judaism is not a formalized creed which consists of so many 

articles of feith which have received the official stamp of ~pproval of some 

authorized church council. In fact no attempt was ma to formulate a definitive 

creed of Judaism until the .iddle Ages, some 1500 year.s after the tie of the great 

prophets of Israel. Jar is Juda.ism based on some usual or dramatic event j n the 

history of the Jewish peopl or on some extraordinary personality, although historic 

events and great personalities play a signific~nt role in the development of our 
~ faith. Rathe,;r is it the evolving faith flt the ethical thinking of a spiritually 

sensitive people through long centuries of time, and it is only the religious sense 

or genius, if you will, of this people, which gives organic unity to the faith which 

we call Judaicm. 

Just as in the case of all other religions, so also, Judaism; there have 

been in it from time to time various schools of thought: the tradionalists and 

the reformers, the ritualists and the pietists, the rationalists and the mystics, 

the priests and the prophets. At times the views of one or the other predominated, 

but most often they interpenetrated and modified one another. But it is not 

difficult at all to discover beneath the surface of these movements and currents 

the deep, steady, and persistent chainels which carried on throughout 

I 
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3 A clear kno ledge of God, Ju:laism maintaimd, is possible to no one , but 

an acceptabl . orship of God is possible to eve ryone. Thi s profowrl truth s 

made kno to the foremost among the pr phets, oses, ho when seeking to iscover 

the nature r Goo was tol1 that the face of God was forever hidden from mrtal 

man, but that he might learn much about "all the goodnesa" of God { • 33:1 23). 

This was then vealed to him in the thirteen 100ral attributes (Ex. 34:6-7) In 

Judaism the true orship of God does not culminate in a my tic ecstasy, or an 

inner "experience" of God, or in the "identification" of the orshiper with 

God, but in the good life. " m you shall do what is right and good in the sight 

of the Lord" { • 6:18). 

The accent in Juiaism is ver on abstract s~culation but on an ethical 

mssage am a program. .any or the basic theol c am philosophic problems 

1lhal engaged the minds of ioon through the ages are pr opoun:led in Biblical am 

Ra.t:binic literature, and receive varicus agrees of attention, but t~ ntrong 

J/4 emphasis is al on moral action. "The beginning of wisdom is reverence for 

4 God" ( Pr. 117). Reverence f c r God is made manifest through action. "He juiged 

the p or ani needy, then it was 11. Is not this to kno ? says th3 Lom" 

{Jer. 22116). It is in this sense that the phrase "to kno Ood," hich occurs 

frequently in the Bible , is to be umerstood. Da •at -:lohim - the lmowledge or 

God - means the true worshi or God., not a full intellectual fathoming of His 

nature. "Ln him ho wi hes to glory, glory in this, that he urderstands am 

knowa , that I am the Loro who practices kimnees, justice and righteousness 

in the earth, for in those things do I deli ght, s ays the Lord" {J r. 9123). 

No special metaphysics, no unique "knowled " or cret gnosis which 1• 

requisite for salvation, no evangel of a m.iraculou scheme ot redemption are 

offered by Juiai • It is not a tranacemental wisdom so recondite that it can 
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4 be grasped only by the exemplary few, an:i by them only after a long aI¥i in

tense psychophysical discipline. Jldllsm does not attempt to answer unanswerable 

questions, or to give man what man cannot have. 

Judaism is Torah - "teaching." The Aramaic Targum correctly translates 

it Oraita, while the Greek S ptuagint ineptly ren ers it nomos -- law. Torah 

is a compemium of DK>ral instructions, a rule of life for all men, a pattern 

of behavior, a " ay" revealed in the life of a ople through prophets an:l 

saees, which, if faithfully followed, leads to the ell-being of the iniividual 

am of society. "You shall teach them the statutes arxl the decisions and 

mak'3 them Imo the way in hich they must walk arrl hat ~'le r must do" (Ex. 18120). 

"The 1mizvah' (religious commandment) is a laffl!), the Torah is a light m the 

moral instructions are the y of life" (Pr. 6:23). The term H lachah which 

the bbis employed for laws based on the Torah also m ... ans the proper way in 

which a man should walk. 

Ju:iaism •s "way" is designed to sustain a vance life, not to escape 

or tran cend it. Its roots are et deep in th practical needs of man and it 

is fully responsive both to his instincts arrl his aspirations. Jooaism is a 

devout morality. T~e source of its authority is Ood. The motive force is the 

love of God am • Its confidence is derived not alone from revelation, as 

unaccounta~ mysterious as the origin of intelligence itself, but also from 

history am from the empirical experi nces of the pe ple of Israel. The 

reward for man am nkind is now and in the future. To propagate this faith -

"to proclaim God's unity in love" - Israel deemad itself cho88n as an instru

ment of leader hip. The technique for this leadership is defined, "To learn 

ani to teach, to ob erve a?¥i to practice." 

136 he teachers of Judaism constantly stre sed the fact that Judaism is a livable 

faith, not too difficult for man or beyord his reach. It did not demani the 

impossible of 1111111• he good life, acceptable to God, is within the reach ot 

an. The stand rd or cor¥iuct demarned of man II not inordinately difficult. 
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For the commamirent hich I commani you this ay is not too 

hard for you, neither is it far cff. It is oot in heaven, that 

you should say, ' o will go over the sea for us, am bring it to 

u ... , that e may hear and do it?" Eut the word is very near jtou. 

It is in your mouth Md in your heart, so that you can o it ( Dt. J zll-14). 

The task of buil ing the gocxi society is difficult, but no one man i 

called u on t ": bear the entire burden alo~. ach n i "' required to do t 
he can t.o th be t of hi~ abilities. 1 . Tarfon ( c.100) sa id, "It is not • 
yom· respon ibility to complete the ork, but neither are you free to desist 
from it.tt 

Judaism had feith in human perfectibility, but it took area oned and 

long-range view or it. Human erf ct i on is a oal, not pre sent reality. 

Judaism th refore cutlire<! a considered • n o moral t asks and duties arxi 

a deliberate course of t aining for the corxiuct r the good life. "Love 

your neighbor as ourself," is not t.he beginn ·n of such a cours_ tut its 

consummation. ·e do n t climb a la der by starti n at the top. A premature 

demand for maximum raoral performance on the part of tha in:iividual is as fatal 

to his develol)Ent as a similar demam made upon the physical exertions ot an 

athlete. Hence Ju:laism offered an ordered rnanue.l of tra • ning - the educ.ative 

laws of the Torah. 

Jooaism does not attempt to alte r human nature or to suppress hu-.n 

instincts. Its aim is to guide them. It is deeply p rceptive of man•s capacitiea, 
but also of his limitations. 

