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Ca s e - 'V st c r n R s e r v e Un iv e r s i ty 

Religion 430 
Classical Je,vish Religious Thought 

Fall Semester 1977 
Wednesday, 7:30 P. M. 

The development of Je,~ish religious thought as revealed through significant 

texts which illustrate the intellectual style and core themes of Jewish life, Judaism is 

seen as an evolving religious civilization which has its own vocabulary and traditions, 

but one which, inevitably, reflected the attitudes and the style of its cultural envtron-

ment. ·The first semester will deal with the pre-modern experience, 

Section l - Biblical Thought as Jewish Thought (Weeks 1-4) 

Readings: Deuteronomy, Jeremiah, Job, 

The New English Bible with the Apocrapha (New York, Cambridge University 
Press l97l {P, B.) 

Section 2 - Post Biblical Thought Before the Dominance of Rabbinic Judaism 
Weeks 5-7. 

Readings: Philo, The Life of Mose.s. _ .. . .. 
Apocrapha: The Wisdom of Ben Sirah, Tobit 

The Essential Philo, Editor Nahum Glatzer, Schocken (P, B,) 

Section 3 - Rabbinic Thought - Weeks 8-15) 

Readings: Passover Haggadah - Maimonide~ 

. 
The Passover Haggada~, ed, Nathan Goldberg, Ktav (P. B. 

A Maimonidean R~ader, ed. Isidore Twersky, Behrman House (P. B.) 

, 

Members of the seminar are asked to read A Historx: of Judais~, Vol. 1, Daniel 

Silver, Basic Books (P, B.) and Cecil Roth's A Shott History of the Jewish Peop~e (Schocken 

P, B.) as complementary texts to the lectures. These texts provide extensive annotated 

bibliographies. Abba Hillel Silver's Where Judaism Differed (Macmillan P. B.) is as-

signed as complementary reading to Section 3. 

111e course will take a didactic and developmental approach to Judaism. The 

le1'ture burden will be mine during Sections l and 2, Members of the seminar will be._ 



• 
• . 

, J~p cted to prepare a 30-mi.nute presentation on some the1natic aspect of rabbinic 

Judaism during weeks 8-15. Topics will be arranged with the instructor. Suggested 

topics include: 

Law, Order and Freedom 
Sex and Marriage 
Family Structure . 
Attitudes Towards Death and Dying 
Life Cycle C remonies - their message 
Cpmmun ity Structure 
The Nature of Jewish Education 
The Role of the Woman 
The Nature of Man 
The Definition of Duty 
The Meaning of Sin 
Messianism 



August 3 

Sept. 7 

Sept.14. 

Sept. 28 

Oct. 5 

Oct. 12 

Oct. 19 

Oct. 26 

Nov. 2 

Nove. 9 

Nov. 16/23 

Nov. 30 

Dec. 7 

Overview 

Biblical Beginning 
Covenant/land/calendar/revelation 

Prophets and Prophecy 
The nature of 
The challenge of repentance 

" 

Varieties of Biblical Literature 
Theology/song/wisdom/Apocalypse 

Canonization - and the emergence of Torah 

Hellenism/Hasidism 
Alexandria, Jerusalem and the rise of the Pharis 

70 - The Synagogue - The School - The Oral Law 
1st papers of seminar 

The Curriculum of Jewish Life 
Halacha/Liturgy 

The Theology of ·Rabbinic Judaism - Messianism 

Authority and Community 

Religious Practice - mitzvah 
. . ... 

Judiasm .and Chr,istianity - Judaism and Islam 

Philosophies of Judaism 
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SCHOOLS 

J 

The J school gets its name from the first 

letter of J -H-V-H, the name its writers used 

for the Deity. They were the first to begin 

To 
About 
850 
B.C.E. the collection of much oral and probobl!.y---•====~= == 

some written mate rial. 

The writers of the E school ore so no 

From because they used the word "Elohim" for 

About the Deity. Not only did they make us 

750-650 ancient traditions of their own but 

B.C.E. incorporated these into the older J ac- ( 

count to form one common collection. 

- -3 -
It is from the title of the Book of De4I-y1 

onomy that the iriters of the D schoo~ 

their name. Not only did they compos~ 
From 
About bulk of this book but they also edited , I 

621-550 added to the already existing colle.;t$; •ft 

B.C.E. of J and E. The D school emphasize 

keeping of God's commandments so 

people would enjoy His favor. 

P reflects the "priestly" point of view, 

which it gets its name. Making use of 

and written sources of their own, t ~ 
From 
About writers were particularly intereste 

500-400 regulations concerning the sacrifices 

B.C.E. priesthood. Not only did they com _ 

the bulk of the Book of Leviticus but • 

also edited and added to the collec 

of J, E, and D as well. 

