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RABBI ROBERT I. KAHN, o.o .. o.H.L. 

Rabbi Daniel Jeremy Silver 
26000 Shaker Blvd. 
Beechwood, Ohio 44122 

Dear Danie 1: 

TEMPLE EMANU EL 1500 SUNSET BOULEVARD 

HOUSTON. TEXAS 77005 STUDY: 713 529-5771 

November 9, 1977 

Mordecai Podet writes with a series of reports to 
make to you about Kol Nidre, and I am so reporting. 

We use the Union Prayer Book, volume 2. The only 
additional prayer we add is a prayer by Chaim Stern, 
copy of which I am enclosing. 

Cantor Groper is preparing a description of the 
music, which he will send to you. 

I 

The sermon is already in your hands. 

The Benediction has no special features, except 
just an introduction to the recitation of the priestly 
benediction. 

I wear a white robe and an Armyttarah, which is 
cut down and looks more l"'i ke an- atafah rathe1" than a.,... 
t811itb, althoog,b, it's ~more like the Catholic type of 
arrangement. The other Rabbis wear only white robes. 
Laymen on the pulpit wear dark suits, and women wear 
sober dresses. 

Best personal wishes. 

ely ours, 

Robert I. Kahn 



'·EVENING SERVICE FOR ~ATONEMENT DAY 151 

WE SIN AGAINST YOU 

~c sin against You when we sin against ourselves; for our 
failures of truth, 0 Lord, we ask forgiveness: 

For pretending to emotions we do not feel; 
for using the sins of others to excuse ou~ own; 
for denying our responsibility for our own misfortunes; 
tor refusing to admit our share in the troubles of others; 
for condemning in our children the faults we tolerate in 

ourselves; 
for condemning in our parents the faults we tolerate in 

ourselves; 
for passing judgment without knowledge of the facts; 
for re~embering the price of things but foroetting their value; 
for teaching our children everything but the meaning of life; 
for loving our egos better than truth. 
\Jc sin against You when we sin against ourselves for our 

failures of love, 0 Lord, we ask forgiveness .: 
ror using people as steppingstones to advancement; 
f0r confusing love and lust; 
for treating with arrogance people \iJeaker than ourselves; 
for condescending toward those whom we rega rd as inferiors; 
f n r c y n i c i s m ~vh i ch ea t s away o u r fa i t h i n t he po s s i b i 1 i t y of 1 o v e . 

• \Jr sin against You when we sin against ou rse 1 ves; for our 
failures of 

Ju~tice, 0 Lord, we ask forgiveness for us and all mankind: 
for the s n of racial hatred and prejudice; 
for the s n of denying its existence; 
for the s n of using violence to maintain our power; 
for the s n of using violence to bring about change; 
for the s n of separating ends from means; 
for the s n of threatening the survival of life on this planet; 
for the s n of filling the common air.with poisons; 
for the s n of making our waters unfit to drink and unsafe 

for fish; 
for the sin of pouring noxious chemicals upon trees and soil; 

, for the sin of obeying criminal orders; 
for the sin of lacking civic courage; 
fnr the sin of silence and indifference; 
For a l l these s i n s , 0 for g i v i n g God , teach u s to for g i v e 

ourselves, 
,irHJ he Ip us to over come. 
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TEMPLE IETH-EL 

211 BELKNAP PLACE • SAN ANTON 10, TEXAS 7821 2 • (512) 733-9135 

Rabbi Daniel Jeremy Silver 
The Temple Branch 
26000 Shaker Boulevard 
Beachwood, Ohio 44122 

Dear Dan: 

SAMUEL M. STAHL, D.H.L. 
Rabbi 

November 17, 1977 

I just received a request sent to members of the Southwest Region 
of the CCAR by Mordecai Podet. He asks that we submit to you information 
about our Kol Nidre service. 

We used the Union Prayerbook, Volume II. 

Enclosed are xerox copies of the five inserts I read this year. The 
point at which they are introduced is listed on each insert. Sources are 
identified on each in the margins. 

Our Music Director, Jean White, has prepared the attached Order of 
Musical Service for Yom Kippur. 

My serroon, "Our Sins Against Parents and Teachers," is enclosed. 

I wear a white robe without atarah - tallit and without headcovering. 
On our pulpit were the President, First Vice-President, and one member of 
our Board of Trustees, who was a reader for a portion of the service. 

On Yom Kippur Eve, as well as on the Eve of Rosh Hashanah, we hold 
two services because of the large attendance. One begins at 6:30 P.M., 
and the other at 9:00 P.M. 

I hope this information will suffice for your purposes. 

Looking forward to seeing you in Memphis in January, I am 

SMS:lme 
Enclosures 

Rabbi Mordecai Podet 

FOUNDED 1874 

uel M. Stahl 
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713 HODGES • LAKE CHARLES, LOUISIANA 70601 
TELEPHONE 318· 439 2866 

• 

Rabbi Daniel Jeremy Silver 
The Temple Branch 
26000 &baker Boulevard 
Beachwood, OH 44122 

Dear Rabbi Silvera 

STANLEY R, MILES, RABBI 

December 7# 1977 

Since I heard your presentation on Jewish Survival 
at the Biennial, I am really anticipating your 
remarks to the Southwest Association of Reform 
Rabbis. I will attempt to answer the questions 
that you have asked for your presentation. The 
majority of my Xol Nidre service came from the 
Unl,gn Prayerbogk1 Volume 21 A listing of the 
music that was performed is enclosed as well. We 
have a volunteer choir in our temple and for Kol 
Nidre we employed a flute and a bassoon in addition 
to the organ. I have also enclosed a typed script 
of my sermn. Other than the Union Prayerpook 
material# I used prayers from Meida Judaica•s · 
New Prayers for the High Holydays. Xerox copies 
of these are also enclosed. On the pulpit I wore 
a robe and a Atora1 there was one other member 
of my congregation on the pulpit, he was dressed 
in a business suit . 

Once again~ thank you for your interest in our 
rabbinical crganization. I look forward to 
hearing you once more. 

SRMapl 
Bnclosure 

~y~-~ 
Stanley R. Miles, 
Rabbi 



EVENIHG SERVICE FOR DAY OF ATONEr1ENT SEPTEMBER 21, 1977 Year 5738 

I>raycr Book II Or~an Prelude: Bach Toccata and Fugue D Minor 
Louis Brewer 

Pg . 126 Rabbi reads a prayer - Pg. 127 - 128 Pg. 129 Rabbi reads-­
Pg. 1 ·~0- Cue for 'Yol JJidre is Be acceptable before you, 

my Rock and my Redeemer. 
PLAYED BY AN INSTRUMENT THEN SUNG BY CHOIR 
1st time very softly 
2nd time slightly louder 
3rd time full, with great meaning. 

l)g. 131 Cue: with this people frornEgypt until now 
Grauman, -Pg . 122 #4 5 - S'Lach No 

Cue: to thy word - Vayomer Adonoi 
Cue: ~f8liffi£,u~gto t~is#~§y 

Grauman, Pg. 123 #47 - Sheh~cheyonu 
P~ . 132 Cue: forever and ever 

Grauman, Pg. 15 # 3 Borchu-Sheet 
r~. 1~~ Cuc: forever and ever 

Pg. 

Ashrcynu Shama Sheet ,J 1 
.. 

Cue: ancient days 
Michomocho Songster 295A 
separated and picked up again on 

Cu0: power and exclaimed. Complete 
1j6 Cue: God, Redeemer of Israel 

Grauman, Pg. 124 # 48 Yi Vayom Haze 
... 

138 Cue: shield of Abraham 
Grauman, Pg. 27, ,19 & 10 Sheet for Choir 
Zochrenu - Melech Ozer 

Lois 

Lois 
Lois 

Choir 

Choir 

Choir 

Lois 

Choir 

Pg. 110 Cuc: King of holiness Harry & Lois 

·1) G • 

Grauman, Pg. 28 l/11 Kodosh Ato 

11,G 8ue: Solo: Grant Us Peace 

1~U Cuc: we have done peversely 
Grauman, Pg. 131 #52 Tovo L'Fonecho 

150 Cue: pardon us, forgive us 
Songster 158 - Hebrew then English 

154 Cuc: were not ashamed 
Grauman, Pg. 1 30 //50 in English 
Prepare To Meet Thy God 

155 Cue: redemption, 
Grawnan, Pg. 130 #51 in English 
Like As A Father 

Lois 

Lois 

Choir 

Lois 

Lois 
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Evening Service 
Day of Atonement 
Sept. 21, 1977 
Year 5738 Cont. 

Cue: Thou art our friend Sheet "Y" Choir 
which is We Are Thy People - after Hebrew reading 
which ends with Ato Do Denu 

Cue: Silent Prayer 
May The Words 

Songster 298 

Cue: 

Cue: 

help us 
Grauman Pg. 44 #14 
Ovinu Malkenu 
1,'2,4,5,6 Lois - Choir last two 
praised be He 
Songster 303A Va hah nach nu 

Choir 

Choir 
& 

Lois 
lines 

Choir 

Cue: Lord will reivi forever and ever · Choir 
Ve neh a mar Sheet Muqic 

Cue: comfort all the bereaved among us 
and wherever such may oe Choir 
SINGLE - AI'1IEN-

l)r:. 164 CLOSING HYBN Red Hymnal, Pg. 54 Vs. 1,2,5 
Choir and congreeation 

T 
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Kol Nidr~: Vows to'God - Truth to PFopl f" 

rr'h e conn,=--ct'i0n bf'-tWePn Kol Nidre and the Tr--n Commandmr-nts 

p r obably ,1pp( ars t e nouE at b e st. Actually, two of God• s laws arr 

d ir, ·ctly r ( latr d to thP Kol Nidre~ . When \'re hear th~ chanting of 
I • 

Ko] · 1J~_r]rr- 11 W( ] i E:;t( n with our hearts. Now lPt us hr f'·d thr• English 

t ran ~lat·on with our minds, as w ~11: 

u l\.1 l v ows , bonds, d c=-vot ions, prornisF s, obl ig at ions, pr·nal 

t ir,r. 2.nn ath s : whc r Pwith WP haVf=' vowed, sworn, devote d, and bound 

o ur!..:t ·J.v,. ~-; : {rnm th i:-; Day of Atone ment unto th, next Day of Atonr-mrnt, 

may it c ornr unto us for good: lo, all the s f" , WE' repF nt us in th(='m. 

Th .. y sh aJ ·} b 1 .- a b s olve d, released, annullc:d, made void, and of none, 

eff0ct: th" Y shc.J.11 not br· binding nor shall thf y havr any powe r. 
: 

Our vowc; r:;hQ].J. ne t b e vows: our bonds shal. l not be bonds: and our 

o aths shal • n o t b E- oaths. 

"An d a ] J the congregation of thr- childrr,n of l Grar·l shall 

b r forgivc·n, and th1 : strangF·r that soujourne th among th("m; for in rFspect 

of all the p<·o1 l r-- it \>las cb n( unwittingly." 

Kol N.idrr, is concr,rncd with vows. Likr•wis r. , God was 

concc-. r nc d wi th our vows whe n He gave the Ten Conunandmcnts. Twa: of 
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chr' Jaws cii r -ctly concc rn our promis~s, both betwrrn God and 

pe)pl r- an r1 humans among themselves. 

ThP third commandmPnt warns: .. You shall not invokf: 

tht, name r)f th• Lord your God with malice; for th€ +ord do ► =- s not 

hold gu:iJ -l r-- ss one \'lho invok( s His name with malicr. '' 

Onr- ~r rr~ professors at thP H0brrw Union Collrg~, Rabbi Dr. 

' -•~1· +·h v, . ·- a. loud blustr-.ry curse involving thr- name of God. 

hr - , _. 1,.. .- t: 111 c .... l ~ s s • c., , '-- - - - a• ~ • ''Have. · I broken th<- third commandmnnt against 

taking God• E namr i n vain? 11 Incwitablf' some unwitting dupr always 

answ.--·. rs in the a f firmat.iv0. This gives Dr. Brichtn the chancP- to 

hav,- 1 i ~, .:~ u~1y v.ri th thr novice. "No", hP thunderf'd. "I didn't 

in v ain, I simply gavr a mal(•diction. You know 
.,.. 

a b ~n , oj_c ti ,,n is ·a bl : ssing; well, a malediction is a curse." 

Aft:· r lll .1 r: ., orarrcJ.t.ic dir.pJ ay thr· studr--nt is r;addr r, but wif' , r. 

Doc;,~. -"c , 1 it-; m, an WE: 'r-h0ul d go around invoking God' s namr in 

s i mp J y n t- d0 n r j n po 1 i te soc i,f t y. 

\H1 t_ t.h( n dor ~ th j_ s commandmc- nt me an? or, indc Pd dor c it 
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h av e a ny mr aning f or us at all? ·I bf-' lir-VF that this corranandmrnt is 

v c r r i r1"i Y>rtan -t: , but n r--• y: de: to be explainc--d. In fact, on this night 

o f Kn] Nj rly-, , j t crys out for an. cxplanat ion. 