Jtdaism does not regard extremes in piety with favor. "Be not r· ghteoua 

ovor-mu.ch" ('Eccles. 7116). The man who is excessively pious i characterized 

as a oasid shoteh - a pious fool. R. Joshua (2 c.) was wont to says "A 

pious fool brings destruct·on on the 'WDrld." Judaism s suapicious of 

all that was florid and baroque, overstrained an:i ex.a gorated in the malms 
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of spiritual th u ht IXi exerci e. t mistrusted mystic inebriati on, agitated 

hysterical religiosity, a debauch of piet ·• It held its ethical demands :in 

the firm gra p f human com tence experience. 

It is to Hebrew ethical th u t rather than to Greek that one must go for 

a fruit ul concept of the g lden ean. Jwaism did not recommerd as the ethical 

goal a math ma ically c lcula~d counterpuise bet en un:iesirable extremes, 

one of exceea and the other of defect, ut a driving .forward toward holiness 

arrl self- rf ct · on along the te erate ys of moral progress. The golden :aean 

is not a measure of computation but a ise t-echnique toward a life of continuous 

an:i munting aspiration. 

142/3 

• t while Judaism is preeminently a practical and livable religi on, a 

constructive idealism, it is mt an "easy" religion. Nor is its code of conduct 

reduced to calculated prudence or a self-complacent morality. I is an ethics 

3 of quest and fervor. I ts reasonable, practical idealism is of a revolut i onary 

quality, an explosive moral COmllk)n sense. I t is a r e ligicus humanism mi ch 

is actively an:l pass ic nat ly intolerant of all r l deception and self-deception 

arxl of all forms of in4ustice and human exploitation. It is ospecially in

tolerant of them because its demands and expectations are not excessive. The 

oppressors of mankirrl can get alon much more easil: r t mystics and visionaries, 

with reamers and perfecti onists, than ith determined eople possessed ot an 

obdurate morality of common ense, who kno what they nt and ho are convinced 

that it an . te bad. 

•or Jmaiem the moral life involves struggle against forces thin and 

without. It is an earnest and arduous quest. One lilU8t "press on 1-.D lmo God" 

(Hos. 61)). One must seek Him "with all y ur heart and with all your soul" 

(Dt. 4129). It is oot enough to kno what justice is; one must seek justice 

(Is. 1117). "Justice, justice, you shall pursue," (Dt. 16:20). One must be 

"swift to do righteousness" (Is. 16,5) am one must pursue ri :teousneee (Is. 

Slal). It is oot enough to lmow truth; one must "seek truth" (Jer. 511). 



One must "seek peace and ursue it" ( Ps . 34: 15). Judaism is summons not 

so much to ethical Imo ledge as to thical action am mission. 

19S Jtnaism has no relish for the "scourgings, macerations, mortifyin s, fasts, 

disciplines that clear the spiritual eye and break the soul from earth." It 

does not regard them as the way to holiness or spiritual freedom. 'reedom 

cannot be acquired through the mortification of the flesh any more than through 

its indulgence. Only t.hat which is lJ.arut, engraved on the tablet the Law 

(~x. 32116), can give man oerut, true freedom. To beco~ holy and free one 

need do no ioore than observe faithfully the clear commandments of the Torah& 

"That ~au may rememb r and do all commaooments ani be hoJ..y unto yo·11r God n 

( u 1.5 s 40). Judaism's aim i s not to ma men morosoly penitent but jo~f'ully 

active in moral enterprise. It did not seek to curb the impulses and desires 

of the human heart but to direct them to rd the " noleness" and harmony of 

living. 

220 ~n should avail himself of every opportun • t or enj ymant am happiMss. 

221 

172 

One need not and should not renounce what is la ul. <Xi ani drink re given 

by God to man to sustain life. "'lnou pre pa st a ta W.3 before me, Thou anointest 

my head ith oil, mu cup runneth over" (Ps. 2315). It s ·th the gifts of the 

good earth that Isaac blessed his son· Jacob: " ay God give you of the d- ot 

b aven, ard of the fatness of t:1e aarth, and pl nty of grain am wine" (Gen. 27128). 

One should partake of tha gif'ts of God in gladness and bless Him for His bounty. 

"Blesse art Thou, 0 Lord, 'a man sho cite, for bread ani ine , for fruit 

and oil, for ... ices an fragrant pl.'lnts, ni on s eing oeautiful tree or a 

r&illbow, arrl for all the goodness an boauty a.,d joy at are in t'1e world. 

The last of tr e joyous blassings pronounced at ever, ... w dding care o,1y rings 

ith exult tion: " 1es'"'e l nrt Thou, 0 Lord o God, of ,e ni er a o 

hast created joy arxi adne~s, ridogroom and br id , ~irth a exultat·on, 

pleasure and delight, love, or~th rliness, p~ace and friendlinees. ••" 

The co n::L nts re g;. n to man to help him oo he is capable or i'ul-



.. 
,, 

172 filling them. In his efforts to do so he ne d have no u.nea ,y conscience about 

so primordial sin ose taint is fore~,er ithin him. He need not moum for 

some lost paradise or break his heart in reachin for the unattainable. He 

should not try to get out of h • s skin. y sincere efforts toward self-improve

ment, man will be fully justified. "A~ it will be righteousness for· us if' we 
are careful to do all this colllll9.rdment before the Lord our God, as He 

173 
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commanded ua" (Dt. 6:25). 

A man ris s and is brcu ht nearer to God by sincere actions ard ood works. 

It is "deeds ch make atonen:ent for man. 11 His deeds also, not mere faith , 

are the final measure of a man •s spiritual merit - deeds hich s ring from 

the depths of a willing heart and a full, free inclination. It is not so 

DUch what a man's belief is, but how that belief e resses itself in corrluct. 

"Thou ost requite a man according to his orka" (Ps. 62sl2) is an oi't repeated 
teaching of the rli b1e. "One cannot obtain rewards except for deeds• ward 

is given for setting out to perform the de~d as 11 as for actually accomplishing 

it. Even the sincere cominitmnt to uniertake good eed is not ·thout its 

re rd. t the accent is al ya on action. aith is important - " i1'8at 

imeed is faith before Him who spoke arxi the rld came into being'' - but it 

is not a substitute for action, nor is it in invidious contra~t to it. 

The prolonged theologic debate - faith versus works - which agi tatod 

the Christian world for centuries and which has not subsided even in our da;y 

fil'¥ls little room in Jewish thought. In Judaism a man i made upright both 

by his faith in God a ni by his good works, the f'o:rner being demonstrated by 

the latter. His spiritual life i not consuma.ted by ta1.th in God - it begins 

there, am it is ethical comuct llhich brings him near to God. 

Not even a belief in Judaism is a requiremnt for such "salvation." It 

is open to all men, even to those o do not accept Juiaism. Gentiles who 

avoid the grave moral offenses of muroer, incest, adultery, robbery, the eating 
of the f'lesh of livi .g nimale, idolatry, a rd blasphemy - the so-called eeven 
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laws of oah - aro in the sa AC category as the mcst pious aaong the Jews who 

observe the 6lJ commandioonts. 

