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Rabbi Daniel J. Silver, 
The Temple, 
Ansel Road & E. 105th St., 
Cleveland 6, Ohio. 

Dear Rabbi Silver: 

February 1, 1960 

The Men's Club of the Fairmount Temple would appreciate 
and enjoy having you as guest speaker at its Annual 
Meeting on Wednesday, April 13th. 

Our plans are to have a dinner in our social hall for 
the members, guests, and wives at 6:30 P.M., and to 
adjourn to our auditorium afterwards for the business 
meeting which would be climaxed by your address. 

Rabbi Lelyveld has asked that I include his personal 
invitation along with the invitation of our officers, 
Board and members. 

We hope that you and your wife will be able to be with 
us on this evening. 

Sincerely yours, .. .., 

~ Oi,, ~0-..,. 

Allen Wurzman, Chainnan 
Annual Meeting Connnittee 































• All n ·urzman 
The '1en 1s Club 
Fairm~unt Temple 
2Y/37 Fail'lllount Boulnvd 
Cleveland 21, Ohio 

Dear nr. Wurz111&111 

February 3, 1960 

I shall be elighted to accept your 1nv1.t&tian to 
•"9•k at the Fairllount T-911J)le Men's Club Annual 
eeting on Wedmsday, .April 13th. Is all glve the 

subject OM thought and shall cour.micate it to you 
in the near future. arQ" thanlas for the invitation. 

With varmaat personal regards, I remain 

Moat cordis]~ yours, 

DAMitL JEREMY SILVER 

DJSslg 



April 22, 1960 

Dr. Harold Burkan• 
The Faimmmt Ttt11ple Men•• Club 
2371'1 rat111U11Dt Boulnarct 
Clewland 21, Ob:lo 

r..ar Dr. J3urkona, 

May I thank you and through you the member• of the Fa1naount 
Tnpl• Men11 Club tar the -.rm reoeptim which vu tendered 
to • and for the lovely book which you presented. 

May I congratulate you upon the va,n ·11)1rit vh1ch ••• to 
penada yovr .,.berehip and hope th t the new7e.- v111 find 
you in all vaya erOld.nl tram s~h to atnngth • 

. 
With warmest personal regards, I remain 

oat cordially 1Gllr8, 

n rt ~R!..ltt SILVER 

nJS1lg 
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Rabbi Daniel J. Silver 
The Temle 
E. 105 St. 
Cieveland, Ohio 

Dea~ Rabbi Silver, 

Euly 15, 1963 

The members of Fairmount Temple Sisterhood are most 
anxious to have you address our opening meeting on 
the afternoon of October 8, 1963. This meeting occurs 
during the Succoth ho _ iday, and will be held in our 
Sanctuary. Our budget allows an honorarium of $200.00 

Rabbi Lelyveld will be most happy to have you with us, 
and we will do our utmost to offer you our warmest 
hospitality. 

Since we must prepare our calendar for the coming 
year, may we ask that you acknowledge our invitation 
as quickly as possible . 

Hoping to receive an affirmative reply, I remain 

cc: Rabbi Lelyveld 

Your sincere ~1/ 
,w . V 1..lf 

Ruth S. Leff (Mrs. Phillip) 
Program Chairman 
'31350 Gates Mills Blvd. 
Pepper Pike 24, Ohio 



Mrs. Ruth Leff 
31350 Gates Mills Blvd 
Cleveland 24. Ohio 

Dear Mrs. Leff: 

'11ly 18. 1R63 

I want to thank you for your kind note of '11ly 15th. It 
will be a pleasure for me to accept your invitation 
to address your sisterhood on ctober 8th of this year. 

I would like to give the topic some thought and I will 
give my choice to you by Labor Day. If you must have 
it sooner please nudge me along. 

'Nith all good wishes. 1 remain 

Most cordially yours. 

DANIEL JEREMY SILVER 
D.B:fdb 
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lln. Lett 
31.?;0 Gates M1lla Boulevu,l 
Cl.ewland 24, Ohio 

Dtar Mrs. Lett: 

luguet 13, 1963 

I haw cho•n aa 1113 topic before your B1ater1i00d the ttn 1, 

"1-rica, Re11 g1.on, end Ju.dad••" 

You. askar\ tor a tev biographic details. I received ra:, uDltr­
graduate degree at Harvard Uni:versity and waa ordained. Rabbi 
at Hebrew Union College in 1952. I re iftd my Ph.D. degree 
hum the Um:veraity of Chicago. ~ rq ordination, I 
•rved as United states Baval Cbaplai the Far East. 
Betore return! to Clewland in 1956 I organized and served 
u Babbi o Congregation Beth !rorah in Chicago, Dl1Tl01a. . I 
returned to Clewland u Aaaoc:1ate Babbi ot The 1'empl.e that 
year and vas e1ected Babbi in 19)9. It is one of the tew 
cwa, I belie-ve, in which a Conti"MM of a congregation 
bu later be n elected its apiritual leader. llational]y, I 
am a member of the Ooeed.•sion on Jewish Education and ot the 
Bxecutiw Board r4 the Zionist 01'8aD1zat1oD ot .Amer.I.ca, u4 
or the llational Mri.11017 OQllldtt.ee• ot the .American Aaeoc1• 
Uon tor BIial.th, Pby91cal Edu.cation and Becnation an4 ot tb8 
World Federalist•• Locally I aerftl on the Boards ot tbl 
Jewish Veltve lllalraUon, thl ClAmlland 1114 Cron, UIDSt, 
both tbl Boy Soau.t• and Girl Soau.te, 8114 or the Cm1111ndt7' 
Cbalt. I • a Co-cbetmu ot Dl..tdoll 8 ot tha Unttecl Ap,-.11 
and ot tbl IW,llo 1111tare Cb 1ttee of the Jeviah lillt&tratioD, 
u w11 u Pft■ldmlt ~ the Clewland Z1on1•t Society. I 
baw pi'bl.1ehe4 "!hi Blnioe Jlan and hi• Bel1gion", '!'ha 
llltardaa "1114 and "'1 tdw• Mlcation", "P.rcm the Babb1' • 
Diak", 11114 l"1 "Ys1JIOD1daaa 0rmuowl'Q', USO-~ v1ll 1100D 
appear. It vu -, i,rl?tlep 1aat iear to edlt ror tbl 11ac,., 

Millan Oallp'JIV' "In thl .,, I ~ Bazwat: ., • .,. la bonor of 
Abba B1llel Silwr on thll occu1on ot hl• 10'h 'bt.nb4q." I 
Ullat Ud.• 1• ~ QJe ot lntox ■ilola that JOI& nm. 



Nn. Pb13lip Lett 

I• noloa118 a a>oe~, wld.ob 1W 11ontu7 .,,,a~ 
haT1lls atum4~ 

VS.th all good viahe• tor a laaltb7 ml hapw 111V Year, I 
Z911.Sn 

)bet cortliaJJy r-r"# 

DAIi■, JBRiiU SJL\'lm 

nTS:lg 
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R.alJh,l iJaMu µvuuruJ, SU»e1t.. 
The Temp).L 
£a4,t 105 and llnAu Road 
Cle.ve-lan.d 6, 0/ua 

CLEVELAND 21, OHIO FA 1•8300 

5 Oct.ohe1t.. 1963 

En,clo✓-, ed tµ, u. w,l,ll ?ind tlie 
✓-, ~ {..oil oUll p/lO gAmll on 7 u.e<>dcuJ.,, Octohell 8, 
1963. 

b]e, tJJO u..ld he t.1 eJU..J, hap,fUJ, t..o lu:u,e, 
I.J(} u. i-JJhl- tM {..oil h..tnch -ui Rcwh.l £.eJ..J.J,Ueld ' ✓-, -1UUUJ 
a;t 12:30 o'cloct. 

l,Je, QM, ail J...o O KA.lUj {..olUJJaJU:1 M 
~lJ,OU.. 