61 I 
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STD 
722-586 

"Seek the peace of the city whither I have caused }17U to be 
carried away captives. and pray unto the Lord for it: for in 
the peace thereof shall ye have peace" 

Caesarea ,, 1111, ,,,,,.. ,.~ 
;:. ,_ 

~\\\•·· ~ 
~\\ _,,\1\ 11 .. , .,\11/,,· ;f- ..... , ~ • .,,, I ~ 'Ill\\' 

-:/:i:\;.::· • :::i_ ~ ~,,1,,•· l- 5 Mrs. . ... ,,~ • •:: •, .,•··: -:;._ ~ ~ a U ~ :;;:,:':::;! ~.1111, ~\II•• • , t f' '1) ~ 
• : : -;,{':_' ~ \\\///1 ~ -1° {),. V '' ~\~ '1/11• .. 11111\~ ·:•:'.'.-·:,\ •• , CIL I •• , :-: 

• :;:/=';,; ;;i~\Mi:\/~I!!I!i!11)/J:jt;, :;\::II;;,;i\:iiit?:( 
Therefore will I cast you out .1, ,:,.: ..... ,..... . .. • , .. ,,,.,. , •. ,,·,, .. , .. :' 

. SY 

tiocli 
Alep 

eHalah 

.'~ :, . . 
,. :· 

•:::,,, ... ;•••L••:: 

SINAI 

eDamascus 

~Direction of the Jewish dispersions in 722 
and 586 BC, following the Assyrian and 
Babylonian conquests 

c::::::> Direction of the Jewish dispersal after their 
revolt against Persia 359-338 BC 

• Cities in which the Jews settled after their 
dispersal. The Jews quickly established vigorous 
intellectual and merchant communities 
throughout the ·Diaspora or area of their dispersal 

P E RS I A 

tJy the rivers of Babylon, there we sat 
down; yea, we wept when we remembered 
Zion· 

PSALM 137 

Miles 

eNehavend 

Ecbatanae 

Pi;rshm Guff 



I THE IMPE 

"The virgin of Israel is fallen, 

She shall no more rise: 

She is cast down upon the ground, 

There is none to raise her up." 

AMOS 5-2 

GREAT323B 

0 300 
I I I I 

Miles 

BC 

"Our inheriwnce is turned to strangers, 
Our houses to aliens. 

We &re orphans ·1nd fatherless, 
Our mothers are as widows. 

Our necks are undor persecution, 
We labour, and have no res t.') 

LAME TATIONS 5, 2-5 

Empires contro lling Jerusalem after the Assyrian conquest. The Jews graduall y settled throughout the terr itory of the irnperia! powers. 
00 --------------------------------------------------------------------- · 



F THE DIASPORA 5008.C.-100A.D. 

FRANCE 

Kalla 

SPAIN 

0 

' 

-------

Miles 

300 
I 

----- ........... _,,,,- ................. 
...... , 

...... 

..... _,] 

]:',, . . . . Cl~;;;;:\;(i\i:1Ilit:::;::, .. , . ', .?•>::::~: • i~-;fs]'iVj,i;J\\,\ ,---~~:~ 
.:: .. ·: ... ·::.· • . LTA . , .. :· ... ·a· : .:•:,.:., .. ,,,. ::·a,-.::: .. ·... ..: •·" O • • ... # ' ... · ,· ·J / 

[J The western limit of Jewish settlement by500B.C. 

!Ql}Greek colonies and settlements in which Jews 
l"I moved about freely as traders, and settled both 
"" as merchants and farmers 500-200 B.C. 

The Carthaginian Empire, throughout which the 
Jews played an active part as traders. By 370 BC 
they had established f lourishing communities 

~ Jewish settlements established under Egyptian 
supervision, to populate and defend frontier 
regions of the Egyptian Empire 

I• 

~ \ 

_ _, 

A ' 

\ ~ 
\ <'. \. 
\ ' 

----------'" 270 8.C. Pharoah settles 30,000 , 
Jews on Sinai frontier to ', 
protect Egypt from attack \ 

- \ 0 ________________________________________________ ...;'-~---"-......_ _______ _...,J 

, 



____,. 

Under Muslim rule the Jews found greater 
toleration than under Christianity. Thus the 
Jews of Toledo opened the gates of the city 
to welcome their Muslim liberators. There were 
nothing like the frequent massacres and 
expulsion which were the curse of Jews 
living in Christendom 

I THE JEWS AND ISLAM 750 AD 

a 

·alkh 
, erv 

. •Tus • Maimana 
1shapure / •Ghazn 

Herat 

yy . 

