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.N.abbi Robert t. Kahn 
Congregation Emanu El 
1500 $Q.D■et Boulevard 
Hou•ton, Tesaa 7700S 

Dear Bob: 

October 30. 1974 

Here is my 11uderstandln1 of the conclu•ion1 of Tuesday•• meetiog. 

It was agreed that there ouaht to be a Taak Force or committee on Jewish 
Survival. Its lmmedlate purpose would be to encoura1e reflection and die
c11aslon of the varl01.11 theoloaical ia1ue1 implicit ln Jewiah aurvival. Tbe 
Task Force was to o·rganlze a aympo■lum., o.r •ym.p-0aia, where element• of 
tbl■ tbeme could be raised. Su.ch meetlnaa and the paper• preae.n.ted would 
be a first .step toward• oar pu.r~•• of encouraging thought and diec11sslon 
oI the theme of J'ewl1b particularism (which liberal Jewish theology has tend
ed to 1ideatep). We will examlne euch theme• ae tbe reality of tlle Judeo
Cbrlatlan t radltlon, a1sQmptlon• about tbe meltin1 pot, choaen people con
cept, partlcalarlam la a meaaianlc •••• partlcalarl■m ln a tra1lc •••• etc. 

The sympoeiu.m would be held at the New York •cbool ,a.nd, bopefully, la con
junct'ion with iL Paper, wo11ld be dietrlbqt~d tbro111b the Conference Journal 
or other mailin&•· Daring the calendar year 1975-76 re1ional meetlnga of 
the Conference would be encouraged to deal with thl• theme. A li•t of men 
prepared to diaca•• tbe la111e and of bac1t1roa.nd readln••• wlll be prepared. 

The Task Force will monitor' on,goln1 reaearcb in the a.rea of contemporary 
attitudes toward• Jewi.ah aa.rvival by the Institute •Of Jewlah Polley Planning 
and Re1earch etc .. and make auch material avallable. If poaaible it wo1.1ld 
•aageat to collea1a.e1 languae and approacb wblcb may be belpfal ln tyln1 
our youth more clo•ely to our fature. 

A 1econd 1tep woald be to work wltb the Pro1ram ,Committee for tbe '76 or 
'77 Conference ao that t'bla theme ln all ita breadth (practical, eocloloalcal 
and theological) coald be debated. 



-,,. .. 

Rabbl Robert I. Kahn October 30, 1974 

Oar parpoae l• rabblnlc: to 1row ln anderatandin1 and awarene•• •o that oar 
teacbln1, preacbln1 and educational admlnlatration will refiect a more conalatent 
uderatandln1 on our part• t o the iseuea of a11rvlval - ao that we can cbart our 
apeclal way between tbe pole• of an estreme anlveraall•m and an extreme par
tlcalariam. 

On a practlcal level you wlll want to appoint tbla Taak Force and 1lve it a bad■ 
get. If I am to be its chairman permit me to •u11••t a amall worldn1 1roup ao 
that meetlnga are not too tlme-cona'1mln1 or expenalve. We are after conae
quence not concen1ua. Aa I indicated lD my preaentatlon I would not want Rel.Dea, 
Petucbowaky, Mihaly, Borowlt& or Brlcbto on tbe Taak Force or tbe aame folk 
who did not prod11ce a new platform. Tbey bave made tbelr lmpact. On tbe 
otber hand Michael Myer or Larry Hoffman ml1bt be aaefal. If poaalble the 
Taak Force ahoald include 1ome of tbe more tboqbtfGl, theolo1ically oriented 
y0Wl1er men. 

It i• already late to plan a aympoalum thia academic year, but ._,._al~tllee 
oc.•••tllletalnly to meet in plannlng ae1alon ·ln order to organize a conference 
for next fall. 

It wae good aeelng yoa yesterday. 

Slncerely. 

Daniel Jeremy Silver 

DJS:mp 

cc: Joaeph Glaaer 
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C'~1p.n~;, C'l:ll;'l iil~ 

CENTRAL CONFERENCE OF AMERICAN RABBIS 
790 MADISON AVENUE • NEW YORK, N.Y. 10021 • (212) AG 9-2811 

Office of the President 
Rabbi Robert I. Kahn 
1500 Sunset Blvd., Houston, Tex. 77005 

OFFICERS· 

November 19, 1974 

Rabbi Daniel Jeremy Silver 
The Temple 
University Circle at Silver Park 
Cleveland, Ohio 44lo6 

Dear Dan: 

Thanks very much f or your full and detailed letter. 
the same wave length. 

I think we are on 

You mention Mike Meyer or Larry Hoffman. Previous notes included men 
like Norbert Samuelson, Abe Kaplan, Dick Israel. I do not know if 
Saul Besser is theologically oriented, he does have ideas. 

I would be inclined to let you choose your own group, sey four or five 
and yourself, and go to work. 

As to budget, Joe and I put our heads together and came up with $2,000. 
Will this get you started? 

I am looking forward to hearing from you. 

Best personal wishes. 

Sincerely, 

Rabbi Robert I. Kahn 

RIK/sss 

I 

Robert I. Kahn, President 
Houston, Tex 

Woll, Kaelter, Recording Secretary 
Long Beacn, Cal. 

Julian Morgenstern, Honorary President 
aeon, Ga 

Joseph B Glaser, Exccu:1vc Vice President 
New York, NY 

Arthur J. Lelyveld, Vice P10s1den1 
Cleveland, Ohro 

James A Wax, Treasure, 
emph1s, Tenn 

H:uold S. Srl~er, Flnanc,al Secretary 
West Hartford, Conn 

Sidney L. Regner, Executive v,ce President Emcntus 

EXECUTIVE BOARD: Herbert M Baumgard •1a011 Flo • Howard I Bogot Ph1ladolph1a Pa • Alan D Bro 1m n St Louis. o • Samuel G Broudc Oa land Cal • I rael S Dresner 
W yn NJ • Allred L Friedman. Framingham Centre v ass • Hillel Gamor;in, Hottman Estates 111 • • Richard G H r ... ch Jerusnlem. Israel • Paul Gorn Canton Ohio • • Allred 
G t sch I c,nc1nna11 Ohio • Lawrence A Hollman w Yor Ny • • v'orton Ho Iman Ha,•a Israel • Richard Israel Boston as • Harold I Krontzl r Oenv r Co 
P In ck Lt le Roe Ar;; • Daniel F Polrsh Wash1ng•on DC • Davrd Pohsh Evanston Ill • Harry A Roth Andover ss • Emanuel Ro e Portland Oro • S ,g S 
Lllwn NJ • ·Alc•andcr t Schindler, New York, NY • • alcolm H Stern. '-lew Yor 1'4 Y • I ,cnaol S S roh Thornh II Ont • Arnold S Ta Green bor NC • 

• Ex-oil c,o 
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HEBREW UNION COLLEGE-JEWISH INSTITUTE OF RELIGION 

Cincinnati • New York • Los Angeles • Jerusalem 

Rabbi Daniel Jeremy Silver 
The Temple 
University Circle at Silver Park 
Cleveland , Ohio 44106 

Dear Rabbi Silver: 

40 WEST 68th STREET • NEW YORK, NEW YORK 10023 
(212) 873-0200 

November 21, 1974 

I enjoyed meeting you at the recent CCAR Board meeting , 
and was excited to hear of your projected seminar on the 
Theology of Jewish Identity . 

As I mentioned to you , in passing, we at the New York 
School have been discussing a simil r project . Our title 
was going to be the Philosophy of Jewish Peoplehood, and 
our plans included inviting a variety of noted scholars 
to deliver papers and elicit responses. 

You mentioned that you hoped to utilize our facilities 
here , and indeed , we would be most happy to accomodate 
you . Since our projects apparently overlap, it would seem 
advisable for us to know more precisely what you envision, 
so that we may avoid duplication . 

Please let me know what y our plans include and how we might 
be of help to you . I personally am very interested in wha t 
you have to say, and would like to do what I c a n to a ssure 
your success. 

LH: jk 

A . Hoffman , Rabbi 
Professor of Liturgy a nd 

Rel t ed Literature 

Under the Patronage of tlze Union of American Hebrew Congregations 
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ece e 4. 1974 

Ra t a rence . of'fman 
He e • Union College • JlR 
40 111""est 68th S t reet 
Ne • Yo rk, ,. Y. l0023 

D nr R bb" Hoffman: 

It n one, e ' ge ov r he r r 
yo ·111 be el her: a rence or 

I'll be • aniel a · d 
hlcb? 

I a ratefu.l for yoor letter of ov mber 21. I bave the option 
of ap ointln tbe commi tee on ,Ja rticularism and I would like 
to have yoa serve with me. This w ill give us a cbance t o co
ordlnate our seminars, perhaps to amalgamate them . 

I am leary of talkUll abo11t papers and autbora now beca12•• I 
do not want to aeem •• u theae issues bave been forecloaed. 
What 1 wo11ld rather do i.a to hold a commib~ee 1neetill1 i.n 
New York LD February. Our committee will be a •mall one 
and we •bo11ld be able to work with dLI patcb. l hope yoc will 
joln u.a and on tbat aaawnptlOA are yon available for a meet
in1 on Monday Februry 3, Monday Febrary 17 or l'aeaday 
February 11? 

Send me a note •• to member■hlp and preference o! date■. 

Aa aoon •• a date l• ccmflrmed l wlll remind everyone •• to 
time and place and we can be11D. clrcalatin1 aaggeatlona. 

Happy Cbanakkab. I 
Slncerely, 

Dan.lel Jeremy Silver 

DJS:mp 

ic ·, _ -· ~~..,., 
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Rabbi Sheldon Zimmerman 
Central Synagogue 
123 E. 55th St. 
New rk. . Y. 10022 

Dear he ty: 

61 L9 74 

1 have een sked by Bob Kahn to chair a CCAR commit ee whoae 
purpose is to, encourage thought and dlscussion on the "why'a" 
of Je, ,.i h .r ~v l. "e t i l ve no nan e, but esse ti lly we are 
mand t d o or nize sympo o two o e theology of par-
ticul ri sm n to s i u e co league o do some h rd hinklng 
abou rhe ational n and of J i: h sur ivaL 

We bave no articular ideological axe o rind and no platform to 
write. he commit ee emerge out f, elinga shared by a large 
number of collea ue that li.bera Judaism historically has come 
down too heavily on the slde o! universali m with the result that 
in our preaching, teachins, li.turgy, schools, we e it a meaaage 
which validate• humanity but not necesaarlly Jewish aurvival. 