In re cont decades the d ctrin..) ~hat !:iB.n in hclplerts to save him elf, as 

reformulated by xistcntialis , . r- s won dh-Jrcnts .._n hristian circles, a IXl 

mre rocently, :: ~n en~ ooro J _. rish th~olo~i.. ... ns. .:istentialisL _R r phil

osophy grounded ·n deep pessi:n!sm and d:sillusianment. ItD mo is crisi j 

its i :.om, ath. " .n cannot escape tho .redicanents in h_.ch h:..s exl::;tenc:e 

is involved; his cin:l is snarod by irreaol able pradoxes. His efforts at 

social a ld et1 ical • rovoment 11 mt brine. the ingdom of God ny nearer. 

It is even suggested that the very thought of man cooperating 1.n its estab-

lislm:?nt is presumptuous arxl is but nother 3Vidence e! his besetting a:tn of 

pride. 

Such an exaggerated pessimi:Jm is d aimtrically opposed to Jmaism•s 

conception of man •s nature, en::lowments, and acliievements. Judaism does not 

build God •s absolute:ooss on man's nothingn n can, to large degree, 

make is own rld; and n has, to a lirg e, made it. In spite of :frequent, 

am tragic setbacks, it bas been a progressing orld.. 

Ju:lai8Dl maintains that, DBn is finite and yet not helpless. n cannot 

think ns God but he can think about God. He does not kno the ultimate 

an rs, but in faith he can rk ith relative truth and f'itxi satisfaction 

am happiness in his ork, provided it is 11 intentioned arx:l directed toward 

God am the d of his fellow men. 

1~ The tsachera of Jud ism almost instinctively rejected a formula of ither/Or 

in assaying religious values. They avoided all sharp antinomies, all irreconcilablea, 

which lead to a spiritual 1.mpasae. Thus Juiaism never proclaimed that Ood is 

love. It ne¥ r procl.aim3d that God is justic • Justice is no antonym for 

loveJ hate is. In the :few places in the Bible where the attributes ot God are 

enumerated, they are f'airl well apportioned as between justice and love, with 

a marked bias toward the latter. The teachers of' Judaism, lcnowing man's .trailt;J', 



106 taught the love and forgi wneas of God. Knowing also man •s stubbornness am 

the frequency ot his backsliding, they taught the justice f God an:l His sure 

loB,'15 

115/16 

am certain retribution. Judaia maintained a reasonable be.lance bet en 

in:iividual and society. ny monolithic corporate soc·ety hich demards Gleiohschaltung, 

Vermassung, totalitarianism, would be viewed by Judaism as disastrous tot he 

spiritual rowth of the 1.mividual. 

It s never Either/Or in Judaism th reference to faith a rxi knowledge. 

Judaism faced 1.1 inevitable limitat i ons under rhich man's faith must function, 

but it never permitted these shortcomings to force it a y from its balanced 

position arrl to ackno ledge defea t in a gnostici m or atheism. It did not stand 

helpless tefore the impassable boun:iaries of reas n a nd speculat icn, immobile 

in the presence of confoun ing paradoxes. It nt beyond doubt with open eyes, 

arxi chose the way of complete faith in t he face of incomplete knowledge• 

{bat is paradoxical to the mini need not prove a block to DX>ral a ct ion. .l 

paradox is not necessarily an immobilizing sell-contradiction. 

120 ere the range am scope of ideas we concerned, Judais:n again rejected 

120 

122 

Either/or. I t did not set out to pursue an idea, even a good idea, a outrance, 

relentlessly to its logical conclusianJ it did not aspire to any ideological 

consistency regardless of consequences. This often leads to a reductio ad absurdum. 

A spiritual concept or an thical ideal is desirable atl.y to the extent that 

it is serviceable to man am society. 

Thus, for example, Judaism h ld high the ideal of peace. It s the first 

religion to think of an int mat · onal omer, to proclaim peace as an ideal tor 

mankind, au to 8Ul n nat i ons to "beat t h3ir swords into ploughshare•" and "learn 

•r no JIIOre." Yet it never passed over into pacifism. Jucw.ism •s convinced 

that the theory could mt sustain the practice. 

Similarly, ile Jmaism made social justice am the economic rights ot 

aen central in its teachint-· s, it never preached communism or the abolition ot 

private property r the wrong ot possessing property - all leading ideas in 

so other religions. Rone ot the Hebrew prophets - the f'oremoat chanpiona 



122 of social justice - advocated co unism in any form. 'hey id not make social 

justice synonymous th equalizing the distri ution of the goods of a community 

ard the establishment of a communistic society. n Jewish law an:i in Jewish 

tradition, t rights o roperty were roed • t,hin t ne raroow rk of social 

rosponsibili ty and the ell-being of the conmrt.Ulity. Ju:iais is not co tted 

to any og tic economic system. It, was concerned with the saieguarding of 

humane principle8 \ hich each age must be challenged to translate into such 

economic arrangements as would best meet its changing needs. There are essential 

numan rights at stake in every economic system, am religion must remain free 

to deferrl these rights for hich no system provides adequate guarantees. 

287 It is not rgued here that in all matters in which Judaism iffered from 

other systems of religious belief it was superior to them. In many ways• 

weed, Jtrlaism was sup ... rior, arx:i as pioneer in the field o£ ethical religion, 

Is el 'id mrit the iblical designation of "first-born" ( x. 4:22) . ut 

qualit tive differences are not nece sarily c ... - ,--- .t 'tive assessments. , 11 rivers 

run to the sea, out their courses a.rd clLannel differ widely. Each system ot 

thought has its o n texture aIXi pattern, arrl each faith its own perspectives. 

There re ra ically ivergent vie s, for example, between Judaism am vtddhism -

a faith hich in all pro bility was in no ay influenced by Judaism - in 

regaro to basi perspectives of life arx:i human destinyJ yet oth created noble 

patterns of lif t·or th ,ir follo ers and inspired nerations of man. th 

Christianity ard slam, ich did inherit much from Judaism, but deviated froa 

it in certain ess ntial g rds, mlded great civilizations am produced men 

of noblest character arxi idealism. !fferences houl.d not obscure the unier~g 

unity of the human race or the common oo s of human life which all institution• 

arxl beliefs of manld.m aim to serve, or the urg .. ncy for their close coop ration 

to achieve their common purpoaea. 

288 No religi us body has warrant tor complacency, a n:i none should l1 ve abstracted 

from the realities ot the present hour and its unfinished tasks, bemused by 

thoughts of former triumph• am tr phies. The humbling thought for all 
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288 l igions is tl _ aliz t·o t none s ulfilled its promise an:i its mission 
in the rld . .,. ,e lo k for ju ti e Lut t l04"0 i3 one; for d livcrance but 

it is far fr~m us ( Ts . 59 all) . 

