WRHS @
-'-'-‘-.I!-'h':-.i-.
Ll a4t

v

The Daniel Jeremy Silver Digital Collection
Featuring collections from the Western Reserve Historical Society and
The Jacob Rader Marcus Center of the American Jewish Archives

MS-4850: Daniel Jeremy Silver Papers, 1972-1993.
Series 2: Subject Files, 1956-1993, undated.

Reel Box Folder
32 10 450

Union of American Hebrew Congregations, Lebanon,
correspondence, newspaper clippings, and sermons, 1982.

Western Reserve Historical Society American Jewish Archives

10825 East Boulevard, Cleveland, Ohio 44106 3101 Clifton Avenue, Cincinnati, Ohio 45220
(216) 721-5722 (513) 487-3000

wrhs.org

AmericanJewishArchives.org



WRHS @
-'-'-‘-.I!-'h':-.i-.
Ll a4t

v

The Daniel Jeremy Silver Digital Collection
Featuring collections from the Western Reserve Historical Society and
The Jacob Rader Marcus Center of the American Jewish Archives

MS-4850: Daniel Jeremy Silver Papers, 1972-1993.
Series 2: Subject Files, 1956-1993, undated.

Reel Box Folder
32 10 450

Union of American Hebrew Congregations, Lebanon,
correspondence, newspaper clippings, and sermons, 1982.

Western Reserve Historical Society American Jewish Archives
10825 East Boulevard, Cleveland, Ohio 44106 3101 Clifton Avenue, Cincinnati, Ohio 45220
(216) 721-5722 (513) 487-3000

wrhs.org AmericanJewishArchives.org



L. Y. RAHMANI
14, Emak Rephaim Streat
hru]ﬂﬂ. larael

Jerusalem, 2L, August

Dear Daniel,

Many thanks fer your kind letter of the 5th.
Sincere congratulations to the appearence of your boock. I am
very much looking forward to it.

Any war =through all ages - brings out all the
evll - Death and the Devil constantly riding with the Knight
= a8 in Dlrer's etching. The present war may, on the Real-
Politik level, bring larger dividends to the Christians of
the Lebanon, who did not participate at all, and to the
Americans, who get there a foothold against the Russians.
That America and the Eurcopeans ghould raise sueh a shout a=-
gainst the Jews as "again" being the executionsrs of the
"Innocent Children" is not so surprising: it fits very old
Christian concepts and assuages ¥ guilt-feelings of B
nations about having kept silent throughout the Holocdist of
the Jewish People.

What really concernes me, is what this war is
doing to the souls of my own pecple here =these who have to
do the Job and get used to it, About the Jewish nature of
this state of ours I am I concerned, about it's not becoming
- 88 in fact at present it is - a sort of Rhodesia, with
cheap native labour; and first and foremost, about the refu-
gal of my people to come and live here, in that Holy Land of
Zion and Jerusalem, when they now can f‘re&l}r do so; beyond

pestering the Lord to bring them here, Indeed what worries
me further is, how far all those Jews who will remain in the
Iiiaupurailshall remain Jewish at all (though I think some a$

least will )and how they will exist, if this State, even and
Just without wars, aluw]{ dwindels down te a sort of ®yre

to Djunia Maronite 'Petit Liban', But all these are the nor-
mel Jiddishe Zores, which you can read up as from the sayings
of some of our Sages since the 3rd century and probably even

earlier,

The enclosed may intereat both Adele and you
-parhaps alsc prove useful to you in disocussion with museum-
and other peeple, who tend to see the PLO ms a friendly Li-
beration Armye.

All the very best to all of you for the New
Year - Love to you all

Yours

£ yR
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PATFEINGINE NATIONAI

B

Partoul un spectacle de désolation dans le secteur du Musée.

OU ONT PASSE
LES TRESORS
DE NOTRE MUSEE ?

387

Il ont profant ce haut leu de civilisation et de culture, ils ont violé
par leur présence, par leur ignorance, par leur regard vide chaque piéce,
chague wuvre d'art, témoin d'un passé prestigheux el authentique. Hs
int saccagé, soulllé, sali, volé cet antre sacré des valeurs millénaires gue
loul peuple digne de son humanité conserve jalousement, pieusement,
qu'il regarde avee amour, admiration, of présente aux autres avee fierld,

Mais eux, barbares ou terroristes, que comprennent-ils a I'art, 4 la
rivilisation? Quelle valeur peut avolr & leurs yeux un vase irrisé en verre
d'épogue gréco-romaine, une poterie du 3éme millénaire, des sarco-
phages, une mosaigue, des statuettes #n bronze, ete,,.?

Ignares @ls Pétalent et le demeureront & jamals, lalssant apris leur
passage mort el destruction. La steppe n'apprécie pas la culiure,

Im'etal impassible de faire taire  pable of toujours Imp.ani, é&Lait
v on e revolle gun venant du plus commis contre la civilisation, par
profomd de mon &re. en visitimt,  (ous ceux qui ont permis A4 ces
crulreth dernien e Musée National  horden de s'installer dans le secteur
e Bevrouth qui état passé entre les  mbéme du Musfe. Ce jour-ld on
mins des aynens ol des Palestiniens  venait de signer Parrél de mort du
depuns Fentrée de la FFA au Libin - Musée National de Beyrouth témoin
en novembre 1976 Ce' jour-ld de  vivant et authentigue de toule une
friste fr e, un cnme, impardon- civilisation gui  femonte & la préhis- La fagade principale touchée d plerin fodet
14
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Lirs blindéz israfliens invesiizgent e seclour

Le silence de |’émir Maurice Chéhab

ast incompréhensible

1‘_ : 5 e . : -

. "- .-"-'

Prsiions v uel e o

Par NELLY HEL (W)

REsIre, LM Srtes ol DeC e Oesemies i
VESILEWE revil au Presend bes o melierio
ries ecoubis alors gue Byblbos oig
T} ans est le témaotn provile e
I'!E"'l.'-!'i-:lrllru'r"'i-llr Pie b mwdel g rigiaas
culturel extroordinaire. Les oifféren
s Elapes e oaveniure R
rEtrcuvent B, de la cuelbEie of oo L
chasse & celle du Pélevape ol o
Pagriculture, de Malphabsct phat o e
ik civilisation gréco-romaine, of

La profanation O un Muosde aurae
dii déclencher de violentes rédactions
&1 URe GO0 postive de la praart ks
Services Concernds de ' UNESUO 1o
elle n'a suscité que silence et indilie
rence & I"échelle nationale et interna
ticnale, Pourquo?

[*=s Syrens commencent par & ins
taller dans les jardins du Musdy
Progressivement ils Invesiissent e
toil méme du bdtiment y fixent beurs
barricades ¢l leurs canonz el
icrachenis de ce licu méme leurs
obus sur les quartiers est de ls cap
tale. Puis, avec le temps, se sentant

e
15



LE MUSEE
DE BEYROUTH

CE T NSy

Grrog plan sur un impact d'obus. tin char dlien du ciitd E %
CIF LFTaederTT ool OOl Sl e TSt

Cihisr Cux dkains nolre s, 1ls @
Cenl les portes of profanent de

Friet s i arterur dua N
IVaIL e e LSETEE R :lr..'|r'.i‘:
e o prverre des deux @

| 975-TH par lex saldats ot mil

ide PArmée lilinaise gui avai
M urs propres positions | *rad il
charge oy secreur 5 Ufepseacyooee, Iee
tenant Camille Ata,  pourr
sources  sprituclles o 'un
pur, inyjprégne s uees ge Waw
alilurrail sans cesse: aje défends
Musde¢ au pl'in. e mnn sang, e
vie . Clest 1b Multime trésor de
Pl md e s,

Hélas, un beau jour, &n nover
M, Ia voloni® politique, nsservi
maonde arabe, o 8 plus forte g
patroisme SImcetne O e grog
militaires libanais, qui ont o
conlre-corur leurs HEIERHRS
Syriensde la F.F A

DETRUIRE TOLITE UNE
CIVILISATION

Aujourdhul, 4 la suite o
batmlle gui s'vst déroulée dan

Les fapades latérales sont, elies aussi, criblées de balles ¢t touchées par les obus. secteur du Musée, les Sy

16




fas Ayio-Polestiimens se protégement & Uinténvur par des sacs de sable

] i JiE

=y TL li{' Ii'h Jlll"|r:.:|
regnnt b fule divant les lsradlicns,

IESTIM eSS ol
Han pecine bnstdallis gu Muste, Now-
il Gussited G I presse.  aNows
cons  demandd aux  responsables
hanais de venir sur place faire Pin-
nlaire des dégiis el recupérer les
s ohjels qui n"onl pas été volés.

lais notre appel est demeuréd
jua 'hieure vadne, me dit le porte-
| J'mi

A rmee isrmsbdlienne

{ e twrerid Rafl principal di

ur trenides lics Forcandles vilbndes,

cru comprendre, par ailleurs, gue Ia
direction générale du Musée ne veul
pas se rendre sur place pour ne pas
s compromettee du (ait de la prd
sence israthenne, Certaines =us
ceptibilités sont des
placdes..

lols mal

D'autant que, depuis 1976, les visi:
tes dtakent interdites & qui gue ce
s, Y compris peut-8tre au o

recteur lul-méme. Pourguod, dis

wformd en zone de oo

o™
-

I

Sois ool sgalerie de UAlphabels, ils ant installe beurs it dae £eamp

la saleté et le désordre.

]-:.JI':-.-. ne pas profiter de Foccasion et
récupérer leg leux?

La faGade du Musée et les cdiés
latéraux sont endommagés et por
tent les traces des balles, 'impact des
obus, Mais c'est en péndtrant & Vin
téreur méme du Musde que on
reqoil un véritable choc, on 4 envie
méme de pleurer. de détourner son
regard J¢ tant de saletés, d'ordures,
d'immaondices laissés par les Syriens

-
¥
3 "

It faut marcher sur les décombres pour pdndtrer a Mintenear de o
fepresenie en principe un haul-licu de civilisation

N camp relranchd Syro-palesi e
1-:“": ;I'_r.LFIirl EAF N5 VLY. ides i
menis
chatssures

ement par les Synens of consnrts

i

ta

-

I.I-'ll .|

idarns bewr fuile

L sous-sol est inondd o

Impassible d'y pénétrer. La grands
salhg o beay ef vaste Hall du Musiy
avait 61 littéralement transforn

CRITE ] lans

'1'.|I by |I-I.'

R Cdesijime, alsancdopands
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phiabets cux, les ipnoranis a1l
imenagd une soj-disant chambre

IVET QUtlgues plerres en bilon pour
lormmer, cuisiner. oL

Hs ont installé d autres chambres d
des Loilettes, Un pantalon dégueulas
= tralne sur un beau gocle én

A la galerie supdrigure toutes los

P ondices fouched par un obis

= ——

Un pantalon sale sur les penouy de cetio sidiue mii

LE MUSEE DE BEYROUTHM

marbre; dans l'une de ces belles
mosaiques murales, ils ont falt une
EressEe SLVerture pour v insialler uns
arme o few. Partout des snes de sable,
des armes Bgéres abandonnées un

pros trou d'obus dans le aHall de

septime  Sévéres, des traces de
barbarie dang la «Galerie d'Ech.
'I
=
LE --q.‘..
=

s e Hall o’ Ahirams ot
Sins cesse e comltraste flagrant entre

dang  |¢
ba civilisation ot Ia steppe

5 [ LI ESTE S
des sarco-

Heureusement
sarcophage $'Ahiram

quie e

phages, des mosalques o d aulres
pitces de prande valeur sont bien

vitrines sonl brisées of vides de tour confenu

Prolepes par i imiposants
de sahje o gl Bebpeer Sl

par Femiur Maoriee © héhah
HUSS] que les petites pidoes o
ont ¢ retindes Jdo Musie o
el heu slr au Liban
Vétranger
Ment, On ne peut avioir Soucdrn

S O L R
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Le corur pros, notre collaboratrce Nelly Helou obsense celie baell

€ opiens anl inscril qur oe beau marbee le mot barbare, Qui U'est  vrgiment? anciernne sauvee lors de la derniére bataille

Lilton prdcies car Fémir Maurice  conférence de presse, méme en  inlermationale guil s¢ trouviskent an valeur et Fimportance 1 Muse
dhaby, I directeur général des  dehors du Musée, s'il pe veul pas s Musée, vendredi dernier, Pimpact de Pourtant mous conna i
tiguites . est antrouvable, Impossi.  compromettre avee les bradliens,  ces beax de haute Cuftare, Jen al - role des mitidae ol '

. W o joindre. Pourtant on se  pour expliquer 3 tous los journalistes entendu plus d'un dire: ofl n'y a pas  échelle mternationah Fastaru

wail attendu & oo qu'il Tasse une el prands reporniers de la presse un Libanais pour nous expligueria [Suite #n page 2

Dws gralfitn sur los miars
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vl gl ] peEut sensibiliser o
i e Covilis® en sa faveur?
dermander
i asrmtliens 9e o0er aux s
TSt Igues
Mals une fois de plos, le
officie] brille par son absence!

I » r 1 2 .
Laes puerres millénaires de valeur inextimable, abandonnées sur le ool

LE MUSEE DE BEYROUTH

51 ON AVAIT TOUCHE AU FH.l.EI_I:] vrac commes’il s"agissait de quelques

La galerie supérieure, qui avait Aré
tokpneusement murée, est diéfonede,
el olfre elle aussi le méme aspect de

désolation, de tristesse, de ruines

[Des débns de verre jonchent le sol
Toutes  les vitrines gui recelaient de
moervelllcuses pitces d'an, de vérita-
bies joyaux sont vides, brisées défon-
cées. Par terre, des plerres des 11° &t
HF mullénatres sont abandonnées en

palets gans valeur, Et e FL Nt all e

s inscriplions. on néalise oc que
Chague pitce représente . Des pote
fies onlt fle brstes, Une seule esl
demeurde intacte. Au falt, gqu'est-ce
qui a été volé, quiest-c¢ qui a &1é
Eparpgnd? Comment e savoir. Les
laradliens affirment brotid
dans les poches des Syniens el des
Palestiniens des pitces de valeur
L'lmportant est de sauver au plus

FRUET]

Les lsradlions a Minténeur du Musée Nahional de Bevrouth

vite o reste obie et A sl
Muttonal Pour oebn o Taul expgeer son
fvaruation totale de tout  Elemaeni
armes. el L F'|r!"_'-|r'II|-' pimrnCa i whie
I'Etat. Est-ce demander limpossible?

En quittant les Beux Pame trsoe, e
parde en mémoire b rdlexien oy
Julia Navarro, une _H:'u]rh.l:l'.ll BT
pnole: asi on avail touchd & une
seule pierre du Prado de Madrekd,

la réaction des Espangols aurall &t
ST NELLY HELOU
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ORGAMNIZED 1854

5600 Noxdh Brasswood Bowlosard
Howsdon, Tazas 77096

SAMUEL EGAL KARFF, D.H.L.
RABBI October 28, 1982

Dear Danny:

At the last meeting of the Journal we agreed to commission
a series of articles (which may or may not appear

in a single issue) on the meaning of the Zionist

vision in the light of the events of this past Summer.
Since the articles will not appear until the next

Fall, we are thinking not in terms of a current-
event-bound report, but a "think piece.”

I would like to invite you to contribute such an
article from your own perspective. Was the Summer

of "82 a "watershed"? How did you respond personally
to the events and to others”response to the events?
How do you sort out the issue of power and morality -
survival and purpose - in Israel today?

I think you have a special contribution to make to
any discussion of this theme in our Journal. I hope
you will accept the commission. Let me hear from
you,

With every good wish, I am

As alays,

—
1l E. Karff

Rabbi Daniel J. Silver

The Temple

University Circle at Silver Park
Cleveland, Ohioc 44106

P. 5. We would like the manuscript by April 15th.




toverber 8, 1902

Rabhi Samiel E. Rarff

5600 Morth Prasswood Blwd,
Hxston, Texas, 77096

Deaxy SaEn:

I will be happy to put together a plece for the Jourmal
ard I will try to have it in by Incone Tax day.

