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I Jacob Neusner 32 RAYTON ROAD ·HANOVER· NEW HAMPSHIRE 03755 
TEL. (603) 643-2418 

• . ...--

Mr. Harry Barron 
ational Foundation 

315 Park Ave. S. 
NYC 

Dear Harry, 

for Jewish Culture 

Thank you for your letter of the 28th. Your letter to 
Dean Smith is precisely what was needed, and a real 
service. 

As to the possibility of 1restructuring 1 the erican 
Academy for Jewish Research to meet the needs whic 1 

• 

the Cll.ture Foundat:kn has recogn:zed and istrying to 
serve, I have several questions. First of all, The AAJR 
is not, in fact, an open membership group, for it is 
I believe in the hands of its fellows. '.Iembe s merely 
pay dues, but the progra sand polici s of the JR 
are set by a much smalle_ gro p. That policy is very 
wise, because it is in ten ed to 1""ee the AAJR in the 
hands of qualified sc.o_ars. On t~e other hand, as I 
look at the list of Iello1s, 9r·nte i e 1966 P. JR 
p. xii, I find tne ames of r ar,..ably few professo_s 
of Hebrew or Judaic ·n colleg sand universities in the 
USA and Canada, and exce_ t for Gerson Cohe1 and Isidore 
Twersky, I can find the ames o~ .:._o 01 r the age of 
45, even of 50. Furth • , whil t~ e fac - c • es of JTS, 
HUC-JIR, and Yeshiva un·vers·ty are very ~a i represented, 
it is difficult to find other i·_stitutions • s·c d at all. 
To be exact, of 40 fello1s, exclu i· g men in r.tirement, 
only eleven are not teac: ing :in Je1•1ish ins ti tut· o:ns. 
~one of the fellows is a gentile, although I c2 think 
of at least a few important scholars wno are not of Jewish 
origin. 

So the issue arises, is the J really interested in 
the kind of 'restructuring 1

, or in the bro der iss as 
to be confronted th~ough the conference? Is it pre·ared 
to admit other than theologically-traine-d Jewisb. scholars? 
Is it interested in the wide range of Jewish learning 
pursued today? Is it prepared to publish the kind of 
quarterly we now lack? Given the predo inance, for 
valid, historical reasons, of conservative Jews --
or orthodox or reform ones -- is it willin6 to 
accept in positi~ns of responsibility Jews and non-Jews 
who do not conform to the several accepted expressions 
of Judaism? 
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I have not heard fro:a Cohen, and I do not know 1 ether he 
has the answers to these questions. I twice wrot to 
Salo Baron, and a ~_ed him his view of the nascent 
program of the F . dation, but so far, have not had 
a reply. I ass - - that if Cohen plans t ~repose a 
restructuring of t e AAJR, he ,ill lcno r whether tho 
A.A.JR wants to be restructured or not. I see no point 
in discussing whether it is the appropriate instrur:ient 
until we have the answer to that question. I am not 
an active member of the AAJR, and indeed, had no pl-ns 
to renew my membership at all, so obviously, those who 
really know the AAJR and its lea ership st provi e 
authoritative answers. 

I may add that Baron has been extre ely l ind ~o me, both 
personally and professionally, and I tol n·~ that for 
that reason, Tam not prepared to participa~ in any · 
program he disapproves of. Except for my t eac~er, 
Morton Smith (who so far seems not to have f " red in 
any discussion, because he is not Jewish), Baron is 
the only scholar, young or old, to place ~ e • _ 
his debt through friendship, cordiality, and w_ere 
appropriate, careful criticism. hat debt mas more 
to me than anything else; I have already expresse - to you 
my view on the importance of organizations and institutions. 

I am sharing these tnoughts with Gerson. You already know 
how much I prize his judgment on this particular project as 
on many other matters. 

Warm regards, 

'. 
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Dr. Jacob Neu•ner 
32 Rayton Road 

November 3, 1967 

Hanover, New Hamp•hlre 03755 

Dear Jack: 

I beard from Harry about the meeting which 
confirm• my prediction•, We wW have to 
create a new •tructure re•pon•ive to the 
feeling• of the men. It wW probably grow 
out of tbe deliberation• of the Foundation'• 
advtaory council. At lea•t one good thing 
came out of the ftrat meeting- that we had 
a chance to meet. 

Sincerely, 

DANIEL JEREMY SILVER 
DJS:rvf 
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11.6.67 

Dear Daniel, 

I agree about the neat for a new structure. But 
neither Judah nor Harry indicated any such intentions. 

At any rate, I cannot accept the designation of all 
fellows of the AAJR as ,aric:tocrats and patricians" 
and the non-fellows as "proletarians and plebeians", 
and I suspect few others will accept it, except the 
fellows themselves. 

For my part, I'd prefer to be left out of the Foundation's 
advisory council, if you were thinking otherwise (and I do 
not assume you were). I gave a lot of time to the preliminary 
meetings, three trips to NYC, and came away with a profound 
sense of having been let down. We should all live and be well, 
and we'll be around fifteen or twenty years from now to renew 
relationships; for now, let other people take up the burden. 
In any case, I was just elected Vice President and Program 
Chairman of the American Academy of Religion, and next year 
will be president, so I have as much to do in organizatlonal 
matters (zorkhe zibbur) as I can manage. 

But I shall look forward to future meetings with,YQ~. If 
you had been listened to more thoughtfully at the September 
meeting, the October one would have turned out differently. 
I believe that is an absolutely sound fact. 

Warm regards, 



Jacob Neusner 32 RAYTON ROAD • HANOVER • NEW HAMPSHIRE 03755 
TEL. (6o3) 643-2418 

Dear Dan, 

Joel Zylberberg was here. I hope he is admitted to 
Dartmouth. He is a nice kid. 

Barron just sent me a list of your advisory council 
selections. I was genuinely surprised at being left 
out, having been called to NYC so many times in so brief 
a period to proffer "advice'', but I assume that you 
have good reasons for your choices and exclusions. 
But in the light of your choices, I was not a little 
bit surprised to receive a visit from someone you 
sent to me. 

Sincerely yours, 



t 

Mr. Harry Barron 
Executive Dlrector 

December Z0, 1967 

National Foundation for Jewl•h Culture 
315 Park Avenae Soath 
New York, N. Y. 10010 

Dear Harry: 

The enclo•ed letter from Neuaner and my an•wer 
are ■elf-explanatory. If yo11 atlll have a copy of 
hla letter a■kln1 not to be appoint d aend lt on to 
me. He le a yo11n1 man who l• golna to have to 
learn not to pop off •o much. 

Slncerely, 

DANIEL JEREMY SIL VER 
DJS:rvf 



NATIONAL FOUNDATION FOR JEWISH CULTURE 
315 PARK AVENUE SOUTH • 

Office of the President 

Dr. Jacob Neusner 
32 Ra~on Road 

NEW YORK, N. Y. l00IO • 

December 20, 1967 

Hanover, New Hampshire 03755 

Dear Jacob: 

777-5383 

Two months ago you sent a letter to Harry Barron 
where inter alia you mentioned your new responsi
bilities with the Academy and your desire not to be 
involved for the moment with any further work with 
our advisory group. Acting on your own request 
our Board list was compiled in its present form. 

The Board has staggered three year terms and a 
mandatory leave before re-election. 

I appreciate your seeing Joel Zylberberg and I 
assure you that our selection had nothing to do with 
any lack of respect or friendship. With all good 
wishes for the new year, I remain 

Sincerely, 

DJS:rvf 

You apparently did not read Harry's reply to my letter, 
or my reply to his, etc. etc. A summary- is in my 
last letter to him, 12/21/67; ! 1 11 try to get you a copy. 
I believe you do not comprehend the situation. 

Sincerely, 
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Mr. Harry Barron 
Executive Director 

January S, 1968 

National Foundation for Jewiab Culture 
315 Park Avenue South 
New York, N. Y. 10010 

Dear Harry: 

I came aero•• Neuaner'• November letter to me. 
The firat aentence of paragraph three you might 
read back to him. 

Sincerely, 

DANIEL JEREMY SILVER 
DJS:rvf 
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BRO\VN U N I V E R S I T Y Providence, Rhode /s/,an,J, • 02912 

PROF ES SOR JACOB NE U~NEFl 
DEPAIITMENT OP' 

RELIGIOUS STUDIES 
• 0 V. SS. :·~ :"VENUE 

F -~~ iDENC£, R :o E ISLAND 02906 

10 25 68 

Dear Dan, 

I have applied to the Foundation for a small grant to 
support the publication of my essays by Vallentine, Mitchell 
in London and Ktav in NYC. The book is called JUDAISM IN 
THE SECULAR AGEs ESSAYS ON FELLOWSHIP, COMMUNITY, AND FREEDOM, 
and the manuscript is presently with Rabbi Rosenthal in your 
NYC office. A letter from Vallentine, Mitchell, accepting the 
manuscript and detailing the basis for their requested subsidy, 
is also with Rabbi Rosenthal. The sum involved is $1,000. 

I have paid out the sum,and the book is now being set in type. 
I shall be able to make alterations on the galleys,in order to 
acknowledge whatever help you can offe~ as late as January or 
February. 

My reason for writing is simply to call the matter to your 
attention and to express the hope that it may merit your 
1rterest and support. 

Rabbi Jick at Brandeis is coming to see me this Thursday 
in connection with a proposed conference on university studies 
in Judaica and Hebraica. He seems to me a first-rate person, 
and we at Brown are eager to cooperate with him. 

The American Academy of Religion Judaica section got underway 
at Dallas, as Rabbi Braude may have told you. Mike Meyer of 
the HUC faculty did all the work, and did it extremely well. 
Now Henry Fischel of Indiana will organize the grap,among the 
Academy's ten permanent sections, for the next two meetings, 
with Mike and myself as his executive committee. As president qt~A»,~ 
I want to stand aside, but if you have any suggestios about the 
program, they will be most welcome. The suggestion I hope you 
will make 1s that you read a paper at the next meeting, in 
Boston, in October, 1969. In any event, I do not think the 
AAR section competes with anyone else, and I felt the Dallas 
sessions were a good beginning. 

Best wishes, 



Dr. Jacob Neuaner 
70 Vaaaar Avenue 

October 29, 1968 

Providence, Rhode Island 02906 

Dear Jacob: 

Your request come• at a time when the Foundation is really 
without diapoaable fund■ and though the request is a modeet 
one it cannot be easily handled. Thia ie doubly true becauae 
we have generally not directly aubvented publication but rather 
try to defray the coat of the period of w:riiting and research. 
Thia is a fine point, I know, and I don't press it. What I am 
saying is that if we can find some free money and get our 
Academic Council to agree, I will see what can be done. For 
future reference, please make such request• around Febru
ary 15th becauee our allocation• are made during the spring 
aeaaon. 

I aee no reason why the Foundation and Jick cannot cooperate 
in catalyzing a Conference on Academic Jewlah Studies. I 
would not like to aee those narrow institutional concerns 
which inevitably lead• to the fragmentatian of everyone'• 
effort. Jick baa been in contact with Harry Barron and 1 
would hope, and confidently believe, that a program can be 
worked out between ua. We (the Foundation and Brandeie) 
are, after all, only broker• and agents. 

Thank you for your lllvitatlon to read a paper at the Boston 
meetln1 of the AAR. God wWing, I wW be pleased to do ao. 
With all good wiabe•, I remain 

Sincerely, 

DANIEL JEREMY SILVER 
DJS:rvf 
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Professor Jaoob leuener 
70 Vuaar J.venue 
Providence 
Rhode I■land. 029()6 
U.S.A. 

Dear Proteaaor leuaner 

JUDlISII Ill TD SICULlR A.OE 

9th October 1968 

As you are aware Stephen Alben, the previou.a Manager of 
Vallentine, llitchell waa forced to leave this co■l)UV' in 
the aprinc tor tuil.7 reaaons aad. siaoe then 'l'o!Q' Humphre7 
has 'been acting aa conaultant. Froll early in Septa'ber 
I h&Te been 4oing 'fq beat to take p uen Stephen .llberi 
hftott. • 

Ve now have fina qaotea troa the praters for your book Uld 
in confirmation of Jlr Buphrey's letter of 3rd July I aa 
glad to say that it will be possible to reduce the aaount 
of nbYention required to J 1,000~ 

Toa will appreciate that with a sale of only 750 copies to 
th• United States together with an even aore lillited aarbt 
i• the United D.llp,oa this book is not going to be a aoney
apiDD.er. 

It 70U would kindl.J' indicate your agre ... nt to_ Nking thi• 
ooape~ a gnat (i.e. noa-repqable l,y ro7Mtie■ or Hok 
pa.robaae■) of - 1,000 then•• cu. aove towarde a ooatraot 
betlreea••· 

I han noted the qae■"ioa of 7ou.r requiruent ot 200 oopie■ 
at trade tel'IU. 

Youn ainoerel.7 

~-> 
P •• lllfDS 
••••pr 
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NATIONAL FOUNDATION FOR JEWISH CULTURE 
3 J 5 PARK AVENUE SOUTH 

Prof. Jacob Neusner 
70 Vassar Avenue 

• NEW YORK, N. Y. 10010 • 

October 28, 1968 

Providence, Rhode Island 02 9 06 

Dear Jack: 

777-5383 

Julius Rosenthal gave me your letter to him in 
which you request a grant of $1,000 to cover payment al
ready made by you to Vallentine Mitchell & Company for 
the publication of 7 5 0 copies of Judaism in the Secular 
Age. 

I am indeed sorry that the Foundation is unable 
to act on your request for I regard you as one of the most 
thoughtful and productive American Jewish scholars and 
would like to be helpful. Unfortunately, this is the time 
of year when we have no funds available, having com
mitted our resources last Spring to the grants awarded for 
the current academic year. In point of fact, we do not yet 
have the funds to cover these obligations. Moreover, the 
Foundation has very rarely made subventions to meet pub
lishing costs, preferring to provide financial assistance 
for actual research and writing. 

While I know this will be a disappointment to 
you, I hope you will understand our situation. I do wish 
it could be otherwise. I daresay there will be other occa
sions when we can be helpful to you. 

Warmest regards and go 

Barron 
e Director 

ew 

COUNCIL OF JEWISH CULTURAL AGENCIES 
American Academy for Jewish RINarch • American Jewl1h Con1reu • American Jewllh Hllcorlcal SocJety • Leo Baeck ln1Utute • Canadian Jewi1h Con1reu 
of
conAfe~ onJ J~tlhAloclal 1Stucl1 In •

1 
CJonsreu for Jewi1h Culture • Council of Jewish Federation1 and Welfare Fund1 • Dros,me Coltese • Hi1tadruth lvrith 

mer ... a • ew- llftCJ or 1rH • ewllh Publication Society of America • Jewllh Reconatrucdon Foundation, Inc. • National Jewish Welfare Board 
Yalllva Univenlty • YIVO lnaUtute for Jewllh Ranrch 
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BRO\VN U N I V E R S I T Y Providence, Rhode Island • 02912 

70 Vassar Ave. Providence 02906 
DEPARTMENT OP' 

RELIGIOUS STUDIES 

( 

10 30 68 

Dear Harry, 

I was espee1ally surprised by your letter since Rabbi 
Rosenthal had expl1o1tly and 1n the name of the Foundation 
stated 1n Dallas that you would provide the necessary 
runds, acoount1ng ~or my having provided them in advance. 
In any ev8nt you obviously cannot be held to that 
commitment. ortunately I can well afford to pay the 
money myself. I came to you because I felt that essays 
wr1 tten for the benef1 t of' Jewish conm1un1 ty discourse 
about Jewish oommunity issues might elicit recoFn1t1on, 
1n the form of modest support, that the community 1n 
fact wished to participate 1n the project. I require no 
f1nanoial assistance for actual research and writing, 
which Brown supports as part of its scholarly ooncern, 
and I derived not a penny from the publ1oat1on of the essays 
in var1ou~ penurious Jewish journals. The unavailability 
o~ funds would have posed no problems I could have acknow
ledged support, which could have been provided when 
1n hand. 