T e vn~ u Yers 1 God does ... vt rcqu c ... .... rs<;i,1 c urc in . • ch to 

I the realms of a;,,cor-tair.a le 
f'acts, unifc_ i • ... ,. can .. looked for. nth realms o ilosoph t.here 
can \ e o inc rity of quest a rcss.ivn - only dcdicat on. .~li ion is 
th suprero rt _.umani. ty. 
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In summarizing the doctrines ot Ju:laism and pointing out its distinctive 

pattern and its essential message to mankind, I should like to remirxl you that 

a religion as old as ours - reaching across many renturies and many lands, 

embracing many cultures , arrl reflecting a gre t variety of experien s - there 

are boum to be many levels of development, many varied and shifting emphases -

high ys an:i bywa as it re - of thought. 

It should be rememl:ered that Juiaism is not ·a fixed nd inveterate set o:t 

dogmas, doctrines, and observances hich have remained constant ard inflexible 

through the centuries. Ju:laism is not a formalized creed which consists of eo 

DBny articles of faith which have recei \l3d the official stamp f' a proval c,f so• 

authorized church council. In fact no attempt was made to :tormulate a definitive 

creed of Judaism until the iddle Ages, some 1500 ye r af ... r the time of' the 

great prophets of Israel. Nor is Ju:iaism based on so unusual or draroatic event 

in the history of the Jewis people or on some xt ordina personality, although 

historic events and great personalities did play a significant role in th devel

opment of our faith. Rather is it the evolving faith rxi the ethical t-hinking ot 

a spiritually sensitive people throu h long centuries ot time, arxi it is onl7 the 

religious sense or genius, it you will, of this ople , 

to the faith hich • call Judaiem. 

• ch gives organic unity 

Just as in the case of all other religion , so also JudaismJ there have been 

in it fr m time to time various schools of thoughts the tra itionalists am 
the refo rs, the ritualists an:i the pietists, the r ti nalists ani they mystic■, 

the priests arxi the prophets. At ti.mes the views of one or the other predominated, 

but mo t often they interpenetr ted and modified one another. ut it is not 

difficult at all to disc ver neath th surface of these movements ard currents 

the d ep, stead , an:i parsiste,1t channels 11h ch carried on throu out t age a -

the major trerds, the key id as. se hav to o th three central convictions -

vanity, freedom am compassion - in God nd in man. 
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Judaism umoubtedly rec ived affluence from many irectiona, but i t was fed 

preeminently by its own natural spr i ngs. Its f . urrlers were keenly a re that what 

they were brin ing to mankini as scamthing radically i f f .rent ard new. They 

or bringing orler, clarity, arxi coherence to the spiritual life of man by 

banishing the moral chaos of the mythological complex which held the minds of 

nen enthralled. The 

of fate and detennini 

ere bringing moral freedom to nen by repwiating the notions 

hi ch omessed them. They taught rnaY.im a ne conception 

of God, a ne social sensitiveness as to what was right am ong, a ne a renese 

as to man •s duties t anl his f e llo, men, a new Sf iritual finement am delicaey 

in the relationship between the sexes. They carried on a c nsietent, an:i t time• 

violent, opposition to the preponierance of ritualism and eschatology inmligion. 

There •s m true monoth'1ism in the ancient 10rld oofore the age of osea 

am the great Prophets of Israel, arxi none f or long centuries thereafter. 

One does not firxi a single instance f th~ rejection of the mythologic concept 

of deity in the religions of the ancient orld. 11 he gods of lesser or higher 

de ree have th i r genealogies, their births, their tam.ili s, their rivalries, ard 

their love affairs, a rxi they are all subj ect to a po ... r beyorxi themselves - nature• 

fate, necessity, destiny . There are realities am existences a ve an:l beyom 

them. The God of srael is alone in being alone, with oo po er above Him. He is 

not a personification of any force inn t~. 

Primitive man look d upon all ph nomona of ture as prs sences possessed 

of life ani po r. Nothing s inani•te. It baa been correctly noted that early 

man confronted his world not as "It" but as "Thou." Jtdaism tau ht mantind to see 

the "Thou" only in God. 

41 On the score of monotheism, Judaism s subbornly intolerant am uncompromising -
42 God is One am loneJ It did not fuse ith other faiths. It id not incorporate 

• 
imigenous gods. l t refu d all for s of coalescence am compounding. It did 

. 
not r·na11y rest c nt nt ·th h noth ... 1 m - "Chemosh your God ••• Yah hour Ood' •• •• 

(Jud. lls 24) or "Let all __ ople s lk each in the name f its god, but will walk 

in the name of ah h our God" ( ic. 4iS♦• In the em there re no t r s beside• 



• 
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• 
Yahweh. • t was unique ab ut the God ot Jooa::..sm was pre cis ly that Ile as not a 

nat • on.al God , but the m ·versal God , Ibo had chosen the peviJle of sr· el to 

proclaim His unit n1 universality. This was the great cc.,ntinental ivide le-

t en Ju:iaism arrl all other religions. "I am the L ro, ',ho made all thi s, 

o stretched ut the heavens above, ilho pread out t1e ,' rth - ho as ·th me?" 

( :s. 44124) , m the da.,r as sure to c, me when aD. the children of n will a ck-

nowledg this truth - n "Yahweh will be One arxi His r..ame will be One" ech.1419t. 

• requently .. ntioned in connection ith the developmnt of monothc:.am in the 

ancient orld are tLc religious v • c ,'IS t Ikhnaton ( 14 c . . c.), who sought to carry 

out a relisic. us volution in ;yptby innti tut in the ors hip of t t e visible sun 

disc. the Aton, rxl whose idea appe r to be an isol· ted approximation to 

monotheism in the ancient orld. Ho var, the solar monism it Ikhnaton, whi ch 

hardly survived him, is not yet Hebraic monotheisl!11 arry more than as the solar 

monism of the cult er Helios which spread in the Roman Empire many centuries later. 

Nor does one fin:i a clear-cut rejection of PQlytnei sm amon the reeks. 

Greek philo. ophic th ug t as, c,,f course, far in advance of the cult concepts of 

anci nt Greece. ·1th the Sophists in the f .. urth century n •• th_re set in a 

critical examination of the tra itional beliefs of the people. y the b ginning 

or the co :mon era a trend toward monotheism is noticeable among limited circles 

of devout philosophically-mimed pagans . Because they ere unable to banion 

entirely the~ r mythol g • cal rd c ltic heritage, they made an rfort to reinterpret 

the cults and the myths associ d th them in such a ya tor is~ them to 

higher 1 vels f ral nd iritual 100 ning. Nevertheless, the old cuts survived, 

arx.l pol him, o histic ted or oth 1se, mained t e ublic arri privat religion 

of the ple. 

The God of Jmaiam a a Holy od - "holy" no long r in its pr "mitive cult 

• sense f mere "separat nee , " movedness, rxl a es mencss, but in an entirely 

ne nae of moral rfect· n, in the nse in • ch I aiah xpres d th 1 thoughts 

"Th Holy shows Iimself hol ~ in ri 1hteousne••" ( Is. 5116). Be is the ideal 
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44 and perfect God. He is the source or all moral law and is Him.self obligated by 

•the Law which He decreed - so that mortal man may appeal to Him on the basis ot 

that Law. "Shall not the Juige or all the earth do justice?" braham remonstrated 

with God wh·le arguing in behalf of sinful Sodom. "HalilahJ - It can not bel" 

(Oen. 18125). 