I am wrltlng tbi■ let er in tbe bope that you will join our email 
working group. Our immediate urpose is to plan a eminar at 
the New York School during the academic year of 1975-76 and 
followup proarame, papers and speakers for regional meetlngs 
of the CCAR during 1976. In prlnciple the Conference has agreed 
to devote the 1976 or 1977 Con.fe,rence to thi• tbeme. 

I think we c:ao make a slgnifi.ca.a.t con.trlba.tlon to oar movement. 
We are not mandated to develop a denominatlonal po■ition paper, 
but ■imply to get thinking •tarted. We are not golng to take sur
vey• or •olve aoclolo1lcal problems, but to act on the aaaumption 
that rabbi• read and thlDk: and tbat we do bave aome con•eqaence. 
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Would you bidlcate to me your wlllln1n••• to joln thl• commlttee? 
We plan an or1anlsln1 meetln1 Ln New York in February. Are the 
followin1 available: February 3, February 11 or Febru.ary 17? Do 
yo11 have any pref• rence acuong die,·n I wlll try to work out what 
la beat tor everyone. 

Wlth beat peraonal wiahea and a Happy Cbanllkkah I remaln 

Slncerely, 

Daniel Jeremy Silver 

DJS:n 
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Rabbi Peter J. llublnateln 
Woodland• Community Temple 
45 E. Hartadale ve. 
Hart1dale, N. Y. 10530 

Dea te r: 

6, 19 

I have een eked by Bob Kahn to chair a CCAR. committee who•• 
purpo e i o encourage t'1ought and discua&Cllll on the "why'a" 
of Je l h survival. e still have no name, but essentially we are 
mand ted .o or n1 e a y osiurr. or "wo on t-he heology of par
tlcnl i n a d to s i ula4:e collea ue to do so e hard ~hinklng 
about h r ton le n ... n a e of Je is su vival. 

We h ve no p rti ula ideological axe to grind and no platform to 
write. he com ittee emerges out of eelings shared by a large 
non1be:r of col eagues th 1lberal Juda· s " historically baa come 
down too heavily on the side of u.niversalism tth the result tbat 
ln oar preaching, teacb.i.ng, liturgy, school , we emit a me•••&• 
which valldatee bamanity bat not necessarily Jewish survival. 

lam wrltlng thla letter ui the hope tbat you will join our emall 
working group. Our in mediate purpose ie to plan a seminar at 
the New York Scbool do.rlag the academlc year of 1975-76 and 
follownp pro1rama, paper• and •peak.er• for reaional meeting• 
of the CCAR dorln1 1976. In princi le the Cont'erence baa agreed 
to devote tbe 1976 or 1977 Conference to tbia theme. 

I think we can make a •11.nlficant contribatlon to oar movemenL 
We are not mandated to develop a denomlnatlonal poaltlon paper, 
bot •lmply to 1•t thlnki.Jl1 •tarted. We are not aolllg to take ■ur
••Y• or •olve aocloloalcal problem•, bat to act on the aeeumption 
that rabbi• read and think and that we do bave aome conaeqoence. 
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Would you lndlcate to ,me your wlllln1ne•• to joln tbl ■ commlttee? 
We plan an or1anlalng meetln1 ln New York ln Febrllary. Are the 
following avallableW February 3, Febr11ary ll or February 17? Do 
you bav• any preference amona tbem? I will try to work out what 
i ■ beat for everyone. 

Wlth beat per■onal wlabe1 and a Happy Chanukkah l remain 

Slncerely, 

Dan,el Jeremy Sllver 

DJS:n. 
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abbi Joshua 0. Haberman 
ashington Hebrew Congregation 

39 35 .1 co b . , N. . 
Was • 1 .. on, D. . 20 16 

Dear J • • 

r 6, 1 74 

I ba e be n asked by Bob I<.ahn to chair a CCAR commit ee whoae 
pur o e is o encoura e t Olt ht and discussion on the "why'•" 
of Jewish u vival. till hav no na , bu essen ially we are 
man ·ed o or an·ze a m o : or .. o on t e th olo y of ar-
tlc11larts and to stin ulate colleagues o do o _e ard thinking 
abou e ·ationale and mandate of J i h sur i al. 

We ha e no articular i eological axe to rind and no pla form to 
write. he co ittee emerges out of feelings shared by a large 
number of colleag~es tbat liberal Judaism historically has come 
down too heavily on the side of universalism with be reaalt that 
ill oar preacbi.na, teaching, litLlrif• schools, we en it a meseage 
which ·validate• bmn&Dity bat .not necessarily Jewial:i survival. 

I am wrltinj thl• letter in the hope that you will joi.n our small 
working group. Our unmedi.ate purpose is to plan a seminar at 
the ~ew York School during the academic year of 1975-76 and 
followap program•, paper• and apeakers for reaional meetings 
of tbe CCAR d11ring 1976. ID prLDciple the Conference baa agreed 
to devote the 1976 or 1977 Conference to thi• theme. 

1 think we can make a significant contribution to our movement. 
w·e are not mandated to develop a denominational poaition paper, 
but almply to get thinki.na atarted. We are not soing to take aur
veya or solve aociologlcal problema, bat to act on the •••amption 
tbat rabbi• read and tblnk and that we do bave aome coueqaence. 
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Would you indicate to me your wUlln1nes& to joi.n thi• committee? 
We plan an o,rganlElng meetlng ln New York in February. Are the 
followln1 avallable: February 3, February 11 or February 17? Do 
you have any preference ..... ...n.e will try to work out what 
la beat for everyone. 

Slncerely, 

Danl,el Jeremy Sllver 

DJS:mp 



Rabbi Brace Warabal 
Temple Beth Emeth 
Z420 Merebon Drive 
Ann o , fichi t>an 8\03 

Dear r ce: 

6, l 74 

I have been eked by Bob Kahn to chair a CCAR committee whoae 
purpose s o encourage thought and discuasion on the ''wby's" 
of Je ish survival. ... e ill have no name, u essentially we are 
mand ted to organize s I. o l m or two on ·he heolo y or par-
tlcula ris an o stl u a e coll ea ue o do on e ·d hinking 
about .. e rationale and an e of J'e ish su ival. 

We have no part icular ideological axe t rind and no platform to 
write. The co mittee emerges out of feelings shared by a large 
number of colleagues t bat liberal Judalam bls torically has come 
dow too heavily on the side of nniveraalis ith t e re1olt tbat 
IA oar preaching, teaching, liturgy, schools, e emit a me•••&• 
which validate• humanity bat not necessarily Jewish aurvi.val. 

I am wrltlna thia letter in the hope that you will join our amall 
worklng group. Our immediate purpose is to plan a sen-iiAar at 
the New York Scbool durina the academic year of 1975-76 and 
followup pro1rama, papers and speakers for re&ional meetinas 
of the CCAR durina 1976. In prlnclple the Conference baa agreed 
to devote the 1976 or 1977 Conference to thl• theme. 

1 thlnk we can make a slgnlficant contrlbutlon to our movement. 
We are not mandated to develop a denomlnatlonal poaltioa paper, 
bat almply to aet thinking atarted. We are not 1olng to take aur
••r• or ■olve ■oclolo1lcal problem•, bat to act on tbe •••wnpti.on 
tbat rabble read and thlnk and that we do bave •ome conaeqaence. 



... . ,. .. .... 

Would you indicate to me your wlllln1ne•• to join thl• commlttee? 
We plan an organl•ln1 meetln1 ln New York ln February. Are the 
followln1 available: February 3, February 11 or February l7? Do 
yoa have any preference amona them? wlll try to work out what 
l• be■t for everyone. 

With be•t peracmal wlahe• and a Happy Chanukkab I remalA 

Sincerely, 

Danlel Jeremy Sliver 

D.JS:mo 
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JOSHUA 0. HABERMAN, D. H. L. 

Senior Rabb i 

Dear Danny, 

WASHINGTON HEBREW CONGREGATION 
Massachusetts Avenue and Macomb Street, N.W. 

WASHINGTON, O. C . 20016 

December 11, 1974 

I accept your invitation to work with you on the CCAR 
committee on the 0 Why's of Jewish Survival." I 
believe the kind of ideological and theological 
repair work which this committee's task would involve 
is greatly needed and I would be challenged by it. 

Of the three dates you have mentioned, the only open 
date for me would be Tuesday, February 11th. In 
fact, it is an excellent date and I hope we can all 
agree on it. 

Best Hanukkah greetings and all that is good. 

As ever, 

r)J-<._____ ________ 
~shua O. Haberman -

Rabbi Daniel Jeremy Silver 
The Temple 
University Circle at Silver Park 
Cleveland, Ohio 44106 
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HEBREW UNION COLLEGE - JEWISH INSTITUTE OF RELIGION 

Cincinnati • New Y ork • Los Angeles • Jerusalem 

Rabbi Daniel Jeremy Silver 
The Temple 
University Circle at Silver Park 
Cleveland, Ohio 44106 

Dear Daniel: 

.0 WEST 88th STREET • NEW YORK, NEW YORK 10023 
(212) 873-0200 

December 12 , 1974 

First , thank you for your suggestion to get over the 
f ormality . Please call me Larry . Frankly , I would have 
assumed that you would feel free to use my first name. I , 
however, raised in a "traditionalist school" which advocates 
showing respect for those I consider my teachers , just natu
rally addressed you more formally. 

I appreciated your quick response . As it happens the com
mittee in charge of our Colloquium see ms to be moving away 
from the original topic and is now tentatively planning 
seminars on topics which have no direct bearing on that which 
you are investigating. If these tentative plans are formalized 
there will be no fear of overlapping our two projects. This , 
in no way, however , a lters either my personal interest in your 
project nor the College's willingness to host it or help it 
along in any way you see fit. I would hope therefore that the 
final semina.rs at which your committee arrives will be held 
here in any event: hopefully in the academic year 1975-76 during 
our Centennial celebrations. 

I should be delighted to join your committee and I thank you 
for the invitation . I am available on both Monday, February 
3 and Tuesday , February 11. Please let me know which date you 
select. 

Happy Chanukkah! I look forward to hearing from you. 

~ ely, 

Lawr~ . Hoffman 

LH:jk 
Under tl,e Patrouage of tlze Union of American Hebrew Congregations 



••••••• RABBI SHELDON ZIMMERMAN 

CENTRAL SYNAGOGUE 

123 EAST !59TH STREET 

NEW YORK, N . Y . 10022 

Rabbi Daniel Jeremy Silver 
The Temple 

December 16, 1974 
2 Tevet 5735 

University Circle at Silver Park 
Cleveland, Ohio 44106 

Dear Dan, 

I will be delighted to join the Committee. 