In any event as I told Julius I am not planning any 
future volumes r9levant to contemporary Jewish affairs 
or interests, and I have no d1ffioulty 1n publ1sh1ng my 
scholarly books without any sort of suhs1dy. Indeed, 
my publisher actually pays royalties. It is a strange, 
sad paradox, but I~ sure you could add many to the list, 
that what I do wh1oh 1s fundamentally irrelevant to 
Jewry, that 1s my h1stor1eal rese~rohes, are abundantly 
supported by my university and my publisher, but what I 
try to do w1th1n the oontext or the Jewish community must 
be paid for out or my own pooket. As a matter or sheer 
self•respeot I could never continue, not for one minute, 
1n such & deFrad1ng relationship. 

I have speo1al reason to be glad that the prayer 
~ , , ? • , ~•-- , J ( has been answered 

w1thard to ;:J, and that I neid not depend upon 
the community or any of its 1nstrument~l1t1es for any 
reason. 

S1noerely, 



f . - · .. ., 

•✓ . ;· , . l!!J llll UNIVERSITY 
I!!) l!.!l 
'-

~ 

DEPARTMENT OF 

RELIGIOUS STUDIES 

Dear Dan, 

BROWN 
Providence, Rhode Island • 02912 

10 JO 68 

This will conclude the matter concerning which 
I just recently wrote you. 

You certainly have your job cut out for you, 
if the ~oundation is to find the resources to 
carry out the sorts of commitments implied in 
its published statements and title, for it is 
really a question of money. As I said I'm 
glad I don't need yours. I asked as a mark of 
respect for the Foundation and belief in it. 
Further, Rabbi Rosenthal had asked for and 
received so substantial a commitment of time 
and effort on my part, both in Providence 
a.nd in Da.lla.s, a.s well a.s in correspondence ,-r., ~ 
that I readily assumed such a ~equest would be~ 
welcome. ~ -

I do hope, as I wrote earlier, that you can 
take an active part in the American Academy of 
Religion Judaic Studies section. I feel con
fident that we can give you an appropriately 
warm reception as a scholar among scholars, 
and that you will have none of the frustrations 
I encounter when in your neck of the woods. 

Sincerely, 

P.S. Don't bother to return the corres
pondence, which you may discard. 



.. 

Dr. Jacob Neuener 
Brown Univer•ity 
70 Va•aar Avenue 

November 4, 1968 

Providence, Rhode Island 02906 

Dear Jacob: 

I could not agree m ore that my job is cut out for me as to 
getting the necessary funds are concerned. When I took 
over the Foundation, it had less than $40. 000 a year of dia
po•able fncon1e. I have increased this by lialf but it is not 
yet half enough. I know you appreciate the need and the size 
of the task. 

I want to say simply one other thing. J ulius Roaenthal had 
no business making any comn1itment on behalf of the Founda
tion. His only connection with us was a responsibility to help 
conduct a survey on academic Judaism. Unfortunately, in a 
number of instances, he want far beyond his assignment. He 
ta no longer connected with the Foundation. I repeat, on 
penalty of seeming repetitious that we are eager to cooperate -
that our funding declalona are made in March and Appil by 
the Adviaory Board and the Executive Board. I hope that by 
next apring we will have a much bigger pie to divide. 

By the way, I Ju•t finiahed working my way through your third 
volume. It baa 1tven me my flrat in depth underatanding of 
Babylonian Jewty and I am grateful to you for it. 

With all 100d wi•he•, 1 remain 

Sincerely, 

DJS:rvf 
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Jacob Neusner 70 VASSAR AVENUE. PROVIDENCE. RHODE ISLAND 02906 

Telephone 401-751-6984 

9 2 74 

Dear Dan, 

During your editorship as at CCAR Journal and your 
presidency of the NFJC you gave yeoman-service to 
a great many scholars, in the former position by 
seeing to it that they might address a fairly wide 
audience, in the latter by doing what should be done 
to nurture the younger scholars. In both positions 
you did a good bit for me personally, particularly 
in the former, encouraging me to speak to a wide 
audience, in the way I chose, about scholarly matters. 
I was grateful at the time; I am still more grateful 
now~that that, and virtually all othe~ places in 
which I (and others) might speak to the larger community 
have been destroyed, in each instance by a poor 
appointment as editor (.Judaism, CCAR journal, 
Conservative Judaism, and so forth and so on). 
I call this to your attention because I wish to 
dedicate to you, with the above explanation, 
a book of essays mf mine which I have just sent 
to Holland, :EARLY RABBINIC JUDAISM. HISTORICAL 
STUDIES OF RELIGION, LITERATURE, AND ART. None 
of these papers appeared in the CCAR Journal, so 
it cannot be construed as quid quo pro. 

There is nothing terribly personal in this dedication, 
though I feel a very deep personal tie to you and your 
famijy, mother, wife, son. I re~~er -- more vividly 
than your public services -- yourAprivate kindnesses, 
for instance, picking me up at Oberlin (that is one 
instance among a great many). But I do not dedicate 
my scholarly books in a personal way; that is reserved 
for my text books, which are mementoes to this one and 
that one. The scholarly books are dedicated to scholars 
for scholarly reasons (except for HISTO Y II-V, which 
covered the various children born during that period). 

I hope I may have your permission to include this 
dedication. 

13est wishes, 



Dr. Jacob Neu•ne r 
70 Vaaaar Avenue 

·.., .m be r 9, 1974 

Providence, Rhoda Island 02906 

Dear Jack: 

I am nattered and touched by the 1u11eatlon that yoa 
mlgh_ dedicate your next book on ~arly .Rabbinic Judaism 
to me. I am most 1rate!ul for tbe paragraph in wb.icb 
you indicate your appreciation of my effort• in various 
dlrections. Thank you so v ry much. 

In matters more immediat Th Tempt l going full 
blas. Bernie Martin's and y book ou ht to be out late 
thla month. Then I will i0 ou.. o give a few lectur s to 

help it get lawiched. I dldn't g t to do too m11ch on Mose• 
this summer, but I hopo to hav that project well in hand 
by next awnmer. My very best to your family and for a 
healthy and happy New Year. 

Since rely, 

Daniel Jeremy Silver 

DJS:mp 
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Jacob Neusner 70 VASSAR AVENUE. PROVIDENCE. RHODE ISLAND 02905 

Telephone 401-751-6984 

6 27 75 

Dear Dan, 

I found myself subjected to insulting remarks and other 
sorts of ferbal harassment yesterday, something that happens 
here at Brown almost never. When I walked into the door, 
Harry virtually jumped on me with some current lashon hara, 
something to do with ¥erushalmi's reaction to something I 
wrote. It is unfair to Yerushalmi, who has every right to 
express himself in his own way; and it is unfair to me, 
since I had the right to catch my breath and take my coat 
off. Then I am told that~dissertations are worthless and 
should not be published; Brill publishes too much in the 
way of .Judaica dissertations and they are not worthwhile.' 
I am the onP. one there who bears responsibility for this 
sort of wor , so the remark cannot have been without its 
purpose. The fact is that my series contains dissertations 
from seven reputable universities (thus far), Yale, Columbia, 
Brandeis, NY U, Oxford, Hebrew University, and Brown, -
These dissertations were recommended by their directors 
for publication. Several have been printed already. Martin 
himself admitted he has not seen or read any one of them 

fo urse in Jewish scholarship). Yet they are 
~worthless, Brill publishes too much: and so on. Now I 
see no reason that I should be subjected to that sort of 
insult, on the one hand, and spend any time with you people 
on the other. This is especially problematic when you consider 
the direct verbal harassment of Atik, on the one side, and, 
when he got finished, Barron. I just don't know of any way 
to communicate when I am interrupted in the middle of sentences. 

Barron does this routinely -- I suppose there is a course 
for Jewish communal workers in bad manners -- and Atik learns 
from him. 

At any rate I will not ever again have anything to do with 
the Foundation and resign herewith from the academic advisory 
council. It is nothing short of a disgrace that such an 
unpleasant -- gratuitously unpleasant -- experience was 
under your auspices. When I chair meetings, which I do 
from time to time, I do not permit that sort of thing to go 
on. It was like a fraternity hazing. 

As to your proposal for a dissertation/monograph series, 
you will be competing with JTS, HUC, JPS, Ktav, and so on. 
I really don't care what you do. If you think my work and 
my students' some how belongs together with the work of 
people in quite remote areas, you are free to think so and 
to spend your money to make it happen, but you won't see 

any manuscripts from my part of the world, as you know 
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perfectly well. You can always go to your rebbie Zeitlin 
and get work from him and his students (if there are any). 

What is disreputable is the denigration, under your auspices, 
of the efforts of people who do do the work, and who work hard 
at teaching and at scholarship. No one ever asked you to 
agree with, or even to like, such work as I do. But I would 
have expected the sort of routine civility and courtesy that 
I enjoy, along with everyone else, in my professional life 

and in my personal life too. That much is always owed. 
It was an unforgiveable display of gratuitous discourtesy and 
of a mean spirit, and in response to what? to the fact that 
I gave you a day out of my life, which I miss and can ill-afford 
to waste. 

The Foundation was the last Jewish community 'agency' with 
which I tried to remain in touch. You should not think I 
think you are worse than any of the others. I always thought 
that you might be better. I know several others, whose advice 
and collaboration you have sought in the past, and who are 
sought out by other Jewish community agencies, groups, and 
so on, who have reached the same conclusion I reached yester
day, which is to have nothing to do with such an unpleasant 
and gratuitously hurtful and mean-spirited bunch. 

Sincerely, 



• . ' 

Dr. Jacob Neaener 
70 Vassar .Avenue 

r o vidence, Rhode Ialand 02906 

ear Ja .. : 

J'aly 7, 1975 

I cannot f:ell you when I bave been more aaddened or •bocked by a 
e :er. I left the meeting Thllreday fnll of gratitude to you and eager 

.. o . end a few hours under a clear Maine sky with yoar book. MaLne 
coo e rated a nd I ou nd you r es says, as a l ;vays , i rigaing and stimu-
la ing. Indeed , I had a que t io n I " 'a nted .o ut o you. It came from 
rea ing h e essa y in hlc h you com are various theoriee ab012t Dara 
Enropus a nd co me do v~ in a or of Goode nough. T he argument ia ~r
s ua i , e. I ha ve always been con inced of the dee :, my•tical element 
in early Judaism. Howe ve r , I wondered about tbe role of the artists. 
I t is rr y understandlng ~hat ~hese were wandering ?rofe11iooale, prob
ably the same people who decorated the loc l . ithra shrine and worked 
on the synagogaes, and t ha e of'ten ~,onde red which detail• were due to 
cons cious planning and which to professional convention•. In any case, 
I ha .J e rarely been as touched by a frlend's generosity of apirit and 
t h.en to find that somehow I wa• reaponaible for hi• embarraaament 
waa both a ahock and a caase of profound remorae. 

Jack, I can only aay that I am sorry for whatever way• my guidance of 
that meeting may have contributed to your dia tlleaeure or malaiae. I 
came to the meeting without a pre pa red agenda. 1 bad no intention• to 
have the meeting be diaagreeable for anyone - least of all for you. I 
guess I am lncredlbly inaensitive bat the only serioue di.eagreemeot I 
felt at tbe meetlng came between Roaentbal and youreelf and o her• and 
involved a healthy and qaefal dlacua1lon of serloua iaau••· l don't know 
wb.at waa 1ald to you privately. I do know that all of ae verbal type• 
tend to lnterrapt eacb otber and I 1a••• I bave become Gllfort11nately 
lnared to ~t klnd or activity. 
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Aa you could tell, I had no bidden agenda. I bad been aaked to aponaor the 
prizea through our Board and bad done ao willingly. I wanted the committee'• 
advice before any final plan• were made and I thought the ldea of aeparate 
aubmlaalona aubeequently circulated to the full committee waa an lntelll1ent 
one. If unfeeling or callous atatementa were made durln1 that dlacuaelon I 
was unaware of thelr import and can only repeat my apologlea for not cutting 
them abort. 

I am glad that you dld not nurae thla wound and got lt off your cheat; but I 
do hope that you will now be able to accept my apology for alna witting or 
unwitting. Believe me, I would never wllllngly contribute to your dia
pleaaure. I value you too highly and bope that our friendabip wlll survive 
this bad moment. 

I am enclosing several offprints which I b.ad planned to mall to you along 
with my post-Maine letter of thank■. You paid me a great honor and I 
can't tell you how grieved I am that I aomehow managed to daah the moment 
for both of u1. 

With all good wishes from. house to house, I remain 

Sincerely, 

Daniel Jeremy Silver 

DJS:mp 

Encl. 



Department of Religious Studies 

Brown University 

Providence, Rhode Island 02912 

401 863-3104 

Dear 1Iarry, 

7 3 75 

JU[ 1019751 

Jacob Neusner 

Professor of Religious Studies 

I thought your phone call a very constructive gesture, 
especially so since you were able to see that I was not 
talking about nothing. It leaves good will in place of 
badland your concluding remarks, in particular, are 
appreciated and accepted. Still, l do not think I want 
to risk any more such experiences and therefore will 
reaffirm my resignation. I just have not got the energy 
or the time -- or the need -- to suffer such things. 
But you personally should know that it is he•abeki tov. 
Silver has not been heard from, but that is of no weight; 
people have a different• sense of responsihility toward 
one another. 

I include my up to date resume, so you can have actual 
facts in hand; I <lo not think you can know precisely 
how many sins, in the form of 'excessive publishing' 
I have committed. 

I also enclose the review. No one here can discern any
thing malicious in it; the editor of the journal reread 
it with the same accusation in mind and is unable to 
see any basis for the chnr~e; so too the book editor. 
Schorsch's comment on it specifically referred to the 
courtesy shown Heyer. I guess saying somethin,:,; that 
does not please someone is ea ipse evidence of malicious
ness. Like 'puhlishinR •~'-'o much' it is unanswerable 
and, bluntly, contemptible. . 

I don't foresee seeing you again, certainly not in the 
near future, but if we should meet, it can be as friends . 

