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SUPER SAVER FARES TO SAN FRANCISCO 

FROM NEW YORK/PHILADELPHIA 

$227 .00 Travel on Tuesdays, Wednesdays, Thursdays 

FROM BOSTON 

$287.00 

$307.00 

$328.00 

$247.00 

$268.00 

CONDITIONS: 

Travel on Mondays and Fridays 

Travel on Saturdays & Sundays 

1. Travel: Independently on the flight of your choice. 

2. Reservations: At least 30 days prior to departure on a space available basis. There are a limited number of seats on 
any specified flight. 

3. Minimum Stay: 7 days plus day of departure. 

4. Maximum Stay: 45 days. 

5. Fare Combinations: Fares are combinable by taking 50% of the roundtrip fare. You can fly into San Francisco and 
home from Los Angeles but travel between the cities is not included in fare. 

6. Stopovers are not allowed. 

AmericanAirlines 
Travel Arrangements By: 

M. V. INTERNATIONAL TRAVEL BUREAU 

393 Old Country Road 

Carle Place, New York 11514 

IT WON'T COST YOU A PENNY 

To Make Your American Airlines Flight Reservations. 

We've got one number to call from anywhere in Continental United States 
(except Texas). 

To get instant confirmation of the flights you want when you want 
them, call our 

UAHC/NFTS CONVENTION DESK 
between 9 AM and 5 PM local time from anywhere in the Continental USA. 

8 -433-1790 
in Texas call 

800-792-1160 
in Montreal call 

871 - 1810 
in Toronto call 

925 - 4822 

UNION OF AMERICAN HEBREW CONGREGATIONS and NATIONAL FEDERATION OF TEMPLE SISTERHOODS 
54th GENERAL ASSEMBLY 31st BIENNIAL ASSEMBLY 

IF' D 0 
UAHC Nov. 18 - 22, 1977 NFTS Nov. 17 - 22, 1977 



RESERVATION FORM 

TO: TOUR DEPARTMENT 
UNION OF AMERICAN HEBREW CONGREGATIONS 
838 Fifth Avenue 
New York, New York 10021 

Enclosed is my check for$ to cover tickets from to San Francisco, Cal ifornia. 
---- --- --------------

City Stat 

Departure Date _________________ Departure Time 

Return Date __________________ Return Time 

Special Instructions 
Name Congregation or Sisterhood 

------------------------ ----------
Last 

Address 

City 

Telephone: 9 A.M. to 5 P.M. 
Area Code Number 

First 

State 

-------- --------

City State -----------

Zip Code 
Telephone : After 5 P.M. 

Area Code Number -------- -------

IMPORTANT: I have attached a list of names & telephone numbers of those for whom I am requesting reservations. List each person 

individually. 
10,000 - UAHC 

A SPECIAL RESERVATION DESK AT AMERICAN Al RLINES has been set up for your convenience with a toll free number. 

This number is 800-433-1790. In Texas, call 800-792-1160. You may use this service for information and reservations for the UAHC 

54th General Assembly and the NFTS 31st Biennial Assembly. All payments for reservations must be mailed and accompanied by 

the Reservation Form in this brochure. You will be able to arrange for longer stays by calling the toll free number. 

We would appreciate and encourage early reservations since we have reserved seats on flights from the cities listed in this brochure 

on a group basis. Therefore, in order to take advantage of these fares, which are substantial savings, reservations must be made as 

early as possible but no later than thirty-five (35) days prior to departure. Reservations may be made up to the day of departure 

at the regular economy fare. 

IF WE RECEIVE ENOUGH EARLY RESERVATIONS FROM A PARTICULAR CITY, WE WILL PROCEED TO CHARTER AN AIRCRAFT 

TO AVAIL YOU OF AN ADDITIONAL SAVING. 

SPECIAL GROUP FARES TO SAN FRANCISCO 

FROM: 

BALTIMORE $255.00 

BOSTON . . . . . . . . . . . . . . . . . . . . . . . . . . . . . $279.00 

BUFFALO ............................ $244.00 

CHICAGO ............................ $203.00 

CINCINNATI .......................... $225.00 

CLEVELAND .......................... $230.00 

DALLAS ............................. $174.00 

DETROIT ............................ $222.00 

HARTFORD .......................... $272.00 

HOUSTON . . . . . . . . . . . . . . . . . . . . . . . . . . . . $190.00 

INDIANAPOLIS ........................ $217.00 

MEMPHIS ............................ $213.00 

MIAMI/FORT LAUDERDALE .............. $283.00 

FROM: 

Ml LWAUKEE .......................... $203.00 

MONTREAL .......................... $259.00 

NASHVILLE $221.00 

NEW YORK/NEWARK .................... $268.00 

PHILADELPHIA ........................ $261.00 

PHOENIX ........................ Not applicable 

Pl TTSBU RGH. . . . . . . . . . . . . . . . . . . . . . . . . . $238.00 

ROCHESTER .......................... $250.00 

ST. LOUIS ............................ $199.00 

SYRACUSE ........................... $257.00 

TORONTO ............................ $234.00* 

WASHINGTON, D.C ...................... $255.00 

*Denotes that applicable Canadian Government tax must be 
paid at departure time. 

IF YOU DO NOT SEE YOUR DEPARTURE CITY LISTED HERE, PLEASE CALL THE TOLL FREE NUMBER FOR YOUR 

RESERVATION AND/OR INFORMATION. 

Conditions: Travel must be on the specific flights we have reserved for you departing on November 17th and 18th and returning on 

November 22nd, and are based on a minimum of forty (40) passengers traveling together. 

Reservations: At least 35 days prior to departure. 

Airfares based on the current air tariffs and are subject to change. 
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CONGREGATION B'NAI JESHUFIUN 
SHORT HILLS. NE\N JERSEY 07078 

DR. ELY E. PILCHIK, RABBI 

November 22, 1976 

Dear Danny: 

Let us proceed as you suggest in your letter of 
November 15th, producing a paper which will in
corporate the three items. That paper should be in 
my hands on April 15th for circulation to the 
Conference. On that morning you will give a precis 
of fifteen minutes, and then Haberman and Zimmerman 
will comment as Respondents on your paper. 

Forget the Soviet Union and the State of Israel. 
These were things that the Executive Committee of 
the Conference threw into the hopper when we discussed 
it. Just give us those salient points which will sum 
up the work of the Task Force. 

This is the first time this form is being used, 
and it is mandatory because the San Francisco 
Conference demanded no more long winded papers 
orally presented, so as to permit discussion from 
the floor. 

I look forward to hearing what you have got to 
say. All my best, 

/ 
/ 

- -E 1 y E. 
Rabbi 

eep/ep 

Rabbi Daniel J. Silver 
c/o The Temple 
University Circle at Silver 
Cleveland, Ohio 44106 
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A Study Guide for .... 

CCAR CENTENARY PERSPECTIVE 

New Platform for Reform Judaism 

The Centennial Document, only recently passed and adopted by the 
Central Conference of American Rabbis, has already generated en
thusiastic discussion among congregants. Its importance is clear. 
In this light, it becomes crucial for Reform Jews to understand 
the intent and tenets of the Centennial Document and to wrestle 
with the issues and problems addressed in it. 

We have prepared the following study guide with just this in 
mind. The questions flow from the document itself (in italics), 
and serve to focus on key issues. 

We hope that these questions and the readings will be a first 
step toward wider discussion by intelligent Reform Jews of the 
document. Ultimately, each Reform Jew must decide individually 
about personal beliefs. 

The Central Conference of American Rabbis has on special occasions de
scribed the spiritual state of Reform Judaism. The centenaries of the founding 
of the Union of American Hebrew Congregations and the Hebrew Union College
Jewish Institute of Religion seem an appropriate time for another such effort. 
We therefore record our sense of the unity of our movement today. 

ONE HUNDRED YEARS: WHAT WE HAVE TAUGHT 

We celebrate the role of Reform Judaism in North America, the growth of 
our movement on this free ground, the great contributions of our membership to 
the dreams and achievements of this society. We also feel great satisfaction 
at how much of our pioneering conception of Judaism has been accepted by the 
Household of Israel. It now seems self-evident to most Jews that our tradition 
should interact with modern culture, that its forms ought to reflect a contem
porary esthetic, that its scholarship needs to be conducted by llOdern and 
critical methods, and that change has been and must continue to be a fundamental 
reality in Jewish life. Moreover, though some still disagree, substantial 



numbers have also accepted our teachings that the ethics of universalism implicit 
in traditional Judaism must be an explicit part of our Jewish duty, that women 
should have full rights to practice Judaism, and that Jewish obligation begins 
with the informed will of every individual. Most zoodern Jews, within their 
various religious movements, are embracing Reform Jewish perspectives. We see 
this past century as having confirmed the essential wisdom of our nr:::,vement. 

ONE HUNDRED YEARS: WHAT WE HAVE LEARNED 

Obviously, much else has changed in the past century. We continue to 
probe the extraordinary events of the past generation, seeking to understand 
their meaning and to incorporate their significance in our lives. The Holocaust 
shattered our easy optimism about humanity and its inevitable progress. The 
State of Israel, through its many accomplishments, raised our sense of the 
Jews as a people to new heights of aspiration and devotion. The widespread 
threats to freedom, the problems inherent in the explosion of new knowledge and 
of ever lOOre powerful technologies, and the spiritual emptiness of much of 
Western culture have taught us to be less dependent on the values of our society 
and to reassert what remains perennially valid in Judaism's teaching. We have 
learned again that the survival of the Jewish people is of highest priority and 
that in carrying out our Jewish responsibilities we help zoove humanity towards 
its messianic fulfillment. 

DIVERSITY WITHIN UNITY, THE HALLMARK OF REFORM 

Reform Jews respond to change in various ways according to the Reform 
principle of the autono111!J of the individual. However, Reform Judaism does 
llr)re than tolerate diversity; it engenders it. In our uncertain historical 
situation we must expect to have far greater diversity than previous genera
tions knew. How we shall live with diversity without stifling dissent and 
without paralyzing our ability to take positive action will test our character 
and our principles. We stand open to any position thoughtfully and conscien
tiously advocated in the spirit of Reform Jewish beliefs. While we may differ 
in our interpretation and application of the ideas enunciated here, we accept 
such differences as precious and see in them Judaism's best hope for confront
ing whatever the future holds for us. Yet in all our diversity we perceive a 
certain unity and we shall now allow our differences in some particulars to 
obscure what binds us together. 

Questions 

1. What are sore biblical roots of American derocratic ideals? (dem0cracy, 
justice ... ) 

2. What are sore contributions which Reform Jews have made to Anerica and 
Canada? (see The History of Jews in the United States, Levinger, UAHC) 

3. How have other branches of Judaism followed the lead of the Refonn t.t>ve-
rent in matters such as the equality of ren and woren, involverent in social 
action, confinnation, and the like. 

4. In what ways does diversity in Refonn contribute to its strength as a rove
rent? What are sore possible drawbacks inherent in religious diversity? 

2 



5. Are there co1111Dn elements within Refonn that link all Reform Jews, regardless 
of personal practice? NanE them. 

6. Is Refonn Judaism grotmded in tradition, or is it a totally new form of 
Judaism? 

God 

The affirmation of God has always been essential to our people's will to 
survive. In our struggle through the centuries to preserve our faith we have 
experienced and conceived of God in many ways. The trials of our own time and 
the challenges of D'Jdern culture have made steady belief and clear understanding 
difficult for some. Nevertheless, we ground our lives, personally and colll'llu
nally, on God's reality and remain open to new experience and conceptions of 
the Di vine. Amid the tmJStery we call life, we affirm that human beings, 
created in God's image, share in God's eternality despite the mystery we call 
death. 

Questions 

1. What are some Jewish concepts of Qld nonnally thought of as "traditional?" 
Does Refonn Judaism have a mique concept of God? Are there Refonn Jews 
who have "traditional" Qld concepts? Are there Refonn Jewish humanists? 
Naturalists? Others? 

2. How are concepts of God reflected in the liturgy of a congregation? 

3. When science and religion conflict, how does Refonn Judaism resolve the 
dilenna? 

4. Does one have to believe in Qld to be a good Refonn Jew? 

5. How will Olll" personal theology affect our religious practice? A lot? A 
little? What are specific manifestations of this? 

6. How does the rabbi's view of Qld affect the nature and practice of the 
congregation? 

Bibliography 

Bergman, S. H. , "God and Man in M>dem Thought: Man as the Heir of Qld," in 
Arthur A. Cohen, ed., Arguments and Doctrines, Harper & Row, New York, 
1970. 

Borowitz, Eugene B., A Laymen's Guide to Religious Existentialism, Delta, New 
York, 1966. 

Borowitz, Eugene B., A New Jewish Theology in the Making, Westminster, 
Philadelphia, 1968. 