/i 
( fTlltA • µ,-1 eph fl. ) 
IJ-lce-P ~.lden;t, P Ila g,,/lQJT/, 

encl. 



T'Jff/£ SOl.£DU££ tOR. S'JSTU.1-£001) OP£ll'Jn<;, mE£T'Jn~ Oc:tobeJl 8, 1963 

'Jn Tl-££ SRnCJll.l[Ry 

!llJtA. LolLiA 'XMnenl.Je,IUJ w,l,l,l ~ OIU'J,{Ul- M UAhe/l/.J 4eat, (JlleAM. 

On. the. hem.a w,l,U... 1.Je. 4~ - Leµ ,(),lde, - RalJh.l ~eJ.-<1, 
ITlltA. 1-lcvu,,ld 7<ahn and R.abl.J.l S.lluell. On. t.he. lvlgAf /.J.lde. -
R.ahh.l R.udau/.Jkij, flllzA. ']o/.Jeph fl. l'rvu,JaJ and R.al.Jh-l BMude.. 

1:J0P.m. 

1 :35 
1 :40 
1:45 
1 :50 

Op.en fflee,t,in,q, - P~bJ-
Op.eJUJUJ 'P IUUJ-e.ll - R.al.Jh-l R.udaul'J bJ 
~ - Pe/l/.Jbf 
p lle/.J.ldenA:, - /lllu, • fl. 7<ahn 
flVI/.J. 7<.aJui fVU!Aewl:A 'J<_al;,b,l ~eJ.,d 
'JnA:Ju:Jduc.t.lon. af.. 'J?.ahh,i, SU»u hlJ R.ahh,i, ~eM 
"flm.,e.JU.ca, R~n. aad p.u:laMm" - R.al.Jh,l Darvle.l J. 

2 : 25 7 hank, LJ-0 u ',() an.cl cuuu, ~ - ff/Ju, • J. H. • P eJt./.J hj 
2: 3 0 Clo/.J;LJ'Uj P IUUJ,e.ll - R.aJJl.J-l BM ude 

2:35 Pcatake of.. ~ undell the. Suklu:J.h 



Dear Dan: 

RABBI ARTHUR J. LELYVELD 

FAIRMOUNT TEMPLE 

CLEVELAND 21, OHIO 

October 9, 1963 

I knCM you sensed the joy that we all took in your presence 
and in your stimulating message, but I do want to tell you 
once again hON grat~ful we are. 

Contributing your honorarium to the Rabbis' Philanthropic 
Fund was adding graciousness to graciousness.~ 

My warn thanks and my fond greetings to you and Adele. 

Rabbi Daniel J. Silver 
The Temple 
Cleveland, Ohio 

As ever, 



REMARKS -- RABBI DANIEL JEREMY SILVER 

MASS MEETING -- CLEVELAND JEWISH COMMUNITY 

OCTOBER 15, 1973 

Egypt and Syria 1::P?? tat ta■t1 attack on Yom Kippur. The 

timing of their assault canpounded their sin of precipitating blood­

shed and has led some to apeak of this aa a Holy Day War. On my 

part, I will always associate this war with Sukkot. On Yom Kippur 

we prayed. After sundown, we crowded around our television sets; 

and, the next morning, Sunday, our task force went to work. As I 

made those first phone calla, workmen were busy outside ay window 

erecting the frame of our Sukkah. They were putting up a stark and 

a,bare skeleton, fragile and exposed against the sky - the Sukkah 
W/\ 

aa it» intended to be known - a reminder of the fragility and 

insecurity of life - open to the rains and w the winds, even as 
S'1tl 

our lives are exposed to the sudden «■ ·a Elza of war and cruelty. 
· W° 

As I talked and watched, I waa remind.ed of the interview ..r 

' ,. ' ·\~tss 11ums1ts awaita each of us when we all _ • 

heaver:/s 8 I HI IIWL. 11tUwa! Eiff 1 ....... we w!!la I It nUoned 

851 ; llutR -l■l ■ lt&& --118■et. OUr Jewish tradition aays 

"bl•t only one question will be asked, ., .,ca 1 9 ~•;,'.3;, . "Did 

you remain confident of God'• deliverance? Did you hold on to your 

hope?" Events such aa these remind ·ua of the piercing significance 

"' of that queation. If might makes right (aa it so often does), if 
~ t t t 

the :future is to be determined iy the salted power of oil and guns 

where is our hope l Or any man'•? But 

we are here, Israel lives\ ■Lt ill 1■ 18 18&1 ♦ 13-&&pita ••• ,._.. 
' .... a. Yea, diplomata will again write white papers full of 

high sounding phrases, rationalizing their surrender to oil diplanacy. 

Yes, Arab leaders may again resort to brute force to try to destroy 
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Israel. Yea, we will again be disappointed in our fellow men -

but, if we hold fast to JfJ1 hope, we will not disappoint ourselves 

or God . . Israel is mobilized and is standing firm. Our anthem, 
A 

Hatikvan, the hope remains sweet on our lips and in our hearts1~~e - re 

ills&& sustained by confidence in the guardian of Israel who neither 

1lUJ1bera nor sleeps. 

<l&il&t&ZU trall •••• -en. During the third and fourth days of this 

war we decorated that . bare lkeleton of ..... ~ Sukkah with leaf and 

flower; and, as I watched, I knew that we would again be able to 
\-io~ I L .JJ 

beautify Israel and develop there, as in all our ••ttlsnsm•', a high 

and graceful culture. 

That first day, the cruel winds blew far more fiercely than 

any of us had expected; and their bite and chill made it clear that 

this would be a long mobilization, during which much would be demanded 

of us. · It is one thing to blunt an attack, another thing to push 

back the attacker. Shells break bones in a split second. The body 

requires monthe, sanetimes years, to mend. There would be emergency 

needs, and there would be long-term economic and political needs. 

We will have to give now and give again have to elicit sup-___, 

port now and later. :ve understood I xsr I IL ■e@••••ar •11d L 

that aggression must not be rewarded; we will nJso need their under­

standing of Israel's requirement of defensible borde~ and of the 

proposition that the Arabs must not be handed in the political arena 

a victory they cannot gain on the battlefield - that to reward this 

latest aggression in ID:Y wax would be to repeat the appeasement 
$ 

, ,. t r / 
tragedies of the 1930'a, when the world 411.-111111'1 Ethiop a and 

Czechoslovakia. Once the jackals taste blood, they go wild and 
n 

attack l■■fll prey .. raJJ ar small. We must make that part of the 
~ 

world which ia still willing to look/ of the fact that 
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Israel's self-defense ia their first line of defense, that to 

iJllpoae on Israel some untenable arrangement ia only to invite ,.. 
further _u n against Israel and ag■#ss~ all the securities on 

which the west depends. 

