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_he Translation of a Let ye~_ ro;~ Constantinonle, 

1iritten by the ench Ambassador :.onsieur de 

Cheat.1':lont, c.., 

Here are great :~ovelties about a .... essiah of the 

Jews; he is expected here in brie~. It's said, 

That t:1e Grano.. ~i nior ,,ill be content to y·~ld him 

the Crovn of hole Palestine. ~he most part of the 

Jews here meddle no 1ore with !rading, but prepare 

to -:o for Jerusalem: At the first ue mocked. at ::.em, 

and . de no account of it; but now by all anpearances 

,e fear tha.t it is good earnest. 
',p 

~rom a ~~e~CJ onsul at Sayrna, unto one ciir 

Rosano a uhristiar.. at Livorn. 

Here are gr~at ~ ... ovelties by the arrival of a King 

o_ the Jews in this !'own, who is a Person of great 

vonsi eration, and of -reat · isdom, of uhom t~e 'r'..1r~s 

1.ave great esteem. Ou.r .1. ation remains in some fear , 

God .rant it may not caQse us some aamage . 
<; ~ 

~Paris,~• 19,1660. 

_:i,1e r..11.,our concerning the Jews, continues here daily , 

and that t:.ey are atherin:) togetl er un er one :.an, ·who 

saith not, that he is ~he .essias , as it is reported; but 

only, r-n~t by Di vine Revelation he is raised, and sent to 

~atn..,r up the whole •. at ion o ... the JeTTs ... rom all 

n crts o_ tne or 1 , a . .1c.. o teach tnerr: 



(2) 

to know the ~~essiah to cm!le, wJ:i..ich hitherto they 112,ve 

not :o:iovm: It I s said, _i1at sor,1ething o:.' God ai:,pears in 

. im. 
Aora:_glln Perena, a rich JGw of this Town, parted on 

.. onda;' last with his 2a.11ily for Jerusalem, after he had 

taken his leave of our ... agistrate, ano.. acre!!owledged his 

than.'<lu.lness for the .1. avour he and his .1. at ion in their 

dispersion haa. received nere , etc. It's said he o1fered 

to sell a Countrey-house of his uorth Three thousand 

pou..11ds sterlin~, at rrr.1c: loss, a~1d that on ti1is Condition, 

':1hat the i3".lyer sho".llci not pay one farthing till he be 

convinced in his ovm Conscie~ce, That the Jews have a KiP..g. 

On the tenth of ~arch came divers Letters from ,., ~, 

SI:1,vrna, Livorn a.ml Venice. bringine; our Jews s1:ch con----
fortable e\7S, thc1t yestera.ay t· ey testified such joy, as 

never uas seen here before: The matter was this, Tha.t now 

the 1 our Propilets which the King :::ialJbathi expected r·rom 

Alenno, to accomp:=,ny him for ConstantinQP_le , were come; 

ana. t .at on tne 18th o: Decer.1ber, the KinG , who a while 

had kept in at ::i .•. yrna, uent ... orth in puolick; ·which 

the .:,.irks perceiving, went to the Cac.i ot ,:;he '!1own, saying, 

_nere ,:as one tnat pror"essed himselr to be Kin; of the 

Jer.s: ·_ne Ca.di or S?lerif of the '.!10\m judging that 

mritter pertained. to the :Barf a, sent to him about it· 
M 



He at first rew angry, resolving to !Ic.ssacre all 

Lie Jews,_ 2nd to that purpose gave ora.er to nis 

Captains to be ready for the next ~orning: But that 

very night aupeared to t}1em the Pro~:>het ~lias in a 

_ iery Colomn, saying to !'li'TI, '!a :e heed of a.,)ine2: a:rw 

h8.rm to t11e Jews. 'rr1is so terrified. anv. str1-1c~~ down 

his mind, that :_e craved. pardon; and consequently, 

ir..steau of executir.g his vruel esig:1, he gave forth 

order, not to do a:ny har!!l to any Jew. Anu ~ rom t}1ence 

... orth the Kin::: mare.a.ea. u:9 and (.;.Orm t:1e City without any 

molestation. On a night as tne Kin~ went to bathe 

!1i:nself in a River, (that is, as is the rna __ ner of . 

Penitents, to wash t!lemselves w.:.t:'l cold ,,ater, yea, in 

the mia.st 

(3) 

mi~st of TTinter) the Constaole of the atch met him, and 

as:~ed if he i1as a Jew; and bec<:.use the King a.id not 

answer , he lift u.2 his Staff to dtr·ike hirJ; ·out :eeling 

his arm row stif1, a~d. lot aole to move it nore , he cryed 

out, I now ac :r..owlefu~e thou ~rt the Ki_~ , '"Jray narc.on me : 

1fe saicJ., .5tay till it ba morning ; and then he restored 

him in ti.J£ i~cJne of the _,.od of Israel. 0:: the 5th or 6th 

of _Janu.9.rv , tne King with :1is 1our F1·ophets took Ship 

to go to 0onstantinople, uitho'..lt any : arincr , (~s SOfilt; say) 

or - ilate. He be in aboard the -:,hi:p, v:as taken -!.l.,, in 



a fiery Colo . .n , and went so sviift , that the King 

commanued to take some Port , because he .-:as to 

~rrive at Constantinonle not ·oefore the 17th of 

Schc bet ( or January 21 . ) .1."'01,e, that the nu.,nber of 

Prophets doth encrease daily , anongst fome:?.1 and 

Children, as ,·,ell c~s ar.10ngst .. en ; a::ici. that Elias 

haa. shewed himself at Consta.~tinonle , S..:·rr11.a, Aleuno , 

and c.ti vers othE:r places , ana. tn?.t public:Cly, speaking 

unto the people openly . ',!lhere are Prophets likewise 

at Constantinoule . A..."1C:. by reason of Elias his ai)pearing 

2.nd speaking to ther.:, there was celebrateci great joy 

in their ~ynagoLues . -his the &reat Turk having heard, 

sent for sone of the chiefest o_' the Jev!ish ~ynago5'""'..le , 

and askt theLn about t:16ir King : ~hey saic.., Tney Knew 

none but !limself : He conE'land.ed them to &eliver hi:.n into 

~1is hands within seven d.a;ys , if not, that they all should 

be ,ut to death. 

This made a great stir at Consta::1tinonle , amongst both 

Jews a.no. Turks: :!:he .. other of the Great .:urk being 

,,ar .. ed ·uy ~lias :i.1.imself, ca..T.e to 11.er ~on , beseeching 

hi□ to Revoke his Sentence; but to no effect . The next 

day arose a great Obsc 0..1ri ty in the ..;own, which lasted 

two a.ayes and two nigh-~ s , so t'i.1.at one could not see 

:mother; and after\7ard there fell a showr of Hail-stones 



as big a.s Hens Eggs, aole to kill a man; wi.1ence 

t:1e com on people nere so af~ ri_;hted, that t'hey cryed 

out, Th.8..t all this was occasioned by ti1e -,entence 

pronounced against the Je~s; and prayed the Great Lord 

to revoke his Sentence: 

But all this Y:as in vain, had not Goa. sent to him the 

P1·0:p'J:1et .i.ailias, \-:arning him YlOt to do any 11.ann unto the 

JerlS, ano.. instructing him how he s.c.oulci o.eal nith the 

Jing. '!'ais t .. en being hapned., and the Great TurK oe ing 

quite cha.ri.ged, he sent again for the chief Rabbi.es, and. 

told them, he uou.ld. se d an A.rnb:issadour for their King 

and receive him honourably, 'she did indeed. But it 

car.',e not to Smvrna, till after ~he departure of the King. 

~o much for a Compenciium of those 1orenarned. Letters • 

• iov: concerning the arrival of the King at Co~1:::tantinople 

it I s ::i.1.·~ i: .1ed :rom Yc::1ic_e Jan. the 6 that the Great Lord. 

received_ :i.1im with much respect; setting hi·n on Hor;::,e•-

back, ann on his rig1t hand., etc. But to be sure in 

t~ese particQlars, we must expect yet one seven-night 

longer. As for the tno '.!:ribes an.d half, they are saio.. 

by these Letvers not to be in, but near Gaza. 

The Con·r of a. Bill, written by r .. r. Plettenberg, esi-

o.ent :tor t!1e ~:rl"'ror at D d b 6 ..... _ s;; res en, .... e • . 



He that d.ispersed Israel, will ather Him: ~he 

.. ouths of all from the £.;<1st are enlarged concerning 

the .ew Kir'.g: of wi1ich it is said, Psal. 1l+9. 

;::>in.--: unto the Lord a :rew Song,_ Thou mayst say, I 

pray Sir yo.ir opi~ion, whether an earthly King ~ay 

satis:fie the ho;ie that hath been conceived touc:1ing 

Lift 

Lift uu your Heads, this is the londerful Year,Feb.26,1666 

.. uch beloved, and ...,rother in the hope of Israel: being 

ret,_1rned out of -~Orth-Holland., I founa. your most acceptable 

Let11ers, Dated .eb.9 ,;i1erein I see how to you, to_ .I.&: .• £. 

my Jews concerning the prog::..--ess or the Israelitish affairs, 

:i:ia.ve oeen nost welcoi,__e • .1.~oi: t:1at I mey add tl:.is to your 

joy, I uould_ ha:ve you. t~e it for certain, our Jews 

yesterday received from Alcaire, Livorn, ana Venice, so 

many letters, and of so ~reat cred.i t, that all o:f them 

public:dy in their .:iy:¥~go.-.ues c.o nor: believe, that the 

-ri-oes of Ruben, Gad ,~nd the i1,.,lf of :1a.11asseh are come 

to Gaza, as the Prophet Jat:-ian foretold.And that at Smyrna 

King Sa0oath3.i Levi, doth now publickly shew himself -
abroad, c.:.1c prof esseth himself to De K1· n.L' "' o .• : the Jews. 



For hit~erto , for a time he lay incognito , untill by signs 

e.nd n:any wonc..ers ; he had ciemonstrated i:e did act in 

the nan:e of Goe.. , and not in his orm. .A.'nong \".' •ti.ch signs 

Kl1ereby he proved himself to be sent of God; is , _hat 

he :oretold the sud.den deat1: of so .c ~en, and the very 

ay t:1ereof . And that he pre or..is?led men of a:1. obscure 

u....",I':!..mess, \.ith a marvelous shc.wre of Hail. A.."ld. especially 

he co .. ~a..'1ded a ire to be ma.de in a publick place, in 

t e ::_)resence o::' ma:1y behola.ers; as r:ell as vhristians , as 

of Turks , and Jev:s; and e:i.1t ere<i into the fire tv:ice or 

thrice, 1,it~out ar1y .. urt to his Gar~ents , or to an hair 

of his head: !ith these , and the like prodigious signs 

he hath nor, gained so great authority to himself; that he ir:. 

not · -f'raia. to ~a i!l t.1e streets of the City in :Cin ,ly manner 

uith a jreat Retinue o; Attende.:.:.ts . Yea, moreover the King 

said; he is slldd.enly to o to CoEstant i:i.1onle ; A..'l'ld tr.at in 

the month of J-:me next, '::h~ -.ede .mtion o.' .,.s::-ael will be 

'OU.blished throu :1out t:1.e whole 7."grlu._ And which is more , 

now cw.e so;n0 Letters fron: Jenice, 

(6) 

--:.nc:;,. Vienna, wi1ich a.ff irm t:b..e Kin~ is arrived as 0onsta.n-

tinonle, ar..u. is there Reverently received.; r, .. ich tl:.in ·, 

if true , t'1is ...a., or t.1e next, tidinP'S from vo:'!stantin..2£1.e 

rlill te.!.l us . _he c:.use \,herefore our ... ercr..ants at 

:rwe hitherto y;'ritten .... 
no vninn- conc.;erninc it:1is Kint" 

:, 



is, that by reason of the Incred.ulity of the Jews ,_ as r:el l 

at ..,mvrna, as at Constantinonle, he kept hi iself so long 

in priv'-'te . ..To,1 by the passages and. votes oI all , he i s 

come forth ... ror.1 his private wi t~c.raV1ing, -me. will go straight 

on to ConstantinoTJle , end vh.c.'.t in the cor.1pan1 of 400. 