Borowi tz, Eugene B. , "Covenant Theology: .Another Look," fior ldview, Vol. 3, 
1973. 
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Borowitz, Eugene B. , "Faith and ~thod in Jewish 1beology, '' Con~emporarg Reform Jewish Thought, Bernard Martin, ed., Quadrangle Books, Chicago, 1968. 
Borowitz, Eugene B., "God and J.lin in Judaism Today: A Refonn Jewish Perspective," Judaism, St1m1er, 1974. 

Borowitz, Eugene B., How can a Jew Speak of Faith Today,? Westminster, Philadelphia, 1969. 

Brichto, H. C. , ''1-k>w Does God Speak in the World," CCAR Journal, Vol. 18, June, 1971. 

Fackenheim, Emil L. , "An Outline of M>dem Jewish Theology," Pai th and Reason, Robert Gordis and Ruth Waxman, eds., Ktav, New York, 1973. 
Fackenheim, Emil L., "Self-Realization and the Search for God: A Critique of 1-t>dern Htunanism and a Defense of Jewish Supernaturalism," in Cohen. 
Olan, Levi B., "New Resources for a Liberal Faith," in Martin. 

Petuchowski, Jakob J., "The Question of Jewish Theology," in Gordis and Waxman. 
Polish, David, "The God of Nature and the God of Existence," in Martin. 
Samuelson, Norbert, "On Proving God's Existence," Judaism, Vol. 16, 1967. 
Shapiro, David S., "The Existence of God," in Gordis and Waxman. 

Siegel, Seynvur, "Grappling with Theology for Our Lives: Theology for Today," Conservative Judaism, SlUIIOOr, 1974. 

Spero, H., "Faith and its Justification," Tradition, Fall, 1971. 
Reines, Alvin, "God and Jewish Theology," in Martin. 

Wolf, Arnold Jacob, "On God and Theology," in Martin. 

The People Israel 

The Jewish people and Judaism defy precise definition because both are in the process of becoming. Jews, by birth or conversion, constitute an uncoBDOn union of faith and peoplehood. Born as Hebrews in the ancient Near East, we are bound together like all ethnic groups bg language, land, history, culture, and institutions. But the people of Israel is unique because of its involvement with God and its resulting perception of the human condition. Throughout our long history our people has been inseparable from its religion with its messianic hope that humanity will be redeemed. 

Questions 

1. What is usually neant by the phrase "the Jewish people?" 

2. What are the co1111Dn bonds that link Refonn Jews with the rest of the Jewish people? What are the distinguishing characteristics, if any? 
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3. How does Refonn interpret the concept of a "chosen people?" 

4. In what ways is Refonn Judaism a pri.Joo example of the ''process of becoming" 
that has always characterized the Jewish people? 

5. How does Refonn Judaism view conversion and converts? 

6. Do wonen and ren have separately defined roles within Refonn? In what ways 
is the equality of ren and wonen expressed in Refonn congregations? In 
ritual practices? In Refonn Jewish hones? 

7. How does Refonn Judaism see its responsibility to the non-Jewish coJIIDUllity? 
lbw is that expressed in congregational progranming? 

8. lbw does the Refonn Jewish congregation give expression to the universal
istic ideals of Refonn Judaism? 

9. How does Refonn Judaism understand the concept of a nessianic age? What is 
the role of the congregation in this vision? Of the individual? 

Bibliography 

Bamberger, Bernard J., ''The Concept of Israel," in Martin. 

Elazar, Daniel J. , ''The People Israel and Responsibility," Judaism, Vol. 10, 
1961. 

Herberg, Will, "'Ihe Chosenness of Israel and the Jew of Today," in Cohen. 

Hertzberg, Arthur, "The Secularity of Israel's Election," Judaism, Vol. 13, 
1964. 

Kar££, Samuel E., "The Election, the Covenant, and the Mission of Israel," in 
Martin. 

Narot, Joseph R. , "The Nature and Destiny of Israel," in Martin. 

Neusner, Jacob, "Toward a Zionism of Jewish Peoplehood," Reconstructionist, 
Noveni>er, 1972. 

Rackman, Emanuel, "Israel and God: Reflections on Their Encounter," in Gordis 
and Waxman. 

Torah 

Torah results from the relationship between God and the Jewish people. 
The record of our earliest confrontations are uniquely important to us. Law
givers and prophets, historians and poets gave us a heritage whose study is a 
religious imperative and whose practice is our chief means to holiness. Rabbis 
and teachers, philosophers and mystics, gifted Jews in every age amplified the 
Torah tradition. For millenia, the creation of Torah has not ceased and Jewish 
creativity in our time is adding to the chain of tradition. 
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Questions 

1. What is the Refonn mderstanding of the origin of the Torah? 

2. Does the Torah .change today? How? 

3. How can the Torah becoioo mre accessible to ioombers as a vehicle for 
study? 

4. Is halacha desirable and/ or necessary for Refonn Jews today? If yes, who 
would be vested with the decision-making authority? 

5. What is the difference between law (Torah) and custom (minhag)? Are there 
customs that are mique to your congregation? In what ways do shared 
customs develop and maintain a sense of conmunity? 

Bibliography 

Buber, Martin, "The Man of Today and the Jewish Bible," in his Israel and the 
world, Schocken, New York, 1963. 

Buber, Martin, "What Are We To Do About the Ten Conmancboonts?" ibid. 

Chinitz, Jacob M., "The Elusive Revelation," in Gordis and Waxman. 

Cohen, Arthur A. , "Revelation and Law," in Gordis and Waxman. 

Gumbiner, Joseph H., "Revelation and Liberal Jewish Faith," in Gordis and 
Waxman. 

Kurzweil, Zvi E., "Three Views on Revelation and Law," in Gordis and Waxman. 

Leiser, Burton M., "Custom and Law in Talmudic Jurisprudence," Judaism, Vol. 
20, 1971. 

~ndelssohn, MJses, "On Reason and Revelation," Judaism, Vol. 20, 1971. 

Neusner, Jacob, "Does Torah ~an Law?" CCAR Journal, October, 1959. 

Sholem, Gershorn, "Tradition and Co1111Entary as Religious Categories," Judaism, 
Vol. 15, 1966. 

Religious Practice - Our Obligations 

Judaism emphasizes action rather than creed as the primary expression of 
a religious life, the means by which we stri~e to achieve universal justice 
and peace. Reform Judaism shares this emphasis on duty and obligation. Our 
founders stressed that the Jew's ethical responsibilities, personal and social, 
are enjoined by ·God. The past century has taught us that the claims made upon 
us may begin with our ethical obligations but they extend to many other aspects 
of Jewish living, including creating a Jewish home centered on family devotion, 
lifelong study, private prayer and public worship, daily religious observance, 
keeping the Sabbath and the holy days, celebrating the major events of life, 
involvement with the synagogue and community, and other activities which 
proar,te the survival of the Jewish people and enhance its existence. 
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Within ~ach area of Jewish observance Reform Jews are called upon to confront 
the claims of Jewish tradition, however differently perceived, and to exer
cise their individual autonomy, choosing and creating on the basis of commit
ment and knowledge. 

Questions 

1. How can shared rituals strengthen the congregation? The family? The indi
vidual's conmitrent to Judaism? 

2. What are sore of the ways in which Reform Judaism deronstrates its conmit
rent to "deed" rather than "creed?" 

3. 

4. 

5. 

6. 

7. 

8. 

9. 

10. 

11. 

12. 

13. 

What are the obligations involved in being a Reform Jew? Are there obliga- · 
tions that are particular to Refonn? Which obligations are shared with 
other Jewish rovements? 

According to Refonn Judaism, our ethical responsibilities find their source 
in God. How is this manifested in daily congregational activity? In the 
personal life of Refonn Jews? 

How does the Refonli Jewish emphasis on ethics and roral responsibility 
affect the personal interactions of your congregants? In business? At 
hore? During synagogue ftmctions? 

Refonn Judaism stresses the importance of the family as a primary source 
of transmitting Jewish rituals and values. How can this function of the 
hore be proroted rore effectively? 

What is the place of study in the life of the congregation? Should this 
be one of the personal obligations expected of every Refonn Jew? 

How do Refonn observances of holidays differ from traditional observances? 
In what ways are they similar? Take each holiday in the Jewish year and 
describe how Reform Jews generally celebrate them. 

How does the Reform conmtmity, and your congregation help Refonn Jews to 
participate in daily religious observances? 

How might a Refonn Jew celebrate the Shabbat? Are there any fonns of cele
bration that are inapp~!riate within the Refonn coJIIIIUility? How can indi
vidual personalization o shabhat rituals and celebrations be encouraged by 
the synagogue. 

Reform Judaism emphasizes the importance of the conmunity, and of synagogue 
affiliation. In what ways can the synagogue inprove the quality of Jewish 
life of its rembers. 

What are sore congregational activities tha! might pro100te th~ creative . 
survival of the Jewish people, as a reflection of Reform Judaism? (Creation 
of chawrot for study and celebration, family congregational retreats, open 
forums on conteJlt)orary Jewish issues, etc.) 

How can the congregation provide ways for Refonn Jews to "confront the claims 
of Jewish tradition" in order to create contemporary personal and comm.ma! 
expressions of Jewish life? How is your congregation participating in this 
process? How are families? Individuals? 

7 



14. Refonn Judaism maintains that one nust c 
lbw does one acquire knowledge? 1-bw ar 

s t basis of knowledge. 
fonn congregations providing 

the opportwtlty to acquire this knowledge? 
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Plaut, W. Gtmther, "The Halachah of Reform," in Martin. 

Reines, Olaim W., "Symbolism in Judaism," Judaism, ol. 5> 1956. 
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Our Obligations - The State of Israel and the Diaspora 

fie are privileged to live in an extraordinary tiae, one in lfhich a third 

Jewish conm:,nwealth has been established in our people's ancient hoaeland. fie 

are bound to that land and to the newly reborn State of Israel b inn rable 

religious and ethnic ties. fie have been enriched by its culture and ennobled 

by its indomitable spirit. fie see it providing unique opportunities for Jewish 

self-expression. We have both a stake and a responsibilit in building the 

State of Israel, assuring its security and definin its c ~ cter. e 

encourage aliyah for those who wish to find xi per n fill tin the 

cause of Zion. fie demand that Reform Judaism un n iti 11. legit· • zed in 
the State of Israel. 

At the s time that we consider the St t f I r l i 

of Judaism every here, we reaffirm the mand te of our tr diti 
Jewish co nities wherever we live. A nuine J i 
land, each coanunity developing its particular char t 

its J ish r sponsibili ie . The found tion of' J 

synagogue. It lead u beyond itself to 
their con rn , nd t a sume leadership in ·coi-.lMt.:l 

co ·tted to th full de ratiz tion of' the 
ing in ter of J i h value . 

t the welfare 
te strong 
in any 

"ning 
the 
re 

re£ore 
low-



The State of Israel and the Diaspora, in fruitful dialogue, can show how 
a people transcends nationalism even as it affirms it, thereby setting an 
example for humanity which remains largely concerned with dangerously paro
chial goals. 

Quf;stions 

1. What is the relationship between Israel and the Refonn Jewish coJJlllUllity of 
North America? Of Israel? In what ways does Israel give strength and 
cultural enricluoont to Refonn Jews? 

• 2. What isan "Israeli-Refonn Jew?" How are they different from other Israelis? 

3. What does Refonn Judaism see as its responsibilities to Israel? How do we 
fulfill those responsibilities? Do Refonn Jews support Israel specifically 
as Refonn Jews? 

4. In what ways is the tension between the historic centrality of Israel and 
the Refonn belief that "a genuine Jewish life can be lived in any land" a 
healthy one? lbw can it lead to fruitful dialogue and an examination of the 
quality of Jewish life in North America? 
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D. Vital, D. Blazar, A. J. Lelyveld, Z. Zinger, H. Rosovsky, A. Karp, 
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S:iJOOn, Ernst, "Are We Israelis Still Jews? The Search for Judaism in the New 
Society," in Cohen. 

Survival and Service - Our Obligations 

Early Reform Jews, newly admitted to general society and seeing in this 
the evidence of a growing universalism, regularly spoke of Jewish purpose in 
terms of Jewry's service to humanity. In recent gears we have become freshly 
conscious of the virtues of pluralism and the values of particularism. The 
Jewish people in its unique wag of life validates its own worth while working 
toward the fulfillment of its messianic expectations. 
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Until the recent past our obligations to the Jewish people and to all 
humanity seemed incongruent. At times now these two imperatives appear to 

conflict. We know of no simple way to resolve such tensions. We must, however, 

confront them without abandoning either of out commitments. A universal concern 

for humanity unaccompanied by a devotion to our particular people is self
destructive; a passion for our people ~ithout involvement in humankind contra

dicts what the prophets have meant to us. Judaism calls us simultaneously to 

universal and particular obligations. 