When we went to work that first day, we discovered a political 

climate which was disturbed by aggression and sensitive to the 

danger of condoning aggression. The Senate quickly and unanimously 

passed a resolution calling for a return to the cease fire lines of 

October 4th. Both of our senators issued strong statements, and 

moat of our Congress people have been, not only understanding, but 

forthcoming. Among our representatives, I want particularly to 

commend our two senators and Congressman Vanik who did not wait to 

be asked. Within a matter of hours, all the leading clergymen in 

Cleveland, whan I contacted, signed a strong statement condemning 

this Arab attack as outrageous. The Catholic Universe Bulletin 

featured that statement, and its editor, Joseph Breig, wrote a strong 

editorial. The American Professors for Peace in the Middle East 

circulated a strong petition which was _widely signed by the academic 

community. With the help of our women's organizations, we have 

monitored the radio, televieion and newspapers. The bulk of what we 

have heard and ae waia ither competent or sympathetic. But, at 

times, particularly on some of the so-called "talk shows," the familiar 

voices of anti-Semitism were audible. Through personal contact and 

telephone, we have spoken with editors, station managers and news 

people, providing them facts when they lacked information, and speak-

. ing our mind bluntly when the rare occasion demanded it. 1973-" 

unlike 1967 in many ways, not the leaat of whiChl.J!,-... 

many in the ._._,._ .. ., community ~4'9i--::i1$!~fiMlllr1Ws11n11i .... lllll•-.,•aa1!1M!"'ll!IP.i~IMe;,&~t~:Lvely 
to thia violent Arab passions. 
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A• ot the manent, there 1■ no apecitic political activity 

which we need to undertake; but no one is deluding himself that there 

will not be severe strains and demands on our efforts in the weeks 

and months ahead. 

It will be one thing to end the fighting, another to ·rein in Arab 

ambitions. 011 and Western timidity has giveri ttN1ta unquenchable 

thirat for power, and you can't reaaon with an intoxicated man. In 

anticipation of the time when the atorm will break over our heads, 

we are working to get across sane basic facts: that American interests 
I 

in Israel are irr· ..... IIID~"n..,_the rate of the flow ot oil. The Arab 

States have reduced oil production for econanic, not political, 

reasons. They cannot absorb th ir current profits. Why pump more? 

Americans must also be -eanptf GEi I I • Sn b that appeasement ot the 

oil powers will only whet their appetite for other political gains. 
/rffl 1t 1 I ,1 

The Arab world would be delirious if it could bring Europe to a 
~ 

standstill and so avenge itself for centuries of real or imagined 

colonial indignities. Israel represents a teat •••e of how far they 

can go. Wllll1~1G 

11. 

time of urgent activity will caae soon. Americans 

are not prepared emotionally for oil rationing, or to accept the 

reality of the ange~ of the Third World. Thia ia a time tor patient 

explanation, an explanation which begin- in our own understanding. 

Diplomata ot the world are experien""ced at finding high sounding 
- '--

phrase a to explain low deeds - black deeds - and their arguments are 

aubtle and persuasive. Unless we are .armed with, and have armed others 

with the facts, I am afraid American support ot Israel may drown in 

a sea of specious moralisma. 



5 0 I 1\ 1) 

We found a climate of sympathy out there among our neighbors. 

We found urgency and determination in our own canmunity. No one 

said - "Not again, I've had enough; count me out." Everyone asked, 

''What can I do?" The responae was as vigorous on the campus aa in 

the camnunity. In every college hundreds of our youth rallied. In 

our area college students have raised over $20,000.00 for the 

Israel Emergency Fund. There have been services and teach-ins. 

Students have monitored the news and providlld their es■rJJcll!St d 

campus newspapers and radio with background information; and some, 

with the urgency of youth and its ingenuity, have simply picked up 

and somehow gone. 

One of our problems, it such it be, is that there has been such 

an outruah of support that we had to establish some sense of priority 

and order. There was no point in rushing out to get blood before 
~ we had aa means for ta 12 shipping the blood andz•t11 whole blood 

was asked of us. 

" ' Our first service was to those Israeli students ilfl local 

colleges who had been ordered back to s1111y duty. We helped provide 

transport. We continue to provide aid to their dependents. 

Many wanted to volunteer their skills or themselves. There 

have been many hundreds of calla: "I am a doctor. I &11 a surgical 

nurse. I am a teacher," or simply "I h&Ye a pair of handa; I am 

ready to go, can I help?" The anawer has been, "Thank you. We 

'- ~~, r21en arks _ ke lists to provide tor contingency, but so far 

there 1a no call." Lists of skilled volunteers have been developed. 

alil1u @• as they are needed and as transport ia available. 

You have wanted to do so much, and we have often had to aay, 

I 
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"Thank you, but be patient." 

must be determined by those on the spot. When there is a call, we 

will pass it on; let's be aa disciplined in our mobilization as 

Israel was 1n hers.Jnuring the Revolutionary War, Thomas Paine 

warned against "sunshine soldiers and summer patriots." As chai7r-

man of your Israel Task Force, I must echo that warning: just as 

thia has been a more difficult war tor Israel than 1967, so the 

political climate after the war will be more difficult. We will need 

. discipline, the stanach for a hard political fight - and staying 

power. The oil companies, the oil-related banks, tbb••••••c@ll!'lt!PIE~ 

, and others with Arab interests will be vigorous and 
/ '/ 

powerful enemies - *i 1 •••■ ass rt Arab appeasement and *he 
, ---.fiJr,, ,t,v ,. \.J 

presumed dangers which Israel poses to an east-west detente will have 

" some appeal to a Vietnam-weary America. We must launch a full blown 

educational campaign to keep the issues in perspective, and that 

campaign must begin now, and with you. You must know. Fortunately, 

we have cogent, long-term political and economic arguments on our 
t,J i t - r.:, 

aide. Detente depends as much on Russia as on the United States. A 

mid-East Munich will not increase our oil imports. American interests 

require a strong Israel in the middle East. ~.~ 
----.....,;;~ 

For the immediate future, let me offer a few quick guide lines. 

Don't react impulsively to pro-Arab agitation. They can't get much 

apace unless we react to their provocations and give them publicity. 

Don•t engage in vituperation or name calling. Let the ugliness and 

the exaggeration be on the other side. You will hear much you don't 

want to hear. Accept the fact that anti-Semitism has always been 

there, that the poison is sillply now being unbottled. Recognize 

that, when it erupts, vitriol become■ a p,oint for aide among 

those who are not yet contaminated. And, 
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despair. The armies of Israel fight well. The people of Israel 

stands fast .I There will be m..._"'-~ .... -~, but I confidently await 

the future . . I do so because I have faith in God. I do so because 

I have faith in this people Israel. Imagine, while all this fighting 

has been going on, planeload• of Ruaaian emigrees have flown almost 

daily into Israel. They cane, though they know they are flying to 

an embattled nation. They are welcaned by people whose sons and 

daughters are on the battle lines. I have faith in a people, who went 

into their fourth war in lesa than a generation, without a whimper 

or self-pity. I have faith in a people who, wherever they dwell, asked 

not, ''Why ua," but only, ''What can we do?" 

Our hope is to be found in our courage, our ste,gf4ato,sa, the fact 

that there is civilization. What can you and I do? We can pray 

and calm our spirits. We can give and share or our substance·,' We 

can understand and help others to understand We can prepare our­

selves for that time when more will be demanded of us, when we will 

have to stand up again and be heard. I know that our hope is 

not misplaced. 



BIOGRAPHICAL STATEMENT 
RABBI ARTHUR. J. LELYVELD 

December, 1977 

Arthur J. Lelyveld, Rabbi of Fairmount Temple> Cleveland, Ohio and 
first Vice-President of the Synagogue Council of America, is the 
immediate past president of the Central Conference of American Rabbis 
as well as past president of the American Jewish Congress. 