I have been appointed editor of the OCAR
Centernial Volune., I toock the appointment on the pledge
that it would be free of all interference and would be
work of a small editorial committee which will con-
of you, Mike Myers and myself, Half of the volume
serions history of the Oonfer-
other half a series of essays on issues
by that histewy., I hope you will agree to serve,

good wishes I remain

hs alweys,

Daniel Jerany Silver
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hC r]:l/ ‘ UNIVERSITY CIRCLE AT SILVER PARE - CLUAVELAND, OHIO 44106 = 7917755
BANCH. 26000 SHAKIE BLVD. -« BEACHWOOD, OHIO 4818 -  BF-325)
i

DANIEL JEREMY SILVER - RABDI

The Journal of Reform Judaism has asked me to do a
piece on my reactions to Lebanon and to "our" reace
tions to Lebanon. If you spoke on Lebanon over the
holidays or immediately thereafter, I would

iate receiving xeroxes of any of your views which
appeared in the local press. I am writing to an

unscientific, random sampling of congregational

rabbis. On the basis of this material I propose
to analyze not only the approaches taken but the
ideas which motivated them,

You should know that mine will not be a "neutral®
piece. I have a point of view. I was not desply
troubled by the Lebanese invasion although I think
a nunber of serious errors in judgment were made.
However, rest assured that I will make no ad ho-
mimm arguments., I am interested ly in

basis from which we make our mimﬁi?aﬂw? E
what this says of our understanding of Judaiam.

Sincerely,

TSI

Daniel Jeremy Silver




[ he Tém 1 UNIVERSITY CIRCLE AT SILVER PARK + CLEVELAND, OHIO 44106 + 791-7735
BRANCH: 26000 SHAKEE BVD), - BEACHWOOD, OHIG 44122 -+ &N1-32%3

[hi e Noverber 12, 1982

Rabbi Randall M, Falk
Congregation Ghabai Sholom

5015 Harding Rd.
Nashville, Tenn. 37205

Dear Randall:

The Journal of Reform Judaism has asked me to do a
piece on my reactions to Lebanon and to "our" reac—
tions to Lebanon. If you spoke on Lebe ;
holidays or immediately thereafter, I would apprec-
late receiving xeroxes of any of your vie hich
appeared in the local press. I am writing to an
unscientific, random sampling of |

rabbis. On the basis of this material I propose
to analyze not only the approaches taken but the
ideas which motivated them.

You should know that mine will not be a "neutral”
piece. I have a point of view. I was not deeply
troubled by the Lebanese imvasion although I think
a number of serious errors in judgment were made.
m,rmtmeﬂﬂathﬂlmkemﬂm-

mimm arguments, I am interested primarily in the
Mfmmmmmmvmww

what this says of our understanding of Judaism.
Sincerely,

S

Daniel Jeremy Silver
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DANIEL JEREMY SILVER - RAREI
Noverber 12, 1982

Rabbi H. Hirsch Cohen

Director, B'nai Brith Hillel Foundation
University of Connecticut

N. Eagleville Rd,

Storrs, Conn. 06268

Dear Hirsch:

The Journal of Reform Judaism has asked me to do a
piece on my reactions to Lebanon and to "our" reac-
tions to Lebanon. If on Lebanon over the
holidays or immediately ter, I would apprec-
late receiving xercoxes of any of your views which

appeared in the local press. I am writing to an

unscientific, randam sampling of congregational ‘.lé

rabbis. On the basis of this material I propose

bnmmlﬁemtmljrttﬂmmdmtakmhmﬂuqmr
ideas which motivated them,

a number of serious errors in judgment were made.

However, rest assured that I will make no ad ho- %E'Q
minum arguments, I am interested primarily in the

basis from which we make our various judgments and Ner /). £
what this says of our understanding of Judaism.




The Temple -- Nashville, Tennessee
Yom Kippur Morning Sermon
September 27, 1982

Rabbl Randall M. Falk

SPECIAL SERMON ON ISRAEL

Dear Friends,

May | say that, in all humility, you almost heard an excellent sermon this
morning on "Taking Reform Judaism Seriously'. It was a subject that | felt was
of real importance to this congregation, and which perhaps you will hear at
another time. But a very important discussion took place last Tuesday night at
the Board of Trustees meeting of our Temple that changed the pattern for this
morning's sermon. Let me share it with you, because | wish that you all might
have been there to hear this very significant and challenging discussion.

We had been requested, as had the other congregations in this community,
to provide the opportunity for someone to speak to the congregation on behalf
of our Jewish Federation of Nashville and _Bonds for Israel on the necessity
of uuF#EE?HE‘lwure of the great burden being carried by the State of Israel
financially, as well as militarily, and of the great importance of our being
prepared to help shoulder that burden. The Board of Trustees accepted this
request that had come through our President, and debated it for some time.
Everyone felt that certainly we wanted to express, in these difficult and dark
hours, our support, our standing side-by-side, with our brethren 4n Israel.
And yet there was reluctance to break precedent, for we have never had a guest
speaker in our pulpit on the High Holydays, nor have we ever made an appeal for
funds directly or indirectly in these times. And so as the Board debated the
pros and cons of how we should respond to this very important request by
leaders of our community - members, in fact, of our congregation - gradually
it seemed to develop that a compromise was in order, and that the Rabbi be
requested to address the problem that we face together with our brethren in
Israel in these days. And this Is what | propose to do this morning.

There are three basic concerns that | would share with you on this Yom
Kippur. The first concern is one that Is ralsed because of the terrible things
we read In the daily newspapers and hear on the television, day-by-day, about
Israel's responsibility for murder and assassination of so many men, women, and
children = civilians = in the land of Lebanon. Certainly the loss of one life
of any civilian, much less a military person, is of grave concern and deep
sorrow to us. Twwmw
IWWFWWH' | think,
by more than propaganda and hysteria. | want to answer that one first by
sharing with you an "Order of the Day" that was issued by the Israe]l Defense
Force on June 11, 1982, at the time of the beginning of the war in Lebanon.
| offer it, not because It answers all the questions of how Israel has conducted
itself In Lebanon, or because | can claim that this Order was never violated,
but because It Is important to know that it is the view of Israel and its forces,
| and its sense of humanity, which has been too frequently omitted in discussions
by the media of this past-summer's war. This Is the Order from the Israel
Defense Force:




Ypm Kippur Morning Sermon
September 27, 1982 -- Page 2
Rabbi Randall M. Falk

"It is forbidden to fire unless fired upon. It is forbidden, without any
exception, to take booty from any source. Anyone found carrying booty of any
kind will receive the maximum punishment. Do not harm, do not disturb, the

peaceful civilian population. Treat women with respect; they are not to be
molested.

'"You are not to disturb any cultural center, any antiquities, museums,
art galleries, churches, mosques, or sacred places.

"Every war arouses in people lust, hate, contempt for life, and feelings
of vengeance against the enemy. Despite these perfectly natural emotions and
sentiments, you must remember that you are a human being, and as a human being
you must respect other human beings, and uphold all those fundamental val ves
which are the basis for the preservation of our civilization.

""Though you are fighting a vicious enemy that has resorted to terror
against innocent citizens and defenseless women and children, you are not to
engage in any vengeful act against your enemy 1f you take him prisoner.

"Above all, what is most Important is, you must respect the sanctity of
man, even that of your enemy.

""The eyes of the world will be looking at you as you enter there. There
will be reporters, photographers, and television cameras. Whatever you do
will reflect upon the people of Israel. Any act of desecration, taking of booty
or desecration of holy places, mistreating your enemy, will reflect badly upon
the army, and upon the State of Israel.

""Above all, you must remember to value the Jewish tradition that even in
times of war you must remember: ki adam 1'adam hu - that man=to-man, you are
a human being."

The order is followed by a passage from the Book of Joshua in which the
Israelites are called to account by God for taking booty in a battle against Al,
a city-state they had fought. It closes with Joshua's lament: 'What calamity
you have brought upon us:'. So our modern soldiers were.challenged to keep an
ancient covenant of respect for life and property.

Mow | ask you: do you know of any other army, In any era of time, that
has gone into battle with this kind of admonition to cbey the moral precepts of
our heritage? We can be very proud of the fact that, despite all of the horror
pictures what were shown over and over again, it Is a matter of record that, not
only did our men go into the struggle with this kind of Order, but that there is
testimony by many observers that they followed this Order to the best of their
abilities, especially when the enemy was hiding among civilian men and women.  So,
this matter of the moral caliber of Israel is one in which we can take pride, and
with which we can align ourselves with a sense of integrity and honor,
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The second concern that | would share with you I8 a matter of self-interest,
because more than once | have heard American Jews here and elsewhere say: How {
can the 5t 1d Jewry] How can they so conduct HL

™ ves that they turn the wo alnst us? The Increase of anti-Semitism
w?TT‘BE'IFEEEF?EE;hﬁi-?F:v continue to defy world opinion and to prosecute a war
that they felt was necessary.

\
Let me hasten to assure you that the actions of Israel, whether we agree

or disagree with all or part of them in EHTE‘H!T‘Tn-tEh:nuﬁ,_Ellj not increase
angé;gggiﬂiim. It may give anti-Semites what we call in Hebrew a "pitchon-peh' -
an “excuse' for letting out their vile filth, their declarations of hatred
against Jews. But it will not be the cause. Anti-Semites and those who, for
whatever reasons, oppose the existence of Israel or of Jews, will simply have
found another excuse to hate us and our brothers in the Middle East. When the
Soviet Union's Breznev condemns lsrael for atrocities, | wonder if the world
stops to ask itself: what has happened in Afghanistan and in Poland in recent
months? How does Breznev have the audacity to condemn Israel for three hundred
dying at the hands of Christians in Lebanese camps, when thousands continue to
die at the hands of communist soldiers in Afghanistan and in Poland? While

two wrongs never make a right, it seems to me that it is the greatest hypocrisy
for Breznev to sit in judgment on lsrael. And what about those who dare compare~
the Christian phalangists' murder of three-hundred Muslims, without resistance
from the Israel army, to Babi Yar, where not three hundred, but two-hundred
thousand Jews died at the hands of the MNazis while the Russian army stood by.

Equal ly disheartening was one of the saddest occurrences that took place
this season: the Roman Catholic Pope's embrace of the P.L.0. leader, Arafat,
the terrorist who could only besmirch the Pope's exalted role as a respected
religious leader in this world. How must the survivors of Arafat's massacre
of Maronite Christians feel when they see the plicture of the Pope embracing
their loved one's murderer? How can a Pope justify urging lsrael to come to
terms with terrorists, that lsrael and the P,L.0, should recognize each other,
after thirty-four years of the Vatican's steadfast refusal to follow the example
of almost every other civilized nation in recognizing the 5tate of Israel? How
dare the Pope stand and encourage Arafat to make peace when he has yet to accept
the existence of the State of Israel? The cartoon in the Nashville Banner the
other evening told it all when it showed the Pope, at the conclusion of an
embrace with Arafat, being told by Arafat, "l feel so much cleaner now that we
have come together', and the Pope's white robe is splattered with the filth
from the bloody hands of the terrorist leader,

| do not want to leave you, though, with the feeling that all of those
whom we thought were friends or allies have deserted us In these difficult hours.
There are Christian friends, and there are scores of them, who have remained
steadfast in their support of Ilsrael and world Jewry, even though they, as we,
may disagree with aspects of Israel's participation in this war.
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| want to share with you a letter, a letter that was sent to the Rabbis of
the three congreations in Nashville, by a man whom | think is the personification
of the true Christian gentleman. This is a letter written by Professor Walter
Harrelson of the Vanderbilt Divinity School. It is one of a number of letters of
support we have received during these Holydays. This one, | think, summarizes

so beautifully what many Christian friends are thinking and feeling with us in
these times. He writes:

""Dear Colleagues and Friends:

'""| am taking the liberty of writing to all three of you on this Holiday

season o express to you and to your congregations my special greetings on this
New Year's Day.

"You and the members of your congregation must feel the sting of abuse laid
upon the Jewish people and the State of Israel these days by persons who, whether
in ignorance or in malice, use the horrors "done in Beirut to justify that abuse.

""Many of us know better than that and feel humiliation that such atrocities
would be used by people to lay blame upon ghe Jewish people or upon Israel. |If
mistakes and miscalculations were made -- and that does seem to me to have been
the case == the atrocities were committed by Christians inflamed with violence
and mad to seize the opportunities to take vengeance.

"| know that you and the congregations you serve are weighed down by arief
over the killings in Beirut as are many others. We live in times of desperate
evil, but our God will not permit us to fall utterly into despair or to fail to
pursue justice and peace and renewal of life.

"Pray for us Christians, as we pray for you and the Jewish people at this
holy season.

"Faithfully yours, Walter Harrelson',

In these difficult and trying days, it is good to be reminded that there
are friends, as there have always been, in the Christian world, who will stand
side~by=side with us to face the darkness and to move on, we pray, to a better day.

Mow my third and final concern is with Israel itself, and especially with
its government. Here | see no reason to remain silent. There is every regson

f tht A-FIHH -iE = s L L1 LIE] il & L L] 5 [} 1y STy mjnju]=k dt_ﬂ
the rece sctions of their government. | have feared and cpposed Henachem
Feplin Since the day o s election as Prime Minister. He Is neither a man of
eace, nor one who can _yunde and and & ecessity of regarding Israel as

part of a world brotherhood. | want to support three courageous editors
ufq%EFEET'!‘mIIEr'nEnﬁpapurs. one of whom is a former student and a cherished
friend of mine. | wish everyone of you had seen them on television last Tuesday
night on A.B.C.'s "Night Line'" when, one by one, even the one whose newspaper
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had been a supporter of Begin and his government, came forth and condemned the
Israell army's action in Belrut and in the camps. One called for Begin's
resignation. | want to support 400,000 Israeli men and women who marched in
Tel Aviv this past weekend, protesters against their government's actions,

urging that Israel's troops leave Lebanon immediately. hff,fff

| want to send word that American Jews are proud of the democratic spirit
in the State of Israel that allows protest and disagreement in times like these.
What other country can you imagine in the Middle East, or the Far East, or In
South America, or in almost any corner of this globe, that would allow the kind
of democratic dissent that occurs in Israel today? With all my heart and all my
strength, | want to support the people of lIsrael and undergird their sense of
commitment to the ideal of democracy. Even though | condemn, and sometimes
bitterly, the actions of the present government in the State of Israel, | do so
with no less conviction than | oppose many of the policies of the present
administration in the United States of America. W4hen/l oppose President Reagan's
internal policy and his foreign policy in so many aréas, not for one moment in

that opposition do | even ithdrawing my support nation.
And when | disagrée with Begin and his a on, by the same token, not

for one moment would | consider withdrawing my support from the great State of
Israel.

This, | think, is the most Important message that | have for you today:
We have no excuse, despite our disagreements, for withholding support from our
beleaguered brothers. On the contrary, they need us, as they never did before,
in the political arena and with our financial backing to undergird this great
democracy. There Iis no excuse, even in our shame over what occurred in the
camps of Lebanon, for weakening our strong ties with our brothers in Israel.
Israel's very existence has given world Jewry a greater sense of dignity and
pride than we have ever known in modern history.

| want to close with some paragraphs of a statement that was issued by the
President of the Association of Reform Zionists of America, Rabbli Roland
Gittelschn. Many of you are members of ARZA, and many more of you should be,
because Reform Jews stand firmly and fully in support of lIsrael. We have roots
that we intend to expand and to deepen in Israel as the years go by. We were
the first of the major branches of Judaism outside of Israel, to establish
our own secondary school, the Leo Baeck School in Haifa. We were the first of
the major branches of Judaism in America to establish a branch of our seminary
in Jerusalem. And we are among the vanguard who continue day-by-day to try
to break down the intra-religious bigotry and the barriers that the ultra-
Orthodox insist on maintaining. | want you to hear what Rabbi Gittelschn
wrote; and with this, | would conclude:
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"My Jewish heritage compels me to state that military force can never be :tbh
more than a means to a larger and more important end. When the means are
mistaken for ends, nelther democrary nor decency nor Judaism can survive,
Unbridied militarism, an insatiable appetite for more territory, an obsessive
search for absolute physical security - these always have yielded and always

will yield catastrophe. This is true In the evil competition among the super
powers of the world. It is no less true in the more precarious and fragile
circumstances prevailing in the Middle East. Our sages said It well: 'The

sword comes into the world because of justice being delayed, because of justice
being perverted, and because of those who render wrongq decisions'.

"Military strength, divorced from an incessant search for justice, >
inevitably becomes cancerous. Our own Jewish history provides an Instructiv

and frightening paradigm. The military strength of the Maccabees restored to
the Jewish commonwealth of that time a political and religious freedom. It

most probably could not have been achieved by any other means. But, in
subsequent generations, the Hasmonean descendants of the Maccabees -- confusing
means with ends, obsessed with their physical power, blinded to the moral
dictates of their heritage -- caused their State to decay and collapse. We must
not = | repeat - must not permit anything like that to happen ever again.