Questions 

1. How does Refonn Judaism give expression to the ideals of both lBliversalism 
and particularism? In what ways are these in conflict? In what ways are 
they compleioontary? 

2. What activities of the congregation reflect Refonn Judaism's concern for 
tmiversalistic values? What activities reflect our belief in particularism? 

3. How is the Refonn view of the ioossianic age related to the tensions between 
particularism and tmiversalism? 

4. How does congregational life encourage resolution of the conflict between 
these two major imperatives? 

5. In what way is "a universal concern for humanity tmaccompanied by a devo
tion to our particular people" self-destructive? How does the Refonn 
Jewish conm.mity combat this tendency? 

6. How does "a passion for our people not coupled with involvement in the con
cerns of hunankind contradict our ressianic purpose" as tmderstood by 
Refonn J1 idaism? 
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Hope: Our Jewish Obligation 

Previous generations of Reform Jews had unbounded confidence in humanity's 
potential for good. We have lived through terrible tragedy and been compelled 
to reappropriate our tradition's realism about the human capacity for evil. 
Yet our people has always refused to despair. The survivors of the Holocaust, 
on being granted life, seized it, nurtured it, and, rising above catastrophe, 
showed humankind that the human spirit is indomitable. The State of Israel, 
established and maintained by the Jewish will to live, demonstrates what a 
united people can accomplish in history. The existence of the Jew is an 
argument against despair; Jewish survival is warrant for human hope. 

We remain God's witness that history is not meaningless. We affirm that 
with God's help people are not powerless to affect their destiny. We dedicate 
ourselves, as did the generations of Jews who went before us, to work and wait 
for that day when uthey shall not hurt or destroy in all My holy mountain for 
the earth shall be full of the knowledge of the Lord as the waters cover the 
sea." 

Questions 

1. How do Refonn Jews demonstrate their "confidence in humanity's potential 
for good?" How is this reflected in their daily lives? In congregational 
activities? 

2. How has the experience of the Holocaust affected our t.mderstanding of 
human nature? How is this reflected in the Refonn Jewish comnnmity? 

3. What are the ftmdanental questions of Jewish life to which Reform Judaism 
addresses itself? 

4. Israel is seen as an example of what a "collective people can accomplish 
in history." What are other examples of 100dern Jewish collective achieve-
100nts? (M:>dem scholarship, Jewish coJI111U11.al organizations, Jewish education 
on a mass scale, Jewish contributions to the arts, sciences, etc.) 

s. How is the freedom of personal choice within Refonn Judaism one of the 
primary sources for hope for rodem Jews? 
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RABBI ALEXA DER M. SCHI DLER e UNION OF AMERICAN HEBREW CONGREGATIO S 
PRESIDENT 

May 10, 1977 

Rabbi Daniel J. Silver 
The Temple 
26000 Shaker Blvd. 
Cleveland, Ohio 44122 

Dear Danny: 

838 FIFTH AVENUE NEW YORK, N.Y. 10021 (212) 249-0100 

It is my great privilege to invite you to lead a major session at the 54th 
General Assembly of the Union of American Hebrew Congregations, scheduled 
to take place in San Francisco from November 18-22, 1977. 

Saturday afternoon, November 19, five simultaneous sessions will be devoted 
to a consideration of different aspects of the Centenary Perspective recently 
adopted by the Central Conference of American Rabbis. We invite you to give 
a major paper on the theme "Survival and Service: Jewish Identity." 

Following each presentation, the large group will be divided into round table 
discussions for further consideration of the subject. Each delegate to the 
General Assembly will receive study materials prior to their arrival in San 
Francisco, so that they will be familiar with the approach of the Centenary 
Perspective, and have some additional background. It is important, however, 
to note that we do not regard this as an address which advocates one point of 
view, but one which presents options under the general rubric of "Diversity 
Within Re form. " 

I hope you will accept this invitation. Soon after your acceptance, we shall 
foiward additional material which will assist you in preparing for this special 
event in the life of the Reform Movement. 

With warm personal good wishes, 

Cordially, 

Alexander M. Schindler 



From . at i Leonard A. Schoo .., man Date September 2 . 1~~7 

To Rabbis Eugene B. Borowitz, Samuel E. Karff, Ely E. Pilchik, Frederick C. Schwartz, 
Daniel J. Sil er 

Copies 

Subject 

Please forgive me for not communicating with each of you in detail before this. 
We have had a number of secretarial and clerical problems that prevented me from 
fulfilling the promise I made to each of you individually. 

Attached is a briefing paper which describes in detail the purpose of the program 
on Saturday afternoon, November 19, our focus, tools at our disposal, and other 
matters that will be of interest to you. 

Enclosed is the study guide to the Centenary Perspectiv~ which was distributed 
last spring to all our congregations as well as backgrotmd papers which will be 
sent to all of the delegates on October 7. They are now being printed, but we 
are only enclosing the one that relates to your particular theme. Please note 
the last paragraph on page 1 and the first paragraph on page 2 of the briefing 
paper which describes the use for which these background papers is intended. 

One final tonnnent. In order that we may provide a series of discussion questions 
based on your paper, I must urgently request that we receive a copy of your 
final paper to be presented not later than Oc~ober 17. If you wish to send 
me a draft that is not typed in the most beautiful form, I will accept that. 
However, the absolute final fonn must be in our hands by November 1. We must 
begin the process of duplication of the paper so that it will be available 
irrnnediately after the conclusion of the convention in November. Please note 
that we do not intend to distribute the papers in San Francisco at all. 

Again, my apologies. 

Please accept my personal good wishes to you and yours -for a fulfilling and 
fruitful new year. 

1)_ 
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,,n•N .,,,,n, ,,.,,.,,,,;, 
Union of American Hebrew Congregations 
838 FIFTH AVENUE, NEW YORK, N.Y. 10021 (212) 249-0100 
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MR • . MYRON £. Sc HOtN,rTA 
UNION or AMtRICAN HEBREW CONGREGATIONS 
838 FlrTff AvtNut · 
NEW YORK, NEW YORK 10021 

0cT08ER 201 1977 

WITH TH£ APPROACHING R£TIREMtNT 0, LEOS. 8AM8£~GER1 THE 
ExtCUTIVE StCR£TARY or THE TEMPLE FOR -28 YEARS, WE ARE NOW. 
INVOLVED IN THE SEARCH OOR ANOTHER PERSON TO FILL THIS 
IMPORTANT POSITION. 

OuR INTENTION IS TO LOCAT£ A QUALlrltD PERSON•-MALE OR FEMALE-
WITHIN TH£ NEXT SEVERAL MONTHS, OR AT LEAST BEFORE MAY 1, 1978, 
WHO COULD BECOME AVAILABLE ON/ABOUT. JUNE 1978. THIS WILL PERMIT 
A TRANSITION PERIOD or ABOUT TUREE MONTHS BEFORE THE HIGH HOLYDAY9 
rOA rHE NEW EXECUTIVE SECRETARY TO BECOME FAMILIAR WITH OUR 
CONGREGATION, STArr, FUNCTIONS, AND PROGRAMS WITH THE ASSl'STANCE 
or Leo. THE PERSON CAN BE HIRED SOONER ASSUMING THERE ARE NO 
CONTRACTUAL ARRANGEMENTS WHICH WOULD 8£ BROKEN. 

IN ADDITION TO TH£ TYPICAL POSITION DESCRIPTIONS PREPARED ST 
TH£ NATIONAL ASSOCIATION or TEMP~£ ADMINISTRATORS, THERE AR£ 
SOME CRITERIA IMPORTANT TO fHt TEMPLE. 

(1) THE CANDIDATE WILL BE J£WISH•-£1THER CONSERVATIVE OR RErORM•• 
SO THAT HE OR SHE CAN PROPERLY R£LAT£ TO THE RABBIS, STAFr, 
CONGREGATION, AND PROQRAMle 

(2) Wt WOULD PREtER ~ CANDIDATE WITH AT LEAST FIVE YJARS or 
£XP£Rl£mCE IN BUSINESS, GOVERNMENT, OIi INSTITUTION MANAGEMENT 
AND ADMINISTRATION. THE WORK BACKGROUND DOES NOT NECESSARILY 
HAYE TO 8t IN SYNAGOGUES OIi TEM~LES BUT THAT WILL IE USEFUL 
AND HELPFUL• 

(3) IN OUR SITUATION IT ISNNOT NECESSARY rOR THC EXECUTIVE 
SECRETARY TO BECOME ACTIVE IN OTHER COMMUNITY M SOCIAL 
ACTION ruNCTlaNs, NOR WILL we INTERFERE WITH IUCN INTEREITI. 
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MR• MYRON E • SCHO£N1fTA -2- 0cTOBER 20, 1977 

•. (4) 
, THE PRINCIPAL WOAK ruNCTI.NS RELATE TO ADMINIITRATION, 

COIIGRtGATlaNAL COMMUNICATIONS, MAINTENANCE Or BUILDINGS 
AND PROPERTY, INSURANCE, A/P, A/R, AFFILIATES, SECURITY, 
AND PURCHAStNQ. THtRt AR£ COMPETENT IIROFtSSIONALS IN 
CHARGE or EDUCATION, MUSIC, ANO TH£ LIBRARY, ALL Or WHOM 
REPORT TO RABBI DANIEL JEREMY SILVEI. 

• 

Wt ARE A TWO-BUILDING CONGREGATION WITH TH£ OLDER HISTORICAL 
LANDMARK BUILDING AT UNIVERSITY CIRCLE AND THE NEW BRANCH 
IN A NEARBY 8U8URB••A80UT TEN MILtS APART. THE IXCCUTIYC 

BIVRETARY WILL 8£ GOING BACK AND FORTH BETWEEN THE TWO 
BUILDINGS SEVERAL TIMES OR MORE EACH W££Ke 

(6) THtR£ IS A VERY STRONG FINANCE COMMITTEE AT THE TEMPLE, 
tXPCRIENCED FINANCE OFriCERS, A BALANCED BUDGET, ANO FAIRLY 
SOUND CAPITAL STRUCTURE. SO WHILE THERE ARE NO REAL MAJOR 
rlSCAL PROBLEMS, THE EXECUTIVE SECRETARY WILL BE CONCERNED 
WITH A/R, A/P, ROUTl 1NE COLLECTIONS AND IIUOGETSe 

(7) THE STARTING SALARY WILL BE IN THE $20,000 • $25,000 RANGE 
PLUS USUAL EMPLOYEE BENEFITS SUCH AS INSURANCE, HOSPITAL• 
IZATION, AND PENSION. THE SALARY ·11 OPEN rOR DISCUSS.-oN 
AND NEGOTIATION DEPEND ING ON THE CANO IDA 1E 1s EXP£R IENCE1 
PRESENT COMPENSATION, AND OTHER CONSIDERATIONf• Jr 
NEC£SSARY1 MOVING EXPENSES WILL BE PAIOe 

RtSUM£S Or INTERESTED CANDIDATES, QUESTIONS, OR HAMEi Or QUALlrlCD 
• PERSONS CAN BE SENT TO NORMAN R. KLIYANS1 H£AD OF THE SEARCH 

COMMITTEE, OR LEO S. BAMBERGER# 88TH AT THE TEM_PLE. Wt WILL, 
or COURSE, RESPECT YOUR REPLY IN CONFIDENCE AND WILL NOT CONTACT . ' ANV EMPLOYER OR REFERENCE WITHOUT ,tRMISSION Or THE CANDIOATC. 

PLtASE SEE ATTACHED "rACT SHEET"'°" A ,,w MORE 'DETAIi.ie 

I WILL CALL YOU WITHIN TH£ WEEK SO THAT WE CAN PURSUE THII 
ruRTHER. THANKS,. YOUR INTEREST AND ASSISTANCE. 

NRKs Ar 

ENC• 

SINCCIIELY, . 

NORMAN R. KLIYANI 
CHAIRMAN, SEARCH COMMITTEE 

. . 
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T H E T E M P L E 

Fact Sheet October 20, 1977 

Membership: 

Budget: 

Direct staff 
. ·responsi b111 ty 1 

Aff1L1ates1 

Rabb1n1c staff: 

L720 fam1t1es 

$600,000 for 1977-.1978 

Three 1n off 1ce· 
F1ve 1n maintenance 
Outside contractors and caterers 

as required 

Temple Women's Assoc1at1on w1th 700 members 
Temple Men's Club w1th 500+ members 
Mr. & 1'1rs. Club (Young married) w1th 230· members 

' 

Rabb1 Daniel .Jeremy S11 ver 
Rabb1 Stephen A. Klein 
Rabb1 Stuart Geller ( in charge · of relig1ous. 

education) 
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Union of American Hebrew Congregations 
f'ATROT OF HEBRE::W U ION CO' L G -- Jl WISH IN l lTUT O RELIGIO 

' 838 FlrTH AVENUE. N W YORK. NY 10021 (212) 249-0100 CABLES UNIONUAHC 

Briefing Paper 

54th General Assembly 
San Francisco, California 

DIVERSITY WITHIN UNITY: THE HALLMARK OF REFORM 
Saturday afternoon, November 19, 1977 - 2:30 pm - 5:15 pm 

Purpose of Program: To stimulate thought among our lay leaders about the essential 
religious issues of our time. To encourage them to develop long-term adult Jewish 
studies programs on these issues in their congregations at home. To deepen the 
Jewish religious commitment in our movement as a whole. 