He is the author of a Jewish response to contemporary radical theology, 
titled "Atheism is Dead", published by World Publishing Company in 1963 
and in paperback by Meridian Books in the Fall of 1970. He is among the 
contributing authors in the Hart Publishing Company ''For and Against" 
series, having written on "Population Control", 'tcensorship", "Punish­
ment". His 1973 Goldenson Lecture at the Hebrew Union College-Jewish 
Institute of Religion in Cincinnati, entitled "'.the Social Relevance 
of the Eighth-Century Prophets", has also been published. 

Rabbi Lelyveld was the General Chairman of the 1963 Cleveland Jewish 
Welfare Fund campaign, and has served as the President of the Cleveland 
Board of Rabbis. In 1972 he was honored with a silver me4allion, the 
Jewish Community Federation's highest award. He is a member of the 
Executive Committee of the Rabbinical Advisory Council of the United 
Jewish Appeal. From 1967 to 1973 he chaired the America-Israel Dialogues 
of the American Jewish Congress in Rehovot, Haifa and Jerusalem. 

In 1964 the Cleveland community honored Rabbi Lelyveld 1s services to 
Zionism and to the Jewish National Fund by creating the Rabbi Arthur J. 
Lelyveld Forest in the State of Israel. In May, 1965 he received an 
award "for distinguished service to the NAACP and the cause of Freedom", 
and in 1977 the Prime Minister's Medal from Mle State e,j Israel--~ 
Fellft•atioa, He is a member of the Board of Trustees of the Martin 
Luther King, Jr. Center for Social Change. 

Rabbi Lelyveld went to Mississippi during the summer of 1964 as part of 
a team of Cleveland clergy for service as a minister-counselor to the 
Council of Churches Commission on Race and Religion. It was during 
that stay that he was severely beaten by segregationists. 

For further information refere to WHO'S WHO IN AMERICA 

Rabbi I.elyveld is a nernber of the Board of Trustees of ARZA 
Rabbi Lelyveld 1s a rrember of the Board of Governors of the HUC-JIR. 



Rabbi Arthur Lelyveld 
Fairmount Temple 
23737 Fairmount Blvd. 
Cleveland, Ohio 44122 

Dear Arthur: 

January 24, 1979 

Why don't we give my Sunday visit ihe title: Who's At The 
Chelrn? A Rabbi Looks At Our City. Aa per yoar requeat, 
I am enclosing a picture and a bio. I would appreciate •ome 
idea •• to the •tractare of the morning. How long am I to 
epeak? Ia there a queation and answer period? 

Woald yoa be kind enough to 1end your title, picture and 
bio to my aecretary, Mrs. Pluth, by the first of February 
ao that we can get it into the Bulletin.. I will be home after 
the tenth. 

Rabbi Klein will conduct services for you on the twenty-fifth. 
Uaaally, I apeak for about thirty-five minatea. Oar coffee 
hoar beg in• aroand ten and I hope that you and Teela can be 
with a■. The aervice begin• at ten-thirty. 

With all good wlahe• I remain 

DJS:mp 

Encl. 

Sincerely, 

Daniel Jeremy Silver 

I 

' 



Mrs. Pluth 
Secretary to 
Rabbi Daniel Silver 
'Ihe Terrple 

RABBI ARTHUR J. LELYVEW 
F~OUNT TBKPLB 

CLEVEL.t.ND. OHIO 44122 

3 Shevat 5739 
January 31, 1979 

26000 Shaker Blvd. 
Cleveland, Ohio 44122 

~ar Mrs. Pluth: 

As you requested, I am enclosing a copy of Rabbi Lelyveld's 
bio and picture. 

'lhe Rabbi's SernDn title will be: "A Mission to the Gentiles? 
- 'llla.t Conversion Controversy" if that is agreeable to Rabbi 
Silver. 

I have noted that Services begin at 10:30 a.m. and that your 
coffee hour begins around 10:00 a.m. I will get back to you 
with the tine schedule for Fa.irrrount Tenple and answers to 
Rabbi Silver's questions. 

If I can be of any further assistance, please let ne lmow. 

Enc. 

Sincerely, 

1/..# ~ ,J /}/_ --,~1~ (/ r- -- -

Gladys Weltrran, Secretary to 
Rabbi Arthur J. Lelyveld 



Fairmount Temple Brotherhood 
23737 Fairmount Boulevard - Cleveland, Ohio 44122 - 464-1330 

March 13, 1979 

Rabbi Daniel Silver 
The Temple 
Shaker-Richmond Branch 
26000 Shaker Blvd 
Cleveland, o. 44124 

Dear Rabbi Silver: 

I want to take this opportunity to thank 
you so very much for appearing before our 
Brotherhood Sunday Morning Forum on Febru.aey 
25th a.Di giving us such a verr in.formative 
talk. We are certainly most appreciative to 
you for the time you gave to us and for the 
great crowd you attracted. 

Our members are still talking about what a 
successful morni~ it was. We were so happy 
that Mrs. Silver joined us that morning too. 

With kindest regards, 

DIJ:MJP 

Sincere 

Leo M. Jacobson, President 
Fairmount Temple Brotherhood. 

' r 
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Mr. Leo M. Jacob•on, Preeident 
Fair .. ount Tem ple Brotherhood 
23737 Fair ount Blvd. 
Cleveland, Ohio 44122 

Dear Mr. Jacob•on: 

March 15, 1979 

Thank you for your kind note . It' was a pleasure to 
be -Nith the Fair 1ount Te, 1 ple Brotherhood. 

Sincerely, 

Daniel Jere - y Silver 

DJ'S: 1 p 

' 



23737 FAIRMOUNT BLVD. CLEVELAND, OHIO 44122 464-1330 

Rabbi Daniel Silver 
The Temple 
26000 Shaker Bou1evard 
Cleveland, Ohio 44124 

Dear Dan: 

Augu.st 27, 1980 

Rabbis 
ARTHUR J. LEL YVELD 
FREDERICK A. EISENBERG 
STUART A. GERTMAN 

Cantor 

SARAH J. SAGER 

Executive Secf'etary 

SI WACHSBERGER 

I am very grateful that you have accepted our invitation to speak 
to our Adult _Eq.ucation Group on Mon.day evening, October 20th from 
8:00-10:00 p.m. This is part of a four ~ek symposium on Varieties 
of Jewish Religious .Expression and Be1ief. Your topic, of course, 
is "Reform Judaism". We hope that you. will speak to the group for 
part of the time giving the history and ideology of Reform Judaism, 
and then that you will take questions and participate ill discussion 
for the rest of the period. It is not necessary that the course go 
until 10:00 p.m., and we trust that you. will end the session when 
everything that needs to be said has been said. 

Since I will be taachillg from 8:00-9:00 p.m., I will not hear the 
first part qf your presentation, but I look forward to seeil;lg you 
at 9:00 p.m. and being with you for the rest of the session. In 
the meantime., may I wish you and your family a wonderful High Holy 
Day seaso:a. 

Sincerely you.rs, 

//~rvt 

/ Rabbi Stuart A. Gertmlm 

SAG/ml 
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SURVI vAt <MO s~vi¢€::·::: ;1tYtsa ;Jlitllf'TY 
.. 

R8bb; Ben; Ila 1• Si 1 ver 

--- · 
Diversity is an agreeable word. • It suggests independence of spirit, 

freedom from arbitrary authority an~ participatory .democracy. We often 
·list encouragement of the untrarnnelled mind as one of the advantages of 
Reform over Orthodoxy, though in our confused times it may not be. Many· · 
seem to prefer authoritative answers to "make up you own mind." · Co"l)are the. 
empty pews in liberal churches to the masses at Billy Graham's football sta-
dium crusades. • 

. . 