·\,,,.. ,/.,,n'f,'!·/,, .. ;-- adan 
<):/\. . ... l,,L/.~ wend 
·:::i· •• • erman 

The conquests of Islam by 750 AD 

• Cities with large Jewish communities 

IW$ff/41 Principal areas of Jewish settlement 

The two main trade routes from Baghdad to 
Samarkand: called the"Khorasan Road" along 
which Jews travelled and settled. It was 
also the overland route to China 

l 1111 ! I UO Possible area of independent Jewish 
tribes, or Wild Jews , who fought successfully 
against Muslim domination 
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1h:;t t1.e 1~:1tim s \\.·hich I , rn c3: t=1:g ~ ' l 0cfi"·1 c )' u J .. El-d t.l1cn1-

seh·es. 2sThus the land b ec~n ·e defikJ; :-.i:d T c ,.11 ·d it to account 

for its iniquity, and the land spev.:- "d .ut its inkbitants. 
26

But you · 

n1ust keep My laV\'S and !\i'ly rules, and you must not do any of 

those ~bhorrcnt things, neither the citi=cn nor Ll-ie stranger \\·ho 

rc:sjdcs an10ng you; 21for all tht: _c ~bhorrcnt thi1:gs \\·ere done by 

the ~o le ,vho v:l.:re in the land before you, and the fand bcc2n1e 

defiled. 2sSo kt not the land s cw ,ou o it, as it 

spe vcd out the n~ti n t11at can1e c.orc y u. 29 All \\'ho do any of 

those abhorrent thi.igs-such persons shall be cut off fron1 their 

people. 3oYou shall keep My charge not to en5age in any of the 

abhorrent practices that ·were carried on before} ou, and you shall 

not defile yo r~Jves through thcn1: I the LORD a1n your God. 

• • I • . 

l 

j 



S l 6.11 

h • • ·t rthcr, 
L 

o your suffering. 
,. 

i J. 11 n; 

"'l ·11 j 

• h ·s l·insn1 n." 
·o 1cr, "You Ar • - ·oi," 0 

. . 
c on c1n g a • c • - c . L , v 

ccr- ahai-roi •0 it i bet ·en 
) 

on to A ram, a1 bram 
th 11un1c Ishn1acl. 16 br 111 WJ. 

ore Is 1111a 1 to Abr 1. 

- 1in 1 , the Loi o , pp 
11 • a Wa 1· in 1 y ways 

1 nt bctw • l c l 
s." 

I{ ol c to 1i n fr i1t:r, 

' s 1J.l be t'1 • LH; c • 
ngcr be c,1 ~ t\ rn, 
kc you tl c 1c. o c1 

n yo t c -ing y fcrti c) .11 <l 1ul·c 
~ ·orth fr 111 you. 71 wi 1 1 Hi 1t in 

, 1, JI ur off ·pring to • me, a.:i 
s, to be G ou J. 1 l 

~ .._..,_.~~~.;.;.;.:.w.;:.:;;..:~1 .... _,. .... .-~~ 1 'sojoun oL7 \ 1 d 
, an, as an cv r c1s 11 d 

e t cir l.iod.,, 

r ham, "As for you, you n<l ) ot r ff-

• thr 1out the a sh 11 keep My cove , 1 t. 

tl • ctwc n c an yo an yo r 

s) ·1 o ow w 1c 1 y l ccp: cv ry n1alc an101 1 you s'1c1 

h I.e. " ,nd h cc' " 

c / ,ar •1t£l; 1 '' o of • r.i11 " ll•u J-1 b ob.swrc 

1.: A ,p ,r •t1 t.y ''the IVcll of thr. Liuin One Who see me" 

• 'racl' io , l y r4,;11dcr d "Goel A mi1;hty'' b Understood as "J< titer of am dciwd," 



THE TORAH/GE ESIS 17.27 

oc circ(u11ciscd. 11 You shall circun1c • se the fl ·s1 f your foreskin, 
and that 1a be the sign of the c vcnant ct ween c and you. 
12And throu nhout the generations, every 111 c '"n1ong you shall be 
circun1cised at the age of eight clay·. • [or the hom ·bor 1 sl,1ve and 
the one bought fron1 an outsid r w 10 is not f your offspring, 
Bthey n,ust be circun1cised, ho111ebo ·n and pure 1ased alike. Thus 
sha My covenant be n1arkcd in your flc 1 a an everlasting pact. 
14 nd if any n1ale who is uncirct n1eiscd fails to circun1cise the 
ilesh of his foreskin, that person sha be cut off fron1 his kin; he 
has broken My covenant."/( 