.. 
Sincerely, 



Department of Religious Studies 
Brown University 

Providence, Rhode Island 02912 

401 863-3104 

Dear Dan, 

7 9 75 

Jacob Neusner 
Professor of Religious Studies 

Your letter of the 7th does much to ease the hurt. 
What always upsets me in encounters with the Jewish 
scholars is negative judgments based on nothing, a 
kind of generalized bittul. To condemn publishing 
dissertations is just as mindless as to advocate 
publishin~ di·ssertations. Some should, others should 
not be published. But to gripe against "Ilrill's 
publishing too much Judaica dissertations, junk" 
is not a minor matter. First, as I stated on the spot, 
Iley, fella', you're talkin about me. That made no 
impression. Then, ' but these are 1sood works." 
Silence. Then, "well, have you read them." o. 
Good God, what am I supposed to be, a piece of wood? 
As I stressed, seven universities, seven very diverse 
sc1olars (who don't even like each other) stand behind 
the various dissertations. Is that not sornethin ~? 
You cannot possibly be unaware of what I have to con-
tend with to do my work, if only because, from 1962, 
Zeitlin has been announcin I am a chart~an, something 
he printed only a decade later so that people could 
see the 'basis' and evaluate for themselves what he 
had to say. I cannot go to a meeting without having 
someone tell me,~You publish too much,~or without having 
someone~ to my face.) make fun of me (as Hallo did 6/ 26) . 
Whether or not this is "really' a compliment, an expression 
of envy, or whatever, it makes life exceedingly uncomfortable. 
And I don't like it one bit, and I don't have to put up with 
it. The grossness and coarseness and crudity are repulsive 
but can be avmided. After all, Jews also don't have to 
attend meetings of the KKK. For my part, I just don't 

o anywhere any more, and I don't feel a huge loss. On 
the other hand, in what I hope is a gentlcManly way, I 
do give as good as I get -- but I don't make ad hominem 
attacks, and I don't make it a habit of insulting people 
to their faces, publicly or privately. In this regard 
Vacholder's behavior is, in my experience, characteristic 
of the field as a whole. I don't know whether I told you 
that, when I was at Oberlin, his daughter came, with her 
friends, after one of the lectures, to announce, "1y father 
told me to come to your lecture and write down all the 
mistakes." There is no limit, no decency no hope for 
reasonable discourse, no di~nity, no respect -- let alone 
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respect for effort, let alone respect for actual achievement. Gerson Cohen used to say (many times), "Every time I see you, I feel bad." Of course that whs what he said to me. What he said to others I happen, alas, to know full well. And so it goes. So what does a Wacholder or a Cohen or a Zeitlin gain by vicious language? To a Zeitlin, one simply says nothing. Anyone who takes him seriously won't understand a reply anyhow, and anyone who doesn't doesn't need one. He leaves no shemes of humanity to those he excoriatesx; they are subhuman. It is 'nothing different from hearing Hitler talk about the Jews, vermin, to be exterminated. Zeitlin is not our only Hitler; he is only the loudest voice. 

What has all this to do with you? At the meeting, I was a guest; no one was paying me to be there; as I stressed, I don't see myself as a client of the Foundation. I came and tried to contribute what I know, what I believe to be an informed, responsible, and mature judgment. Does that fact not impose a responsibility on a chairman? Granted, 1artin can exercise the right of free speech and with a straight face denounce me. But do I not get a right of reply? As I think I told you, I felt like Israel at the UN. 

There are two sides to it. On the human side, I can understand why I would hear acutely what you might not hear at all. I think I can hear, even, what is said along these lines to and about third parties, and can respond; but no one treats you this way, to my knowledge; and it surely is not routine in your experience, as it is in my experience, to find nearly all encounters with people not in your everyday world to be painful. Perhaps one should not listen; but it's hard not to. I accept your apology and I believe that, in future meetings if there are any, we can be friends as before. 

But the other side is beyond your control. I just won't come any more, because I never, ever go an,,where a second time when I have reason to believe it will be unpleasant. I just can't see why I should. I don't owe a whole lot to Jewish organizations or institutions, all the more so to the field of Jewish studies; no one has given me the time of day, in Jewish scholarship, excluding Lieberman, in the recent past, Twersky, and one or two others. If I discover myself humiliated and allow it to happen a second time, it's my fault. As a matter of self-respect and dignity, I cannot commit that fault. 

If this seems extreme to you, ask yours~£ how you would feel reading Zeitlin and knowing he would not allow you to reply in his journal; and multiply that; and measure that against what you might feel was justly coming to you for -- if nothing else -- hard work. As Twersky said to me just last night, ''At least you study and work. Not many do." 
In about a month Ktav will send you my book of essays THE ACADEMIC STUDY OF JUDAISM, which I ordered for you. Read the last two papers. Scholem called me crazy and said no one in the world takes anything you do seriously; 



you're an exasperated and desperate man. Urbach's missile may not 
have come your way; he sent it to everyone in the world and said, 
Nothing you write is of interest to anyone except your psychiatrist, 
etc. (7 single-spaced pages). I have replied in these simple papers. 
And in them you will understand why I will never come to such 
meetings again, although why I find it not at all difficult 
(as I said) to accept your letter. 

Sincerely, 



• • 

August 13, 1975 

Dr. Jack Ne11aner 
Department of R.eliglou• Studies 
Brown University 
Providence, Ilhode Island 02912 

Dear Jack: 

I appreciate the ••"nee• of spirit of your la ■t letter and 
hope that the New York unpleasantness is behind us. 

The Re iew of Books and Reli 0 ion asked me to review yo11r 
American Judaiam and I tbougbt you might be interested in 
the enclosed. 

We are well. It has been a busy s umme r , largely given 
over to a mort1age reduction campaign which, fortunately, 
i• proceeding 'lery well. There are times when you have 
to 1pend energy on the nuts and bolts. In any case, I hope 
our t)&tbe will cro•• in the not-too-distant future. With 
all good wiabe• I remain 

DJS:mp 

Encl. 

Sincerely, 

Daniel Jeremy Silver 



Department of Religious Studies 
Brown University 

Providence, Rhode Island 02912 

401 863-3104 

Dear Dan, 

8 18 75 

Jacob Neusner 
Professor of Religious Studies 

The review is very professional, and I am pleased 
with it, and especially with the fact that you 
really do understand what the two textbooks -- this 
one and AM JUD ADV IN MODERNITY -- were meant to do. 
I think you're the only one. 

Right now the processes are moving forward which 
will leave me in the following lovely situations , 
urttersity Professor 
Professor of Religious Studies 
The Ungerleider Distinguished Scholar of Judaic ~tudies. 

!he last named is a new endowed position. The Univ 
Professorship (one of 3 at Brown) is the university's 
own money, a very big deal in my world. The public 
announcement should come around Sept. 15 or so. 

est wishes, 
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Department of Religious Studies 
Brown University 
Providence, Rhode Island 02912 
401 863-3104 

Dear Dan, 

9 21 77 

Jacob Neusner 
University Professor 

Professor of. Religious Studies 
The Ungerleider Distinguished Scholar of Judaic Studies 

Professor Parton, University of Illinmis, read to 
me Harry Barron's rejection-letter for his applic
ation in connection with the publication of his 
book (third book, as it happens). That letter is 
insulting to Porton, to me, to the Richter Foundation, 
and to the standards of courtesy maintained in the 
field of Judaic studies, low though they are. 
I think you owe it to people who turn to your Poundation 
to pay them those minimal human courtesies which are 
taken for granted in ordin ay human affairs. 

Why Barron thinks he must insult me, humiliate 
Porton, and make the Foundation look like a bunch 
of yo-yos -- all this in the name of "the Jewish 
community" -- I do not know. But I may have enemies, 
and I also have friends, who will see this letter and 
will not be at all impressed with it, or with the 
person who wrote it, or, it follows, the community 
institution which it represents. 

What in the hell did I (or Parton) ever do to you 
that you people should find this sort of nonsense 
important and meaningful? 

Sincerealy, 



NATIONAL FOUNDATION FOR JEWISH CULTURE 
122 EAST 42ND STREET • NEW YORK, N. Y. 10017 • 490-2280 

Rabbi Daniel Jeremy Silver 
The Temple 
University Circle at Silver Park 
Cleveland, Ohio 44106 

Dear Dan: 

September 2 9, 19 7 7 

It was good to hear from you and I enjoyed our 
chat. Let's do it more often. 

I am enclosing a copy of my letter to Dr. Gary 
Porton about which Jack N eusner called you. I don't 
know what he is so exercised about unless it is the final 
paragraph which is somewhat gratuitous, I'll admit. 
However, you can judge for yourself and respond as you 
deem appropriate. 

As soon as I can get to it I will try to put to
gether some of the material on the Academic Advisory 
Council and shall be in touch with you. Meanwhile 
you might want to give some thought to some suitable 
people. 

Warm regards . 

HIB:bg-encl. 
Ha I. rron 
Executive Director 
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NATl<)Nl\L FOlJNlJ1\ '1'l<)N FOR JE\VISl·I CULTURE 
122 l:A!)T 4::!Nu s ·11u I I • NI W \'llkK, N.Y . l0lll7 • ~90-22~0 

Dr. Gary G. Porton, A8~:istant Professor 
Program in Religious Studies 
University of Illinois at Urbana 
4016 Foreign Languages Building 
Urbana, Illinois 61801 

Dear Dr. Porton: 

August22, 1977 

This is in response to your letter of August 18th in which you 
request financial assistance from this Foundation in support of your 
forthcoming publication. 

For the past three years the National Foundation for Jewish 
Culture has had to discontinue publication grants since its limited 
financial resources compel it to restrict its grants to pre-doctoral 
fellowships. 

If you have not already done so, you may want to apply to the 
American Academy for Jewish Research, 3080 Broadway, New York, NY 10027. 
It makes publication grants from time to time in the field in which you 
are working. 

I note, too, that you received a grant this year from the National 
Endowment for the Humanities. You have a parenthetical note that this 
cannot be used for support of publication~ I call your attention, how
ever, to the enclosed release from the NEll which refers to a change in 
that agency's policy which now makes it possible to fund publications 
based on work for which an NEH grant had been awarded. Perhaps you can 
follow this up, 

I trust that your efforts will prove successful so that your work 
can be published without further delay. (Incidentally, you probably lmow 
that E. J. Brill is about the oost expensive publisher in the world and 
requires exhorbitant subventions. Inasmuch as Professor Neusner is 
Editor of the Series, it is quite appropriate that the Max Richter 
Foundation has assisted you in the past with subvention grants.) Every 
good wish. 

dbs 
enc 

Sincerely, 

Harry I. Bur1ton 
Extcutive Director 



Dr. Jacob Ne'1aner 
Department of Religious Studies 
B~own University 
Providence, Rhode Island 0Z91Z 

Dear Jack: 

October 4, 1977 

I bad better tell to you my peeaent relatlonehip with the Foundation. 
I go 1n once a year to chalr the Academic Grants Committee. I 
have not been to a board meeting in two years. Until I called Harry 
Bar·ron to aek about the Porton matter I have not talked to the office 
■ Ince May. 

I am eager that the Foundation continue its present fellow ah ip sup
port and its subvention of the AJS publication• program. The Foun
dation has embarked on a program of ctivity in the arts which I 
conalder unfortunate and I am detern ined that the level oI support 
to acholarahip will not be diminished. 

Needle■■ to aay, I waa not aware of the Porton matter thouah I do 
know of a general policy or not supporting echolarly publications. 
Yoa may have a bone to pick Nith rrarry, but you have none with me. 

Everyone la well here. I am busy with the ehul1 aom~ teaching, my 
book on Moeee, and the family. Both boy• are in Cambridge and I 
am atrugaling to provide the wherewithal which will keep them there. 
I do not know lf yoa aaw the Conference lectare I gave to the CCAR 
laat Jane ao I am enclo1in1 a copy. 

With all good wishes for the New Year I remain 

Sincerely, 

Daniel Jeremy Silver 

DJS:mp 



Dear Dan, 

Department of Religious Studies 
Brown University 
Providence, Rhode Island 02912 
401 863-3104 

6 3 80 

Jacob Neusner 
University Professor 

Professor of Religious Studies 
The Ungerleider Distinguished Scholar of Judaic Studies 

I have had a chance to get a full report on the discussion of Peck's 
application. Since you people are spending public Jewish money, 
you surely will have to bear responsibility for your decisions. 
You have consistently closed off NFJC funds to Brown graduate students, 
and we no~1 see fully and clearly precisely ,hy this has been done. 
If you had specific criticisms of the results of our program -- I mean, 
our concrete achievements, the students we have trained and placed, 
the record of our students as• professors, the character and quality 
of the books they have published~- we should reveive your decision 
with interest, antl not with the contempt with which, in fact, we 
receive it. If, further, you compared our students as young scholars, 
their books and their tenure record (for of our 15 PhD~, all are 
placed and over half now have tenure) with the books and• tenure 
record of other Judaica graduate progra s, e.g., Harvard's, or 
Brandeis's, or HUC 's.., or JTSA' s, you would s e that our record 
compares rather well . Indeed, any objective measure of actual 
achievement -- as distinct from the prejudice of ignorant people, 
who know precisely what is wrong with books they have never opened 
and professors they have never met -- ~ld have led you and Barron 
to encourage, not to discourage, support of our program. 

Be that as it may, I want to make absolutely certain that you know 
where you stand with me. The decision regarding Peck is the end of 
your standing, in my view and in that of many others with whom I have 
communicated, as a reputable counsel to something which proposes to 
have anything to do with Jewish academic life. I remind you that 
it was on the very day that I delivered to you a book which, in 
my stupidity, I dedicated to you as a friend (!), that you and 
your co-worker, Barron, embarassedand humiliated me -- and this 
gratuitously. I wonder how you can think of yourself as an honorable 
person. You have accomplished the miracle of turning a friend and 
admirer into someone who holds you in utter contempt. 



..., 
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Dr. Jacob Heusner 
Depirtment or Religious Studies 
Brown University 
Providence, Rhode Islani 02912 

Dear Jack: 

You have a bit of paranoia 1n you whieh I suppose 1s both the soorce 
of your remarkable accanplislments am ot your inability to s,,arate 
friendship fr\m.autaratic approval of all that you arxl your disciples 
accomplish. I am sorry for that because I truly respect your schol
arly achiev~nts. 

Your intemperate letter was unfortunate on many levels. rrhere ere few 
erotlt!,l. of us devoted to the field we cherish for us to be at each 
other's throats. It suggests that you labor under a conspiracy theo~J 
as if Harry Barron and I detemine to wh grants shall be made, and 
have decidea., ex cathedra, that no grants shall be made to Brown. May 
I rem.1ni you that there are twelve mamers on the coontil, that papers 
are gr-aded by three ne1bera, and that those ui th the h1!1)est grade are 
reviewed by the entire ccmnittee. I reviewed no papers this year mu, 
to the best or m;y lmowledge, have never made aey ranru.1 k disraraeim the 
Brown systan. 

Your prot:;ram does create so .. ro ler for the F un t o ~ t ce, ~P ou 
know, our grants are desirned for those near to conplet1o oft e1r doc
torates, and 1n all other aituatia'lS the thesis is not begun until the 
catl)rehensive examinatiooa have been taken. Simply put, you are quite 
wrong it yoo believe the PowxlatiCl'l, as an organization, or I disparage 
your program. 

I know that there nust be a certain pleasure 1n d\11Jping on sarP. suppos 
~. but this k1nd ot activity is, t'rankly> ch1ld1sh; particularly 
when the ~ ex:1 sts only 1n ya.ar 1111m. 'nle world does not ccxmist or 
those wt¥> are tar you am those who are against you. I hope that oow 
that p:,u have vented your spleen you will have secorn ~ts ot the 
excess ot laJlguage to which you are, untorbmately, prooe. I have rot 
charged 1n ap1.r1t or 1n quaJ1ty tran the "tr.tend" to whan you once were 
k1nd enougi to dedicate a book or !'lun the rabbi ldl0 was deliglted to 
invite you to his ccr,gNgation. Sane day I hope yw will regl'et the 
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excessiveness or your reaction to this particular incident and apolo
gize for your letter so that we can cootinue to M>rk together 1n the 
vineyard. But make ro mistake about it, an apology is required. 

DJS:q> 
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HEBREW UNION COLLEGE - JEWISH INSTITUTE OF RELIGION 
Cincinnati• New York• Los Angeles• Jerusalem 

SCHOOL OF GRADUATE STUDIES 
Office of the Deon 

PERSONAL 

Rabbi Daniel Jeremy Silver 
The Temple 
University Circle at Silver Park 
Cleveland, Ohio 44106 

Dear Daniel, 

3101 CLIFTON AVENUE • CINCINNATI, OHIO 45220 
(513) 221-1875 

June 16, 1980 

Many thanks for the copies of your correspondence with our friend Neusner. In the very same mail this morning my letter to him (of which I sent you a copy) came back to me unopened with the following handwritten notation on the envelope in his handwriting: does not wish at this time further transactions with (and a line connecting to the word Dean printed on my return address and with his signature and 6/11/80 as the date when this important event took place). 