Our Focus: In certain lay circles in the Reform Movement today, an impression has 
been created that there is a monolithic view developing in Refonn Judaism. The 
emergence of a greater acceptance of traditional Jewish values and practices has 
begun to engender in some fee 1 i ngs of II authenticity" and in others "i nauthenti city". 
This is clearly at variance with the cogent statement on "Diversity Within Unity" 
in CCAR statement "Refonn Judaism: 11 A Centenary Perspective". 

"Reform Jews respond to change in various ways according to the Reform principle of 
the autonomy of the individual. However, Reform Judaism does more than tolerate 
diversity; it engenders it. In our uncertain historical situation we must expect 
to have rar greater diversity than previous generations knew. How ·we shall live 
with diversity without stifling dissent and without paralyzing our ability to take 
positive action will test our character and principles. We stand open to any posi
tion thoughtfully and conscientiously advocated in the spirit of Reform Jewish be
liefs. While we may differ in our interpretation and application of the ideas enun
ciated here, we accept such differences as precious and see in them Judaism's 
best hope for confronting whatever the future holds for us. Yet in all our diver
sity we perceive a certain unity and we shall not allow our differences in some 
particulars to obscure what binds us together." 

Therefore, in sum, these Shabbat afternoon sessions should encourage the "yesh omrim" 
stance, based on knowledge and study, _which has characterized our movement. Thus, the 
tone and the content of all that we do should emphasize that there is not one way but 
many ways. 

The Tools At Our Disposal: We hope to create an awareness and a familiarity with the 
CCAR statement "Reform Judaism: A Centenary Perspective" (Adopted, June, 1976). 

1. The Centenary Perspective has already been wi~ely distributed to our congre
gations, along with discussion questions and bibliography (attached). 

1). 

2. "Background Papers" on each of the 5 themes: "God," "The People Israel," "Torah," 
''On Religious Obligations: Religious Practice," and "Survival and Service: 
Jewish Identity," prepared by HUC-JIR rabbinic students will be distributed to 
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delegates approximately two months before the General Assembly. Rabbis will also 
receive the papers. The purpose is singular: to help delegates bring to the 
sessions some previous study and thought. We are encouraging group and individual 
study in congregations. Please Note: These "Background Papers" are not intended 
to limit or circumscribe the perspective or the orientation of the principal speaker. 
If anything, they are intended to encourage a DIVERSITY of views. {Background papers 
attached) 

3. We request from the five principal speakers (keynoters) copies of their final papers 
no later than October Jl, 1977. We want to have the opportunity to duplicate the 
papers for distribution to the delegates soon after the close of the General Assembly. 

4. On the basis of the papers, a series of discussion questions will be created. These 
questions will be duplicated and placed on each round table. They will also serve 
as discussion questions at the back of the published papers. 

The Shabbat Afternoon Sessions Themselves: They must begin promptly at 2:30 pm. Early 
in the General Assembly we must create the habit of punctuality. Otherwise our tight 
schedule will falter. 

The Presidinf Officer will welcome those asserrbled, ask them to turn their chairs (at 
round tables to face the dais, and introduce the Keynoter. {Biography attached). 

The Keynoter will speak on his assigned topic for not more than 30 minutes, emphasiz
ing the wide variety of acceptable viewpoints on his topic. He need not eliminate his 
own viewpoint. Such self-effacement is neither required nor anticipated. 

Questions from the floor {microphones will be provided) should be entertained for approx
imately 30 minutes. The presiding officer should not permit the discussion questions 
that are printed to be asked. The Keynoter should keep his responses brief; wewant as 
many people as possible to have the opportunity to ask questions. 

At the end of the 30 minute question and answer period, the presiding officer should 
ask the participants to turn to the tables, appoint a chairperson, and encourage 
discussion of the questions furnished for each participant. This period should last 
no longer than 45 minutes. 

An additional question and answer period--with fairly free discussion should be then 
allowed. 

The Keynoter, at 4:45 precisely, should be permitted to make a sunvnary statement to 
last no longer than 15 minutes. Its tone should be up-beat, affirmative, and generally 
encouraging delegates to return home to more self-study and to stimulate greater 
congregational Jewish study. 

A Word About Round Tables: Our original idea was to nave dual settings ~in the meeting 
rooms: theater style at one end and round tables for discussion at the other. However, 
the anticipated large attendance does not permit t1ilis arrangement in the rooms available. 
Additionally, moving from place to place wastes valuable time. While round tables are 
less than ideal for a lecture, the advantages seem to outweigh the disadvantages. 
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Havdalah at 5:00 P.M.: A Havdalah service will be available for each participant. It 
will be placed prior to the session on the round tables. A set of ritual objects for 
Havdalah will be at the dais before the session starts. The presiding officer should invite those designated to lead the service to the platform. (Names will be provided). 

The entire session should close not later than 5:15 pm. 

LAS:8877 



, . • • • ✓ ,,..-: 

, 
,-

I 

( -
- ,. - l -

8ACKGr DApco l L- l L 

TORAH SESSIONS - SATURDAY, NO\EMBER 19~ ]9 7i 

SURVIVAL AND SERVICE - OUR OBLIGATIONS 

(JEWISH IDENTITY) 

Reform Jews respond to change in various ways according to the Reform 
principle of the autonomy of the individual. However, Reform Judaism 
does more than tolerate diversity; it engenders it. In our uncertain 
historical situation we must expect to have far greater diversity than 
previous generations knew. How we shall live with diversity without 
stifling dissent and without paralyzing our ability to take positive 
action will test our character and our principles. We stand open to 
any position thoughtfully and conscientiously advocated in the spirit 
of Reform Jewish beliefs. While we may differ in our interpretation 
and application 9f the ideas enunciated here, we accept such differen
ces as precious _and __ see in them Judaism's best hope for confronting 
whatever the future holds for us. Yet.in our diversity we perceive a 
certain unity and we shall not allow our differences in some particu
lars to obscure what binds us together. 

(CCAR Centenary Perspective, 1976) 

Early Reform Jews, newly admitted to general society and seeing in this 
the evidence of a growing universalism, regularly spoke of Jewish pur
pose in terms of Jewry's service to humanity. In recent years we have 
become freshly conscious of the virtues of pluralism and the values of 
particularism. The Jewish people in its unique way of life validates 
its own worth while working toward the fulfillment of its messianic 
expectations. 

Until the recent past our obligations to the Jewish people and to all 
humanity seemed incongruent. At times now.these two imperatives appear 
to conflict. We know of no simple way to resolve such tensions. We 
must, however, confront them without aban~~ning either of our commit
ments. A universal concern for humanity unaccompanied by a devotion to 
our particular people is self-destructive; a passion for our people 
without involvement in humankind contradicts what the prophets have meant 
to us. Judaism calls us simultaneously to universal and particular obligations. 

54th GEt 1EP.AL ASSEMBLY 
UNION OF AMERICAN HEBREW CONGREGATIONS 

-tCCAR Centenary Perspective, 1976) 

31st BIENNIAL ASSEMBL V 
NATtONAL FEDERATION OF TEMPLE SISTERHOODS 
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In recent years we have become freshly aware of irtues of pluralism 
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com to the fore. he have becom= freshly conscious of our people's 
unique covenant with God and its ensuing responsibilities. Many Jews 
s 0 c ....... :-.~ tic Je·wish lifP ':S nl:· th t ·Khich is co, enant-affirrning. ~· 
the same time, many of us are becoming disenchanted with American market
place values. So we are now beginning to discover the diversity of 
possible lifestyles within the Jewish experience. 

Unfortunately, some of our new-found Jewish commitment results from a 
new meu~~~= the threat to Jewish survival through assimilation. The 
generation of young adults which has come of age in the 1960s may be the 
first group of Jews ever to have had almost total freedom to accept or 
reject Jewish identification. Many of our youth see their religious com
mitment in universalistic terms. They find Jewi~h particularism anach
ronistic and narrow-minded. Consequently, a good number opt out of the 
Jewish community even before they intermarry. 

In response to this challenge, we must struggle together to find ways to 
reaffirm Jewish values in our lives. Just as Judaism is a diversified 
entity, so ~ust we find a variety of ~ays for each of us to express com
mitment. Whatever means we find to express our cornmitrnent--be it spirit
ual and religious, cultural, ritual, Israel-oriented, social action--we 
must act in the conscious spirit of fnlfilling our covenantal obligations. 

Our mission must include both universal ideas and particular goals, for 
we have responsibilities to both our own people and all humanity. Many 
have viewed particularism and universalism as being opposite ideals, 
rather than complementary. However, they might be viewed as counter
weights. "Without universal demands and responsibilities, particular 
human communities become self-centered, exclusivist, and subject to the 
corruption of power. But without any application to concrete human prob
lems, universal principles remain empty dreams."l 

Our quest must move beyond mere survival. It must aim for the highest 
ideals whatever we do. By feeling ourselves to be a covenanted people 
we can act to fulfill the Torah's command to maintain the highest of 
standards within our community and in our relations with the world. 

1) 
1) 

1. Eckardt, Alice and Roy. Encounter with Israel, Association Press, 
N.Y., 1970, p. 254. 
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7 - . :.: c you thin1, :.r1e e is a need i' c r a consistent 
_urvival? If so, what might ~uch a rationale 

for JeKish 

2 . lfh at are s om e of Juda is rn ' s part i cu 1 a r is t i c idea 1 s ? What are s om e of 
~tc universalistic ideals? How does Reform Judaism give expres~ 01 
to both? 

3. Do th 0 se universalistic and particularistic ideals clash? Ho~ might 
they complement one another? 

4. What synagogue activities affirm and encourage our universal ideals? 
What activities affirm and encourage our particularistic ideals? 

5. ~~at educational strategies can best create a sense of Jewish commit
ment in children? What educational strategies might be successful 
with adults? Do you think exper~cutial learning can successfully re
place classroom study? 

6. Do you think that proselytizing is one viab~e solution to the problem 
of Jewish survival? 

7. Do you think encouragement of larger families is a feasible solution? 

8. What other suggestions would you want to make to community leaders 
trying to insure the survival of Judaism? 

.. 
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May 13, 1977 

Rabbi Alexander M. Schlndler 
Union of American Hebrew Congreaation• 
838 Fifth Avenue 
New York, . Y. 10021 

Dear Alex: 

1 will be pleased to present a paper on urvival and Service: 
Jewish Identity" on Saturday afternoon, ovember 19 in an 
Francisco. I gather that you basically want a report on the 
work of the Task Force on Jewish Identity of the CCAR. and 
I wlll be happy to present it ln that f shion. 

With all good wiahea I remain 

Siacerely, 

Daniel Jeremy Silver 

DJS:mp 



R.abbi Leonard Scboolman 
UAHC 
838 Fifth Afle. 
New York, N. Y. 10021 

Dear Leonard: 

October 19, 1977 

Your aecretary called and reminded me that the BieDDial 
i• comina alona. I have been pre•aed and have not aotten 
down to the paper. 1 hol)fP to do •o within the next ten daya 
or •o and will ■end it on •• ■oon aa lt i• done. It ia • imply 
not the Jewl■h way to get thing• done head of tlme. See 
yoa in San Franci■co. 

Sincerely, 

Daniel Jeremy Silver 

DJS:mp 



From the desk of 

GUNTHER LAWRENCE 

October 24, 1977 

Rabbi Daniel J. Silver 
The Temple 
26000 Shaker Blvd. 
Cleveland, Ohio 44122 

Dear Daniel: 

In connection with the presentation on "Sur-vival and Service - Jewish Identity'', I would appreciate receiving from you any specific quotes for a news story. 

I am not interested in ceremonic material but any hard news views which relate your theme to the general public. 

If you have anything, please forward one copy to me here at 838 and another copy to the Fairmont Hotel, San Francisco, California, 94106 marked "Hold for Arrival". 

It will be good seeing you again. 

Warmest res-rde, 

•. 



--

I -
October 31, 1977 

Mr. Ganther Lawrence 
Union of American Hebrew Congre1ation• 
838 Fifth Avenae 
New York, N. Y. 10021 

Dear Ganther: 

uiclo1ed i• my speech for the Union Biennial. I do not 
know what make■ ne.va and what doe ■ not, ■o I will leave 
the choice up to yoa. 