H::bbj Rob< rt Kahn--of Houi;ton bc-:.autifully tf·aches us the trun 

rnr a1 ; LCJ ':'-f in rnk i ng God's namf· with mal iCF· . He says: 

BI,'oF 'l.h< orraking of all laws, thc-rf ' arr· p r·.-nalti r s. If on, 

I 

j proven guilty, hc-, may be s, nt to jail. 

cJ.nd t lv- goods arf• found in his poss':·ssion, he may be finrd 

or imp.c:it:on, 1. On er hf has paid the prnalty for his cr<,mP, howevrr, 

h i s g u i 1 ~ 1::; w o s } v : d out. '' 

"Bu : f.or i Q};j ng God• s nam, in vain, thr guilt is not wash(- d out. 

Th j s J ~~ ';,IL~' un f t.>r gi.vab lr sin for thr- rf.:'ason that it is not punishablr 

'
1\Jr n· • d 2n nt.h · r Biblical VPrse or two to 0xplain thif'. El 8PWhrr~ 

i n t.~.- B~L., r: , /' t 1ir l <..l\'l provid( s that if onr- man lr·avr·s an 2.nimal in 

ann t h , .r ' ~-: "' nrr, ond I F that animal is drivr n away, no man s r ( 1ng, 

thr n t] <.· c-[i.t h o f t1v Lord chall b r bctwePn thr•m. Thr carr t ak r r must 

swc: r' · nn a r-; acr, d oath that hP. knows nothing of its di.c:-appe arance; 

'). 

th ·-t· :i.s --< r·;1 y that he! djd not f?< •cr<- tly slaughtc·r or ,-)1 it. Inas-
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much "no man s r~r • ing" is a prPcondition of the situation, it 

i. s o bv 1 n 11 ~ ~:h ~)t nl 1 t h a t f;tands bc·t\tTF·c n truth and f al s ~hood is 

hi.::~ 1;c1 th .1 n God ' r: nam, ·. No ~vidrnce e xists to contradict his 

word. I f , +-.h r r, fore ·, h r h a s takFn God's name in vain, soci r ty 

cur n , t. n :1 n<1 h im qui 1 ty , b ut God will not hold him guil tl, s s. '' 

s, .... ,. th• i rnp,~rtanc(- of thi s commandmc- nt? Virtually all civilization 

dep( nd--: 0 T:1h at j _t F:tands f or; thr sp~aking of thF truth. Thi s 

c onrrnandrnr ~ ➔- forb ·.c1 ~; pr r j ury, not only th< p c=· rjury of th, falEP witn~ ss 

in t l 1r c o nrt r00111, but i n othE r s ituations, too. 

'2h i r- c01nmand m, nt a l._.. o will not tolr r atc lying about our past 

nr rn~k i 4' 1 < L1JJty !;1·nn 1 t ~< s c o ncr•rning our future . A Richard Nixon 

can not pJ. r.:.,3 d Ex, r:=ut i v (.:· priv("' l 0 dgr•. This commandment place s him 

Go el "id i 1 J r. ~;m to hc:iun t h .i. m, if not on this ~ arth 

hn ~-: ~,r u~··. ·1r1 s an r· r a t ional p c oplr. W( ' r r cogniz - fu l ly our 

1 ir d t ~, _ j nnf: . vlh , n wr mak e promises for thP. futur r- of God, to othPrs, 

or ·. n , ur ·~ (' l v , · r; , t h , y rnur·t b ~ promi se s w r--, b Plic v e WP c an k r: r- p. 

A 1 if b• rd n• 1 with mpty promis E.· s is a \vast ing 1 if, . It. i s a if ' 
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we at t rmptr d to travr-1 through tbr· desert with one h1,1.gr canternr 

k.no,,n nq fn .1 1 r• ll tha't th · cantP>Pn was almost r- mpty. As b r· j ngs 

er<' ;_.tr c] ; n God I f:' imagr ; it j s our duty to attempt to livr purpOSPful 

l iv1 s in --rmony ·wi th our potential. 

1 n i.. hi r; njght o f Kol Nidrr , wr• would do wr·ll to r--·-r:xaminE'· our 

vowt: tn al1. &nd o ur Sf!' riousnc-- ss about keeping thEm. Anothr·r typP 

nj n, · t11 corru andrn, nt: "You shall not b e ar falsr· ·witnr f'.S against 

yo1Jr r:r :iqhbor. " S j mply .s tate a, God commands us not tn J i f • 

1-1cc,·yr .. m ng t o our tradition, humans ar e cr0 atFd in thr imagr 

of Gnd .. v'1r1y , t.hr· n, a r 0 v1r, not more 1 ikP. God? Thr- rr.as on st,:--ms 

from th,· fact that God (:•ndowe d with fre C" will. H r c1rP blr ssr d, 

or c ut-~• d as t h r • car: c may b r ,-,ith both an inclination to do 

go0d ;,ns an i nclination for F·Vil. Whf'n we p<='rform acts of goodne~s, 

tha t '"Jdr t q f n ~.: that i s God controls our bc·ing. Wht' n ,,1r ' ullnw 

our~: lvrs t o s ink into thF mirr of de structive bFhavior with the 

sad q n· J 0£ hurting oth rs o~ inclination for f"Vil fl~xs its horrid 

·tr, I1 .J1,.t.. Wbat about our frr ·r will? Dur to its prc •f' r ncr w arr 
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Foret: d in choosf"' good or evil, ourselves. That choicP. is not 

prt Jdr •t rrrn inr c; no once can or will make· it for us. Unfortunatr-ly, 

one of thC' 0asiPst. of the evil ahoices to make is to tell a lir. 

Aftr,r a] 1, a word sr-F.ms so harml~si. 

Thif~ ninth commandmrnt · cmbracFs all forms of slandrr, 

• 
dofarmal I on ::1nd misrr-prr-,sentation, whf-thr-r of an individual, a 

group, a nr:. 0pli=, a racr, or a rf-'ligion. Nonr, have suffered so much 

rnn ·the ~-,, j njust~j c < as th, Jrw and Judaism. Thr r e fore, it 1s absolutely 

1.mp rat:iHP that WE. take hPPd to the prayr-,r which bf gins: 

11 0'11 Gr d, k ( rp my tongue from r-·vil and my lips from deceit." 

,. 

J.l.\f:; lY)th I t:•w s and Americans WC> know, full,wcll, thE" dE'·structiv~ 

powr-r of iJ ] i.e . Hitlr--r told a big lie to thP world. He claimed 

that J F ;. vet'( not pt.:-oplr at all, but diseased parasites who must 

in .. -\.fr jct": nr N1 ·w Giuna. Oh no, this falsehood was dirPctrd toward 

thal cradlr o f Kultur with a capital "K": Germany. Hiltc-r should 

hav< b< rn put aw<1y for hjs prfpost~rous lif•. This was not to hap~·n. 

Likr a d t adl y juggc mant, morf-' and morF peoplr-• throughout Europr- WPr~ 

Th< r e .~u] t. of that ljf'• we all know. Wr- should only pray that thr-
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wor a gr r· w up as wr•ll. 

~ '- r dPcud'"' S to 8omr, the word 11 watf"•rgate 11 will symbol izr thfl 

tr2gedy nf trying to dr-c~iVP and manipulatE=" the AmF-rican pr--oplf". 

Pr rh - ps, PrrEid•nt Nixon and all his men honestly brlirvc--d thf=ly 

n( r cl rl to ] if' , st( al, and df ·f amp., for the grPatcr good of th~ United 

State r- . Yrt, in thr:, wakP of those soul clrnsing yr--- ars, it is 

di.ff ~~ult to p::-rccivE any altruism in any of the·ir Machivf'llian 

mot iv, f , . My :::r .i1 nd~-~, thr bottom 1 in(" is, was, and wil 1 al wayE" 

b'.: that ~ 1 i-': is a 1 ir• and a ti.ta} ly dPstructivr forcr wh,=inrvpr 

.,. 

Th(• adrnon j l. ion nf anc i( nt rabbinic Bibl <· comm~·ntators should 

br te1ken s r·riously P.Vcn today. They warn: "Oh, My pf.: opl ·· Israr 1, 

bc·ar not- f a} sr witnf ss against your companions, for in punishPmrnt 

.,.- th • .1.or ·.J 1 ~ ! . c loud[: will scattP.r, so that there· may br no rain and 

famin\ ·· '1:i11 e nsue owing to drought." Famines need not only be of 

a nc..lnral varir. ty. W0 can suffpr moral famines and droughts as 

we .I .I: ramin, ~1 whjch plagu•-d a Nazi GPrmany: droughts which parchf·d a 

... 

Nixon \•'11itc, HousP . You seE, God is particularly sr-vf"rr- with a 1 iF.-r 

l). 

b _cau~( fal~0hood is thr on0 guality God did not crFat0 but prople 
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thf rr.st ·l v r s p .. :a d ucc a. 

~ ' 0 1 t~i s Kol Nidr~, this night of vows, may God provid - with 

-Lh fnrt.1 t. ud,-- a l ways to b 0 ar truP witnc=-ss. May w~ come t0 rr al iZf'" 

t h L both our promic-f-: 5 madE", to God and p f• oplP· arc• sacrPd trust. 

Tr :th anc
1 

h on, ·sty are thP rn<!>st crucial ingrediant to th1:: foundation 

o f • strr ng and jus t civilization. For in thr' vaccum causroby th,: 

abs(· ncr of truth and honr-• sty - ·a0c~it and trE·achF·ry takr:· over. 

lvfay i t b r o ur will, Oh God, to help create a morr- honr,st world 

b e q.inn inq i.vith our own b e ings. 

.. 

-



All vows. promises. and commitm nts made in Your Preseth'e 

Sin ··c last Yom Kippur and in the years before. 

~ti Wt' lw gi vcn the strcngt h ·to keep them. 

Our marrial!' vows - may they cndur 
Throueh dark day , and through dull day . 
Thro ugh fat iguc and t hro llf!h J ngcr. 
rvl~,y nu1 lovl· prove '.'Itronµ enough , aJ1d our faith deep 

vnnt1gll, lo l:1\l. 

( >11r , ·nw~ tu <Hll~L'h'L'~. cnmmitllll'llts to good llL'alth. 

: hy \\., ,~, .c our o,vn Ii cs si..:riou~ly enough to heed tltl'm. 

hl'l'pin~ our promi~ ''\ in tilt' way WL' cat and drink. 

·11w WitY we work and rest. 
J'11c way \\ 'C 11~111 Ile anger and stress. 

·1 he rromisc'i we niadc to study and to woL hip 

\Vl· meant thc111 when we made th ·111, 

But \O m:111y t llinµ'i 1 et in the way. 
Tll1" tiritt·, 1w1y wu h • strong enou __ •h lo kt our h ·tt ·r 

sl'IVL'~ plL'V:!il. 

Prom isL''\ m:ttk h1 boys and girl:. who stood on this pulpit. 

\ l hn ~lim pscd wlut lifl' ~ts Jews mie.ht hold in storl' fl)f thl'lll. 

I\L1> t '1L'ir idL-:tlism :111d tlll'ir ,·ision h~ \\ ith tht.'111 thrnu~h ~di 

t hcit day~ . 

{ ·ommitnwnts m~Hk to parents and to friends. 
Pkdt!L'~ to dnrity, and other good intcntions, -
I kip Lb to hccornc ~1s nobk, compassionat . and 

_nl'l1 ' I" HI\. 

"" Wl' s:1w c1111...,clvc~ to he at thosl' monwnts. 

I k,11 ( ;od , \\' l' 111L\t11I l IIL' prnmi"1..'s \\'1..' m:Hk 

'J n You lo t.'dclt ot 11,:r. a 11d lo ourselves 
I • \ c 11 a~ w c 111 L\ 111 l 11 ' vows w l' s J w a k ton i g ht. 

Tl • wen' our rL.'~t ching toward You. 

May Yoll rL'~1d1 dow11 to us as we reach up toward You. 

And givl' us \ trc11gth and scJf-rL'spcct. fidelity anJ , ·ision. 

To ~ro\. to lw tile people we have . worn to he. 

;\ 11 V ( ) w \ l' ( >111 I ll i t I ll l' II h . () h) i p: tt i () ll s ) 

Pt t , 1111 ~~' . \ ~: 111.1 Kl' 

h · o I n t 11 i ~ Yu 111 I\. i pp u r d: 1 y u n t i I t h L' n c x t 

May \\' t...' lw stron~ l'l10tHd1 to krep them. 
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,. A MEDITATION BEFORE KOL NIDRE 

Rihono shcl olam, 

I hereby forg(vc 

\\/hocvcr has hurt me, 

And whoever has done me any wrong; 

\\/hether he did it deliberately 

Or by acdden t, 

Whether he did it by word 

Or by dl'cd. 

MJy no one be punished-on my account. 

May it be Your will, 

0 Lord n1y God, 

God of my fathers, 

Tlw t I sin no more, 

Tl1al I do flpf revert to my old ways. 

That I do not anger You any 1norc with n1y actions, 

AnJ that I do not do that which is evil in Your sight. 

\Vipe ~way the sins that I have committed 

\\' ith Your great con1passion 
T' 

But nut through si ckness or suffering. 