Best day for me is February 17th; next best 
February 11th and February 3rd is impossible. 

Many thanks. 

SZ:ld 



BRUCE S. WARSHAL. RABBI 

2,ao MER■HON DRIVE 

ANN ARBOR, MICHIGAN ,a,os 
TELEPHONE 668·0068 

MON M•: M-,":,i' 

TEMPLE BETH EMETH 

2309 PACKARD ROAD 

ANN ARBOR , MICHIGAN 48104 

TELEPHONE (313) 665-4744 

December 17, 1974 

Rabbi Daniel Jeremy Silver 
The Temple 
University Circle at Silver Park 
Cleveland, Ohio 44106 

Dear Daniel, 

STEPHEN R. YOUNG. PRESIDENT 

aeao Plltll■LE CREEK ROAD 

ANN ARBOR, MICHIGAN ,a,oc 
TELEPHONE 971-1388 

I am more than delighted to serve on the CCAR committee 
mandated to encourage discussion on the "why's" of 
Jewish survival. 

February 17 is my best date. February 3 is not bad . 
February 11 is an atrocious date for me, but I will 
rearrange my schedule if that is the best date for the 
others involved. 

Sincerely , 

cj~ , __ ~.._____ 
Bruce S. Warshal 

BSW:ss 

IIUl■ER OP THE UNION OP' AMERICAN HE■REW CONGREQATIONa 

I 

I 

I 

I 

' 
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wooOlanOs community temple 
50 Worthington Road 

White Plains, New York 10607 
(914) LY 2-7070 

Rabbi Daniel Jeremy Silver 
The Temple 
University Ci rcl e at Silver Park 
Cleveland, Ohio 44106 

Dear Daniel : 

Thanks very much for your note of December 6th. 
I would be very glad to serve on your committee . The 
two Monday dates would be my preference for a meeting . 
I would appreciate it if you could confirm the time as 
soon as possible so that I might be able to prevent 
a schedule conflict . 

I look forward to hearing from you . 

Co ally, 

RABBI P E TER RUBINSTEIN 

December 20, 1974 

Peter J . Rubinstein, Rabbi 

PJR/jm 
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De e ber 26, l97 

Rabbi Lawrence A. Hoffman 
Hebrew Union College 

0 West 68th Street 
New York, N. Y. 10023 

Dear Larry: 

The problem of arranging the date• witb our pock-marked 
rabbinic calendars turned out to be an incredibly difficalt 
one. Four of the five on the Commi tee indicated that Mon
day, February 17, ia an acceptable date. We will meet in 
tne office• of the Conference at one o'clock. Our baaineaa 
ahowd be CiJiiahed by the late afternoon. 

The major item on the aaenda i• to plan for a eerie• of 
papers on the iaaue of a theology of particulariam. I 
would like you to do •ome preliminary thinking as to ■peci
fic topic• wbich ought to be covered. Tbeae might include 
analyaia of varlou ■ modern tblnkera from thla perapective, 
an b.iatorlcal atudy of partlculariam and aurvival theme• 
ln oar preachlng and curriculum etc. We will build on theae 
idea■ . 

With all 100d wiahe■ for the new year I remalll 

Sincerely, 

Danlel Jeremy Silver 

DJS:mp 



Dec em· er 26. l 7 

Rabbl Brace S. Warabal 
Temple Beth Emeth 
2909 acka d oad 
Ann Arbor, Michigan 18104 

Dear B rucl: 

The problem of arranging the dates with our pock-marked 
rabbinic calendars turned out to be an incredibly difficult 
one. F our of the fi e on the :o mittee indicated that Mon-
day, February 17, is an acceptable date. e will meet in 
the offices of the Conference at one o'clock. Our buelneaa 
should be finlahed by the late a fte noon. 

Tbe major ltem on the agenda ia to plan for a ••rlea of 
paper• on tbe i.1aue or a theology of particularl1m. I 
would like you to do some preliminary thinking a1 to apeci
fic topics wbich ougbt to be covered. These might include 
analysis or various modern think.era from tbi• perspective, 
an blatorical etudy of particalariem and survival tbemee 
ln our preaching and curriculum etc. We will baUd on tbeae 
ldeaa. 

Wltb all good wlahe• for tbe new year I remaln 

Sincerely, 

Daniel Jeremy Sliver 
DJS:mp 
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December 26, 197 

Rabbl Joahaa 0. Haberman 
as1achusetta Ave. and Macomb St., N. W. 

Washington, D. C. Z0016 

Dear Joah: 

Tbe problem of arrangln1 tbe date• wlth our pock-marked 
rabbinic calendar• tamed out to be an lncredlbly difficult 
one. Four of the five on the Committee indicated tbat Mon
day, February 17, le an acceptable date. We will meet in 
the office• of the Conf'erence at one o 1clock. Oult ba■ lneaa 
■hoald be flniabed by the late a fternoon. 

Tb• major ltem on tbe agenda i1 to plan for a eerie• of 
paper• on the ia■ae or a theology of particulari■m. l 
would like you to do aome preliminary thinking a• to apecl
flc topic■ wblcb oogbt to be covered. The■e might include 
analy•l• of varloua modern thinker• from thia perapective, 
an hi1torlcal atudy of particulariam and aurvival tbemea 
ln our preacbln1 and curric11lum etc. We will build on 
th••• idea•. 

Jo1b, you are the only exception. I hope yoa can rearran1e 
yoar calendar and be with u■. In any ca••• ln acheduling 
the next meetlng you get preference. 

Sincerely, 

Daniel Jeremy Sliver 
DJS:mp 



' . ,,. .. 

December 26, 197 

Rabbi Peter J. Rubin•teln 
oodlands Community Temple 

50 Worthington Road 
White Plain1, New York 10607 

Dear Peter: 

The problem of arranging the dates with oar pock-marked 
rabbinic calendars turned out to be an incredibly dtfftcult 
one. Four of the five on the Committee indicated that Mon
day, February 17, i1 an acceptable date. We wlll meet in 
the offlcea of tbe Conference at one o'clock. Oar bu•ine•• 
•boald be finlabed by the late afternoon. 

The major item on the agenda l• to lan for a eerie• of 
papers on tbe i••ue of a theology of particulariam. I 
would llke yoa to do •ome preliminary tbioklng as to •peci
flc toplc• wblch ought to be covered. Tbeae migbt include 
analy•i• of variou• modern thinker• from tble per•pectlve, 
an hlatorlcal ■tady of partlcularlam &Ad •arvival tbeme1 
in our preachln& and curriculo.m etc. We wlll bulld on tbe■e 
idea ■. 

Wltb all 100d wi•h•• for the new year 1 remai.D 

Sincerely, 

Daniel Jeremy Silver 

OJS:mp 



De ibe 26, 197 

Rabbl Sheldon Zimmerman 
Central Synagogue 
123 East 55th Street 
New York, . Y. 10022 

Dear Shelly: 

The problem of arrangin t he dates with our poc -marked 
rabbinic calendars t rned out f.o be an incredibly di ficult 
one. F our of tbe fi e on the Committee indicated that Mon
day, February 17, la an acce table date. We will meet ln 
the offices of the Conference at one o'clock. Our bualn••• 
ahoa.ld be finished by the late afternoon. 

The major item on the agenda ia to plan ror a serlea of 
papers on the i■ aae of a theology of particularism. I 
would like you to do some preliminary thlnklng aa to speci
fic topic• which ought to be covered. These might include 
analy•l• or variou ■ modem thinker• from thi• perapective, 
an historical study of particularlam and aurvlval theme• 
in oar preacbin1 and carrlcalam etc. We will build on tbeae 
idea■ . 

With all good wlahe• for the new year I remain 

Si.nee rely, 

Daniel Jeremy Sllver 
DJS:mp 



December 26, 1974 

Rabbl Jo1eph Glaaer 
Central Conference of American Rabbi■ 
790 Madison Avenue 
New York, N. Y. 10021 

Dear Joe: 

1n the hope that you can be with ue I am scheduling the 
meeting or the CCAR committee on p&rtlcularlem for 
Monday, February 17 at one o'clock, hopefGlly lJ1 yoar 
office. Ia tbat okay? Cail yoa be wlUi a•? 

Sincerely, 

Daalel Jeremy Silver 

DJS:mp 



OFFICERS: 

C'~1p.n~:, C'l:Ji:'1 ii.AK 

CENTRAL CONFERENCE OF AMERICAN RABBIS 
790 MADISON AVENUE • NEW YORK , N. Y . 10021 

Office of the Executive Vice President 

December 30, 1974 

Rabbi Daniel Jeremy Silver 
The Temple 
University Circle at Silver Park 
Cleveland, Ohio 44lo6 

Dear Daniel : 

• (212) AG 9-2811 

This office will be closed on February 17 - it ' s Washington's Birth
day . Try another day . 

Best wishes for a healthy, happy and prosperous 1975 . 

I 

ti 

JBG/sss 

Robert I. Kahn, President 
Houston, Tex. 

Arthur J. Lelyvold, Vice President 
Cleveland, Ohio 

Wolli Kaelter, Recording Socrotaq 
Long Beach, Cal 

Julian Morgenstern, Honorary Ptes,dcnt 
I neon, Ga 

Joseph B. Glaser, E .. ccut1vc Vice Prcs,dcnr 
New York, N.Y. 

James A Wax, Trcastucr 
t.'cmph1s, Tenn 

Harold S S1h,er, F1nanc1al Secretary 
West Hartford, Conn 

Sidney L. Regner, Executive Vice Pros,dent Emcutus 

EXECUTIVE BOARD: Herbert I Baumgard M1am1 Fla • Howard I Bogot Pn1lodclph1a Po • AIRn O Bregman St Louis Mo • Samuel G Broudc Oa and Cal • l~rael S Dre.,n r 
Wayn NJ • Al 1red L Friedman Framingham Centre, Mass • Hillel Gamoran Holfmnn Estiltes 111 • • Richard G Hirsch Jerusalem Israel • Pau Gorin, Canton Ohio • • Allred 
G II c al Cinc1nna•1 Ohio • Lawrence A Hollman cw York N Y • • Mor on Hollman Hail Israel • Richard lsr cl Boston t 1oss • Harold I I< rnntzlcr Dcnv r Co • El E 
P n ck L,11 c Rock Ark • Dan,el F Pol,sh Washington DC • David Polish Evanston Ill • Harry A Roth Andover ass • Emanuel Rose Portl nd Oro • Selig S IK ,. t Fair 

J • • Alc~andcr Schindler ,lew York, Y • • 'alcolm H Stern New York, ,I Y • tv1,cnacl S S roh ihornhrll Ont • Arnold S TnsK, Grc n boro C • 
• Fx otf co 
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JOSHUA O . HABERMAN, 0 . H.L. 