DJS:mp 

Eacl. 

Sincerely, 

Daniel Jeremy Silver 



Rabbi Leonard A. Schoolman 

U.A.H.C. 
838 Fifth Avenue 
New York, N. Y. 10021 

Dear Leonard: 

October 31, 1977 

Enclosed is an uncorrected and not final copy of n1y addrea 

for the Biennial. I will make some rev·eions. I have written 

both the introductory atatement and the ten-minote conclu•ion. 

DJS:mp 

Encl. 

Sincerely, 

Daniel Jeremy Silver 



COIIGIIBGATIOIIAL 
PllOGRUIIIIG IDGHU 

• ~iilil ~•one allhe~althe 54th ~ ,'-mlllJ when dllea• r 11ur1• 1n s.n F'9nCl9Co. Nawn.,_ 18 ID 22. P'ow ..._. appol1Unlllea haft been planned 
lor,-W.i11a.nlo11S11¥ ...... 1Dcomrrwlhoneanad,-wlh 
...-.1n..ta&11llldl,andwlhh1DplewllNdlnhlpollhe Reform 
rnowet'fWlt. 

PMldli11aolCOfl8M9111bwwa meet prMllllyontwo..,.._ 
oc:callDI& F1n11, on Friday lftel1www., November 18. and again on 
~" Nowwnber21. lnbmel cllloguea wlh Pwetident Alhd dhtWnwUnlon~lnllltute 
fl fWglort and ,.....rt"I I Ider M. Sc:hlncler olthe <Inion cl 

' I, , Arrlll1can Hebrew~- haft been ac:heduled lors.tuadey 
breakfaltand Sundll,'blo•-~ 

On '1-dey momlng, NcMtnbe,22, ~· plawlld lallon9 called "Puling IAI ......... ~~ programs to 
tallt home. The dehe••• wa be dMdld by tyr,agogue caegory ,..._than•· The~ !Md tueceNfulyln the p8lt are: 

! r I JI 

Judais01 
• ·1na 

Mlllt,polta,1~.~ c.-~ Smalandllolated, 
... ~ ... ~ and 'Mneer/Retbement. . . • .... , • ' .. ,. ~ lnchlduel cor■ullallonl wlllutaff and dher apetta In 

Secular 
Age 

I•• 

I 

~ ............ education. wonhlp, l9lglolJI ac:tlon, 
lllterrelgloue ..... ,vutfl. rabbinic: placement, and UAHC-Tru-Check 
Compuler ~ can be anenged both prior ID and dultng the 
C'CNIWlllcJIL 

. 
. TORAH ON SBABBAT • ' . ... ,.. 
bah lb,clywll be the roa. al Shebbet afternoon ...ions et the 
54th UAHC OeneraLANembly In Sen Frandlco. The bale theme 
wll be "Dlvenlty within Unity: The Hallmark of Reform.· Emphasis 
wlll be on the broad range cl ldeologlcal atances that are Wt!lcomed 
In the framework of Amettcan Reform Judamn. Thete p,ogr•m• 
wll be held jolndy with deiegllll lo the Nf"TS Blennlal Aalembly. 

Flw conc~nt HUlonl baled on the document "Reform 
Juclellm:A~"=byhCnral • • Ca.1f•rnceaf""-1•1 J"'11 ■-~ •· • 1111d tr.n< I,..,, i11 the Helorm movement today. Rabbi Euge~ 11. 
Borowitt, professor of education 111\d Jewllh relglous thought at the 
New Yoric School o1 HOC~ wll lpeak • the eeuiorl on ·ooct: 
"The People ..,_,.. wll be keynoted by Rabbi s.muel E. Karff. aenlor 
rabbi, Temple Beth Israel, Houston. Rabbi Ely E. PIich"'- president 
cl the CCAR and wnlor rabbi of Temple 8 nal Jeshurun, Short Hills. 
N.J .. will speak on "lorah." "Religious Practice· wll be the theme or 
Rabbi Frederick C. Schwartz, senior rabbi. Temple Sholom, Chicago. 
Rabbi Daniel Jeremy Sliver, senior rabbi, The Temple, Cleveland. 
wll speak on "Survlval and Semce: Jewfsh Identity.· 

Each address will be followed by round•lable <hcusslons. giving 
Illy leaders an opportunity ID exchange ldeu with one another 
and with the pmc:lpal tpeaker. 

Bectcg,ound papers wll be clmtbuted to delegates In advance of 
h COl'Mlllkll1 to lhlll cWeg•11 and 9llernlta wll be able to 
pNPare lhemllhn tor lrMllved pa111c1pe11or-.. 

SHABBAT SHALON 

R. ,'- /'v ..... t) 

fl~~ 
54~ General Assembly 

Thla0wralAw~•lnthepeat.wt1wlcometheSebbeth .·, •• 1·:UN~ OF AMERICAN HEBREW CONQREOATIONS , wlh ShlbW clnMrs Ill the Fllnnonl, Mak Hopldnl, and Stanfocd ' .. . . Cowl holllr. The clrwwr wll be OfVl'llaed eccCMdlng lo UAHC 
Ngiolia; ..., 11 I ID lie concurrenl NfTS c:onwnllon wll 

\ ~ ac:cCMdlng tolhelrcoilgNglllolllll ieglon. 

anc1~..==::-.=::~-:""leddng SAN ·FRANCISCO· In IO large 8 COIMIIIICIIL 
Each ...... and allllnate pe,1lclpatlng In the Shabbat 

c1nnenwa,wcehucompln1e1urycopy,courwyofthe NOVEMBER 18-22, 1977 Cennl ConfeNnc:e al American Rabbit, of the new 
Union Home Pn)'9lbook. 

ReNMillona for the clnnen, the only large 
~ me.a func1lon planned l'or the 
COIMlltlon, multbe meclelnedww,ce 
~ UAHC reglonal olllcn. 
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~---FRIDAY. NOVEMBER 18, 1977---------· 

;. .. 
·' 8:30A.M. . 

12.-00Noon 
t:30to3:45.PA, 

4:0QPA 

6:15PA 

. ) 

·- ... 
8:30PA 

10:00PA •• 

• <IAHC Board of 'lusteu Meeting 

<IAHC·Board of 'luateu Luncheon . . 
., 

~ofCongreeatloti.aPrealclents' '' I · <!':WJI 1,1 ) : 1 . / , f1 , ,11 • • , 
••- " .. " t ,._ "':i - • I OAHC Openklg Plenary 8eulon • i• • .,.. ' . ' , , I ' . , ., • • • ,· • • .... 

C I I nat ■ GIii Te WI•■ -Jolnt<WiC-NFTS.~ ~ ,....,...., 
• No.·Calr.-hdllc NW/Dlllrtct # 24 • N.J,•WNI ~ # 3, 4 
• ·Paclllc SW/Dlllrlct # 24 . • NE Counc:ll,'Dtltn # I, 3 
• Clllcato-0t, 1AMl,'Dlmkt" 18 • SW Counclt/Dlllltc" 16. 17. ~ l ' 1111V11 , , . I 

• ~Dllllktl#),11,24 • SECOUIICll-8o,l'lll,/Olllrktll3 ' .. 
• ~,a • N.V.l'~c.tct,S· 
• NE Lalllt,'Dlalrlcta #9. II . • ~.It, 20 
• ~Ollllitc:t,, ' 

-4 f .. I • • . • •. - ' ~ ·• · ., 

Joint <WiC-Nf'TS Shabbet Service Pn!tldetlltll 5-mon: Ral,bl ALEXANDER Ill.. 9CNNDl.!II 

Oneg Shllbbat Reception 

' . . : .. , 

8:30A.M. 

. JO:OOA.M. 

MEETTI£ PRESIOENT-An Informal...,._.,...., ALfREI> GOTTSCHALK.,....,.._ HUCJt 
,c.....i ............... , . 

12.-00Noon 

, a aiJel\ 

5:15PA 

. 9:00PA 

Joint <WiC-NFTS Shabbet Morning Sel\llcea •• • • 
lorlh SeMcea Led by.HUC.JIR Facuky Members 
NFTS,._. Shabbat Luncheon (Spouses lrwied"..-twe1c:ornec:1) "•·. 

--!.!!"'" VlllnlllJl!f!\Olljef,,..,, 
000: Ralllll!OQl!NE 8. BOROWITZ 
THE PEOPLE ISRAEL: Ral,bl 8AMOEL E. KARFF 
10IWt: 11111W EU' E. PILCHIK 

: .1 .... 

0CJR RaJQIO(IS OBUOATIONS-REUOIOOS PRACT1CE: 11111111 flREl>ERICK C: SCHWARTZ 
• &alMYALNl:>SEIMCE.JEWISH IDEKT'ln Ralllll DMm. JUDIY SILVER 
Nw,....-.. .. raund .... dlKuNlonewllfolow 

Havdlllh (In each of the atudy aetllona) 
I 

Sud •-. Qar Allledcaa Drew-JolntUAHC-NfTS Plenary 5eaa1o1, 

• Addlw by the Honotable CYIW8 w. ""1CE, lecmaJ ,,, ..... -

----~~DAY. NOVEMBER 20, 1977--------- . ,_ .. 
8:00 /\A , MEET1l£ PRE$>ENT -An Informal....,_ wllh w.tAWWtDER Ill.. 9CH1NDU!1t. Piwldenl. <WtC 

(C:.0..., ................ ) • ,, • • I • • • • • • 

I:,•. . • r: ,: ··--~=~-,-..... • • f • I· I ,., 
9-.30AM. . • .,,, ; -•--.,,~ .. ~--JotntUAHC-NFTSPlenary&eak>n . • 

., _,_Ma!RJ YOltlMN. \1ce Plnldent. <JAHC • • • , ' • • 
I , .,,, , ' ' J( • I :Y' 

10:15 AM. Cona.fflll'll Saelona 
, , 1 If • li' ., .... ,:. • 

.,.',, , " ''' i~~TICE -: : ~CHILDREN 

3. JEWS& NON-JEWS 7. ARMS, ~ANOJEWISH INTEREST 
4 . .otU> ABUSE • . 8. WOMEN 

12 Noon • -~ ln'auppo,t ol the WORLD UNION FOR PROQRESSIVE J<JDAISM 

1:lOPJi\. 
5-.30PJI\. 

O:OOPJI\. 

S,...:...._.RICHARDQ,,.RSCH, Eiieculhe Dnctar, WC..J,.leNNlem 

ewte'Plinary Saalon I 
Receplb11 In honor ol Delegates and Allem■IH lpOnlOl'ld by ft\embers of lhe 
<WK: Boeldofltualees ~ 

Joint <WiC-NFTS Concert . 
Conductor: PHIUPPI! !NTIIVIONT, the Sen Francleco Symphony . 
Program: Emnl Bloch "Concerto Qrveec, No. I" (1925) wlll Plano Obllp~ 

MeMn Offld 1.-"Y "Cenllco de lot~-( ......... Ledlno, end 5',9nlth ta11tfllllm 11N 
/IYdcle Aeft) fot Sopfano end String Ordlnlnl. Com.1IINlolied by the OAHC 

Soprano: · PHYWS IRYN.JCIUON 

. , 



r 

8:00AM. 
·, ., .'.. 12 Noon 

. • 1:151o3:1' P.M: 
' . ' 
• •1:15 ID 3:15 P.M. 

3:30 ,0 ;..30 P.M. 
.&.30P.M. , . 
9:00P.M. 

10:15 P.M. 

• I 

<WtCPlelmySellloflfi .•. 
REPORMJEWISH.APeEAI. ~ • ••. .•. • •. . • .: ~·~.; . 

••• ··-~ ....... E?+: ~.jdntUAffC:~~~- .. : .. :;· .. "' 

----1UE8DAY. NOVEIIIIER22. 1977--------

8:00AM. 

P..30A.M. 

(Gbbla'Bl..icfalt 
Holt W...AU!XANDD M. KHINDIZlt 

PwtCI •lltAll •• etllar 
-~-Pros,wna10:Dlke Home" 
.·ME11lOP0lJMgwn-" • ACADEJ«'. 
• SIIIALL & ISOIA'rm • /IIIODLE10WN 

. . . • CENTER.QTY • WINTER/RETIIEME 
. ~ • I• I I ""•~0 i,•c•i'/ . ~ ~UlllCilllUl!IB,\N , 

• .• Joint WUIC~NPI S 
conc:hNftd· •Pleaillf. ._... . 

' • ' ) t-1( I) • ' ' • i 1. I-. ' I • " ' 

lnll■lllcn d <WtC Offlcen 

tl:OOA.M. 