is An Goel said to Abrahan1, " s for your wife Sarai, you shall 
not call her Sarai, but her nan1e s1 zi b S rah.c 161 will bless her; 
indeed, I will give you a son by her. I \vi blc s her so that sh 
shall give rise to nations; rulers of pcop c sha issue fron1 her." 
17 Abraha111 threw hi1nsclf on hi f e an l au hcd, as he said to 
hin1self, "Can a child be born to a m n a hundred years old, r 
can arah be r a child at ninety?" 1 sAnd Abral a1n said to Go<l, 
"Oh that Ishn1acl 111ight live by Your favor!" 19Gocl said, " evcr
thel ss, Sarah your ·wife shall bear you a •• n, and yous 1all na111e 
hin1 Isaaca j and I wi 1 n1aintain My cov nant 1ith hin1 as an ever
lasting covenant for his off pring to come. 20 A for Ishn1ael, I have 
hccdc you.6 I hereby ble ·s 1 irn. il' n1a ,c hi1n fertile and 
exceedingly nun1crous. He sh l' be the ·, t 1 r f twelve chieftains, 
and \vi'l 1nal c of hi111 a great n tion. 2 ut My covenant I will 
n1aintain with Isaac, who1n Sarah sh,· bear to you at this sea on 
next y ar. 1

' 22And \Vhcn 1-{c wa cone speaking with hi1n, GoJ 
was "gon fro111 Abrah,:u 1. 

231.hcn Abr"1ha111 to k his son Ish1 1acl, and all his hon1tborn 
slaves an<l all those heh, cl bout~ht, every 1nale in Abraha1n's house
hold, and he circumci!:>cd t1 c flesh of their foreskins on that very 
day, as God ·had spo ~en to hin1. 24Abraha1n was ninety-nine years 
old when he circun1ciscd t 1c flesh of his foreskin, 25and his son 
Ishmael was thirteen ycc1rs olcl ,vl en he ,v<1s circu1 1ciscd in the 
flesh of his foreskin. 26 Thus brahan1 and 1is son I hmael were 
circu1nciscd on that very day; 21 and all his household, his hon1c-

c I.e. "princrus" 
0 Heb i~l,1aq,frot1t :aJ~aq, "la11ghn 
c Heb shema'tikha, play 011 "Ishmael" 

27 
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LEVITICUS 24, 25 The law of holiness 

of the camp. Everyone who heard him shall put a hand a on hi head, and 
, 5 then nil tl community shall stone hjm to ( ·nth. ou sha 1 s y to the 

Israelites: X'hen any man \ 1hatcvcr blnsp c ~<; his God, he shall accept 
r6 re pon ibility for his in. \"'hoever ULters J .' .. 'nn c Jf cl LOtl shall 

put to c e~ th: al the community hall stone hi ; a icn or nm:iv , if he utters 
the nm , he shall be put to death. 

17 \Xll1en one man strikes another and kill him, h sha be ut to death. 
18 Whoi.:v ·r strikes a beast and kills it sh~ E n akc res ti tu cion, life for life. 
19 \'v'hen one man injures and disfigures his f~l ow-countryman, it shall be 
20 done to him a· he has done; fracture for fr~ cturc, eye for cy , tooth for 

too h; the injury and disfigurement th·1t c has in. i t d pon another 
hall in turn bt! inflicted upon him. 

21 X'hocver strikes a beast and kills it shall make re titu ion, but whoever 
22 stripes n man and kills im shall be put to d : t . Yo 1 hal ave one penalty 

for a ien and native alike. For I am the L l D your G 
23 1 hus did J oses speak to the Israelite, anc they took the man who 

bias hc.:mcd out of the camp and stor l 1 ·m co ath. The Israelites did 
·ts the Lonn had commande l fv'loses. 

THE LORD SPOYE TO MOSES on ount inai and said, Speak to the 
Isra lites in these words: \Xfhen you enccr tl .c lnn l whi h I ive you. the 

3 land 5hal keep sabbn[ 1s to the LORD. l·or ix y~ar~ you may sow your 
4 fi lc..ls ~ nd for six y ars pr ine your ·ney~t s and g~ t r the arve t, but 

~n th seventh year the land shall kee 1.1 sa bath o • sacred rest, a sabbath 
5 to the LORD. You sha I ot sow you c .o r prune your vineyard. You 

-;h3ll n t harv st the crop that grows fro fo 1 n grnin, nor gather in the 
"r: pes from the 1.mprun ·d vines. It sh. l bt.: a year o sacred r st for the 

6 :a d. Y t what the and itself produc s ·n tne sabbath ye: r sh.11 be food 
for you, for your male and female slaves, for your hir ~d man, and for the 

7 ~ rnn~a lodging un er your roof, for yo tr ca t and for th wild animals 
in your country. E 1erything it produc m, y be u ~d ior fo d. 