Sen ior Rabb i 

Dear Danny, 

WASHINGTON HEBREW CONGREGATION 
Massachusetts Avenue and Macomb Street, N.W. 
WASHINGTON, O. C.20016 

January 2, 1975 

In spite of schedule problems, I shall do all I can to 
attend the meeting which you have called for Monday, 
February 17th, at the CCAR office in New York at 
one o'clock . In any event, you can count on my very 
interested participation even if I should be unable 
to be there. 

Best greetings from house to house. 

~ 

Rabbi Daniel Jeremy Silver 
The Temple 

As ever, 

Joshua 0. Haberman 

University Circle at Silver Park 
Cleveland, Ohio 44106 



Rabbi Sheldon Zimmerman 
Central Synagoaue 
123 Eaat 55th Street 

ew or k , . Y. l 0 2 . 

De a r Shelly: 

January 7., 1975 

Ou r n e tin s s c.beduled for l P. M. Monday, Februa.ry 17, in the offices of 
the National F oaadat ion For Jewleh Cultare wbicb l• on the fourth floor of 
the Cbanin Bllil ina a t 12nd a L ex ington . In ase you n eed the telephone 
num be • i t 1 90 - 2280. he CA office ill • lo ed that day eo we have 
made ~hi .o· e . 

In re arat ion or bis .eet' n I a a:. enc lo i a • te r which I ••nt to Bob Kahn 
tha t erved a & tbe bas is of app r o va l by the_ Confe.:rence Board~ 111 order ·to 
w .rap your m ind about som e of t he i ssues I o uld s uggeat the followlng readlng•: 

. Gunther P laut , Tne Growth o f Reform J udaism, p .. 144-l5Z, 165-177 

J . L . Talmon, T he Unique and the Uniil e r sal , p. 64 -90 

A rtbur Cohen, Ar1umenta and Doctrine■ , p. 25Z•Z86 

Jacob Neuaner', Unders,tand'i.na Jewl•b Theolo.ar;, p. 240-248 

and 

tbe Aprll 17,. 1967 la11u.e of the Cona.reaa Bi-Weekly wb.'icb i• devoted e-11tirely 
to the theme of "The Nature of Jewiah Diatlncti~ene••· 11 

Obvioualy we ·will be involved i.n the i■ auea of me■■ lani■m, election, covenant 
and mi1alon and in their varioa• way• the1e article• deal with theae theme•. 
Rereadln1 Kaplan with hia empba1ia on tile unique quality of Jewiab civlliza
tlon may al■o be belpfqt 

Witb all good wi■be■ I remain 
Sincerely, 

Danlel Jeremy Sliver 
DJS:mp Encl. 



R.abbl Lawrence A. Hoffman 
Hebrew Union College 
40 Teat 68th Street 
Ne , York, . Y. 10023 

Dea1· arry: 

January 7, 1975 

Our n1eeting is scneduled for l P. M. Monday, February 17, in tbe o!fices of 
the ational Foundation For Jewiah Culture wblch ts on the foarth floor of 
the Chanin uilding a 
n \ln"l e r it l s 9 - 2 2 
made his ove. 

2nd and Lex in Ylon. In case you need tbe telephone 
. he C R off ice wil be closed t hat day so we have 

In pre aratlon for this ee ing I a encloein a le e r wb.ich I 1ent to Bob Kahn 
tha t served a s the basis of a proval by be Conference Board. In order to 
wrap your mind about some of t he issues I ou ld suggest tbe rotlowlng readlnge: 

,. Gunther Plaut, The Gro,v h of Reform Judaism, p. 144 -152, 165-177 

J. . Talmon, The Uniq ue and the Uni ersal, p. 64-90 

rth.ur Cohen, Argument• and Ooctri.nea, p. 252-286 

Jacob Neu1ner, Understanding Jewish Theology. p. 240-248 

and 

tbe April 17, 1967 l11ue of the Congre•• Bi-' eekly wbicb is devoted entirely 
to the theme of ''The Nature of Jewieh Diatinctiveneas. " 

Obvioatly we will be involved in the iaaaes or meaalaniam, election, covenant 
and mieelon and ln their varloua ways these article• deal with tbeee themes. 
Rereading Kaplan with his emphaaia on the unique quality of Jewlab civillza
tlon may alao be helpful. 

With all good wlabea I remain 
Sincerely, 

Daniel Jeremy Silver 
DJS:mp Encl. 



Rabbi. Peter J .. Rabln■teln 
Woodland■ Commanlty Temple 
50 Wortbin1to11 Road 
White Plain■ , New York 10607 

Dear Peter: 

J .anqary 7, 1975 

Our meeting is scheduled for l P. M. Monday, February 17, in tbe office• of 
the National Fou.ndati.OA For Jewl■h Culture wbicb ia on tbe fourth floor or 
tbe Chanin Building at 42nd and Lexington. In caae you need tbe telephone 
number it is 490 ... zzso. The CCAR. office will be cloaed tbat day ao we have 
made tb.ie move. 

111 preparation for this meeting lam enclosing a letter which I aent to Bob Kahn 
tbat served as tile basis of a :.>roval oy the Conference Board. lo order to 
wrap your mlnd about some of the i.ssuea wou.l £11ggeat the following readi.111•: 

W. Ganther Plaot, Tbe Growth of i.eform Judaiam. p .. 144-152, 165-177 

J. L. Talmon, Tbe Un!gue and the Univer■al, p. 64 ... 90 

Arthur Cohen, Argument• a.od Doctrines, p. 2~~-l86 

Jacob Neaaner, yoderatanding Jew~sb._ heologx, . l 0-248 

and 

tbe Aprll 17, 1•67 l11tte of tbe ·Coagr••• Bl-Weekly which ia devoted entirely 
to the theme of "The Natare of Jewl■b Dl■tinctlveness. 11 

Ob\tloa•ly we wlll be involved ln tbe l••a•·• o mes~ianism, elec i.on, covenaAt 
and ml■•lon aad i.n tbelr variou• way• theae artlcle• deal wltb tbeae tbea.1ea. 
Rereadln1 Kaplu wltb bl• empba•l• on the anlqa.e quality or Jewlah civil.l&a
tion may al■o be belpful. 

With all 100d wl1be1 I remain 
SLDcerely, 

Daniel Jeremy Sllver 
DJS:mp 
Encl. 



.,. .. 

Rabbl Joabaa 0. Haberm&A 
Ma■1acha1etta Ave. • Macomb St. , N. W. 
Washington, D. C. 20016 

Dear Joab: 

Janury 7, 1974 

Our meeting i.a acbeduled for l P . M. Monday. Febraary 17, in the o!!icea of 
the National Foundatlon For Jewish Culture which ta on the fourth floor of 
tbe Chani.D Building at 42nd and Lexlngton. In caee you need the tele9hone 
ncimber lt i• 490-2280. Tb.e CCAR office will be cloeed tbat day so we ha,,e 
made tbla move. 

In preparation for tbie meet lng I am enclos ing a letter which t eent o Bob Kahn 
tbat aerved aa the baaie of a pproval by the Conference Board. In order to 
wrap your mind about some o f the issue s I w oatd suggest the rollowln" readln11: 

W. Ganther Plaut. The Growth of Refo rm J udaism, p. l.f4-l52, 165-177 

J. L. Talmon, be Uniq ae and be Universal , . 64-90 

Jacob Neasner, Unde r standing Jewleh TheologI, . 240-248 

and 

the Aprll 17, 1967 l•aue of the Congreaa Bl-Weekly hic h i s e~ oted en lrely 
to the theme or "Tbe Natare of Jewl1b Dlatinct\veness . " 

Obvioualy we wlll be lnvolved in the l11Gea of meaalaniem, election, covenant 
and mlaalon and in their variou• way• tbe1e article• deal wltb the1e themes. 
R.ereadln1 Kaplan wltb bla empbaal• on the unique qaallty of Jewlab clvillsa
tlon may alao be helpful. 

Wltb all 100d wlahea I remain 
Slncerely, 

Daniel Jeremy Sliver 
DJS:mp Encl. 



• 

Rabbi Brace S. War•hal 
Temple Betb. Emeth 
2909 Packard Road 

ic higan 8101 

Dear ruce : 

January 7, 1975 

Our rr e e t ing is s cheduled for l P. M. Monday, February 17, in the offices of 
the National Foundation For Jewl•b Culture which l• on the fourtb noor of 
the han in Build ing at 12nd and 
number it is 98-" 0. The C 
made this n--o·. e. 

ex i ng on. In c se you n eed the telepbone 
o ice ·i be c l osed hat day ao w e have 

In p re ara '"lon _or h i ee ing t am enclosing a e e r which I eent to Bob Kabn 
that s e rv ed as the basls o app roval by he Conference Board. In order to 
wrap your mlnd about some or the is s ues I would eagge1t the following readln11: 

J. L. Talmon, The Unique and the Uni· e rsal, p. 64-90 

Arthur Cohen, .Arguments and DoctriJlea, p. 252-286 

Jacob Neu1ner, Understanding Jewish Theoloay, p. 240-248 

and 

The April 17, 1•11 lasue o! the Congreaa Bl ... W eekly wbicb ia devoted entirely 
to the theme of "The Nature of Jewleb Dl1tinctlvene1s. n 

Obvlo'11ly we \\'ill be involved in the laaoee of meealanlam, election, covenant 
and miaaioa and ill tbelr variou• way• theae article• deal with tbeee theme•. 
Rereadlng Kaplan with his empbaala oo the uniqae qaallty of J'ewi•b civiliza
tion may al■o be helpful. 

With all good wl•h•• I remain 
Suicerely, 

Daniel Jeremy Silver 
DJS:mp Encl. 
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HEBREW UNION COLLEGE - JEWISH INSTITUTE OF RELIGION 

Cincinnati • New York • Los Angeles • Jerusalem 

Rabbi Daniel Jeremy Silver 
The Temple 
Un i versity Circle at Silver Park 
Cleveland, Ohio 44106 

Dear Daniel : 

40 WEST 68th STREET • NEW YORK, NEW YORK 10023 
{212) 873-0200 

January 1 6 , 197 5 

I tried phoning you today, but you were out of town . This 
letter should reach you , therefore , as fast as a phone call . 