The man is a paranoid menace. 

I now have a letter from Barron in which he assures me that no one in his office gave Neusner any of the details of the discussion at the committee's meeting. You assure me of the same in your letter to me. There can be only one other possibility - that some member of the committee itself revealed details of the discussion to him, and I am fairly certain that I know who it is. 

There is a sentence in Barron's letter to me that gives me some pause. "He [Neusner] is trying to press Abe [Atik] to obtain a reconsideration of the decision on his student, Peck, holding out the implied promise of help to the Foundation in its dealings with the National Endowment for the Humanities (he serves on the NEH Commission)." 

I have no doubt that Neusner would not hesitate to use his position on the NEH Commission to mess with the details of particular institutions and grants. This would really be unconscionable behavior. I have known other members in the past of the Commission and they have assured me that they have used the position as one of 'senior statesman' and never got involved in individual cases. How do we stop this man? 

Your own letter to Neusner - which I hope he opened and read - says everything that needed saying but I doubt that it will do any good. 



Rabbi Daniel Jeremy Silver (continued) -2- June 16, 1980 

I too am sorry that this happened but we have to plan to do something about it. 

All the best for a pleasant summer nonetheless. 

Yours, 

Herbert H. Paper 

HHP:rmn 
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Pabbi Herbert I . Paper 
I C-Jm 
3101 Cllrton Avenue 
Cincinnati, Odo 45220 

Dear Herb: 

June 20, 1980 

I got my letter back the same way. Appare11tly we lia¥ to 
read his bile, but he protects himself f'rctn what others 
think. Believe me, Peck has no chance of getting an award 
fran the Foundation. 

I am open to all s~tions as to how we deal with Neusner. 

Sincerely, 

Daniel Jeremy Silver 



NATIONAL FOUNDATION FOR JEWISH CULTURE 
122 EAST 42ND STREl:T • 

Dr. Jacob Neusner 
Department of Religious Studies 
Brown University 
Providence, RI 02912 

Dear Jack: 

NEWYORK.N.Y.10017 • 490-2280 

June 20, 1980 

I, too, am saddened by the way things have turned out, and disappointed 
that you chose not to meet with me. I think we might have been able to find 
ways of working together, but even if I had been willing, it would have been 
entirely inappropriate for me to impose my own wishes and supercede the 
decisions of the Academic Advisory Council. That was, in effect, the 
condition you had imposed upon me if we were to meet, and one impossible for 
me to satisfy. 

You have raised a number of issues which I think ought to be addressed. 
You noted that the National Foundation for Jewish Culture has been consistently 
rejecting applicants from your program at Brown, and you attribute this to 
extreme bias against you and Brown University. The facts are otherwise. Since 
1973, three applicants from your program were Foundation Fellows: Baruch Bokser 
in 1973-74 who received $3,000; Charles Primus in 1974-75, who you suggested 
did not require any funding; and Tzvee Zahavy in 1975-76 who received $4,800. 
One student, Irving Mandelbaum, received a $1,000 Comprehensive Examination 
Grant in 1977-78, although he had not succeeded in a previous grant application. We have not done an exhaustive search of our files, but to our knowledge there 
have been no other applicants from your program. I know of no other 
institution with that record. 

I am surprised about your reaction to our process. You were a member 
of the Academic Advisory Council, and should recognize that the application 
review process we utilize, although not perfect, has an integrity which has 
been the subject of widespread commendation. The list of scholars who have 
served on the Academic Advisory Council, and I am sending you only a partial 
list, is by every account distinguished. Over the years the panels have 
proven to be balanced, competent of their function, and have fulfilled it well. 

You have questioned the decision regarding Alan Peck's application in 
this year's meeting. He is obviously a well-qualified student, as was 
recognized by the Academic Advisory Council in selecting him as one of the 
finalists. Unfortunately, as you well lmow, there are never sufficient funds 
to cover the needs of all meritorious applicants, · and after a difficult 

.. 
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June 20, 1980 

Dr. Jacob Neusner 

discussion Mr. Peck was placed in the category of alternate for whom funds 
might or might not become available. This should be viewed as a genuine 
achievement, and cannot be taken as a negative reflection on Mr. Peck's 
capacity or merit, or of the academic program with which he is affiliated. 

None of the recommendations regarding grants were made lightly. 
Applications were reviewed several times in competition with each other. 
The discussion was wide-ranging, the individual evaluations were on the 
relative merit of the application, and the final decision collective. 
Though there was no unanimity, no one expressed any question regarding the 
integrity of the process or of the participants. 

Despite the events of the past several weeks, I believe that we each wish 
to serve the best interests of the Jewish community. It may still be 
possible for us to explore how to do this constructively. 

aa/dbs 
enc 
cc: Carmi Schwartz 

Darrell Friedman 
Dr. Daniel Jeremy Silver 
Dr. Herbert Paper 
Dr. Michael A. Meyer 

Sincerely, 
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October 26, 1981 

Dr. Jaoob Neusner 
Department of leligi.ws StlxJies 
BroN1 University 
ProVidenoe, R.I. 02912 

oear a 1t ,a:;;l,_J~, , 
I have received a copy of C':ireenstein's, m Point, 
fran the Scholars Press with a rotatioo. ~ was 
sent with your a:xnol.inD'lts. I have read it with in
terest and I am grateful for the copy. 

Sin~_rely, 

Daniel Jereny Silver 

OOS:np 
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By ACO ~EUSXE ~ 

Eclitor's :\'ote: "1.ahbi r. 
.Jaco l ~eu~ncr, a. sociate pro
f c~sor of ~ • ig-lo.1 at Dart
mouth Collcg-e, l s heen ap
pointed profc!')sor o Religious 
Studies ai n own University, 
hc~inning- lat his year. 
The author o scv ral books, 
he has written nu mer o s 
arU ·!r-f; fCJr ll ·ir1. 11 a1H.l 1, )= 
ular pu hlications. The Advo
cate has been privileged to 
present many of h is most 
trenchant id ·as n Jewish 
history and life. This is the 
first article in a series. 

Learning constitutes a cen
tral religious category in 
Judaism. From the earliest 
days of Pharj saism almost to 
the present time, "study of 
Torah" predomin;1tcd, in var
ious forms, in s.1aping the 
values o.f the Jew::, . The pre -
cnt-day ac demics in wh 'ch 
"Torah" i • it.died qui te 
prop..!rly c~z.i i 1 LScent from 
:;:;chools fi s !ounr cd in P a cs
tine well . e ore: the third 
century E.C., c..i d in Baby
lonia in t 1c s ;CO~ d century 
A.D. The boo - • written in 
tho. e schools , nd the con
ventions and c~r, ons of in
quiry first laid own there 
continue to occupy students 
in traditional schools. Among 
the in Lellcctu l traditions • 
which took shape in the Mid
dle East in late antiquity, the 
Jewish one thrives much in 
the old way, as well as in 
new ones, and represents one 
of the oldest unbroken chains 
o.f learning among men, 
along with Confucianism and 
the study of philosophy. 

......J..._._,._ __ 

sities of America, as if they 
contribute · nothing and co .1-
ferrcd nothing. Given bo h 
their reverence for learn ·ag 
and veritable awe of th 
learned man. and also the 
persistence of these religious 
traits, in modern times, in 
cultural, secular forms, 
Jews bring to the univer
sity a ( ch appreciaf o o its 
ccn lr ias ·s and heir tradi
tion makes its contribution 
as well. But the university , 
as we know it is only the 
most recent, and at presGnt 
important, setting for the 
enterprise of the Jewish in
tellect. 

l\iy purpose here is not to ~ 
argue the thesis that Jewish 
studies belong within the uni· 
vcrsity curriculum, but ra
ther, first, to analyze briefly 
what these studies compre
hend, second, to distinguish 
between modes of J cwish 
learning in universities and 
in J cwish schools, and final-
ly to adumbrate the place I 
believe appropriate for Jew
ish studies within the study 

. of the hist-ory of religions. 
A second, equally important 
place, in Near Eastern 
s~udi~s. is n,ot under discus
s10n here. 

( 

First, what do we mean by 
Jewish studies? One must 
define "study of Torah," Wis
sen chaft des Judenthums, 
"Hebraica," "Hebrew stud
ies," "Judaica," ''Jewish 
learning," and other terms 
used to denote the subject 
under discussion. Of these 
terms, the broadest is "Jew-

. ish learning," which in
cludes the systematic study 
of the beliefs, actions, • a n d 
literary and cultural products 
of all persons who have been ' 
called, or have called them
selves "Jews" (of which 
more below). Within "Jewish 
learning," one~ may discern 
several fairly distinct cate
gories. 

First is ''s'tudy of Torah,'• 
the traditional, religiously
motivated activity, defined 
over the centuries and :focus
ing upon study of the Tal
mud commentaries, le~al 
code~ rabbinic interpretation 
of the Hebrew Bible, and 
similar sacred sciences P';lr
sued in classical. J~w1sh 
academics and seminaries. 

The advent or the study of 
Judaism in Am rican univer
sities musl b s"cn from this 
p_crspective. .Tt daism is no 
parvenuc in 1c world of the 
ncnd my. A ·chobr whose 
task is the study of Judaism 
11ay rcpr cnt a relatively 
n ·w phenomenon within the 
Am rican universities, !or 
nntil the late 1050s, only a 
i w faculties included ap
pointments in the subject of · 
post- bib1ic~l Jewish lcarn
in~. But ilwrc is nothing at 
all n ·w about scholarly study 
o! or- within Judaism. If a 
s c h o l a r h::is a c h i e v c d 
sufficient tr:-iining in th c 
classical tradition, its sources 
nnd methods, then he has be
come a new rcpr scntativc of 
a very old disdplinc. Second is "Hebraica" or 

"Hebrew studies," the study I do not stress this matter of the Hebrew language, 
h cause antiquity by • itself biblical, cognate, and, more 
b :-irs . nny great pr stigq.' in recently, modern literature, 
rny mmd, but raih r because : and · related subjects, which 
JPw : thc~1sclvcs today .cclc• . was undertaken in American 
hr;,tc their "ace ptc1ncc' b_y •. ·.universities and Protestant 
the new. npparen tly trad1- , divinity schools from the ' tionlc.ss and rootless . univcr- • • •• 
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very beginning, land now con
tint c in Dep rtmcnts of 
.1. r car E.1 tern Languages and 
Lite alurcs. Linguistics and 
comparative Literature. 

Third is "Judaica," the sys
tematic study oi Judaism, its 
history an i 1eology, law and 
practices, and of the J ~ws as 
a. gr np, gencr lly in Ik~1 r -
men ts of Religion or in t 1c 
Social Sciences. Of these 
modes of Jewish learning, the 
the third is under discus. ion. 
The divisions within ''Jew
ish studies" arc rately mark· 
ed out by such clear-cut 
boundaries as are suggested 
here. In general, university 
programs in "Jewish learn
ing" arc divided between 
Near Eastern and Religious 
Studies. 

One requires, second, an 
adequate definition for the 
tenns "Jew" "Jewish," "Ju-

' • " Th daism" and "Judaic. e 
study of Judai m includes its 
philosophy and theology, r_e
ligious literature, art, music, 
law and history; a "Judaic" 
study focu es upon some as
pect of Judaism as a religion. 
The study of the Jews con
cerns the culture, sociology, 
politics, languages, a:r-t, liter
ature and other artifacts of 
the distinct, historical group 
of that name. That gI'oup is 
composed of people who were 
born of a Jewish mother or 
converted to Judaism. I of
fer the definition of the Jew 
given by Jewish law. One 
may broaden it slightly by 
adding that a Jew is one who 
thinks he is, or is thought by 
others to be, Jewish, with 
the qualification that such 
belief is not based upon mis
taken facts. Whether or not 
one may . isolate qualities 
which are distinctively "Jew- · 
ish'' is not at issue here. 

In this definition, one. must 
stress the . importance of 
change. Qualities or pheno
mena which Jews borrowed 
from other peoples in one set
ting frequently became root- • 
ed in Judaism or Jewry, so 

. that later on, or elsewhere, · 

l 

if on t 1covcrec -d1e "o :g·n" 
of a o ::.·.1ct:ce o .. • bcl! f, ,1c 
mi,....ht • 1.'. 1 de ·c c v.·: c·C1C;: 
·t i '· r::5ent' ,4,, o pc:· 
pheral. 1 ·ova -:-:J or.c enrs 
less a Jc..,s a:;o~ t ' ·or:r~: s," 
an whi c the ,:;x,osu. c of 
the "genetic fallacy" rny '!)e 
part of the rca· o - ;or ·t 
was quicl·ly r coJn·zcd that 
the ",origin" docs ot e:x
h ill h . m~unin,; o; '1 LL!: ~.t 
or pr ciicc - t 1crc is an- • 
other part. 

It was p ·og ·r :·i ·2ly 1nor 
diffic lt , r. sc_ .. : ·snip ad
vance , • o discov _ • . . y dee -
ly "Jewi h" o .. .,. .:>, . .-~e ·te" 
practice which w .. .J not in 
some degree the er atio of 
some -other cuL. c r c·vn
ization. The Je·vs, ov\_;r lon 
centuries, hav • ta::c or 
tl cir own what i.,•r.., .:.·de 
originally by ot~1e: . .:.:;, an 
their ·nflnite a n 1 l, ... i:i • c:s 
been made pos • e by 
memories and t.c: acio ~ i -
sistence on the mythi -Jew
ish origins of p rely gent::\;; 
or pagan customs. \Vhatev~.:
was or was not Jew· . . ..... 
great many things have c-

. come so. 

So fa1· I have not allude-
to pee : • Jewish ~ iscip incs 
or me ·1ods o'i st1 dy althou rrh 
the e x ist, it i., t hought, in 
Talmudic dialec ic . Y ct t 1 t 
dialectic is £or.1c~' o Roman 
principles of le - ... codifica
tion, and Greek p i cip es of 
rhetoric, and in th age in 
which the T lmud t oo ~ 
shape, one cou probab y 
find numerous parallels 
among Syriac, 1-:te-Ba ykmi
an and Hellenis • c ~ • di t ion . • 
if these were sufficicn tly well 
known to us. just as the Jew
ish academies have their • 
parallels. 

While a discip ·uc may be • 
peculiar to a tradition of 
learning and still be deriva
tive, I doubt that Jewish 
learning can be associat...:?d 
over a long period of time 

. they come to be seen as pecu• • 
liarly Judaic or Jewish. The 
Jewish calendar, that 
"unique" construction o f 
Judaism, derives mostly from 
the Canaanites. It may be 
argued that the festivals 
were .. monotheized" or "Ju
daized," but in fact different 
verbal explanations have 
been imposed on the same 
festivals of the same natural 
phenomena of the s a m e . 
Palestinian agricultural year. 

with any part i cu 1 a r dis
cipline, in the sense t h a t 
sociology has its methods, or 
physics its procedures. Jew• 
ish learning can obviously . 
lay no persuasive claim to 

• an exclusive possession of. . 
subtlety or cleverness, or de
votion to the intellectual life, • 
or dedication to "matters of 
the spirit," or any of tho 
other traits, pejorative or 
complimentary, claimed for 
it by its religious and secu• 
lar enemies or apologists. 

In the early days of Reform • 
Judaism. it was thought th~t 

(TO BE CONTINUED) 
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his ory and life. This is the 
third article in a series. 