"I do not know who first said that Israel must be a Jewish State, not
merely a State for Jews, but those words must be indelibly Inscribed on our
minds and hearts. Israel, of course, cannot survive without military strength,
but neither will it survive if it contemns the moral teachings of Judaism. This
means = explicitly, specifically, perhaps even painfully - that Israel must be
concerned with the welfare and needs of all peoples, not just of Jews. While
Israel itself as a State must be the final judge of Its own security needs, It
must also give decent respect to the views of others, and especially of its
stalwart friends in these United States. Israel must be ready to accept some
degree of territorial compromise in Judea, Samarla, and Gaza for the sake of
peace and with guarantees adequate to insure that peace.

"I have said nothing here that has not been said more forcefully and
eloquently by Israelis themselves, indeed, by the very founders of modern Zionism.
We Reform Jews are determined to protect and defend lsrael in every way we can,
to protect and defend it against the enemies from both outside and within the
State. We believe, with Theodore Herzl, that the ravival of a Jewish State Is
inextricably bound up with the revival of Judaism. We affirm, with David Ben-
Gurion, that Israel will finally be judged, not by its military prowess, but by
its mral worth. We endorse the prophetic insistence that Israel must always
be 'a light unto the nations', and we pledge our full energy and comml tment
to that noble and spiritual ideal."

To all of this, we can say together, "Amen''.
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I. Introduction

A. As our celebration of Rosh Ha Shanah drew

to a close, word from south of Beirut began to
FIRsT THAY LWA% 4 TG 4vd Abel
inundate ua:ﬁ the flood of pictures and

WOrds is -sew unrelenting.
2\
&'ﬁﬁ C L 1 A terrible massacre of s
. ome sixteen
ﬁlufvlj'ht U s Betean D s HE0AT

hundred -Lm:en-e men, women, and
children had occured,
" 2. The site was two Refugee camps,S48€4 dun
.-:,Jr_-:fﬂu.lﬁ"i L e
BhThE ruthless killers, who inflicted
this wanton bluﬂdhath.,:er Falangists

who call themselves Christians;

their murdered victims were Moslems. WJC
Tk .

Maaplad Feoll
4. MApparently the decision was made

somewhera al-:-nghIs:aeli Army chain of

: ¥ command that it would be permissible
v . #qo THE ClmFS,
fl'..- N L™ i to allow the Palangists i: to rout out some |
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N bﬁfﬁ r_{'-— i PLG, allegedly languishing 4n THatC . |
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2. After 36 hours of this terrible
Frw ey
slaughter, Israeli Forces moved in to
stop this cold blooded murder.
6. "Ehasa are the facts--the rest of the
tale of horror remains subject to
spaculation.
Ts H{B are left with many unanswered questions;

W T R T Fute TrtwTW To crisiied .
ﬂﬂil-nwhil&, we are sick at heart

and sorely afraid.
“Trhalts 40 flatr!
B. & conflict of instincts within me s LEER, .
1. ‘ap-uciall:.r during the High Holy Days,
I usually refrain from dealing directly
A
and specifically Hithﬁ particularly

sensitive , contamporary mattens.

a—Reeh-Ha _Shanab and Yom Kippur
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Ta M ATE

stoutdTEIp, you to search yoUr souts,
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e e S T had decided not

Sl T
to foous attention on the askker of

Israel and Lebanon except in the most

Fertraovr-THC TR AT

indirect ways as I prepared outlines
from which I Hnnteﬂ to_talk to you D i
THIT DAYS JF Al

Cs !iut, events of the last few days have

convinced me to alter my course. Tonight,

good conscience and a heavy heart compel

me to share my views with you--openly,
candidly, and honestly. I have a feeling
that to do otherwise would be an act of
cowardice and a turning away from ujral
LBLows 81Ty, ¥
. j}l essence, I want to talk about what I
expect of Israel and what She should
axpact of us.
" 1. I speak out of concern for those who
live there, most especially because

of my daughter, Shira, and her son, Hadar,
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a. iinma in—hf-n no more than six

miles south of Lebanon, I have a

o vested interest in what preceded

Israel's June 6th incursion ok=hAelk

medghboarts tusf and what has transpired

4

since then.

Faansr,

b.‘l am convinced that the fate of

today's Israelis is tied tightly
oty ool TH U-5. pv

to the future of Jew:* the world overg

Aeso,

2. .1 speak out of concern for Israel as

i a part of a Family of Hations.
a. H‘-er peril puts the world at risk,
bacause of the machinations of the
United States, the Soviet Union,
and the oil-rich Arab states of the
Middle East.

b. l'u:rr promise could have a great

influence on the entire Third World,

which needs to find the bsashotrErtoe]

means to escape from the chains of

poverty, hunger, and disﬂlﬂa--fm /3

Ho DoudT THAT

5 lsrael holds the keys.
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II. e ﬁmnfllct Between Reality and Idealism

"' Ianeliuas expected to be different

=l

Faam 1T S

Itu earliest Zionist pioneers came |
to Palestine to found a State unlike
any other. Tehs vt Mrssrodd pids 7o
a. fulfillemyg the search for a i

way to return to nature and

the soil.

1o
b. reclaimbs Judaism's homeland

and its language.

t'ﬂutnﬁ s AFTOL

ﬂ-ising out of nﬂ.ﬁhﬂﬂ ﬂ*ﬂarld
War II, Israsl was destinad not
just to be a refuge for the world's
homeless Jews, but its very

axistence was to re—awaken the

corporate spirit of World Jewry.

3..1'harn was to be a universal benefit

to Israel's birth. "The world will
be freer by our liberty, richer by
our wealth, greater by our

greatness.’ (Herzl)
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Fnr most of its 34 :.rﬂﬂrs, the, struggle
BrupsT HATeFAL Add

to ﬂurvlvthhaj played havnc with Israel's

dreams and wvisions.
l*xt.il this year, four major wars and an

on-going war of attrition forced Her
to be an armed camp.
Fo
a. militarism and pragmtiumﬁ_mpede Sor

pProgress.

1. there has been the absclute
O

necessity of r&maln;ng a mighty

Mict oty £A5Ts w0,

THuS,

2. we there was the structuring of
an economy, £o fund a large, finely
equipped military force,
b. this left little opportunity for
the idealism of the pioneering
Zionists to come to the fore as a
fundamental philosophy of this

reborn nation.

2. But, look at the terrible price that

Israel has had to pay. Its moral fibre
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is rotting away.
I HaS

4. & staggering inflation rate
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b. A 2N increasing number of emigrants
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€. 4a dramatic decrease in immigration
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unragt

®. charges of immoral behavior abound
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Jews elsewhere,and many within it
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Israel's relat; with other

nations couldn't be worsae

(T i
a.  minimal rapport with Egypt, which

Put its life on the line to prove
that more can be gained at the

conference table than on the field

of battle.

) "'ﬂ?lﬂjm Foousdey

to take the initiative-
after Camp David-to see if there could

tm-a.rucunciliatiun with Jordan,

Lebanon, and Syria--its other




immediate neighbors.
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HAT Hhie S

arrors committed since the invasion of
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1. j. minimal thrust wee appropriate.
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b. Midding the world of a global

academy for murderers and a massive
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2. 'ﬂm insanity 'Hhil'.!h has subsequently
tra.na:p.i.raﬂIM INEL “'h“b gt

a. the brutal destruction of

g ities and the taking of lives--
Jfonets ”
s hardly different than the actions
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few years.
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harr:lani,m; world opinion in faver

of the homeless Palestinians and
against Israel and, by reason of
linkage, against World Jewry.

#:!.hﬂ- ‘s Hi‘lﬁ-h_br_'j?
€. Attemptimm to police Beirut and

ow
its environs u&ﬂiﬁy-ﬁi—u

warring factions in Lebanon &e—seb
owh—gf—irawd—omd to bring on a
storm of brutality that is totally

inexcusable.

M -ﬂ s Me Mmmmﬂﬁéuﬁh

arefusing to authorize an

Tl P A
independent inguiry so as to fix

THIS 3 & EXBMALE JE His AAoetelT STuddods.
the blamej, Those who are at L

fault must be punished.

. "rt'm only solutions that I consider essential gt
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major parties hwith Prasident Itzchak

Navon serving as Prime Minister.

Hée HoOHots SuT To

n.rﬂmﬂ Ay oF 1 TS MEY
to determine if Sewwwists

wara culpable vis a vis the massacres.
1. AMWLT

hdeclm a total cessation in the

establishment of West Bank settlements

and aimultnnaaunlgiﬂ‘"nﬁm rable authority
htﬂ-ml'.ﬁvﬁr:m;i
demerebieally dlected non-Jewish

i

to

Israeli leaders in those communities

f LSO e
in which non-Jewish Palestinians live,

/S T~ TiNE TE

ﬁutilize the multi-national force to

LT
police Beirut ué:o- Israel widd PULLI NG

pilds its army well to the south of
Y TAT

this area, and = ready to leave

F
Lebanon immediately when .syrii iﬁ P

‘fj fnmad‘h:.r the intermational mit?ﬁ
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6.

to move out of Lebanon, too.
Sedoull,
ke the initiative to get the newly
established Lebanese government,

plus those of Jordan and Syria, to
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the conference table with the o
1o
United States function¥ay as the
facilitator so as to broaden the
scope of the Camp David Accords.
Svlou v\

7. ttempt to reverse world opinion by

making amends with African nations
IT3
who could use #ee technical skills
as they attempt to prepare for life
in the 21lst century.
E. What are we to do and not do?

THE . .
l. Alﬂays distinguishing hul:wnn‘uraell ARrLe

and any particular sitting govern- ;
I

Dt
ment, I am opposed to punishing thes STt

A
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a. Hunias raised by our Jewish

Federation Council a-;siﬂt a hostE =™~
iStec-'s

ufﬂhuulth. education, and welfare
agencies and institutions. They
sorely nead our support.
b. T.;n Israel Bonds Organization
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provides capital for the nation's
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economic development. We negd
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Mﬂﬂua Towel ofat Sufaec.

€. ARZA renders assistance to Reform

Judaism's programs and projects

A4 Aoforte Tk

thera. Heﬂhn‘l.rﬂ A responsibility

to give aid,

d. I'm sure that ¥ou can cite other

groups which warrant ou
Cpityf

arord of caution is to be sure

I asgsistancew

that none of them stands in the

way of either the Reform or
SADd Sy
Conservative :
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the World Jewish Congress, the
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2. I believe that when # Israeli

government takes a step which we consider

to be an erroneous cne, we should ﬂ'ﬁﬂhf
be critical.
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O /4 AL Tow ot
s Silence maptees interpreted 4.1 Sewid

as approval.
have the means to make our
voices heard through the organized

Jewish community and as indiv-

¥
iduals communicating Mﬁl‘

the Consul General Mere
Ol To IStad

- 8 ﬂlﬂynlty‘dnﬁs not reguire us to

be deaf and blind. To the

Fram
contrary, because of our ties

'..w'f-
with Israel, our viewsg an-thhu heard.

. ﬁeg&rﬂing such criticism voiced in

w1 T THose™ ddo Oaurinn
public, I dinagre;;thut to speak out

is traitorous, that cur comments MY
provide sustenance for Israel's
enemies. However, I certainly

think that our words should be
carefully chosen and that we must
know all the facts bafore we

go public.
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. iEvun in the midst afﬁ;ruuhlad times,

our regularly going on tour to Israel

: Suid
f, is a sign of our mtarﬁ:tj-ni support-

v iz priceless,
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€. I know of no bettar way to shore
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4. In like measure, I hﬂliuﬂnﬁl must

be ardent in our defense of Israel

when She is being victimized.

a. terrorist attacks on Her soil
or against Her representatives

in foreign lands require our

cries of outrage, and our
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soliciting similar responses it M .

from our non-Jewish friesndsgF cition Tt
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'nmnmries" plus slanted news stories

ﬁa&'H ISAAD-
t distort and hit A..bElw the

h-alt.'nuu&.tu be wvigorously
challenged.
C. hurtful statements or activities
by Churchmen and others demand our
mounting a campaign in which we Coeste
f- voice our indignation, M.’
d. ‘dminiatrutinn and Congressional
efforts to weaken Israesl or to put

Sooat P AR DMLy
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B Ia other words, we are bound by

our belief, our history, and by
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this partnership is an ever-active
oney it suffers when we are passive,
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aquiescent, o wehin) SWlv™ 29 LED Mo

NSNS Tive LavdDets Libhede
i e i) P Ry B> Debalteous. f




B T — -

; ":"""

=16~

LII. Conclusion
A. Israel has the means to turn today's
trauma into tomorrow's triumph. We have
2 responsibility to play a role as "Lovers
of Zion".
. It iz long past due for Israsl's govern-
ment to start anew, f:rr our government
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D. t was David ben Gurion whe wrota :

"The State of Israel will pProve itself

not by material wealth, not by military

might nor by technical achievement, but

by its moral character and its high

human values. ™ |
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and ultimately for the good of all humanity,
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Eve of Rosh Hashana 5743 "The Poisoned Land™

by Rabbi Albert Friedlander

MY DEAR FRIENDS: The last day of Ellul has ended. These are the opening mements
of the first of Tishri, of the year 5 7 4 3. But these last days of the old year have
been filled with a bitter harvest, the product of the violence which has been planted
within our society, which has poisoned the world in whieh we live. In Rome, the
Vatican has welcomed the leader of world-wide terrorism. The Pope has been shown
standing next to Mr Arafat - the man who has just gained great advantage from the
murder of Mr Bashir Gemayel, the President-elect of the Lebanon. At the very least,
there is a lack of sensitivity and of understanding in that Papal action which has caused
much damage to the quest for peace. And, with Mr Gemayel murdered, the banked
fires of the Lebanon have flared up again, and we can only hope and pray that the
frail cease-fire will hold and that new violence will not erupt in that tortured land.

The last moments of the old year have been filled with other pain and grief.
Planes have fallen from the skies. Brave men dedicated to saving lives have been lost
at sea. And a fairy tale has had an unhappy ending. The death of Princess Grace of
Monaco is more that an unfortunate driving accident. In our world, we need dreams,
legends, fairy tales. Grace Kelly supplied us with such a story: the actress who became
a princess, who served her people, was loved by them, and who gave us the assurance
that beauty does have meaning and purpose In our world. In our time, the acting
profession has supplied us with political leaders: Greece, The Argentine - and elsewhere.
But there was something special about Princess Grace of Monaco - and we shall miss
the flame that was quenched in the last days of the dying year. Truly, this last week
has been a bitter harvest.

There is a rabbinje story which tells of a time of bitter harvest: ONCE,
there was a fair land, isolated from the rest of the world. It was surrounded
by high mountains, and the mountain passes were often closed for decades,
filled with snow and ice. The land was dependent upon itself. But the
harvests were rich, and the people were kind to each other. They were
happy, and their culture flourished.

The time came when the counsellors of the king came to him with
anguish and distress. "We are destroyed!™ they said. "Somehow, a poison
has sprung up within our produce. No one will be able to eat the food of
our land without becoming mad. But il we do not eat the food, we shall die."

The king withdrew into his chamber and pondered deeply upon the
matter. Then, he called the wisest of the counsellors into his room. "We
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must all eat the food, else we shall die," said the king. "Therefore, we
shall go mad. But you must eat less than all the rest, and must use what
is left of the old food. And, each day, you must go through the land, to
the palace and to the villages. You must tell all of us, day after day,
without fail: "Remember that you are mad! Remember that you are mad!"

"Remember that you are mad" - we are mad, and live in & world which poisons
us each day. We are poisoned by a madness endemic in our society whieh can no
longer believe in itself, in its institutions, and in God. It is & world whieh rushes from
one madness to the next, a world which has grown so insecure that it prefers to believe
the worst of human beings, and is no longer able to give trust and confidence to anyone.
The Lebanon is only one example of many. Without judging all aspects of this conflict,
without justifying the mad militarism of Sharon and Begin, we can and must say to
one another that WE are mad if we join the multitude who blindly condemn Israel and
see jt as the cause of all the suffering in the Lebanon.