~tay these word , of my mouth 

And the prayers that are in my heart 

Ue acL'.eptabk before You, 0 Lord, 

i\1 y Pock and n1y Redee1ner. 
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Congregation Emanu El 
1500 Sunset Boulevard 
1-buston, Texas 77005 
(713) 529-5771 

Cantor Glenn Groper 

December 8, 1977 

Rabbi Daniel Silver 
University Circle and Silver Park 
Cleveland, Ohio 44106 

Dear Rabbi Silver, 

Enclosed is the Kol Nidre service as we do it 
here at Emanu El. The settings are geared for the 
Baritone Cantor, so they may or may not be helpful 
to you. 

There are a few selections for which I could 
not identify the composer. 

If I can be of further assistance, please do 
not hesitate to contact me. 

Sincerely, 

~~~ 
G AG:rk 



.. . 

Or Zarua - Piket 

Kol Nidre - Stark 

Vayorrer Adonai -

Barchu -

Ahavat Olam - Janowski 

She.ma - Baruch Schorr 

Micharrocha - Stark 

Ki. Vayom -Hazah·- Stark 

Av Haracharn:im -

Ka.dash Ata - Lewandowski 

Tavo L'Fanecha - Janowski 

V'al Kulam - Union Hymal supplement 

Ya' aleh - " " " 

Prepared to meet thy God -

Like as a father - Piket 

Ki Anu Amecha - Frorran 

Yih'yu cratzon - Bloch 

Avinu Malkeynu - Union songster 

Va! ana.chnu - Bloch 

On that Day - Idelsoln (Green) 

Praised to the Living God - Yigdel Melody 
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TIMPLI IITH-EL 

211 BELKNAP PLACE • SAN ANTONIO, TEXAS 78212 • (512) 733 9135 

SAMUEL M. ST AHL, D.H.L 
Rabbi 

YOM KIPPUR EVE 

5738 - 1977 . 

MUSIC/TEXT 

KOL NIDRE 

VAYOMER ADONAI 

BAR'CHU 

SH'MA . . . 
MI CHAMOCHA 

BARUCH SHEM 

KI VAYOM HAZEH 

ZOCHRENU - MELECH OZER 

ELOHENU - TAVO L'FANECHA 

V'AL KULAM 

KI ANU AMECHA 

MAY THE WORDS 

A~INU MALKENU 

ANTHEM - UN'TANNEH TOKEF 

VA'NACHNU 

BAYOM HAHU 

HYMN - WE PRAISE THE LIVING GOO 

THREEFOLD AMEN AFTER THE FINAL 
BENEDICTION 

FOUNDED 187 4 

COMPOSER/SOURCE 

Traditional (Arranged) Yamin Norai 
edited S. Adler 

Lewandowski/Cantorial Anthology, 
Volume 2, edited Ephro ~ -

Traditional . (Arranged) u. H .. Pt. 1· 

Sulzer Union Hymnal Part II 

Traditional (Arranged) u. H. Pt. r : 

Sulzer/Cantorial Anthology, Volume t 
Edited Ephros 

Pitket/Service for Rosh Hashana Eve 

-Saminsky/Holyday Services 

Traditional (Arranged} Union 
Hymnal Part II 

Fromm/Atonement Music 

Max Janowski 

Max Janowski 

Max Janowski 

Binder/Morning Service For The 
New Year 

Traditional (Arranged) Yamin Noraim. 
edited S. Adler 

Tune - Traditional Leoni "Yigda "#t 
Text - Gates of Prayer 

Traditional {Arranged} Yamim Norai n 
edited S. Adler 



From: Contemporary Prayers and Readings 
(Media Judaica) 

Checked paragraphs before Kol Nidre. 

V 

V 

ALL VOWS 

All vows, promises, and commitments made in Your Presen c 
Since last Yorn Kippur and in the year before, 
May we be given the strength to keep them. 

Our marriage vow - may they endure 
Through dark days and through dull day , 
Through fatigue and through anger. 
May our love prove strong enough, and our faith deep 

enough, to last. • 

Our vows to ourselves, commitments to good health, 
May we take our own lives seriously enough to heed them, 
Keeping our promises in the way we eat and drink, 
The way we work and rest, 
And the things that get us angry. 

The promises we made to study and to worship­
We meant them when we made them, 
But so many things get in the way. 
This time, may we be strong enough to let our better 

selves prevai I. 

Promises made by boys and girls, who stood on this pulpit#~~ 
Who glimpsed what life as Jew might hold in tore for them, 
May their idealism and their vision be with them through all 
their days . 

Commitments made to parents and to friends, 
Pledges to charity, and other good intentions,­
Help u to become as noble, compassionate, and 

generous, 
As we saw ourselves to be at those moments. 

Dear God, we meant in all seriousness the promises we made 
To You, to each other, and to ourselves, 
Even as we mean the vows we speak tonight. 
They were our reaching toward You, as plants toward the light. 

May You reach down to us as we reach up toward You, 
And give us strength and self-respect, fidelity and vision, 
To grow to be the people we have sworn to be. 

All vows, commitments, obligations, 

Aomises we make 
rom this Yorn Kippur day until the next­
ay we be strong enough to keep them. 
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Read before the Avot. / READER 

' Vro be a Jew is to look . 
ls to gaze. 
Is to ·tand at the door to reality with 

open arms -
Afraid of what may be, 
But more afraid that it may not be. 

From: 

ls to welcom the real and shun the false. 

To be a Jew i to smile. 
Is to laugh. 
Is to drink in all the happiness of life 

until it seem there is no more -
ls to empty the cup of gladness, 
But n )t to get drunk on it. 
I to sh re our joy with th world. 

To be a Jew is to cry. 
Is to weep. 
Is to shed tears when we or others suffer 

from the too real -
Is lo express our sorrow, 
But O( t to wallow in self-pity. 
l to dry our tears and go on. 

To be a Jew is to reach. 
Is to stretch out. 
ls to tie the ends of the past and th 

future into a stream of history -
Is to live today, 
But not to 1 ive for today. 
Is to be the bridge between Babylonia and 

the twenty first century. 

To be a Jew is to carch. 
Is to examine. 
Is to kn w ourselves for what we are and 

for what we are not -
Is always to look into the mirror, 
But never to stare into it. 
Is to change the w rld by first changing 

ourselves. 

A Confession For Our Time 
produced by Temple Emanu El 
Houston, Texas. 

Reader: In Jewish life there is no confession without repentance. 
There must be more than just embarassment, more than apology. 
There must al o be a sincere change Within which allows us to live 
with oursel ve in quiet conscience. 

Congr{'gation: People have sometimes thought the price of 
repe,rtance too high: We have looked at the things we 
would have to give up, at the appetites we would have have 
to curb, at the things we would have to set aside. We have 
forgotten that no matter what the price of repenting, it is 
never so high as the price of not repenting. 

And no later hour is ever better for repenting than this hour is. 
Because man is the crown of creation, he can confess and seek 
repentance; because he is dust, he must confess and seek repentance. 

In this light, we come be.fore You, 0 Lord, with a con­
fession for our time, for our everyday lives. In this spirit, 
we approach You on this holiest day of the year. (8) 
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READER 

Guardlan of Israel, 
Guard the remnant of Israel. 
And let not destruction come unto Israel, 
Nho daily repeat, #Hear, o Israel." 
Guardian of our community, 
From destruction, grant us immunity. 
Nor let them destroy the impunity, 
Those who proclaim Thy unity. 
Guardian of the human race, 
Save mankind from self-disgrace. 

• 

May we see in each man's sf:cee-.- ,_ ..- j . _ 7 1 
Phou, who fillest all of r- - ,_ h.,._,,.__ 

/ ' ~ ~ ---
Cantor: N Shollayr Yisrael" 

Lf ( IU'"_.((. I - ., ,v,.,,,,,...4~ u 
~ " -~ -~ J,..1(/ - ti ! • 

I I ,- • --w - - ( ~I I ~ • ~ 

INTRODUCTION TO KADDISH M✓~~ 

READER 

Ere we part, we would turn our throughts to those who shared our lives, who 
added to our joys, and who have left this earth t o enter upon ljfe eternal. 
At this hour, our memories of them are tinged wth sorrow. How often we 
returned their love with empti ness! How often we recompensed their kindness 
with neglect~ How often we repaid their goodness with evil! Would that we 
had not been blind and deaf in their presence. Yet we hope that, in their 
compassion, they forgave us while yet they lived. 

Grant us, O God, the strength to release ourselves from our bonds of shame 
and guilt as we think of our departed. Hay we, through the warmth of happy 
memories and through deeds of righteousness in the future, give justification 
for their lives of service, bring pardon to ourselves, and secure the fulfillment 
0£ 2'hy 'l'orah. 

In hwaility and in awe, 
'l'hine eternal forgiving 

KADDISH~ 

CHOIR: "Oh Nhat Is Nan?" 

we rise to acknowledge 
goodne~~. 

/ .,-
- ----

Thy creative majesty and 

Written by Rabbi Eugene J. Lipman for Selichot. 
used to introduce the Kaddish, instead of the prayer 
in the UPB, Volume II. 

-10-



From: Contemporary Prayers and Readings (Media Judaica) 

Checked paragraphs read for"Benediction." 

( 

ON THIS NIGHT OF ATONEMENT 
✓ 0 God of forgiveness , on thi night of atonement, we come before You haunted by memories of duties unpcrforn1ed , of promptings disobeyed, of beckonings ignored. 

We conf e s that there were opportunities for kindn s ,lnd ./ service which we allowed to pass by in the year just ended. 
We are ashamed, 0 Lord, of sins committed with evil intent, as well as of follies performed with noble n1otives. 

;)1. ~ake us honest enough to recognize our t~ons, big enough to admit them, ·trong enough to forsake them. 
Humble u by showing us what we are; 
c alt us with a vision of what we may yet grow to be. 
Keep us ever mindful of how deeply we depend upon You; and may we understand also Your need of us. 

United with You in a holy partnership, may we labor for peace an1ong men and nations, create joy within our h mes, and thus find serenity within ourselves. 

Kindle within us the fires of faith and set aglow our courage Jo live the words we pray. 
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"Our Sins Agains t Parents an d Teach e r s " 

by Rabb i S amue l M. S ta hl 

Yo m Kippur Eve - 5738 Septembe r 21, 1977 

Albert Ei nstein was no t formally a religious Jew. Yet two things 

about Judaism impressed him. One was its me ssa g e of humanitarianism. 

The other wa ~ its accent on the life of the mind. Einqtein enjoyed 

a couple of advantages that we do not have. The Germany of Einstein's 

day, beofre the rise of Hitler, suppor t ed every intellectual and cultural 

pursuit. 

American society, by contrast, is generally not oriented toward the 

life of the mind and spirit. Not too long ago, for example, a small 

Europ e an government spent fifty million dollars during one year for the 

enhancement of music alone. Yet in the United States, during that same 

year, on l y five million dollars wer e spent throughout all fifty states 

on al l the arts Yes, only five million i n a country which is one of 

the wealthiest i n the world! 

What about us, American Jews, in 1977, who live in such an environ-

ment? By and large, we are still the intellectual leaders of our com-

munities. We are the highest scholastic achievers. Jewish parents to 

this very day insist on a superior qu lity of education in the schools 

to which they send their children. Often we choose our residence solely 

on the basis of the school system serving that neighborhood. But how 

long will this emphasis on intellectual achievement last? Not too 

long ago, a faculty member of a leading university remarked that in his 

class he encountered the first generation of not-so-bright Jews. Yes, 

as we incorporate the values of the non-Jewish world in other areas of 

our life, we will soon adopt its disregard of education as well. 

Ludwig Lewissohn once commented that the German Jew tended to assimilate 

the best of German culture, while the American Jew tends to assimilate the 
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worst of American culture. Einstein was also nearer i n time to the 

age when Jews were totally absorbed in Torah study. But we are moving 

further and further from this reservoir of Torah, that which nourished 

the intellectual hunger of our ancestors for many generations. Our 

ancestors believed that Torah study was the most important pursuit in 

which a Jew could engage. We are now living on the reserves of that 

fund of Torah learning bequeathed to us by our forebears. Soon that 

fund may run out, as we advance in time from the days of our ancestors. 

Indeed the words of our prayerbook are especially poignant at 

this hour: nFor the sin which we have sinned against Thee by dis-

respect fo~ parents and teachers.tt 

teachers of all generations past. 

We have sinned against our parents an d 

We have disgraced those who left us 

a legacy of study. We are wasting this legacy and not replenishing it. 

How have we specifically sinned against our parents and teachers 

of past generations, whose lives were d e voted to T lmud Torah? 

First of all, they insisted on Jewish learning because they 

believed that it gave us guidance on how to live ethically and morally. 

Study was stressed because study influenced us to make good decisions 

and to behave ethically. Through study we learned how to love our 

neighbor, how to regard life as sacred, how to be compassionate to 

those in pain, and how to be responsible for the civic life of our 

community. We, today, believe that learning must have an ulterior 

non-religious purpose. We, in America, unde~stand learning to mean 

earning. Our learning is focused on our occupational goal. 

Americans stress the accumulation of degrees, because of more 

academic credentials we acquire, the more money we will make. 

We 

I remember 

a conversation while I was pursuing my advanced degree in Jewish 

studies after my Rabbinical ordination. A prominent corporation 

executive couldn't figure out why I was spending so much time reading 
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ancient documents and preparing a dissertation. I told him it was a 

way of enriching myself and deepening my knowledge of Judaism. He 

kep t on asking, "Will this degree make you a more prominent member of 

your profession? Will it improve your salary? Will it assure you 

of a large and prestigi ous pulpit?" To most of us, learning Torah 

has no value, becuase it doesn't lead us anywhere vocationally or 

materially in the future. How many parents who don't want their 

children to have too much Jewish education, argue: "Well, he's not 

going to be a Rabbi anyhow." The only reason that one would study 

Judaism, in their opinion, is to become a Jewish professional - not 