No informed persons sup
poses that Jewish learning 
flourishes only, o cspecia1ly, 
in university settings. Jewish 
schools at the higher level, 
ycshivot, seminaries, colleges 
of Jewish and Icbrew stud
ies, ins tit u t i o n s such as 
Brand eis and Yeshiva Uni
versities with their centers, 
institut--:s, departments and 
programs of J wish studies 
are a 11 flourishing. They are 
going to continue to flourish, 
I hope, for the whole history 
of Ame ·jean Jewry. 

If so, what 1s the relation
ship between university Jew
ish studies in a Jewish 
school? 

.Jewish learning in univer
sities has to cx·st in rela- · 
tionship to the universe of 
d iscou rsc encompassed by 
the university. Pursued "for 
their av.in snke.'' that is to 
say, as an autonomous body 
of tradition and knowledge 
dependent upon no other tra
dition or knowledge for vali
dation or relevance, Jewish 
studies have quite another 
existence. Seeing matters , 
from this per pcctive, we 
may come to a clearer under
standing of the relationship 
between a given "area-study" 
and those who actually live 
in the "area" which is under 
study. • 

\Vithin the community of 
the faithful, Jewish studies 
hnvc, from Pharisaic times 
onward, focus c d upon the 
study of the traditions be
lieved to have been revealed 
at Sinai to I\1o. s, according 
to Pharisaic belief, in both 
ornl and wrillC'n !orm. The 
written• rev lation is con
tained in the Pentateuch, and 
beyond that, in the prophetic 
books and the writings &up-

, 
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posed also to have been writ
ten under divine inspiration. 
The oral tradition was finally 
written down in the form 0£ 
the Palestinian and Babylon
ian Talmuds, various collec
tions of Scriptural exegeses 
kn own as l\lidrashim, and 
cognate literature. 

Other liter·ature produc.ed 
by Jews in the lo 1g perio 
from Ezra to Muhammed, ca. 
440 B.C. to 640 A.D., was not 
preserved by the Pharisaic 
and rabbinical schools, and 
was not therefore included 
w it h in the term "Torah." 
From the Islamic conauest of 
the :Middle East, and the sub
sequent fructification of all 
fields of human th o u g h t , 
"Torah" expanded, even in 
rabbinical circles, to include 
the disciplines of philosophy 
and metaphysics. From the 
tenth century to the fifteenth, 
a vivid philosophical tradi-

• tion took shape, under the 
impact of Moslem rational
ism. 

Still a third form of pre
modern Jewish studies ex
isted in the form of Kabba
lah, the Jewish mystical tra
tion, which conceived of the 
"Torah'' under a wholly new 
gui~e, as an arcane doctrine 
of Jnetaphysical mythology. 
A fourth form was the legal 
and ethical tradition. This 
was pursued, first th r o u g h 
commentary upon the Baby
lonian Talmud, sec on d , 
through legal research result
ing in the issuance of a re
sponsum, or letter in reply to 
a specific legal question, or 
in the provision of a court 
decision, and, third, through 
the construction of g re a t 
codes of Jewish law, bring
ing up to date and organiz
ing by various principles the 
discrete corpora of laws then 
being developed in various 
countries and by various au
thorities. 

A fifth form was liturgical 
and in a measure belle-let-

' tristic, and resulted in the 
composition of a great corpus 
of poetry, both religious and 
secular, in the Hebrew lan
guage. A sixth was Bible
study and commentary. Of 
the modes of Jewish learning 
in pre-modern times, bibli
cal-Talmudic studies were by 
far the • most common, and 
the others· existed in small 
and relatively isolated, unin
fluential circles, except at 

specific times an ·or local 
rea. ons. 

The birth of \\'' sc~1 -c a 
des Jucle thums among the 
nineteen h century Ger 'lei 
Jews who had received both 
a classical Jewish and a uni
versity education added to 
the range of "Jewish studies" 
several modern s c i e n c e s . 
The e were, pecifically, his
tory, philology, text-cr· t i
cism of the classical texts, 
Biblical studies in the mod
ern mode. Added also, and of 
greater importance were the 
attitudes of complete free
dom of interpretation as well 
as, in Prof. N. N. Glatzer's 
words, "freedom from the 
possible application of t 1e 
results of scholarship to the 
conduct of life." A further 
change, Glatzer points out, 
was from the .exegetical to 
the abstract mode of dis
course. No longer were boo.<s 
ca 11 e d "contributions to
ward" or "comments on," 
but now major, comprehen
sive projects were under
taken. Most recently, sociol
ogy and contemporary his
tory have beg u n to take 
shape in a particularly Jew
ish academic environment. 
Furthermore, books formerly 
ignored by Jews but pre
served by Christians, such as 
the biblical apocrypha and 
the New Testament, Josephus, 
Philo, and the like, have re
entered the framework of 
Jewish learning in modern 
times. 

What unites classical and 
modern sciences of Judaism 
are the convictions, first, that 
such an entity as a "Jewish 
people" existed, which per-

• mits one to study as a unity 
the literature, history, and 
other cultural artifacts of 
people who lived in widely 
separated places and epochs; 
second, that sufficient unity 
pervaded the culture so one 
may meangfully compose a 
"history of Jewish (as op
posed merely to modern He
brew) literature," or a "his
tory of the Jews," or similar 
compositions; and third, that 
scholarship concerning "the 
Jewish people," its culture 
and religion and history, 
even its languages, is intrin• 
sically important and inter
esting. Of greater import
ance, "Jewish studies" in an 
autonomous framework sup
pose not only their own in
trinsic interest and import-

·----------
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"Jewish studies" in Jewish 

institutio1s, Lc refore, are 
pursued not only because 
they may illumn ate omc s
pect of the huma .. 1ities or so
cial sciences, b t, espec • a ly 
and immediately, because 
they will help he Jewish stu- -
dent to s11ap~ is be iefs and 
values by reference to the 
tra ition "of whic he "'is a 
part," or, more descr 'ptively, 
which shaped is forefathers 
in various ways. 

Jn my view, any cultural 
or religious tradition has the 
right to be taken eriou ly ·n 
its own tern1s, and esp-..cially 
by those to whom it addresses 
itself. It is not enough to 
study the traditions and lore 
of the Jews as as·1ects of "hu
manity," or be ause they 
may provide .,sig.1ificant in
sight into the "human condi
tion," as I once argued. Th11 
rhetoric may be appealing to 
some, but the results are dis
astrous to scholarship. All 
specifir.ities, all boundaries, 
all possibility of commitment 
are quite properly destroyed 
when the particularities of 
Jewish 1 e a r n in g are sub
sumed u n d e r , and then 
blotted out by, the perspec
tives of the humanities or so
cial sciences. It is one thing 
to study Yiddish, Judaeo
Ara bic, Judaeo-Persian, or 
Hebrew at various points in 
-history, because they repre-
sent interesting data for the 
linguist, a valid and impor
tant perspective. But it is 
quite another to study the 
various languages Jews have 
regarded as Jewish in order 
to come to a deeper under
standing of their values, or 
the way their 1 a n g u a g e s 
shape and interpret visions 
of .reality, or even in order 
to learn to express oneself 
through them. 

• 
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T :~':: L n(l\ .t s t may learn to 
m :i'.-:0 ,::c of one of thG many 
1;i .1 ~ ;. ·cs he tu c: i es; tht.: 
r, ·1 · oki~·s t may penetrate 
1 to t i~c c: cc 1cr meaning of 
a word; bt t o 11y foe com
mitt c- : s 1c:l cnt, a~ <l his equal
ly ci c ·otN tc: riche:r ,vant to 
u~c t • t l;inguagc an ' find a 
dc c: pc.- rnca n of sc·l:-expres
~ion throu gh that use. Yid
dish or Hebrew mDy ~vcll be 
s uc: icd b71 lin gui sts or Oricn
tri)i. ts, rc:spcc ivcly, but the 
value of studying them is 
qt' 1tc difTcr ·nt, more personal 
<1nd, I think, more profound, 
whon believing Jews in an 
autonomous ancl self-con
tained settin g 1 earn them. 

. • Jewish studies represent a 
'i J1:ct_cronomous body of learn

.. in~; __ hut they also constitute 
'3n a,1tonomous tradition, with 
.i1s own clalms and value-
st;itcrncnts. To ignore the 
Jattcr is to render impossible 
the success of the former. 

I ar,gue, therefore, that cer-
ain kinds of Jewish studies 

belong within the university 
curriculum, others be Ion g 
only within Jewish institu
tions of higher learning, such 
as seminaries, . institutes for 
advanced study, and some in 
both. Rather than specify 
particular br;inches of Jew
ish studies for each setting, 
I oITer particular criteria 
a p p I yin g equally to all 
branches. 

To take one example: the 
Talmud deserves to be stud
jed-forevcr, I hope-in the 
classical, dialectical manner. 
It was composed with just 
such study in mind, and 
when deprived of the ricl -
ncss of commentary, scho , s
t i c disqui. ition, and the 
search for new insights in the 
perfectly traditional, old
fashioned modes, it loses its 
intPgrity. That is to say, 
study of the Talmud must be 
"study of Torah." But it also 
requires study as a histor
ical document; as a ource of 
phi lologicJ.l and cult u r a 1 
facts, as a testimony to the 
state of religion, economic 
lif , sociology, politics in an
cient times; and as the repos
itory of values which in vari
ous ways have later on· 
shar-ed the life of tl'ie Jews. 

For social scientific pur
poses, tl e Talmud, as m ch 
as t 1e Church Fathers, pro
vides data of great interest 
for inquiry in the. tradition 
of ).lax \V e b e r and En1st 
Trocltsch, to name only two 
sociologists of religion. I see 
no connection b€tween class
ical Talmud-study and the 
l n ·versi y curriculum, but 
many relationships between · 
Talumdic literature and vari
ous university studies in both 
humanities and social sci
ences. 

To generalize, each branch 
of Jewish learning has its 
contribution to make to uni
versity studies, and the cri
terion for its admission to the 
university curriculurt1 will be . 
the possibility of the appli
cation of university methods 
of study and presuppositions. • 

I think it -unfortunate that 
the success· of Jewish studies 

. within the· university rests, 
• as it has for a century, upon 
that of Jewish studies out
side it. The mastery of the 
necessary languages a n d 
classical disciplines required 
for advanced scholarship in 
Jewish materials cannot be 
acquired in a few years or in 
a few courses. Jewish learn
ing demands too deep an ed
uca uon for advanced work to 
be undertaken upon a foun
dation presently existing in 
university curricula alone. 
Todaj, therefore, Jewish 
studi<es, both in the history of 
Judaism and in the lan
guages, literature, and his
tory and sociology of the 
Jews, depend upon non-uni
versi ty resources. 

At the present time, it may 
well be advantageous for the 
scholar of many Jewish sub
jects to be a Jew in origin 
and upbringing. The insuffi
ciency of university facilities, 
and not the intrinsic charac-

• ter of the s u b j e c t, is the 
cause. I think that the uni
versity must fully carry out 
its responsibilities, so that a 
person entering with no back
ground in, or even contact 
with, the subject may, with
in the normal period of years, 
emerge as a suitably qualified 
scholar. Thus the university 
will preserve its own auton
omr and achieve that self
sufficiency which in the end 
will protect and preserve its 
character. 
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No subject taught in a uni
versity must ultimately de
pend upon foundations lai 
out.sid of it. University 
scholars of Jud a i c a must 
make maximum use of the 
ubstantial ac 1ievements of 

modern scholar.ship, which 
has produced the transla
tions, concordances, critical 
texts, scientific commentaries 
needed to provide 0111cwhat 
easier access to documents, 
mastery of which has other
wise required a lifetime of 

~tudy. 
On the other hand, one can 

hardly consign cxtra-univcr- 1 
si ty Jewish learning to the 
sterility or boredom of the 
old issues, forms, and proce
dures, as if the same prob-

, lems which led to the devel
opment of contemporary hu
n1anities and social scientific 
scholarship within the uni
versity were not troublesome 
outside of it. Quite to the 
contrary, the philological, 
historical, social scientific, 
and other methods hammered 
out in the past century pro
vide as useful a tool for anal
ysis of a text in a seminary 
classroom as in a university. 
One may, of course, continue 
to ask the old questions and 
go through the old proce
dures. Proof of this possibil
ity derives from the actual
ity of Jewish learning in 
more than a few Jewish in
stitutions of higher learning. 
But the old questions seem 
less troubling and the old 
answers of diminishing per
suasiveness. If we find a key 
to treasures of insight, it 
should open many doors. The 
newer modes of learning 
need, therefore, to reshape 

the o de r,,1cs. 
T c c~ i ··erC'nc bC'twc n 

mo c'C'. o lcar ,' ,1' in ;1 uni
vcr. • y ~1 cl in CJti er cc:·ntc.· 
·0 £ st uc1y s:10 <.1 lc :jc mc:.c! 0 ex
p ici t . Schol, •. i :niv • ::, · -
tics a Jc v1 :;h-~p o1 .-o ::: cl 
schoo s o h • .'...'. -:.e~· lc:~L ,1 • :1,.,. 
., .. , · l not d • ffC; .. ·n com ·11 i .,
m nt , concern, ch · :!:°J ·otngor!- . 
ism. But th e ·oct s o.: om
mitment nnd .co.1c ··r. ,v· l be 
raa ·cal y ,'iff ·r e .. . r.,h\_; u n i
vcrsi y ~ 1.. •• n a1· . eek=> 1 c,c -
standing oi S,L11..:t res , t ,c 
p aroc:1 • , choL • ( and co 
not use the w o d pejora tive
ly) seeks part' c·:nttion in 
them. In a univ ·sity, co 11-
mitmcnt is to the scl ola:· y 
n1eihod or re- It; in p , ro
chial in t ·tutio, , o the con
tent of w 1at is studic . In u 
univcr ity, concern is for hu'
manity or socic~y fi r t, to a 
particular segment or exam
ple of it ccond. In the paro
chial in.s titution. concern is 
for th .. e g ·oup firs , mank,ind 
afterward. 

Protago 1ism in the paro
chial institution is t aken for 
granted. In the u 1ivcrsity, 
one advocates scholarly al
ternat'vcs; but the act of ad
vocacy o a rcl1g10n as such 
will quite prevent the com
prehension of a religion . 
"other than one's own:' and 
I suspect it will also impede 
understanding "one>s own" 
religion. In the parochial cen
ter of lea nin cr the signifi
cance of the opinion or per .. 
spective of the __ external en
viro.nmcnt, while one can 
hardly claim to ignore or ex
clude it, cannot be ~o deci
sive as the opinion and per
spective of the tradition it
self. 

Fron1 the pcrspect·ve o~ 
worldly reality, one can 
hardly locate "the Jewish 
people," but only various 
groups called Jewish, tenn 
bca ring various 1ncani gs in 
various settings, serving par
ticular functions within dif
:feren t societies. In the Jew- · 
ish school, on the other hand, 
'-'the J cwish people" loses its 
quotation-marks. It becomes 
a central category of anal
ysis, but no less so than Jew• 
ish law or the God of Abra
ham, Isaac, and Jacob or the, 
hope for the end of days and 
advent of the Messiah. 

(To be continued) 

.. 



By .JACOB N 'L'S. TER 
Editor's ~otc: ~a;,hi Dr. 