I am s orry to say that I will now have to decline membership 
on y our c ommittee . I have been "s ddled" with the chairman
ship of the Faculty Centennial Committ ee for the New York 
School; though Dr. Orl insky is my Assoc i ate Chairman, he will 
be on S obatical , thus leaving the bulk o f many details to 
my care . I ~m afraid I simply will not have the time to 
devote to serious d iscussions on Jewish Particul rism . I do 
hope you c an understand my dilemma . The Centennial Committee 
Chairmanship is not re lly optional . On the o ther hand, I 
am anxious t o have the New York Symposium take place some 
t ime next year, perhaps in early Spring, during our Centennial 
Year. I should appreciate y our determining a few alternative 
dates , s o that we can clear ou r calend r f or y ou . 

I have just returned f rom the Californi School, where I 
s poke with Mike S igner . Mike is a brill i ~nt guy , about to 
receive his Ph . D. in Medi eva l Studies f rom the Univers i ty 0 £ 

Toronto and recently ~ppointed as a faculty member at HUC. 
He expr essed s ome interest in y our commi ttee ~nd I told him 

Under tlte Patronage of the Union of American Hebrew Congregations 



I would pass his name on to you without reservation. 
Perh3ps he can take my place. 

I look forward to hearing from you reg~rding symposium 
dates . 

Since ely, 

~ Lawrence A. Hoffman 

LH : jk 



• • • • 

J n ua y 2 0, 19 7 5 

Rabbi La rence A. Ho- man 
He 1·e Union College 
40 "est 68tb Street 

ew York, . Y. 10023 

Dear Larry: 

Some ord of our ork has o en 
cei ing material whic n en t et 

Fro ti e to ti e I ,111 rr1a e a 
me to be representative and may 
find two aucb pieces. 

nd I ha e been re
e o in erest. 

election w ich seems to 
e uae ul. nc losed pleaae 

incerely, 

ani.e Jeren1y . 
L er 

DJS:mp 

Encl. 



- • 

Janu ry 20, 1975 

bbi Sheldon Z imme rn1an 
Central ynagogue 
123 East 55th Street 
New York, . Y. l002Z 

Dear Shelly: 

Son"'e word of our or has go e 
ceivin material which n en e 

, rom time to ti e I ill a e 
me to be representative and ay 
find two sue pieces. 

d l ha ve been re
of in e:res . 

ele tio whi. eern s to 
e u eful. .Enclo ed pleaae 

Sin e ely, 

DJS:mp 

Encl. 



.. . • 

January 20, 1975 

abbi Peter J. ubins ein 
Vi oodlands Co unity Temple 
50 ortbington Road 

btte Plai.n • New York 10607 

ear Peter: 

Some o rd of ou 
cei ing material 

'Ork h . 
• LC 

otten 
·eel 

Fro tine to ti e I Lll a ea 
me to be representative and may 
find two such pieces. 

u and I have een re
e of interest. 

elec ion bi.en een: a to 
e useful. Enclo1ed please 

incere y, 

an·e1 Je e y ilver 

DJS:mJ 

Encl. 



• • .. 

Janu y , l97 5 

bi Jo hua 0. a e n 
s achu etts . & Macomb St. , N. W. 

'\ a in on, . C. 2 l6 

ear Jo h : 

So e ord of our or ha 
ce i in n t e i.a hich n e 

ot en ou and I have been re
eel l h be of interes . 

• ron1 ti e to i e I i 11 n1 e a 
1e o ' e rep esentati e and n ay 

Lon hich eems to 
u e fu . Enc lo ed lease 

t o such iece . 

Sincerely, 

an i el J e re y Sil I e r 

JS:m 

Encl. 



- . • 

J a ua r y O, l 7 S 

a • B .r . Wa r al 

~_.,=:E_n:ttra~:a=-► y () ~~ a 
A Arb r, icbigan 81°'7 3 

a1" Bru e: 

~ o ·d o~ o ou a d a een re -
ceL~in at ial g 01 te .ree . 

F x to t in e I ill n 4a e a s lect· on which eeme to 
e to be repre entative and may be uaeful. Enclosed please 

ind wo auch piece•. 

Sincerely, 

Daniel Jere y llver 

DJS: p 

Encl. 



.. --

Janu ·y l, 1975 

bbi La , rence A. Hoffman 
eb e Union Colle e 
0 -est 68th Street 
e Yor , . Y. lOO 3 

Dea arry: 

I received our letter of Ja ua ry 6 and would like o 
r r and talk you out of reti ing o e co mittee be-
o 'e e et oin . It i a atte of o nization and 

o e or ~ o e tings and I think you advice ill be ln
valuable. Plea e ee if you on•t reconsider. 

ince rely, 

Daniel Jere y Silver 

JS:mp 



,.. 
• 

February 18, 1975 

Rabbi Joseph Glaser 
Central Conference of Amerlcan Rabbi■ 
790 Madison Avenue 
New York, N. Y. 10021 

Dear Joe: 

Enclosed pleaae find my expenaea for the first meetina 
of oar new commlttee. 

It wa1 a good meeting. I will 1end you a copy of the 
follow-up letter I sent to each member for your file. 
Tbla ought to keep yoa abreaat. 

lncldentally, pleaae delete Lawrence Hoffman from tbe 
committee. He flnd• tbat be cannot work wltb u• doe to 
the pr••• of tbe college centennial. 

D1S:mp 

Encl. 

Sincerely, 

DaAiel Jeremy Sllver 



February l9, 1975 

Rabbi J'o■hu o. Haberman 
Ma■ tachuaetta Ave. • Macomb St., N. W. 
Washington., D. C. 200l6 

ear Josh: 

I think we· accompll1bed a 100d bit ye■te .rday. I partl.cQlarly appreclated 
that yoa. came having read macb of the augge1ted bibliography and wltb 
notes. We got to know each othe-r and to reveal enough of our personal 
biase1 eo that we will know wbat each is r e lly saying and wby. lt wa■ 

our dectsion to delay lanning a a~posium untll after we meet a1ain 
daring he CCAR. Conference thla June. To make tbat meetin1 aaeful 
each of u1 hae agreed to do a specific paper which will llne, oat one 
area in the state of affalrs in re "Jewi.■h Sa.rv.lv,al. " 

Sheldon Zimmerman and twill review tbe etated poaltion■ and actual 
practlce of our movement. I wlll deal with liturgy and the pulpit., be, 
school c:orrlcalmn, yoatb work and the camps. We want to know what ba■ 
been done and what kind of 1ignala have been given ollt. Peter .Rubin■tein 
will deal wltb tlle American Jewish community'; bow it look• at iteelf and 
what klnd of meani.1tgf11l Jewi■b identity it encourage,. Hopefally, be 
will ralee tbe qae■tion of the existence and quality of modern Jewlab 
pattern flgare•. Who are the people wbo "Jew" vi.aibly and effectively? 
Joshua. Haberman will review tbe major theologians of the modern period 
ln1orar a• their tboaght dealt wltb Jewl1h aniqa.ene••• tile eaae.oce of 
Judalem, where 111dal1m differs etc. Bruce Warsbal will look at bl• con• 
gregation and: at him1elf and fram.e •• accurately as ne can tb.e queati.oo• 
that are belng asked and the klnda of annver• which are being llatened to. 

A1 soon a, tbe Conference l• •ched11led I will a1k Joe Gla1er for a ·time 
and a room. I wlll keep ln mlnd tbat moat of J0'1 prefer to meet early 1D 
the week. 



Tbree conclualon• aeemed to emer1e. We want to ln.form ouraelvea better 
•• to tbe atate of the art before we plW11e abead. Moat of u■ feel that our 
congre1atlon• bave accepted tbe priority of Jewiab aurvival more readily 
than. 1ome of oar collea1u••· Finally, we felt that tbe material• we com• 
mlaalon ■bould be appropriate for intelli.1ent laymen •• well •• our colleague•. 

I am aendln& a copy of tbl• letter to Joe Glaaer and Bob Kahn •o tb.at tbey 
can keep abreaat. Tbank• •1ain. 

Sincerely, 

Daniel Jeremy Silver 

DJS:mp 



Rabbi Peter 1. Rabln•teln 
Woodland• Commanlty Temple 
SO W o rthLJllton Road 
'J"'hite Plaine, New York 10607 

Dear Peter: 

Febraary 18, 1975 

I thlo.k we accompllabed a good blt yeaterday. I partlcalarly appreclated 
that you came having read mach of the aagge•ted bibliography and with 
notes. We got to know each otber and to reveal enougb of our personal 
biaaes •o that we will know what each is really saying and wby. It wa• 
our deci.ai.Oll to delay planning a symposium untll after we meet again 
durini the CCAR Conference thia JW1e. To make that meetlng asefal 
each of 1.1• baa agreed o do a • eciflc a per wh.\ch wl tl llne out one 
area in the atate of af!alr• in re "Jewish Survival. 11 

Sheldon Zimmerman and I will 1·e view the stated oait iona and actual 
practice of oar move m ent. I wi ll deal with li turgy and the pulpit; be, 
school c11rrlc11lmn1 yoath work and the ca p s . We want to know what 
has been done and what k ind of signals hav e been given ou . P eter l ubln-
stein wlll deal wlth t.he e r lcan Jewish com munity; ~iow i looks a it-
aelf and what kind or m ea ingful Jewisb iden i y Lt e ncourages. Hope fnlly, 
be will ralae tbe question of tbe existence and qu.allty of modern Jewish 
pattern n1ar••• Wbo are tbe people wbo "Jew" vlalbly and effecti vely? 
Joabua Haberman wlll review the major theologian• of tbe m odern period 
inaofar •• their tboa1bt dealt wltb Jewlab llDlqaeness, the e ssence of 
Judalam, where Jadal•m differ• etc. Bruce War•hal ill l oo a his con-
1re1atlon and at blm1elf and frame•• acc11rately as he can the quest ion• 
tbat are beln1 aaked and th• kind• of anawera wblcb are be:.ng li1tene d to. 

A• •oon •• tbe Conference la •cbedaled I will a•k Joe Glaaer for a tlme 
and a room. I wlll keep in mlnd tbat moat of yo11 prefer to meet early in 
the week. 