8 "ou shal co mt sevens. bbat s of yen rs, t nt is scv n times seven years, 
9 f rty -n • ne year , and in the seventh month on the t1.:nth d, y of the month, 

o the D:ly of Atonement, you shall s nd the ram's horn round. You shall 
ro !><.:nd it throu h all your lnnd to otind ·1 ' · sc, and so you s nll hallow th 

J1f idh y"ar and proclaim liberat'on in the .:rnd for all its inh· bitants. You 
s w!l m~1ke thi your year of ju ilec. E: ry man of you shall return to his 

atrimot y, evi;ry man to his family.'] he fiftieth year shall be your jubile1..:. 
-,' u hall ·not sow, and you shnll ot harvest the s lf-sown crop, nor ha 1 

1:: _·ou g-a her in the grape· from t. c unpnm • vines, because it is a jubi Cl!, 
to e kept holy by you. You shall at H! produce direct from the lan I. 

ln this year of jub'lec you shnl r~turn, every one of you, to his patri
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Book Reviews 
The Book of Psalms: A New Translation According to the Traditional 
Hebrew Text. Philadelphia: The Jewish Publication Society of 
America, 1972. 

To TRY TO TRANSLATE any part of Scripture is a perilous undertak
ing, but the Psalms present an impossible task. Not only are many of 
them superb and searching poetry that demands the utmost of sensi
bility and literary art; there are two other demands that make even 
genius insufficient. They are the twin problems of language and 
meaning, the basic text and what it meant when it was first set down. 

Despite the claim of tradition that David wrote the Psalms as 
response to the exigencies of his life, we know that they were 
composed over a period of half a millennium. The language of the 
Psalms varies enormously, not quite as much as the difference bet
ween Chaucer and Auden, which is equally five hundred years, but 
sufficient to make even the most casual translator aware and despair. 
How does one render these differences into modern English? 

How does one establish the simple meaning of the original? 
Texts may have been distorted. Texts may have been transmitted 
faultily. Centuries may have obscured meanings that were once so 
clear that no one bothered to note them. No translator today can 
satisfy even himself that he has reached the precise meaning. Com
parisons with ancient translations into Aramaic, Syriac or Greek are 
helpful. So is the search in parallel literature, such as Ugaritic, which 
establishes points of reference, but even these cannot be considered 
conclusive. 

Jerome's Latin version of the Psalms set the basis for almost 
all later translations. Jerome consulted with a number of rabbis in his 
refuge at Bethlehem. So his second version, the Gallican, is to a large 
degree a reflection of rabbinic interpretation. The King James version 
is an Englished Latin of the Psalms, with emphasis on majesty and 
sonority. It is splendid if these are the criteria. However, some 
scholars will agree that the earlier Coverdale translation is warmer, 
simpler, and often more exact than the King James version. 

Most later translators leaned so heavily on the Authorized Ver
sion that they are really only emendations to the urtext. The old JPS is 
a notable example of such timidity. The Hebrew original often seems 
lost. Many people would be surprised to discover that verse 6 of 
Psalm 8 does not read '' little lower than the angels,'' but rather '' little 
lower than God'' or' 'little less than Divine,'' as we are offered in this 
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new attempt. Of course, the softening of the original goes back to the 
Septuagint as well as to Paul (Hebrews 2:6-9). 

The Hebrew text is often allusive rather than precise. The word; 
pictures are most concrete, but their overtones are far beyond the 
obvious. How does a translator present the crabbed allusions of Psalm 
68? When the Hebrew is archaic, must he use fusty, old-fashioned 
archaisms? 

The recent redaction published by the Jewish Publication Soci
ety was prepared by a small group of contemporary rabbis represent
ing the three major strains of American Jewry. They have solved to a 
good degree part of the problems. The men are scholars and their 
arduous lucubrations were productive. They have consulted all the 
translations into many languages. They have searched parallel 
ancient literature. They have not settled for the obvious nor glossed 
over the difficult. If there are other possible translations, they say so 
in their footnotes. If they can't fathom the meaning, they admit the 
obscurity of the text and their own failure. Though not everyone will 
agree with everything they do, no one can fault their intention, their 
labor, or to a significant degree, their result. 

However, a line that presents the meaning of the original and 
lacks the melody, the cadence, and the overtones is only the raw 
material of a finished translation. It is this splendidly translated raw 
material that we are given. The Psalms must not only read like the 
inspired religious poetry they are; they must sing. One hundred 
generations of Jews have chanted them in sorrow and joy. They never 
would have done so unless the Psalms lifted their voices even more 
than they themselves did. The new JPS version will not lift us, and 
I'm not sure that we can lift it. 