The ClflPll l t L • • t 11 If bl:d!te '9LSJ i It a ts :S8f1ft!t !!flP[JIWrt,n•r1.,,11, L,ytr,ha 
~.liJDclA~-..llliiN4~rm. 11 We rejoice in diversity. • The Centenary Perspective 

put it this way: "Reform Judaism does more than tolerate diversity; it en-
genders it." We affirm unity, but even as we· do so, we become a bit fuzzy 
and vague. Again, the Centenary ·Perspective: "Yet ·in all our diversity we 
perceive a certain unity." One- looks in vain for a precise definition of · 
the core, non-debatable affirmations~ If we cannot define our firm beliefs 
and unbreakable loyalties, unity talk is theological jello. The Centenary 
Perspective's claim, "We stand open to any position thought ully and con­
scientiously advocated in the spirit of reform Jewish beliefs" is little 

-more than double talk if we cannot stipulate Reifo,m dtiilYII hcil.;efs. " VA. f 
J ' . . . . . 
Perhaps we can define our unity by examining the ·permissible limits of 

diversity. For what cause would we expel a congregation from our Union? For 
not acknowledging God in their prayers? For denying the relevance of tra­
dition? For defining Judaism as whatever the members do or want to do? For 
teaching a liberation ethic that discounts marriage and the family? As far 
as I know, the only grounds for. exclusion would be failure to pay stipulated 
assessments.:~ • 

The CCAR's Centenary Perspective .lists many things that many of us care 
about;_th~re are ties that bind, but -its language must be recognized for what 
it is, broad-gauged and equivocal. Equivocal: "capable of two or more sig­
nifications; uncertain as an indication." We must go beyond equivocal state­
ments and provide answers to some hard questions. What are the unbreakable 
loyalties? Does Reform Judaism believe in the sanctity .of marriage or in 
the so-called new morality? Are our social pronouncements mitzvot, tradition­
mandated, or simply humanitarian reactions to contemporary problems? Are 
we conmitted to Israel even if Israel is not Zion? 

Diversity appealed to a generation emerging from the authoritarian at­
mosphere of traditional European Jewry. Some of what their melamdim taught 
as Torah was contrary to the new learning and to have bowed to rabbinic au­
thority would have denied them opportunity in the larger world. Their prob­
lem was too much authority~ Our problem is too much freedom. In our chao­
tic world diversity is no longer so appealing. We no longer gain converts 
because we a:ilE say "make up._your own mind." • 
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Survival themes were peripheral to the concerns of early Reform. Early 
Reform sought to validate civic emancipation by defining Israel as a faith 
comnunity rather than a people and by positioning Judaism as a variant of 
a universal liberaJ religion. Talk of Jewish rights was seen as parochial. 
Talk of an organized Jewish convnunity was anathema .since it suggested that 
Jews continued to think of themselves as set apart. Ritual was to be kept· 
at a minimum. Too much Jewish ceremony would make us seem strange. In that 
frame of reference it was possible to be 'too Jewish.' 

Though some of the early reformers loved certain traditions, most opera­
ted within a conceptual system which described the distinct elements of 
Jewish religious life, the rabbinic teachings and the mitzvot as .ancillary, 
time-bound, colorful, sometimes charming, but not consecrated. This atti­
tude has lingered and manifests itself whenever speakers or texts distin­
guish between an assumed essence- ethical monotheism; and peripheral mat­
ters- a catchall which generally includes all that is distinctively Jewish 
in ceremony, diet, curriculum and history. "I'm a good Jew. True, I don't 

·come to the synagogue very often, but I obey the Ten Commandments. That's 
what it is all about, isn't it?" 

Early Reform centered on a bracing ethical teaching. The Jew must war 
against social injus·tice, racism, want amidst plenty. Early Reform paid 
scant attention to the religious life, to how the next generation would de­
velop a Jewish identity, nor did it try to define the identity a Jew should 
have. • Jewish survival was not accepted as an absolute value. As the strug-
gle against Zionism showed, Jewish corporate survival was debatable. These 
attitudes have persisted. · 1wa paper pres@fited to & ,ast::::fa1ee eftoJe1idsh 
Idectitall Semina1: bal'1 Jast Har:cb, sa11aeA J4111 ri1Fifi1tll~''tea~ne 1956 Statement .. 
of Basic -Principles which brought into-being our Joint Conmission of Social 
Action. Mitzvah was defined "almost totally in universalistic terms." "There 
is not one word about Israel, about Soviet Jewry, about Jewish survival or 
anything else parochially Jewish." Judaism's mission is totally outer-directed: 
'We as Jews fulfill ourselves by working for the establishment of justice 
and peace ... '. 

t)f\,, 

Today that Conmission is involved actively with Sovi t Jewry and Israel's 
surviyal, but there are still congregations and rabbis w o teach a Judaism 
which can only be defined as denatured universalism. r years ago in a study 
of Confimation services, I found that some ten percent of our congregations 
in effect affirmed what I have come to call the religion of high-minded vague­
ness. One class made no affimation of faith. A brief service was followed 
by a set of speeches on the general theme of "Contributions to World Peace." 
One youngster spoke warmly of the United Nations, another of UNESCO, another 
of UNICEF, another of the World Federalists; one even spoke on the European 
Economic Community. In content and substance these speeches might ~ell have 
been written by a tenth grade civics class in a local high school. There 
was nothing Jewish about them; worse, there was no attempt to come to grips 
with the existential concerns of the Jewish col111lunity as these are affected 
by the actions of such international bodies. There was not a word about 
Soviet Jewry, Syrian Jewry, the elderly and poor of the American Jewish com­
munity or Israel. This class confirmed a bland ethicism - not Judaism. 

) 

f 
I . 
i 

.. 

' ' t 
i 

I 
r 

,: .. 

.. , 

I 



-3-

Another service held on a. Sunday afternoon had a brief liturgy, but 

no confirmation of faith. There were no Israel.i or UAHC camp songs. Be­

yond a few minimal synagogue refrains, the only music was the "Morning Song" 

from the broadway musical Pippin. A confirmand introduced the service by_ 

designating the .class fund to world h~nger, a laudible undertaking, but the 

terms in which this contribution ~as offered -were disconcerting~ The g·ift 

was explained as a reproof to the adult congregation for being overly in­

volved with the Jewish community and not adequately concerned with blacks 

and the poor . .. Most of the remaining speeches dealt with cosmic :issues. None 

dea~t specifically with a Jewish issue. • 

IAft }Clf, I followed up the Confirmation· study with one centered on the 

evening service of Rosh Hashanah. Again I found the ten percent who keep 

the "Jewish" element at arm's length . . A set of inserted readings in one 

service defined Torah as freedom and -presented a long catalogue of injusti­

ces, omitting only those injus"tices being endured by Jews. Place had no 

meaning in this service. -Abraham "set our people to .wander the ·highways 

of the world." Our place, Israel, was ·suspect. "Solomon built the temple 

and perhaps some day we will gain the insight to see that it had to be de­

stroyed." I was reminded of the anti-Zionist reformers of the 19th _ centur:-y 

who insisted that galut was· a blessing since it, presumedly~ allowed us to 

reform all the countries into which we had been dispersed. The sermon in­

sisted that we must live· in the here and now ·by utopian standards. By these 

standards it was wrong to be concerned with .Israel's defense capabilities and 

right to be di"sturbed that Israel would not unilaterall w..el.d1aw to ttle 1967 

porders ansl !iM~l•1 9ft the "QCJt,d • w; 11 It ii r ■:s•~d. ,- " lJ 

' . 