to become a more committed Jew. 

Furthermore, our ancestors insisted that Torah · education must be 

a life-long effort. They said that one must study Torah every day of 

his life from childhood to old age. But instead of making Torah a 

life-long pursuit we American Jews have r e du ce d it to a pediatric 

endeavor. We have done little to make adult Jewish study a priority. 

Our exclusive concern is our children . Note the many manifestations 

of this "Juvenile Judaism." Some people won't join a Temple until 

children are of a Religious School age. By this pra c tice, they are 

saying that Jewish study is only for kids and not for adults. We 

do not insist that adult Jewish community and congregational leaders 

maintain a program of Jewish studies. One's Jewish learning is not 

even a criterion when being elected to an office in the Jewish com-

munity. When we engage an Education Director for a Temple, the 

implication is that his sole responsibility will be the Religious 

School. Happily, our new Education Director, Mr. Hoenig, made it 

clear that he sees his role as much broader. He has asserted that 

the total program of education - both Religious School and the 

continuing education programs - will be within the purview of his 
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jurisdiction. The sad thing about this "Juvenile J udaism" is that 

just as young people are ready to understand the very complex and 

advanced ideas of Judaism, we confirm them. We give them the not so 

subtle m~ssage that their real Jewish education is over. Even post-

Confirmation Classes are not enough. Jewish study must go on until one's 

last days on earth. The main problem with "Juvenile Judaism" is 

that the sophisticated mature concepts of Judaism are wasted on the 

young,who can't fully understand them. At the same time, we allow the 

elders of our community to ignore them and not to glean their healthy 

insights. 

Furthermore, our ancestors insisted that Torah study be demanding 

and rigorous. In the Ethics of the Fathers, we read: "Such is the 

way of Torah study: Eat a piece of bread with salt, drink water in 

rationed measure, sleep on the ground and live a life of hardship, and 

in the Torah do you toil." They are not requiring us to live a monastic 

life of hardship. Through this imagery, they are insisting that the Torah 

cannot be learned in an upholstered chair moving pleasantly along. Any-

thing of value doesn't come easily. But, yet, we today view Jewish 

learning as a leisure activity that always has to be fun. Those of us 

who ponder programs of adult Jewish study look at them as we would any 

other recreational pursuit, like golf, tennis, or Mah Jongg. If we 

can fit it into our entertainment schedule and the course is enticing, 

we register for it. But we make it clear from the beginning that we 

will refuse to do any outside preparation. Religious School is 

similarly evaluated on the basis of how much fun our kids have, not 

on the amount they learn. Many of us would prefer our kids coming 

out of Religious School as happy ignoramuses rather than as tired 

scholars. We ask that no home work be given because Religious School 

is supposed to be all fun. 
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And finally, our ancestors insisted on the maximalist education. 

One had to study Tor.ah during every free moment of the day. Yet many 

of us of the American . Jewish Community are satisfied with less than 

two hours per week for our children, and none for ourselves. What is 

very strange is that Orthodox congregations tend to require the 

largest number of hours, Conservative somewhat fewer, and Reform the 

least. The situation should be just the opposite. Reform should 

demand the largest number of hours of Jewish study. The greatness of 

Reform Judaism is the freedom for the Reform Jew to select those 

traditions which are meaningful to him. Reform is also the only move-
. 

ment within Judaism which believes that we have the right to accept 

only those parts of our Tradition that speak to our hearts and minds. 

The choice that we make implies a deep knowledge of the options. We 

have to make an intelligent selection. We need more education than 

our tradionalist co-religionists to make re ~ponsible selections. In 

Faust, Goethe wrote what would be an appropriate admonition for Reform 

Jews: "What from your fathers you receive as heir, earn in order to 

possess it. What of the past you choose to reject, know first before 

rejecting it." 

The Yiddish writer, Peretz, speaks of the transmission of learning 

in a masterful short story called, "Four Generations, Four Wills." 

These four wills are dramatic illustrations of the progressive de­

generation of values which I have discussed this evening. 

The first will is simple. It contains no more than ten lines 

of text. It is written by a traditional Jew, who spent his whole 

lifetime immersed in the study of Torah. He bequeathed his books 

to his children. He asked that they use the funds they will inherit 

from him to continue to maintain the synagogue and other Jewish 

institutions. He blesses them in the name of God. 
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The second will is written by the son of this Patriarch. The son 

expresses the hope that his children will read the books or at least 

presen t the books to a good library. The financial inheritance he 

hopes will be properly invested and utilized. He a l so hopes that his 

childre n wi l l continue their membership in the Jewish community. 

The grandson, the third generat i on, writes the third testament. 

He is the "modern man." He is only loosely attached to those things 

that his grandfather had held dear. This is the typical will of a 

materialistic man with many a "to wit" and "whereas." He says that 

the funds he bequeathes are to be held in escrow and in trust. They are 

to be properly used in the education of any children and ror the ultimate 

establishment of trust funds. 

The final will is that of the great-grandson of the old Jew who 

had written with such love of Jewish books and learning, who had been 

devoted to the synagogue, who had con idered money primarily a means of 

support of Jewish education. This will was written by a man who pathet-

ically declares: "I have all this money, yet I have no one to give it to, 

no one to share it with, no meaning in my life, no roots, no past, no 

present, no future." And after signing the will, he ends his life by 

hiw own hand . 

Let us take steps, from this Day of Atonement, to avert such a 

calamity for our future generations. Let us not allow the tradition of 

learning to wither away during our lifetime. Let us turn once again 

to Torah to enrich our minds and characters, even if such study will 

not influence our career advancement or our monetary worth. Let us 

purchase Jewish books, read Jewish periodicals, frequent Jewish libraries, 

and participate in Jewish study groups. Let us regard Torah study not 

as child's play but as a life-long serious pursuit. Let us be mindful 

that Torah study will make demands and require sacrifices. But, unless 
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we respond to those demands, we will deprive our descendants in 

years to come of their glorious heritage. 

Amen 



Rabbi Mordecai Podet 

December 20, 1977 

Dr. Daniel Silver 
The Temple Branch 
26000 Shaker Blvd. 
Beachwood, Ohio 44122 

Dear Dan: 

TEMPLE RODEF SHOLOM 
1717 NORTH 41st STREET 

WACO, TEXAS 76707 

Murray's letter has undertones of desperation, 
so I hasten to contribute, however scantily. 

Our Kol Nidre Service is now a traditional 
blend of Saminsky, Freed, Froman and 
formalized East European melodies. I read 
a version of the KN in English; it is sung 
in Hebrew and cello'ed also. The Sifre Torah 
are held by elders throughout. I wear robe 
and atara. We use the UPB II. Sermons 
enclosed. 

Of course, I believe that you study such 
material as this in order to write your 
expositions. But I can't help wondering 
about the mental health of anyone immersed 
in such sado-m~sochistic scholarship. 
Please - take care of yourself! 

Fondly, 

/ ~ &, 
/Mor~ai Podet 

MP/eg 
Encl. 



RABBI MURRAY BLACKMAN, Ph.D.,D.D. 

Rabbi. Daniel J. Silver 
Uni:versity Ci.rcle at Silver Park 
Cleveland, Ohio 44106 

Dear Dan: 

TEMPLE SINAI 

6227 ST. CHARLES AVENUE 

NEW ORLEANS, LOUISIANA 

70118 

December 20, 1977 

I hope my recent mailing to the members of SWARR will elicit the response 
you need for your presentation. 

I know thi,s is "chutzpah" on my part but, I have to make this request. 
The members of SWARR are located in a wide-flung area. This is the only 
time that most of us see each other. It appears now that the business 
confronting us has grown to a point where we need additional time for 
some presentations and discussions. 

I would, therefore, · request that you develop your presentation with 
Peter in three sections rather than four. These can be done on Monday 
evening, Tuesday morn~ng and Wednesday morning. We need the afternoon 
of Tuesday following the luncheon for all the various items that have 
to be brought to the group for their information and discussion. 

Please forgive me for asking this of you but I hope you understand our 
problem in terms of time. 

Best personal wishes, 

Si rely, 

I \\ ,A .u ... «.t.., 
Rabbi ~urray . 'Bl ~ackman 

MB/ms 

cc: Rabbi Joseph B. Glaser 
Rabbi Martin I, Hinchin 



RABBI MURRAY BLACKMAN, Ph.D.,D.D. 

Rabbi Daniel Silver 
The Temple 
University Circle at Silver Park 
Cleveland, Ohio 44106 

Dear Danny: 

Enclosed are the materials you requested. 

TEMPLE SINAI 

6227 ST. CHARLES AVENUE 

NEW ORLEANS, LOUISIANA 

70118 

January 10, 1978 

The Kol Nidre Service follows the Union Prayerbook with the 
slight rearrangement at the beginning and with the skipping 
of several pages as you will note. 

We have two Services on that evening and the sermon for the 
first Service is usually much briefer than at other Services. 
We have six permanent seats on our Pulpit which are occupied 
by the Rabbis and filled in by members of the Board who are 
assigned different Services for seating purposes. The Rabbis 
wear black Pulpit robes. 

You may be interested in the fact that I finally got our Board 
to approve changing the color of the Torah Mantles to white for 
next year. 

The sermon which I have enclosed was one of a four-part series 
which I delivered this year based upon the fact that the King 
Tutankhamen exhibit opened at our local museum almost coincidentally 
with Rosh Hashanah. 

I hope this supplies you with the information you need. 

Best personal wishes. 

Rabbi Murray Backman 

MB/ms 

enc. 
P.S. The music of the Service is rendered by an 8 voice 

professional choir led by our organist-director. 



Office of the Rabbi 

Elijah E. Pal nick, Th.D., M.A.H. L. 

Temple B'nai Israel 
3700 Rodnay Parham Road 

LITTLE' ROCK, ARKANSAS 72212 

(Dictated but not read) 

January 11, 1978 

Rabbi Daniel Jerany Silver 
'!he Tanple 
University Circle at Silver Park 
Cleveland, Ohio 44106 

Dear Dan: 
. 

I have held off writing to you ceca~ I didn't want to. '!he 
tine is n<:M. I wear a robe and a Atar'a? No one else on the 
pulpit s an m but a sui ~ We use the Union Prayer 
Book. We recite no Hehr . '!he Choir sings various Hebrew 
respons . • s oolleagues ideas this year on the 
serrrons for High Holy Days rather than my CMn, picking serrrons 
that stressed gentleness, forgiveness and the possibility for 
change. In adapting than to myself I stayed away fran negative 

nes. Sarehow the Holy Days ended with controvery anyway. 
, or the first tine instead of all my normal readers on Yan 

• ppur norning (whan I did not change) , I added one young 
ttomey who chanted half the noming Haftorah before our 
ld stand by read it. We have had protest meetings, open board 

meetings and are nCM initiating a Ritual Ccmnittee "lest we 
stop being Refonn". That sums up our Holy Day service. See 
you in Ma-r1?his. 

Fondly, 

2-~ 
Dr. Elijah E. Palnick, 
Rabbi 

EP:lh 
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1977 - e r -t .rabbi, Lawrence I. Jaokofsky, UAHC, na1~· --•; 

.• ! • 
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: ' 
LBRHBR ,1aya Max liP11ob' 1 Ker 1'' fire th• t b,, 

J.. re ds:,before .2_hp1r ~ ~PL . . }{IDR! (cue: sanctified among us - p.1)0 
Lewandowsil'•B""inaett • 

Vayom %' A--dob-ney: H. Wetatraub (-Idelsobn, aM-.) ( cue: Egypt_ untll now) . ·. 
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.ti 
Heire. Since I myself stand in need of Gcxl's pity, I have granted an annesty 

to all my enemies. 

THE NEED FOR FORGIVENESS 

How vivid to us are the maoories of our childhood. How they stand out with all 

the finn outlines of a newly stamped coin - clearer often than the recollection 

of ~t may have happened only yesterday. 

Kol Nidre night -

Scene fran my early boyhood - I can renenber with perfect clarity -

little synagogue - aged bearded Jews, dressed in pure wnite "kittels" -

they rroved to and fro about the crowded aisles addressing one another -

"What are they doing?" 

"'!hey are seeking fran each other pardon and forgiveness before Kol Nidre," 

was the reply. 

At the time the answer meant nothing to me. 

the words - "forgiveness," "pardon" - no significance 

What did I know then of the fact that human beings wrong one another~ of that 

burning need which we all have for exoneration fran our fellow. 

Neither did I kncM the beautiful tradition, Jewish law - to seek forgiveness fran 

all on eve of 

In all ages, J1x:3ai sm has taught pardon, forgiveness. 

sacred literature filled with it -

The Bible is explicit. 

"'Ib:>u shalt not take vengeance,, nor bear any grudge .... " (~v. 19:18) 

Then, there is the wonderful ending to the story of Joseph and his brothers -

Jacob died - Joseph forgives 

, . 
( . 

"Fear not, for am I in the plaCEI of God?" (Gen. 50:15) 

Like the Bible so in the Talrm.xl, it is written -

"He who waives his right of retribution is forgiven all his sins" 