Morrison D. Bial 

Morrison D. Bial is Rabbi of Temple Sinai, Summit, New Jersey. 

The Jewish People and Palestine-Bibliophilic Pilgrimage Through 
Five Centuries. Being a catalog of an exhibition prepared by Charles 
Berlin from the Judaic College of the Harvard College Library com
memorating the 25th anniversary of the establishment of the State of 
Israel (Harvard University Library, 1973). 

THE RABBINATE is scattered and most of us depend heavily on the 
willingness of the HUC - JIR library staff to root out and to mail out 
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books and materials that we need for our studies. Fortunately in 
recent years library and research facilities have multiplied with the 
growth of Jewish studies in the universities. A small number of 
college libraries have developed impressive Judaic collections
none more impressive than Harvard. 

Harvard began seriously to collect Jewish materials some forty 
years ago when Harry Wolfson secured the Ephraim Deinard library 
of some 12,000 volumes. The collection has grown steadily. It now 
numbers some 100,000 books-40,000 in Hebrew, 10,000 in 
Yiddish-which occupy a whole wing of one of the massive sub
basements of Weidner Library. Under the energetic and determined 
guidance of its first full-time bibliographer, Charles Berlin, the 
collection has grown in breadth and depth and now can provide the 
necessary complement to Harvard's own graduate program in Jewish 
studies as well as offer itself as an important asset to Jewish studies 
throughout the country. 

A catalog of this collection was published in six volumes in 1968 
by the Harvard College Library. There is a one-volume shelf list 
which brings the collection up to 1970 and a catalog of Judaica in the 
Houghton Library, Harvard's rare book depository, which includes 
all such materials registered before 1972. Unlike some Jewish de
posits, those responsible know where the books are and take good 
care of them. 

To signal the emergence of this collection as well as to provide 
some indication of its range, Berlin prepared in 1973 an exhibition of 
printed materials relevant to Palestine's history before 1948 and 
published concurrently an impressive catalog of that exhibit. The 
lecture Y osef Ha yin Y erushalmi gave at the exhibition preview opens 
the book and provides a Baedeker guide to the one hundred and 
twenty items which were included and are reproduced here. 
Y erushalmi presents a simple and lucid explanation of this exhibit and 
a short, clear review of the development of the printed book in the 
Holy Land. He draws effective pencil sketches of Eliezer Ashkenazi, 
the first printer of Hebrew books in Palestine (Safed; third quarter of 
the sixteenth century) and of the indefatigable Israel Bak who revived 
Hebrew printing in the early nineteenth century and published the 
first Hebrew book to be printed in Jerusalem (1841). Appropriately, 
this book was a collection of the writings of the Sephardic proto
Zionist, Hayyim Yosef David Azulai. 

In those centuries, printing was not a quiet profession. Pub
lishers had not only the usual financial troubles but were beleaguered 
by censors, political interference, and even angry mobs who were 
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quite prepared to wreck their presses. 
The exhibition includes a frontispiece of one of Azulai' s books 

and much else. The first item is a page from a fifteenth century 
travelogue in which a German visitor to Palestine tells of his trip amid 
stereotypic pictures of the Jew as usurer and money lender. The last 
item, dated May 14, 1948, presents the front page published by the 
Hebrew Press of Israel on Independence Day. Materials range from 
pages from Kabbalistic works, to a poster issued by the chief rabbi
nate protesting the sale of non-kosher meat, to a 1914 advertisement 
in Hebrew of the film, "The Last Days of Pompeii." This fascinating 
catalog is available in hard cover from the Hebrew Department of the 
Harvard College Library, a place more of us ought to be acquainted 
with. 

Daniel Jeremy Silver 

DANIEL J. SIL VER is rabbi of The Temple and adjunct professor of religion, Case 
Western Reserve University, Cleveland. 

Studies in Jewish Thought, Simon Rawidowicz, Jewish Publication 
Society, Philadelphia, 1974. 

S1MON RAWIDOWICZ (1896-1957) -was a competent professional 
philosopher, an indefatigable publisher of Hebrew periodicals, and 
one of the more beloved curmudgeons in recent Jewish history. 
Studies In Jewish Thought presents twelve pieces, a slender selection 
from his massive oeuvre, almost all of which originally were written 
in Hebrew or German. This anthology was planned by a devoted son, 
Benjamin C. L Ravid; a good friend and colleague, Nahum N. 
Glatzer; and a grateful university, Brandeis, in order to raise 
Rawidowicz from the relative obscurity in which the best of diaspora 
Hebraists have had to work and to introduce him to a broader audi
ence. 