When all the television ecameras of the world brought us pictures of destroyed
buildings, few pointed out that many of those buildings were destroyed in the course
of the last seven years by the PLO and the Syrians. When the casualty lists rose above
the number of inhabitants in a city, few bothered to correct the figures once the truth
was known. Why? Our concern tonight has to go beyond the Lebanon, has to ask
WHY THIS MAD AND POISONED WORLD WANTED TO BELIEVE EVERY POSSIBLE
EVIL. ABOUT ISRAEL AND ABOUT THE JEWISH PEOPLE. Let me put it simply: the
poison of antisemitism - that long-lived madness - continues to be part of the atmosphere
around us. It does notl dominate the outside world. We must not see an antisemite
in every critic of Israel. But the current situation has made it possible for antisemitism
to become respectable again - to say 'Israeli' and mean 'Jew', to condemn out of
hatred and not out of knowledge. We must not be infected by that illness. It is s0 easy
to conform, to mouth the same eritiecism and thus remove ourselves from it, to mimic
madness and then to aequire it. But there is basie prineiple to Jewish life; "Al tifrosh
min ha-tzibur - do not separate yourself from your community!™ It applies here. In
these days of penitence, we can acknowledge wrongs that were done by our community
- mistakes of judgment and false use of force - but we cannot separate ourselves from
this. But we will not let hate-mongers exalt terrorists at the expense of those who
reacted against the terror. Nor will we let good people - the Pope - distort reality at
the expense of truth. And we will not go mad. We will not hate ourselves. We will

not hate our neighbours. Our concern for the suffering will contiuue
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to reach out to the Lebanese and to Palestinians in the year ahead of us. And it will

be built upon our love for Israel, upon our knowledge that the only security for that
embattled land is built upon true peace with its neighbours,

"The harvest is poisoned and the people sicken and grow mad...."

The great madness of our time is lack of faith and many of us are afflicted by
it. How did it happen? Our century is one of faith and belief in materialism. In
the aequisitive society, humans surrounded themselves with the spoils of economie
warfare, made them ‘their fences, ther protection, their delight and their hope for the
future. And this vast structure came erashing down upon us. It didn't happen suddenly
- the end of an economic miracle, an unpredicted recession, a sudden loss of wealth.
No. Over the course of decades, meaning has seeped out of the structure of materialism
Our children discovered that there were no real values in a system where corporations
mattered more that individuals, where every thing and every person had a price. And
we ourselves view all aspects of our society and of our culture and discover the sickness
slowly coming to the fore. In other cultures, the stage was the place for religion, and
the theatre explored the meaning and purpose of its community. Now, with the extension
of television into a constellation of satellites filling the sky and purveying material
goods and pornographie nightmares, the dramas of our day spend less time in the pursuit
of meaning and more in the tearing down of fellow human beings. Perhaps we need
this caustic surgery. Certainly, there are moments when the media are mindful of the
moral obligations. In the last two nights, the programme on the gathering of the
survivors and on 'Auschwitz and the Allies' addressed the conscience of the world. But
how many watched without turning away? These days, the world wants to be entertained;
it does not want instruction. And all the visions of destruction only confirmed most
in their attitude that they did not want to listen - just as their parents had refused
to listen to Auschwitz.

We are mad to accept this pattern of unreason, to substitute a disintegrating
faith in material things for the tradition which cealls us together at this season.
Secularism, in all its weak innocence, has had its day. A generation earlier, William
Butler Yeats spoke of the decay of our culture

"Things fall apart; the centre eannot hold;

Mere anarchy is locsed upon the waorld,

The blood dimmed tide is loosed, and everywhere
The ceremony of innocence is drowned.”
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If only our artists would at least ask the guestions of our time! But much
of art and literature has lost its way, has created its own rules, its small and limited
systems, and hides in them while the blood dimmed tide washes the shores of our world.

There are those who would substitute science for religion, eonfronting religious
fundamentalists who would turn religion into seience. Both actions are part of the
sickness of our time. They betray an ignorance of science and of religion. From the
early days of the Einstien to the scholars of our time, science has begun to explore
the organic nature of a universe which contains humanity and God as part of that
nature. The 'unified field theory' approaches the Sh'ma as a statement about the
nature of the Universe; religion and science both describe reality as a munified whole.
In that oneness, we find elements of change, mind, creative freedom, and cosmie
purpose. The contingency of God builds upon human freedom. And in our declaration
that God is a personal God we come to confront the nature of human suffering, the
knowledge that we will never finish our journey, that so much of our potential will
remain unfulfilled. But in our declaration of the personal God we also move away
from the sickness of our time which denies God, denies human freedom, denies meaning
and purpose within our lives.

A few moments ago, we prayed as a congregation:

B e AN S{q "'11.35‘ ?ﬁ'?; ;P‘“E:’ﬂ \J ;':E:..
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"Our God who art in heaven remember thy covenant and forget us not!™

But if we forget God, shall we be remembered? [n these prayers of the machsor, our
prayerbook for the festival of memorial, we asserted a faith which has brought us and
our ancestors through valleys of darkness and to the mountain tops of faith. Let our
hearts listen to the words of our mouth. Let our minds be aware of the consequence
of actions, of justice which must be realized within the context of human freedom.
The philosopher Alfred North Whitehead asserts the role of God as the supreme creativity
which inspires creative action and thus brings humanity closer to the Divine. In that
relationship, the justice and judgment which are the basic themes of Rosh Hashana are
paramount. Whitehead writes:
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"The consequent nature of God is his judgment on the world. He saves
the world as it passes into the immediacy of his own life. It iz the
judgment of a tenderness which loses nothing that can be saved, It is also

the judgment of a wisdom which uses what in the temporal world is mere
wreckage.”

The wreckage of the world in which we live, the flawed madness of lives which cannot
find meaning by the standards of the market-place - these come to endure and begin

to flower when they are linked with the religious vision. On this night, and in the
day ahead, let us begin to believe.

IL

We are back at our starting place, listening to the tale of a poisoned harvest,
seeing it in the reality of death in the Lebanon and in papal fallability. Aececording to
our story, the wise man survived and did nﬁt become mad because he had eaten of the
old harvest, stored from earlier days. Our ancient store is found in our prayerbooks,
in the traditions of the past, the institutions of the present. It is found in our
experiences, in our life and its affirmations of Judaism. Tonight, we ean resolve to
separate ourselves from the madness which affects this world, from the poison that
has set human beings against one another. "You are mad" is what we must say to a
world which has not yet unlearned antisematism. "You are mad to place the anguish
and pain caused by the three armies which invaded the Lebanon upon one people!™
"You are mad to worship power and material gain in a world which needs the assurance
of Avinu Malkenu, of God as the source of justice! " You are mad to hate when you
must learn to love!”™ "0 world, you are mad!"

One of the survivors of Auschwitz told us how she enabled others to survive.
"I told them stories” she said. "And the stories had happy endings." MNot all stories
end that way; but the story of our life has only begun. This is the evening of the first
day of the New Year. It is the time when we chose life over death, sanity over
madness, love instead of hate. That wise man in the story was not always right. He
must have been mad at times; and so are we. But if we help each other in the year
ahead, if we care for each other, if we show concern =

the New Year can be a year of blessing,
and we may be inscribed for a year of peace:

L'SHANA TOVA TIKATEVU!

AMEN
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by Rabbi Albert Friedlander

We have listened to the sound of the Shofar - and now we know that the New
Year is truly part of our life. More than prayers, meditations, and explanations of
Rosh Hashana, it is the t'keeah, sh'varim, t'ruah, of the ram's horn which cuts through

our confusions and reminds us that we are the people Israel assembled in worship before
the throne of judgment. The shofar ealls us to order. It reminds us of past sacrifices
- of the very ram sacrificed in place of Isaac on that ancient mountain top. For it is
In the mystery of the binding of Isaac that we find the innermost meaning of this day.
Each year, we peel away another level of meaning - and so much more is left. How
can we live in a world where children may be sacrificed? Where parents die alone?
Where our brothers die of thirst in the wilderness?

There is a rabbinie re-telling of the Akedah - the Binding of Isame - in which
the dimensions of our problem come into view:

"Dark and hidden was Abraham's way to Mt Moriesh. He went to
sacrifiee his son, to hear the word of God and to fulfill it. The devil, in
his dark coat of invisibility, stood at every cross-road and whispered to
Isaac: 'Your father wants to murder you! Attack! Defend yourself” But
Isaac and Abraham were wrapped in their garment of EMUNA, were united
bu confidence and faith. Hand in hand, they walked on together, unto the
mountain, towards a God who did not want human sacrifice, towards God
who sent them back into the land of the living.

Dark and hidden was alsc the way of the devil. When he did not
succeed in destroying the trust between father and son, he made his way
to Sarah. She was alone in the house, waiting for husband and son. The
devil came to Hebron on the third day, when Abraham and the unbound
Isaac were already on their way home to Sarah. 'Sarah! moaned the devil,
'do you know what happened? Do you know why the two left you? You
must have guessed - Abraham wanted to kill your son! And he did it. The
knife entered into the heart, the body went up in flames. Now he is

coming back. He will be here almost at once, the urn with your son's ashes
in his hand!™

Dark and hidden was the way of Sarah. She entered the way of
suffering and died in anguish. The Bible confirms this with the text:
"sarah died in Hebron, and Abraham came to mourn for her.."

That is the way Rabbi Tanchuma tells the story. He knew that there
is no passage through the night, no encounter (with??) the devil, where
death does not demand its sacrifices. The Akedah, the Testing of Abraham,
demands them.

"Who died?" "The ram" says the Bible.

'Fﬂﬂ'ﬂl"
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"Isaac" whispered the devil.

"The parents" taught Rabbi Tanchuma.
"Ishmael™ says Mohammed.

"God" taught Saul of Tarsus.

But which answer shall we give this morning?

It should be clear to us that all of the answers are part of the Jewish tradition,
to be explored by us. But in a curious way, the answer by the Koran - that it was
Ishmael who was Killed - must take precedence on this day. We are directed towards it
by the Anguish of the Lebanon, by the Israeli troops again occupying Beirut. But we
may also remind ourselves that in all traditional synagogues this morning the reading
is not the Binding of Isaac - that is tomorrow's text. Today, the chapter read from
the Torah is Genesis 21. Abraham sends Hagar and Ishmael into the desert. It is the
same story: Ishmael would have died of thirst - but an angel of the Lord brings
salvation at the last moment. The blessing which comes to Abraham and Isaac on Mt.
Moriah also comes to Hagar and Ishmael in the wilderness: Ishmael will be the ancestor
of a great and numerous people. Through Ishmael, Abraham becomes the founding
father of the Arab nations. And the descendents of Ishmael and Isaae, Arabs and Jews,
are conscious of being brothers as they wrestle with one another through the ages,
down to our times.

We may well talk about the sacrifice of Ishmael this morning. Last night, we
stressed our love for Israel, our concern for its security, which must in the end be
established upon peace between Israel and its neighbours. Our compassions for the
Lebanese and the Palestinians rises out of this love, out of this knowledge that Ishmae)
and Isaac are brothers. Both brothers were abandoned by their neighbours. It was the
cllous disregard for the suffering of the Palestinians by their Arab neighbours which led
to the refugee problem. More: the refugees were created as a political tool by their
Arab brethren in a eynical exercise designed to destroy the new state of Israel. And
Israel these days also stands alone and isolated. A few days ago, Elie Wiesel said in
New York: "we are so utterly alone these days - we feel totally abandoned™ And
nevertheless, an article of his, published in the Jewish Chronicle, drew attention to
the fact that the Israeli Ministry of Health had offered free medical care to sll the
Lehunm wounded - but, of course, the offer went unnoticed by the world press, Wiesel
also said;
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"In truth, throughout the world Jews feel the need to do something lor the
Lebanese civilian population. They have a feeling of responsibility for what
has happened." and he continued "we cught to mobilize our resources and
our efforts. Let our physicians take care of the sick: let our instructors
go out there to teach in the schools; let our philanthropists help to rebuild
the houses, the hearths that have benen destroyed. As Jews, as human
beings, we ought to see this as our first priority. Let us do this with
Israel, and for Israel.”

We are so often confused these days in regard to Israel. Phalanxes of the
traditional rabbinate have marched through newspaper columns proclaiming their 100%
support of Mr Begin's policies. I find this strange and somewhat revolting - not least
because I do not see the rabbinate blessed with particular political knowledge. Most
of the American leadership, including the Conference of Presidents, have come out in
favour of certain aspects of President Reagan's plan. It does seem elear to me that
the free democracy operating in Israel permits the espousal of different political
solutions - and that Jews all over the world can exercise the same rights and disagree
with Mr Begin's military solutions. Where we can all agree is upon the need for
humanitarian action. The Binding of Ishmael - the suffering of our fellow human beings
- must be part of our Rosh Hashana meditation.

According to the Mishna,

"The world is judged at four seasons: at Passover, in regard to grain; on
the Feast of Weeks, in regard to the fruit of the tree; on Rosh Hashana,
all the inhabitants of the world file before God. As it is said: He that
fashioneth the hearts of them all, that considereth all their doings (Ps.
33:15). On the Feast of Succot, the world is judged in regard to rain..'

Our hearts and our doings are examined today; but the matter does not end there.
The world goes on, blessings of [ood, of fruit are part of every festival, and we are
judged on the manner of our sharing it with others. Here, in this congregation, we
must make a major effort to bind up the wounds of Ishmael, to give beyond our
abundance. The Ten Days of Penitence are followed by Sueecot, by the rejoicing in
the harvest., It is a time of sharing, and it is the season when we complete our
penitence. Forgive a side remark, but, in the confessing of our sins, I often reflect
upon Succot when so few of our members contribute to the fruits and decorations of
our succah - and now I would make it the symbol of our generosity to the Lebanon and
to Israel! Yet | also know that these Days of Penitence agre a time of turning, of
ehange and of growth. The mystery of the Akedah must send us out into the world
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to help those in need - and it will also bring us back into our eommunity to repair
the breaches, to rebuild the sanctuary from which we draw our strengh.

Who died on that mountain top? The parents, said Rabbi Tanchuma. And there
are many ways of entering into that saying. Last Thursday night, the showing of
"Auschwitz and the Allies" on television reminded the world of an Akedah where all
were sacrificed: father, mother and child. The French scholar Andre Neher has
examined Elie Wiesel's book Night as an Akedah description:

From beginning to the end, this first story of Wiesel is a writing
again of the Akedah in the dark light of the night of Auschwitz. Father
and son go the way of the sacrifice, imprisoned in the silence of God,
burned by the flames of reality - and - if the Akedah of the Bible were
reality, everything would happen to Abraham and to Isaac as it is told in
the book Night.

But then it would be played as a counter-plece; not as the father
who leads the son to the sacrifice, but as a son who leads the father, pulls,
carries and brings him to the place of sacrifice - the old, dead-tired father.
That Abraham would stumble, stop, complain against the son: "l ean't! Let
us rest! I want to die here..." and then, at the ecross roads, they would
not have seen a light upon the mountain at the end of the way, they would
have chosen a way at random and said to one another: " hope we will not
regret it!" - just as the father and son in Auschwitz, who decided to leave
Auschwitz on the next transport. The Russians freed it two days later,
but father and son let themselves be brought to Buchenwald, where the
father died."

(L'Exil de la Parole: du silence bibligue...)

We cannot and will not remain in the contemplation of that anguish until the end
of our days. But we cannot block out the past. It is sald that those who do not
remember the past are doomed to repeat it. And an American thinker added that
those who only remember the past are also doomed to repeat it. We are open to the
present, to new anguish and to new hope. What we have learned from the past, what
we repeat to ourselves on Rosh Hashana is that hopes can be destroyed, that moral
teachings cannot only be ignored but transformed into blatant immorality. Rabbi Hugo
Gryn, speaking in Thursday night's Auschwitz programme, pointed out that the Nazis
had claimed the role of God for themselves and had reversed the Ten Commandments
into a devil's litany: "They had brought the Jews back into an even darker Egypt; they
had made images of themselves for worship; had taken God's name in vain; had
stolen, murdered, envied....."

Is it any wonder than that we can hear the echo of those Christian teachings
who see the Akedah as the death of God, even if followed by a resurrection? we are
not free to take that answer when we look upon the guestion: "who died on the mountain
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top?" Beyond the darkness, we affirm light. In a unverse of anguish, we believe in a
God who cares, who perhaps mourn the dreadful gift of freedom he has given humanity,
the feedom to love and to hate, to give life and to take it. Rabbi Jonathan Sacks,
writing in Friday's Jewish Chronicle, expresses some of our doubts and fears, our
anxieties and our hopes, as he reflects upon the binding of Isaac:

"If we had with us today one of the old masters of Chassidie prayer, he
might have had the words for a post-Holocaust Rosh Hashana. 'Master of
the Universe' - he would have said - 'the shofar we blow is more than a
symbol. It is the horn of the ram of Isaac rescued from the ashes.