There is no arbitrariness or capriciousness in Gcxi, such as characterized the 

conduct or the mythological deities. He is uniquely and preeminently a Godot 

mishpat - rectitme am justice ( Is. 30118), even though at times His ways are 

unfathomable as the great deep (Ps. )617). All His ways are mishpat. (Dt. 3214). 

He is bown by no extemal P011er but by His o nature which is mishpat, o !potent 

but trustworthy. "He jl.dges the orld ith mishpat an:i pe ples 1th His faithfulness" 

(Ps. 96113). en are su.rrmoned to eeek mishpat (Is. 1:17). God's covenant 1th 

Israel is a covenant of mishpat (Hosea 1:21). Zion will b deemed through mishpat 

(le. 1127). Am the future of mankim, its ~ ce am security, is bolll'¥i up with 

mishpat (Is. 214). 

Ju:iaism excised the willf'ul, the erratic, rd the amoral from the concept ot 

divinity, ani base its th ology squarely on moral corresporxlence ani proportion. 

end~) (See page l.49.) 

Jmaism also banished the aex motif from religious worship. 

lowbere but in Ju:iaism, ie there a vulsion against the eex iooti1' ~hich is 

so central in the mythologies ot ancient religions, or against the institution ot 

sacred prostitution, hich •s co cted with their orahip, or ainst the l.Ulbridlecl 

orgiastic rites t their nature fe tival.8. Ju:laism alone called these practice• 
..... 

l'¥i their sex symbolism obscene. "There shall be no cult prostitu or the daughten 

ot Israel, n ither shall there be a cult prostitute or the sons ot Israel. You 

shall not bring the hire of a harlot, or the wages or a dog (Sodomite) into tbl 

house of the Lord your Ood • • • tor both of these a an abomination to the Lord 

your Ood"• 

Laxity in sexual matters w ich characterized 110 ny ot the pee ple of antiqilty 



,-
and which m sancti· ned by the example of their gods s execrated by Ju:iaism 

in an unparalleled •Y• Purity of family lil"e, to a degree practically unknown 

in the ancient world - even ong its most advanced circles - bee me the nora 

tor the Jewish way of lile, and it has remained a characteristic of Jewish be

havior throughout the ages. To perceive the difference one needs but recall the 

reco mrnation ot Plato in his Republic (Bk. V) arxi his Lan ( Dk. V) on the baaia 

46 of the ancient saying "FrielXls have all things in common," that women also should 

be held in common, am children as well - a practice which would destroy fam1 ly

life altogether. The utility of the proposal, in Plato •s mirxi , was beyom 

questionJ only the possibility of effectuating it remained in doubt. Lycurgus, 

the reputed tomxler or the Constitution of Sparta, decreed for his countrymen the 

honorable pnctice of giving "the use of their wives to those whom they should 

think fit, 90 that they might have children by them" £or purposes of breeding 

strong men and soldiers, or s~ly as an accommodation, since the matter •• 

not orth fighting over. 

That women are by nature common property s theory widely held in the ancient 

world, am Plato therefore did not advance any shocking new roposal when he 

advocated the community of ...,,,.Pl~n for hia warrior-saints. Thia view •• also sub

scribed to by many Stoica. • eno ( 4-3 c •• c.), the !ourxier of .the Stoic school at 

Athens, klvocated it, as did the toic Cllryaippw, (3C. . c.). ·5o did Diogenes the 

c, according t the testimony of Diogenes Laertiua. Epictetus, who opposed 

this view of his fellow Stoica, reports th t the idea a very popular among the 

women of' Rome a " t Rome the wo n have in their hands Plato'• •Republic,• beca._ 

he insists on oommuni ty or women." 

The writings of Seneca, Juvenal, rtial, Tacitus, Suetonius, Dio Cassiua 

all reveal the moral de neration of Roman societ7, in 111h • ch promiscuity, eodomy, 

am lesbianism 11ere widely practiced. o also do the writings of Paul ( Rom. la 24•27). 

They help us to realize th viol nt contrast bet en the starnards ot this aocief.7 

ard the Jewi h s arde r sexual decency, the sanctity of rriage am ot family lite. 

Modesty was urged upon nen an:i o n b Judaia. The principle laid down••• 



46 "Sanctify yourself' even in things permitted to y u." New concepts were introducech 
47 

50 

zn1-•ut - eaty, moral delicacyJ boshet - reticence, sensitiveness to all that 

is gross. "There is nothing more beloved of God than zn1-•ut", an::t, "He who does 

not possess the quality of bushah, it is certain that his ancestors were not present 

at llllt Sinai•J• 

This code of boshet { cclu • 41116) did mt result from any prtdery on the 

part; ot the people ot Israel. It was an expression of reverence for lif'e itself 

ard tor the dignity of nan. It was the esthetics of morality which Judaism introduced 

to the ancient world, the "beauty of holiness." Three thousarxi years of Jewish 

literatUl'e are distinguished b a remarkable freedom from vulgarity arxl lubricit7. 

"It is a man's duty to keep away from unseemliness, fro what resembles unseemliness 

am from the semblance of' a semblance." 

Among the new highways which Judaism built for mankim, its great road toward 

social ju tice is of paramount significance in the history of human development. 

Not only in ethical sweep and utlo , whk:li are no lly in vance of law, d 1d 

Judai8Jll surpass anything which tlie ancient orld attained , but in it l gal syatea 

One should be wary of facile and superficial resemblances betwen Biblical 

la1f8 ard those of other ancient codes. n:, parallels ani point• of contact can 

easily be drawn between the Covenant Ciode or mdua (20123-23133 an:i 34il7-26t 

am the Code or HaDJDUrabi 1 for example, which is tar more extensive am a thousand 

year older. -The He re upon their entrance into Canaan in the fourteenth 

century B. c. um ubtedly adopted rry ot the nnurabi lawa which had long been 

in operat on in o form or another in hat part; of the 110rld, ard which, in tum, 

•re based on still earlier collect ons of laws. t is r-i nificant, ho1119ver, 

are not only the la s which the Hebrews did not incorporate into their code, such 

as the la,r applicable to a father who devotes his daughter as a sacred prostitute to 

some god arxt do s not five her a dowry, but the manner in which they reviaed and 

recast the la s 

nacted. 

• ch they did incorporate n:l the new laws hich they tbemaelvea 



Sl The Hammurabi Code recognizes tw distinct classes or society, beside■ 

slaves, and applies separate standards or legal responsibility to iu each. 

The Hebrew c.ode, 'Which did not originate or develop among a governing caste, 

makes no such distinctions. No discrimination is made in Hebrew law b t en a 

noble am commoner, an:l more than between the native oorn aoo the stranger ( 

12149 et passim.). 