A liberal movement must expect .excess, but my studies also suggest that the · 

ninety percent of us who believe in .affirmative action, yet fear quotas, who be­

lieve in detente and def_ense, who accept Hillel's two-sided advice: "If I am 

not for myself who will be for me" and "If I am for myself alone· what am I" 

fail to conmunicate the .full _range of our concerns to many in and around our 

synagogues. · At least some of our young are going off to college, fi·rm in the 

faith - as one told me - that "Reform is like one of Dr. Spock's parents, al­

ways understanding, never demanding.'' A coll~ague tel·ls of~ youth group dis­

cussion during which one fn ·three insisted that being Reform and being Jewish 

were not one iiA the same . 
.ttw 

When did you last hear any synagogu~ voice say: "As a Jew you may not ... 

even if you want to." And if it had been said, ·would you have paid attention? 

Our most involved youth accept the general _proposition that intermarriage weakens 

the ability of the Jewish people to survi-ve, but they have no intention of al­

lowing this proposition to deter~ine what they do. 

Why is this so? 

Part of the problem .rests with us insofar a; we are the synagogu~ ~nd part 

rests with us insofar as we are the individual membe,rs of the synagogue. 

lfflfot t t Js;.~he synagogue has a fatal fascination for high-fl~wn vague-

ness. Rosh Hashanah night most synagogues tried to present a message which was 

both II Jewish" and" prophet; c ,." but generally, whenever I thought: 11 Aha, here comes 

a careful analysis of affirmative action or peace negotiation". off we would soar 

into the platitudes. Universalist themes can be stated poetically. Particularist 



Qur Jove affair with platitudes grows out of a nineteenth century habit 

of tho~ght which we should long since have outgrown. Geiger. and his colleagues . 

adopted the Enlightenment's positivism and its fixation on abstraction as a 

tool of analy~is. They proceeded to reduce Judaism to a· few neat formulations • 

by abstracti_ng something called ethical monotheism from the vast deposit . of Jew­

ish teaching and the r.ich variety_ of Jewish living. 

In the process Reform_ invented Judaism. By this· I mean that until Reform 

the people and the teaching were treated as a coherent unit: · Yisroel v'oraitha. 

hada hu. Life was with people. Jewish life was with ·the Jewish people. Gei­

ger and his colleagues floated Judaism above amcha. -Judaism was raised from the 

realm of existence to that of pure essence. Paradoxically, by· being purified 

Judaism was diminished. Where once the contnunity had been the focus, now all 

eyes were on certain concepts - words - purified of their specific Jewish context 

and flavor. Clearly, one could be an ethical ·monotheist without ever doing 

anything that ·was specifically Jewish~ A Jewish ·identity became synonymous with 

"respectabl.~ citizen" or "good parent" which is to say a meaningless label. 

. . . 

I find it easy to point out the intellectual fallacy of this process of 

abstraction as a technique to revive and reform -Judaism. Judaism is a way of 

life, not a de~~tured· set of ·ideas .. Religions are born, preserved and perpetu­

ated by convnunities. To abstract the teachings from the living conmunity al-

ways and necessarily diminishes the area and ·-scope of the real thing and destroys 

the li'ving faith . . Over the years ·I have perfected an early warning system which 

red-flags every golden platitude and warns me "beware," the more exalted .the 

phrase the less exacting the imp_l icit demand and the more di mini shed the . Jewish 

content . .- ., . . _ . 
. . . 

We -also are -in the habit .of seeing only what we do want to see. We suffer 

from· excess_i ve optimism. In the nineteenth century, when such ideas were pop­

ular, we adopted an incredibly naive doctrine of ·man. · We insisted/insist that -

all that is contradictory or erratic or malicious in human action represents an 

environmentally and institutionally introduced distortion of personality. Con­

sequently, if we can radi ca 1 ly reform society we wi 11 c·reate a gent 1 er and better 

breed. In- this frame of reference, most of our problems start with our institu­

tions whose inadequacies are held to be responsible for the violence and insta­

bility which people exhibit. Since the synagogue is one of society's institutions 

and the synagogue .school· another, we, in effect, · declare ourselves part of the 

problem. All _talk of the importance of-the survivaJ · of the synagogue becomes 

irrelevant. . ._ . • ... • . · · . • . 

. . 
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concerns require ~areful and qualified statement. The discussion of Israel's 
barqaininq oosition is -not a smooth runway for a flight of oratory. 
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heard, "Let's do away with all the labels," "Aren't all religions really the 
same?" ''I don't need to come to synagogue." In this frame of reference, particu­
larist concerns are quixotic, survival concerns are regressive and a Jewish 
identity is an anachronism. 

. ~ \ 

These naivetes testify to the hypnoti·c power of our dreams. -011w- f11'hirs were 
romantics, fevered messianists if you will. In messianic times the lion lies 
down with the Jamb and all need for ··prudence disappears. Our problem is that 
we live in a jungle which is full of predators. Would that-we .lived in a new 
and better age. We do not. Our tragic century has already endured two world 
wars, Siberia, Auschwitz and Hiroshima. Our Jewish century began at Kishneff 
and moved through Stalin's terror, Nurenberg, Bergen Belsen, four Arab wars and n l 
Munich to the present impasse. We ought to have no illusions. Yet, we still ,~ 0 ~"" 

hold\on to the naive ideas about man which became popular in a _centu~y that did ~. ~•v~ 
not yet know Freud. We still hold on to naive ideas about progress which became 
popular when technology, medicine and western values still promised a happily 
transformed world. Deep down, most of us no longer believe in a .moment in time 
when "every man will sit under his vine and fig tree and none will make him afraid." 
We have discovered that the future is not all that it used to be, and never will 
be. Yet, we still talk and frame our pronouncements as if the messianic age wa~ 
going to begin in 1984. . 

Let me put the problem this way. We know that our children will iive in 
a world full of problems and probably with considerably less security than 
we have known. Yet, many synagogue schools organize curriculum so as to fill 
their minds with happy thoughts and discuss ethical problems as if reason al­
ways has its way. Parents complain if we show pictures .of the death camps. 
"We do not want them to see horror movies, after all, Hitler was a mad man, it 
cannot happen again. We • war even though there may be other 
wars like World War II, 1948, 956, 1967 and 1973 where there may be no alterna­
tive but to enlist. · 

- It is not only the children. I had a meeting the other morning with half 
a dozen folk with whom I have worked for years in causes relating to Israel. , J 

They were troubled. "We want to talk· about the settlements on the West Bank6-l.,~ Litv•~•\°'J'.l 
antt ;st Vd. 11 We ta 1 ked, but they were not re 1 i eved. Their prob 1 em was emo-
tional, not political. Finally,,someone said: "It -is not the same any more. 
I used to get such a warm feeling when our work was with refugees, desalination 
projects and access to holy places. I still get that feeling about Open Fences, 
but now we spend so much time campaigning for military aid or eeficf\!UR!al&Me 

~iAt allle:rt Mhb ought ~ii It f I Cl\-!~ -~ ~ ! 2!11 " That is the problem: rabbis 
who must talk about grouna-to-groun ,i 1 e~ and Dimona and, somehow, that is 
not synagogue talk. 