Do what You will to Your people; they will not leave you. 5till they ask
to be inscribed in Your Book of Life. After evervthing - can You refuse
th_em ?”I

The process of judgment begins with the defendant appearing in Court. We have
come here. We have meditated together, we have prayed together. During the Ten
Days of Penitence, we can continue this process, can learn together, can work towards
a better future. The rabbinic question continues to reverberate through our texts:
"Who died?" "Whe was sacrificed? The answer is given by all of us - and all is
contained within our own lives. Each day, we are sacrificed and sacrifice others. Each
day, we mourn the suffering of Isaac and see behind him, a mirror image of suffering,
his brother Ishmael. The tears of Hagar and of Sarah fall upon the barren ground, and
a million children fill the darkness behind the barbed wire. We leave Egypt and enter
it agian, and the ecommandments of our faith are despised and rejected in the world
around us.

Last night, we spoke of the poison whieh fills our world, the madness which
takes hold of us as we conform to the norms of our society. This morning, walking
with Abraham, we have climbed the high mountain tops of faith, where return is always
possible, where repentance is a category of life. The ram's horn has sounded in our
midst. [t has called us to return and to repentance, to understanding and to action
in which we can redeem ourselves, At the end of the Shofar service, we will hear
the T"KEEAH G'DOLAH, the great sound of hope which fills our tradition with the
knowledge that there is light beyond the darkness. Cautiously, let us accept its message.

There i so0 much we will not be able to achieve next year.

But we can give some help.

And we can be concerned...and pray...and hope -

may all who suffer - may humanity be inscibed for blessing in the

Book of Life: L'SHANA TOVAH TIKATEYU. AMEN

_Pmﬁ_
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by Rabbi Albert Friedlander

My dear friends: it is so very diffficult to speak to you tonight. All over the
world, the sermons prepared by rabbis for Kol Nidre have had to be discarded: not
because they were unrelated to the themes of this most sacred moment of Jewish life;
not because they were not central to our basic teachings - but because our life has
changed during the past week. What we would have said last week or two days ago is
no longer relevant to what we have to say tonight. What we would have confessed
during our ritual of atonement no longer suflices for the condition of the world at this
moment.

This is not a total indietment of ourselves, of the Jewish people, of the teachings
of Judaism. It is not that the prayers or leclures of past years are no longer relevant.
On the contrary: the basic truths of our tradition, the fundamental insights concerning
sin and repentance are more important than ever; and we must find our way back to
them. But the very essence of Judaism is found in the changes and chances of life, in
the ;existential thrust of events to which we and our teachings respond, in which we
develop and grow.

NO ONE COULD HAVE PREDICTED THAT A JEWISH COMMUNITY WOULD
EVER BE CHARGED WITH EVEN INDIRECT PARTICIPATION IN A MASSACRE. But
the charge has been made. The horror of Beirut has somehow been placed upon our
doorstep. In the cities of England, marchers have proclaimed us murderers. All of us,
in one way or another, have had to confront friends, neighbours and even foes who
have demanded some explanation from us concerning the murder of the Palestinians in
the refugee camps of Beirut. What answer can we give: as individuals, as a eommunity,
as Jews filled with anguish and pain at the sufferings of fellow human beings?

Let us begin with the situation in which we find ourselves. It is Kol Nidre Eve,
the time of confession, of self-appraisal, the moment when we stand before the Throne
of Judgment. Our main concern tonight is NOT to justify ourselves and our people in
the sight of others. Of course it is important to talk with our neighbours. In some
ways, it s a necessary act of self-defence against libellous accusations, against an old
hatred of Jews, a new hatred of Isfrael. So few are asking: "Why did Christian Arabs
commit these murders?" So many say: "Why did the Israelis permit this?" And where is
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the inquiry for the real eriminals, for the elimate of violence, the eycle of revenge,
the killing of Gemayel, the response of the Phalangists?

It was only in yesterday (Saturday's) TIMES, that Clifford Longley finally asked that
basic question, pointing out why all Christians must bear the blame for Beirut. He said:

"Whether or not Jews stood guiltily by outside the Palestinian refugee
eamps, the fingers that pulled the trigger were Christian. If the West is
not to fall into the antisemitic trap that lies just ahead, its outrage at
the Beirut massacres needs rapidly to acquire a sense of shame. This was
a Christian atrocity.

Guilt by religious association Is apparently one of those vices of human
reaction for which there is no effective answer. Were it based on logic
and more fact, it would respond to better logic and more fact. It is no
more reasonable to hold Jews in general somehow to blame for the events
surrounding the Beirut outrage than to hold the Archbishop of Canterbury
i'espnnaiblﬁ for the actions of the so-ealled Christian gunmen who perpetrated
t.

Shame by religious association is another matter. It would not be
unreasonable of the Archbishop of Canterbury to declare his horror that
the name of Christian should be born by those who shoot down innocent
people in cold bloed...."The word 'Christian' has been dishonoured.”

What Clifford Longley says to his community, he also says to us. We will not
judge guilt without knowing the facts. But we already know enough to feel shame.
The question remains - asked by us as well, asked by our tradition: could and did
Jews stand by and permit such actions? Violent actions are part of the world in which
we live, they are particularly part of the Middle East. And the world did not ery out
when the Syrians murdered 25,000 when they came to the Lebanon. It has not asked
about the 100,000 killed in the Civil War after the PLO and the Syrians entered. But it
is precisely because Israel was not part of this process of killing in the past that we
must now ask ourselves; how could Israel have become involved? The theme of Yom
Kippur 8 human weakness. ARE WE THAT WEAK, was [Israel so weak that it could
become enmeshed in such a situation?

Calm and sober analysis is needed at this point. The facts must be permitted
to speak for themselves; and we have to listen to those who were involved. A few
days ago, more that 30 progressive rabbis went to the Israeli Embassy in order to
discuss all aspects of this tragedy. It was an informal, off-the-record meeting; and
we were asked to make no direet quotes. But what was said was echoed by the
spokesmen of Israel who have appeared in public print since that meeting; and something
of a unified picture is beginning to emerge. our meeting began with a statement from
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the rabbinate in which we indicated our own approach and our basie questions. A few
paragraphs from that statement are relevant here:

"Not all of the rabbis assembled are of one mind regarding the war
in the Lebanon...but on many things we are united. They include our love
for Eretz Yisrael and our commitment to M'dinat Yisrael, which are
unalterable, Therefore, too, whatever democratically elected Government
is in power in Israel at any time, we shall always want to Interpret its
policies 1'ehafl z'chut, in the most favourable light possible - subjeet to our
honest perception of the truth, and subject to our loyalty, to which we
must always give the highest priority, to the moral prineiples of the Jewish
faith which it is our vocation to teach.

It goes without saying that we were deeply grieved by the losses
which the Israeli lorces sustained in the operation and that we have been
thinking with the utmost sympathy of the more that 300 bereaved families.
It also goes without saying that, like the people of Israel, we have been
prefoundly distressed by the many thousands of casualties suffered by the
Lebanese and the Palestinian eivilians. About all that we are unanimous.

Likewise, we are at one in the indignation we have felt at the many
evidences of bias against Israel on the part of the media, both in their
coverage of the war and in their coverage of the Beirut massacres...

But let us proceed to the massacres, to the gquestions we want to ask:

1. Why was it necessary for the IDF to enter West Beirut after the
departure of the PLO?

2. In doing so, did they not assume responsibility for the safety for the
Palestinians in the refugee camps?

3. Was it not a grave dereliction of that responsibility to allow Christian
militia to enter that city?

4. Can you give us any further information about the identity of the
militia and about the sequence of events, eg. when did the loecal
commander and Mr Begin's Cabinet first learn about the massacres
and take action to stop them?

(statement from John Rayner for Council of Reform
and Liberal Rabbis)

We may or may not agree with the attitudes expressed by the rabbis; we may
or may not feel that these were the basic questions to be asked. But on Kol Nidre
night, when we examine our vows, the vows made by the Israeli government must also
be open to examination. Last Thursday night, a large group from our congregation
met here at Kent House to ask themselves the same questions regarding the tragedy.
We started with the earlier history of the events which is basic to our understanding.
At that time, and the day before, in the Embassy, some answers emerged which may
be helpful to us.
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"Why did Israel enter Beirut? Our friends tell us that Beirut was entered
precisely to avert bloodshed. Israel Knew that Phalangists and the Muslim Left has
old scores to settle, knew that the PLO had left mountains of weapons in the houses
of Beirul: and it wanted to turn over full authority to the Lebanese forces as soon as
possible. The Lebanese were slow: their auxiliaries, the Christian militia, were quicker.
As late as Thursday morning, Israeli officers begged the Lebanese to take over. They
did not do so. It seems they assisted in what appeared lo them to be an operation of
war - but was slaughter! This must be examined.

But that only leads to the second question: "Did Israel assume responsibility for
the safety of the c&rﬁps?" There is no way of saying NO to that question. Israeli
soldiers surrounded the camp. Israel was responsible: it entered West Beirut to assume
responsibility! Even if there had not been a military presence, the laws of Judaism and
::rf humanity tell us that we are our brother's keeper. Where were we? Where ‘was
Israel? Israel's spokemen say that it only controlled three sides of the camp, that the
Lebanese were on the lourth side, that the killers entered there. But soldiers have eyes
to see and ears to hear. If TV crews could film carnage, what of the watchmen of
the city? Watchmen, what of the night?

The killers entered. "Who were they?"” Mr Sharon spoke for an hour to the
Knesset, indicating that the killers were the Phalangists, taking revenge for their
murdered leader. Others have given evidence that it was Major Haddad's group, which
18 far more closely identified with Israel. But no matter how they entered they should
not have entered. And as to whom they were, that must be established by a court of
inquiry with the power to subpoena, which has up to now been rejected by the Israeli
government, even though President Navon has demanded it; even though major figures
in the Begin government have resigned in protest against the Cabinet's refusal to permit
such a full inquiry. The spirit of Israel is not one which rejeets inquiry. The Embassy
spokesman reminded us of a small incident 2 few months ago: An English tourist
claimed to have been beaten by two Israeli girl soldiers. Israel did not believe it:
"our girls don't do such things™ But they investigated. It was true. The girl soldier
who had beaten the woman was sent to prison; and the girl soldier who had just looked
on was also punished. And there must be an inquiry to determine "Who were the
murderers in the Lebanon?"; and an inquiry to determine: "Who looked on? Who eould
have stopped this? Who did not stop this?"

We have now heard that in the end Israel intervened and stopped greater massacres
from happening. I believe that. But what happened between Thursday end Saturday,
when reports were already at hand, when the Cabinet went to their synagogues
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without having taken action. How could they pray? Were they just foolish? Uninformed?
Were they blind and deaf? Or did they say: "Am I my brother's Keeper? We are not
in the position of being judge and jury, not when we ourselves stand in judgement on
Kol Nidre night. We do not yet know all the facts. But that is why there must be
an inquiry. Israel's Chief of Staff gave out five different stories covering the massacre
during the past week, They show confusion, anger and concern. They do not give us
the facts which a committee of inquiry can and must establish for us. We must know
how muech information the Cabinet had. We must know - and not guess - why Mr
Begin refuses to be influenced by 100,000 marchers. Until we know, we cannot judge.
But in the Divine Court, judgment is being made and sealed into the Book of Life. And
we must understand that this judgment also concerns usi we are part of the Jewish
eommunity, and we are part of the world eommunity, which permitted this massacre

to take place, and which should have spoken out earlier, when Lebanon was being
dismembered.

There are so many ways which we must walk in our determination to become
responsible and concerned human beings. There are so many ways of discovering our
own guilt on this evening of KOL NIDRE. It is so easy to join Mr Begin in his basic
response which | believe to be at the heart of his complex manoeuvres today. [ believe
that the Prime Minister of Israel and his Cabinet have not reacted to the massacre in
the refugee camps, but to the world's reaction to these events. He defends himself
against the enemies of Israel, against the new antisemitism whiech has been given
enormous weapons to use against us. Very well, He MUST respond to those reactions.
But more than anything else, he must respond to the actual tragedy. Some grief has
been expressed, but always in the context: "Don't teach us about suffering’ Have you
forgotten the Holocaust?" At this point, it is blasphemy to use the tragedy of the Six
Million as an answer to the massacre of the Six Hundred.

We, 100 - and that is our sin tonight - have been too mueh concerned with the
reactions to the massacre rather than with the actual event. What can we say? How
can we defend ourselves? How shall we answer our neighbours? I think that there will
be facts, that there will be answers, that the world in time will condemn the actual
murderers and veer away from the onlookers. Meanwhile, it is important for us and
Israel to show total concern for the tragedy, to give help where it is needed, to
acknowledge responsibility where it does exist - and it does exist!

The Israeli military authorities in Beirut introduced armed members of the
Christian militia into the Palestinian eamps, men of Damour filled with the spirit of
revenge. They had to know what this meant. Mr Shimon Peres pointed this out in
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the Knesset, saying: "You don't have to be exeeptionally wise: it's enough to be a
village policeman to know what the conseguences would be."
(?) As Conor Cruise O'Brien summarizes this in today's OBSERVER:

"to let loose Christian militias into the Palestinian camps, with a mission
to 'Mlush out terrorists', was to license a massacre. And the massacre was
allowed to proceed, apparently for a day and & half, before the Israeli
forces put a stop to it."

It is not that Israel is worse than the countries surrounding it., Its record on
human rights is far superior, and it is the only democracy in that part of the world.
The sin we have to confess tonight is that at times it is no better. And IT MUST BE
BETTER. We know that Israel cares. The streets of Jerusalem and of Tel Aviv thave
been filled with those who have expressed their bitter grief at the massacre which has
taken place. Had it been a Jewish community somewhere in the Arab world, we would
not have seen such griefl expressed by others. And our synagogues throughout the world
tonight are filled with worshippers who place the women and children, the young and
old massacred in Beirut, into the very centre of their prayers. And when we count
our sins of commission and omission in the day ahead, when we affliet ourselves in
fasting and in prayer, the events of the past week will fill our hearts. It is said that
during ((the pilgrim festival we go up to Jerusalem and during)) the Ten Days of
Penitence we draw upward from earth to heaven; but that on Yom Kippur God comes
down from heaven to be closer to Israel, to listen to our confessions. God listens. But

we must also listen to our own confessions. As individuals, and as a eommunity, we

must acknowledge where we have sinned with intention, and where we have sinned .
unintentionally. We need not defend ourselves before our neighbours. We must appear
before God.

"Are we so weak?" we asked at the beginning. "Is it possible for Jews to be
guilty by-standers who do not act while others are slaughtered?" It is possible. And
we are weak - all of us assembled today, Yom Kippur, the Sabbath of Sabbaths, comes
to us because we know of our weakness. We know that we have to acknowledge our
-sins, that we must repent, that we can repent: that we can cease to do evil and learn
to do good. Sh'muel Agnon, the Nobel Prize winner of Jerusalem, recorded the following
ancient text for the beginning of Yom Kippur:
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"It is a wide-spread custom throughout most of the Diaspora for the rabbi

. of the eity to address strong words to the congregation before or after
Kol Nidre. He ought not to make his sermon long, but speak long enough

to awaken the people to repentance. He ought to raise his voice in weeping
that, hearing him, they might awaken their own hearts to Repentance.”

Let us weep together, and let us repent.
O, may all Israel weep; and may we all repent.
And then, perhaps, humanity will weep and turn from its evil ways.

AMEN




Yom Kippur (Morning Service) 5743 "The Lost Son of the King"

by Rabbi Albert Friedlander
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"Ye shall be holy, for I the Lord your God am holy...."

We read our Torah portion this Yom Kippur morning in order to be instructed in
the ways of repentance; and we find it a difficult task. Last night, contemplating the
anguish of Beirut, we recognized how far we and the world are from repentance. In
the long day of our fast, we may come closer to it. But how far are we also from
holiness - and how distant from God. Where can we gain the strength on this day to
confess our sins, to move away from them, to make the prayers we utter true perceptions
of ourselves?