• 

On the treatment cf slaves, the He tre Code is infi ni.tel more humane. The 

ovenant Ccxle pre cribes punishmnt for the master who maltreats his slave and 

causes his death. The slave •s death must be avenged as murder (3x. 21120it. 

The Code of Hammurabi is silent on this score. The Covenant Code ordains that 

when a man smites the e of his slave, male or female, an:1 destroys it, or 

strikes 01t a tooth, he must let the slave go free (Ex. 21126-27). On thia, too, 

the Hammura bf. Code is silent. The latter re scribes death to him who helps a 

slave to esca I or harbors a runa y slave in his houseJ while the He 1:rew la , 

in sharp contrast, orda • nas "You shall not give u • s master a slave who 

S2 has escaped from his mas r to y UJ he shall d 11 ith you, in your midst, in 

the place hich he shall ch ose ithin one of y ur to ns, bent it plea es him 

bestJ you shall not oppress him" ( r. 2.3116-17). 

s regards the provisioM of the Hot.raw Code (:x. 22s21-27J 2.314-6J Lev. 

1919-10) for the care of the stranger, the wid011'1 arxl the orphan, the mandate to 

help one •a enemy, ni the requirement that justice ard compassion be sho n to 

the poor - of the e too re are no gliJ.mneringa in the Hanmurabi Code, wh • ch ••e•• 
makes no provision whatsoever for the care of the poor.(***) Heither gyptian 

nor Babylonian law, makes any formal provision for the care or the medy, such 

aa one finis with the Hebren - the maooator;y sharing in the harvest, the obligat ry 

al.ms, the tithe (Lev. 19,9-lOJ 23122), am the prohibition against exacting interest. 

.53 on money lent to the poor. Nor do they rec rd such thoughtful considerati n tor 

the ~;. 1111n in distress ard ch regard for his inviolable human dignity a are 

contained in the uteronomic legislations 
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llhen you make y ur neighbor a loan of any sort, you shall not 

go into his house to fetch his pledge. You shall staoo utside, 

IXi the man to 1dlom you made the loan shall ring he pledge out 

to y ou. ni if he is a poor man, you shall not sleep in his 

pledgeJ en the sun goes do , you shall store to him the 

ple ge t t he y sleep in his cloak ani leas youJ am it shall 

be right ousne ss to y u before the Lord y ur Ood ( t. 24110-lJ). 

In no other regard i s the contrast so marked, and it ~s t e ver key to an 

understaniing of what aa ne am dif f erent in Hebrew la arxi ethics. 

Judaism denounced the oppression ard xploitati n of the poor, as no religion 

did before c.i r since. It castigated the rich am powerful f'or " inding the face• 

of the poor" (Is. 3:15), "for joining b uae to house, tn:l adding field to field 

S8 until there is no more room" Is. 518), for "selling the needy for a pair of 

shoes" am f'or "trampling the head of the po r into the dust. of the earth n (Amoa 

216-7). It crieda ,oe to those 10 are at ease in Zion• •• to those who lie 

upon beds of ivory ••• who drink lrl.ne in bo l , Di anoint themselves with the 

finest oils, but are not iev d over the ruins cf Joseph" (Amoa 614-6). 

Legislation s enacted in ancient I srael to guard the poor against total 

ard permanent pauperisation. No one 1s larxi could be sold in perpetuity ani for

ever ali nated. At the ti.Joo of the Jubilee ye r, each man was to be rest9ftd to 

his roperty (Lev. 25: 25-28) • , th r the la of' the Jubilee ye r re ever 

applied in practice is a mat ter o£ considerable d ubt, but the humane motiwe 

of this legislation and its lasting influence on Jewish soci 1 atti tu:les cannot 

be questi oned. 

The care ot the poor in Isr el s a religious duty . The Biblical lan 

hich mad provision for the poor re gre tly elaborated in ubsequ nt time•• 

Charity came to be re arded as the highest ot all comamments, as in fact equal 

to all ot them combined. He who id not f'ive charity •s likened to one who 

ors 1iped idol•• 

No literature of mankim unds in such 1Brxier solicitude tor the poor or 
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58 in so many provisions for their ro~ct·on as iblical a n:i post- iblical literat 

"Draw out your soul to the hungry and satisfy t e af'fiicted soul" (Is. 58:10). 

59 The basic humani ty of Judaism is sen also in its attitude t owards labor. 

Physical lab r 1 as 1d in isdain in the ancient orld. Because of t e n • gh universal 

institution of slavery, the labor even of the free citizen suffered the conte 

felt for the work of the slave. 

Leading Greek philo c,phers despised labor arxi looked u n it as deg· rding. 

These aristocrat ot the mini re also disdainful oft trader and the mrchant. 

Among the intellectual and upper classe of society, almost everywhere in the 

ancient orld, the ea ing of a livelihood by man 1 labor s contemned. 

6o ristotlo was of the opi nlon that laborers, artisans, and rchants re 

unfit f or t.he exercise of virtue am for citizenship. In the ey. s of the Romana, 

too, la or n:l trade ere in isrepute. nbecoming to a gentleman, ace rding to 

Cicero, an:i vulgar are the ans or liveliho of all ired orknen, ai,, 

id for their nual labor, au all mechanics, 11 s 11 tradesmen. 

Except for ra Jeriods in the economic hist o the world, when, as a 

result of r or plagues or other disa~ters, the demand tor labor greatly exc eded 

the supply ani forced higher compensations and fairer treatment, this attitude 

persisted down to the twentieth centur. ~, even among me of thfl' m st civilized 

peoples of ::urope. 

The Bible re ards a man fortunate and blessed ho is privileged to eat of the 

fruit f the labor f his ov,n bard • "You shall be happ , and it shall be 11 

with you" (Ps. 12812). he iedom li rature of Isr el is plete 1th passages 

extolling labor, iDiU8try arxl t,he honest craftsman. 

The Ra tbis also stressed the importance of nen working with their o,m harxl•• 

"Bleesing does n t rest except on a man •a handi ork." "A man must work with his 

two barxls l::Bfore Gc.d ll ~st blessin upon him." R. Joshu b. Levi (3 c.) 

saids "When the Hol Ont, bless d be He, said to Adam, "Thorns ani thistles shall 

it 1 forth to you• ' Gen. 3:18), tears flo d from his e , aIXl he pleaded befoN 

Him, 1Sove ign of t e niversel Shall I ard my a s at o 1t cf the aa crib'' 
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60 But as soon as God said to Hum, 'In th sweat of ye ur face shall you eat bread • 

(Oen. 3119), his mini was set to rest,." 