Prop·1-..s, sent ,.,o him fro!rl Ale-ono: and witi a ;.'eat multitude 

0.1. JeTTs : so that the coubting tout;hing the !ac t will cease , Hhen 

the Great '.:'U.l'J.: s 1all spontaneously yield. the :~ing his 

equest : but there will reme.in a dispute touching the equity. 

Behold here the ':1itle of a little boo:::C 0.1. P:cayers , r1ritten 

n.nd :prescribed by : athan the Prophet for all t:1e Jer,s ; which 

takes 'UCh mong the Jews , and b2.th some esteem. among 

vhristians . I have begun to translate i t . 

Thou .:5h~lt me "..ita,.,e ,.,_.ere in cia:y and. ni.ght . 

_he ')rder of Dayl y Pr.9:.~,.-ers to n!'euare ever;v man , tr_"'t he 

.iny oru..er _J1is Btens in the wa· -~:. is r i ·.1t a."!.d stra.i.t;ht 

h.i.~self to the Lord; tht=1.t he may 

h~ve comn ssion uuon us; an~ ~e r:1ay benold the deli~ht of the 

Lord, and view, and behol d :1is ~e~le . 

In the Year , \ ' 1a::.~e~n Goa. bestowed upon me an 

.Annoi nted. of my Peopl e . Zech, 8 . 7. 

~ I .. , I cl 
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A Tentative Estimate of Jacob Frank 
A Thesis Conclusion 

By ABRAHAM FREED 
I 

IT IS not easy to reach a fair evaluation of the character of Jacob F.•rank. 
In the light of available material. un orted, uncombed and unpurged of 
ornament and fancy, it is a task little short of impossible. Probably the 

most valuable gain that we can make in this regard is a healthy perspective. 
Ruhachov. in his small but significant treatise on the Frankists. seems to 
have achieved thi goal. He is aware of all the shameful epithets that might 
be Ditched at Frank's head. He is not unaware of the rent Frank's move­
met~t made in the corporate body of Jewish Ji fe. He is not ready to deny 
that so far as evil can seem to assume personal embodiment, it seemed to 
do so in the case of Jacoh Frank. For here was an energy at work, an energy 
rising out of Jewish ources and then with some wild elemental force of 
nature. whipping back at the .-ery source from ,Yhich it sprang. Neverthe­
less Rubachov declares that ,n cannot disown Frank. but must accept him 
and give him place in the large historic household of Israel. 

Before any genuine estimate of Frank can be made, there ,Yill have to 
be more sympathetic and more illuminating studies of all the ascertainable 
facts. of all the possible sources. until that time we must rest content with 
more or less haphazard judgments. strong convictions based on emotional 
preferences, firm prejudices comported with our own established patterns o{ 
thought. The one outstanding certainty in the life of Frank is this-here 
we have an .energy taking personal and bodily form and causing no end of 
trouble within a lifetime. Exactly why that energy should have been so 
disrupted, is a question that none of the ources conclu.ively answer. \Vas 
the damaging force present in the blood at the time of birth? \Vere the 
ideas that later generated strife in the camp of Israel already in seed during 
the earliest years of his life? Today ,Ye especially interest in tracing streams 
of energy back to their primal sources. This stream. traced as far back as 
possible. leads us to a question mark. Our information about the birth of 
Frank and his antecedents is scanty in the extreme, and if the records now 
and then cast a point of illumination on some episode in the man's young 
life we have our own doubts of the authenticity of such record.. And so 
far.as the religious life of Frank is concerned, the role he played as successor 
to the mantle of Sabbatai Zevi. constrained as we may be to condemn him 
for a minimum of sincerity and a maximum of hypocrisy, we are reluctant 
to pa% a tinal verdict lest some unknown or unguessed evidence rise up to 
nu Iii fy it. 

The fact beyond di. pute is that the Laskoron incident set the furie ablaze. 
This precipitated the bitter controversy that was to go from vengeance to 
vengeance. \Vhatever vengeance is we know that it rose tower-high on both 
sides. lt unquestionably drove Frank into the arms of the Roman Catholic 
Church. It likewise spurred the loyal Jews on to reduce the Frankists to misery 
and possible annihilation. · The blood accusation is the sign and symbol of the 
~torv as it threads itself out almo t from first to last. It wa a question of 
bad· blood, very bad blood. On this basis we can explain the proclamations 
of Brody. the disputations at Ka111ieniec and Lemberg, and the eventual 
imprisonment of Frank at Czenstochow. Frank thwarted, he fought back 
with some blind and furious zeal that recked little of ways or means. 1 lit 
lw insult and anathema, he lashed out hitting where he might. Ethical sensi­
ti'vity " ·as driven into ohscuritv. It was a fight for life. a fight to the death. 

• 



Hi HEBRE\\. GXIO:\' COLLEGE ).JOXTHLY 

. \ motive closely interwoven with prestrvation is the econo111ic 1qotive to 
live and to toil under comparative freedom. \ \ 'ho knows what Frank might 
have become had he enjoyed the opportunities of a modern Jewish business 
man in America or in England? Unquestionably. organizing ability was his. 
The question remains, organizing for what;, Time and circumstance had 
their say in dictating their ans,Yer to this question. In retrospect it eems 
that some evil spirit guided the organizing power of Frank against his own 
blood brothers. \\"hat he seems to have wanted above most things "·as a 
specific form of independence in things economic. social and religious. Maybe 
he wanted nothing more than a chance to exercise the power of rulership. 
Considering the utter cramp of the social and economic life of the Jews in 
Poland in those days. it i. really hard to pour anathema on Frank for want­
ing to escape from it. True. he may have wanted freedom with such eager­
ness as to bother his head but little about the expensive means of reaching 
it. ] f others were involved in losse~ that he might gain, what of it? J--lere 
we catch him at his most vulnerable point. But a freer air than that breathed 
by Polish Jewry in the eighteenth century. Frank certainly wanted to breathe. 
Xo wonder he struck up such a persistent clamor for a eparate strip of terri­
tory for himself and his followers, "·here they might live and toil in compara­
tive freedom. Here is a matter that opens itself up for a more critical 
inspection and more fruitful conclw,ion. 

And as for Frank's connection with Judaism. :V1oharnmedanism. Roman 
and Greek Catholicism, we are nonplussed. Here i a fertile field for study 
and further investigation. The ,;peculative tendency to run riot before such 
an alluring perspective, needs to he dra"·n in check. lt ,,·ould be beautiful 
if we could di cover evidence in support of the conclusion that Frank stood 
at the meeting-point of these great religion . He is so open to damaging 
charges of out and out hypocrisy that he hardly helongs to the world of 
religion at all. Religions he seems to have put on and off as one puts on 
and off suits of clothes. They were conveniences. or shall we sav tools? 
And yet it may well be that better than any contemporary, Frank n;ay have 
seen behind the scenes. may have known too intimately for the sake of 
reverence, the wire-pullings. back stage by the leaders in these great formal 
religions. Here again "·e stand before a question mark and must satisfy 
ourselves with unsatisfying speculation. Frank may have been a downright 
charlatan. probably was. and yet experience may so thoroughly have disil­
lusioned him of all religious professions that in heart and in secret he turned 
somewhat of a free thinker. Kot exactly a conventional way of looking at 
this man. Jacob Frank. generally spoken of as a mystic and founder of a 
J udeo-Christian sect of Frankists. Ho,,;ever, if we knew sufficiently his 
private thoughts. if we possessed a diary or a memoir preserved from his 
last year at Offenbach, we might be prepared to write an entirely different 
story of Jacob Frank. For the present, Frank must be presented to the 
historically curious in shades ranging from hado"·y dark to deepest black. 
Maybe some revelation of new sources or new interpretations "·ill strike 
a greater color harmony in year to come. It is hardly true to say that Jacob 
Frank's memory rests in peace. It is a troubling ;;had°',·, hovering over the 
horizon. It is not at rest now, it may be some day. 
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Un er date July 26th,1769 

. r. _reat tells r:1e hat the Jews in .:. ew York expected 
the .'.essiah 1763, au are reatly disan ointed. _hat 
this ex!)ect"' as exd ted by some co puf on t.ae prophetic 
numbers 'by the a.;vins of t •. e present day; t at t 10 

Jews fro ... Co,.stantinople visited .a. ev, York last year.'' 

Under date A ust lOth,17~ 

\ I 

~is day one of the Je;-1s shewed me a cot'lp"J.t tion of 
one of the nresent Ra oins of G-0many: herein he 
ma."'.ces _i"ne, h."'lf, to denote the s_ ace from 
the last~ s e -e~nle to its estoi-8-& Return 
o x- I _rib. s. T e he ce.lls ;:;ever.ty Semi ots 11 or 
lt90: ears, -i es 9 0, • alf 2 5, total 1715 years, 
en ing he says .D.1783, ,;,.1en tJ.le .. essias is exoected. 
~~. B. -~le Jews are ,-,ont in _n"J.no.er ::>tornis to set open 
ull t, eir Doors & :inuows for the co'"'!in of . 'essi s. 
Last F.ail ;:itor 31 J~J. ', ,men :rb.under, Bn.in Hail were 
0.nazingly violent, t.1e Jews in ... t:;Wport t1'..rew open Doors, 

i .1..ows, e rnloyed tb.enselves}n ciin.c:·iru~ · repeatin;..; 
rayers, :.:c., for :.eetin°· essias.'lf _his corres onds 

w ~ th co-"mutations IT'.1oted. oy Rev • .,-er .• om , . Seixas who 
'1.lso ives the., as tne co ... putations o_ a a i. 

{~ • Jer:. His • .:ioc. Vol.27. p. 128) 

rt t1.o.,., /9 o I 
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Ezra ~tiles, born Decenber 1 ;, 1727, at .. ;'orth Haven, Conn., 

TTas t. e if'th president of Yale College, w:10 pre~io.ed 
over the .ortunes oft 2..t institution from 1778, until 
his death on . !ay 12, 1 795, at t.1.e age of 67. 

One is struck at once upo taking un the Diary byte large 
n-.1:. ber of references to J3ws a.1. to .;-ewish D,ffairs, 
al thoU,€h the"· are aL.ost all co fir..ed to the period of his 
resid.ence at • ewport. '!'he Diary ue ins on Jrum2ry 1, 1769, 
an"'- extends to ,;ithin a few days of Stiles• o.eath. The 
!irst entry about the Jews occurs as early as: rirch 16,1769, 
which day, he tells us.., .ce spent mostly wi til the 11 Je11 ::iriest, 11 

Isa c c.:..e A r · run '.::ouro-? L~ discussion on oi"blical pro;;,hecies. 
rom t},.at ti"'le until the outbreak of the Revolution, which, 

uhe.1 it began, absorbed almost all his thou~ht s, scarcely a 
=onth nn.sses without sor:ie entry referrin either to conversa­
tions or to correspondence wit~ Jews, or to uiscussions on 
religious questions .. ,i th the ., or o items of interest ree;e.rding 
Jews. 