Jacob .. cusncr, a s-;1 ·i, tc pro
fessor of R eligion at Dart
mouth Coll<'~c, ~ . .- hcrn a -
Jlointccl p ·of . '.-) O • o ~~crgio s 
Studies at o ·n · 1 ivcrsity, 
bc~innino- lat r t is year. 

he author of s ,vcral books, 
he has writtc1 1 u 1 er o us 
articles for l arra:cl a d nop
ular publications. 1c Advo
cate has h • n 1 ·iv· lc;cd to 
pre. cnt many of 1 is most 
trenchant ·c cas on Jewish 
history and lif c. T 1is is t e 
fourth article in a series. 

With ·n most university 
: , curricula, Jewish t d'es arc 
.··1ocatcd in Departments of 

Ne·a't- Eastern Languages and 
Litcriltures, or in Depart-

. mcnis of Relig·on. What role 
will •• Judt1·ca play within 
Religion Dcpc1rtm nts? It 
seem~ to me J d~1 • s n will be 
most fruitfu ly st c i d from 
the pcrspect' ves of the his
tory of r li ,..1 io.1s, rather than 
irmn thos~ of p i lo ophy of 
religion, theology or similar
ly intcllcctually-c ntcrcd ap
proaches to t.1e study of 
re 1 i g ion (generally, of 
course. Christianity). 

What is the role of Jewish 
studies in . the hi::;1 ory of re
ligions? The tee 1niques of 
ihc history o religions and 
its categories of an;:ilysis have 
been applied unflinchingly, 
m o s t l y by scholars of 
Chri. tian c escent, to every 
religious tradition of man
kind, both archaic and 
modern, except for two 
Christianity and Judaism. ol 
the two, Judaism is till less 
studied thJn Christianity. 
While 1he Scriptures of an
cic-nt !. raC'l have undergone 
religious • historic.=i l tu d y, 
and while the Jewish sec
tarian environment between 
the 1\1:acca bees and the first 
century A.D., including the 
early Churc. i, has been care
fully c-xamincd • from many 
per:pectiv s, pr R ct 1 c a 11 y 
nothing l aw been done, ex-
cpt by a very few indivi

d ·n1s, upon the history ot 
Judaism since that time. 

No sub-division within the 
hi-tory of religions known 
as "history of Judaism" has 
yet come in to existence. The 
reaso 1 i 1 hat for Christi .1-
i ty, "history of religions" 
was really meant to provide 
a means of studying the re
ligions of the Orient. The 
history of Judaism w as 
clearly to be subsumed into 
the "Judaco-Chrislian tradi
tion," which for theological 
rea ·ons is not to be sub
jected to the same kind of 
analyses. 

The "Judaeo-" part of the 
Judaeo • Christian tradition 
usually drops away about 
70 A.D., but never later than 
135 A.D. Similarly in Pro
testant and non-sectarian 
schools, the "Roman .Catho-

. lie" part of •'·'\.Vest'ern'!. Chris-
tian tradition, or, under 

. secular auspices, "civiliza
·tion,,, falls away at the Re
formation. Such etraordinary 
even ts in the history of 
Roman Catholicism a-s the 
nineteenth century Renais
sance somehow find little if 
any, place in histories of 
Western "Judaeo-Ch.ristian-
ity." , 

The truth is that the uni
versity has been, where not 
Catholic, Protestant-though 
non-sectarian, liberal, and of 
a kindly disposition toward 
Jewish and Catholic, as well 
as Hindu. Buddhist, and Mos
lem students and their re
ligions. It was the Protestant 
vision which sl1aped Ameri
can university perspectives 
until the most recent past, 
That vision is, one must add, 
broader and more mature 
than the Jewish or Roman 
Catholic equivalents. The 
New Testament and the his
tory of Christianity are not 
syst~matic;ally studied in anY. 
Jewish-sponsored university, 
in this country or in the 
sta tc of Israel, except in re
lationship to the history of 
Judaism; while great atten
tion has been paid at notable 
non-secretarian, Protestant
oriented universities to the 
Jewish tradition. 

Philip Ashby points· ---out Goodenough was, and 
that the history of religions Scholcm is, pr · .. a ·1y a his-
in America cannot be sepa- torian o rclig· o;. secon a ily 
rated from the his tory o.f a histor ·an of Juda·sr.1, 
Pro e ta· t theolog ·cal c u- 1oug it ma t e ot -o 
cation. I think one may much ·n ie res t1l t , as in the 
airly add that the hi-tory of at itude, motivat' on and 

all forms of the study of re- focus of concern. Ye:t, ii 
ligion in secular American Goodcnou6 ~nd Scholem 
universities can be written in have cont ·ibuted much, then 
terms of the history of cul- we mny only be.fn to appre-
tural, if not religious, Pro- ciate the potent ial uses to be 
iestantism. Nevertheless, it is made of Jcwi data. 
hard to see how others, of When one considers, for 
different reli ..,ious traditions, e x a m p 1 e, tl-.c unstudied 
or of secular orientation, phenomenology of the rabbi, 
have improved upon the in his insepar b e political, 
Protestant record. cultural and religious roles, 

With the growing maturity one wonders how the nature 
of the history \ of religions, of relig'ous leaders 1ip as yet 
however, I see no alternative can be fully an properly 

• io both the inclusion of comprehended. T e rabbi, 
Jewish data into that dis- no less than the shaman, 

• 

cipline, and the application of ought to provide basic in-
the issues and methods of formation about the nature 
that discipline o the study of the religious virtuoso and 
of Judai-sn1. These, I suggest, what he represents •in the 
are the specific points at mind of his followers. 
.which the field of "Jewish More broadly, however, 
studies" have their most one may suppose t h at 

. promising, best - integrated Judaism, which seems so 

. place within the university remote and intellectual in 
(outside of Near .Eastern its central value-structure, is 
studies)• among' the religions ,vhich 

The history of religions, have in past times laid the 
. as I understand it, focuses greatest stress upon the man- , . 
upon the phenomena and the God in various forms, not 
morphology of religions. It only rabbinical, but also 
raises questions concerning • Messianic, and, certain 1 y 
the interpretation of the 're- '.: within Hasidism, mediatorial. 
lig10us structures, inclu~rn~ , In its struggle against mod-
myths, ideas and t~1eolog1ca 1 ern Christianity, m o d e r n • 
attitudes, and rites and Judaism has insisted that 
rituals, as n1eans of per- Jesus "could not possibly 
ceiving reality, or structur- -have been the Messiah" be-
ing it, or interpreting it, used cause the Jews could not 
by men in various circu1n- have believeed in a man-God, 
stances. The history of or in a spiritual Savior who 
Judaism has already con- was not a politician or a 
tributed considerable data to general. That denial if car-
that study, mainly through rect, required the exclusion 
the researches, in our own of Ha-sidism, only two genera-
day, of Erwin, R. Goodenough tions behind the German 
and Gershom G. Scholem, Jewish scholars, of Frank-
each of whom has shown, ism. three generations, and 
the one with archaeological, of Sabbateanism, four gener-
the other with mystical ations earlier- But it also ex-
sources, the possibilities of eluded the possibil ·ty of com-
relating Jewish religious data prehcnding the iigure of the 
to the broader patterns dis- • ralmudic rabbi himself. 
cerned in other religious 
situation-s. 
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•. scco d interestin~ theme 
Ynt:st be the transmutation of 
TcT;;1 on at the end of t 1e 
v ;, b;Iity of the ancient ways 
of perceiving reality. Des
c:·ptions of archaic or so
called pr· mitive religions 

ormally omit reference to 
i 1odcrn or con temporary re
l· g10us phenomena except 
among- still-archaic peoples. 
E..i t ihc great question in the 
hi tory (not merely philoso
p'1y) of religion n1ust be, 
what happens when archaic 
rca 1i ty comes to an end and 
modernism begins? 

It is one thing to re~ret, 
condemn, look back fondly 
or sadly. It is quite another 
simply to ignore the fact that 
something called, and calling 
itself, religion has persisted 
into modern times in various 
ways and forms, and there
fore requires study. 

I can think of no more in
teresting example of a re
ligion in the throes of trans- . 
n1utation into the modern 
idiom, better documented, 
with more variations in time 
and space, and subtleties of 
definition, than the history of 
modern Judaism. I have men
tioned only two issues within 
the history of religions which 
cannot, I think, be satisfac
torily discussed without con
siderable attention to the his
tory . of Jutlaism. There are 
many others. 

It is therefore the history 
of Judaism which finds a 
most natural accomodation 
within the curriculum. As a 
set of structures to be ana
lyzed, and not as a set of 
theological (or other) propo
sitions to be evaluated, Juda
ism • becomes interesting to 
the world of the university. 
It is self-evident that the 
same principle holds for all • 
religions, include Christian
ity. In particular, like the 
theologies of other traditions; 
the study of Jewish theology, 
except when examined from 
a comparative, or morpholo
gical perspective by his
torians of religion, and not 
as a self-validating system, 
has no place in the university 
curriculum. It is w n ere 
Judaism. among other re
ligious traditions, provides 

. evidence of a particularity in 
. . which broader categories or 1

• • issues may be exemplified, or 
'find expr~ssion, that Ju~aism 
becomes relevant to the cur
riculum of the universjty; 

I think it l'kely that Jud -
i ·m :ay n akc its cont ·ibu-
1.ion .owdrd the de inition of 
lar.;e:r structures o ~ analysis. 
E1 • adc 's work on arcl aic re-
li ~·on', Hinduism and 
C 1 ,~t· ani.,y quite naturally 
p.ov ded h 1 w·th particu ar 
data, out of whi ·h gcncr i
tics or categories of andly~is 
emerged. Give snmrwhat 
different da a - a r: ti ~ion 
n1ostly wi thout cathcci;a o" 
Tc 1p e. or thousa 1d!:> of 
year , for exampl ., he might 
well have raised different 
issues to begin with. Jud is1n 
focuses, in the terms of ana
lysis prov· dedc by Professor 
Jonathan Z. Smith, Univ. of 
Califo ·nia, upon the follow
ing stTm;tures: holy people, 
the structure of election, 
holy and, tl e structure of 
sacred space, Zion and e ... ·ile, 
temple and synagogue; holy 
days, ihe tructure of acred 
time, the S bbath, the feasU, 
the daily ervice; holy r·tes, 
structures of initiation; }. oly · . 
law and Holy book, the cos-
mic law, personal piety, the 
law and interpretation; Holy 
men, rabbi nd student, the 
philosopher, the magician, 
t 1e mystic, the messiah and· 
the Hasid, These "structures" • 
illustrate the viability of 
Eliade's basic design of ana
ysis, but also suggest ways in 
which particular, Jewish data 
mi~ht modulate those cate
gories. 

(TO BE CONTINUED) 
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By JACOB ~E ;s:'\ • 
Editor's ::-.;otc: ,. bbi 

.T, cob Xeusncr, asso i~tc ') -
f ssor of Rcligioi . t D t
mouth Col eg-e, has been a·)
J~oin~c prof csso.1. o: 1t lig-i ous 
Stu~ ic~ at Bro,vn ·niversity, 
hcg1r.nm;; lat ,r C is year. 
Th , ut rnr i :·ry • ··.1 ho <, . , 
he l • s writtc.1 , 1umcro s 
articl<'s . 1<': .:.1 c : nc J)OJ1-
ular ll h 1e: i s. 'he A< vo-
atc J as he 1 p ·i ilcgcd to 

pr s • 1t many o his most 
tr.en ! ant icl cas on Jcw·sh 
history ncl i c. T 1is is the 
fift article in a sc ies. 

(v) 

The compara t ive study of 
religions has redeveloped in 
r cent t ·mcs as a ruitful and 
illuminating approach. Such 
comparisol").: are no longer 
m<..1clc: i1 order to "prove" or 
''c emo1 stratc" the superiori-
1 y of one religion over an
other, but in order to under
st;md a given religion in 
terms of the options and al
t rnatives explored by other 
religions. 

I look forwarr to the re
vivification of comparative 
studies of relig · ns. In this 
the history of Judaism will 
both benefit and contribute. 
For example, t. ken in isola
t • on, the rabbinical academy 
may be studied from antiqui• 
ty_ to the present day, but 
without a significant aware
ness of what it really was, or 
what gave it its particular 
shape and method t a given 
time or place. \Vl en, how
cv ·r, one asks how the rab
binical school compared to 
the Hellenistic academy or to 
the Christian monastery how 
it functions in society aild in 
the faith, contrasted to the 
equivalent st r. u ct u res in 
Manichaeism, Buddhism, or 
Islam, much new in ight may 
r<'~ult. And it was the rab
binical academy which was 
the npparently unique leader
~hip-tra.inin~ insti tution of 
Judaism. How much other 
c ntral institutions struc
tures of belie! or ;iiual or 
myth, and the like may ba 
illumined by contrast or com
parison with those of other 
religious traditions, we may only guess. 

So while the history of H .J~daism has much to con- c~c texts, almost alone · t~ ~ut.c to the history of r - on t1tute the available cvi~ l1g10ns, the issues of t dence. To read them well broader field may ra ise one must have under rrone ~ wholly new questions and o~g _app1~cnticeship to ~naster p_rovide quite novel pe~spec- texts which represent a funtives, for the narrower one. damentally oral tradition In d e e d, the richne s 
O hat h~s been transcribcc . ·l ol9m,s perspectives de- Tal it· c,1c tudics in par i u~ rives m the end not from his Jar c nnot be mastered withgr.and study of Kabbalah, t 1c out a teacher, or better science of which he him elf several teachers in both th~ fo unded, but rather from 1 is old and modern manners a_hility to ask broader ques- Can .Judaism be stud·eci by tions concerning the struc- on~ wh<? has no personal reture of Kabbalistic experi- lationship to it? I think so encc and thought. lviany useful things can b~ We _may turn, finally, to f.~r:-e by t_he historian of re-some issues confronting any 1010ns •. First, since most of • s~~mcnt o~ the history of re- the 1?aJor. rabbinic texts of hg1ons. First, what is to be Elass~cal times exist in good the relationship between the ngllsh translations th historian of Judaism and the s~holar ~ho comes with par: historian of religions? It is t_i~ular issues or questions in not unr~asonable to expect mioct m~y well locate what the former to become familiar he feels is relevant and pro~vi th the methods, issues and ~eed .to reStudy the classical ideas of the field as a whole ext in the original. Second and to see his task as part of an~ more important, the his~ a larger ~ndertaking. But tonan qf religions should be th? other side of the coin is able to depend upon the ret!11_s: Can a historian of re- sults of the scholarship ot hg1ons make use of the his- o t_ 1~ e r s, philogians, textiory o~ Judaism without first cn~ics, ~omi:nentators, hisbecoJ!lmg a specialist in tori~ns, historians of law, art .J~d?f6m? It is a painful and ~~sic, and theology, sociolo~ d1f icult question, for if, as I g_i~ts. and other social · sciensugg_ested above, Jewish tists, and not have to repeat •· s~ud_1e_s must now depend in the processes which ori~i-. significant part upon the nally yi<:lded their results. In res_ourc~s of Jewish, and not e':er_y . field of intellectual un1vers1ty, curricula, then discipline,_ one customarily how can a non-Jew hope to depends in some measure m~ke a contribution to the upon others, either predecesh is tor Y of Judaism or s~n.; or coll~agues in cognate ~hrough the history of juda- fields. Jewish learning does is_m to the history of reli- not present an arcane and g10ns? remote exception. On the one I?and, it is diffi- The contrary view that the cult to conceive a genuine true schol.:ir is only 'one who mastery of Judaism without h_as gone through the tradia ~lose study of the texts ~1onal processes of learnine? which for the most part pre- in the traditional modes and serve it. Judaism has few then rejected them for modmonuments outside of books ~rn scholarship, predominates and the "native-speakers" of 1n many circles of Jewish the tradition, those who em- scholarship . . It reveals the body one <;>r_ an~ther aspect laten~ Man_derinism of .Jewish o_f the tradition 1n their own ,learmn_g (itself • a datum for h_ves, are with few exceptions the . ~1story of religions). eithe~ not interested in ad- Spec1f1c texts, mastered in dres~mg the~s~lves to those· ancient ways, through the outside the hm_1ted communi- , o!d. com~entaries upon the ty of the fa_1thful, or in- c . questions, constitute the capable of µ~>ing so. primary qualification f O r scholarship. 