Three concla■loa■ seemed to emer1e·. We want to inform 011.r■elve■ better 
a1 to tbe atate of the art before we plange ahead. Mo■t of a■ feel that our 
con1re1ation• have accepted tbe priorlty of J 'ewLeh 1arvlval more readlly 
tbaD. ■ome of oar collesi:, e s . F tnally, we felt that tbe material• we com
mla■ion ■ho11ld be approprlate for intelll1ent laymen aa well •• oa.r collea111e■. 

I am eendiDg a copy of thi■ letter to Joe Gla■er and Bob Kahn ao that ·they 
can keep abreaat. Thank• apin. 

Sincerely, 

Danlel Jeremy Silver 

J :mp 



Rabbl Sheldon Zlmmerman 
Central Synagogue 
123 Ea•t 55th Street 
New York, N. Y. 10022 

Dear Sbelly: 

February 18, 1975 

I tblnk we accompli.abed a good bit ye■terday. I particala rly appreciated 
that you came bavin1 read moch of the 1aggeated bibliography and with 
note•. We got to know each other and to reveal enough of our per■onal 
bia•e• •o tbat we will know what eacb ia really saying and why.. lt wae 
our deci•i.on to delay planning a eympoaium tu1til afte:r we meet again 
du..riA1 tbe CCA.R Conference tbi.a June. 1·0 make tbat meetlng asefol 
eacil of ua baa agreed to do a apecific ~per wblcb wlll line 011t one 
area in tbe atate of affair• in re "Jewish. Survival. " 

Sb.eldon Zimmerman and I wlll review tbe stated positions and actual 
practlce of our movement. l will deal with liturgy and the· palpit; he, 
acbool carrlcalmn, youth work and the camps. V'le want to know what 
ha• been done and what kind of signal• bave been given out. Peter R ubln
■tei.n will deal with the Ameri.can Jewish comm11nity; how it looks a t it• 
aelf and what kind of meanlnafal Jewish identity tl encourages. Hopefully, 
be will ralae the queatlon. of tbe existence and quality of modern Jewiab 
pattern ,fi1are1. Who are tbe people wbo "Jew" vle:lbly and effectively? 
Jo•baa Haberman will re•lew the major tbeologlan1 of tbe modern perlod 
lnaofar • ·• thelr thoo.gbt dealt wltb Jewlab anlqaene,ea, the essence of 
Jadal■m, where Jadalem dlUer• etc. Braee Warahal will look at bis con•• 
1re1atloa and at hlmaeU and frame •• acca.rately as he can tbe qae1tiona 
that are being ••ked and tbe kind.■ of anawer• wbich are being lietened to. 

Aa 100n •• tbe Conference l• •cbedoled 'I will a ■k Joe Glaser· .for a tlme 
and a room. I wU'l keep i.n mlad that moat ol yoa prefer to meet early ln 
tbe week. 



.. 

Three concla■lona •••med to emeqe. We want to inform our•elve■ better 
•• to the •tate of tbe art before we plunge ahead. Moat of u.a feel that oar 
congregation■ bave accepted tbe priority of Jewi■h •arvi.val more readlly 
than aome of oar colleagaea. Finally, we felt that the materials we com• 
mi••lOA ahould be appropriate for i.o.telli1ent laymen•• well as our collea1a••· 

I am aendlDg a copy of thi■ letter to Joe Gla•er and Bob Kabn •o tbat they 
can keep abrea1t. Tba•k• aaain. 

Slncerely, 

Danlel Jeremy Sliver 

DJS:mp 
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Rabbi Bruce S. War■bal 

2420 Mer,hon Road 
nn Arbor, Michigan 48103 

Dear Bruce: 

Febr11ary ll, 1975 

1 think we accompll■bed a good bit yeaterday. I partic11larly appreciated 
that yoa came having read much of tbe suggested bibliography and with 
notes. We got to know each other and to reveal enougb of our peraonal 
bi&ses so that we will know what each is really saying and why. It waa 
ur decision to delay planning a eympoeium until after we meet again 

daring the CCAR Conference tbie June. To make that meeting uaef11l 
eacti of us baa agreed to do a apecific R•per whicb will line out one 
area in tbe state of affairs in re "Jewish Survival. " 

Sheldon Zlmmerman and I wlll review tbe atated poaition• and actual 
practice of our movement. I will deal with liturgy and tbe pulpit; be, 
achool curriculum, youth work and the camp•. We want to know wbat baa 
been done and wbat kind of signals have been given out. Peter Rubinatein 
will deal with tbe American Jewiab community; bow it look• at itself &Dd 
what kind of meaniD1ful Jewieh identity it encourage,. Hopefully, be 
wlll ralae the qneation of tbe existence and quality of modern Jewiab 
pattern flgarea. Wbo are the people wbo "Jew" vlaibly and effectively? 
Joabaa Haberman wlll review tbe major theologian• of the modern period 
in1ofar aa their tboa,bt dealt wltb Jewlab oniqaene••, the •••ence of 
Jadaiam, where J11dal1m differ• etc. Bruce Warsbal will look at bia con
gregation and at himself and frame a• accurately•• he can the queetion• 
that are being aaked and the kinda of anawera wbicb are being lietened to. 

A1 soon aa the Conference i1 scheduled 1 will aak Joe Glaaer for a time 
and a room. I will keep ln mind that moat of you prefer to meet early ln 
tbe week. 



' .. . ... 

Three conclusion• aeemed to emerge. We want to inform ou.r■elvea better 
aa to tbe atate of the art before we plunge ahead. Moat of ua feel tbat oar 
congre,gation• have accepted the priority of Jewia.b survival more readily 
tban ■ome of ou.r colleagu.es. Final ly·, we felt tbat the materials we com
miaaion should be appropriate for intelligent laymen •• well a■ oar colleague■. 

I am aendlng a copy of tbl■ letter to Joe Glaser and Bob Kabn ■o that they 
can keep abreaat. Tbank• again. 

Sincerely, 

Daniel Jeremy Silver 

DJS:mp 
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TEMPLE BETH EMETH 

BRUCE 5. WARSHAL. RABBI 

2420 MERSHON DRIVE 

ANN ARBOR, MICHIGAN 48103 

TELEPHONE 66S -006S 

2309 PACKARD ROAD 

ANN ARBOR . MICHIGAN 48104 

TELEPHONE (313) 665-4744 

May 23, 1975 

The Theological Task Force 
Daniel Jeremy Silver, Chairman 
Joshua Haberman 
Sheldon Zimmerman 
Peter Rubinstein 
Joseph Glaser, CCAR, Exec. V.P. 

Gentlemen: 

STEPHEN R. YOUNG, PRESIDENT 

2930 PEBBLE CREEK ROAD 

ANN ARBOR, MICHIGAN 48104 

TELEPHONE 971-1369 

My personal charge emanating from our last meeting was to 
look at my congregation and myself and frame as accurately 
as I could the questions that are being asked and the kinds 
of answers that are being listened to. This is relevant to 
Jewish survival for I believe that Temple Beth Emeth in 
Ann Arbor, Michigan, is one of those seminal congregations 
that should be studied to show us where we can expect to be 
in the next generation for better or worse . I say this 
because the congregation reflects the trends and in many 
cases the insoluble problems of American society. It is 
located in a college town amidst a highly marginal Jewish 
community (only 400 of 1000 fami lies affiliated). It is 
interested in religion not only on a cultural level, but 
insists upon intellectual reflection as to the meaning of 
Judaism and how this relates to the congregation and to 
personal belief. 

Three questions, or more broadly stated, three areas of 
interest, are of paramount importance to my congregation: 

1. Can we believe in revelation as expressed in 
the Sinaitic tradition? 

2. What do we do with the Chosen People concept? 
If I had a nickel every time this question was 
asked of me, I would not be a millionaire, but 
for sureT would be able to afford a good meal 
at the Maisonette during the conference. 

3. How does Judaism accept converts? Are they equal 
to natural-born Jews? Does Judaism have a 
philosophy concerning conversion? 

MEMBER OF THE UNION OF AMERICAN HEBREW CONGREGA.TION8 



The Theological Task Force 
Daniel Jeremy Silver, Chairman 
Joshua Haberman 
Sheldon Zimmerman 
Peter Rubinstein 
Joseph Glaser, CCAR, Exec. V.P. 
May 23, 1975 
Page 2 

I had intended to write the "king of answers which are 
being listened to" for these three areas. I do admit 
that this was ambitious; but due to the pressures of 
time, especially involved in my move to New Orleans, I 
have written a paper on question number two only. 
Enclosed please find a copy of that paper for your 
perusal before our meeting in Cincinnati. 

I look forward to reading your papers and to the ensuing 
discussion. 

Sincerely 

Bruce S. Warshal 

MEMBER Of" THE UNION o,r AMERICAN HEBREW CONGREGATIONe 



THE COVENANT--THE LEAP OF HUTZPAH 

Bruce S. Warshal 

I 

Jewish tradition has recognized two covenants between man 

and God. The first covenant in time, in the sense of biblical 

chronology, was God's covenant with Noah (Gen. 9). Upon this 

foundation Talmudic Judaism enunciated the seven Noachide laws 

expressing God's basic relationship to all mankind. The second 

covenant recognized by the tradition is God's special relation

ship to the Jewish people through his promises to the patriarchs, 

culminating in the Sinaitic revelation. However, the tradition 

fails to distinguish yet a third covenant, one which clearly 

emerges from the second, proclaiming a different relationship 

between God and the Jewish people; in fact, a covenant which is 

not a factual covenant but uses covenant language to establish 

a new theology. This third covenant will be discussed herein in 

Part III; but to fully understand the radical approach of this 

third covenant, the nature of the concept of covenant must be 

reviewed (Part II). Finally in Part IV, we will discuss the 

kind of covenant that we as progressive Jews must choose, which 

entails the basic question of the value of the covenant in 

contemporary Jewish theology. 

II 

We have so emphasized the lofty word covenant that we forget 

that it means merely contract. It is a word that is still found 

in standard contract forms: "the party of the first part and 

the party of the second part do hereby covenant, contract and 

agree, to wit:" After this introduction the lawyer inserts the 

price to be paid and/or the service to be rendered. What we 

forget is that God was the party of the first part rendering a 

service to the Jewish people and demanding payment in return, in 

that particular contract, payment in kind, i.e. payment in services. 

Our covenant was not a lofty concept, but rather it was a prac

tical business arrangement. To understand this, three points of 
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law that are common to all legal s y s tems must be discussed. 