ﬂu.:-:-g 121D uaé‘ﬂ Wale
"Our Fathér, our King, we have sinned before Thee"

There are so many sins we must confess. The rabbis teach that were we truly to
recount them all, there would be no end to the days of penitence. That is why the
traditional texts have acrostic confessions, limiting the expression of them to the
number of letters in the alphabet. Even then, every sin listed is found within our lives
in countless ways: the sin of ignorance, of hatred, of apathy, of standing by idly while
fellow human beings die - all of these sins drawn together for us these days under
that dreadful constellation of events which we have named BEIRUT. It is not that this
is the only sin. Had Beirut not cecurred, there would still be much for us to examine
within our own lives, within our community and the world. But the massacre happened.
It breaks through all our evasions, it challenges the comfortable pretence that we follow
a sound ethical system, that our tradition brings holiness into the world. Last night,
we called for an immediate full inquiry into the event. But we must also inquire into
our own lives. The words of Israel's president Yitzchak Navon apply to us:
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"Beyond all of this, we must not, and we are not allowed, to pass by what
has happened and carry on with our routine, our duty towards ourselves
- towards our image in our own eyes, and in that part of the civilized world
of which we consider ourselves a part - is to examine, soon, in an accurate

manner, by qualified and independent persons, all that has occured in this

unhappy affair, and if need be, to draw all necessary conclusions from such
an examination.”

It is comforting that these words come [rom the President of Israel. It is
uncomfortable to apply the words to- ourselves, to break away from our routine, to

submit ourselves to this inquiry, to realize that we are also responsible. How much
eoncern have we shown for the Lebanon in the past, that unhappy land torn apart by
the PLO and the Syrians, by Christians and Muslims? And what have we done since
the massacre to bind up the wounds, to give comfort and help? As we said last night,
we must not only react to the reaction, but to the situation. And we must reassert
the ethieal values, for our own community and for the world around us, which have
been lost within the pressures and polities of a world which has turned to war for its
solutions in all areas of the globe. Gently, let me ask: have we [orgotten the Falklands?
The fact that it was a vietory did not inhibit the Dean of 5t Paul's from asking
searching questions within a religious service celebrating its coneclusion. And it is
instructive to hear that it has now been translated into Spanish and has been distributed
in the Argentine. A religious leader did not evade his responsibility: he asked moral
questions concerning the nature of any war and its aftermath, this should set a pattern
for the rabbinate and for any of us concerned with the ethical issues involved in taking
human life.
"You shall be holy.... BRI srlr o il - ¢

“I-

How can we be holy? We look at the outer and inner turmoil of our lives, on
the day when our flaws and shorteomings are the basie econtent of our prayers, and we
are filled with despair. Where are the moral teachings which were to guide our days?
Let us not be totally deflected from self-examination by the massacre of Beirut. Our
condemnation of the murderers, of those who may have assisted this murder in any
way - should not give us the illusion that we are not moral human beings. We are
not judge and jury who stand above the events. We are also participants. And have
we applied our fine sense of moral outrage to ourselves, to the events and short-
comings of the past year which have flawed our own life, which have brought apathy

- Page 2 -




Yom Kippur (Morning Serviee) 5743 The Lost Son of the King

and anguish into the world and very little holiness? What moral teachings have we
pursued? When have we studied them? When have we applied them? Looking at
ourselves: have we, as individuals, been a source for good or for evil during the past
year? And let us never forget: apathy, the absence of good, is itself a great evil.

Often I feel that the poets have greater perception of human evil than the
preachers. Here js the way Ted Hughes' "Crow" reports: A Disaster

"There came news of a word,

Crow saw it killing men. He ate well.

He saw it bulldozing

Whole cities to rubble. Again he ate well.
He saw [ts excreta poisoning seas.

He became watehful,

He saw its breath burning whole lands

To dusty char

He flew clear and peered.

ii-i“

And what Ted Hughes' dark bird sees is total disaster and total evil within
humanity. I do not want to accept the grimly reductive satire of a poet who finds
no trace of holiness within us and very little evidence of God. A glimmer remains.
God speaks to 'Crow'. But what Crow sees beyond everything else is the dark beast
of evil, lurching across our landscape. But - where is evil? asks the poet.

"Where is the Black Beast?

Crow, like an owl, swivelled his head.

Where is the Black Beast?

Crow hid in its bed, to ambush it.

Where is the Black Beast?

Crow sat in its chair, telling loud lies against the Black Beast.

Where is it? '

Crow shouted after midnight, pounding the wall with a last.

Where 8 the Black Beast?

Crow split his enemy's skull to the pineal gland.

Where is the Black Beast?

Crow crucified a frog under a microscope he peered into the brain of a
doglish

Where is the Black Beast?

Crow killed his brother and turned him inside out to stare at his colour.

Where is the Black Beast?

Crow roasted the earth to a eclinker, he charged into space -

Where is the Black Beast? "

The silence of space decamped, space flitted in every direction -

Where is the Black Beast?

Crow flailed immensely through the vacuum, he screeched after the

disappearing stars -

Where is it? Where is the Black Beast?”
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The answer is given in every line. It is in all of us, when we live in our homes,
when we lie down, when we rise up, when we walk upon our ways. Are we teaching
holiness, or are we burning the earth into einders, deploying atomie weapons, splitting
the enemy's skulll? The Hound of Heaven, the beast slouching towards Armageddon,
is identified within ourselves. It is we who are evil, we who have trespassed, we who
have done perversely. And the poet's vision is joined by every line of our prayers,
ptendirg with us to turn from evil to good, to be holy.

"K'doshim t'h'yu" - how ean we find our way back to that reality of our faith?
That it is real, we should not doubt. It is as real as the evil = but it is not disconnected
from it. We cannot find it by turning away from the darkness in the Lebanon, by a
denial that there could never be Jews who would permit such evil to happen - or by
assuming that we ourselves would NEVER be associated with evil in any form. All we
need do is to take one day of our life in the past year and examine it; we will find
the dark beast couched in a corner of that space.

"Be holy!" But we want to be. We want to be holy as God is holy. The wall
which lies between us and that realization of holiness is the perception of the evil
wheih we have done in our lives: evil against our family, our friends, our neighbours;
agianst ourselves. "We have sinned; we have transgressed; we have done perversely
- chattanu 1'faney-cha™
And on this day we can be purified. We ean return to God,

If we do not understand it, or feel it in our prayers, we are fasting without purpose,
we afflict ourselves in vain.

IIL.

"Kee kadosh anee adonai elohey-chem™
If we find our way back to the Holiness of god, we ¢an be holy. But we have strayed
so far. We are part of a world which is far from the teachings of the Prophets, from
the commandments of God, Darkness rules, broods over the camps in Beirut - still in
great danger! - fills the corners of our lives, the length of our days. Where is the
way back, the way of teshuvah, of return?
Let us listen to a rabbinic tale.
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"Once, there was a king" - rabbis live in the knowledge of the King and
g his kingdom. "“That king had & son whom he loved with all of his heart.
He instructed and cherished him, and all the treasures of the palace were
open to the son. The son became spoiled. He disdained the instruction,
he treated others with arrogance, he did not asccept his responsibilities.
Finally, the King's advisors came to him with the rport that the son was
beginning to destroy the palace and the city with his actions. Reluctantly,
the kKing banished his son to the outermost regions of his land. Angry and
hurt, the son abandoned all aspect of his former position. His garments

beeame rough and torn, and he worked in the fields. He became a shepherd,
living in a rough hut which he had fashioned for himself. He talked to no-

one. In time, he almost came to forget that he had ever been a prince.

One day, the king decided to journey throught his land, to listen to
the people and discover their needs. "Whoever approaches the king will
have his wish granted" was announced by heralds. And the shepherd who
had once been the prince lifted up his head and listened. The roof in his
hut was broken and leaking, and winter was coming.

In due course, the king came to that desolate place at the edge of
his land. The shepherd appeared before him; and the king recognized his
son. "O my son,” said the king in his heart. "Ask lor anything, and T will
give it to you. Ask for your former position, for your place next to me
- and it will be granted." But the prince barely looked up from the ground.
He did not recognize his father. ™ need a new roof,” he said. "Winter
is coming." And the king wept. "Life has diminished you. Suffering has
erushed you," said the king. "You could have asked for anything - and all
you can think of is a new roof!™

The rabbinic story ends here, concerned with showing how affliction ean diminish
and destroy human beings. Yet it always seemed to me that there is a continuation
g - somewhat like this:

"The king's son received his new roof. And for a while he was content.
But in the long winter nights, he began to think about his encounter with
the king. Why had the king wept? Slowly, the shpherd began to remember
that he had been a prince. And the day came when he found a young boy
to guard the flock, and began his ling journey back to the palace. He has
not yet arrived; but every day brings him closer to the king. For he knows
now that when he confronts the king, the father's arms will reach out in love.
"I have come back to claim my place,"” he will say.

This time, the king will weep with joy.

And the son will enter into his heritage.”

"K'doshim t'h'yu, kee kadosh adonal elohey-chem"
We cannot be holy as long as we deny the king, as long as we live on the outermost edge
of his kingdom, on the drear shingles of our unbelief. We cannot confess, we cannot
return, as long as we do not see the reality of the Divine in the world, the reality of
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a moral law whiech is as clear and as steadfast as the starry skies above. We know so
much about the Black Beast of evil which roams the world — we know so little about
the Divine holiness which can burst into light wherever we turn our eyes: in a burning
bush, in a righteous act. Children of the king, we have turned away from our heritages
we settle for so little, when we could demand so muech.

On Yom Kippur, we demand so much for ourselves: new hope, new vision, new
ways. We want to turn away from evil, we want, we demand of ourselves that we be
holy. And we make similar demands upon Israel: it must strive for holiness. It must
accept special responsibilities for itself, must judge itself more harshly. And we who
make these demands must share in the task, may not abandon the people, must give
support to those who work for justice and peace in a land that was holy and must again
be holy. We must give our love to Israel in a time such as this.

'We settle for so little, we could demand so much' - from ourselves, and from
Israel. But also from God! This is the time of Levi Yitzchak, of the holy fool who
appears before God and demands that the Judge of the World subjects Himself to
justice. It is the time of the prince who appears before the king to olaim his royal
estate. And it is the time when the people appear before the throne of judgment.

"Avinu malkenu, chattanu 1'faney-cha - Our Father, our King,
we have sinned before Thee. Judge us in mercy, and bless us."
O Lord: we demand blessing - for all who suffer, for all who are in danger,
for Thy people Israel, for Thy humanity struggling
against evil, seeking holiness in the world.

O Lord, let us be holy as Thou art holy.

AMEN v'amen
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by Rabbi Albert Friedlander

The moments after Yizkor, before Neila, possess a quletness and sacred beauty
which enters our lives now. We are touched by holiness. We are at peace. Until now,
we have been concerned with ourselves, with the sins, trespasses, fallures and betrayals
" of daily life. Torn apart by them, diminished, discouraged, totally aware of our weakness
and our flaws, we have moved from understanding towards resignation. Throughout the
day, we tried to strive towards repentance. but can repentance be commanded? Can
it be practised? Can we exorcise the darkness we have evoked solely through words
of pl_'ﬂyu? we have opened a door to memory, and evil storms upon us as though we
had opened Pandor's Box. The old anger flares up again; the shame, the bitterness.
Would it not be better to forget the past, to lock up all those memories, in a box, to
throw away the key?

Ne: the meaning and purpose of this day is precisely this task of opening the
door to that past, of acecepting the reality of evil in the world. The legend of Pandora
stresses the fact that evil comes into the world through our actions - and, in the end,
it reminds us that hope enters life the same way. evil enters through us - this day
we opened the door to our inner self. The 'Black Beast' seen by the poet emerged
through that door - and the world about us was damaged and burnt through our actions.
On this day of repentance we acknowledge it. We cannot undo the harm. But we can
learn; and we can change. On this day, also, hope entered our life. We did not only
remember the evil. We also remember the good.

Yizkor colleets our memories of love and turns them into constellations of hope.
At the bottom of Pandora's Box, behind the distorted, dark shapes of actions we wanted
to forget, we come to the glowing memories of love whieh filled our lives, protected
us, guarded us, which crowned each day with loving kindness. We think of the past
year, and of the years beyond that year: of parents, teachers, friends and family who
are no longer with us and yet are with us more than so many whom we may encounter
in the year ahead. We do not know [or certain whether our acts or betrayal in the
bygone year will be forgotten of forgiven in this world - but we do know that the
shadows vanish in the presence of those we love, who have loved us, whose memory
still blesses us. We are still their children, brothers, friends, no matter how many
years have come between us and them.
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On this day, we remember.
On this day, we hope.
On this day, we know that their love accompanies us on the journey towards the
morning, towards our fellow human beings.
A segment of a poem by Yehuda Amichal captures this mood for us:

During the day I walk about,
The Ten Commandments on my lips
like an old song someone i8 humming to himself.

Oh, touch me, touch me, you good woman!
This is not a scar you feel under my shirt!
It & a letter of recommendation f[olded,
from my father:

"He is still & good boy and full of love."

I remember my father waking me up
for early prayers. He did it caressing
my forehead, not tearing the blanket away.

Since then [ love him even more.
And because of this

let him be woken up

gently and with love

on the Day of Resurrection.

There is s0 much we remember, so much which we do not want to forget. We
reflect so much of our parents in our lives: even in our rebellion - particularly in our
rebellion. And, where death separated us from them after they had achieved length
of days and fulfillment, we think of them with gentleness and gratitude. Where death
came suddenly, a sudden cutting of the cord of life which removed from us husband
or wife, sister or child, we still feel anger and bitter grief. Yet our memories are
nct dark or evil. The lives which are ended are seen by us in their completeness, in
their goodness. Flaws are [orgotten, must be forgotten. It is the blessings which
remain, the letters of recommendation we carry about with us. They speak to us of
goodness and love, the contents of their lives. But they also remind us that WE are
good, that WE can lave.

We carry these letters around with us, and they are not easily forgotten. But
there are other letters we possess: letters we have not read, letters which we have
never opened. Some will remain sealed forever. Our Yizkor service carries within
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itsell the memory of the Six Million murdered in the Holoeaust. Our candles burn for
them. Our prayers surround them so that their memories, too, may abide among us as
a blessing. And it is this conscious knowledge of brutality in the world which also
brings the massacre of Beirut into the fullness of our prayers. We care. We think of
the vietims. We think of the survivors. And we know that a great task of reconciliation
has been placed upon us, once the emotional scenes and wild accusations have given
way to the true knowledge of the events.

There was a prophet once who prayed for the destruetion of Israel's enemies.
He had carried a letter from God about with him, and he delivered it into the stronghold
of the enemy - for did it not announce the doom of those who had committed erimes
against humanity? Johah had gone tu'Hiniveh, and had told them that God would ;:1&3
the Am:,rrians'fnr their sins. It is a dangerous thing to carry that kind of letter into
the world. Jonah had been afraid, at first. He had tried to run away, to avoid his
responsibility; and he had suffered for it. In the end, he identified himself to the
sailors: Ivri anochi!™ "I am a Hebrew!" and he took the consequence of that declaration
into the dangerous events which then followed.

We alsc make that declaration. We also accept that consequence for ourselves.
We declare to the world that "We are Jews!" - and accept that consequence for
ourselves. We are God's postmen: carrying messages the world does not want to hear,
proclaiming teachings that are not acceptable to many. And then, once in a while,
the fate of Jonah befalls us. We stand before a eommunity and proclaim the law of
God - but our life does not seem to give full evidence of that teaching. Jonah sat on a
hill overlooking the city of Niniveh, and prayed for its destruetion. But the people
had atoned. They had shown repentance, had turned away from evil, and had been
forgiven. The Book of Jonah is far more a book about the people of Niniveh than a
book about a reluctant prophet. It also tells Pandora's story: of evil brought into
human life to the fullest extent, of hope emerging at the end as a people realizes that
it ean break away from evil. Most of the time we fail to realize that we are listening
to the story of the people of Niniveh, and not of Jonah. On the Day of Repentance,
we are to learn that return is always possible, that a people and that individuals can
always turn and reconstruct their world, that hope is a doorway to a better reality.
Perhaps, on this day, we can be forgiven if we stay more with Jonah. It is his story,
the story of a prophel who did not live up to his teachings, which touches us more closely.

"I am a Hebrew!" he said with pride; and the sailors were impressed. The people
of Niniveh were less impressed: was this vengeful figure to teach morality to them?
"We are Jews!" we can and should say with pride - even today, particularly today. The
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teachings have not changed. Those letters from God we carry about in the world:
commandments enjoining us not to kill, steal or lie, to honour parents, to love our
neighbours as ourself - these still endure and will endure.