11 July 15/73. clpent the afternoon rrith the Rabbi, p'1rtly at the 
Redwood Library and partly at rey Touse. I asked him whether 
the Raobins o tnis • O'e thou.~ht t:1e selves to :iave a:ny particular 
Reasons for exoecting the ... essiah immediatel.r? He said. not; 
but he tilou ~ht it was high Ti .e for hir.i to co:.ie; lie added, thc.t 
if all :ations were in :ar and U.'liversal Tuoult an· vonfusion, 
t11en he should eX}?ect hi , im."Ilea.iately, ut this not being ore 
the L,ase no~, than. in every current A""e, &c ••• ~he .abbi has the 
Zohar in 3 vol. 4to printed at vonstan ino·':lle. c.n 

• 
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~e-w. ~ t- S'vz, vlf- 10. 



(Document found among the papers of Rev. G. Seixas, giving a German Rabbi's 

explanation of Daniel VII: 25 &c., and containing an elaborate calculation 

fixing the time for the coming of the Messiah as the year 1783. 

The calculation fixes the year 3828 A. M. as the date of the destriiction 

of the Second Tenple. According t o Daniel, captivity is to endure 11 '1:ime, 

Ti :'.lles and the di vi ding of Time. 11 Time is figured as comprising 70 Semi tot, 

i. e., 490 years, and tne prophecy is therefore construed as meaning 

490"98O 245 1715 years which is to be the duration of the present captivity. 

Present captivity having started in 3828, it follows that 3828+1715 - 5543, 

or 1783. 

Another method of computation talces the number of years that Israel 

committed idolatry as a basis for the discovery of the time of the Messiah. 

Israel, according to the Raboins, committed idolatry for 245 years. According 

to Scripture, seven times is to be added for every sin, therefore 7 245 ==- 1715, 

namely the number of years that ~.ll' captivity is to endure, and 1715 3g2s~5543, 

or l 783. 

~he prophecy is further explained as marking great epochs before the 

coming of the .iessiah. Thus "Time" was to mark the end of the Kingdom of Edom. 

3828+490 4318, the establishment of the Turkish 'Empire. "Times11 represents 

4318+930 5298, the date of the revolt of Luther; so that there now only remains 

the addition of 245 to the latter date to mark the final upheaval and general 

redemption, when all nations will unite inone faith, and this final date is 

fixed as above for the year 1783. 
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&!Jearttq Jsrul 
31foun~h 1.655 

Rabbi Abba Hillel Silv r 
~he Temple 
East 105th st.at Ans l Road 
Clevel nd, Ohio 

My dear Rabbi Silver: 

May 17 ,1929. 

~he Meesia nic dooum nt among the 
pap rs of Gerehom ndes Six is among the papers 
of the Lyon ooll otion in th rohiv e of the American 
Jewish Historical Society,hous din the S minary, at 
123rd Str et. I h Te no knowledge ot who was the 
German rabbi rt rred to. Possibly, the original 
docum nt might give some indication. There w re very 
few, if ny, German rabbis in Ne York in the time of 
Gerahom M dee Seixa except an occasional meshullach. 

Sincerely yours, 
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0"-£~0.t... 
the beginnings of spiritual {ru~t~-the 

/'-
There are those who trace 

literary prophets of the eighth through the sixth centuries B.c. Prior to that 

time, they maintain, the religion of Israel was little different from the religions 

of their heathen neighbors. The Canaanites had their Baal, the Moabites their 

Chemosh, the Israelites had their YHVHo It was the literary pDophets who 

fL. 
introduced~new concepts of religion and 

~ 
ethics, radical new departures in ways 

" of thinking about God and of worshipping Him. 

Nothing can be further from the trutho The prophets of Israel from 

Amos down, including even the earlier non-literary prophets, Samuel, Nathan, 

Gad and Elijah, did not create the religion of Israel. They would have been 

the last to make such a claim. They never conceived of themselves as innovators 

or originators of the ideas which they proclaimed to the people. They regarded 

themselves as having been sent to remind the people of what they had forgotten, 

to recall them to a faith and a way of life which their ancestors had chosen to 
.... --

adopt but which their descendants had chosen to ignore. 

They came to alert the people to the ~ift~ eftd corruption~of their age 

and to warn them of the retribution which was sure to followo The prophet was, 

in very truth, the 7..--f l"2,- () 1 ~ I 1~ --"he who reproved in the gates" (Is. 29.21). 

He sumnoned the nation to repentance for sins canmitted against moral laws 

which were very well known to them. Jeremiah clearly defines the mission of 

the prophet. When God brought the people of Israel out of Egypt, He gave them 

this command: "Obey My voice and I will be your God" . But they did not obeyo 

Whereupon God sent them time and again His servants, the prophets. Yet they 

did not listen to them anddi.d not obey the voice of God. They did not accept 
~.f, ~ I 
QJs.c!p~ ( 7 0 fN }Tl'j1 },fJer. 6.21-28). The people consistently refused 

to take correction ( ) 0 ( j-.0 'j) f Jfc. li Jero 5.3). The function of the prophet 

was to bring ) / Ji) ,~, correction, a call to repentance. 
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What were the sins and transgressions 

one wd.ch is not already itemized in the great 

which the prophets cottemned? Not 

te\k e 0?3 
"Words",\.of the original Torah of 

Moseso The prophets held up to execration the worship of other gods, the making 

of images and the indecent practices connected with their fertility cults, 

~xet1--jiityltifotJ~ the burnt-offering of children, and all fonns of witchcraft 

and sorcery. They denounced the perversion of justic~; the taWng of bribes; 

the shedding of innocent blood5 the oppression of the poor, the orphan and the 

widowt the over-reaching and covetousness of the rich; "the swearing, lying, 

killing, stealing and oonmitting adultery" (Hoso 4.2; Jero 708) It is these 

immoral practices and idolatries which the prophets condemned by various tenns 

of contempt, especially by the tenn ~ 2,--{ (~--"abominable", "despicable", 
I -"f' •• 

which was the utmost in condemnation. They are all included in the original 

Torah of Moses. 

Where do we find the original Torah of Moses? 

The ''Words" (devarim) which are contained 

all likelihood part of the original Torah, though not necessarily in their ---
present form or order. Eii!az a e rn;; rebsRsi¥9 bjbJiggrepl:3 Oil ''Moses a ol ~he 

~ ,'t.• ( 1:9~1?, Po £. Pooley ttpholes ti e M se ii 

Ttn:!y- a~ental teachings of a universal moral 

precisely the kind of doctrine::. a~a eilsclpliaea-..which 
o... tAo~k 

fashioning new society of free men, dedicated to the 
~ ~ 

au• Jo uhi19 sf 1:he l:leeelos1.1a ,L 

character, of high generality, 
IA7l,1,v14., 

Moses, intent upon ,.. 
worship, through righteous-

ness, of the one unseen and unrepresented God, would announce to the people. 

It should be borne in mind that Moses was not drawing up a detailed 

b~t for the political and economic management of the"" live~~hJt!/t 

entered Canaan. He could rot give them laws which would be subject to change 

with the changing economic and social conditions which succeeding generations 
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would encounter. He could not legislate for thap,for example, seasonal agricultural 

festivals for life in Canaan, which they had not yet entered,Gor, on the face 

of it, such laws as are found in Levo 19.19: "You shall not let your cattle 

breed with a different kind; you shall not sow your field with two kinds of seed; 

nor shall there come upon you a garment of cloth made of two kinds of stuff") 

He was concerned with the indispensable rules of human behavior and the enduring 

foundations of a just society.~ was only the principles (kelalim) of the Torah/ 
,ttj \:_'" 
w:t:ri:eil God taught Moses duri. ng the forty days on the Mount, not the whole Torah, 

declared the later Rabbis (Ex. Raba 41.60 · 
e_J)J)~ 

There are additiona"Words" of the same character as those of the Decalogue r -
t,1,t C'f6~, 

found elsewhere in the Book of the Covenan;~ There are also additional 

''Words" found in the Deuteronomic and Holiness Codes. The Decalogue is only 

'4..."A ~ 
onetformulation and it was not intended to be comprehensive or complete. By 

and large, each one of the-., ''Words" of the Decalogue is typical of a whole 

category and was probably selected for its cardinal and representative character. 

Taken tqgether, and making due allowance for later editing, the ''Words" which 

are found in the three codes constitute the original Torah of Moses. 

~ 
These t'Wot'ds"rare not the product of the prophetic movement of the 

8th-6th centurieso They are very oldo They are of Mosaic origin. 

The prophets spoke in the name of a religion long established, o"e e£ 

h.i8R 1opiritual and e1:hicel cla:tm arid c~, whose authority had been largely 

flouted by the people of their day to their own hurt. '4\,eiI ~acb1 ngs for 

a.1-l---their sttperb em~asis, elebm:ation and applicatioR do uot represent any 

~ theologt"eal el!' Qtblcal--devel&pfflent ia the religion of Isree-lo Had not Israel 

sinned, declared one of the Rabbis of later times, only the Pentateuch and the 

Book of Joshua would have been given to them. The prophetic books would have 

been unnecessary because God sent the prophets only in his anger because the 

people of Issael were not obeying the laws of the Toraho.o(Nedo 22 b)o 
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What was new in the preaching of the later prophets was the extraordinary -
earnestness and passionate intensity with which they uttered their messageo 

Their's was a spiritual and ethical fervor utterly unknown in the ancient world. 

They restated the centuries-old pl1nciples of their faith, and the commitments 

of their people under the covenant with YHVH with a vividness, a glow and a 

forthrightness which made them sound both new and at the same time disturbingly 

reminiscent to a generation wch had grown hard of heart, "whose ears were 

heavy and whose eyes were shut"o In their restatements they did not add 

anything new to the original Toraha They elaborated upon it, plumbed its 

depths, and applied it to their times. 

What was also substantially new in their preaching concerned the future -

the End of Days - the (' I W 1 ~ ]\.\)()(.;Beyond the present, they projected a vision 

of a distant time when all the nations of the earth would acknowledge YHVH 

as their God and would live by His law. They saw men and nations reconciled at 

last in a universal brotherhood of peace. They entertained the hope that 

Israel, first-born to the idea of the one universal spiritual God, might serve 

as "a light to the nations" guiding them to the happy consum:nation of a free, 

just and united world communitya (Is. 202-4). This is especially true of 

the prophets of the sixth entury who preached comfort an1 hope and pointed toA-1-/Al, 
.,~~ •·~ "6v. ~ J ~ ~ ~ 1t, ll'f.r!J. lt ,.....~ 

new horizons to their defe ted and dispersed pe9ple. Oin the original Torah of 
(}.. 1,t.,14L\l /:J O C.:, 0fJ I ~ I\ 

Moses there is no reference to disarmament or universal peace. One finds in 
/\ 

the "Words0 deep ,concern for the protection of the stranger - "You shall lave 

the stranger". But it remained for the literary prophets of the 8th Co onward 

to draw the ultimate implications of the idea of human brotherhood in terms of 

universal disarmament and of a peaceful society of nations founded upon lawo 

It required centuries of living as a nation among nations for the ethical idea 

of a war-less, international comnunity to ripen among the spiritual leaders of 
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Israel. The generation of Moses was as yet far removed from that experience 

and from that vision. The plateau from which this wider panorama of mankind 

could be seen had not yet been reached. 