First, to have a valid contract or covenant you must have 

a quid pro quo, a this for that. There must be consideration, 

which is a legal term indicating that each party must provide a 

service or money in return for the other party's service or 

money. If there is no consideration, if one party is offering 

while the other is not offering in return, but is merely receiving, 

then we have not a contract, but a gift. If A promises a gift 

to Band then changes his mind, B cannot hold A to his promise, 

for B promised nothing in return. He does not have a contract 

on which to sue. In the case of God and the Jews there was a 

valid contract, a covenant, which clearly spelled out obliga-

tions to both parties. The Torah is replete with this contract. 

God as the party of the first part will cause the Jewish people 

to prosper, will give it a land of milk and honey, will make it 

a father of a multitude of nations and will protect it from its 

enemies. The people of Israel, as the party of the second part, 

will repay God by acting as a nation of priests, by following 

God's laws, by not killing, by honoring father and mother, by 

adhering to the 613 commandments incumbent upon the people. 

There is no gift here. The contract is evident. Both sides 

understand their obligations. 

Legal point number two: To have a valid contract there 

must be equality of bargaining. If A holds a gun to B's head 

and forces him to sign a contract, such contract will not be 

enf0rced by the courts, for B was under duress, and surely did 

not have equal bargaining power to formulate the terms and 

obligations of such contract. Another more common example may 

illustrate this point. The courts will not hold a minor to his 

contract. It is felt that a minor, because of his tender age, 

by definition does not have equal bargaining power with an adult. 

It takes an adult to contract with an adult. 

But what does it take to contract with God? Where is, or 

how can there be, equal bargaining power with God? Do we then 

have a valid covenant or contract? We have all heard of the 
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leap of faith (if I may borrow a Protestant phrase), but such 

leap was always present in Judai sm . Few people realized that 

inherent in the covenant or contract, is another leap. I 

call it the leap of hutzpah, and this concept is a Jewish 

gift to the world. 

The hutzpah is inherent in a contract with God, not a gift 

from God, mind you, but a contract with obligations on both 

sides. With heart and mind full of hutzpah, the people who 

wrote the Torah pulled themselves up to confront God as 

equals, to strike a bargain, to write a contract, to put God 

and his obligations down on paper as well as putting the people 

Israel and its obligations on the printed line . 

It may be protested that a reading of the Torah clearly 

indicates that those who wrote it understood that man was 

subservient to and not the equal of God. This is absolutely 

true, but more important, throwing Aristotelian logic aside 

(after all, this precedes Aristotle by 600 years), by ignoring 

the contradiction, or by merely not seeing such contradiction, 

the writers also proclaimed the worth of the people to confront 

God as equal, to strike a bargain with the Almighty. 

This leap of hutzpah tells us something about the ancient 

Jewish concept of the worth of man. An inherently evil man in 

no way could gain the stature needed to write the contract with 

God . Although the word contract is less lofty than covenant, 

the idea inherent in contract, the equality of bargaining with 

equal contractual obligations, raises mankind to a truly lofty 

position . Likewise, man's self- image inherent in the leap, 

requires of him to act with Godly attributes, to meet his con

tractual obligations. How much more rewarding is this concept 

of man and his responsiblities than assuming that all is a 

gift of God, leaving mankind to receive, even to emulate, but 

without the dignity of knowing that it is an equal party to 

mutual obligation. 

Legal point number three: A covenant or contract by its 
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nature is capable of being broken or cancelled by either party 
to such contract. It can be mutually dissolved, or more 
important to our discussion, if one party does not meet its 

obligations, does not render its service to the other party, 

the second party in turn is not obliged to fulfill its promise, 
its obligations to the contract. This was eminently clear to the 
ancient Jews, to the writers of the Torah. If you follow my 
laws, God proclaims, then I meet my obligations to you, but if 
the people Israel does not meet its contractual obligations, 

does "not observe all these commandments ... If you break my 
covenant" (Lev. 26 :14 ,15) then "I will spurn you." (Lev. 26: 30). 

God will no longer feel the need to fulfill his obligations 
under the contract. 

This is precisely what the pre-exilic literary prophets, 

what First Isaiah, Micah, Amos, and Hosea were saying. You, 

the people Israel, are sinning. You are oppressing the poor. 
You are distorting justice. You are not meeting ritual obliga
tions under the covenant. The result of this breach of contract 

could only be that God would forsake the Jewish people. The 

prophets did not take for granted God's largesse. They under
stood the conditional nature of the relationship. They predicted 

that God would destroy the people, for it was clear to them that 

the people had defaulted on the contract. 

The test of true prophecy was met. The destruction came. 

The northern empire (Israel) fell in 621 B.C.E. and the southern 

nation (Judah) collapsed in 586 B.C.E., the Temple in ruins and 

the people in Babylonian exile. It would appear that the file 

was closed, the contract negated, the chosen people were no 

longer chosen. 

III 

Enters a new historical concept promulgated by the post

exilic prophets. They proclaim that Israel still possesses a 

covenant with God, that such contract is a brit clam, an eternal 
covenant, and Israel's obligations under such covenant or contract 

-4-



• 

is to spread monotheism, to be an Or Le-goyim--a light unto 

the nations, to use Second Isaiah's terminology. 

The very words brit olam, an eternal, never-ending 

contract or covenant, is a contradiction in terms. A contract 

by its nature must be conditional on the two parties fulfilling 

their obligations. A brit to be a brit, a covenant to be 

covenant or contract can never be never-ending, incapable of 

being cancelled. An eternal covenant is a logical impossibility. 

It becomes in its nature a gift, an irreversible gift. 

It is true, as mentioned above, that the ancient Jew did 

not necessarily follow logical constructs; but if we as modern 

Jews are to relate to our heritage we must confront this 

impossibility. This is not to say that logical constructs should 

necessarily govern religion. There must be room for a healthy 

belief in the irrational, in the sense of faith predominating 

over reason. There must also be recognition that two irrecon

cilable religious thoughts can be holistically internalized 

within one human being. But the distinction in the brit olam, 

the eternal contract, is that we have a contradiction within one 

religious concept, that the concept itself stands confused. It 

is one thing to profess a faith in a whole ideatum even if 

unprovable by rational thought or to internalize two irrecon

cilable positions, but it is quite another thing to profess a 

faith in a concept that is not whole, that carries internal 

confusion. 

The notion of the brit olam as a new covenant, as changing 

God's relationship to the Jewish people, is not manifest because 

the post-exilic prophets did their work so well. Rather than 

inventing new terminology, they borrowed the very words brit olam 

from Torah, while changing the basic meaning of that phrase. 1 

lTo say that the post-exilic prophets "borrowed" the terminology 
of Torah may connote that Leviticus and Numbers predate the 
post-exilic prophets, which is not my intent. The dating of 
these books is not within the scope of this paper. (See The 
Shaping of Jewish History, Ellis Rivkin, Charles Scribner's 
Sons, 1971, Chapter II). The important point is that the post
exilic prophets built upon an existing Torah tradition, which at 
their time is at least firmly rooted in Genesis and Deuteronomy. 
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It is exceedingly significant that the confusing phrase 

brit olam should be noted for it s a bsence in Torah. If Numbers 

and Leviticus are contemporaneous with the post-exilic prophets 

(see Footnote 1) we are left with only five references to that 

phrase, four in Genesis and one in Exodus. Leviticus and 

Numbers contribute three more references. All of these must 

be discussed in order to appreciate the fine craftsmanship of 

the post-exilic prophets. 

The context of Leviticus 24:8 is the establishment of 

Aaronide priestly power: "With each row you shall place pure 

frankincense, which is to be a token offering for the bread, 

as an offering by fire to the Lord. He [Aaron in the Tent of 

Meeting] shall arrange them before the Lord regularly every 

Sabbath day--it is a commitment for all time [brit olam] on the 

part of the Israelites." Here we have the establishment of the 

obligations and, of course, the power of Aaron and his sons, 

emanating from their functions in the Temple ritual . The brit 

olam that is present is not the concept of an eternal covenant 

as expressed by the post-exilic prophets (later to be discussed 

in this paper) but is in its most crass expression a declaration 

of inherited power to continue generation after generation. To 

be sure, in some sense there is an eternal, never-ending, not

capable-of-being- broken, nature to this arrangement; but the 

focus is not on the covenant, on the relationship between God 

and the people Israel. There are two other Aaronide cultic 

references using the term brit olam. Numbers 18:19 refers to an 

everlasting salt offering, which has reference to Leviticus 2:13, 

prescribing that salt must be mixed with all meal offerings . 

Numbers 25:13 refers to a brit kehunot olam- -a pact of priest

hood forever, again referring to priestly empire building . 

Exodus 31:16 states: "The Israelite people shall keep the 

Sabbath, observing the Sabbath throughout the generations as a 

covenant for all time" (brit olam). The context is clear that 

there is the hope that Israel's fidelity to God would never end . 

What is not stated here is the reverse, that God would be bound 

forever to the people. A hope of fidelity cannot be construed 
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into an eternal covenant, no matter the terminology brit olam. 

This brings us to the four r e maining references that can 

not be dismissed so easily. Clearly in Genesis 9:16 there is an 

eternal promise binding God's actions forever. God promises to 

Noah and his sons that never again shall there be a flood to 

destroy the earth. God sets the rainbow in the clouds as a 

visual reminder of his "everlasting covenant" (brit olam). 

Whether it was wise to use such a confusing phrase at this point 

is open to question. Whether this and the remaining three 

references are later inserts is also open to question; but what 

cannot be questioned is that there is an eternal promise by God, 

whether that promise constitutes a contract or no. But note 

that the promise is made to mankind, not to Jews; that this 

particular promise forms the basis of the Noachide laws, not 

the Sinaitic covenant. It was always disjunctive and never 

conjunctive with the establishment of the brit, of the concept 

of the chosen people. 

The final three references are in Genesis, Chapter 17, 

verses 7, 13 and 19. It can be argued that even though the 

phrase brit olam is used here, there is actual consideration 

on behalf of the people, that consideration being the require

ment to express the covenant through the ritual of circumcision; 

yet that is certainly far less than the requirements of the 

contract as generally understood, binding the Jewish people to 

a voluminous set of obligations. The very fact that these three 

references are clustered within twelve verses of one another, 

while the phrase brit olam nowhere else appears in Genesis 

except for the Noah reference and appears not once in Deuteronomy, 

opens us to speculation as to how they found their way into the 

text. Another curiosity is that the entire seventeenth chapter 

of Genesis, which encompasses only the circumcision requirements 

and stories, could be dropped with the narrative text of the 

book proceeding smoothly from chapter sixteen to chapter eighteen. 