12Noon . ~ d 54th Oeneral Auembly 

. ; .. 
,, 

IIBCOJIIIADELl!GA'l'I! 
Membelad<WtCc~ln 
,oocl ......... enldedtebecome . 
dlhg 111 !IOlhe UNfC'I ~lh 0ffleral 
AIM"..,_ lo lie held In Sen FraMflco;JI ( 

~-,i· ......... ...,,.. .. 9'77. 
£.adleo11gP1,..aon1ngood ~ 

ecc0161f11oMldeXll,eee16ofll,alltlt 
UAHC C. •:1or "Ind ey.i...w.. 11 
enllled"IOa.,....-..nd
... 01111 dlh1111 fanech -
hunlhd ....... Of ffl11Pfrec11on 

. 1heNclf,awaranc11bowelheflnt 
"""-d."lnadllllon,.wry~ 
gllkM'I lntp0dltaftdlngllffllllled10en 
~,..,._d • ...,,,._. end en 
...,...,...._doftldal---. "*•• .......... end ....... 
mull lie appallllld ~ the p,nldanl d 
IM

0

C019ll:C 1.lyouwllhlollee 
........ Oene,el,ae~ 
,.... .. lntouchwlltl,ol" 
COflltl1IIIID<III ptHident today, 

' Reot•l8ol• '" for d,,"'IJIII" end 
...,,_. la teo.00 (no lncreue In 1111 
ye .. ) end Include• the right to lftend 
el Nlllclfll MMI ff• frtt tkket to 
lhegeleCCIIICefl. 

1 •• • •• , 

,, 

; '• 



.... 
• .: ......... INTREMONT 

• Cllld ",J!cali:;tt dilnl:· 1111 Frn:11 
............... &cr111111111.i.i.i1111-
............. Ulilllrdll'ft111'Ylar 
_. •----IIMID priirmedwith 1111 
...i.t·• llldiill c,c:MII,_ ..i corwb:IOl'I Ill 
......... EMrllllln~•in
,.,,.. .. in 1111 ,.. fl 1111 world's 
.... i. HI'- lllln Clllld br crlllCI "I• 
...,..._ .. _, .. •fllllllfrencll 
.... •lllllhinl•llwl•llllllUII·· 

Pllilill!II iMrll!lln WIii corwb:I Chi Sen 
f,... S......, • • IIIWII• gala COIICll't 
lllr dlllallll lo 1111 IWl:/NFTS COIMlllione 
• .....,.,...._,.__20,1sn 

Ilia..., ICC-..IAfwlCIII dllbul .. 
_. 11 1111 NltlGIIII Ollllry in WlslMngton_ 
0 C , 111....., 4, 11153. IIIIWI ooly n11111111111. 
faUailld 1111 lllll dlr 11w 1111 ordlestr1t dalu 
II Camloll Hell MIii tlll Nl111111I Orchestral 
AllaciltlCIII. llllllr 1111 dlrtchon " lean Berz111. 
..... in 1111 wardl rl TIii New b'k T mes. 
.. ''llralqil dNn"" houu •• 

E""911C111t Ilea ,_ the duter11v aod 
lfflOIIOIIII emoethw to Pl'Ol8CI thlt music ol 
ht8 1111111 ContC111111D1'111" COOll)OSlll'~ IIIClullHI\I 
Strw111sky, BIH'IISIBlfl. Mllhaud und Jul1vm 
NIVII l)illd h1111 the ult1ma111 Cllllll)hlllUIII ol 
chuu~lll(j 111111 Ill INll'IUl'III Wllh lhu ~INll(Kls llr:i 

lht,111:.ulw~ ~••Mllll:1111!) lhc ooh11111vu I L'LUI 1lull 
IJlll'fllf'IOiJIICt:S uf lhlltf Wlll'L 

Ph1htl1lll I 11ln»m111 w,1~ liiu·u 111 llluw11:, 
h11111;11 Ult J111111 I 19:14 Al lt111 <IIJC ul l!I\Jhl , 
htJ l'IICll1"81l his first l)ldfllJ lustlllllti lru111 111 ~ 

IIIOlht!t' fwo ljilill'S lllhll'. he Wil~ 1,J~CII III f' dl'I~ 
where 1111 COIIIOlllllCed study Wllh Ilic !Jl'Cdl 
French 11111111s1 . Mill'!llllll'IIII lo1111 Al lwclvu, 
he 1111rered rile Conserv11trnre dtt l'ur1~ lie won 
maoy tMlll'cls for his mos1c11111sl1111 He dbo 
won 1h11 H11rr1111 Cohen P11100 Mlldlll .irKI wu~ 11 
l11111ta1 Ill 1h11 lluiM,r1 EllllJbelh ol Bolu1urn 
fnlemallOlllll Coinpe1111on He nlddl, hm 1)1'0 
less1111111I debut HI 1951 Ill llarcelooa, S(ldm 
In 11&3, It llllllt .... Ent1'111l11111 beclMllll lhe 

-------~-.... ,,. ..... n1,1w1 
Mdl'1JUt1 1tu lmu Jlll:lfOO:. ll11UdlAJ t:u,11µc1tl11Nt 

PINhllllll and his wile. A1o·ee. w11h lhe1r 
two chlknn. fel1C11, 13, ..i AleaandBr. 8. 
1111h lhltr home Ill P.-11 end SlllllTIIII' Ill 
8llqill c:Dlllll'Y It St..-. di Luz where the 
--' .._-=t\Slpt ...... to l81Ch111Q 
111111'-"Aclcllmw. , 

• • 

.. 

.... 
PHYUJS~ 
ldcalt, ..... "' 1111 ,. .... ,,, 
......., IIIUlic 11w vir1ulal lllr 
tln.etM,t1111, twailtllllllllltallildl. 
11111w.-.uicilnlllip,..._..,. 
Mlanla ..... intlfflltilnllrWIII._ .. ............ ,,, ...... ., .... 
a...z. CN!lb. liQlli. end,.._, .ie 
i'ICNIII 11111111111 aa:11111 far 1W..,.. 
.,...,,,1111 .. ll'lditilnl ......... 
~•dwtrw~lllll)lbd 
StltW. HighlVU al thl antnt- n 
._,.,.. .. with 1111 Chicago 8"nllhan¥ in 
.,.., .... ~111c11 ............ 
.... , l'ltl#'ll to Iha Bolton S"111hanf 
On:hestl'I 

Ttro.qiout the• M,sa Brvn·Julton 
OIVIIB IUllll'1lll8 rec1111ls across the l#liled 
States end enravs 01v1nu 101111 rec1tal11 lor 
VIHCII •Id Ul'\11111 w1ll1 INll' l•IUlllllll U..111ld 
Su!lwlend 

Born Ill North Dllkulll, Phvlhs Brvn·Julson 
l'IICBIVlld II lull liChult11·11hll) Ill Cuncmila 
College where she lillfllll 1111111 wears aludylllQ 
l>ltlllll. organ, v1oh11 , und voice She recatved 
both her bachel01··s and mast111·a .,_ in 
rooste from SyrllCUSI! Uruwn111v. and ,t 11181 
Cb'IIIQ her IIJIIOI' yell!' there that &hi mede 
her Cw,ieg11 Hell debut Ou-"" her atudllnl 
Vl8l'I M111 l!rfn·Jul&o11 bllQeo twr r!Ch end 
8lllU'tflU ISSOCIIIKlll Wllh 11111 llarbhn 
Multe C■ntar in l11110a. M1B&IICtullt1. 
IIMl'iil 10 Tanglewood bw lloother Scluler, lhl 
NCIMd I ICholri1p end 1tudlld II Chi 
lrilllnMulioC■n!rfarllu'lllftfflW'I. 
working thiH-11 with Mr Sthullor uod Er1cl1 
le•llldurf ••lllY,I otlll!l·11. perlormlllQ IUll8l'CU 
IOlo •ic,wnw!t■ Wllh the Bolton 8"111hanf 
nflhl Blrkthn Mueic C■n1.- Cll'Chlltrll. 
While II TwlQIMlod .,_ l'ICllllld Iha fl"Offlffl 
FOll1dllian llcbollrlhip, 1111 Hifality 
...... _..., ..i thleon.itian
'Pw•IIIIIICI fwd 

,..._ j,eu•• .... c•ncert wUJ .,_ •-ef •pedal cllanlcter eN polpenq,. OIi ..... , ..,.......... tw zo. 3 .... 
......... wUJ .. LIMr la Ule Me■onlc AIMatorlua - ..... HIii te llw ft .. pe m........ c ■■ .. ct Illa S- ..... 
dece .,..,..., Orclleatr■• wtlJa...,.. arya.J ..... - ... w ....... TIM 1:1;••·"--· ., ... UDHl't ....... 
wo,W pre_._. •f • work co•••-■••-• ., Illa UAHC-111■""8 DewW a...,"• .. C•..UC. • ... 111anaw.• ... 
......... ......... a.. ...... •• Lalla a..ta. TIie piece'- ...... -..,. dl•m•u ...... ,.le ..... - Illa ■f I t 
1-. ••ca._. ........... o••fllla ..... .._ ........... a. ,. ·~ .. 

AlaooaU..p ... nmwUl.,_Eraeetlllodl"a .. CoacertoGroe•• .. ••1"(•9:&5). ■loc:11.f•--■J',_.. ....... ..... 
fa •959 • ._.·•Sen FrendK• ■u •- l■U-■telJ uaodeta• wltll It■ ........ Hffl ■■-- .................. .. 
• ._..••LIM Onl•n Prayer a.ok,-- c••mla..._.., ••• Pr■adace•• ....... lt••-·l!I. 

.. N ....... la LIM wonl to deautN lll■m■ David IA¥y'awr • • c•-.•■-& A&llle ... .,:SS ........... •1111■•• 
... a.ce ... m.ctr■," b•-••atll■ l! ... -o•N.mpley. r■celvedla.pnmf.,..•tlllellew._.lll■ln,••-0peaa. 
C .... -U..8rwt A .. rtc■n opera ,-t •ta•d a.y • -■Jor America■ co-.-,." It -- I•■•• ..... ~ ... 
........ wlllcltlla41a. world pre.....,. wltll LIM ca.•c ... Symp .... yOldl_,.ce~..,...._ ..... ,.n. 

Ille .. ,..._._ .. wtUa Rlcll• ... 'ftlckerafnl'•• the worWpr■ml■r■, -■• c..-cta•.,..._. .,..... ... .._....._.. 
SyOlpltoay Orcll■etn at Woelhlnpa"• ll•■-dy C■at.r I■ 1973. 

TIie I.eat of -111■ ....... ._ .. ,, •• flow ••rl••• eourcea. ••-- npo• ., Illa comp••■n Illa ■-ll el Pc I • .._ 
C•ro■lcl■9ef Joe■pllu■, tbe "Ex .... " 1tJ l!m-■ a.... ... (Mra. New York IN90 .e.41U7)0 .. •JIIM••"1tJlew 
LIi,._ (..._ •• VoU.yala, Ulu■1 ... 19000 died a. a.ne.10 1955) .. 

l■--c Lll...a.• .. • major "9ur■ la-...,. HelNew Utarat11r■. lie pa1i•••• .. ,., ........ 1937 In ....... te ..... 
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SURVIVAL AND SERVICE: JEWISH IDENTITY 

Rabbi Daniel J. Silver 

Diversity is an agreeable word. It suggests independence of spirit, 
freedom from arbitrary authority and participatory .democracy. We often 
·list encouragement of the untramnelled mind as one of the advantages of 
Reform over Orthodoxy, though in our confused times it ·may not be. Many· 
seem to prefer authoritative answers to "make up you own mind." Co111>are the 
empty pews in liberal churches to the masses at Billy Graham's football sta
dium crusades. 

The overall title of these sessions is "Diversity Within Unity: The 
Hallmark of Reform. 11 We rejoice in diversity. The Centenary Perspective 
put it this way: "Reform Judaism does more than tolerate diversity; it en
genders it." We affirm unity, but even as we do so, we become a bit fuzzy 
and vague. Again, the Centenary Perspective: "Yet in all our diversity we 
perceive a certafn unity." One looks in vain for a precise definition of 
the core, non-debatable affirmations. If we cannot define our firm beliefs 
and unbreakable loyalties, unity talk is theological jello. The Centenary 
Perspective's claim, "We stand open to any position thoughtfully and con
scientiously advocated in the spirit of reform Jewish beliefs" is little 

-more than double talk if we cannot stipulate Reform Jewish beliefs. 

Perhaps we can define our unity by examining the permissible limits of 
diversity. For what cause would we expel a congregation from our Union? For 
not acknowledging God in their prayers? For denying the relevance of tra
dition? For defining Judaism as whatever the members do or want to do? For 
teaching a liberation ethic that discounts marriage and the family? As far 
as I know, the only grounds for exclusion would be failure to pay stipulated 
assessments. : , 

The CCAR' s Centenary Perspective .1 ists many things that many of us care 
about; _th~re are ties that bind, but its language must be recognized for what 
it is, broad-gauged and equivocal. Equivocal: "capable of two or more sig
nifications; uncertain as an indication." We must go beyond equivocal state
ments and provide answers to some hard questions. What are the unbreakable 
loyalties? Does Reform Judaism believe in the sanctity of marriage or in 
the so-called new morality? Are our social pronouncements mitzvot, tradition
mandated, or simply humanitarian reactions to contemporary problems? Are 
we comnitted to Israel even if Israel is not Zion? 