Studies begins with a biographic essay by the son whose filial 
devotion is expressed in every line. Unfortunately, the eulogistic tone 
stands in the way of a critical appreciation of the father as philosopher 
and man of letters. Eulogies are appreciated by close friends; those 
who stand outside the circle of intimacy respond to critical apprecia
tion rather than uncritical adulation. One would have wished that this 
task had been undertaken by someone who stood at some distance 
from his subject, nor·would the son have been denied the mitzvah of 
kibbud av since his tribute has been published for the grateful few as 
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an introduction to Rawidowicz' s collected essays Jyyunim Be
Ma>,as>,evet Yisrael (Jerusalem, 1969). 

In reading Rawidowicz's biography I was attracted to the figure 
of Simon's grandfather, Chaim Isaac, who struck me as a mirror
image of my own grandfather, Moses Silver. Both men were raised in 
Lithuania during the last decades of the nineteenth century; both were 
trained Talmudists (Volozhin-Slobodka); both were observant and 
remained so; both became ardent Zionists and, as proof of their 
special understanding of Jewish political reality, spoke Hebrew in 
their homes and conditioned their sons to fluency. Finally, both 
settled in Palestine after the first World War; one, Chaim Isaac, 
coming directly from eastern Europe, the other, my grandfather, 
arriving in Jerusalem after a quarter century in the United States. 

Eighty years ago orthodox eastern European Zionist-Hebraists 
were not a dime a dozen, and I was intrigued by the quite distinct 
impact of these fathers upon the careers of their sons. Where my 
father, as a youth in America, made the transition into the modem 
synagogue, western intellectual thought, and political Zionism, 
Simon Rawidowicz, as a youth in Europe, walked a lonelier way, for 
he was without the support of an encouraging community. His father, 
brothers and sisters went to Israel, but he remained in Europe. He 
became a Hebrew educator in Bialystok, but he taught language, not 
faith. Quite early he lost touch with, and would never feel close to, 
Israel's God or the synagogue. Simon was to remain a very special 
case among alienated Jews, the Jew whose mind was steeped in 
Jewish books and whose life was involved with Jewish activities but 
whose spirit drew its values from secular norms outside the Jewish 
world. He would have been at ease in Zion, where one does not need 
to resolve the distance between Jew by conditioning and Jew by 
commitment. In the Diaspora he was never at ease, for he could not 
put Jew and Judaism together. He remained one of that small band 
who were able to mask, even from themselves, the degree of their 
spiritual separation from both traditional values and the contempor
ary communal agenda under a cover of a lifelong scholarly and 
political involvement with a culture admired for what it had taught 
and a community accepted because that was the way of the world. 

Rawidowicz was a trained philosopher. In the 1930's he had 
hopes of being appointed to the chair in Jewish philosophy at the 
Hebrew University, but that was not to be. His Ph.D. thesis was on 
Ludwig Feuerbach and his book-length essays on Maimonides, 
Saadya, Mendelssohn, and Krochmal remain useful; indeed, the 
piece "Was Nachman Krochmal A Hegelian?" published in this 

Winter, 1976 87 



BOOK REVIEWS 

volume is as clear an appreciation of the author of Moreh Nevuchei 
Ha-Zeman as I know. 

Rawidowicz was never able to sink roots. From Bialystok he 
went to Berlin for his university studies. From Berlin he went to 
Warsaw to organize a Hebrew publishing house. From Warsaw he 
returned to Berlin to be head of the Jewish Community Library. From 
Berlin he went to London to escape Hitler and to teach. From Jews' 
College he went to Leeds University where he could teach in academe 
rather than in a parochial setting. From post-war Britain he went to 
the College of Jewish Studies in Chicago, but he quickly deserted 
teacher training for the more prestigous setting of Brandeis. 

He was a man of many revisions and few conclusions. He would 
have liked simply to be a Herr Professor, but his times and 
background made him a Jew; and Hebrew publishing, despite the 
minute size of the audience, became a necessary act of private 
defiance against Amalek. 

Rawidowicz was perenially unhappy with the agenda of Jewish 
life and gave expression to his criticism in an endless stream of 
essays. He was sympathetic with the spirit that brought 1:zalutzim to 
the land, but scoffed at Zionism as a solution to the Jewish problem. 
He mocked the Zionist wish for the normalization of Jewish life, not 
because he idealized the shtetl but because he opposed any dilution of 
intellectual or cultural standards. Rawidowicz is at his best in tren
chant criticism of the nostrums offered as solutions to the Jewish 
problem. He was an intellectual who had no patience with middle
brow culture or simplistic slogans. 