We can speculate on this cluster of three references, but this 

also would be out of the scope of this paper. 
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Without speculation we can conclude that although the 

phrase brit olam is occasionally us ed in Torah, there is 

nowhere in evidence the kind of full-blown concept of eternal 

covenant, later expressed in terms of Or Le-goyim or Israel's 

mission. Before the post-exilic prophets, when the term 

brit is used, the tradition referred to a conditional contract 

with God, inherent within it all of the conditions of contract 

law discussed previously in Part II. If this were not the 

case, the pre-exilic prophets would be unintelligible. 

Their forecasts of doom and destruction, their admonitions to 

the Jews, their reminders of obligations unmet, all foreclose 

on the possibility of any continued, let alone any unbreakable 

or eternal, contract with God. The genius of the post-exilic 

prophets is that they were able to breathe just such a concept 

into Judaism so smoothly that to this very day biblical 

scholars see the distinction between a quid pro quo contract 

and an eternally binding relationship, but they do not see 

this as the specific contribution of the post-exilic prophets. 

Moshe Weinfeld in an otherwise outstanding article in 

the Encyclopedia Judaica (Vol. 5, pp. 1011-1022) exemplifies 

the conventional wisdom. He makes the distinction between 

obligatory and promissory covenants, the latter obligating 

God but not man. He continues, 11 Even when Israel sins and is 

to be severely punished, God intervenes to help because He 

'will not break his covenant' (Lev. 26:44)." If we read 

Leviticus 26 (Parashah Bechukotai) this is not the sense of 

the passage. Very clearly God spells out the rewards if Israel 

follows his commandments and the dire punishment that almost 

destroys the people if it does not follow the commandments. 

Then twice, in verses 40 and 43 the text speaks of the 

people atoning--then and only then does it say that God will 

not break His covenant. In essence we have a chastised people 

committing itself anew to a true bi-lateral contract. Weinfeld 

makes reference to Abraham (Gen. 17, 19) and to David (II Sam. 7) 

as further examples of one-way "promissory" contracts. The 

Abraham promises were culminated in the true Sinaitic brit and 
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become subsumed in the obligations t hereunto, while the David 

promises were analogous to the Aaronide priestly material 

previously discussed. They do not reflect the relationship 

of the people Israel to God. 

Why do highly competent biblical scholars insist upon 

reading a post-exilic phenomenon into a pre-exilic environment, 

thereby practically destroying the efficacy of the message of 

the pre-exilic prophets? The reason is obvious: Jewish 

tradition did its job too well. The post-exilic prophets 

had to save a raison d'etre for the people. Afterwards the 

tradition could not admit to the "contribution" of these 

prophets without putting their entire construct in jeopardy. 

The tradition had to proclaim that the mission of Israel to 

act as a light to the nations (to speed monotheism), that the 

brit clam, the eternal covenant, expressed God's will in its 

earliest manifestation. This new mission itself is explicable, 

in the process of being written into a pre-existing contract 

we arrive at the inexplicable concept of the eternal contract. 2 

We should not assume that the ete rnal contract sprang 

full-blown out of the rubble of the exile . Rather it took time 

to develop, wending its way through time f rom Jeremiah to 

Ezekiel to its complete formulation in Second Isaiah. 

The brit olam is referred to in Jeremiah 50:5, 32:40, 

and 31:31. This last reference is set immediately before 

the fall of King Zedekiah when Jeremish clearly saw the 

destruction of Judah: 

2weinfeld does reinforce the contract analysis in Section II as 
applied to our covenant with God when, relying on work of 
G. Mendenhall, he shows that the brit with God is patterned 
after Hittite treaties and commercial pacts. He also shows that 
the golden calf incident signified the breaking of a contract: 
"Indeed, the term for cancelling a contract in Babylonian legal 
literature is 'to bre ak the tablet' (tuppan hepu)." Of course, 
the contract was made a second time. The Jewish genius was 
applying these existing contract formulas between man and God, 
what I call the leap of hutzpah. Weinfeld comments: "The idea 
of a covenant between a deity and a people is unknown from other 
religions and cultures." 
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"Behold, the days are coming , says the Lord, when 
I will make a new covenant with the house of Israel 
and the house of Judah, not like the covenant 
which I made with their f athers when I took them 
by the hand to bring them out of the land of Egypt, 
my covenant which they broke, though I was their 
husband, says the Lord. But this is the covenant 
which I will make with the house of Israel after 
those days, says the Lord: I will put my law 
within them, and I will write it upon their hearts; 
and · I will be their God, and they shall be my 
people. ·And no longer shall each man teach his 
neighbor and each his brother, saying, 'Know the 
Lord,' for they shall all know me, from the least 
of them to the greatest, says the Lord; for I 
will forgive their iniquity, and I will remember 
their sin no more . " 

Clearly Jeremiah's new covenant goes beyond the 

traditional commentators' belief that he is signifying that 

God can be worshipped even in Babylonia, that the Lord is not 

tied only to the land of Israel . Jeremiah understands the 

original contract to be broken because Judah did not keep its 

side of the contract. This must be the interpretation in light 

of the earlier chapters of Jeremiah where he shares the tenor 

of the pre-exilic prophetic tradition. Jeremi ah understood 

his contract law . He hedges by putting God 's word within 

their hearts, implying that it will not be a one-way relationship, 

that the people Israel will meet their obligations. Finally 

it is significant that Jeremiah proclaims this brit chadeshah, 

this new testament, echoing the classic words of the original 

bri t, "you will be my people and I will be your God" (Lev. 26: 12, 

De u t . 2 9 : 12 ) . 

Ezekiel finds it equally difficult to enunciate a theological 

rationale for the continued interest by God in the people, that 

crucial concern that Ezekiel knows must be manifest for the sake 

of the very existence of Israel . Throughout chapter 16, God 

compares Israel to Sodom and Samaria and then inexplicably in 

verse 60 promises an eternal covenant . In chapter 37 Ezekiel 

has the famous vision of the dry bones regathered and twice in 

that chapter (verses 23 and 27) echoes the original covenant - -

and they shall be my people and I will be their God. Ezekiel 
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tries hard to maintain the old c o ve nant. He makes no explicit 

reference, as does Jeremiah, to ct new contract. He also 

presents no philosophical rationa le for this covenant, new or 

old. Although writing after Jeremiah, philosophically he 

does not progress even to Jeremiah's position, let alone beyond 

that point. We must wait approximately 40 more years for 

Second Isaiah to enunciate this new concept with thorough 

philosophical underpinnings. Second Isaiah becomes the 

theologian of the eternal covenant. 

Second Isaiah 66:19 explains why the people Israel are in 

exile: "They shall declare my glory among the nations." Here 

we have a definite break with the pre-exilic prophecy that 

exile shall come as an inexorable outgrowth of the sins of the 

people. In 42:6 Second Isaiah continues this theme by proclaiming 

that the people Israel shall act as a light to the nations. 

He then weds his new concept linguistically with the pre-existing 

brit by a peculiar formulation: Vetencha L'brit Am--I have 

set you for a covenant of the people, or as the Revised Stan-

dard Version translates it: I have given you as a covenant to 

the people. The change of the preposition of to to in context 

can be justified, but most important for our consideration, it 

highlights the difficulty of making sense of the whole phrase. 

Once again, dropping the fancy word covenant and replacing it with 

its synonym contract, we can see the difficulty: I have given 

you as a contract (of or to) the people. What is a contract of 

or to the people? It is relatively meaningless. Isaiah solves 

this problem elsewhere by expressing the joining of these two 

concepts ( the brit and the mission of Israel) by utilizing the 

phrase brit olam, an eternal contract. 3 Thus we have the 

complete expression of what can only be classified as a third 

3rsaiah 55:3, 61:8 . There is one reference in First Isaiah (24:5 ) 
of the people breaking the everlasting covenant, which is of 
little importance. There is little chance that it is authen
tically First Isaiah . Never does a pre - exilic prophet use this 
phrase . One can argue that here we have a commingling of the 
two books . Another explanation is found in the generally 
acknowledged fact that chapters 24 through 27 are of a later 
period and not attributable to First Isaiah . 

- 11-



covenant in Jewish tradition. 

IV 

It is important for us to recognize the eternal covenant 

as a concept distinct from the original tentative contract 

previously expressed in Jewish history and as a concept that 

changes Israel's relationship with God. Once this is recognized 

we can understand the important historical rol~ that this played 

in literally saving the Jewish people; but then we must return 

to the needs of contemporary Judaism and ask whether the 

brit olam can play a constructive role. 

One can argue with great plausibility that some form of 

covenant with God is vital to Jewish survival, be that 

covenant in a literary form or understood in a literal sense . 

The question is: Which covenant? 

The difficulty with Isaiah's brit olam is that if we have 

an eternal contract, then the people Israel can never lose its 

relationship to God, even if it were to renege on its half of 

the contract, if we can still use that term, "contract" . This 

may be very comforting religion, but is it good religion? The 

genius of the original contract is that in its leap of hutzpah, 

it drew mankind if only for a moment up to God's stature and 

then demanded of it standards of conduct equal to that stature, 

all the while reinforcing that demand with the clear understanding 

that Israel's special relationship with God is temporary, 

requiring each generation to renew it through its conduct . It 

is this glorious demand upon the people that is lost in Second 

Isaiah's ~econstruction. 

It is our challenge today, if we Jews are to see ourselves 

as unique in any religious sense, not to discard the concept of 

the chosen people, of having a special covenant with God; but of 

reaffirming that contract in its original sense before its 

distortion by Second Isaiah. It is our challenge to become 

original, b a sic Jews, with obligations to God, receiving in 

return a sense of special relationship to Him. By this I do not 
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mean a return to Orthodoxy, but a return to serious commitment 

to the covenant. It is not important whether that present 

relationship rests upon an actual happening, a contract signed 

and sealed at Sinai at an historical point in time, or whether 

that contract is a literary construct, the product of genius 

and of visionaries. We can feel the personal obligations of 

that contract on us in either case. 

The challenge for us today is to spell out in particulars 

as one would clearly write any contract, on the one side what 

we expect of God, or alternatively stated, what we expect our 

belief in God will do for us, and on the other side, what 

obligations we have, and services we must render, to fulfill 

our half of the contract. 

Out of the inherent insecure and temporary nature of a 

true covenant must come belief and a definition of moral 

conduct, for that is the major ingredient of the service that 

we must render God to fulfill the covenant. It is time that 

we begin to give some serious attention to our contractual 

obligations. It is time for a new leap of hutzpah. 
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