We are told of a Rabbi, Mar Zutra, every night before going to bed would say 

"I forgive all who have vexed me." 

'lbnight, is the nost solem night of the year and of any nunber of possible themes, 

I have chosen this sinple vision as my theme -

'!here is oothing nore relevant - oothing 11Dre inportant 
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He who forgives, he shall be forgiven. 

How beautiful a sentiment, but l'¥JW difficult an execution. 

'!here is none anong us who has not at s~ time or other been hurt to the 

innost recesses of his being by sanebc:rly. 

You may renenber -

malicious slander 

humiliated in public 

sate dear possession, lost, broken or taken 

erployer - served faithfully in your youth and then cast off, or reproved 

unfairly. 

or \«>rst of all, betrayro by a wife or a husband. 

We think of these things - bitter with resentment. 

It is easy enough to admire the old Jews - Yan Kippur at night. 

But does not J1Jdaism ask the inpossible \\hen it cxmnarxis -

Forgive, let go of all your resentments. 

'Ihe inability to forgive, often the one vice of the virtuous, can be only blot 

on a noble character. 

'lru.s is the dividing line between the gz:eat and the near great, 

the truly noole and the imitation. 

Greatest poet of the middle ages was Dante. He had imagination and genius. 

was he, a great man? Only near great -

In his "Divine cx:m:rly, he, described tortures that will be inflicted on 

his enanies. 

Against these illustrations of weakness the truly great stand out all the nore 

boldly. · 

1. Uncounted are the wrongs which the Jewish people inflicted on r-bses. 

They refused to believe him - betrayed his God - accused him of dishonesty 

rebelled against his leadership - insulted him. \-hile he was up on the 
/ . 

I'/ 

nountain getting the 10 Ccmoandnents they cast the Golden Calf. Yet after 

the Golden calf - He stands pleading with God for the Jewish people. 

That's where the phrase after the Kol Nidre originated. 

2. Winston Churchill was banished to obscurity by Neville Chanilerlain -

took him into the war cabinet. "If we do oot stop ·arguing about yesterday, we 

shall loose taoorrCM. 

3. Abraham Lincoln - quality of forbearance - Chase insultEd him publicly -

intrigued against him - expressed conterpt - am Lincoln made rum a 

cabinet officer. the South· - maligned of Linooln urmercifully - ugly cartoooes, 
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ugly slander - even Linooln as a gorrilla. 

\men the Civil war was over, when the near-great clanured for revenge 

upon the South, 

Linooln alone could firrl it in his heart to say, "With malice toward none; 

with charity for all". 

An old saying has it that to err is human to forgive divine. 

Do we not all feel srnething of the Divine in these illustrations of supreme 

forbearance? 

thrill with admiration 

All of us reverence this quality of forgiveness 

We all accept it in theory and not at all in practice. 

But why do we fail in this supreme challenge in character? What is there in our 

tmperanents? 

In the first palce, there is in man what the Rabbis called 

"the evil inpulse" 

part of the old arumal - the beast of the jnngle 

Have you ever played with a kitten and caressed it, watched it - purr - yet rub 

the fur the wrong way or hold it a seoorrl too long - the purring stq>s -

animal attenpts to escape. 

If you hold it and persist, it will grow angry; its back will arch; its claws 

distend, and dig in to you. 

'!hat is the universal arumal. 

All living things grow angry when they are hurt. 

All higher beings if they cannot express their anger· for the narent, seek 

revenge. 

For revenge is only clotted and coagulated anger, clxlked up resentment is 

hatred that has no outlet. 
'I . 

It is the suspended blow that oould not be struck. 

New anger is an unpleasant feeling -

the expression of it - a pleasurable release 

Think of the man who stubs his toe in the dark .... Well you know and I 

won't say fran the Pulpit - which you and I might say when that hawens· 

'!hat is cne reason \tlhy we refuse to forgive -

We will not give up the pleasure of striking back. 
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What a delight it is to get even! I know - I used to be after the 

collegiate debater - cutting remark - there's animal joy in stal:i>ing back -

turning the knife arourrl 

How sweet it is to make the gossip eat his \\Ords! 

How delicious to humiliate and trarrple upon him who has shamed us! 

sanetilres we lie awake nights, seething with suppressed wrath, dreaming 

of a way to get even. 

You do not believe me? 

'lhi.nk of the popularity of Count of ~nte Cllristo through the ages -

Successful revenge - that's its thane. '!his then is one basic cause for refusal 

to forgive the sheep animal satisfaction of it nost of us will not admit that 

to ourselves - we 't«luld feel undignified. 

vllen we are accused, we deny it hotly. 

protest - unfair - insist an noral right, absolute justice 

We go further - we rationalize and argue -

Forgiveness is not only wrong norally, we say, it is also clan:Jerous. 

breaks down norality 

example - child who discovers forgiveness and takes advantage of it beoares 

spoile:l. 

What beoares of society if we pardon every offense? I can just hear the righteous 

arguments. 

Well then, is personal forgiveness a violation of justice? 

There are two kirxls of justice 

a. law oourts - symlx>lize:l by blind \OTiail hol4ing scale -

so much for so much 

b. justice of family - which incluies, both punislment and forgiveness. 

What is the difference? 
/ . 

In the justice of law oourt - tlte deed is identical with the person 

criminal - may be an idealist - a dreamer - it doesn't matter, the whole 

person is punished 

For a father - the deed is only a partial expression of a person 

'!here is still good in pe.rsoo and we act to re~ieve it 

nodern criminology to the extent that a state can afford to practice 

it 'NOZ'ks an the same principle 

No one asks that we pardon deed - father does not - criminologist does rot -

rather that we correct mistakes and save viat is good in per&a1 

.. 
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"let sinners ceas~ out of the earth, And let the wicked be no nore. Bless the 

lord, 0 my soul. Hallelujah." (Ps. 104:35) 

"Meir instead of being angry at than ~t us see if we can help them change" 

There is a marvelous story about Rabbi Meir and his wife Bruria in our tradition -

that revolves around the fact that there are no vowels in our sacred Hebrew scrolls . . 
"'!he written text (suggests) sins as the neaning and not sinner." 

Unless that is done -

Saletirnes a person attenpts to atone am we will not listen 

Salwatimes we hate a person so we can see no gocxl in him 

and the paradox is everyone else says so-and-so is a decent sort, I insist 

alone that he is not. 

We loose the opportunity to redean him. 

RstenbeJ:' the story of Hillel, Shamnai and the pagan 

Well, we recognize all this - logical - true - valid. 

How can we avoid irrlulging in pleasure - confusing person with deed? 

First recognize the part played by animal pleasure in the person woo offended us. 

'!hen use your magi.nation. 

All of us see into ourselves - what we lack is the capacity to see others. 

'lb do hurt is as natural as to live. 

We forget, when we resent slander, that we have slandered. 

Yes, rut we had our reasalS - we tell oorselves, just careless or he 

deserved it -

human nature is of a piece 

He also thought that he had gocxl reason. 

Our tradition teaches 

"Don't judge your associate until you find yourself in his place." 

For the offender may seem like arch-villain - £ran the ootside -

Get inside of him or her - ?/ · 

a poor, frail sour 

with limitations like our own. 

With fears and excuses 

and a thirst for life 

He is us - only the position is different. 

Next, it teaches sane urderstaooing 

each of us is to sane extent a product of circumstance of 

heredity and enviraunent 
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the oolly may be c:orpensating for a danineering father 

the slanderer feels insecure and desperately wants to be irrportant 

When yai understand you cannot hate. 

You don't have to like what they do or have done - but you can not hate. 

'!hat is the way of forgiveness, of refusing to regard deed as equal to person. 

Now, to renounce the pleasure of revenge takes imagination and understanding 

The story that cates to my mind is lx>th cute and true. '!be tennis courts of an Iowa 

High School adjoined the grounds of a church rectory. Occasiooal.ly, excuberant 

youngsters wharrned a tennis ball over the fence onto the tr:im church lawns. One 

day a player chasing a stray ball carre face to face with a large sign whidl read: 

No Tresspasslll9. The sign cane down overnight, }'n.Jever, when the tennis club 

erected its own sign directly ~ite. '!be one read: Forgive us our Tresspasses" 

\ell - lets take a Test case and think of nodern terrorism. I can urderstand the Arabs 

better than the middle class wild nen of nodern Gennany. Arab terrorism it's a 

hideous wrong. innocent people - careers, lives are destroyed. 

There is a Sense of ourtrage at the idea of a barb in a grocery store maiming innocent 

shoppers. Peq>le react t\\10 ways to a - fight or flight 

sate run fNa.Y, or deny it's occasional happening 

others choose the better reaction which is to fight - terrorism and. seek Israeli 

rights but without hating 

How can we avoid hating -

1. Pleasure must be renounced. 

2. Must not confuse the wl'¥:>le with the pa.rt. 

Arab hopes for self detennination were born the same· time as that of 

the Israelis and the European zionists. 

3. Use your imagination and understanding. 'Ille British divided the pcpulation 

hq)ing to keep their foot hold there. '!he war in 1948 inflamed their hopes of 

acquiring all that the Jewish pioneer~· .had build. '!hey erxled up in the squaoo&" 

of refugee camps. 

W:>uld we not seek to keep our cause alive also even Habash - once a University 

Professor. He has spent years OOBessed with injuries, real and imagined one 

cxnfines a lunatic one does not hate him. 

The saints would forgive, but fight terrorism with all they had, the Israelis 

lO' nu::h we personally need forgiveness today. 
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Heinrich Heine said it best: 

"Since I reyself stand in need of God's pity, I have granted amnesty to all 

my enemies". 

One nore thing and then I' 11 start drawing it to an end. Anger is the frustration 

of a positive wish or irrpulse ....... . 

Each man kills the thing he loves. 

Have we not knc:Mingly or unknowingly erred? 

careless of those who love us we have hurt our parents, wives, children -

betrayed our friends. 

All because we are frail human beings. 

Do we not want then to tmderstand that we neant no evil, to understand and to forgive? 

Then we too must tmderstand and forgive those who have offended against us. 

It has truly been taught "He who will not forgive breaks the bridge over which 

he himself must cross". 

Yes - we neerl forgiveness fran sooebody. 

And shall we not give it? 

Is there not enough pain and unhappiness in the world without our addjng 

to its sun? 

Must we not, all of us, suffer disease and hunger, watch those we love die, see life slip 

fran our fingers, dreams fade? 

Has not each heart its full share, that we need seek revenge and fill the cup of 

anguish to overflc:Ming? 

That is the lesson of Kol Nidre. let us no nore tear ourselves fran each other -

hate, resent and seek to hurt. 

The world is cold enough. 

let us rather huddle together for wannth, hold hands for canfort. 

That in this difficult business of living, \'1e may find sane rest and surcease. 

That if life must have its sorrCM, it may be as slight as we can make it. 

That we may spread as much happiness as lies in our poor power - between this day 

and that dark veil that leads to the world beyond, where all is forgiven because 

all is un:lerstood. He who forgives, he shall be forgiven. 
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. Preached on Yan Kii::pur ~~ Sept:enber 22, 1977 (5738) · by Rali:>i Elijah E. Pal.nick 
• • I 

At sane point ' in our lives, certainly those of us who have reached or passed the mid­
way mark, we beg~ tp ask ourselves scree searching questions. Such questions as "What 
have I achieved?", "What remains to be done?", "What must I yet achieve?" I suggest this 
rrorning that there is a question nore basic than any of these or their like. Arrl that is -
"~t have I learnerl?" "What wisdan have I gained?" "What have the years taught ne?" 
For, sane day we shall leave our achievements and aCCXJtplishments, whatever they might 
be, to others to enjoy, use or admire or even to squander am. neglect. But our wisdan we 
shall take with us. For wisdan is not a possession; to be wise is sooething you are, not 
sane~ you have. lµld ultimately, we shall be remembered oot for what we have or had, 
but for what we were. : , 

Here I am reminded of what his oolleagues said of the Talnudic sage Shmuel Hakaton, 
at the time of his ·d~th. "Kings die and leave their crowns to their sons, rich nen die 
and leave their wealth to their heirs. Shmuel Hakaton has taken the nost precious ~s 
of this world wi~ him, arrl has gone away." 

• Here is the ~~ox. The neoory of the Kings and their crowns has long-since 
vanishe:1, the wealth ()f the plutocrats has long-since disappeared, but the words of 
Shnruel Hakaton - '.bis wisdan - have been pondered for alnost 2,000 years and will go on 
being st\Xlied am'. reflecte:1 upon as long as man values wisdan. 

So, then, the r~ question many of us should be asking ourselves is "what has my 
experience of life taught ne over the years?" "What have I learned in that hard school, 
not as one learns, say a foreign language or mathematics - these unused, quickly evaporate -
but as one learns a lesson that is never forgotten by virtue of the fact that it becares 