Rawidowicz fought bitterly with David Ben-Gurion and others 
over the concept of shelilut ha-golah. The Diaspora's significance 
was not theological but intellectual. It had been culturally vital and 
could be so again. He was unhappy with the image of the state as the 
pivot around which Jewish life revolved. He preferred to see the 
Jewish world as an ellipse with the Diaspora as one of the points of 
conjunction and the State of Israel as the other. He was unhappy when 
the state took the name Israel; the label suggested the appropriation of 
a title which belonged to all the children of Israel. He was unhappy 
that the Diaspora was so indifferent to learning. Simply put, like most 
European intellectuals of this century, he expected the worst and 
exhibited disdain for the thirst of ordinary folk for a good and healing 
word. 

In "Israel, The Ever Dying People," a little essay which ap
peared originally in Judaism, Rawidowicz argues against the roman
tic and optimistic spirit which he senses in the Jewish community 
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and which he finds alien to the Jewish spirit. "The world makes 
many images of Israel, but Israel makes only one image of itself.
that of a being constantly on the verge of ceasing to be, of disappear
ing'' (p. 210). Rawidowicz never understood the healing role of mes
sianism in the life of a people, and freely expressed his disappoint
ment whenever a fellow intellectual became a cheerleader for Reform 
or Socialism or Zionism. He had little faith in panaceas. Illusions 
were dangerous. Wisdom for Jews consisted in training men's minds, 
so that "this ever dying people is never taken by surprise." He ex
pected the worst and found that he could live with open eyes and dig
nity; but there was a price. He remained an outsider and for all his 
realism here lay his most private hurt; the editor coveted a large, ap
proving audience. 

Rawidowicz argued for the long view, a dampening of hopes, 
awareness of man's complex nature, learning. He failed, however, to 
specify the values around which this learning must form or the 
insights which would provide it with character and distinction. He 
saw the flaws in every practical political scheme and could be as 
critical of Dubnow or Abad Ha-Am as of Weizmann; but he offered 
no alternative. He was an educator whose one demand was that Jews 
learn Hebrew, a useful enterprise, but hardly an answer to the Jews' 
crises of the spirit. His studies in Jewish philosophers ranged from 
Saadya and Maimonides to Mendelssohn and Krochmal-all men 
who remained within the classic philosophic-theological tradition of 
western civilization. Yet, it must be noted that he shows a remarkable 
lack of interest in contemporaries who approached theology and 
religious philosophy from radically new perspectives. One looks long 
and without success for reference to the works of Buber or 
Rosenzweig. 

These essays do more to illustrate the breadth of Rawidowicz' s 
knowledge than the originality of his philosophic system. Lawrence 
Berman's translation of a chapter from Bavel Ve-Yerushalayim, 
called here ''Israel's Two Beginnings,'' provides the nearest thing to 
a philosophic position paper. Rawidowicz set up two metaphors, the 
terms bayit rishon and bayit sheni, which he defines respectively as 
the ethos of Israelite life up to the Babylonian exile and Jewish culture 
after the return from that exile until modern times. He defines with 
broad strokes what he claims are the special characteristics of these 
two complex ages. Bayit rishon is pictured as spirited, unreflective, 
sensual, romantic, direct in its approach to God, passionate, adoles
cent; while bayit sheni is seen as reflective, judgmental, conceptual, 
realistic, subtle, patient, mature. Rawidowicz is a bayit sheni man; 
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all that is romantic and unreflective in the Haskalah, Reform, Jewish 
socialism or Israeli chauvinism is pilloried. He argues not for tradi
tional Judaism per se (he had rejected for himself its terms of refer
ence and obligation), but for its calm, worldly-wise, never surprised, 
rarely disappointed spirit. He attacks all naivete, all rushing out to do 
battle: the Canaanites who go back to nature and mock the academy; 
the Reformers who mistake a few prophetic phrases for social wis
dom; the Zionists who offer parochial political solutions to the com
plex, perhaps insoluble, problems of man in society. One can sym
pathize with many of his criticisms, hut then what? If one cannot 
appropriate as one's own a particular intellectual world, that world is 
dead and a fit subject only for academic research. 

When the record of contemporary Jewish thought is finally 
drawn up, Simon Rawidowicz will merit a footnote. He was a 
prophetic but little-read editor whose writings deal with issues, ·most 
of which have long since passed from center stage. His flowery and 
elusive style, so typical of Hebraists in his day, does not suit our 
contemporary preference for simple, direct statements and does not 
gain by translation. His philosophic essays will continue to benefit 
those who study the classic texts of Jewish thought and philosophy, 
but ours is an emerging age in which the Jewish people are being 
reconstituted and Jewish thought reformulated. Rawidowicz was a 
better critic than guide, and those who will receive acclaim as the 
major thinkers of our day will be the molders of Judaism's new spirit, 
not those who saw the flaws in every vision but offered none of their 
own. 
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