We can and will take these messages to all of the world. To the murderers of
the camps, to the Christians who have betrayed their Christianity, we will say:
"Thou shalt not kill!™

To those in the world community who look for scapegoats, who forget about the
killers because they revel in an older hate and would rather brand Jews murderers than
recognize the mark of Cain upon the neighbour, we will say: "Thou shalt not go about
the land as a false tale bearer." And if need be, once the truth is established, we shall
say to our own community: "Thou shalt not stand idly by the blood of your neighbour!™
The people of Israel, in the land of Israel, live by that knowledge. When over a hundred
thousand Israelis [ill the streets and proelaim their concern, demand a full investigation,
demand an end to war - they are a community to be loved and respected. What other
country in the Middle east - what other country in the world would bring so many
citizens into the streets to mourn the enemy, to challenge its own leaders who have
gone astray? Let the truth be known; and let justice be done. And let us continue to
be proud of our tradition and of our people.

It is to be assumed that Jonah repented, although the text ends at that point.
But then, the Bible is very much a mirror of life: its stories are incomplete in the
text because they fulfill themselves in the days whieh follow. For us, too, the story

remains incomplete. Living in the eontext of a community which accepts repsonsibility,
we will have to take the burden of Beirut upon ourselves. It is not only the Christians

who are guilty. There is a sense in which we are all guilty. A world which continues

to engage in war, which rejects diplomacy and ecompromise in favour of force, will not
be the world in which the dreams and hopes of our ancestors are realized, The letters
of the Bible will continue to be suppressed in such a world - and the hopes our parents
had for us will never be realized fully. In Israel, and in all places of the world where
Jews congregate to open the letters from God on this day of days, we will strive to
follow the instruetions, wherever they will lead. Neila, the time of the closing of the
gates, is almost upon us. We must walk through the doors of hope before they close.

Traditions differ about the Box of Pandora. Some say that hope was the last
thing to emerge from that Box, after the evils. Others say that Hope remains locked
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inside, that the box is still there to be opened. In Judaism, there is no question. We
have been given hope; for ourselves, and for the world.

(Micah 4)

In the end of days it shall come to pass,
That the mountain of the Lord's house shall be established at the top of

the mountains
And it shall be exalted above the hills;

And peoples shall flow unto it.

And many nations shall go and say:

Come ye, and let us go up to the mountain of the Lord,
And to the house of the God of Jacob;

And He will teach us of His ways,

And we will walk in His paths;

For out of Zion shall go forth the law,

And the word of the Lord from Jerusalem.

And He shall judge between many peoples,

And shall decide concerning mighty nations afar off;
And they shall beat their swords into plowshares,

And their spears into pruning hooks;

Nation shall not lift up sword against nation,

Neither shall they learn war any more.

But they shall sit every man under his vine and under his lig-tree;
And none shall make them afraid; :

For the mouth of the Lord of Hosts has spoken.

For let all the peoples walk each one in the name of its God,
And we will walk in the name of the Lord our God for ever and esver.

In the end of days it will come to pass....

let him be woken up/gently and with love/on the Day of
Resurrection

We hope that the world will be united as a loving company. We hope that we
will be re-united with those we love. We hope that swords will become plowshares.
We hope that nations will forget to wage war. Into that hope we place the memories
which throng about us at this time, memories of those we loved who remain within
our lives; memories of the Six Million, of the Six Hundred - of all those who need to
be remembered and have no one to light the candles for them. They have us.

And the world possesses its Jews. Let it cherish us; not for being better than
the rest; not for being incapable of destruction, of evil = but let the world cherish us
as those who remember the teachings of hope and justice and as those who carry them
to all parts of the world: to Niniveh and Jerusalem, to Paris and Brussels, Beirut annd
New York. Somehow, acknowledging our flaws, we shall earry on, past the gates of
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Neilah, into the world which will one day be established upon the top of the mountain
of God: a world of compassion, a world of justice.
For "we have promises to keep, and miles to go before we sleep....

and miles to go before we sleep." |
AMEN
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I§rael’s Begin

jﬂL‘i‘H SHOULDERS
. ers of the Nashville Jow-
s rommunity are vehemently
duvided in their opinions of Israe-
1i Prime Minister Menachem Be-
gin, according 1o statements
made during Yom Kippur ser-
vices yeslerday

IRabhi Randall Falk expressed
his opposition to Begin. whom he

sdid “is not a8 man of peace.”
while Rabhbhi Zalman 1. Posner
said condemnalions of Begin's

sovernment are “hypocritical.”

“1 SEE NO reason o remain si-
lent,” Falk teld congregation
membiers 81 The Temple, 50135
Harding Road.

“There |s every reason to sup-
port courageous Jews of lsrael in
opposition 1o Begin, whom | have
feared and opposed since the day
of his election.

“1le is neither a man of peace,
nor one who can understand and
s Lhe necessily of regarding 1s-
rael as parl of a world brother-
hood desperately :ﬂ:an:hing for
peace.”

Falk expressed support for Is-
raeli editors who have called for
Begin's resignation and who con-
demned the Israeli army’s role in
“permitting a massacre in [Pal-
eslinian refugec] camps."

IN CONTRAST 1o Falk's slate-
menis, Rabbi Posner told the
rnngregmian a1 Sherith lsrael
Synagogue, 3600 West End Ave.,
that the international criticism
of Israel's role in the Beirut mas-
sacre demonstrates the hypoceri-
sy of wui ld povernments.

“The hypocrisy is that the
world stands by with indilfer-
ence when thousands of Arabs
are murdered, and the world's

. conscience suddenly comes alive

(Turn to Page 4. Column 3)
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Rabbi Zalman 1. Posner
Allavks world's “hypocresy

Nabbi Randall Falk
“No reason to remain silent™

Jewish Leaders Here
Divided Over Begin

iContinued From Page One)

when Israel is involved — even if
Israelis did not pull the
triggers,” Posner said.

“Why don't they cherish Leba-
nese life when killed by Syrians
aor anyone else? Are their lives
valuable only when Jews are in-
volved?"

Ile said he does not support the
Israell opposition to Begin, nor
does he think Begin should be
“put to trial on television or in
the newspapers.

AT THE conservative Wesl
End Synagogue, 3814 Wesl End
Ave., Libby Werthan, a board
member, lold congregalion
members American Jews must
continue to give supporl 1o the
Israeli people.

She did not make statements
about Regin and told a reporter,
“It's very inappropriate to criti
clze Begin when we don't know
all the lacts [about the Beirut
massacre.]

“] think the Jewish people are
one people, and it's very imports
ant that there is solidarily in a
lime of great pain" Werthan
said.

Wesl End Synagogue members
were urged to write members of
the Tenncssee congressional del-
egation lo urge :ullnpurt for lsra-
el, and particularly for US. fi-
nancial aid to guarantee the mu-
tual security of US. and lsraeli
interests in the Middle East.

FALK SAID he supporis the
400,000 1sraells who marched in
Tel Aviv to protest against Lhe

overnmenl of Begin and De-
ense Minister Ariel Sharun.

»“All of this is democracy at ils
best, and we must not abdicale
our own democratic right to

speak out honestly in this hour,”
he said.

While opposing the Begin-
Sharon government, however, it
is necessary to continue to sup-
port the Israeli people "with eve-
ry fiber of our being,” he said.

Falk said the massacre has not
turned away friends of the Jews,
but that anti-Semites “have sim-
ply found another excuse o hale
us and our brothers in the Middle

Easl.

“ISRAEL DID NOT create new
anli-Semites — only gave new
excuses to the old ones and It
brings them out inte the open
once again,” he said.

“We cannot minimize the se-
rious danger from those who will
uge Israel’s mistake in Lebanon
as an excuse lo launch new ter-
rorist attacks against Jews all
over the world.”
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keeping silent when we

Jeel the Israeli government
has made a mistake "

—Rabbi Moshe J. Rothblum

o i) v seramnded wed fale™

= B oot et ol P i Bimitadl putcopiia R | douiedd vl i
vl il masy Pl B rporen Bobd Bapa efd
Glaive i JoRAREpE  BFE PUE 0T by whas they paropiewl
i i (g s TR RArR craming oan vl Torwal, el
spryfprs, aereily daligh i doetisg doam band oo Usa

wbapmgwar iy dia”

o Py ol il wa whes wre ity ey i & pvedhi s, @l
B wnry didalsl bow wa erildies Darsel ™

o g pad LAl e, ou Rl e Ay L aalicamny

Parl N

Pulpit

A ey Ve jn Saaricn, R OGBS W GBS D iy
el pA S ALAE U mesia FAT Gl Bar da E Pt T

Fabbl Jesol Fresmin, Tesple DFN AW,
i Los Arpgsive
e e T e
e iy ] [k . L il e
wa flpciive iani sosbeady cam remersbees thal Folpatlalas
-




(o 21,19¥2)

TR TR THI R L
mmw mmmmm“m“ Mwm m_mﬂ__ wwmw
L:m T.__m_um MHIHE S &
iR fr
M u.m b ﬁ_ il :mmw
-.__._m _u w*u “.Mﬂ m-m—r..m w.. =
it P
.u... g3 n g 5
s | ;m_ ﬂ_, il
i m.“_: T m_m i _m it “M F;“
I3 Mmm .m_mu_ : m_n % mu—.m _.w“‘
i il i3 ;_w_.m_____“nwmrz _*_M_ itk
. m“ i B mmm_m D s
m 1 12 § Fyae .. -
| it i it
: [t HHAREN f it
sl HE e dl il
i P i 1 _“w_
THe I HTHT 5t
__E_n m_ il u:_ __ i




Novamber 16, 1962

Rabhi Pernard 1. Bloom
Congrogation Deth Dneth
100 Acadaenry I'd,

J-il];.:“i—'rr:'l'*f : : l.‘f '] 1.:!2{]5

Dear lernard,

Your materiad is received with thanks, I arn-
preciate yvour willinomess to share it with me.

Sincerely,

Daniel Jeram Silver




Novermber 18, 1982

Rablbi Jack Stern, Jr.
Vestchester Neform Teample
255 Masaroneck Fd.
Scarsdale, N.Y. 10583

Dear Jack:

Your material 1s received with thanks, I ap-
preciate your willinomess to share it with me,

Sincerely,

Daniel Jeremy Eilver




ovanber 18, 1982

Rabbi Hillel Oohn

Congregation Pmam El

3512 licrth "E" Street

fan Permardino, Califormia 92405

Dear Hillel:

Your material is received with thanks. I ap-
rreciate yvour willingmess to share it with me,

Sincerely,

Daniel Jeremy 5ilver




Moverber 22, 1982

Mabhi Jerome K, Davidson
Temple Feth=-Fl

Five O1ld "Mill Foad
Great Neck, N.Y. 11023

Dear Jerry:

Yeur material is recedved with thanks, I ap=-

. - N R i- - e F
rraciate yvour wvillinemess to ghare 1t with me,

sinocoarely,

Daniel Jerewr Silver




Noverber 22, 1982

£

Relabd Mo A, Ehapiro

Tanple Isrvael

2324 linerson Averme South
Minnearolis, Mnesota 55405

Lear a0

Your aterial is received with thanks, I ap—-
rreciate vour willimgness to share it with me,

Sincerely,

Daniel Jeraw Silver




Noverber 22, 1982

Rablbi Leonard I. DPBeerman
oo Baeck Toemle

1300 W, Serulveria Blwd.
Los Ingeles, CA 90049

Dear Loonard:

Your material is received with thanks., are
preciate your willingness to share it with me,

Sincerely,

Daniel Jeremy Eilver
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Rabbi Norman D. Hirsh

Texpls Beth Mm
8015 27th Ave., N.E.

Seattle, Washington 98115
Dear Norman:

Your material is received with thanks. I ap-
preciate your willingness to share it with me,

Sincerely,







Rabibl David Jeremy Zucker
Tenple Dmanu-I1

2100 Highland Ave.
Dixmndnghan, Alabama 35255

Deay David:

Your material is received with thanks. I ap-
preciate your willingness to share it with me.

Eilm:'.]’r




Rabbi Randall M. Falk
Congregation Chabail Sholom
5015 Harding Rd.
Heshwville, Tern., 37205

Dear Randall:

Your material is received with thanks.
preciate your willinoness to share it with me

Sincerely,




Rallbi Jonathan A. Stein

Indianarolis Hebrew Congregation
6501 NWorth Meridian Street
Indianapolis, Indiana 46260

Dear Jonathan:

Your material is received with thanks. I ar-
preciate your willingness to share it with me.

Sinceraly,




Ralbi Albert Plotkin
Tenple Beth Israsl
3310 North 10th Averne
Phoenix, Arizona 85013

Dear Al:

Your material is received with thanks, I ap-
Freciate your willingness to share it with me,

Sincerely,

Daniel Jeramy Silver




Decanber 2, 1982

Rabbi Haskell M. PBernat
Tanple Israel of Greater Miami

137 Hortheast 19th St.
Miamdi, Florida 33132
Dear Haskell:

Your material is receivedd with thanks, I ap-
preciate your willingness to share it with me.

Sincerely,

Daniel Jermmy Silver
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(Dee3, 1972 y

Waﬁ: deeply grateful to the leaders and members of Temple Emanuel for welcoming us to
their communal home. They are joined in their host role by the Board members of four other
area Reform congregations who are with us tonight: Temples Beth Am, Micah and Sinai of
Denver, and Temple Har Hashem of Boulder. We salute them and we thank them for their
gracious reception as well as for their manifold contributions toward the advancement of our
work.

The semi-annual meeting of the UAHC's Board of Trustees which convenes here this weekend
is special in several respects. To begin with, we mark the 70th anniversary of the NFTS — the
very first of our affiliates, now grown to seven. We hold Sisterhood in high esteem and for good
reason. Many of our finest attainments — especially in the field of youth and education — were
given birth and nurtured by Sisterhood. The House of Living Judaism could not have been built
without Sisterhood. There were times in our early history when the Union itself would not have
survived without Sisterhood. Much the same can be said for many of our temples throughout
the land which live and flourish only because there were women of Sisterhood who labored to
sustain them. We do well, then, to honor NFTS and to give voice to our prayerful hope that its
future will be as glorious as was its past.

Our Board meeting is special in one other respect. We have enlarged it by inviting the
presidents of our congregations. Many of them are with us tonight and they will deliberate with
us throughout these days. We welcome their presence and their counsel,

We have convened this enlarged meeting, because we deem its agenda to merit the widest
possible consideration. Indeed, it is our hope to stimulate an even wider discussion of these
matters by deferring their resolution to the Biennial so that every congregation can study them
beforehand. I want to address myself to some of these problems tonight, not so much to direct
your thinking, but rather so that your opinions can react to mine, enabling us to enter into a
genuine dialogue, into what our forebears called obredn doz hartz, where mind meets mind and
hearts touch one another. -

These issues flow directly from those dramatic events to which we were witness last summer:
the war in Lebanon, the bombing of Beirut, the Phalangist massacre in the camps. These events
stirred me deeply, evoking discordant, sharply contending emotions. And because many other
American Jews shared my anguish, 1 also believe that these events mark a watershed, a turning
point in the evolution of our community.




Let me say at once, that | believe Israel’s incursion of the Lebanon to have been justified by
those events that preceded it — the shelling of her settiements, the massive military build-up by
the PLO, the emplacement of sophisticated anti-aircraft systems by the Syrians, and the like.
Mo sovereign state can long suffer such a concentration of military might along its borders,
especially when shellings and terrorist raids come with it.

As usual, Israel acted with effectiveness: her northem frontier was secured; the training ground
for international terrorism in Southern Lebanon was wiped out; the re-establishment of
Lebanese independence became at least a possibility; Russian influence in the area suffered a
serious set-back, her most advanced weapons systems were neutralized by the Israelis, while
American influence in the Middle East has been vastly enlarged. Paradoxically, even the peace
process appears to have been furthered; certainly Hussein is closer to the negotiating table now
than he has been at any time since Rabat.

Indeed, from a strictly military point of view, this could well have been Israel’s most successful
campaign. The doubts of 1973 have been brushed away. Israel's armed strength stands again as

a deterrent to attack.

Still, there is no rejoicing in our hearts, no victory celebrations in Jerusalem's streets, no
triumphant stirrings of the spirit. | suspect this would have been so even if there had been no
massacre and no excessive bombing of Beirut. After all we are Jews, and Jews do not gloat in
victory. The satisfaction of victory is never untempered. There is always a sadness beneath the
joy. and in this case perhaps more sadness than usual.

Our tradition teaches us that when a starving man sees a bird’s nest filled with eggs he may eat
them, but “only after he throws a stone into the forest.” The rabbis explained this rather curious
provision. “It is to distract the mother bird, to make her look away so that she doesn't feel so
much pain.” In other words, kill if you absolutely must in order to survive, but never forget the
pain you are causing, always be conscious of the suffering you have inflicted.