The ennobling powers of labor were also stressed by the great Rab. He said 

61 to R. [ahanaa nnay '3 carcass in the street ard eam a rage and say not, 11 

come from a noble ani distin ished family ard I cannot stoop to rk an:i degrade 

m;yselt. 1 Fool, y, ur Creator, God Himself, perf'orued work before you re bornJ" 

Famous Ra is like Hillel, Akiba , IJ&nina, Jose b. ijalafta, Joshua, arxl marv 

others re artisans, cobblers, blacksmiths, tailors, bakers, ·potters, charcoal 

burners, and of numerous ther occupations. 

62 The eane reverence for hu-.n life is again in evidence in Judaiam '• 

opposition to the abaooonmnt or tho aged and the exposure of infants , practices 

which re all too common in the ancient orlde 

Plato •a already noted a proval of infanticide as unequivocala "The offspring 

of the interior, or of the better n they chance to be deformed, will be put 

away in some. mysterious, unknown place, ae they should be." 

Justin rtyr (2c.) denounced this shameful practice , wide-spread in the 

Greco-Roman world of' his day. he e osed infants, if they did not perish, 

re picked up an::i br u t up f r prostitution and odOIJG"• Centuries later h•mrned 

bad to forbid the practice of infant exposure to his folio re. 

To leave the aged to die of hunger am to expose them to nld beasts -.11 

also far fr m rare among the Humus, Persians, G~eks, ard Romana. 

Jewish law forbade the murder or the exposure of infants. It waa 

practically unknown in Israel. "It is a crime among them to 1 11 any newly born 

infant, n writes Tacitus, who is not the ise distin ished for his admiration of 

the Jewish p ple. 

Old age was vered in Israel. "You shall rise up before the boa head, 

am honor the tace of an old man," we read in the Holiness Code {Lev. 19132). 

6) Thus, in a world of cruelty am inhumanity, where life was cheap, Ju:iai• 

taught men to pen th ell f pity in the human heart. It c niemned all callousne••• 

It taught men to rise to h • r l 0 vels of sensibility arxl sympathy, arr:! to w 

a• fr m the old savageries ard primitive animality. llerq and compassion re 
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63 forever to be the distinguishing marks of a true sraelite. " oever ie zoorciful 

to his fellow-men is certainly' of the children of ur father Abraham, nn::l osoever 

is not merciful to his fello l-men is certainly not of the children of our 

father braham." 

More than social justice, more than personal roctitme were taught by 

Judaism. I t called for a quality of humaneness, tamerness, and magnanimity, a 

sensitiveness to the hurt, phy ical or m ntal, of one 's fello mn. It ext lled 

the "unierstaniin heart" that "kno s the heart of the stranger". ' • 2319) 

Judaism 1s universal rule of kirxiness extended also to animal s. "Until the 

nineteenth century, cruelty to animals was nowhere illegal, except in Jewish la •" 

64 Animals, too, must rest on the Sabbath (Ex. 20110). "The duty of relieving the 

suffering of beasts is a Biblical law." "A ri hteous man bas regard tor the soul 

of hi s beast" (Pr. 12:10). The Deuteronomic la ordain81 "You shall not muzzle 

an ox when it treads the grain" (Dt. 2514). "Y u hall not plow with an ox and 

an ass together" (Dt. 22110), for the strength of the ass is leas than that or 

the ox am he would be overtaxed if forced to keep up ith the ox. A man is for

bidden to eat before he gives food to his beast, declared R. Judah in the na• 

of Rab. tis strictl~ forbidden to cut off a limb bile the animal is still 

alive (Dt. 12,23). The oung of an animal st not be taken frcm its mother for 

the first seven days af'ter birth, even for a sacrifice. The mother rxi her young 

must not be illed on t he sa day (Lev. 22127-28). 

The story told in the Talmtd of the Patriarch Rabbi Ju:iah I ( 2c.) dramatizes 

th· s attitude of ld.mness toward animals. calf was ing taken to alau~ter 

when it broke a .ay , h • its head un:i r the Rabbi 1s cloak, rd lowed in terror. "Oo,• 

said he, •tor this wast thou ereated." Thereupon, they s • id ( in Heaven), "Since 

he has no pity, let us bring suffering upon him," am Rabbi suffered tor thirteen 

years. Then, one day Rabbi's maid-servant was sweeping the house and, seeing soae 

newbom kittens lying th .... re, she made to sweep them a ay. "Let them be," he said, 

"It is written •and His terxier rcies a over all His 110rlca '" (Ps. llo19) ~ u,upon 

they ( in Heaven) saida "Sine he is compar- i onate, let us be compassionate towards hill." 
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The humanity of Jewish law is most clearly revealed in its attitude toward 

capital punishmant. hile accepting it in principle s rescribed in the . ~osaid 

law, the Rabbis nevertheless hedged it about ith so . ny strict la s of evidence 

as to make its application 11811 nigh impossible. A. , anhedrin which imposed capital 

pWlishJOOnt once i n seven years was considered tyrannical. "':leaz.er b. zar:i.ah 

( 2c.) added, "even once in seventy years." R. tarf'on and R. kiba declared, "If 

we had been mbers of the Sanhedrin, no man would ever have been put to death. n 

The strong tendencv of Pharisaic legislaticn was to do away ith capital punishment 

65 altogether, arxi there was a marked trem to mitigate all f orms of judicial puni ent. 

The moderati on of the Pharisees in these matters was noted by Josephus. It was 

one or the issues ich br ught them into conflict with the Sadduceea, who 

ere rigorous in the application of the Biblical penal code. 

No circumstantial evidence was admissible in capital cases. The evidence ot 

at least two reputable eye itnesses was required. o man could incriminate himaelt -

a principle not f Wld in Roman law. Thus tenure was ruled out. 

66 No kinsmen, paternal or maternal relatives, or latives by marriage were 

eligible to a ct as itnesses. If th accused had not been f irst arned by the 

witnesses of the consequence of his contemplated crime, he could not be founi guilty. 

67 I£ the accused was finally f urd guilty rd sentence was pronounced, every 

precaution s taken to the ve last moment of the actual exe 01tion, to reconsider 

the verdict in case an ne evidence were forthcoming. The court appe • red to be 

hoping against hope to the ve end that some new evidence ould turn up to clear 

the man, or that some technicality uld be pointed ont to force an acquittal. 

s the condemned man as being led a ay to the place . of executi on, a man stood 

at the door of the court ith a nag in his hand,a another, mounted on a borae, 

at a distance. in the court some one said, "l have something ne to argue in 

favo f acquittal, n then t 1e man ved the .£lag an:l the horseman hastened an:i 

stopped the condemned who s being led to executjon. Even 1r the doomd man hi&ielt 

said, "I have something ne to argue in favor of my acquittal,• they ust bring 

him back, be it tour or five times, provided t hat there is anything of substance 
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o7 in hie 110rds • • • A herald nt before him calling outs "If any man knowa 

anything in favor of his acquittal, let him come and plead it." 