The prophets of Israel looked back upon the period of the Exodus and the 

sojourn in the wilderness as upon the bright, early morning of their race, 

the golden period in the history of their people. They spoke of it with deep 

love and nostalgia: ''When Israel was a child, I loved him and out of Egypt 

I called My son" (Hosea 11..,1). "Like grapes in the wil::erness, I found Israel. 

Like the first fruit on the fig tree, in its first season, I saw your fathers" 

( 9.10). Thus Hosea. Jeremiah speaks in a similar vein: "I remember the 

devotion of your youth, your love as a bride, hav you followed Me in the wilderness, 

in a land not sown. Israel was holy to the Lord, the first fruits of His harvest." 

(Jer. 2.1-3). YHVH had planted Israel a choice vine, wholly of pure seed 

(ib. v.21). Amos, Micah, Ezekiel and the later Isaiah, all recall with tenderness 

and affection the days of Israel's youth, the days of freedom, covenant, selection 

and marvelous promise. 

These prophets knew, of course, how often the people had sinned during 

their wanderings in the wilderness - how often they had forsaken YHVH Who had 

redeemed them from Egypt - the worship of the Golden Calf, and of Baal - pe'8r. 

They knww of their unending contentiousness and murmurings which proved so 

grievous that they were finally found to be "unworthy to enter the Promised Land" 

(Nu. 14.26-35). They knew also of the physical privations and suffering of the 

people in their wanderlng through "that great and terrible wilderness" (Dt. 1.19). 

Nevertheless, the prophets looked back upon those days as days of great, 

new beginrtngs, the glorious, creative days of Israel as a people, as~ people 

chosen by God to carry His true faith and worship to the world. It was a 

revolutionary faith and a different kind of worship. The people were not fully 
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prepared for it. They probably never would be fully adequate to it. Time 

and again they would backslide and break the covenant. Moses knew it full well: 

"You have been rebellious against YHVH from the day that I knew you" (Dto 9.24). 

- are true words which the Deuteronomist centuries later put in the mouth of 

Moses. But this stiff-necked people was nevertheless the tool which God in His 

wisdom had chosen for His own inscrutable ends. Moses tempered and hamnered 

and fashioned that tool. The people throughout the succeeding ages mrer 

forgot that "by a prophet (Moses) the Lord brought Israel up from Egypt, and 

by a prophet was he preserved" (Hosea 12.13). They knew him to have been the 

founder of their freedom, their nation and their faith. - - --
When Moses 

years, and had, to 

led the people out of Egypt where they had lived for many 
1o ~ AJJ.f ~ 

a large degree, become Egyptianized and steeped in its 

" idolatries, (Josh. 24.14) he was detennined to purge their religion of "the 

detestable things their eyes feasted on (in Egypt) and the idols with which 

they defiled themselves~ (Ezek. 20.7-8) 9 of which even many Egyptians themselves 

had expressed abhorrence. The religion which he was to give them upon their 

liberation would cast off completely all the age-old shackles of·p:)lytheism and 

idolatry. The God with whom he would covenant the people would be different 

from the deities w,A,~y ~lL"'obshippea itt E-gypt OiO- whose uorsl1ip '!~Hi¥ 

.ma~ ft'M19 ebser•ed. -His would be an exclusive worship. Faith in Him would have 

no roan for animal cults which were so characteristic of the religion of Egypt 

and for the making of images "the likeness of anythine that is in heaven above, 

the earth beneath or the water under the earth" (Ex. m. 4). The Torah 

which he would give then would forbid categorically all the gross evils which 

he found in the Egyptian religion and the Egyptian way of life -- the wide­

spread practice of magic, and the grotesque and extravagant absorption with 

death. He would rule out from his theology the whole spirit world and so 
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exclude all ritual magic and oracles of death which were so dominant a note 

in the religion of Egypt, the very home of witch-craft and enchantments. 

The Torah which Moses intended to give his people would outlaw incest; 

a common feature of Egyptian society; sacred prostitution such as was prominently 

attached to the cult of Amon, Min, Ptah and other gods; and human sacrifices 

such as Amon delighted ino It would ease the burdens of the laboring man, 

put an end to life-long slavery and make provisions for the care of the stranger. 

Through their own bitter experiences, the Israelites had come to know the soul 

of the stranger and of the slave. There would be no kings, like unto the 

Pharaohs, who were regarded as gods incarnate, whose rule was absolute,-1:abose 

a.Qliie'l1& uere nr1\!lea tiom!'Ct;- and to whom everything and everyone belonged. There 

would be no priests, and no priestly hierachy such as imposed itself so high­

handedly upon the hard-pressed Egyptian people, and exacted such tribute from 

them in the name of the gods. Justice, compassion, sex-purity and human 

dignity would be the guiding principles of the new society which he intended 

to found. 

Monotheism, as such, Moses did not have to borrow from Aklienaten or 

from the Midianites or Kenites - the only other people among whom Moses dwelt 

after he fled frcxn Egypt and with whose way of life and cult he had undoubtedly 

become acquainted. 

The Hebrews had a religious tradition centering in the worship of one 

God long before they migrated to Egypt. They traced it back to their racial 

progenitors, to Abraham, Isaac and Jacob. Even before Abraham left his home ' 

in Harran in Northern Mesopotamia (c 1800 B.C .. ) to go to Canaan, his faith and 

that of his household was basically monotheistic .. He worshipped a supreme 

deity who created heaven and earth ~ \c I f f ~ ;_ ) j' ;i, {r I,~( Gen. 15. 22). 
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By the name of El Elyon or El Shaddai (Exo 602)0 God was worshipped also by 

Isaac and Jacob and by his sons who went down to Egypt., 

There is no indication in all the early Biblical records that in the 

patriarchal age, the Hebrews worshipped any other god, or that He shared His 

sovereignty with any other god or goddess. The altars and the memorial stones 

which the Patriarchs erected during their migrations through Canaan were dedicated 

~tme ef Iii sse b;t exclusively to the one God of heaven and earth. It is of 

the God of Abraham, Isaac and Jacob, that Moses spoke to Pharaoh and to the 

children of Israel. It is to the patriarchs that the Jewish people throughout 

the subsequent ages invariably traced the origin of their faith - not to Moses or 

the later prophets. The Bible speaks of the Torah of Moses but never of the God 

of Moses, only of the God of Abraham, Isaac and Jacobo 

In the eyes of Moses, God was about to intervene in the history of the 

people in a most critical and decisive manner, and was accordingly to be known now 

by an additional new name - YHVH. It was a common practice among ancient peoples -
to change the name of a deity or add one to indicate that He had assumed a new or 

an additional roleo 

To Moses, YHVH is not only the El Elyon, the God Most High, Maker of 

heaven and earth (Geno 14.,19), the!!, Shaddai, the Almighty One (Gen. 17ol), the 

protecting and promising God, as the patriarchs knew Him, He was also YHVH -

"He Who causes to be" - not in the sense of "Creator" - this was already revealed 

in the name El Elyon - but in the sense of "He Who accomplishes and fulfills"o 

YHVH is the "Accomplisher", "He Who performs what He promises". This, we believe, 

is the meaning of the tenn "Ehyeh" ';)t -,.{.-.. (Exo 3o 14) which was revealed to Moses 

as the name by which he should describe God to the people. "Ehyeh asher Eh~h" 

( ,-, Jt ~ \ ~ ( ( ) "I bring to pass whatsoever I promise", 
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:e-fulfills and accomplishes. 

which He had made to the 

forefathers of the Hebrews. He had redeemed the people from Egypt. They now knew 

that He is truly a God to be trusted and therefore also to be obeyedo Having 

vindicated His love for them, His prowess and His faithfulness, He now makes demands 

upon them. He will make 
tL. ~~ 

ancestog. But if He is ,. 
a covenant with them even as He had made one with their 

to be their covenanted Guardian and Protector as they 

moved into a future so full of uncertainty and into a land still to be conquered, 

they must first commit themselves to a way of life acceptable to Him. They must 

accept a new discipline. They must pledge themselves to resist the ways of the 

heathen, their idolatries and their irmnoralities. "For only on the basis of these 

Words (The Commandments) have I made a covenant with you and the children of 

Israel". (Ex. 34.2). 

YHVH is now revealed to them as a very exacting God, an!!, Kadosh, 

an exclusive and holy God. He will not tolerate the ~rship of any other godso 
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He is El Kana not in the sense of boi~ eM iot1:!I ef any pewcr --
pOJLSes~ed by otber gods. '.J:lilei!'e ePe !le etiheil" geele ef ~•oi;i Uo Recd be jealous. 

¥JWH- ie the ou1, ce;e Dwt; :We ls intolerant of those who would worship other 

gods alongside of Him. He demands of His people, whom he has especially chosen, 

not alone an exclusive devotion, but a career of relentless opposition to all 

other gods. "You shall worship no other god, for YHVH, Whose name (attribute) 

~.'!"¢-is Kana, is od". "Take heed to yourself, lest you make a covenant 

with the inhabitants of the land whither you go, lest it become a snare in the 

midst of you. You shall tear down their altars, and break their pillars 

(symbols of the male god of storm and rain, Baal) and cut down their Asherim 

(symbols of the female go4_dess of fertility, Asherah"). (Ex. 34.12-14). This 

is a newrote. The actual phrasing of this command may have cane from a period 

later than that of Moses, when thestruggle between Yahvist and Baalist forces 

in Israel and Judah had become very bitter, but it clearly reflects the Mosaic 

insistence on total exclusiveness and opposition to all forms of syncretism. 

The Patriarchs were monotheists but not militant!1 so; they were not iconoclasts. 

Along with this newrote of active oppostion to polytheism is the 

thoroughgoing prohibition against the making of graven images, of molten gods 

and of representation of any object in nature for purposes of worship. The 

image is a substitute for the idea. It cannot fully represent it and as often 

as not it distorts or displaces ito P~~o and fo;r.mless beiag "'hlcb is endJassly 

C¥eatir.e, possesses uo ptoperties whieb can be ieelat:ed for adequate rep:r:esontatj00. 

An idea which is represented in material fonn may lead to moral aberrs:ions. 

Thus the attempt to represent God, as the Creator, in physical imagery and 

ritual led to phallic symbols and to the cult of sacred prostitution. But to 

think of God abstractly, inwardly, in tenns of attributes of life and love, 

of goodness, justice and mercy is to stir man's inner life in these very 
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directions. A God-idea symbolized is to a large degree drained of content. 

The outer image comes between God and man. ~J, 
With Moses, religion entered the non-representationa~, the inner 

-it~ 
world of thought, will, quest and motivated conduct • .k was one of the few 

- 0.. ~oJ?_..;:ti,, • • ,A ~ 
radical shifts in the~l~ious history of mankind -'J...a new enlightenment which 

w,.c) j',t,~ ''-
opened up roads to aeIJ horizons for man. Moses, in his radical monotheism, 

l 
and his uncompromising opposition to any fonn of material embodiment of the 

idea of God, not only spritualized the concept of the divine for all time, but 

negated all forms of worship known to the heathen world of his day. It negated 

even the so-called monotheism or monolatry of Akhenaten who worshipped the one 

god Aten in the fonn of a sun-disk. The gods who were worshipped in the days 

of Moses were personified forces of nature and therefore amoralo Their worship, 

too, on the part of men was amoral. Its object was to placate the gods with 

offerings and control them through magical rites. But YHVH was the Creator and 

Ruler of all nature and of mankind and He set the laws for their governanceo 

In obeying these laws, nature fulfills His purposes, and man worships Him. 