Vll12•, is impo .. tant • s not 
what one cr1n ao with w.1at 
he kno .,;s , but ~:1

~,1.. : . , has 
''be • ' " en L ougf', s ~... c· ·-
posu C O t:1 C tC':· S n., --t 1cr1 y 
tran: ·or 11 a1 r tl e ·c ·ore 
qualifiec r C stu r C: t . - Od(; n 
cholarsh ·p a c s second 
l11r:· -. (lro 1, 31i ... Y, is
n h~1 1 mc1 t wi l the old 

met ods a.[' er u 1 exposure 
to t 1 n. It ·s no le:. s a magi
cal _view o - le ni ~. but one 
wh1c 1 leva tes to a norm 
th e.·peric:ice of alie ation. 

The q c tion of ' tudyin!! 
a religion not o e's ownr, 
gener Uy dcper. ds , pon the 
suppos'tion that o e' own 
religion pl ys a cc1 t al na.ct 
in his cap city to coinprchcnd 
some other. I do not see this· 
as a serious class-room prob
lem at the ou tset. 

This is not to ay that the 
study of the h istory of 
.Judaism is not likely to raise 
certain b oadc quest· ons 
about the nature of rcli ,.,ion "th • 0 or e science of religion." 
After the tasks of descr··ption 
interpretat· on and ndcr~ 
standing have been under
t~~en, the further re -pons·
bihty of recon · tituting the 
data has yet to be done. But 
I do not see how it can be 
done in the narrow frame
work of the hi tory of .Juda
ism, as it is stud · ed in the 
university classroom. Rather 
it is to be done in two way~ 
and for. two different pur
poses: first, in the .Jcwi h 
scminary, for theolo~(cal pur
·poses, and, second, in the 
ph~losophy of relig· on, for 
phenome 1olorrical purposes. 

0Qo can hardly overesti
mate, moreover, the impor
tance_ for Jewi ·h learning ot 
the lustory of Judaism within 
the context of t 1c history of 
re_ligions. Ashby quotes 
K1 aqawa as follows: 

"The expert in one religion • 
must also be cognizant of the 
n_ature, history and expres-· 
.s10ns o.f religion beyond the 
one religion he seeks to 
understand. Adequate under
standing of one religion is 
seldo1n, i.f ever, achieved by 
knowledge about that religion 
only. The historian of re
ligions needs to po scss wide 
~nowl~dge of his subject in 
its _universal expressions 'if 
~e 1s to fathom one religion 
1n depth." (In Religion, ed. 
Pa_ul Ramsey, Englewood 
Clifis, N.J., P. 44). 
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c:0 : ; .. , w·th th • major ex
r 1j~;r)i of . cbolc1n and 

G0 Jr r ."; u~,1, ; is'orians of 
Ji d:J !. , : 11avc :r ot « ... -:en com
p,:1r,. u ·e approocl cs very 
~r·:-inu~1~:. It is tr c that they 
• a ·c ccJnJccturcd about "in-

l .r•,1cc.s'' of one thing upon 
. O;(,c::1;ng else, e.g. Iranian 
b~l .c. c0 • upon Qu 11ran; but 
o,:ly rar~ ly have they tran-
cc-ndcd Sl ch naq·ow, positi

v is ic questions. 
l\1o::,t scholars of Jewish 

subjec ts would, moreover, ac
cept ~ itagawa's statement if 
·t were phrased in any terms 

!or that study. ''engagement o 4 fee i :--" not •• We therefore have a P ·o- to be ignor d or denied. T.1c visional task at hand: :o learn very engaf,en1ent of J \ i h what are appropriate i ~s c., s holars in the t 1ci of and methods, ana to b_ing Judaism is bound to oper~ t 
these issues and methods to as a personal factor. T'1e in- .': bear upon a rich and practi- fluence o Yehezkcl .;:.at: f-cally untouch~d, almost un- n1an's 4 i ·:.o .. y o he eJio-· o:i known religion. Sil ce t ... t of Israel 1:)on b i b 1 i c 1 
religion has ent red a new cholars of conservative-age in its history, with the Jcwis 1 o i 0 in c nnot .be ex-
general decay o ' pre-moder plained entirely in tcr ~ o_ • ·: forms in the \Vest, it shou d the persuasiveness of Kau -
be clear that few Jews are in n1an's case, if only b cause 
the situation of the Buddhis • has made very little Leadway who comes to the West to elsewhere. Kauf1 .an supp ies, 
study Buddhism. :• rather, a pecur. ly sati -f - .. 

Sin1il rly, since tho .. il'lg w y fo b bl' cal cl o a • .. version of the Jews seems to ship in a supposedly moder 

on r • ll1, n religion.. It i~ 
recognized that one must 
nrnster several languages, 
literatures. histories, cul
tures for the study of aspects 

, be finally concluded, except . · form to co-exist with a very 

of the Jews or Judaica. 
Jewish scholarship began; 
however, in the age of posi
tivi sm, and has remained 
ever since the last refuge of 
iunc amentalist, naive positi
vist ic thinking. It has, there
fore, not evc:1 bothered to 
apply Hs reductionist' pre
suppositions to Judaism as a 
re ligion, but by and large 
ignores it to begin with. 

So very little effort is de
voted to the study of the 
history of Judais1n that it is 
not even included . in the 
curric lum of the Jewish 
Theological Seminary o.f 
America , for example. · If it· 
were )o.:- iblc, some scholars 
of J11r1:1ica would deny that 
Juda· :m existed as a religion 
in a 1y sense, but only a~ a 
law, a culture or "civiliza
tion," a nation (people), or 
something - anything -
other than as a "religion," or 
rcligio s tradition. Others 
will go so iar as to deny that. 
Judai m, if it is a religion, 
has had any theologies. 

An examination of the 
pages of Jewish scholarly 
journn1s will uncover re
mark:lbly few articles about 
Jewish religion, tho ugh 
there a ·ca great many which 
contr·butc in some way to • 
the stuc y of Jewish religion. 
But those contributions take 
the form of intellectual or 
so c i al history, philology, 
sociology, and text-criticism. 
One central contribution to 
the study of Judaism emer
gent in the universities will 
be a methodology appro_. 
priate to the study -of the· 
hi ~tory of Judaism; a second 
will obviously be concern 

as an eschatological hope to .. traditional ormulation o:f be left for the cschato 1, ' Jewish theology, especial y .... 
Christians normally do not . for people who want to con-come to the study of Judaism tinue to study the Bible a 
in order to master the infor- • •. revelation. . 
mation necessary for a inis- Having abandoned th sion to the Jews. Atheists .. ' classical faith in the Pentanormally are less bothered ieuch as revealed by God to 
by the absurdities of Judaism • Moses on Mt. Sinai, the con- .than those of Christianity, ~ . servative - Jewish scholar 
which impinge more readily finds comfort in Kaufman's 
upon their consciousness. arguments leading to much ·· One's personal "emqtional , the same faith, but on a much 
condition" can play no role more positivistic basis, in the 
of consequence in the study . . "Mosaic revolution" of mono- .. . 
of a religion few in the West theism within Israelite cul- • 
have held in its classical t1:1re. It would moreover be a • • forms for at least a century. misunderstanding of the .. Whatever "engagement ·of • "modernization of Judaism') 
feeling" we find therefore, to suppose that modern Jews ~ n1ay be of two kinds. First, see themselves as discon-
it may be shnilar to the en- tinuous with the past. On gagement of the classicist, or the contrary, the very stuf 
the antiquarian, namely, a • of their modernism is the • fondness for the dead past , effort to· restructure, ot re-
and its glories. Since it is form inherited, archaic be-
dead, one may speak of its ' liefs, attitudes and patterns. 
glories. So far as it is alive. Whether this is quite selfand in its many modulations, • consciously done, as in re-
Judaism is very much alive, form and c o n s er v a ti v e 
one cannot yet know what Judaism, . or quite. unself-
these glories may be, or what · •. conscious to begin • with, as they are not. But the history : among so-called orthodox ·of Judaism goes far, far be- • and secular .Jews, is not at. 
yond the nineteenth century, :· issue here. What is important 
backward to at least the de- is that the modern proceeds struction of the first Temple, •. • :from the archaic, and their 
and I see sufficient ground3 . • relationships are subtle and . 
:for • many far-reaching in~ • difficult to comprehend. • 
vestigations 1 on g before Hence the Jewish scholar: • • 
"feelings" an d "involve- of Judaism however secular . 
ments" pose much difficulty. !. or objecth;e he may think 

Since Eliade refers to prob- himself must still conscien-
lems of aesthetics, it may be tiously ~tten1pt to meet Kita- -: 
useful to draw an an_alogy gawa's cond~tions, just_ l~ke :from the study of the history other historians of religion of art. One may penetrate and for much the same rea-
very deeply, I think, into the son: "First is a sympathetic 
art _of Rem~rand~ witho_ut for understanding of religions a single minute 1ntend1ng to . other than one's own; secon • 
paint in his fashion. One may ~- is an attitude of self-critism, similarly penetrate _deeply !• or even skepticism, about into the understanding of ' one's own religious back
Jewish relig·on _Hon its own • ground. And third is tha_ : 
plane of reference" or OZ?- ~he 'scientific' temper." In the ·plane of reference ~f religion .. , . beginn=ng, the Jewish his.;.· 
as a phenomenon 1n h:uman I torian of Judaism must sea • history, without intending to • both himself and his enter- . adopt that r,eligion _or _anr, prise · as themselves coristi-
other. The ' modernization . tutind' data in the modern • .... 
of Judaism is, th~reforo, ,: histo~y of Judaism. So,. a.s. • what n1ay make possible the elsewhere the • vet'Y act of ' 
study of its history. ·~ scholarship affects what· ,is 

N onethe;ess, I think_ I . err ,: under study. 
on the side of optimism. • (To be continued) There is a second form of 

.. 



JY J.\CO P x ·cs.· :.n 
Editor 's . ~n c: R:11-,hi Dr. 

.la rob !\cw r.c ·, :>ssociate p ·o
frssor ol -.,.. jr•io at D rt-

' ·110uth ollr~c, has h"cn ap
r,o nlrcl prn . <o •o nc·g-ious 
S I d 1 • .... ~ t , N1 w t ; 1 j ~ r. 1 y , 

• hr~in 1in~ this year. 
c author nf ~cvcral hno {S, 

he h;-i'-) ,vrit en numc o ts 
;irtick. fn • lr;ir 1c<l an<l pop
u la r u il1r .~t' <i "' · Tl c Advo
cate has hr n privil ,.... l to 
prcsrnt n. ny of his m0st 
trrn ant ic,C'.-is 1 Jewish 
hb"o ry and 11 ·· . This is the 
final article in series. 

y JACOu XEUSNER 
Co. clu.;.l·on 

T c hror.Jd r.;.1ge of •"Jew
ish tu<l1es'' rnriy contribute 
to the 1 n;vc :-: ty curriculum 
at mc1ny po ·nt~ .. i)ut the par
tic11. }1() ; al wh· ch a spe
cia :st in ··J cw sh stud · cs,. 
mn. t ne;..Jr y cl;)proximat.es 
1.nc t..n v r 11.y's needs is in 
th0 fie ld of the history of Ju
d;Ji :,m. Tha t is not to suggest 
11m l the lTC' )rC'W lang age 
-: 1c spC'cic1 lL·· s n the study 
of Hebrew li n urc do not 
b ·lon~ in dcp.Jrtments of 
.. cnr Eastern l~nguagcs and 
literature , :for they do, even 
thoug-h befor recent times 
Hebrew literature was hard
ly a Near Eastern creation at 
any single, sig 1ificant point 
in its historv afler the tenth 
century. S;1eciali ts in the 
sociology o[ the J wish com
munity n y well make a 
noteworthy contribution to 
the ocial .-cicnccs. , Spccial
jsts in a giv0 1 period and lo
cnl o.f J wi. h history obvi
ou. ly h.1ve their vppropriate 
pfacc in ;i l i. tory dcpart
mcnl, so long a. they arc 
ndcqu:-itC'ly tr.1i ncrl to m:1kc .a 
contr · ution to the broader 
interests of th~t d partmcnt·. 
Spc ·i~11ists in medieval Jew- . 
bh philosopl y, or in modern . 
Jcwi~h "thou~ht" may join 
in th dbcussions of the his• 
tory c1f philosophy, or even 
in rnodcrn philosophical dis
con ·se pursued in old-iash-
1on d ways (where these still 
persist). 

-
...i.....w.. 

But ·so far as "Jewish 
studies" cover an arcrr. by 
means of many disciplines, 
there can be no place or 
a "departmEn t o.f J e w i sh 
studies" t110ugh a "ccnter 11 

ir:iv?lv·ng disciplinary pe-
10h t of rnuny kinr obvi 

ously serves a useful pur
po e. And so far as a univer
sity offers a strong progran1 
in the study of religions, it is 
in that program that it.s pri
mary appointment in "Jew
ish studies" should quite nat
urally find, its place, though 
not to the exclusion of an 
appointment in Hebrew lan
guage and literature. Given 
the predominant content of 
those studies, I think it only 
appropriate. 

A final point:. the develop
ment of Jewish studies in 
universities must not be 
shaped to meet the parochial 
interests of the Jewish com
munity, the synagogue or 
Judaism. Jewish community 
groups in recent times have 
discovered that "the future 
of the community" is being 
decided on the campus. They 
hav~ therefore chosen to 
strepgihcn _programs aimed 
at mfluencmg the Jewish 
colleJ::!e student to come ta 
an affirmative decision _upon 
basic issues of Jewish iden
tity and commitment. As 
chaplaincy, or Hillel pro
grams, such efforts are whol
ly unobjectionable. 

I,t is, however, quite natu
ral for Jewish community 
groups to look upon profe -

l sors in the field of Jewish 
learning in general, and of 
the history of Judaism in 
particular, as allies in the 
''strug~le." They are widely 
expected to continue in the 
clas room the advocacy of 
Judaism which begins in the 
synagogue schools and con
tinues in the pulpit. Secular 
Jewish. organizations, inter
ested in recruiting future 
leaders for their fund raising 
and other needs. similarly 
turn to the .~ a m p u s, and 
t11l"'rrifore to the professor of 
Jewish sfudies, particularly 
w11 n he is a Jew to begin 
with, for support. 

As I have- emphasized b -
fore. I think J cwish studies 
be'on,.., in parochial setting's 
as well as in u1 iver ities. 
When in un • versi ties, how
ever, neither s\ ch studies 
nor ho e re,:;pon ... il,le for 
pur; i 1" tl1 n mu""t he u c cl 
for propagandistic purpos s 
1- .. - ·=:::r:-, .. ~ • ~ 
of any kind. It is not the 
responsibility of the pro
fessor of the history of Ju
dai m, or of Hebrew, to· 
interest himself in the state 
of the soul of his students, 
whclher Jewish or gentile. It 
will render his; true task ·m
possible if he docs so, except 
as he sees himself and his 
students as themselves con
stituting data for the study 
of the history of Judaism. It 
is <:ertainly not the task of 
any professor to serve oth
er than university commit
ments. 