Moreover, our romantic hopes force us to think/talk as if every problem 
had an appropriate soluti~n. We become impatient with political process. Our 
eagerness for peace tends to make Israel's R'• £1R1¥a diplomacy seem mulish and 
narrow. We have time only for our hopes and no time for the realities of the 
Middle East. When the Arabs tough it out long enough, .our eagerness for solutions 
tends- to make us put some onus o~ Israel. We have not .developed · the patient ha-
bits of thought required to· deal with the recalcitrant problems ·of an unredeemed 
world. Worry about~s and inedical school s seems self-serving and hence 
objectionable. We/ eat social ·action resolu ions and pulpit oratory as if only 

~ --~ V f 
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vested interests stood in the way of pure justice, this at a time when our 
scientists talk of a future of limits and insist that the problems of popu­
lation, ecology and resource cannot be solved .quickly, or .perhaps, at all. 
Our social scientists deal in ·tradeoffs, but our high school ethics and camp 
buzz sessions continue to suggest neat, co"1)lete resolutions to questions of 
social policy. A lr!ff Rosh Hashanah sermon ended, "We can change the world -
you and I - in this generation - if you will it, it is no dream." In life we 
cope as best we can, but our new prayer book tells us · "we .can if we will it 
change the world that is into the world that may come to be.·11 

We need to cleanse the synagogue of the illusion of innocence. To do so we 
must mothball a favorite rhetorical theme·: "the mission . of Israel . 11 You know 
the litany: Israel is to be a light to the nations. ·I do not mean that our em­
phasis on an activist ethic should be diminished. All of us are confirmed so­
cial activists, whether we vibrated to the miss,on theme or not . . Early Reform 
believed that Israel's .mission was to offer moral leadership to· the world. Out­
side of the synagogue·no one listened - or, if they listened, they either laughed 
or declared our teachings subversive. When we are honest with ourselves the as­
sumptions of such a mission seem either sheer arrogance (how many_ of the 1.Amed 
vavr{\.s of our world are Jews?} or ·a forlorn illusion (are we Jews really the 
cata yst of social progress?). The problem with mission rhetoric i.s that it was 
and is understood by the ordina~y Jew not as a sober exhortation to social duty 
as the climax of a full life of ~vot, but as the simplicity: "Let the child . 
be good. Let the adult do good. . • · 

• ' 
By endless repetition the mission theme suggested .to many that the business 

of the Jewish conmunity was parochial, essential insignificant, sometimes an ob­
stacle to the solution of the "big" issues and, therefore, illegitimate. Yes­
terday we were told that Zionism would delay the triumph of world brotherhood. 
Today we are told that "survival anxieties of Israelis" or "parochial concerns 
about minority quotas" can delay true peace and true racial justice. Other 
people can have their tribunes, but we must be the champions of everyone's rights 
save our own. Mission rhetoric emphasized a reformist crusade, but not the re­
forming pieties and it is these pieties which alone can provid~ an environment 
in which a Jew can grow·, not only in Jewish knowledge but in Jewish sensitivity, 
not only in awareness _but .in holiness. · • 

. . 
Let's stop talking about the messianic age and begin to talk about the mes­

sianic journey. The term "messianic journey"reminds us that the end is not in 
sight and may never be. It suggests that counsels of prudence cannot be dismissed 
as unworthy. It is possible to live meaningfully and positively in a world with­
out conclusion. If the work we do is worth the doing and if in doing the Jewish 
thing we give ourselves over to experiences which are significant .to us, which 
touch our soul and inspire our deepest thinking, does it really make any differ­
ence that we cannot remake the world? "Ours is not to complete the work, but 
neither are we free to desist from it. 11 

·our d1fficulty in handling a "Jewish" agenda rests not only with certain 
cultural habits basic to the Reform synagogue, but with .certain cultural atti­
tudes which have determined what we perceive and how we react to experience. 
The Jews of Isaiah's---time are not the only Jews "who have .eyes but they see not, 
ears but they hear not." Put bluntly, many of us have been brainwashed by an 
all-pervading individualism. "I am going to make up my own mind." • 11 I am going 
to make my own way." . "I am going to do 11\Y own thing. 11 "Nobody is going to tell 
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me what to do. 11 When the 11 l 11 dominates, pJatfonns and perspectives are exercises 
in futility. We listen to what we find agreeable. · 

. Why do many of our most active -synagogue youth turn us off when we suggest 
that aliyah or a large family or marriage to a Jew is a mitzvah, a duty they have 
to accept if they mean what ·they say about being interested in the survival of 
the Jewish people? · These people are happy being Jewish, but they cannot con­
ceive that being Jewish imposes obligations which could alter their lives. 

i;/e are as our chi 1 dren. · ·1n .the name· of happiness and· sel· f-ful fi l lment, we 
turn a deaf ear to the traditional Jewish · values of family, parenting and modesty. 
We find it hard to accept the thought that Judaism ·could make ·claims on us which 
take precedence over our own pleasures and plans. I quoted .earlier the phrase 
I found in a Rosh Hashanah 1 i turgy, •11 Torah ·is freedom. 11 But Torah is not free­
dom. Torah is instruction. Torah is comnand. Torah is "you shalt" ·and "you 
shalt not." • • 