Moses fixed for all time the basic God concept of Judaism. He also 

fashioned a nation • 
.-...az:;ft; 

"This day you have become a people unto YHVH your God" 

(Dt. 27.9) Israel emerges as a people -- no longer a group of tribes. Centuries 

will elapse and much hard welding and fusion before this motley hoard of 
. 

emancipated slaves, many-tribed and rabble-infiltrated, will become a people (il 

the true sense of the word. But even now the startling events of liberation 

and escape into a new life had transferred them into a community of shared 

interests and hopes. A great leader had arisen to guide them as one people and 

with a single purpose. He had given them a soul. He was 1:inding them together, 

if not yet as a nation, then as a self-conscious society possessed of a 

militant and pioneering collective soul, dowered with a task and a goal. 
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Here it should be noted that while Israel was taught by Moses to 

regard itself as a people chosen by YHVH, they were not to think of themselves 

as being descended from YIWH. Many peoples in ancient times claimed direct 

descent from their gods and many heroes as well. Israel was taught always to 

remember that it was a small and lowly people of humble origin -- "a wandering 

Aramean was my father", and that it was YHVH Who chose them and not "because 

you were more in number than any other people that YHVH set His love upon you 

and chose you, for you were the fewest of all people" (Dto 7.7). 

How Moses came to entertain his revolutionary spiritual ideas is no 

greater mystery than the amazing insights which come to all men of genius. 

The appearance of any great personality in history is unpredictable and his 

endowments are inexplicableo He leaps into his age unexpectedly like lightning 

out of darknessland his generation may grant him or deny him scope and opportunity. 

To be sure, he does not operate in a vacu'Lllll but whatever truth he reveals wells 

up in him with the force of an immediate and overpowering apprehension. 

Whatever he conceives of intellectually or experiences spiritually is a new 

act of creation and is his very en-mo It is not the product of evolution nor 

of any cultural environment, and it possesses timeless relevanceo 

Ry temperament and character Moses was pre-eminently qualified for the 

historic role to which he was summoned. The Biblical sources speak of him as 

a leader of rare courage and resolution. Some men aspire to leadershipo Moses 

instinctively shrank from it "Oh, my Lord, send, I pray, some ether person" 

but once it was thrust upon him he bent to its yoke and never retreated. For 

strength, he matched the rnountan-crags which he scaled when fearlessly he 

approached the darkness where God dwelt. Moses was neither dreamer, mystic, 

0000 
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nor recluse and those who consistently followed his footsteps through the 

ages never strayed far into the wilderness of what is extreme and immoderate. 

He endured ingratitude, rebellion, vilification, feuds and rivalries unflinchingly 

at the behest of his mission. He felt the gibe and sting to which all leaders 

of men come to be subjected: ''Who made you a ruler and a judge over us?" 

Upon his tired heart they unloaded all the bitterness and resentment of 

slaves, not yet ready to be free, of men who had surrendered their captive 

security for the promise of a freedom which had beguiled them into a te:a:ible 

wilderness. How often they confronted him in murderous fury with stones in 

their hands •••• Yet, compact of finnness and compassion, his heart was always 

full of concern for the people which so often failed him. It was the people 

which were at all times uppennost in his mind. "Forsive the people's sins, 

O, YHVH. If not -- blot me out of Thy Bookn1 ••• Moses was a faithful shepherd 

of his people -- and the humblest of men. 

Throneless monarch of the spiritual kingdom, his hand never held scepter 

or crown, yet peoples of distant ages and renote regions came to accept his lawo 

Many a river whose streams make glad the cities of God have their source in him. 

''No man knows his sepulchre unto this day", but though entombed in an unknown 

grave, his spirit remains forever enshrined in the on-moving ark of faith which 

all the covenanted children of man hopefully follow to the beckoning day and 

to the land of promise •••• 



There is little of formal theology in these "Words", other than the 

two foundation doctrines of the faith the l•ni ty of God and the prohibition 

of imaw"s. There is no doctrine here of inherent h'1man depravity and of the 

need for atonement, redemption or salvation. The sorrows and despair of the 

world are not dwelt on, and no way of escape is offered from the trammels of 

existence. There are no magical formulae here by means of which to constrain 

the deity1, nor any technique of dbdnation by which to nscertain his will. 

'othing is said about pre-existence, reincarnation, transmi~ration, a ,Judgment 

Day or immortality. No ~~essiah i-. proTTiised, no world renewal, no future a~e 

and no Jrin!!,dom not of u,;s world. Here are clearly indicated ethical <suide­

nosts, pointin~ the way toward a sound and orderly way of life for the indivic!ual 

and societv. Here are standards of heh8vior which do not tran~cend the limits 

of man's powers. "Tl is c0mrnanrlment whicr I command you t1iis day is not too hard 

for you, neither is it far off" (Dt. 30.11). Mindful of the frailties -of ~an 

and of the pitiless impediments of his life on earth, demands are nevertheless 

made upon him and commands are ~iven him which call for unremitting spiritual 

effort and aspiration towards the good life and the good society. This is 

the original Torah which Moses set before the children of Is,..ael according to 

the command of YH\TH -- a Torah of monumental simplicity, of lucid clarity, of 

great depths, but of no mysteries. 



In summarizing the doctrines of Judaism and pointing out its distinctive 
, 

pattern and its essential message to mankind, I should like to remind you that V\A 

a religion as old as ours - reaching across many centuries and many lams, 

embracing many cultures, an:i reflecting a great variety of experiences -- there 

are bound to be many levels of development, many varied and shifting emphases -

highways and byways as it were - of thought. 

It should be rememl::ered that Judaism is not a fixed ;Jid .. ~ set of 

dogmas, doctrines, and observances which have remained constant an:i inflexible 

through the centurieso Judaism is not a formalized creed which consists of so 

many articles of faith which have recei-.;ed the official stamp of approval of some 

authorized church council. In fact no attempt was made to formulate a definitive 

creed of Judaism until the Middle Ages, some 1500 years after the time of the 
1P 

great prophets of Israel. Nor is Judaism based on some unusual or dramatic event 

in the history of the Jewish people or on some extraordinary personality, although 

historic events and great personalities did play~ significant rol~in the devel­

opment of our faith. Rather is it the evolving faith ani the ethical thinking of 

a spiritually sensitive people through long centuries of time, and it is only the 

~ - @· ,-r~ i' ' y " . religious sense or genius ,t' ¼u \rir of this people , which iii a organic unity 

to the faith which Te call Judaismo 
ti....-tlL~~ ~l)U 

Just as in the case of all other religions, so also'~' there Ai seen 

in it from time to time various schools of thought: the traditionalists ani 

the reformers, the ritualists ani the pietists, the rationalists ard thef mystics, 

the priests ani the prophets. At times the views of one or the other} predominated, 
~i.siJ~L~~~ Jf .. 

but most often the~i~ modif_,~1 one another. But it is not 

difficult at all to discover beneath the surface of these movements am currents 

the deep,~, an:i persistent channels which carried on throughout the ages -

the major trends, the key ideas. These have to do with three central convictions --•nity, freedom am compassion - in God and in mano -

,,,,,,,,, 
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~.udaism wrloabbedly Iecb4.ved aft~nee £Pem man, dhections, bub ib was .f'ed 
~ J 41.:r~c- . 

pPeeminentJy :by its 0Vffl Mtwai spr1ngw) Me f ounders "'were keenly aware that what 
I / , A 

they were bringing to mankind was something radically different and new. They 

were bringing order, clarity, and coherence to the spiritual life of man by 

baniJ~ing the moral chaos of the ~'9teglcaFa.mp3-:x which held the minds of 

men~~io/They were bringing moral. freedom to men by repudiating the notions 

of fate and determinism which olmsessed them. They taught :makind a new conception 

of God, a new social sensitiveness as to what was right an:i wrong, a new awareness 

as to man's duties towaro his fellow men, a new spiritual refinement and delicacy­

in the relationship between the sexes. They carried on a consistent, am at times 

violent, opposition to the prepon:ierance of ritualism and eschatology inreligion. 

There was no true monotheism in the ancient world before the age of Moses, 

and the great Prophets of Israel, an:i none for long centuries thereafter. 

One does not find a single instance of the rejection of the mythologic concept 

of deity in the religions of the ancient world. All the gods of lesser or higher 

degree~ their genealogies, their births, ·their families, their rivalries., am 

their love affairs, and they~ all subject to a power beyond themselves - nature., 

fate, necessity, destiny. T-fiet'E! a1"e rea-J ities .Ai --eKietionees a.ee:v:e ane eeyem 

~. The God of Israel ~lone .i~~~ with no power above Him. He » ~ 
not a personification of any force in nature. 

Primitive 

nan confronte 

the 11Thou" o 

n looked uptn 11 phenomenal nature 

Nothing s inanimate. has been c 

his world no as 11It11 but as "ThOUo 11 

On the score of monotheism, 

ed 

to see 

God is One and Alone J ~44·4,...fte:t,-Jl:-w;e--w4~...g.thla.z:..~wJJ.s--,J;;li.-Ei4El-lj~.....;i,neOPJ~l'&-1;e------
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-~h. What was unique about the God of Judaism was precisely that He was not a 

nati onal God, but the universal God, Who had chosen the people of Israel to ~w~tt proclaim His unity and universalit. This was the great continental divide 
1, 

1:e-

tween Judaism and all other religions. "I am the Lord, Who made all things, 

Who stretched out the heavens above, Who spread out the earth - Who was with me?" 

( Is. 44: 24) And the day was sure to come when all the children of man will a ck­

nowledge this truth -- when "Yahweh will be One am His name will be One" (Zech.14:9}. 

Frequently mentioned in connection with the development of monotheism in the 
i£... 

ancient world are the religious views of Ikhnatfn (14 c.B.C.), who sou~t to carry 

out a religious revolution in Egyptby instituting the worship of the visible sun 

disc. the At n, am whose ideas appear to be an isolated approximation to 
L-

monotheism in the ancient world. However, the solar monism a>f Ikhnat'~n, which 

hardly survived him, is not yet Hebraic monotheism, any more than was the solar 

monism of the cult of Helios which spread in the Roman Empire many centuries latero 

Nor one find a clear-cut rejection of polytheism among the Greeks. 
r-

ancient Greece. 

critical examination 

was, of course, far in advance of the cult concepts of 

the Sophists in the fourth century B.c. there set in a 

e traditional beliefs of the people. By the beginning 

of the common era a trend ro monotheism is noticeable among limited circles 

entirely their mythologi cal and culti eritage, they made an effort to reinterpret 

the cults and the myths associated with th 

higher levels of moral and spiritual meaning. 

and polytheism, sophisticated or otherwise, 

of the people. . 

such a way as to raise them to 

old c ~ s survived, 

public am private religion 

W n i)-
The God of Judaism was a Holy uod - 11holy 11 no longer in its primitive cult 

sense of mere "separateness," removedness, am awesomeness, but in an entirely 

new sense of moral perfection, in the sense in which Isaiah expressed the thought: 

"The Holy God shows Himself holy in righteousness" (Iso 5:16)0 He is the ideal 
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and perfect God. He is the source of all moral law and is Himself obligated by 

the Law which He decreed -- so that mortal man may appeal to Him on the basis of 

that Law. "Shall not the Judge of all the earth do justice?" Abraham remonstrated 

with God while arguing in behalf of sinful Sodom. '1HalilahJ -- It can not beJn 
~ 

( Gen. 18: 25) • 

There 

conduct of 

mishpat 

is no arbitrariness or capriciousness in God, such as characterized the 
11Ltw..cl.~~ 

the mythdlogical deitie He is uniquely and preeminently a God of 
A 

rectitude and justice ( Is. 30:18), even though at times His ways are 
,, ~ 

unfathomable as the great deep (Ps. 36:7). All His ways are mishpat. (Dt. 32:4). 