bone of yrur bone am.f'flesh of your flesh. In a \\lOrd, you live by it and with it. 

Here, I must talk for myself, thoogh I speak aloud and share with you my conclusions. 
I give my own answer to. the question all of us must f~. For each man has his a,m 
enoounter with life. I can only hope that my own ca."lclusions wake familiar echoes within 
yoo ·ana that here and. there, mine coincide with yours. 

I 

My experienc;e has taught ne that for all its variety, there are relatively few ~s 
in life that really matter, that really make a fuooanental difference~ the quality of 
one's living. I like. to put that .in tenns of a boyhood experience, a ·boy who sumrered 
in \\hat was then a relatively ~11 QUebec tcM!l. Every sumrer the Circus would visit my 
town. '!here was, . as ·!I recall it, a Mid-way, lined on each side by· a series of side­
shows, each with; lur1~ posters proclaiming the ~s and marvels to be seen within. 
In £rent of each tent, a glib leathered-lung barker sought to lure the · passers-by inside.­
The tenptation was often nore than a boy, in the days before television, could resist. 
So I found myself vi~iting the side shows, one after aoother. When I got to the main 
tent, the real purposie of my visit, to iey dismay, I no longer had the price of admission. 

l 

That experience in the fonn of a parable, has care back tone, reinforced again and 
again . . All along· the road the barkers call out alluringly, "Step this way, step this way." 
If anything, their n'l;imber has increased. But again and again, I have trie::1 to tell myself -
save yoor substance, lyour time,. your energy, your thought, your concern, yourself, for 
the main shc:M, the 'things that really natter. What a pity if you miss that because you 
have experrled your~+f on the trivial, the insignificant, the seoorrl- and third-rate. 

. , 

What are these things that have really mattered, the sources of durable satisfaction? 
'!hough they are _qui~ly enumerated, they take a life time, and then sme, to ripen and 
bring anywheres ·near :fruition - work, love and courage, or, if you will, faith - the 
latter two are hardly distinguishable. I have felt nost .alive, most purposeful, nost 
fille::1 with a sense of direction, the sense that I was neede1 in the world by man and 
God when I was engaged in work in which I oould take pride; when I sought to awroach 
tho~ closest to ne, .: as well as fe~la,anan, in love and understanding; when I had the 
courage to speak and .act for truth and right as Is~ them. 

\a'k, love and ~aith - what do they excluie? - A thousarx:l am Oile things that I -have 
learned really do not natt:Qr, yet seem to pre-occupy so many people. • _ 

. I ~uld not waste these precious minutes enunerating sate ?f the things - the 
sideshows - an ~ch so many people waste their lives, grON aruo.ous ~ deeply a:ncerned 
about, angry and infuriated over, take in all solemn seriousnes~ - their golf sco~, 
whether they are "ill" or "out" with one group or another, ~ kini of car they drive,. 
what kirxi of address they have, what kirxi of publicity they get ·~ '-!ail to get~ the list 
runs on and en. · ••. : 



If Sateoow I oould share the lesson I have learned in these years with sane young 
person, I would say, "My child, the tirings that really matter in life are three-fold -
work, love and faith - attend to them and they will be the source of your deepest and 
nDSt durable satisfaction. They will sustain you for the length of your days." 

The years have taught me another lesson, no less precious. It has taught me to 
aooept occasional failure, frustration and mistakes without bitter rankling and errlless 
self-recrimination. All along the path, at every significant step forward in my life, 
family -am friems wished me good~luck and success. Those were the familiar words I 
heard fran rny Bar Mitzvah on to my ordination as a Ral:i:>i a chai, eighteen years ago. 
But no me called ne aside arrl said - Look, success and achieveoont arx:i good-luck 
present no problan. But nobody's life is an endless series of successes. No batter 
ever has or ever will hit a hare run every t.ine he gets up to bat. Prepare to handle 
the t.ines you will strike out, so that the next t.ine you will not be dogged by the 
criwling feeling that you can't win, that you are a born loser. I wish sone:ne had said 
sooething to that effect to ma. But like all true wisdan, I had to learn it for rnyself. 

I had to learn that the nost gifted, the nost talented, the nost urxlerstanding 
person occasionally fails. No lawyer wins every case. No doctor always sees a potent­
ially dangerous physical oorrlition in t.ine. No writer unfailingly produces a successful, 
acclaine:l lx>ok. No dramatist invariably cares up with a hit. 'lllen why should I expect 
m my own engaga-cents and ocmnitnents, what is given to-no man? 

Abstractly that was relatively easy to master arrl that was the easiest part of the 
lesson. The hard part was learning hCM not to keep on hating myself because of the • 
failure, frustration and mistakes that cane my way ncM airl again. The hard part was 
sitting myself down arrl without self-rejection, without nagging, gnawing self-depreciation, 
try to urxlerstand 'Why and where I; had failed. And where there was no raredy for it, 
develop the inner strength to live with the situation just as I live with my other 
limi tatioos. ._ 

Ch hJw I wish I cnild satehow cx:mmmicate and -really share this lesson with a 
nultitooe of people, dejected, beaten and beating themselves incessantly because of 
their mistakes or presuned mistakes. 'lbere is ~ • heartbreak because now and then 
children do not tum out as we had hoped, dreamed and expected and parents are ridden 
with crippling self-rejection and guilt. Oh hCM I wish I could make them realize that 
there are forces and powers, inner and outer that swirl arol.llld our children am shape 
their lives - forces and powers over which we have little control. Of course, you may 
have played your part consciously or unconsciously. But failure a.rd. error must be 
assimilated, digested and integrated and not pennitted to uloorate in our system. And 
cnce so mtegrated, we must go on ·fran ~e. 

There is the businessman who with what he thought was a fex>l-proof business finds 
one day that it is turning sour, and that he is in for sate serious reverses. vllat 
natters rcost in the long nm is the ability to absorb the frustration involved and not 
~ absor.berl by it. 

So th:m, whatever its particular context, ocx:asional defeat am failure need not be 
shattering. It is part of the human condition put there perhaps by Gerl to remin:1 us 
that we are limited fallible nen, not Gcxls. A wise old Jf:!d in Israel sane years ago 
hearing me crnplain how frustratingly difficult it was to keep Yiddishkeit alive in 
Anerica, once said to rre: "~ darf ton, nisht auft:cn". Your jct> is to do, not necessarily 
to succeed." - -

~re is a final lesson- I have learned in the hard schcx:>1 of experience, the years 
have brought. Again and again, along the road sanething or scmaone precious has slipped 
a,,ay fran me. I _ thought in my naivete that satehow they would go oo and oo, that always 
things \-Duld be the sane, that I ~ld go on indefinitely ~rishing them, appreciating 
them just the way they ~e. But ooeby one, as the years go on, they slip cNay. First 
there are the things and conclitioos that change as the years roll oo. 'lbere was youti:i 
with its erxiless energy. Who can really hold on to that? Then there were the children 
\ttlen they \Ere young and .you were young arrl the fun you had together with their brightness 
and eagerness. But children grCM ~ and strike out oo their own path. '!hey will, I 
expect eventually get married and start their own family. 'Ihefocus of their lives 
shifts. Again you realize that you can't am indeed shouldn't tty to hold on. 'lllen 
tl'Ere are the goad and dear friends, the people you cherish and woo cherish you because 
there is a special kind of 1::ord between you. Here and there, ooe_and_th:m another sliJ?S 
aMaY an:I you feel diminished. Thus, as the years go by, the realization dawns and strikes 
keep that there is little in life that you can really have am oold and say this is mine 
forever arrl ever. In a \\Urd, you learn to hold life arrl its fullness "with q;>en hands", 
ready to let go when tre tine caces. 

• 
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' Is that a verdict of infinite sadness? Not at all. It is rather an inperative, 
a daily raninder to cherish, to value, to maximize evecy hour, every day. How many of 
us do? If we really did, would we know the hours of boredan, the restlessness that 
neErls oonstant distraction, the tine we deliberately set out to kill with enpty mirrlless, 
soul-inpoverishing pursuits? 

There is a scene in Thornton Wilder's unforgettable play "Our Town" that has stayed 
with ne for decades. The scene is this. Emily, the young bride, who has died in child­
birth, was pennitted by the Stage Manager to return to her hare in Grover's Corners to 
live one day with her family. The day she chooses to relive is her 12th birtlx:lay. 

She goes back but the experience is not a very satisf actocy one. Everyone, her 
brothers and sisters, even her father and rrother, are too preoccupied with busyness 
aoout life ever to stop arrl see the other, or even to stop arrl enjoy life itself. Emily 
stops to plead: "Oh Mama, just look at ne one minute as though you really saw ne ..... 
just for a m::nent na,, we're all together. Mama, just for a rocrrent we're happy. let's 
look ·at cne another." 

But life went on preoccupied and fleeting ani at last Emily turns to the Stage 
Manager an::1 cries out: "I can't, I can't go an. Oh, oh, it goes so fast. ve don't have 
tine to look at one another. I didn't realize .... So all that was going on and we 
never noticed. " 

Airl so she asks to be taken back. But before she leaves, she turns to say good-bye. 

"Good-bye, gocrl-bye world. Good-bye Grover's Corners, Mama, Pappa, good-bye to 
clocks ticking ... arrl focx:l and coffee ... and newly ironed dresses and hot baths. 

Oh earth, you're too wonderful for anybody to realize you." She then turns to the 
Stage Manager and asks: 

".Do any human beings ever realize life while they live it? Every, every minute? 
-.. 

"No, he an~rs, " the Saints and poets maybe they do scree. " 

'!bat is what it means to hold life with open hands - to realize it, value and 
maximize it, every, every minute. 

Here, too, I wish ~th all my heart that I could share the lesson.· My IOOther used -
to quote the ironic Yiddish proverb - "Azes kumt tzum leben, iz nish do kein yahren." 
"When it cxrres to living, you have no nore years. " The answer then is here, ncM arrl quick. 

In a few hours we shall recite the Yizkor Service and read the words of the Psalmist: 
"Teach us, o God, to count our -days, that we may get us a heart of wisdan." When you do, 
then look back over your days and years and ask yourself, what have they taught rce? 
Perhaps, sarething not tcx:> dissimilar fran what they have taught nE. vork, love arrl faith. 

Arren 
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Today, I'd like to talk to you about changing. Oh, not changing what we like about 
ourselves - and that's nost of the way we are. I'll talk about changing what we either 
want to change, or sane hCM sense that we arrl our families \\Ould be happier if we could 
change. 

OORN AGAIN JEWS 

TITCHADE.5H 

· In his autci:>iography, Rabbi l-t>rris Kertzer writes that he once went to visit the 
Lubavitcher Rebbe, as part of a delegation fran the New York Board of Rabbis. They 
went to discuss matters of Iln.ltual ooncem am ways in which they could share am trade 
their political influence. In the course of the discussion the Rebbe made a request. 
He said: "The Housing Authority is putting up a high-rise apartm:mt here in this 
neignoorhood for poor people. Sate of my people have awlied for admission. 'Ibey have 
net all the requirem:mts aoo they have been accepted. ve have just one request. 'lhese 
people are observant Jews, they don't use the elevator on Shabbas, and so would it be 
possible for them to be given the lower floors." It seerood like a reasonable request, 
so Rabbi Kertzer said that he "WOuld try. Then the Pebbe made a seoorrl request. He 
said: "When you make this request to the Housing Authority, please don't make it in th3 
nane of Lubavitcher Jews or Hassidic Jews or Orthcx:lox Jews, - nake it simply in th3 nane 
of Jews." 

Rabbi Kertzer said to him: "But Rebbe, don't you know that not all Jews are 
orthodox, that many Jews do use an elevator on Shabbas?" To which the Rebbe replied: 
"Fran what a Jew does this Sharbas you can never predict what he will do next Shabbas." 

That story is the key to urrlerstarrling the remarkaQle success that~ Rebbe 
has had in persuading people to change. It is why I reluctantly admire him. He really 
believes that people <;2n change, an1 so he works on than until they do. If we -weren't 
capable of changing, if we were really creatures~of habit or prisoners of the past, as 
sone people claim we ~e, then Rosh Hashanah would--be a waste and Yan Kippur would be 
a lie. For what is t.h;ie use of giving semons urging '!)eq>le to change if they can't? 
~tis the use of saying prayers asking for God's help in changing if we can't, - it 
is like rulx>ing salt µi th3 ~ to tell people to change if they can't. '!he key to 
Rosh Hashanah am Yan._. Kippur is the belief that "£ran what a man does this week you 
can't predict what he will do next week". That also is the oo.sis of psycho-therapy. 
If our characters were really catpletely fonred arrl detennined by what happened to us 
in our infancy then therpay would be inp:>ssible. The premise of therapy is that, even 
though the past does ~ld us to sate extent, even thought our clµldhocrl experiences 
affect us to sooe extent, neverthaless ~ are capable with help and with effort of 
changing. 

'1he Talnui makes the sane point: "Al ta-anen bi'atsmi.cha ad yan m:,tcha, never be 
$ure of .yourself until~ day you die." As proof, it cites the case of Yochanan Koren 