Can we open our eyes and unstop our ears? Yes, if we are willing to do 
some hard thinking about the conventional privatism we absorbed in public school 
and from the media. We worship the •~1. 11 We need to learn a philosophy of meet­
ing and conmunity where the · 11 l 11 is never· separated from '_'you. 11 -Th;! ;s uot the 
place •• !IUgge!L a 11cnuphi1lJJOptlTetr: ame, -I pt_ 'it s£iap\u ba said 1'bat lilt Alppy 

~~~!:s:f a~r i ~! ~,~~=,==!'~,,~1:t!i~:::.v•~d i,,, ,ill a 111hU,ri ng se-

****** 

Today's serious Jew smiles tolerantly if he hears Judaism described as ethi­
cal monotheism, a pure and universal form of -the religious spirit of the West. 
The emphasis is on Judaism as itself. Western civilization has let us down. Ju­
daism is significant, not because ·it is the same, but precisely because it is it­
self. At- least, that is the hope. 

There is no longer much pretense that we are man-in-general, the same as . 
everyone else. We have moved beyond apologetics (no one was listening} and re­
styling (who can keep up with cultural fads?) to a sharp awareness of ourselves 
as Jews and of Judaism as a special' tradition. We are Jews. · The world knows 
us as such. There is no brotherhood of good·will out there. There are simply 
ordinary folk who want oil for their cars and hard-headed ¥en .. sand Brzezinski's 
who wi 11 get it for them. · • •. t, J~ ,,,.,.,:l . 

We _do not accept reason as .sovereign. Hitler's professors .were men of . intel­
lect. Judaism is nothing if it does not speak to the heart. The early Reformers 
effectively used reason to dissolve a tangle of folkways and superstitions; but 
reason proved ·a corrosive, acid which burned away not only superstition but 
every trace of the sacred. We redu~ed every ritual .. to ·an historical curiosity. 
Mitzvot were obligatory only if they promoted mental health, and they were obeyed 
not because they were spoken at Sinai but because a Karl Menninger or a Carl Rogers 
approved. •. . • · • · , ·.. . · .· · . . - · 

. . 
Judaism is nothing if it does not appeal to the heart. The times are cold, 

and we need not only the bracin9 conmand to seek justice but the warmth of po­
etry, the intensity of faith in.God's power to save, and the strengthening of 
a congregation that sings together -against the darkness. 
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Reform' s activism and mission rhetoric val 1 dated a· powerful impetus towards 
conmunal involvement, but it was too simple. Ours is an_ age of ambiguity. We 
need to know with more precision precisely in what justice consists. What is 
right is no longer crystal clear. Pre(9'ltial considerations cannot be arbitra­
ry. We sense again the value of the casuistic approach of the responsa. · Ethical 
commitment of a high order there must be, and Torah - wisdom of a high order. 

. . . 
Religious understanding was believed to be ·cumulative and, inevitably, -Torah· 

was buried behind a mountain of sociological and psychological -learning. Can we 
any longer accept today's wisdom as necessarily superior to yesterday's understan­
ding simply because it is today's? Universities, those sanctuaries .of the secular 
culture, did not prove their claims to truth and character in · the nineteen -thir­
ties in Germany or in the nineteen sixties in America. If today's wisdom is so 
advanced, why are we burdened by a pervasive sense of rneaninglessne·ss? Why do we 
respond instinctively when Martin Buber tells us that wisdom is not in logic, which 
is a game - but in meeting, which is life? Today's intellectual, like the Chasi­
dim he once despised, knows that man must sometimes dance to wordless tunes. 

Identity is never given. Identity is achieved~ We are only what our talents 
allow us to be, but to a large degree what -home, school and culture permit us to 
become. The synagogue and our homes must refract a love of _and loyalty to this 
very · special people and this very special ' tradition. We must help· our ·children 
grow up feeling the glory and challenge of being Jewish. We need serious Torah 
study and we need a serious religious life. In the last analysis·any meaningful 
r,hilosophy of Jewish existence must validate Jewish existence in personal terms: 
'W.hat wi 11 it mean in my life if I identify myse 1 f with the Jewish peop 1 e and Juda­
ism? Will I be wiser, more stable, more aware of the possibilities of my being?" 

f,o~ --' 1 • . . • 
The· challenge of the 19th century was the challenge of change. -The challenge 

of the 20th is the challenge of definition: to find corrmon patterns of worship 
and shared intellectual interests, to express common convictions, to consecrate 
the unique and special in Jewish l _ife and to be wholly conmitted to Jewish survi­
val. We need to turn inward; learn and study, cease and desist from following the 
current fads, and search for the deep wellsprings of our tradition. There is evi­
dence among us today of a search fo~ . a .deeper meaning o'f Judaism and a wider exper­
ience of the Jewish life and I take this as . a sign of health, but we had better make 
sure that we are being Jewishly serious and not simply engaging in Jewish serendi-
pity. • . . . 

It will not be easy. A minority exists among us who believe that Judaism is 
whatever they wi 11 it to be and who de 1 i ght to accuse those ·who wi 11 not cut their 
ties·with the past of intellectual cowardice, of turnihg Reform into a new Ortho-
doxy. Some will be cowed. I hope most of us •will not be~ • • 

.. 
-It will not be easy. A majority of our members simply do not care or do 

not tare to understand. Our interviewers heard again and again: ~I chose Reform 
to make the kids Jewish, but not to bother me." "Reform fits very . nicely with my 
needs." "I can be Jewish and yet not necessarily believe_ in God. 11 ."l:lere's a chance 
to teach my kids Judaism and it's not going to interfere with my 1 i fe. 11 "The 
Reform rabbi said it is okay to do as 1 i ttl e as you want·. 11 11 I'd rather have my 
daughter marry a Unitarian Harvard attorney than an orthodox Jewish businessman." 
There is a clear and present danger that in a desperate· attempt·to • crease mem­
bership and attendance. we will pande~ to the disinterested and in · oing so drive 
away the sensitive and concerned who are our best hope -for a signif·cant future. 

' 
I 

I 

t 

·. 
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The ch~llenge to define ~oe$ not mandate th~ drafting of a new platform or . 

the redrafting of the Perspecti~e. T words ai-e not the problem. Jewish living is. 

Our problem ts the superfi~iality of affiliation and pervasive· indifference to 

Tprah both as a ~tudy and a discipline. For too many membership is simply a check, 

a car pool and a cemetery plot. Fact: pne in two adult members of our congrega­

tions did not attend services on both High Holidays last year. Fact: last year 

_one in t~o affiliated families did not c~ntri~uie to the local United_ Jewish Ap­

peal. In such an environment, diver~ity is simply a euphemism for indifference. • 

We say we ~re a million strong·, Actually, we are_ only as strong as the interested 

core. 
• 

There is much that is healthy within the ~ouse of Refonn. You find it . 

wherever you· find sensitive $OCial c9ncern, a serious wrestling with issues, 

honest and disc1plined study, the ha~it of worship, a sturdy defense of Jewish 

rights, a challenge to ~onventipnal cultural assumptions. You find it wherever 

the high•flying wOrds have been grounded and the talk is again of Torah and Avodah. 

Unity will emerge in measure ~s we car~. Diversity will dominate .in measure as 

we are car~less. Th~ ~~ttle for ·in~~llectual freedom is long over; the struggle 

to respond lovingly and fully to a co11111anding voice has just begun. The Exodus 

is behind -us, Sinai" is ah~ad of us. Will we have the courage to say with our 

father$, na'aseh v'nishmah? 
+ f I 
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RABBI ARTHUR J, LELYVELD 

FAIRMOUNT TEMPLE 

CLEVELAND, OHIO 44122 

Rabbi Daniel Jeremy Silver 
The Temple 
26000 Shaker Boulevard 
Cleveland, Ohio 44122 

Dear Dan: 

22 Iyar 5743 
Mays, 1983 

We are delighted that you will be with us on 
Noveni>er 18, d.v. It is the regular Friday evening 
service starting at 8:30 p.m. with a Jewish Book 
t.bnth theme. We would, of course, want you to speak 
on your "Images of 1't>ses"; and if you wish, we can 
have a display table at which orders can be taken. 

Incidentally, if I failed to tell you that I found 
it both helpful and stimulating, I apologize for my 
neglect and do so now. It is a fine work --
y'yashayr lcoch'chal -""'1,,~ 

C.Ordially, 

C wte. • .-L ..... _ 

Rabbi Arthur J. Lelyveld 

AJL:et 
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UNIVERSITY CIRCLE AT SILVER PARK • CLEVELAND, OHIO 44106 • 791 · 7755 
BRANCH: 26000 SHAKER BLVD. • B[ACHWOOD, OHIO 44122 • 831 · 3233 

Rabbi Arthur J. I.elyveld 
Fairrrount Ta-nple 
Cleveland, Ohio 44122 

Dear Arthur: 

May 12, 1983 

In resp::>nse to your kirrl rote of May 5, I am look­
i03 forward to Novanber 18. 

You might want to oonsider running through the 
services arrl then doi03 my talk as a separate unit. 
A topic of this kind is really more a lecture 
than a sennon but, of course, I will conform to 
whatever program you have · in mind. 

I will be delighted to have the book on display 
for orders to be taken. If your librarian contacts 
ours--Beth ~skin-it can all be arranged easily. 

I have been delighted with the way the book has 
been received. I was just informed yesterday that 
a French edition will be brought out next year. 

As always, 

cp ... ~ ---.,,. .---
Dariiel Jerauy Silver 

nJS/mr 



RABBI ARTHUR J. LELYVELD 
FAIRMOUNT TEMPLE 

CLEVELAND, OHIO 44122 

Rabbi Daniel Jeremy Silver 
The Temple 
26000 Shaker Boulevard 
Beachwood, Ohio 44122 

rear Dan: :; 

26 Sivan 5743 
Jme 7, 1983 

I appreciated your response to my earlier letter, 
and I agree with you that it will be well to have 
you speak after the service rather than to have your 
presentation as a sennon. 

I have given our librarian, Mrs. ~rrily Hart, the 
details of your letter, and I am sure she will be 
in touch with your librarian in the near future or 
early Fall. We are all looking foIWard to November 18. 

Have a very good summer. l ,, , 
~/~::)~ 

Cordially, 

c:~L 
Rabbi Arthur J. Lelyveld 

AJL:et 