He is bound by no external Power but by His own nature which is mishpat, omnipotent 

but trust-worthy. "He judges the world with mishpat ard peoples with His faithfulness" 

(Ps. 96:13). Men are surranoned to seek mishpat (Is. 1:17). God's covenant with 

Israel is a covenant of mishpat (Hosea 1:21). Zion will be redeemed through mishpat - ,,.,,,,,.. 

(Is. 1:27). And the future of mankirrl, its peace ard security, is bound up w.ith 

mishpat (Is. i:4). 
- ~;t.J. 

Judaism '?:X ±s.vl the willful, the erratic, a rrl the amoral from the concept of 

divinity-, am-ba-sed i"bs theolbgy --sqtiai'€lj on moral c6fieiri8iliiliW.ce=---anct=pt oporbienw 

Judaism also banished the sex motif from religious worship. 

Nowhere but in Judaism, is there a revulsion against the sex motif which is 

so central in the mythologies of ancient religions, or against the institution of 

sacred prostitution, which was connected with their worship, or~ainst the 'Wlbridled 

orgiastic rites of their nature festivalso Judaism alone called these practices 

and their sex symbolism obscene. 11There shall be no cult prostitute of the daughters 

of Israel, neither shall there be a cult prostitute of the sons of Israel. You 

shall not bring the hire of a harlot, or the wages of a dog (Sodomite) into the 

house of the Lord your God • o • for both of these are an abomination to the Lord 

your God"• 

Laxity in sexual matters which characterized so many of the peoples-of antiqility 
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and which was sanctioned by the example o:f their gods was execrated by Judaism 

in an unparalleled way. Purity of family life, to a degree practically unknown 

in the ancient world - even anong its most advanced circles - be cane the norm 

for the Jewish way of life, and it has remained a characteristic of Jewish be­

havior throughout the ages. To perceive the di:f:ference one needs but recall the 

recor..merxiation of Plato in his Republic (Bk. V) and his Laws (Bk. V) on the basis 

46 of the ancient saying 11Frierds have all things in common," that women also should 

be held in common, and children as -well - a practice 19hich would destroy family 

life altogether. l:he tility of the proposal, in P to 's mind, was be rrl 

question; only the po sibility of effectuating it 

the reputed founder f the Constitution of Sparta 

in doubt. 

for his c untrymen tm 

honorable practice 

think fit, 

strong men 

not worth fight 

11the use of their ives tot hose whom hey should 

simply as an accomm dation, since the 

ove:J 

That women are by nature common property was a theory widely held in the ancient 

world, and Plato therefore did not advance any shocking new proposal when he 

advocated the community of women for his warrior-saints. This view ms also sub­

scribed to by many Stoics. Zeno (4-3 C.B.Co), the fourxier of the Stoic school at 

Athens, advocated it, as did the Stoic Chrysippus (JC. B.c.). So did Diogenes the 

Cynic,~; ony of Diogenes Lae Epictetus 

this view of , reports a was very pop 

he insists on 

The writings of Seneca, Juvenal, Martial, Tacitus, Suetonius, Dio Cassius 

all reveal the moral degeneration of Roman society, in which promiscuity, sodomy, 

am lesbianism were widely practiced. So also do the writings of Paul (Rom. 1:24-27). 

They help us to realize the violent contrast between the standards of this society 

and the Jewish standards of sexual decency, the sanctity of marriage an:l of family life. 

Modesty was urged upon men arrl womm by Judaism. The principle laid down was: 
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"Sanctify yourself even in things permitted to youo" New concepts -were introduced: 

zni-•ut - modesty, moral delicacy; boshet - retie&Re&, sensitiveness to all that -
is gross. 11There is nothing more beloved of God than zni-•ut", arrl, "He who does 

not possess the quality of bushah, it is certain that his ancestors were not present 

at Mount Sinai.,. 

This code of boshet (Ecclus. 41:16) did mt result from any pruiery on the -
part of the people of Israel. It was an expression of reverence for life itself 

and for the dignity of man. It was the esthetics of morality which Judaism introduced 

to the ancient world, the "beauty of holinesso" Three thousan:i years of Jewish 

literature are distinguished by a remarkable freedom from vulgarity and lubricityo 

"It is a man's duty to keep away from unseemliness, from what resembles unseemliness 

and from the semblance of a semblance o" 
=-c::-:== 

Among the new highways which Judaism built for mankind, its great road toward 

social justice is of paramount significance in the history of human development. 

Not only in ethical sweep and outlook, which are normally in advance of law, did 

Judaism surpass anything which the ancient world attaimd, but in it l egal system 

as well. 

One should be wary of facile an:i superficial resemblances between Biblical 

laws an:l those of other ancient codes. Many parallels ar.rl points of contact ean 

easily be drawn between the Covenant Code of E:xodus (20:23-23:33 an:l 34~17-26} 

and the Code of Hanmurabi, for example, which is far more extensive arrl a thousand 

years older. The Hebrews upon their entrance into Canaan~ 
1+6-. '41 u.- . 

~-~, undoubtedly adopted many of the ~urabi laws which had long been 

in operation in one form or another in t hat part of the world, and which, in turn, 

were based on still earlier collections of laws. What is significant, however, 

are not only the laws which the Hebrews did not incorporate into their code, such -
as the law applicable to a f'ather who devotes his daughter as a sacred prostitute to 

some god and does not i ive her a dowry, but the manner in which they revised and 

recast the laws which they did incorporate an:i the hew laws which they themselves 

enactedo 
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The Hammurabi Code recognizes two distinct classes of society, besides -
slaves, and applies separate standards of legal responsibility towaro each. 

The Hebrew Code, which did not originate or develop among a governing caste, 

makes no such distinctions. No discrimination is made in Hebrew law between a 

noble am commoner, am JVD"W -Umn between the native torn and the stranger (Ex0 

12:49 et passim.). 

On the treatment of slaves, the He brew Code is infi ni.tely more humane. The 

Covenant Code prescribes punishnent for the master who maltreats his slave and 

causes his death. The slave ts death must be avenged as muroer (Ex. 21: 20,• 

The Code of Hammurabi is silent on this score. The Covenant Code ordains that 

when a man smites the eye of his slave, male or female, and destroys it, or 

strikes out a tooth, he must let the slave go free (Ex. 21:26-27). On this, too, 

the Hammura hi. Code is silent. The latter prescribes death to him who helps a 

slave to escape, or harbors a runaway slave in his house; while the He crew law, 

in sharp contrast, ordains: "You shall not give up to his master a slave who 

52 has escaped from his master to you; he shall dwell with you, in your midst, in 

the place which he shall choose within one of your towns, where it pleases him 

best; you shall not oppress him" (Dr. 23:16-17). 
' 

As regards the provisions of the Hebrew Code (Ex. 22:21-27; 23:4-6; Lev. 

19:9-10) for the care of the stranger, the widow, and the orphan, the mandate to 

help one 1s enemy, an:i the requirement that justice and compassion be shown to 

the poor - of these there are no glimmerings in the Hanmurabi Code, which ~ 

makes no provision lVhatsoever for the care of the poor, ,(x 11 ., Neither Egyptian 

nor Babylonian law, makes any formal provision for the care of the medy, such 

as one finis with the Hebrews -- the mandatory sharing in the harvest, the obligatcry 

alms, the tithe (Lev. 19:9-10; 23:22), and the prohibition against exacting interest 

on money lent to the poor. Nor do they record such thoughtful consideration for 

the ,ff. man in distress and such regard for his inviolable human dignity al? are 

contained in the Deuteronomic legislation: 
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When you make your neighbor a loan of any sort, you shall not 

go into his house to fetch his pledge. You shall stand outside, 

and the man to whom you made the loan shall bring the pledge out 

to youo And if he is a poor man, you shall not sleep~ his 

pledge; when the sun goes down, you shall restore to him the 

pledge that he may sleep in his cloak and bless you; and it shall 

be righteousness to you before the Lorn your God (Dto 24:10-13)0 

In no other regard is the contrast so marked, and it is t he very key to an 

understanding of what was new and different in Hebrew law arrl ethics. 

Judaism denounced the oppression an:i exploitation of the poor, as no religion 

did before or since. It castigated the rich an:i powerful for "grinding the faces 

of the poor" (Is. 3:15), 11for joining house to house, a:rl adding field to field 

58 until there is no more room" (Is. 5:8), for "selling the needy for a pair of 

shoes" and for 11trampling the head of the poor into the dust of the earth 11 (Amos 

2:6-7). It cried: "Woe to those who are at ease in Zion ••• to those who lie 

upon beds of ivory ••• who drink wine in bowls, and anoint themselves with the 

finest oils, but are not grieved over the ruins of Joseph" (Amos 6:4-6). 

Legislation was enacted in ancient Israel to guard the poor against total 

an:i permanent pauperization. No one 1s larrl could be sold in perpetuity arrl for­

ever alienated. At the time of the Jubilee year, each man was to be restm-ed to 

his property (Lev. 25: 25-28) • Whether the laws of the Jubilee year were ever 

applied in practice is a matter of considerable doubt, but the humane motives 

of this legislation and its lasting influence on Jewish social attitudes cannot 

be questioned. 

The care of the poor in Israel was a religious duty . The Biblical laws 

which made provision for the poor were greatly elaborated in subsequent times. 

Charity came to be regaroed as the highest of all commandments, as in fact equal 

to all of them combined. He who did not1ive charity was likened to one who 

worshiped idols. 

No literature of mankind abounds in such1Bnder solicitude for the poor or 
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in so many provisions for their protection as Biblical and post-Biblical literature. 

11Draw out your soul to the hungry and satisfy the afflicted soul" (Is. 58:10). 
-::;::::::::::: 

The basic humanity of Judaism is seen also in its attitude towards labor. 

Physical labor was held in disdain in the ancient world. Because of the nigh universal 

institution of slavery, the labor even of the free citizen suffered the contempt ~cl ~ 

felt for the work of the slave. 

Leading Greek philosophers despised labor and looked upon it as degarding. 

These aristocrats of the mind were also disdainful of the trader and the merchant. 

Among the intellectual and upper classes of society,~st QYcryw}iore::-ilt_!,he 

-~ld, the earning of a livelihood by manual labor was contemned. 

Aristotle was of the opinion that laborers, artisans, and merchants were 

unfit for the exercise of virtue ani for citizenship. In the eyes of the Romans, 

too, labor arrl trade were in disrepute. Unbecoming to a gentleman, according to 

Cicero, am. vulgar are the means of livelihood of all hired workmen, -who are 

paid for their manual labor, and all mechanics, ~11 small tradesmen. 

Except for rare periods in the economic history of the world, when, as a 

result of war or plagues or other disasters, the denand for labor greatly exceeded 

the supply and forced higher compensations and fairer treatment, this attitude 

persisted down to the twentieth century, even among some of the most civilized 

peoples of Europe. 

The Bible regards a. man fortunate and blessed who is privileged to eat of the 

fruit of the labor of his own hanis. "You shall be happy, and it shall be well 

with you" (Ps. 128:2). The. wisdom JitePatu:re of Israel is 1"8plete with passages-

The Ral:bis also stressed the importance of men working with their own hanis. 