Gadol who was a leader of the Pharisees all his life, and then at the age of eighty 
switched arrl becane a Sadducee. No,.r if a i;erson can do that, if he can be a leader of 
ooe party all his life and then switch at the age of eighty and join the q;,position, 
then no cne is safe for as long as he lives. You can be m:,ral this week, and fall into 
sin the next. Or as the Rebbe puts it: 'Fran what a man does this week you cannot 
predict what he will do next week. 

ve in Anerica have seen several sad exanples of this truth in recent years. Three 
Coogressr:ten of outstarding reputation did sarething very foolish which destroyed their 
nanes and ruined their careers. Cne of them, our own, was recently on the CO«.Jer of 
Parade Magazine with his wife for changing again. 'lbis is what makes life such a great 
adventure anl such a igreat danger, - that \E are always in the process of becaning. 
Either becaning better or becaning wxse but we are always in the process of becaning_. 

Old Jewish law teaches us that. Do yoo knCM that if ·yoo ~t sooeone whan you have 
not seen for twelve naiths you are supposed to say a brocho? "Baruch atta .Mosl'sn, 
Elokeynu .. nelech ha-o~am, michayey haneytim. Blessed art thou, 0 Io:rd our God, King 
of the \miverse, who revives too dead." I krx:M it sounds strange, rut that's the law. 
Because every persai is oonstantly being re.born am revived,~ so if yai maet sareooe 
whan you have not seen in twelve nonths he is really not the same person when you see 
him again. '!he prayerbook teaches us that. For it declares that God makes the world 
and everything in it . anew each and every day. And it oontains a blessing to be. said 
on waking up in the irorning: "Blessed art Thou, O IDrd our God~ woo restores life to 
dead J:xx3ies." For to wake up is to be re.born. Christianity has a coocept of being 
twice-born. It believes that a Christian is born twice, cnoe physically at birth am then 
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and then once again when he sees the light. Jews have a different concept, that a person 
is lx>m, not just twice, but every day, every time he or she wakes up. Because life is 
ocnstant change, either for the better or for the worse. 

'Ibis is why the phrase I hate the nost, the one that gets ne so mad whenever I hear 
it is: That's the way I am. Have you ever had a fight with saneone, - you are trying 
to pers11ade then to change, - and they say to you: that's the way I am, - as if to say: 
that's my nature, take it or leave it. I hate that phrase because it isn't true. It is 
a libel on too self and a libel on God to say it. For the truth is that we aren't tooay 
the way \E \\lere yesterday, and we don't have to be tacnrrow the way we are today. 

We all know exanples that prove this truth. I den' t want to embarrass anyooe who . 
is sitting here tooay and so I am not looking in any particular direction right now, 
but all of us kncM exanples of people who have changed. I know scrceone who is sitting 
here ·right ncM who a year ago was overweight, and today is not. I know scrceone sitting 
here right ncM who a year ago was a chain srroker and tooay doesn't snnke at all. I 
kncM sateone sitting her right now who a year ago was · shy arrl timid arrl witlxlrawn arrl 
today is vital and vibrant and alive. And every time you neet such a person you have 
to be .inpressed by the incredible flexibility of hunan beings and by their capacity of 
alm:>st -infinite change. And yet, we fear change, and resist it. ~ try to hold on to 
what we have and what we kncM and what we are. Because change is painful and change is 
scary. Like it or not we have to change all the time. The only choice we have is not 
over~ to change but in which direction to change. 

I saw a Jules Feiffer cartoon, in which he pictures a person hiding his head urx:ier 
a blanket, and the person says: 
When I was 5 the made ne go to school and I wasn't rea:iy .. 
When I was 10 they made ne go to canp and I wasn't ready. 
When I was 18 they made ne go to the anny arxi I wasn't ready. 
When I was 21 they made ne get married an:l I wasn_' t ready. 
When I was 25 t.l'ey made ne have children and I wasri"t ready. 
And 0CM that I'm 50 I am going ·to stay in here and I'm not caning out until I'm ready ..... . 
That cartoon toucms us all. we smile and we wince when we see · it because we all have 
that feeling sorretimes. We would all like to stay under the blanket am not care out 
until we are ready. But the truth is ·that we can't stay · hare until .we are ready, that 
ready or not \..e have to grON up. 

The mistake that IlOSt of us make is that we change the externals of our lives and 
call .that change. ~ change careers 3 or 4 times in our lives. We ·change jobs, our 
clothing styles arrl hairdos, our cars, our image; we even go to the plastic surgecn 
and change_ our face. And yet we renain restless, dissaq_sfied and unhappy. If we are 
ever going to find any peace and contentrcent in our lives we have to do a rrore basic 
thing ~ that. \-e have to change our insides, we have to change our inner selves 
and oor souls arrl our spirits and not just our hairdo am our image. 'Ihat is much 
harder to do, yet this is the kind of change that grow-up l1ving requires. 

• let ne offer you a few sirrple suggestions of how to do it, how to bring about 
the changes in our lives that all of us would so much like to achieve. 

1. Don't think that you can do it all at once, because you can't; if you try to 
do that you will fail and be disappointed. Try to do it one step at a time, one day at 
a time. Jews can be born again a little at a time. You can't irove overnight fran being 
tense to .being calm,. fran being shy to being assertive·, fran being stingy to being 
generoos. It doesn't work that way. The llDSt you can hope for is to go tw:> steps 
forward and ooe back. For it is not easy to change the habits of a lifetime arxi it 
can't be dcne overnight. 

There is a story about Ievi Yitschak of Berditchev -that makes this point. It is 
told o_f him that every night before he 'Ne?lt to sleep he \f.10uld make out a list of all 
the sins and errors that re had dale that day. Arx:1 he \f.10uld say: "God, I am sorry 
that I did these things. I pranise that I \40n' t do them again. " And the next night 
he woold do too sane thing. He would make out a list of all the sins he had done that 
day, am many of them were the sane ooes he had dale the day before. And he would say: 
"God, I am sorry that I did these things. I pranise that I wa1't do them again." 
And then he \tJOuld say to himself: "But you said the same thing yesterday?" And he would 
answer: "Yes, but this time!. really nean it." 
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'!his is what we have to say to ourselves each night: this time I really mean it. 
Plastic surgery on the external part of us can be done quickly, painlessly,urrler an 
anesthetic, cnce arrl for all. But surgery on our inner life, an our souls and spirits, 
has to be nore painful, _gradual ard delicate than that. It is a slow, gradual process, 
a forward-backward process until eventually we change, and so we have to be patient 
with rurselves and mt expect imtmiate results. 

2. The secorrl suggestion is that we accept the fact that change is tha law of 
life, am therefore we cannot live in~ past, uooer the weight an:l the burden of the 
past. For no one can live that way. Imyone who tries to walk through life carrying 
all of ~ past on his back is bound to fall under the burden. 'Ihere is a story aoout 
Napoleon to the effect that when he was a corporal, sareone insulted him. And he swore: 
"If I ever get !:X)Wer I'll get you for this." Years later NaJ;)Oleon got pc,,,er. He 
becane the enperor, but re never did anything to that nan, he never kept his VCM. 
And saneone asked him why. He said: "Because I refuse to let Napoleon the corporal 
dictate to Napoleon the general." 

Do you understand what he was saying? That re had grown, that he had changed, that 
re was nt::kl a different person, and so re wasn't going to carry the corporal that he 
had cnoe been inside himself forever, weighting him dCMn aro warping his life. He was 
not going to be round by what he was yesterday. If we ever are going to change we have 
to let go of yesterday's gnrlges, stop fighting yesterday's battles, an:l get over 
yesterday's "resentnents". We have to let the past depart so that we can live in tre 
present without the cctnpany of ghosts. 'We must shake off . the chains of the past am say: 
WHA'IWER WE DID - WE DID, AND IT'S rx:NE. WHA'I'RvER WAS I:0-IB 'ID US - WAS OONE 'ID US, 
AND IT IS ~ BEHIND US. Arrl we will go forward. 

.. ... , 

3. 'Ihe third thing we need to have is courage, arrl the faith . in God which is the 
ultimate source of courage. We need to kncM that Gcx1 presides over the present and too 
future as \\ell as the past, and that He will be with us in the present and the future 
as ~ was in the past. It is always so taupting to ol.ing to tre past and to avoid 
entering the unkna..m am the unknc:Mable future that all of us want to hold back. Do 
you reuenber what it was like on the first day when you enteroo nursery school? Arn 
your rrother brought you to the door, stayed a while and then left you? left you in 
a roan full of strangers, called students arrl a strange creature called a teacher? 
left you for a couple of hours for the first tine in your life? That was a scary 
experience, was it not? Arrl so was entering first grade, rare.mber that? • An:l so was 
graduating fran high school arrl going to college, etc. So was every new experience that 
we entered, ever:y new stage :in our lives. And yet grow we must, we have no choice. 

let ne teach you one word today. It's Hebrew, but-it's not too much Hebrew. When 
we \\lere kids and we got a new suit or a re,, dress, the word that our parents would say? 
Tischadesh. It neans: May YOO becare new. That was what they wished for us each time 
we got a new ganrent, not just that we would be new on the outside, in our appearance, 
but that we would becace renewed on the inside, in our spirit, where it really oounts, 
in the way we live. This new year that n<:M beings, that never was before, that cares 
to us fresh ard clean fran the harrls of the Creator, tischadesh, may we becare rew. 
For today IS the first day of the rest of your life. You arrl I have the power to keep 
what we like and to make the rest make it really new, different, fresh, if only we are 
willing to becare new in it. This is Rosh Hashanah. Today lie are all born again Jews. 
let's do scrcething with that. 

Allen 
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First, a persona+ \'vOrd, though I'm sure I speak for Rabbi Sanders and '!he 'lenple 
Officers as ~11. How gocxl it is to see you! We are irrleed an llllX)Sing llllltitu:ie of 
worshiwe,rs in this beautiful sanctuary. 

sane of you represent families which have supported and maintained_ the survival 
and grCMth of ]jberal ~and progressive J1rlaism in Arkansas for one hundred and eleven 
years. 

Others are new to our camrunity and we are strengthened and enlarged by your 
presence in our midst. 

To one~ all, to those for whan this is our 15th Rosh Hashanah together, to those 
who have themselves been sustaining nenbers of the Congregation for over half a century, 
to those ~ are brand spanking new in town, we welcate yoo. with the ancient "40rds -

Blessed are you, who have cc.ne, in the nane of the lord! 

Now, I wi~l share with you sare thoughts, on the religious expression "born again". 

11Im 'ID BE A 'BORN AGAIN' JEW 
'IHRCXJGH ABRAHAM, Jl-\COB AND IDSES" 

Every so often a brand new phrase or expression catches our nation-wide attention 
arxi :J.t's en everlx>dy's lips. Psychiatry has provided us with tenns like inferiority 
ccrrp.].ex am oedipus ccrrplex. SOciologists have given us tenos like alienation arx:l group 
dynamics. The drug culture has given us expressions like UJ?P&S, downers and spaced-
out. In the last year or so fran the \#JOrld of religion and coincidentally fran the 
world of politics, we've been hearing a lot about~ tenn "born again" Christian. It 
not cnly refers to the new President of the United States but also to legions of other 
Protestant Christians in every conceivable walk of life-. who proudly arrl passionately 
are i::-eferring to themselves as "born again" Christians. This tenn is by no neans 
restricted to hopped up young noonies or Jesus freaks or wild foot-starping body jerking, 
hynn-shouting evangelicals who have always been part of the Protestant Bible-belt scene 
in the United States, .but to thousands upon thousands of very sane, straight arx1 very 
respectable Christians who have in recent tines embraced this unique new religious sensation 
of being "born again" .in Christ and those "re.born" have spoken inspiringly of a brand new 
religious aootion which has not only seized their heart arx1 mind and soul but has given 
than a whole new way of Christian life, purpose and direction. 

What being a "oo:r;n again" Christian neans for Christians is a profami awareness 
on their part that their life-tine identification with Christianity has been up to nt:M a 
very routine, superficial, taken-for-granted religioos attachrrent wherein the -figure of 
Christ, while paid lip sei:vioe to on Christmas arrl Faster and on occasional Surxlay 
nontj.ng, has never been taken very seriously. A "born again" Christian, on the other 
handf CXJtauits himself how to a ver:y deeply-:personal, em:>tionally-charged, spiritually 
exhilarating, one-to-one intimate relationship with Jesus himself, where Jesus, the man, 
am Jesus, the Gcxl, is felt as entering his very being aoo suffusing that being with 
his spirit, his person, (his sense of Gerl-hood and everything else that Jesus is truly 
~ to mean to a totally-mrul.i.tted Christian.) No longer does such a "reborn" 
Christian feel that he is just going through the notions of being a Chr~stian But DCM, 
through Jesus, with Jesus arrl in Jesus he can begin to live out his Chr.j.stian destiny 
as Christ ordains for each truly ccmni.tted Christian in this \#JOrld arrl hopefully in the 