68 

n everything failed, the coi:demned man as urged to make conf'esaion, 

"for eve one that makes confess· on has a share in the orld to come." He a 

given a strong drugged wine to drink to benumb his senses. If his puni hnent 

was hanging, his body was let do'Wtl i.Jmoodiately after the hanging, an:1 s never 

allowed to remain on the scaffold overnight (Dt. 21,2)). That ould have been 

a needless iniignity inflicted on a human being. 

"Ani God Himself is sore t ubled at the blood even of the godly when 1 t 

is shed." 

At eve stage of the trial, sentence, and execution, one is made a re of 

the scrupulous care which Jewish laVl took to protect the a ccuaed - a care scarcely 

paralleled anywhere in the ancient world, am not everywhere in the modem rld. 

Jl¥iai8111 1s deep regard for the sanctity of human life, its vast compassion for the 

erring am the sinner, its profouixi humanity and its instinctive abhorrence of 

the shedding of blood - even the blood of the ilt - are everywhere in evidence. 

69 The deep rnligious earnestness ot Ju::iaism is best reflected in the life, 

69/70 

labor, struggles, am sufferings of t,he pr phets, those amazing spiritual pioneers 

of mankin:l - "eagles soaring above the tombs" of the ancient faiths - woo 

gave the basic stamp to Juiaism for all tinma. 

The message of theae trumpeters of a new dawn for mankin:l remained forever 

the conEJtantly developing theme of Ju::iaisnu "Th s says the Lords •Stand by the 

roads, alXl look, arxi ask fr,r the ancient ths where the good way is; and walk 

in it, am filxi rest for y, ur soul' • (Jer. 6116). In the concoro of their maiv 

voices one strong dominant note is unmistakable - The g od -.yJ Am the good 

ay is not to throng the courts of a Temple arxi brin , vain offer·ngs to God. 

It leads directly am humbly to where men penitently arxl prayerfully wash the 

blood of sin, cruelty,m oppressi n from their hams, search their heart.a and 

make them elves imraroly clean,cmse to do evil am learn to do good ( Is. l1l2t.) • 
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t the heart of the message of He craic prophecy, ard subeequentl of Jwaism itsel.r, 

is a swmnons to men not to rest content ..:. th the evils ot s ciety or ith their 

own personal. shortcomings, but to correct them. here was great and urgent ork 

to be done in the orld - "for violence ard destruction are he rd ithin" 

(Jer. 617), for "justice is turned back ••• truth is lacking" (Is. 59:14-15). 

To accomplish this work the prophet set out to alert and mobilize his people . 

The pr phet •s insistence on actioµ, his d~iving compul.sion to translate rapidly 

the ideal into the real, has remained the dynamic, always glorious, often imperilling, 

heritage of the people through ut their long history. 

The prophets of Israel were interested primarily int he moral tone of their 

nation am of society generally, in social righte usness , human brotherhood, am 

peace. Their spiritual kinsmen, the Psalmists , ere interested primarily in personal 

piety an1 in the iD:iividual •s quest for the light am nearness of God. hey 

supplemented one another. In neither respect di the ancient orld approximate 

their vision, their ssion, or their piety. 

e inde d in t e an ient texts and vague are t 1e traces of a personal 

religion of spiritual quest ard inwardness wherein the human soul "thirsts tor 

God, for the living God" (Pa. 4214), ani finis eupreme j, y in communion with Him. 

To lmo that there is a God and that righteousness is the proper y of lif'e 

acceptable to Him is one thing, am a great thing. To hunger ani thirst for 

Ood - "0 God, Thou rt y God, l eeek Thee, my soul. thirsts for Thee, my £le h 

faints for Thee , s in a d a ary lani , mere no water ia" (Pa. 6)11) - that 

swmnit of spiritual pathos ani quest •s not scaled in the ancient world by any

but the dev ut seers ot Israel. 

The antient1 revered t ir gods, re red them, and ors iped them. They did 

not love them. One misses in anci nt and clas1ical literature any outpouring of 

7e_/3 love, any deep-stirring affection for any ot their gods - even though their 

pantheons enshrined many gods ani goddesees of Love. To love God with all one'• 
. 

heart, 1th all ne•a soul, an:i ith all one's might (Dt. 6aS) st have been a 
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73 strange aentiment to the peoples of antiquity. It appears to be uniquely Jewish. 

• There must be a personal God as the object of one •s love, one sole God to hom 

the worshiper can completely surrender himself. Only a monotheist· c faith can 

give rise to such a disposition of devoted love. All polytheistic nature• 

i4 

• 

religions re devoid of it, and so were all pantheistic faiths. 

braham, the £owner of the faith, is called the Lover of God (Is. 41181 

II Ch. 2017). All the truly righteous are callad lovers of God (Pe. 5sl2J 

3112)). The people of I srael knew that their God in His anger coul stem an:t 

smite with fury the wicked and the faithless, but they are nevertheless drawn to 

Him ith bands of love. "I love the Lord," sings the Psalmist ( Ps. l161l)J 

"I love Thee, 0 Lord, my strength" (Ps. 18:l). They were confident also that 

God loved them with an everlasting love (Jer. 3113), even when He ch stised them. 

Israel had entered a covenant of love with God 1 "I will betroth you to Me 

forever; I will betroth y u to in righteousness and in justice, in steadfast 

love and in compassion" (Hos. 2121). The fe lin that the covenant •s one ot 

love (Dt. 7:12) was not limited to prophet, Psalmi t, or mystic. In later age• 

even the "legalistic" Rabbis foum the most perfect expression of the intense 

reciprocal love hich they felt to exist between God an:i Israel in the passionate 

rhapsody of the ong of SongsJ 

Nowhere in the ancient orld aa there t;he gl • _ r of a concept th t a whole 

ople might wish to become "a kingdom of priests an a holy n• tion" am dedicate 

itself to the establishmnt on earth of a universal brotherho un:ier God, even at 

the pr_ce of m rtyroom. No people in antiquity longed to becane a servant ot 

mankinl. They all aspirod to be its master. 

Nowhere is there a vision of a world lded in a univerae.l brotherhood ot 

men am nations, reconciled in the love of the one O , beating their swords into 

ploughshares an:i le· rning ar no more ( Ia. 2a4) J am of a social order when men 

uld sit "each un:ler hi vine m fi tree with none to make them afraid" ( c.4a3-4). 

Judaism gave mankini the concept of Humanity, · nd the vision ot Univ rsal Peace. 
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All these idoas, from monotheism to human br therbood and peace , all the 

nowering concepts of • nity, freedom, arxi compassion ere fwxla ntally alien to 

the ancient orld. They re new insights or Ju:iaism., new levels of a rareness , 

arxi they cannot be ex. lained by ref _rence to any antecedenta • 

. ~reover, they re ne not only in the dais of m:>s am Isaiah, but 

remained strange and unaccepted throughout the succeeding millennia. They 

re novel ard distinctive not only against the backgrouni of the primitive ideas 

of the heathen an:i of the more refined conceptions of the Greco- Roman orld -

they remain distinctive against some of the prevalent religious ideas of the preeent 

day. 
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