~ does net io&t- exee:Pt au a man 1s handiw9Pk. 11 "A man must work with his 

two hams tafore God will bestow blessing upon him." R. Joshua b. Levi ( 3 c.) 

said: 11'\Then the Holy Ont, blessed be He, said to Adam, "Thorns arrl thistles shall 

.it br;ng forth to you' (Gen. 3:18),. mars flowed from h;is e:ves.,,. and he plea4,ed before 
ttim, ~~overeign of ~ne UniverseT ~ha-:r.1 1 an:1 'llf$' ass ea~ ou~ oi the same cribj' 

,(, 



60 But as soon as God said to Hum, 'In the sweat of your face shall you eat bread' 

(Gen. 3:19), his mind was set to rest." 

The ennobling powers of labor were also stressed by the great Rab. He said 

61 to R. Kahana: "Flay a carcass in the street and earn a wage and say not., rr 

com:l from a noble and distinguished family and I cannot stoop to work an:i degrade 

myself. 1 Fool, your Creator, God Himself, performd work before you were bornJ'' 

Famous Ramis like Hillel, Akiba, Hanina., • Jose b. ijalafta., Joshua, an:i ma.I'.\Y 

others were artisans, cobblers, blacksmiths, tailors, bakers, potters, charcoal 

burners, and of numerous other occupations. 

---- --- =- --......._ 62 The sane reverence for human life is again in evidence in Judaism 1s 

opposition to the abandonment of the a~d and the exposure of infants, practices 
-<. 

which were all too common in the ancient worldo 

approval of infanticide was unequivocal: "The offspring 

of the inferior, or of the better -when they chance to be deformed, will be put 

away in some mysterious, unlmown place, as they should be." 
denounced this shameful prac ice, 

his day. The exposed ,/ if they dI not perish, 
I 

were pi on and sodomy. ries later Mohammed 

had o forbid the infant osure 
1
o his followers. 

To leave the aged to die of hunger and to expose them to wchld beasts was 

also far from rare among the Hund.us, Persians, Greeks, and Romans. 

Jewish law forbade the mll!'der or the exposure of infants. It was 

practically unknown in Israel. "It is a crime among them to kill any newly born 

infant, 11 writes Tacitus, 'Who is not otherwise distinguished for his admiration of 

the Jewish people. -
Old age was revered in Israel. "You shall rise up be£ ore the hoary head, . ~ 

am honor the face of an old man," we read in the Holiness Code (Lev. 19:32). ---~us, in a world of cruelty and inhumanity, 'Where life was cheap, Judaism 

taught men to open the wells of pity in the human he~. It condemned all callousness. 
~;rrv, 7 

It taught men to rise to higher levels of ssnsiQili,:i;;y- and sympathy, an:i to move 
away from the old savageries and primitive animality. Mercy and compassion were 



forever to be the clistinguis'-ing marks of a true Israelite. 11Whoe"er is merciful 

to his fellow-men is certainly of the chiJ dren of our f atJ,e"!'.' Abraham, and whosoever 

is not merciful to his fellow-men is certainly not of the children. of our father 

Abraham." 

More than social justice, more than personal rectitude were taught by 
~ 

Judaism. It called for a quality of humaneness, tenderness, and magnanimity, a 

sensitiveness to the hurtJ physical or mental, of one's fellow-men. It extolled the 

"understanding heart" that "knows the heart of the stranger" (Ex. 23 :9). 
\ 

-~,,,.::-_-_-_-_-_-_-_-_-_-_____ -= Nowhere in the ancient world was there the glimmer of a concept that a 

whole people might wish to become"a kingdom of priests and a holy nation" and dedicate 

itself to the establishment on earth of a universal brotherhood under God , even at the 

price of martyrdom. No people in antiquity longed to become a servant of mankind. 

T'"ev all aspired to be its master . 

Nowhere is there a vision of a world welded in a universal brotherhood of 

men and nations, reconciled in the love of the one God, beating their swords into 

ploughshares and learning war no more (Is. 2:4); and of a social order when men would 

sit "each under his vine and fig-tree with none to make them afraid" (Mic. 4:3-4). 

Judaism gave mankind the concept of Humanity , and the vision of Universal Peace . --- All these ideas, from monotheism to human brotherhood and peace, all the 

flowering concepts of unity , freedom, and compassion were fundamentally alien to 
-, " 

the ancient world. They were new insights of Judaism, new levels of awareness, and 

they cannot be explained by reference to any antecedents. 

Morever , they were~ not only in the days of Amos and Isaiah, but~ 

remained strange and unaccepted throughout the succeeding millennia. They were novel 

and distinctive not only against the background of the primitive ideas of t~e heathen 

and of the more refined conceptions of the Greco-~oman world -- they remain distinctive 

~ 
against some of the prevalent religi:Jus ideas of ~ present day. 





3 A clear knowledge of God, Judaism maintained, is possible to no one, but 

an acceptable worship of God is possible to everyone. This profound truth was 
~ 

made known to the foremost among the prophets, Moses, who -when seeking to discover 

the nature of God was told that the face of God was forever hidden from mrtal 

man, but that he might learn much about "all the goodness" of God (Ex. 33:18-23). 

This was then revealed to him in the thirteen moral attributes (Ex. 34:6-7) In 

Judaism the true worship of God does not culminate in a mystic ecstasy, or an 

inner "experience" of God, or in the 11 identification11 of the worshiper with 

God, but in the good life. ''AM sou 1l7aJl de what is ri~:t; a:i::1d SQod i.R tae e;igM, -~ tine !c:rrlH (~:&, e:iiO;. 

The accent in Judaism is never on abstract speculation but on an ethical 

theologic and philosophic problems 

~ 
1Vhi::;h engaged the minds of men through the ages are propounded in Biblical and 

f-
Rafuinic literature, and receive various degrees of attention, but the strong 

3/4 emphasis is always on moral action. 11.!l'ho bogllffliidlg et' Gsdgm ii.ii ~PM ,-ewe ::£Ar 

4 1,aed11 (Pr. 1:7).-...&,yoronee fo)½.God is wade roanabc;t threuga a~tiOB. "He judged 

the poor and needy, then it was well. Is not this to know Me? says the Loro" 

(Jer. 22:16). It is in this sense that the phrase 11to know God," which occurs 

frequently in the Bible, is to be understood. Da 'at Elohim -- the knowledge of 

God - means the true worship of God, not a full intellectual fathoming of His ----.. 
nature. "Lej him who wishes to glory, glory in this, that he understands arxi 

lmows Me, that I am the Loro who practices kindness, justice and righteousness 

in the earth, for in these things do I delight, says the Loro 11 (Jer. 9:23)0 

No special metaphysics, no unique "knowledge" or secret gnosis'- whjcbzi-s 

requisite for salvation, no ~__!::_::gd::A a miraculous scheme of redemption are 

offered by Judaism. It is not a transcendental wisdom so recondite that it can 

CD 
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be grasped only by the ea1iHlJ~••P.r few, and by them only after a long and in­

tense psychophysical discipline. Jlllli.sm does not attempt to answer unanswerable 

questions, or to give man what man cannot have. 

Judaism is Torah - 11teaching." ~he Aramaic Targum correctly translates 

it O~, while the Greek Septuagint ineptly renders it ~s - law.) Torah 

is a compendium of moral instructions, a rule of life for all men, a pattern 

of behavior, a 11way11 revealed in the life of a people through prophets an:i 

sages, which, if faitlti'ully followed, leads to the well-being of the imividual 

and of society. "You shall teach them the statutes an::l the decisions and 

make them know the way in which they must walk an::l what they must do" (Ex. 18:20). 

11The 1mizvah 1 (religious commandment) is a lamp, the Torah is a light an:l the 

moral instructions are the way of life" (Pr. 6: 23). The term Halachah which 

the Rabbis employed for laws based on the Torah also means the proper way in -
which a man should walk. 

Judaism's "way" is designed to sustain and advance life, not to escape -
or transcend it. Its roots are set deep in the practical needs of man and it 

is fully responsive both to his instincts an:l his aspirations. Judaism is a 

d:,vout morality. The 

love of God an:l man. 

source of its authority is God. The motive force is the 
~j~ lo 

Its confidence is derived not alone from revelation, as 
;-

unaccountably mysterious as the origin of intelligence itself, but also from 

history an:i from the empirical experiences of the people of Israel. The 

reward for man and mankind 1;· s now and tin the future. To propagate this faith 
,::;) 1,'.'.,\ I l, ??J) It 

11to proclaim God 1s unity in love" - Israel dee:red itself chosen as an instru­; , 

ment of leadership. The technique for this leadership is defined: 0 To learn 

an::l to teach, to observe and to practice." 

The teachers of Judaism constantly stressed the fact that Judaism is a livable 

faith, not too difficult for man or beyon:i his reach. It did not demand the 

;:;::ible of man. The good life~le to God, is within the reach of 
~c.l, ~ 

all. The standard of conduct deman::ied of man was not inordinately difficult 

" 



1?~ of attainnent: 

--

For the commarrlment which I commani you this day is not too 

hard for you, neither is it .far off. It is not in heaven., that J._ w{o~~u~k.~~ ~ •. ..._ ~ ~J_1.1~ \)~ .. uo(c.:.Jry~ 
you should say, "Who wil'l go over the sea for us, ana 6rl.ng it to)-ta... ~ " r~.f" us, that we may hear and do it? 11 But the word is very near ):ou. I 

It is in your mouth and in your hea~, so that you can do it (Dt. JJ:11-14). 
k;:t-......-1-...:...~ ;i,, ~ 

The task of building the good society is difficult/ no one man is 

called upon to bear the entire bu.:ro.en alone. Each man is required to do what 

he can to the best of his abilities. R. Tarfon (c.100) said, "It is not 
0 

your responsibility to complete the work, but neither are you free to desist 

from it.n 

136/7 --- Judaism had faith in human perfectibility, but it took a reasoned arxi 

138 

long-range view of it. Human perfection is a goal, not a present reality. -Judaism therefore outlined a considered regimen of moral tasks and duties and 

a deliberate course of training for the corxiuct of the good life. "Love 

your neighbor as yourself, 11 is not 1lihe beginning of such a course rut its 

consummation. We do not climb a ladder by starting at the topo A premature 

demand for maximum moral performance on the part of the individual is as fatal 

to his development as a similar demand made upon the physical exertions of an 

athlete. Hence Judaism offered an orde~ml~raining -- the educative 

" laws of the Torah. 

Judaism does not attempt to alter human nature or to suppress human -
instincts. Its aim is to ~ide them. It is deeply perceptive of ma.n's capacities, 

but also of his limitations. 

Judaism does not regard extreims in piety with favor. "Be not righteous 

over-much" (Eccles. 7:16). The man who is excessively pious is characterized 

as a ~asid sho~eh - a pious fool. R. Joshua (2 c.) was wont to say: 11A 

pious fool orings destruction upon the world." Judaism -was suspicious of 

all that was florid and baroque, overstrained am exaggerated in the realms 
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of spiritual thought and exercise. It mistrusted mystic inebriation, agitated 

hysterical religiosity, a debauch of piety. It held its ethical demands in 

the firm grasp of human competence and experience. 