next. It's all very heady, noving, ~i.rit.ual. stuff for those who haV9 gene i.h.:i.• .11:9J.:u.r:io-H1 

route. ~ it is not fto be deprecated or dismissed by non-Olristians. • 
I 

' 

While I persooally marvel at this phencrcenon, am also quite frankly, while I am 
naturally suspicious arx:l skeptical of tre long r~e religious fruits and larger religious 
inpact of many of these "lx>rn again" Christians, particularly of~ "~tergate" Charles 
Colson type, an the threshold of the New Year what particularly noves me aoout this . 
phenanenoo, oo matter what I may personally feel about Christian dogma µi general or 
Christian behavior towards Jews historically, is to WOIXier what it \\10uld take for too 
average Jew to go through a similar Jewish religious re-awakening aix1 Jewish revival 
"'1ere each of us oould unashane:lly, unabashedly and inspiringly think o.f ourselves as 
being re-cucud.tted, re-animated arxl "rebom" Jews? Like Christians, ~t of us Jews 
if we are ·rea1iy ooneSt with oorselves are also nerely going through tre. IIDtions of being 
Jewish. l-t)st 0f us if we truly confessed to ourselves basically feel tpat we are Jews 
be descent rather than intent. We, too, pay our armual lip service to J1x3aisn by air 
pi:esence in our TerrplesOO tre High li:>lidays arx1 an occasional Shabbos.~ arx1 ~e. 
But to have oor J1x3ajsn grab oold of us and rattle our banes to the spiritual gw.ck am 
elevate wr reiigioos pulse to the point where our persooal lives can be instantly 
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transformed and rem:>tivated and re-charged to new heights of pure Jewish enotion, passion. 
ar¥i purpose - since obviously, Jesus is not the figure to do this kirxl of "bom again" 
job for us Jews, no matter what Christian missionaries may say, to whan, then, can you 
and I turn to in our four thousarrl year old Jewish religious heritage to re-spark our 
faith, re-ignite our religious passion, and give to each one of us a personal, thrilling 
arxi nnving sense of being "re-born" Jews, reccmnitted to a burning sense of Jewish faith 
and destiny which can re-shape arrl re-vitalize our Jewish lives. I can think of at least 
three great Jewish personalities who can sh:,w us the way. 'Ihree whose lives and whose 
examples am whose still challenging teaching can give to each of us a stirring and 
powerful sense of what it really means uniquely to be a Jew both born and reborn. I in­
vite you to think of then with me. 

I think first of Abraham. Abraham is as alive and as meaningful tone tooay as he 
was first pictured and described by the writers and camentators of Genesis. The 
legen:ls surrourxiing his youth which we all learned in Surx:lay school told us of the pagan 
idols that Abraham smashed in his father's house because Abraham early in his life 
realized the sham, the stupidity and the senselessness of worshipping tltlngs in which 
he did oot believe that were unworthy of being worshipped. For Abraham, behind the orderly 
develqrcent of the universe there had to be a suprete cause at once controlling ani 
permeating the process. For Abraham, what we call man and his whole irmediate world 
and the larger universe beyond were all products of one, suprete, directing Il'Oral 
intelligence. For Abraham, this cause, this one suprene, directing, noral intelligence 
was God. Abraham discovered that God is. And, for Abraham, man is of God, a vital part 
of this Divine intelligence, mandated to use his nortal intelligence for the Il'Oral 
bettennent of the \\10rld. For Abraham, man and Gerl were to be · co-partners, co-creators, 
arxl ·CX>-WOrkers in this life. And, thus, to be a "born again" Jew, as Abraham our father 
e.nvisiaied it, arx:1 as Judaism our religion declares it, it is incumbent upon each of us 
to attsupt to re-establish this powerful, noving sense of ~ership with God arxi with 
this Div:ine intelligence without which each man and wcnan is righteningly alone in a 
universe bereft of neaning, arpty of purpose and at a loss far design. Being "bom again" 
in Abraham is to have the sense and the maturity and. the guts ·to smash the oold, stone 
idols of pagan despair am disbelief which surroun1 ana debase our nodern day lives and 
begin to rebuild am renew that sirrple, canforting, elerentary am. still .revolutionacy 
Jewish God-idea the faith of.our fathers in the partnership of ·rran arrl God. Without such 
a faith, no Jf!M can properly benefit fran calling h:i,mself a Jew. 

I think next of Abraham's grarrlson, Jacob. I recently reread that rroving scene in 
the Bible where young Jacob fleeing fran the wrath of his brother Esau is crossing a 
desert stream all alone in the frightening darkness of the Palestinian wilderness. And 
out of nowhere a stranger suddenly appears and engages Jacob in fierce hand-to-hand oanbat. 
'!he struggle with this mysterious stranger, whan the Bible irrplies is an angel of the Iordr_ 
rages ·on all night until the dawn with neither party having bested the other. '!hen, with 
the caning of the dawn the stranger cries out to Jacob: "let ne go!" But Jacob even 
though he is physically injured, diminished by the sudden encounter says to him. "I will 
not let you go until you bless ne .. " And the story ends with the ~el blessing Jacob 
arrl conferring upon him his new name, Israel, which in Hebrew neans "one who battles 
with the lard." '!here are many·stories like this one in the Bible where the ancient 
authors attanpted poetically to give the origin of the various nanes of our great ancestors. 
What is nore significant tone is not the story of the narce-change here, am what it 
irrplies but the rroving, inspired symbolism of Jacob fiercely struggling with God with 
sudden pain and injury arrl rrore particularly, Jacob's ringing challenge which he flung 
at God in the heat of .this struggle: "I will not let you go until you bless ne!" 

Being "born again" in Jacob, in my mi.rrl, is for each of us as we all enC'O\.Ulter a whole 
variety of 1ife's stonny struggles an:l trials to face up to these great an:l errotionally 
searing experiences in our life with the guts and the will am the faith of a Jacob who 
tenaciously refused to be beaten down arrl who was detennined to wrest srne victor:y £ran 
the enoounter. With everything that life hurls at us . which puts us all to the supreme 
test of our EDDtiqns and our character and our faith, who anong us cannot fail to be 
strengthened arrl uplifted to face each grave crisis in our life with Jacob's rock-ribbed 
resoluticn: "I will not let you go until you bless ne!" . How we desperately need that 
kirxl of a fieroe 'spi.rit\Jal determination to help us all .get through the periodic dis­
appoir,bteuts, set-backs, heartaches and tragedies which we all encounter as we go 
throU3h .life - \tbether in the midst of a disintegrating marriage, in the throes of a 
business failure, in the frustration of an unfulfilling career, on the heels of a broken 
frieooship., in the crushing bereavercent of a loved ooe or on the rack of an overwhelming 
illness. Being "born again" in Jacob is having the wisdan aoo the courage arxl the classic 
Jewish q>t.i.mism to tap every cxnceivable resource in our bcx:1y, mind ari1 soul needed to 
fight whatever it is that we have to fight in life, which Judajsm demards we face 
oour,ageously, aoo wring £ran that fight a final, glQWlll(J victory over cowardness, weakness, 
inertia, carplaining ard "poor-ne" self-defeating despair. Cannit yourself to Ja<Xlb's 
faith and .the curses of life, properly faced, Jewishly faced, can be cooverted gloriously 
into sate surprising blessing. 
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If Abrahan :in our traditial represents the first Jew, then ?-t:)ees has to represent 
the oansmmate Jew - the Jew fran whose life am fran whose teachings and £ran whose 
exanple Jewish histocy, JSflish law, arrl Jewish life has been uniquely and supretely 
influenced as no other single figure in the whole saga arrl drarra of our faith has so 
influenced us. Whether r-t:>ses actually lived or not as an historic person, ard, by the 
sane token, whether Jesus actually lived or not as an historic person is really beside 
the point ~h I think they l:x:>t:h liverl when \-Je consider all the laws, :arrl statutes 
ard cxxies aoo exanples and great institutions which have been buil.t up over the ages in 
the shining image of such exarplary nen by the writers and shapers of religious history. 
What inpressesine nos'(; of all al:out M:>ses, in tenns of notivating us to .be "born again" in 
his _image, is~ coosider well the tough noral lesson surrounding the death of this 
nonunental religious personality. 

The .writers of his biography and Jews throughout the generatioos have been sorely 
puzzled frustrated ard depressed over the chilling and frankly not too religiously cx:rn­
forting circumstances surroUirling the death of lt>ses. You recall .that at the very end of 
his fantastic life of unparalleled leadership, service, contrll.2utions and devotion to his 
peq>le God did not permit Moses ·to have his last arrl nost passionately desired an:l 
seemingly deserved wish which was sinply to be alla-10:i" to enter the Pranised I.and. Moses 
dies alooe at.op an alien nountain peak outside the Holy Larrl gazing out in heartbroken 
looging to be privileged to enter this shining PranisErl Larrl flowing with milk and l'xmey 
to which he had dedic~ted his entire life and being. How unfair, how cruel, arrl how 
urxieserved for a man df this noble arrl inspired stature, the true fa~r of our faith, 
to be deniErl the just rewards for the living of the kirrl of life that he lived! '!be Bible 
tries to pass off this shocking disappointnEnt by obliquely referring to scree minor act 
of arrogance on r-t:>ses' part at sore distant point in his career long since forgotten and 
ignored. 

~ Rabbis in the Mid.rash, however, carueiiting on this glaring, really unexplained 
inequity refused to "buy" this ratio~ization. Trey p:>inted out to us in the Midrash 
the ~ger and deeper and really challenging Jewish religious explanation as to why 
fb;es did oot receive his just rewards in life. It's a tough, perhaps even to you 
persooally_. unsatisfyll19 religious lesson to learn. But leam it we must if we are ever 
to be "born again" Jews! The Rabbis in the Mid.rash poetically picture Moses pleading 
with God to let him enter the Pranised • Larrl. · But Gc;xl only answers ?-Dses with b«> sinple 
Hebrew 'I.Ords: "Rav rehah! It's enough r.t>ses. Rav Iehah!" What kirrl of an answer is 
that? "It's enoogh! You really shouldn't want anyrrore!" What our fathers are telling 
us and what Ju:iaism is basically trying -to teach us, and what living the true Jewish 
religious life is really all about is that for a JfM, it is wrong and irrmature to expect 
to receive tangible rewards for one's roral strivings in this life. The reward, Judaism 
reminds us, is in~ ethical striv-!-119 itself. The reward is to be able .. to live the 
\\10rthwhile life of a Moses, as Judaism inpels each and every Jew to live such life of 
norality an::l decency with no expectation of reward, In our religion, one does gocrl for 
goodness.' sake. In the Jewish religion, one is ethical because it's JMn' s duty to be 
ethical. In Judaj sm, one is noral because norality pracotes the noblest in man and helps 
to create and sustain a deCEnt and hunane society. 

NcM, _. admittedly, that's ·a tough, ·denanding, rigorous, if not seaningly irrp:>ssible 
oode of religion to live by! But our fat.ters never taught us that Jewish ethics were 
e.asy; that to live the . true Jewish life was un::lananding. Far easier, I oonfess, to 
embra~ other non-Jewish religious philosophies which preach and teach and herald an 
attractive and·appealing an:l canforting "pie in the sky" kiixl of rrorality - where you'll 
get yours for being good; or, if you don't get it here, you can expect to receive it in 
the next \tJOrld! 

In my m:i.oo being "born again" in M:>ses is a total, flat rejection of that reward or 
punishrrent infa:itile kind of spiritual baby-talk. Being "barn a~ain'.' in r-bses is ~ . 
pallnit yru.rself totally at €tVery stage of hurcan existence to an msp~erl and creative life 
of noral action ani ethical·purpose for no otrer reason than nan's higher nature as God 
truly interned it and as Judaism cha].lengin3°ly defines it demands this or us iz:i order 
to attain~ heights of rur true humanity in our God-given mandate to make this world 
a better am nobler place in which to live. That's ~ r~; That'$ -~ g~. To be 
"Jx>m again" in ~s to be a "reborn" Jew, is to be a life-time.,..partner in this never-' . ending cngoin] noral i,.,ork of the world. To be a "re.born" Jew, as.~ old Union Prayer-:-
book put it so poignantly, is to be arra¥J those \fflO are forever willmg throughout their 
lives to sacrifice that others may not hupger. 'lb be a "re.born" Jew is to be a bearer 
of light in the dark loneliness of stricken lives; to 1?9 a "reborn•• JflW ~s b? be anong 
those who struggle and even bleed for~ triurph of righteousness and m:>rali~ anong. 
nen. That's what it neans to be a "reborn" Jew! '!hat's what it mean~r tQ be born again" 
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into our faith. And, if you and I are truly serious about being Jewish in the highest 
am noblest .and 1tDSt challenging and difficult sense of that term, I say to you oow oo 
the thresl'¥:>ld of the new born year that in the midst of your ·daily anguished, l'xnest 
searching for the key to our larger Jewish destiny turn again to Abraham, Jacob am 
l-bses. Be bom again into their faith which still beckons to each of us across the 
ages - a faith creating arrple roan in all of our hearts and minds and souls for a 
~, sing:e, ~ rroral intelli~ in the universe that we call "God":-
a faith which foste~ oourage to oonvert t.l'e curses in our life into blessings: am a faith whose larger an:1 nore satisfying reward in . this life is the reward of a 
noral and ~iri'biaJ life relxlrn, renewed, rededicated arrl re-inspired! May each of us 
be reborn into that kind of a good year. 
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