It may, therefore, be wise 
for universities to avoid de
pendence upon Jewish com
munity funds in the creation 
and maintenance of programs 
in the field of J ewjsh learn
in cr. I do not uggest that the 
Jewish community and syn
agogue represent a more 
dangerous pressure group 
than any other, onlv that 
they are no less so. In any 
event, rabbis and others who 
h a v e achieved significant 
mastery of Jewish tradition
al learning are not on that 
account appropriate candi
dates for full, or more espe
cially part-time university 
posts any more than are local 
priests or ministers. Nothing 
will so endanger the healthy 
development of Jewish learn
in,g in its various modes 
within the university as the 
exploitation of that develop
ment for other than strictly 
and narrowly defined uni
versity purposes. 

J d ic stud:";;, 'l':c1t ·:;;, t:1~ 
tudy 0.1. th 11istriry of .Ju

daism , 'md P.cnr<;w 5tudies, 
the stt.cly o~ --c) ·ew lar.
guagc an li ter tu4·e. toget 1-
er be on 6 wit.;.i 1 the 1 niver
sity cu .. r • c 1 .,, o:: the • -
mnn ' ti . tl 1, Ller to . crve 
the intcrc ts nnt o 1ly of 1: ,
gui ls or Sc 1·1 .-ts, but al o 
of s udc 1 s of • ·l -~ion . If, as 
G. E. on Grune-rl an a·d . 
an article ent' tl , ,., .... ;; am ·n a 
Humanis ic Ed u . ti on. "A 
human ·stic ct c,ihon "• ·1 

• essay to evo {e the widc '"' t 
possible range of re ... ponses 
to the limuli of civi iza ·on," 
then wi hin it, the lustorv of · 
Judaism provides nu • bcr 
of impor ant pc spectivc-. It 
is 1 he .iC'rount of tl e d l
op. eL~ ~i:: a ·warld r~ 1g10n 
from c ose to tl e ery beg n-

• nings of human history until 
the· present clay. Its history·\. 
inc.ludes the mo t var· d 
:forms and exprcssio s of 1 

that world rel igion, •it for
mation into seve al sorts of 
political systems, 1 s narrow
ing into esscn1 i;:illy alvific 
forms, i1 s bro~dcnmg into a 
whole civilizatio ··. (in Cen
tral and Ea tern Europe). 
and finally, its renewed de-

. velopment in a cries of com
plex and subtle responses to 
the modern situation. 

In the development c,f Ju- • 
daism, foreign cultural tra
ditions were absorbed, modi
fied, eliminated, :iHustrating 
the processes of cultural in
teraction and tran formation 
( paraphrase of von Grunc
baum). Finally, the history 
of Judaism contains a u u- . 

, ber of unifying elements, 1 shared in other Western re
ligions yet in ome ways 
quite unique. Judai -m i~, as 
'Von Grunebaum -ays of Is
lam, "both close enot ..,h to 
the Western view of the 
world to be in tcllectually 
and emotionally under--tar.d
able and sufficiently far re
moved from it to deepen. by 
contrast, the self~interpreta
tion of the West." 
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WHAT TO DO ABOUT JUDAISM? 

With the steady growth of religion-study, interest in adding specialists 
in non- Christian religions has matured. A perfectly natural next-step on 
campuses with considerable enrollments of students of Jewish origin-- and 
elsewhere, to be sure- -is t;he addition of a scholar in the field of Judaism. 
Yet two problems have troubled such departments as have considered such 
a step, and even taken it. 

First of all, what do you do with a Judaica specialist? Since the 
normal undergraduate curriculum follows the main lines of the Protestant 
divinity school divisions, with courses in OT I NT I Christian ethics (or' 
more recently, sociology of religion), religion and literature, science, 
and philosophy, history of Christianity and Church history, with a dustbin 
course of "world religions II or "history of religions" for everybody and 
everything else, Judaism has no obvious place. The "Judaeo-" part of 
the II Judaeo-Christian tradition" generally coincides with the so-called 
Old Testament, and post-biblical Judaism. That is to say, the history 
of Judaism in the past twenty centuries fits into no obvious slot. 

Colleagues quite comfortable in their Protestant-Christian 
orientation to the study of religion feel a dislocation, therefore , and 
discover, after the classical issues of Protestant and Roman Catholic 
studies have been covered, that the addition of a specialist in Judaica 
creates a "zoo-department". Quite naturally seeking an integrated 
curriculum, they find it easiest to attain it by excluding Judaism. The 
integration follows of itself, especially so since a smattering of 
"world religions 11 

, generally not taught by specialists in Buddhism or 
Islam, is easily included in topical courses such as "Religion and 
Culture". 

Secondly, how do you find a Judaica specialist? The history of 
modern Jewish scholarship does not include much exposure to, or con-
cern With, the science of religion. The normal training in JeWish 
scholarship stresses philology, literature, medieval philosophy, text
studies of various kinds, and the history of the Jewish people. Many 
doctorates in the area of JeWish scholarship are attained in disciplinary 
departments of history, sociology, Near Eastern languages, or philosophy, 
or in Jewish divinity schools, and remarkably few in departments of 
religion. Jewish scholarship, moreover,, exhibits a strongly positi vis tic 
bias, and questions which are actually theological or philosophical are 
frequently reduced to matters of "fact", as if "fact" was fact and could 
resolve issues in the humanities. 

Finding a suitable candidate for a religion department post in 
Judaica represents, therefore, a formidable problem. People trained in 
other disciplines, such as history, social science, or literature, 
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Sec ndly, while I am not aware of such a di::;tinction being prevalent 
among stude ts at my own college, there is, so it seems to me, a related 
problem whic I find disturbing. This problem is in respect to ordering 
books in religi n for the college library from funds secured through Title 
II, or other fed al grants. I have discovered that the college librarian 
is very hesitant bout using such funds for the purchase of books in 
religion. Implici in this hesitancy, as I see it, is a lingering suspecion 
that the teaching o religion is aimed at indoctrination rather than in
struction. Books i Asian studies, including books on Asian religions, 
do not fall into this rohibited category, nor apparently, books on the 
Reformation if ordere by the history rather than the religion department. 
If this is not simply a ocal problem, some statement on this matter from 
the A. A. R. might be he ful. 

Thirdly, as one w\o teaches in a denominational college, I bridle 
at the observation that in ~uch colleges teachers of religion present a 
religious faith II apologetica'i.ly ... without apology, 11 and that in such 
institutions religion is not t ght in terms of its own subject matter. I 
would hazard the conjecture t at in such denominational colleges the 
approach to the teaching of co ses in religion does not differ greatly 
from that employed at Dartmouth This does not mean, however, that 
either at Dartmouth or at a denom ational college, religion is taught 
from a purely phenomenological or escriptive viewpoint. Accuracy 
in description is as requisite in the eaching of religion as in other 
areas of study, but in religion, as in :the humanities in general, there 
is always the question of meaning. 11 at does this mean for me" is 
not an illegitimate question in the stud of the humanities. It is rooted 
in the nature of the subject matter itself, concerned as it always is 
with the question of meaning. One of the urposes of study in the 
humanities is to engage the student in a di ogue which will lead to 
a more adequate and meaningful understandi of human existence. 
The danger of a purely historical or objective oint of view, as has 
often been pointed out, is that one may become thoroughly conversant 
with the ideas of others but develop none of his wn. Or worse, so 
far as the teacher of religion is concerned, to ha a viewpoint and 
not to be conscious of it. 

While the line of demarcation between the scie es and the 
humanities cannot be so clearly distinguished as it once as still 
there remains a difference in approach. As Aristotle obse eel in his 
Nicomachean Ethics, 11

• • • for it is the mark of an educate man to 
look for precision in each class of things just so far as the n ture of 
the subject admits; it is evidently equally foolish to accept pr able 
reasoning from a mathematician and to demand from a rhetoricia 
scientific proofs." 

\ 
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specializing in JeWish materials, should not be thought of as qualified 
by such training to take part in the curriculum of a department of religion. 
For religion department purposes, they should be understood as II native 
speakers" by contrast to linguists, or, in social scientific terms, as 
11 informants II rather than field investigators. They know a great deal 
about Jewish tradition and this is not the place to analyze what that 
knowledge consists of -- but they know little, if anything, about the 
academic study of religion. They have slight understanding of what is 
equivalent, in the field of Jewish studies, to the study of other religions 
in the context of other traditions or cultures, or in the context of the 
study of religion. 

Graduate programs in Religion, with emphasis upon the JeWish 
tradition as part of an integrated education in the science of religion, 
obviously will have to take shape to meet this need. Such programs 
will seek out well-educated II native speakers II of the Jewish tradition. 
and provide them With education in other religious traditions, in critical 
methods of the study of religions, and With some specific, advanced 
training in the field of the history of Judaism. The emphasis is upon 
the integration of the study of II Judaica II into the study of religion. 
The natural place for Judaica Within the curriculum of both undergraduate 
and graduate religion-study is in the field of history of religions. 
"Theology" or "religious thought" is properly focussed upon Christian 
issues and methods. The "biblical field" is too limited chronologically 
to comprehend considerable data of Judaism. The several analytical 
fields do not need the distortion of further concentration upon a single 
tradition. It seems to me those who object to the II zoo-department" 
are quite correct, and that the study of religion through broader, more 
comprehensive categories than a single specific tradition is essential. 
I believe it is through history of religions that such an integrated 
curriculum is to be achieved, and it is there that the history of Judaism, 
in particular, is to. find its place. 

Specific courses in the history of Judaism would still, I think, 
make a useful contribution to the curriculum, just as specialized courses 
in other religious traditions should be offered. Such courses would 
naturally stress the issues of the common, or core curriculum: what is 
religion? what do the history of religion and the histories of religions 
reveal about human experience? 

I confess that my own thinking about the teaching of the history 
of Judaism is still at its early stages. The folloWing syllabus re
presents an effort to teach about the history of Judaism in late antiquity. 
I have avoided the term "Talmudic Judaism", for I do not believe an age 
in the history of a religion should be categorized by a book written by 
a few men in it; and also eschew the term "classical Judaism", because 
I am not sure what it means. The second paragraph is a paraphrase of 
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the opening statement of a syllabus by Professor Jonathan Z. Smith, 
University of California, Santa Barbara. In addition to class sessions, 
reading as specified, and examinations, the students are expected to 
write papers of about 25 typewritten pages on some specific aspect of 
rabbinic theology, that ·is, within the third unit of the course. 

A History of Judaism from the Destruction of the Second Temple, 
70 A. D. , to the Arab Conquest, 640 A. D. 

The purpose of this course is to discover the fundamental religious 
structures of Judaism as it existed in the first seven centuries A. D. 
Except for a brief survey, the history of the Jews will not be narrated. 

The task is to try to interpret Jewish religious expressions in this 
period, not to judge them as 'true' or 'false' or to ask questions about 
their 'personal' or 'contemporary' relevance. While rabbinic Judaism 
has shaped the subsequent history of Judaism, the forms we shall study 
have been dead for centuries. The student is expected to attempt to 
understand what the religious structures of Judaism, in particular of 
the rabbinical estate, meant to a group which expressed the meaning of 
its existence, and interpreted or constructed reality through the religious 
myths, symbols, rituals, art, literature, social forms and social relation
ships, under study in this course. 

I. INTRODUCTION 

1. What is the History of Religions ? What are the sources for the 
history of Judaism in Late Antiquity? 

2. The Historical Setting 

II. SALVATION THROUGH TORAH: RABBINIC JUDAISM 
AS A SALVIFIC SOCIETY IN ANCIENT JUDAISM 

I. The Salvific Society in Antiquity 

2. The Rabbinical Academy as a Sal vific Society 

3. The Configuration of the Rabbi and the Rabbinical Academy 

4. The Rabbi as Politician and Witchdoctor 

5 . Handbook of the Life of Torah 

6. Types of Salvation in Antiquity: The Rabbinic Way Compared to Others. 
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III. SOME STRUCTURES OF RABBINIC THEOLOGY 

1. What Do We Mean by II Structures 11 

2 . Holy People 

3 . Holy Place; Temple and Synagogue, Zion and Exile 

4. Holy Time: Prayer 

5 . Holy Law: Torah and Study of Torah 

6 . God as Rabbi . The Rabbi as Living Torah. 

7. Some Structures of Rabbinic Judaism, Summary, Creation, 
Revelation, Redemption 

IV. JUDAISM AND OTHER REUGIONS OF THE AGE 
SOME COMPARISONS 

1. Comparisons to Manichaeism and Astrological Cults 

2. Comparisons to Eastern Christianity 

To conclude: The above should be regarded as preliminary and 
tentative. I suffer from the limitations of insufficient education in 
history of religions and in methods in the study of religion which I 
have ascribed to others. If I have made progress, the reason is that 
my colleagues in Dartmouth College over the years have educated me 
in the study of other religious traditions in particular, but more im
portant, in the study of religion in general. Since that is so, I am 
sure other departments of religion can begin the transformation of a 
"native speaker" into a scholar of religion -- and perhaps not only 
of native speakers of Judaism, but also of other religions, perhaps 
even of Christianity, into scholars of religion. 

Editor's Note: 

Jacob Neusner 
Dartmouth College 

Space limitations prevented inclusion within the above course 
syllabus the most interesting list of readings which are provided within 
the course. Anyone interested in seeing this bibliography should con
sult with Professor Neusner directly. 

13 
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PROFESSOR NEUSNER TAKES NEW POSITION AT BROWN UNIVERSITY 

Beginning in July, 1968, Professor Jacob Neusner will assume new 
duties as Professor of Religious Studies at Brown University. He is 
presently a member of the department of religion at Dartmouth College. 
Professor Neusner is known for his historical works, A History of the 
Jews in Babylonia, and A Life of Rabban Yahanan Ben Zakki. Currently 
he is serving as editor of Religions in Antiquity: Essays in Memory of 
Erwin Ramsdell Goodenough, a volume awaited with anticipation by 
members of AAR, especially pupils of the late Erwin Goodenough. 

THE ASSOCIATION OF JEW WITH MUSLIM BY MEDIEVAL CHRISTIANS: 
A NEW APPROACH TO THE ORIGINS OF MODERN ANTI-SEMITISM. 

Dr. Allan Cutler, Assistant Professor of Jewish Studies and Medieval 
Religion, Department of Religion, Temple University Philadelphia, has re
cently been awarded a fellowship by the National Foundation on the Arts and 
the Humanities, for research during the Summer and Fall of 1967 in Phila
delphia and Los Angeles, on the topic "The Association of Jew with Muslim 
by Medieval Christians: A New Approach to the Origins of Modern anti
semitism." This topic involves a new hypothesis with regard to the medieval 
origins of modern anti-Semitism which he has developed during the course 
of several years of research on the history of medieval Christian attitudes 
toward Islam. 

According to this new hypothesis, the great outburst of anti-Semitism 
is Western Europe in the High Middle Ages {1000-1300), carrying on over 
into the Later Middle Ages {1300-1500) and into modern times, was not due 
to the charge that the Jews Killed Christ, nor to economic and social rivalry 
between Jews and Christians. It was due rather to the dynamic expansio,1 
of medieval civilization between 900 and 1100 A. D. which resulted in the 
great clash between Christianity and Islam known as the Crusades. The 
Jews were caught in the middle. Because of their similarities to the 
Muslims, the Jews were viewed by Christians as Islamic fifth-columnists 
in Christian territory, agents of the foreign Islamic conspiracy. Had there 
been no great outburst of Christian hatred against the Muslims in the Crusades, 
there would have been no great outburst of anti-Semitism. With the 
developing Jewish-Christian dialogue of today, we are finally getting our 
chance to overcome the terrible legacy of anti-Semitism born out of 
medieval anti-M uslimi sm. 