It is to Hebrew ethical thought rather than to Greek that one must go for 

a fruitful concept of the golden mean. Judaism did not recommend as the ethical 

goal a mathematically calculated counterpoise between undesirable extreioos, 

one of excess and the other of defect, but a driving forward toward holiness 

and self-perfection along the temperate ways of moral progress. The golden m3an 

is not a measure of computation but a wise technique toward a life of continuous 

ard mounting aspirationo 

But while JlXlaism is preeminently a pM.-01Uee!l: era livable religion, a 

constructive idealism, it is not an "easy" religion. ----
(j) 

142/3 ll3QQ(:9Q to gaiccdatsd :PI l:lde~e OP a eelf eo~ra] i;txo It is an ethics 

'3 of quest and fervor. Its reasonable, practical idealism is of a revolutionary 

quality, an explosive moral common sense. It is a religious humanism which 

is ac~:i:!'ee¼, :an passionately intolerant of all moral deception and self-deception/ 

and of all forms of inijustice and human exploitation. It is especially in-

tolerant of them because its demands am expectations are not excessiveo The -
oppressors of mankind can get along much more easily witn mystics and visionaries, 

with dreamers and perfectionists, than with determined people possessed of an 

obdurate morality of common sense, -who know what theywmt and who are convinced 

that it dan l:e 17;• \J u.. ~ 

:&P Judais~ ra~~ life involves struggle against forces within and 
~ v'/l V ~~O'" ~ 

without. ~n e rne'st and arduous quest. One must "press on to know God" 

(Hos. 6:3). One must seek Him 11with all your heart and with all your soul" 

(Dt. 4: 29). It is not enough to ~ what justice is; one must ~k justice 

(Is. 1:17). "Justice, justice, you shall pursuel" (Dt. 16:20). One must be 

"swift to do righteousness" (Is. 16:5) arrl one must pursue righteousness (Iso 
'<""" 

51:1). It is not enough to know truth}. one must "seek truth" (Jer. 5:1) o ---

v 
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One must "seek peace and pursue it" (Ps. 34:15). Judaism is a summons not 

so much to ethical knowledge as to ethical action and mission. - ~h J;c J 
Judaism bas no relish for the "scourgings, macerations, mortifyings, fasts, @ 

disciplines that clear the spiritual eye and break the soul from earth." It 

does not regard them as the way to holiness or spiritual freedom. Freedom 

cannot be acquired through the mortification of the flesh any more than through 

its indulgence. Conly that; which is !]amt, engf'B.ved on the tablet of the Law 

(~ .. 3?-;-16)_,_ cMI giw man ,tternt, trae fl6adem, To beco:roo holy -aea ilue one 

need do no more than observe faithfully the clear commandments of the Torah: 

11That you may remembe r and do all My commandments and be holy unto your God" 

(Nu 15:40). Judaism's aim was not to make m:m~ ~s~ penitent but joyfully 
J. 

active in moral enterprise. It did not seek to curb the impulses and desires 

of the human heart but to direct them toward the "wholeness" and harmony of 

living. 

Man should avail himself of every opportunity for enj oym3nt arxi happinesso 

One need not and should not renounce what is lawful. Food arxi drink are given 

by God to man to sustain life. "Thou preparest a table before me, Thou anoint.est 

v 

my head with oil, mu cup runneth over" (Ps. 23:.5). It was with the gifts of the 

good earth that Isaac blessed his son Jacob: 11May God give you of the dew of 

heaven, and of the fatness of the earth, and plenty of grain and wim" (Gen. 27:28). 

One should partake of the gifts of God in gladness and bless Him for His bounty. 

"Blessed art Thou, O Lord, " a man should recite, for bread arrl wine, for fruit 

and oil, for spices and fragrant plants, an:i on seeing a beautiful tree or a 

rainbow, arrl for all the goodness and beauty and joy that are in the worldo 

The last of the joyous blessings pronounced at every wedding ceremony rings 

with exultation: "Blessed art Thou, 0 Lord our God, King of the Universe Who 

hast created joy and gladness, bridegroom arrl bride, mirth and exultation, 

~~~ pleasure and delight, love, brotherliness, peace and friendliness o ••" 

172 The commandments were given to man to help him an:i he is capable of ful-
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172 filling them. In his efforts to do so he need have no uneasy conscience about 
!:) en-...... ~ ,i ,k l ; &,,.. 

some prilllordial sin whose taint is forever within him. He need not mourn .for 
-----1-~ 

some lost paradise or break his heart in reaching for the unattainable. He 

should not try to get out of his skin. By sincere efforts toward self-improve­

ment, man will be fully justified. "And it will be righteousness for us if we 

are careful to do all this commandment before the Lord our God, a s He 

commanded us" (Dt. 6:25). 

173 -;:::::::- A man rises and is brought nearer to God by S<µloe,c=a.A!le<AW &!if" good works. ® 
It is 11deeds which make atonement for mano" His deeds ..a.ee, not mere faith, 

173/4 

174/5 

-
are the final measure of a man's spiritual merit -- deeds which spring from 

the depths of a willing heart and a full, free inclination. It is not so 

much what a man's belief is, but how that belief expresses itself in conduct. 

"Thou dost requite a man according to his works" (Ps. 62:12) is an oft repeated 

teaching of the Bible. 11 0ne cannot obtain rewards except for deeds" Reward 

is given~etting out to perform the ~ed ~~f ~or actually accomplishing ,. 
it. Even ~sincere commitment to undertake a good deed is not without its 

'"":= ~ l 
reward. But the accent is always on action. Faith is important -- "Great 

indeed is faith before Him who spoke am the world came into being" -- but it 

is not a substitute for action, nor is it in invidious contrast to it. 

The prolonged theologic debate - faith versus works - which agitated 

the Christian world for centuries and which has not subsided even in our day 

finds little room in Jewish thought. In Judaism a man is made upright both 

by his faith in God an:l by his good works, the former being demonstrated by 

the latter. His spiritual life is not consumated by faith in God - it begins 

there, and it is ethical conduct 'Which brings him near to God. 

Not even a belief in Judaism is a requirement for such "salvation." It 

is open to all men, even to those who do not accept Judaism. Gentiles who 

avoid the grave moral offenses of murder, incest, adultery, robbery, the eating 

of the flesh of living animals, idolatry, a rrl blasphemy - the so-called seven 
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laws of Noah -- are in the same category as the most pious among the Jews who 

observe the 613 command.rents. 

In recent decades the doctrine that man is helpless to save himself, as 

reformulated by Existentialism, bas won adherents in Christian circles, a ni 

more recently, even among some Jewish theologians. Existentialism is a phil­

osophy grounded in deep pessimism and disillusionmnt. Its mood is crisis; 

its idiom, death. Man cannot escape the predicaments in which his existence 

is involved; his mini is snared by irresolvable prado.xes. His efforls at 

social and ethical improvement will not bring the Kingdom of God any nearer. 

It is even suggested that the very thought of man cooperating in its estab­

lishment is presumptuous am is but. another evidence of his besetting sin of ----- } 

pride. 

Such an exaggerated pessimism is diametrically opposed to Judaism's 

conception of man's nature, er:dowments, and achievements. Judaism does not 

build God's absoluteness on ma.n's nothingness. Man can, to a large degree, 

make his own world; and man has, to a large degree, made it. In spite of frequent 

and tragic setbacks, it has been a progressing worldo 

Judaism maintains that man is finite and yet not helpless. Man cannot 

think as God but he can think about God. He does not know the ultimate -
answers, but in faith he can work with relative truth and find satisfaction 

t -

and happiness in his work, provided it is well intentioned am directed toward ____, 
God and the good of his fellow meno 

instinctively rejected a formula of Either/Or ff) 
in ee~~r.g.~hi,,;itg-3~1.S,;-va~·ues. They avoided all sharp antinomies, all irreconcilables, 

which lead to a spiritual impasse. ff;hus Judaism never proclaimed that God is 

love. It never proclaired that God .is justice. Justice is no antonym for --
love; hate is. In the few places in the Bible -where the attributes of God are 

enumerated, they are fairly well apportioned as between justice and love, with 

a marked bias toward the latter. The teachers of Judaism, lmowing man's frailty, 
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108 taught the love and forgiveness of God. Knowing also man's stubbornness and 

the frequency of his backsliding, they taught the justice of God am His sure 

... -,15 

115/16 

120 

120 

and certain retribution. 

It was never Either/Or in Judaism with reference to faith am knowledge. 

Judaism faced the inevitable limitations under which man's faith must function, 

but it never pennitted these shortcomings to force it away from its balan cad 

position am to acknowledge defeat in agnosticism or atheism. It did not stand 

helpless l:efore the impassable boun:iaries of reason and speculation, immobile 

in the presence of confounding paradoxes. It went beyond doubt with open eyes, 

am chose the way of complete faith int he face of incomplete lmowledge. 

What is paradoxical to the mim need not prove a block to moral action. A 
,II 

paradox is not necessarily an immobilizing self-contradiction. 

Where the ran e and scope of ideas were concerned, Judaism again rejected 

Either/Or. It did not set out to pursue an idea, even a good idea, a outrance, -
relentlessly to its logical conclusion; it did not aspire to any ideological 

consistency,regardless of consequences. This often leads to a reductio ad absurd.um. 

A spiritual concept or an ethical ideal is desirable only to the extent th.at 

it is serviceable to man am society. 

Thus, for example, Judaism held high the ideal of peace. It was the first -religion to think of an international oroer, to proclaim peace as an ideal for 

mankind, arl to summon nations to "beat their swords into ploughshares" and 11learn 

war no more." Yet it never passed over into ~cifism. Judaism was convinced 

that the theory could not sustain the practiceo 

Similarly, while Judaism made so~ti=: am the economic rights of 

zoon central in its teachings, it never preached communism or the abolition of -- ·---private property or the wrong of possessing property - all leading ideas in 

some other religions. None of the Hebrew prophets - the foremost champions 



of social justice -- advocated communism in any form. They did not make social 

justice synonymous with equalizing the distribution of the goods of a community 

am the establishment of a communistic society. In Jewish law and in Jewish 

tradition, the rights of property were safe guarded within the f raroowork of social 

responsibility and the well-being of the community. Ju:l.aism is not committed 

to any dogmatic economic system. It was concerned with the safeguarding of 

humane principles which each age must be challenged to translate into such 

economic arrangements as would best meet its changing needs. There are essential 

human rights at stake in every economic system, and religion must remain free 

to defem these rights for which no system provides adequate guaranteeso 
~► $ ~ 

287 It is not argue~ here that in all matters in which Judaism differed from ~ 

_.,\,) 

other systems of religious belief it was superior to them. In many ways, 

indeed, Judaism was superior, an:i as pioneer in the field of ethical religion, 
~ 

Israel did merit the Biblical designation of 11first-born 11 (Ex. 4:22). But 

qualitative differences are not necessarily comr,etitive assessments. All rivers 

run tot he sea, but their courses an:l channels differ widely. Each system of 

thought has its own texture an:i pattern, am each faith its own perspectives. 

There are radically divergent views, for example, between Judaism and Buddhism -

a faith which in all probability was in no way influenced by Judaism - in 

regard to basic perspectives of life ani human destiny; yet both created noble 

patterns of life for their followers and inspired generations of men. Both 

Christianity am Islam, which did inherit much from Judaism, but deviated from 

it in certain essential regards, molded great civilizations an:i produced men 

of noblest character and idealism. Differences should not obscure the umerlying 

unity of the human race or the common needs of human life which all institutions 

and beliefs of mankind aim to serve, or the urgency for their close cooperation 

to achieve their oommon purposes. 

No religious body has warrant for complacency, am none should live abstracted 

from the realities of the present hour and its unfinished tasks, bemused by 

thoughts of former triumphs and trophies. The humbling thought for all 
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_.,d religions is the realization that none has fulfilled its promise arrl its mission 

int he world. 11We look for justice but there is none; for deliverance but 

it is far from us" (Is. 59:ll) • . 

The one universal God does not require one universal church in which to 

be worshiped, but one universal devotion. In the realms of ascertainable 

uniformity can be looked for. In the realms of art and philosophy there 

can be only sincerity of que.st and expression -- only dedication. Religion is 

the supreme art of humanity. 
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