Diversity appealed to a generation emerging from the authoritarian at
mosphere of traditional European Jewry. Some of what their melamdim taught 
as Torah was contrary to the new learning and to have bowed to rabbinic au
thority would have denied them opportunity in the larger world. Their prob
lem was too much authority~ Our problem is too much freedom. In our chao
tic world diversity is no longer so appealing. We no longer gain converts 
because we alone say "make up._your own mind." 

Other forums will examine this issue of central loyalties as it affects 
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matters theological and curricular. Our concern· centers on themes sug
gested by the code words Jewish identity and Jewish survival; the nature 
of our commitment to the Jewish people, the nature of our concern for 

I 

J Israel, the definition we give to the phrase, Jewish values . 

./ Survival themes were peripheral to the concerns of early Reform. Early 
Reform sought to validate civic emancipation by defining Israel as a faith 
coJ1111unity rather than a people and by positioning Judaism as a variant of 
a universal liberal religion. Talk of Jewish rights was seen as parochial. 
Talk of an organized Jewish community was anathema .since it suggested that 
Jews continued to think of themselves as set apart. Ritual was to be kept 
at a minimum. Too much Jewish ceremony would make us seem strange. In that 
frame of reference it was possible to be 'too Jewish.' 

Though some of the early reformers loved certain traditions, most opera
ted within a conceptual system which described the distinct elements of 
Jewish religious life, the rabbinic teachings and the mitzvot as ancillary, 
time-bound, colorful, sometimes charming, but not consecrated. This atti-

·tude has lingered and manifests itself whenever speakers or texts distin
guish between an assumed essence- ethical monotheism; and peripheral mat
ters- a catchall which generally includes all that is distinctively Jewish 
in ceremony, diet, curri"culum and history. "I'm a good Jew. True, I don't 
come to the synagogue very often, but I obey the Ten Commandments. That's 
what it is all about, isn't it?" 

Early Reform centered on a bracing ethical teaching. The Jew must war 
against social injustice, racism, want amidst plenty. Early Reform paid 
scant attention to the religious life, to how the next generation would de
velop a Jewish identity, nor did it try to define the identity a Jew should 
have. Jewish survival was not accepted as an absolute value. As the strug
gle against Zionism showed, Jewish corporate survival was debatable. These 
attitudes have persisted. In a paper presented to a Task Force on Jewish 
Identity Seminar held last March, Simeon Maslin analyzed the 1956 Statement __ 
of Basic Principles which brought into -being our Joint Co11111ission of Social 
Action. Mitzvah was defined "almost totally in universalistic terms." "There 
is not one word about Israel, about Soviet Jewry, about Jewish survival or 
anything else parochially Jewish." Judaism's mission is totally outer-directed: 
'We as Jews fulfill ourselves by working for the establishment of justice 
and peace ... '. 

Today that Co11111ission is involved actively with Soviet Jewry and Israel's 
surviyal, but there are still congregations and rabbis who teach a Judaism 
which can only be defined as denatured universalism. Two years ago in a study 
of Confimation services, I found that some ten percent of our congregations 
in effect affinned what I have come to call the religion of high-minded vague
ness. One class made no affimation of faith. A brief service was followed 
by a set of speeches on the general theme of "Contributions to World Peace." 
One youngster spoke warmly of the United Nations, another of UNESCO, another 
of UNICEF, another of the World Federalists; one even spoke on the European 
Economic Community. In content and substance these speeches might well have 
been written by a tenth grade civics class in a local high school. There 
was nothing Jewish about them; worse, there was no attefll)t to come to grips 
with the existential concerns of the Jewish comnunity as these are affected 
by the actions of such international bodies. There was not a word about 
Soviet Jewry, Syrian Jewry, the elderly and poor of the American Jewish com
munity or Israel. This class confirmed a bland ethicism - not Judaism. 
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Another service held on a Sunday afternoon had a brief liturgy, but 
no confirmation of faith. There were no Israeli or UAHC camp songs. Be
yond a few minimal synagogue refrains, the only music was the "Morning Song" 
from the broadway music.al Pippin. A confinnand introduced the service by 
designating the class fund to world hunger, a laudible undertaking, but the 
tenns in which this contribution was offered were disconcerting. The gift 
was explained as a reproof to the· adult congregation for being overly in
volved with the Jewish community and not adequately concerned with blacks 
and the poor . . Most of the remaining speeches dealt with cosmic issues. None 
dealt specifically with a Jewish issue. 

In 1976, I followed up the Confirmation· study with one centered on the 
evening service of ~ash Hashanah. Again I found the ten percent who keep 
the "Jewish" element at arm's length. A set of inserted readings in one 
service defined Torah as freedom and .presented a long catalogue of injusti
ces, omitting only those injustices being endured by Jews. Place had no 
meaning in this service. Abraham "set our people to wander the highways 
of the world." Our place, Israel, was suspect. "Solomon built the temple 
and perhaps some day we will gain the insight to see that it had to be de
stroyed." I was reminded of the anti-Zionist reformers of the 19th century 
who insisted that galut was a blessing since it, presumedly~ allowed us to 
reform all the countries into which we had been dispersed. The sermon in
sisted that we must live in the here and now by utopian standards. By these 
standards it was wrong to be concerned with Israel's defense capabilities and 
right to be disturbed that Israel would not unilaterally withdraw to the 1967 
borders and gamble on the good will of the world. 

I 17 

A liberal movement must expect .excess, but my studies also suggest that the 
ninety percent of us who believe in .affirmative action, yet fear quotas, who be
lieve in detente and defense, who accept Hillel's two-sided advice: "If I am 
not for myself who will be for me" and "If I am for myself alone what am I" 
fail to co11111unicate the full range of our concerns to many in and around our 
synagogues. At least some of our young are going off to college, firm in the 
faith - as one told me - that "Reform is like one of Dr. Spock's parents, al
ways understanding, never demanding." A colleague tells of a youth group dis
cussion during which one in ·three insisted that being Reform and being Jewish 
were not one in the same. 

When did you last hear any synagogue voice say: "As a Jew you may not ... 
even if you want to." And if it had been said, would you have paid attention? 
Our most involved youth accept the general proposition that intermarriage weakens 
the ability of the Jewish people to survi've, but they have no intention of al
lowing this proposition to determine what they do. 

Why is this so? 

Part of the problem rests with us insofar as we are the synagogue and part 
rests with us insofar as we are the individual members of the synagogue. 

Unfortunately, the synagogue has a fatal fascination for high-flown vague
ness. Rosh Hashanah night most synagogues tried to present a message which was 
both "Jewish" and"prophet i c ,." but generally, whenever I thought: 11 Aha, here comes 
a careful analysis of affirmative action or peace negotiation" off we would soar 
into the platitudes. Universalist themes can be stated poetically. Particularist 
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concerns require careful and qualified statement. The discussion of Israel's 
bargaining position is not a smooth runway for a flight of oratory. 

I often find the synagogue too saintly a place. • Saint talk is nice talk, 
but unrealistic. We love to intone "Grant Us Peace", but how does it relate 
to our argument with Mr. Carter over Palestinian rights? The golden words -
peace, justice and righteousness - are compelling only if they ·are related to 
a specific context. ,I have heard Hitler speak of peace. I have heard Stalin 
speak of peace, and Nasser and Krushchev and Richard Nixon. When I hear this 
president speak of the need for peace in the Middle .East, I know ·he means_ peace 
and unhampered access to oil and profitable ~arkets. 

Our love affair with platitudes grows out of a nineteenth century habit 
of thought which .we should long since have outgrown. Geiger and his colleagues 
adopted the Enlightenment's positivism and its fixation on abstraction as a 
tool of analy~is. They proceeded to reduce Judaism to a- few neat formulations 
by abstracti_ng something called ethic.al monotheism from the vast deposit of Jew
ish teaching and the r-ich variety_ of Jewish living. 

In the process Reform. invented Judaism. By this · I mean that unti 1 Reform 
the people and the teaching were treated as a coherent unit: Yisroel v'oraitha. 
hada hu. Life was with people. Jewish life was with ·the Jewish people. Gei
ger ancf his col leagues .floated Judaism above amcha. •Judaism.was raised from the 
realm of existence to that of pure essence. Paradoxically, by being purified 
Judaism was diminished. Where once the conrnunity had been the focus, now all 
eyes were on certain concepts - words - purified of their specific Jewish context 
and flavor. Clearly, one could be an ethical ·monotheist without ever doing 
anything that ·was specifically Jewish. A Jewish ·identity became synonymous with 
"respectable citizen" or "good parent" which is to say a meaningless label. 

I find it easy to point out the intellectual fallacy of this process of 
abstraction as a technique to revive and reform -Judaism. Judaism is a way of 
life, not a denatured· set of ·ideas. Religions are born, preserved and perpetu
ated by corrmunities. To abstract the teachings from the living conmunity al-
ways and necessarily diminishes the area and scope of the real thing and destroys 
the 1 i'ving faith. . Over the years ·I have perfected an early warning system which 
red-flags every golden platitude and warns me "beware," the more exalted the 
phrase the less exacting the imp.licit demand and the more diminished the Jewish 
content . .. 

• ' 

We also are -in the habit of. seeing only what we do want to see. We suffer 
from'excess.ive optimism. In the nineteenth century, when such ideas were pop
ular, we adopted an incredibly naive doctrine of ·man. We insisted/insist that 
all that is contradictory or erratic or malicious in human action represents an 
environmentally and institutionally introduced distortion of personality. Con
sequently, if we can radically reform society we will c·reate a gentler and better 
breed. In this frame of reference, most- of our problems start with our institu
tions whose inadequacies are held to be responsible for the violence and insta
bility which people exhibit. Since the synagogue is one of society's institutions 
and the synagogue school· another, we, in effect, · declare ourselves part of the 
problem. All talk of the importance of. the survival · of the synagogue becomes 
irrelevant. 

The film, -O God, ~xpresses _th1s conventional nonsense graphically. God is 
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with the supermarket assistant manager, not the roomful of religious leaders. 
Institutional religion is not a blessing, but a blindness. How .often have you 
heard, "Let's do away with all the labels," "Aren't all religions really the . 
same?" ''I don't need to come to synagogue." In this frame ·of reference~ particu- • 
larist concerns are quixotic, survival concerns . are regressive and a Jewish 
identity is an anachronism. • 

These naivetes testify to · the hypnotrc power of our dreams· . . -- Our fathers were 
romantics. fevered messianists .if you will. In messianic times the lion lies 
down with the Jamb and al 1 need for·· prudence disappears. Our problem ·is that 
we live in a jungle which is full of predators. Wo~ld that.we lived in a new 
and better age. We do not. Our ·tragic century has already endured two world 
wars, Siberia, Auschwitz and Hiroshima. Our Jewish century began at Kishneff 
and moved through Stalin's terror, Nurenberg, Bergen Belsen, four Arab wars and 
Munich to the present impasse. We ought to have no illusions. Yet. we still 
hold on to the naive ideas about man which became popular in a .century that did 
not yet know Freud . . We still hold on to naive ideas about progress which became 
popular when technology, medicine and western values still promised a happily 
transformed world. Deep down, most of us no longer believe in a .moment in time 
when "every man will sit under his v.ine and · fig tree and none will make him afraid." 
We have discovered that the future is not all that it used to be, and never will 
he. Yet, we still t'alk and frame our .pronouncements as if the messianic age wa~ 
going to begin in 1984. 

Let me put the problem this way. We know that our children will live in 
a world full of problems and prob'ably with considerably less security than 
we have known. Yet, many synagogue schools organize curriculum so as to fill 
their minds with happy thoughts and discuss ethical problems as if reason al
ways has its way. Parents complain if we show pictures .of the death camps. 
"We do not want them to see horror movies, after all, Hitler was a mad man, it 

. cannot happen again. We want them to hate war even though there may be .other 
wars like World War II, 1948, 1956, 1967 and 1973 where there may be no alterna-
tive but to enlist. · . • 

- It is not only the children. I had a meeting the other morning with half 
a dozen folk with whom I have worked for years in causes relating to Israel. 
They were troub 1 ed. "We want to ta 1 k· about the sett 1 ements on the West Bank 
and Geneva." . We talked, but they were not relieved. Their problem was emo
tional, not political. Finally,, someone said: "It ·is not the same any more. 
I used to get such a warm feeling when our work was with refugees, desalination 
projects and access to holy places. I still get that feeling about Open Fences, 
but now we spend so much time campaigning for military aid or defending some 
point about who ought to sit with whom at Geneva." That is the problem: rabbis 
who must talk about ground-to-ground missiles and Dimona and, somehow, that is 
not synagogue talk. 

Moreover, our romantic hopes force us to think/talk as if every problem 
had an appropriate solution. · We become impatient with political process. Our 
eagerness for peace tends ·to make Israel's pre-Geneva diplomacy seem mulish and 
narrow. We have time only for our hopes and no time for the realities of the 
Middle East. When the Arabs tough it out long enough, .our eagerness for s~lutions 
tends· to make us put some onus on Israel. We have not . developed ·. the patient ha
bits of thought required to· deal ·with the recalcitrant problems· of an unredeemed 
world. Worry about Jews and medical school ·quotas seems self-serving and hence 

• objectionable. We treat social ·action resolutions and pulpit oratory as if only 

• . .. 
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vested interests stood in the way of pure justice, this at a time when our scientists talk of a future of limits and insist that the problems of population, ecology and resource cannot be solved .quickly, or perhaps, at all. Our social scientists deal in ·tradeoffs, but our high school ethics and camp buzz sessions continue to suggest neat, co~lete resolutions to questions of social policy. A 1976 Rosh Hashanah sermon ended, "We can change the world -you and I - in this generation - if you will it, it is no dream." In life we cope as best we can, but our new prayer book tells us 11 we can if we will it change the world that is into the world that may come to be." 

We need to cleanse the synagogue of the illusion of innocence. To do so we must mothball a favorite rhetorical theme: "the mission .of Israel . 11 You know the 1 itany: Israel is to be a 1 ight to the nations. · I do not mean that our emphasis on an activist ethic should be diminished. All of us are confirmed social activists, whether we vibrated to the miss,on theme or not. Early Reform believed that Israel's .mission was to offer moral leadership to the world. Outside of the synagogue ·no one listened - or, if they listened, they either laughed or declared our teachings subversive. When we are honest with ourselves the assumptions of such a mission seem either sheer arrogance (how many. of the lamed vavniks of our world are Jews?) or ·a forlorn illusion (are we Jews really the catalyst of social progress?}. The problem with mission rhetoric is that it was and is understood by the ordinary Jew not as a sober exhortation to social duty as the climax of a full life of.mitzvot, but as the simplicity: "Let the child be good. Let the adult do good." 

By endless repetition the mission theme suggested to many that the business of the Jewish col111lunity was parochial, essential insignificant, sometimes an obstacle to the solution of the "big" issues and, therefore, illegitimate. Yesterday we were told that Zionism would delay the triumph of world brotherhood. Today we are told that "survival anxieties of Israelis" or "parochial concerns about minority quotas" can delay true peace and true racial justice. Other people can have their tribunes, but we must be the champions of everyone's rights save our own. Mission rhetoric emphasized a reformist crusade, but not the reforming pieties and it is these pieties which alone can provide an environment in which a Jew can grow, not only in Jewish knowledge but in Jewish sensitivity, not only in awareness but in holiness. • 

Let's stop talking about the messianic age and begin to talk about the messianic journey. The term "messianic journey"reminds us that the end is not in sight and may never be. It suggests that counsels of prudence cannot be dismissed as unworthy. It is possible to live meaningfully and positively in a world without conclusion. If the work we do is worth the doing and if in doing the Jewish thing we give ourselves over to experiences which are significant to us, which touch our soul and inspire our deepest thinking, does it really make any difference that we cannot remake the world? "Ours is not to complete the work, but neither are we free to desist from it." 

Our difficulty in handling a "Jewish" agenda rests not only with certain cultural habits basic to the Reform synagogue, but with certain cultural attitudes which have determined what we perceive and how we react to experience. The Jews of Isaiah's .time are not the only Jews "who have .eyes but they see not, ears but they hear not." Put bluntly, many of us have been brainwashed by an all-pervading individualism. "I am going to make up my own mind." "I am going to make my own way." "I am going to do 11\Y own thing." "Nobody is going to tell 
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me what to do. 11 When the "I" dominates, pJatfonns and perspectives are exercises 
in futility. We listen to what we find agreeable. · 

Why do many of our most active synagogue youth turn us off when we suggest 
that aliyah or a large family or marriage to a Jew is a mitzvah, a duty they have 
to accept if they mean what they say about being interested in the survival of 
the Jewish people? These p~ople are happy being Jewish, but they cannot con
ceive that being Jewish ilT1)oses obligations which could alter their lives. 

We are as our children. In the name of happiness and self-fulfillment, we 
tum a deaf ear to the traditional Jewish values of family, parenting and modesty. 
We find it hard to accept the thought that Judaism could make claims on us which 
take precedence over our own pleasures and plans. I quoted .earlier the phrase 
I found in a Rosh Hashanah liturgy, "Torah is freedom." But Torah is not free
dom. Torah is instruction. Torah is co11111and. Torah is "you shalt" and "you 
shalt not." 

Can we open our eyes and unstop our ears? Yes, if we are willing to do 
some hard thinking about the conventional p~ivatism we absorbed in public school 
and from the media. We worship the •~J. 11 We need to learn a philosophy of meet
ing and conmunity where the 11 111 is never separated from "you. 11 This is not the 
place to suggest a new philosophic frame. · Let it simply be said that the happy 
egotism of the Enlightenment has long since been abandoned by all who bring se
riousness and intelligent reflection·to their thought. 

****** 

Today's serious Jew smiles tolerantly if he hears Judaism described as ethi
cal monotheism, a pure and universal form of the religious spirit of the West. 
The emphasis is on Judaism as itself. Western civilization has let us down. Ju
daism is significant, not because ·it is the same, but precisely because it is it
self. At least, that is the hope. 

There is no longer much pretense that we are man-in-general, the same as 
everyone else. We have moved beyond apologetics (no one was listening) and re·
styling (who can keep up with cultural fads?) to a sharp awareness of ourselves 
as Jews and of Judaism as a special tradition. We are Jews. The world knows 
us as such. There is no brotherhood of good will out there. There are simply 
ordinary folk who want oil for their cars and hard-headed Vance's and Brzezinski's 
who will get it for them. 

We do not accept reason as sovereign. Hitler's professors were men of intel
lect. Judaism is nothing if it does not speak to the heart. The early Reformers 
effectively used reason to dissolve a tangle of folkways and superstitions; but 
reason proved a corrosive, acid which burned away not only superstition but 
every trace of the sacred. We reduced every ritual . to an historical curiosity. 
Mitzvot were obligatory only if they promoted mental health, and they were obeyed 
not because they were spoken at Sinai but because a Karl Menninger or a Carl Rogers 
approved. • · 

Judaism is nothing if ft does not appeal to the heart. The times are cold, 
and we need not only the bracing conmand to seek justice but the warmth of po
etry, the intensity of faith in .God's power to save, and the strengthening of 
a congregation that sings together against the darkness. 
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Reform's activism and mission rhetoric validated a powerful impetus towards 
conmunal involvement, but it was too simple. Ours is an age of ambiguity. We 
need to know with more precision precisely in what justice consists. What is 
right is no longer crystal clear. Predential considerations cannot be arbitra
ry. We sense again the value of the casuistic approach of the responsa. Ethical 
convnitment of a high order there must be, and Torah - wisdom of a high order. 

Religious understanding was believed to be ·cumulative and, inevitably, Torah 
was buried behind a mountain of sociological and psychological learning. Can we 
any longer accept today's wisdom as necessarily superior to yesterday's understan
ding simply because it is today's? Universities, those sanctuaries of the secular 
culture, did not prove their claims to truth and character in the nineteen thir
ties in Germany or in the nineteen sixties in America. If today's wisdom is so 
advanced, why are we burdened by a pervasive sense of meaninglessness? Why do we 
respond instinctively when Martin Buber tells us that wisdom is not in logic, which 
is a game - but in meeting, which is life? Today's intellectual, like the Chasi
dim he once despised, knows that man must sometimes dance to wordless tunes. 

Identity is never given. Identity" is achieved. We are only what our talents 
allow us to be, but to a large degree what home, school and culture permit us to 
become. The synagogue and our homes must refract a love of and loyalty to this 
very special people and this very special tradition. We must help our children 
grow up feeling the glory and challenge of being Jewish. We need serious Torah 
study and we need a serious religious life. In the last analysis ·any meaningful 
P.hilosophy of Jewish existence must validate Jewish existence in personal terms: 
'What will it mean in my life if I identify myself with the Jewish people and Juda
ism? Will I be wiser, more stable, more aware of the possibilities of my being?" 

The challenge of the 19th century was the challenge of change. The challenge 
of the 20th is the challenge of definition: to find corrmon patterns of worship 
and shared intellectual interests, to express common convictions, to consecrate 
the unique and special in Jewish life and to be wholly conmitted to Jewish survi
val. We need to turn inward; learn and study, cease and desist from following the 
current fads, and search for the deep wellsprings of our tradition. There is evi
dence among us today of a search for .a .deeper meaning of Judaism and a wider exper
ience of the Jewish life and I take this as a sign of health, but we had better make 
sure that we are being Jewishly serious and not simply engaging in Jewish serendi
pity. 

It will not be easy. A minority exists among us who believe that Judaism is 
whatever they will it to be and who delight to accuse those who will not cut their 
ties·with the past of intellectual cowardice, of turning Reform into a new Ortho
doxy. Some will be cowed. I hope most of us will not be. 

It will not be easy. A majority of our members simply do not care or do 
not care to understand. Our interviewers heard again and again: J'I chose Reform 
to make the kids Jewish, but not to bother me." "Reform fits very nicely with my 
needs." "I can be Jewish and yet not necessarily believe_ in God. 11 "t:tere's a chance 
to teach my kids Judaism and it's not going to interfere with my life." "The 
Reform rabbi said it 1 s okay to do as 1 i ttl e as you want·. 11 11 I'd rather have my 
daughter marry a Unitarian Harvard attorney than an orthodox Jewish businessman." 
There is a clear and present danger that in a desperate· attempt to increase mem
bership and attendance, we will pander to the disinterested and in ·doing so drive 
away the sensitive and concerned who are our best hope for a significant future. 
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The ch~llenge to define ~oe$ not mandate th~ drafting of a new platform or 
the redrafting of the Perspective T words are not the problem. Jewish living is. 
Our problem is the ·superfi~iality' of affiliation and pervasive indifference to 
Tp~ah both ~s J stijdy and a discipline. For too many membership is simply a check, 
a car pool and a cemetery plot. Fact: pne in two adult members of our congrega
tions did not attend services on both High Holidays last year. Fact: last year 

.one in t~o affiliated families did not cpntri~ui~ to the local United Jewish Ap
peal. In such an environment, diver~ity is simply a euphemism for indifference. 
We say we ore a million strong, Actually, we are. only as strong a~ the interested 
core.· 

There is much that is healthy within the ~ouse of Refonn. You find it . 
wherever you · find sensitive $OCial c9ncern, a serious wrestling with issues, 
honest and dfsc1plined study, the h~b1t of worship, a sturdy defense of Jewish 
rights, a challenge to ~onventipnal cultural assumptions. You find it wherever 
the high-flying words have been grounded and the talk is again of Torah and Avodah. 
Unity will emerge in measure ~s we car~. Diversity will dominate in measure as 
we are car~le$s, Th~ ~~itle for ·int~llectual freedom is long over; the struggle 
to respond lovin91y and fully to a CORlll~nding voice has just begun. The Exodus 
is behind us, SfnJt 1s ah~ad of us. Will we have the courage to say with our 
father$, na'aseh v'nfshmah? 

•. 



RABBI ALEXANDER M. SCHINDLER e UNION OF AMERICAN HEBREW CONGREGATIONS 
PRESIDENT 838 FIFTH AVENUE NEW YORK, N.Y. 10021 (212) 249-0100 

Rabbi Daniel J. Silver 
The Temple 
University Circle at Silver Park 
Cleveland, Ohio 44106 

Dear Dan: 

December 9, 1977 

Please accept my heartfelt thanks for your presentation on 
Saturday afternoon at our General Assembly in San Francisco. 

While it was not possible for me to be at the session, I have 
heard that it was well attended and stimulating. The response 
to the many facets of our program has been ov·erwhelming, and 
we are deeply grateful for your role in creating a me·aningful 
session. • • 

With kindest regards, I am 

Sincerely, 

Alexander M. Schindler 



De b 6, l977 

a bb i Le na rd Schoo lrr.an 
. H. . 

if .;h A enue 
e Y rk, N. Y. l 021 

Dear Leonard: 

cl sed leas f ind n a u cri f n 1 i ch I s p? l 
a t e Bienn ial. I und r nd 
I w nder if I c uld receive a c 
Irenain 

DJS: p 

Encl. 

a n ade f t e day. 
it all d 1 es 

Sine rely, 

aniel Jeren y llver 