The pain of the Lebanese war was exceedingly great. Many innocents were maimed and slain
and [srael’s reputation as a country armed not just with a strong military force but also with a
superior moral code suffered tragic diminution.

For the first time, Israel started a war when it was not under immediate attack; for the first, time
Israeli government statements and communiques were less than frank; for the first time, cities
were destroyed and large numbers of civilians killed — because PLO terrorists were hiding
among them. And, of course, for the first, time deliberate atrocities were committed in an area
under Israeli military control.

And this is why we cannot forget what happened as the rest of the world — even the Lebanese
— ¢an turn to other problems. Tylenol pushed Sabra and Shatila out of the headlines and out of
the minds of most Americans, but not out of the minds of Israelis and not out of the hearts of

Jews,

In the aftermath of these events, the relations between Israel and world Jewry will never be
quite like they were — which is not necessarily bad for us, for Israel, and for the world.
Depending on what we make of this moment, future generations of Jews may look back on 5743
ul}rﬂﬂnwhichﬂujmishzhit,uutdhymm, tested anew in a moral crucible, achieved
a new level of maturity, and understanding.

Here then is the reason for this extraordinary meeting. We in the American Jewish community
havea lot to do, and the sooner we all get involved in it the better. For the dramatic events of last
summer will have a lasting influence on three vital matters: our relationship to Israel, our sense
of ourselves as Jews in America, and our relationship to that community in which we live,
How we resolve the dilemmas that have now been so sharply for us will determine the
future direction of Jewish life.




I. OUR RELATIONS WITH ISRAEL.

At the outset let me emphasize that when I suggest a reconsideration of matters affecting our
relationship to Israel, [ do not at all suggest a weakening of our support. God forbid. There is a
danger here: some in our midst may seize what happened as a reason for withdrawing from the
struggle. We cannot permit this to happen. How to prevent that withdrawal and alienation is,
in part, our task.

Israel has earned and deserves our support. It may not yet have fulfilled our ideal vision, but it
is closer to its realization than any other country of which | know.

Consider this: In the midst of war, the men and women of Israel expressed their concern with
national morality by turning out in huge numbers in Tel Aviv. On the second occasion 400,000
men and women, over 10% of Israel’s total population, poured into the streets. In Israel,
morality cannot be ignored even during a war.

Consider also that Israel established a Commission of Inquiry within a week after the event.
Although | wished it had been established sooner and I tried to persuade Prime Minister Begin
to set it up without delay, still it was within a week. And it is a deeply probing investigation, as
the daily reports make clear. Meanwhile, the new president of Lebanon — whose Phalangist
militiamen committed the atrocities — is embraced by the Pope and received with honor in the
White House, where for the sake of politeness, no mention is made of the tragedy his people
caused. In Lebanon itself, the attitude was best expressed in the words of a Phalangist leader:
“we can't allow these massacres to pollute our politics.” Aye, most Lebanese are wondering
what the tumult is all about. Decades of mutual bloodletting have inured them.

But Israel is not inured. Her people care. The moral turmoil into which they were plunged these
many months bespeaks the nation’s essential decency. And that is why we will continue to
support Israel and struggle for her security with all our heart and soul and might.

Dissent

But when we support Israel, we support an entire nation, Our support has always transcended
party and policy and personality. And that leads us — and Jews everywhere — to ask a relevant
question: Is it therefore proper under certain circumstances to disagree with a particular leader

or government or policy? And if so, how should such disagreement be expressed?

Ower the years, the Jewish community has reached a theoretical consensus on this score: full
and free debate of any and all issues within the community, coupled with the obligation that we
communicate our views to the Israelis through every channel at our command — from the
Prime Minister on down. Strictures were applied only to public dissent. This was discouraged
lest it provide wood for the axes of our enemies and dilute our effectiveness in Washington. The
assumption was that a united front adds weight to the political effort.

Unfortunately this public reticence does not always work out well in practice, particularly when
it comes to letting the Israelis know precisely how we feel. In our personal conversations we are
honest with them, yet how can we expect them to believe what we say in private when we say
such very different things in public? Inevitably, our private protestations are overwhelmed by
our public proclamations of unqualified support.




Special missions to Israel itself are also of doubtful worth. The trappings of public office
overawe, people are polite and the message usually gets lost. | was bemused recently, on
re-reading Cervantes, to come across these lines spoken by Don Quixote: “It is the duty of loyal
vassals to tell their lords the truth . . . without enlarging on it out of flattery or softening it for
any idle reason. | would have you know, Sancho, that if the naked truth were to come to the
ears of princes, unclothed in flattery, this would be a different age.”

And s0 we must find new and better channels through which we can present the naked truth to
the Israeli government and to its people. A number of possibilities come to mind:

*The Presidents Conference could meet quarterly with members of the Knesset Com-
mittee on Foreign Affairs as well as with the Editors’ Association of Israel’'s major

newspapers.

*Jewish Senators and Representatives could meet periodically with their counterparts
in Israel to discuss American political realities.

*The idea of a Parliament for the Jewish People ought to be re-examined to see whether
it can be brought to life. The need for such an assembly has never been greater, and
nothing now exists thal even approaches this concept.

*We might publish a weekly column in the Israeli press, paying for the space if need
be, to present our views, certainly on the question of our own religious rights, but
even on the broader questions of justice and civil liberties in Israel.

Somehow American Jews, the largest Jewish community in the world, must find a way to
communicate more openly and honestly with Israel. We do not serve her cause when we censor
or sanitize or stifle our opinions.

One more point must be made in this connection: dissent should never be equated with disloyally.
Yet there are pressures on the American scene which make it so. They were applied during the
recent crisis with special force, not by the Israelis so much as by their self-appointed minions
here in America — minor functionaries strutting about as the guardians of the state’s security.
And the further from the center of power they are, the more inquisitorial they become.

I ask you: Must [ indulge in annexationist fantasies to prove that | am a passionate Jew? Must 1
justify every single restrictive administrative measure in Judea and Samaria to demonstrate my
love for Israel? Is this love diminished in the slightest when [ assert that the incorporation of
these territories into [stael represents a threat to the Jewish essence of the state? Let us once and
for all reject the accusation that by speaking the truth as we see it, by giving Israelis our own
perception of events, we are somehow treasonous. [ believe that Israel is indeed the possession,
the treasure and the burden of the Jewish people. And that gives us both the right and the

responsibility to speak out.

GﬂH:hHrhldlm&HHngwlrﬂputﬂngihhhwiwedmnlhrﬂw?mKipp&wuﬂu
 said the following:

*We want to hear nice things about ourselves, but we must also hear the truth. The
Arabs, the United Nations, the anti-Semites — their criticism we ignore, But American
Jews are ‘mishpacha,’ they are our family, and from them we expect not only praise,
but criticism as well. They should not only support us, that is understood; it is equally
important that they help us see what is wrong and how it can be corrected.”




True enough, dissent is delicate and sometimes dangerous. It must be exercised with ‘sechel’
and with the greatest of care. | certainly have no intention of joining those media wolves who
beset Israel with their baying and barking at her every step. Thus | will continue to oppose the
taking out of ads in American newspapers or the signing of petitions intended for the front

of the NY Times, or public protests like those anti-Begin rallies held by the Satmer
Chassidim in New York and Washington last fall. But if either the Israeli leaders or the
institutions of American Judaism suppress honest dissent and smear the dissenters, | predict
that the Jewish people will be spiritually impoverished and Israel's cause intolerably dimi-
nished.

Regaining Israel’s Soul.

In arguing for the right of dissent, 1 do not suggest for one moment that we involve ourselves in
the operational details of Israel’s domestic or foreign policy. We have neither the resources nor
the competence for that. We also recognize that the final decision rests with Israel whose people
live under the gun. But I do believe that it is our obligation to make ourselves clear about the
great issues, those fundamental matters which will have their impact on Israel’s future — and
the destiny of the Jewish people.

One such issue is the future of Judea and Samaria. As a matter of fact, our views here really
involve no dissent, since the government has not formally resolved this matter and Prime
Minister Begin called on “all Israel” to enter this debate, [ assume he meant that greater Israel
that extends beyond the boundaries of the political state. And so | take him at his word.

Let me repeat here what I said at the beginning. I do not want to direct your thinking; | merely
want to engage your thoughts. 5till, you are entitled to know what my views are, and briefly
put, they are as follows:

While I understand and appreciate Israel’s historical claims to Judea and Samaria, | believe it
necessary for the sake of peace and justice that these clgims be moderated. Far from increasing
Israel’s security, the absorption of these territories — either openly by fiat or covertly in stages
— will sow the seeds of endless conflict. Most importantly, it will corrode the Jewish character
of the state and thereby rupture world Jewish unity.

Why will this happen if Israel retains the West Bank and its Arabs? Because sooner or later this
will produce an Arab majority in Israel making [srael if not an Arab then at best a bi-national
state with the balance of power shifting precariously between Moslem and Jew. And if Israel
tries to extricate itself from this dilemma by either repressing the Arabs or driving them out —
this too will lead to a disfiguring of Israel’s essential nature and alienate substantial segments of
world Jewry. America’s moral support will also be lost — witness the erosion of that support
during the summer just past!

There simply is no genteel, democratic way to keep a restive population exceeding 1 million
people in check. Only force will restrain them. That is the only way to keep a refractory
population under permanent rule — with force and spies and the political power that comes
from the barrel of a gun. :

Is this what we wani? Is this what the Zionist dream will come to? Is this what Israel must do to
preserve its security? Is this what we mean by establishing defensible borders? We all share the
goal of a secure Israel, but what will be preserved behind those borders if Israel goes the way
her ideological zealots are now demanding? Democracy will wither, Judaism will be betrayed
and we will become like our enemies: Vayimalu belohay avotayhem — " And they broke faith with
the God of their fathers, and went astray after the gods of the peoples of the land whom God
destroyed before them.”
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There is, of course, an alternative: to acknowledge the aspirations of the Palestinians, to build
bridges to them, to reach an accommodation with the people who share with Israel a troubled
corner of the world, I speak here of the Palestinians, and not of the PLO; of territorial
compromise, and not of a state.

Can this alternative succeed? There is no certainty. But this much we do know. The contrary
way is foredoomed to failure. No national movement including Zionism has ever been erased

by military force. Reciprocal terror will but plunge us into a downward spiral to eternal conflict
and the loss of Israel's soul. If Israel is to remain Israel, there is no other way.

All this assumes that such a territorial compromise will include flawless security arrangements
in Judea and Samaria. It also assumes that the Arabs will, in fact, come to the negotiating table
prepared to make those compromises which will meet Israel’s true security needs.

1 categorically reject the notion that Israeli policy is the primary obstacle to peace. The fatal
stumbling-block is still the obduracy of the Arab governments, barring only Egypt, in refusing
to acknowledge Israel’s legitimacy. Until they overcome this barrier, Israel’s settlement policy
can well be rationalized as valid pressure to bring them to the table.

Aye, Begin may be a hardliner, but he is nonetheless far more accommodating than are the
rejectionist Arab states. They have still a long way to go. They have to find new leaders. They
have to abandon the illusion that the murderous FLO is a proper instrument for the Palestinian
cause, They have to realize that neither terror nor rejectionism will bring them what they want.
And they can begin the process by learning how to pronounce Israel’'s name. Let them do so
and we will bless their name as we now bless Anwar Sadat’s memory.

The ‘Other Israel.’

A brief word about that ‘other Israel’ — the Sephardim and Jews of oriental lineage. They
provide the Likud with its most substantial electoral base and they are assumed to be of one
mind when it comes to Israel’s security needs, hardliners all, who having suffered Arab
oppression are now bent on revenge and insist that brute force is the only language the Arabs
understand.

I am not at all persuaded that the Sephardim are as monistic as all that, all of them of one mold
and view. After all, Deputy Prime Minister David Levy, who is their hero and top political
figure, is most prudent. Moderation is his hallmark. At a crucial cabinet meeting in September
he was one of the few to question the wisdom of allowing the Phalangists to enter the camps,
and he was among the first political leaders to call for an independent inquiry into the
massacres. 50 was Navon, of course, who is also Sephardi.

We simply don’t know this other Israel. We stand at a distance, all of us, we Reform Jews too. At
best we romanticize them — their colorful garb, their quaint customs, their tremorous, quiver-
ing melodies — as if they were a breed apart, something of another age and place.

We had better come to know them. They are the emerging majority of Israel. They already
constitute a major portion of Europe’s Jews, And their numbers are not insubstantial on the
American scene. | therefore call on our Board to establish a special task force — to include the
Conference and the College and ARZA — to help us learn more about this community of our
fellow Jews more fully, to chart ways for our reciprocal contact — in a word, to help us
de-Ashkenize Reform Judaism so that we might truly become one people.




II. OUR COMMUNITY’S SELF-IMAGE.

And what now of the character of the American Jewish community?

First of all, let us recognize and affirm that we are more than just a part of Israel. While
deepening our solidarity with Israel, we must also affirm our own identity, integrity and value,

It is difficult to explain this to American Jews, who for too long have been plugged into Israel as
if it were a kidney machine, a scientific marvel that keeps them Jewishly alive. How can we
teach them simultaneously two apparently contradictory lessons: One, that they have a worth
as Jews independent of Israel and, two, that they must continue to love and support [srael?

If we make too much of the first lesson, some will take it as an excuse to cut themselves off from
Israel. And if we make too much of the second, we will never know who we are. We will
continue to use Israel as a fig leaf to cover our own nakedness.

Just what does Israel mean to us as Reform Jews? What do we mean when we affirm the concept
of Israel’s centrality? At tomorrow’s luncheon our worthy colleague, Rabbi David Polish, will
lead us into a consideration of these questions, even as he led our affiliate ARZA into resolving
these issues when it joined the WZO.

I do not want to preempt his discourse. Let me say only that we have not yet sorted out the
relationship between Israel and the Diaspora.

Thus, we have slipped into the sloppy equation which says that Judaism equals Zionism equals
Israel. The three are isometric but not isomorphic, they are congruent but not of identical form
and substance.

In our deep love for Israel and our concern for her security we have become a largely one-issue
communtiy. For many American Jews the state has become the synagogue and its prime
minister their rebbe. Domestic and international issues are now measured by the standard of
whether they are good or bad for Israel,

We do ourselves irreparable harm when we allow this to be, when we make Israel our surrogate
synagogue, when we permit our Jewishness to consist almost entirely of a vicarious participa-
tion in the life of the state. There is a greater Israel which sustained our Jewishness through the
many centuries of our dispersion. It is not isomorphic with the political state. And it is this
greater lsrael which we must nurture if we — and it — are to survive.

| am not arguing that we should diminish our involvement with Israel. Quite the contrary. 1
want more not less. | want us to make Israel more truly Jewish, a more truly Zionist state, with a
quality of life that reflects the most profound Jewish vision.

| argue merely for a restoration of some balance. We will not survive if all we are about is Israel.
And Israel will not survive if the Jews of the world become but pale peripheral extensions of its
essence, merely lonely asteroids circling in space about a distant sun.

Both are needed: a strong Israel, and Jewishly strong communities throughout the world. For
both are but manifestations of an undergirding reality: Am Yisrael — the Jewish People!




II. RELATIONSHIP TO LARGER COMMUNITY, AND
ANTI-SEMITISM.

Our relationship to the larger community of which we are a part also requires some repairs. It
will not be easy. As anti-Semitism amplified some of the rage against Israel early last summer,
the events in Lebanon have stirred up the witch’s brew of the Great Hatred itself.

Make no mistake about it: anti-Semitism has been given license, and it will increase. We have
already seen some of the consequences in Europe, and although such bloodshed is not to be
expected in this country, we had better brace ourselves for a difficult time.

Still and all, those Israelis were utterly wrong who said that we American Jews were upset by
the Beirut events because we were afraid of anti-Semitism. While I was in Israel after Rosh
Hashono, the papers were filled with charges along that line, made by a high government
official, that we were running for cover, that many American Jews didn’t even attend high holy
day services because they were so afraid, and whatnot. What nonsense this! [ know of no
generation of our people less fearful, more confident than this generation of American Jews!
Qur concern was and is not what others have done and will do to us. Our concern is what we
are doing to ourselves, what we are making of ourselves and what we have failed to make of
ourselves. It is a moral concern, nothing more and nothing less!

As for anti-Semitism, the arguments over how we should respond to it does parallel somewhat
the debate about Israel’s response to the Arabs — and the rest of the world for that matter,
Those in Israel who see their country as utterly alone, embattled, surrounded by implacable
foes, doomed to bomb its way to survival — are echoed here by those who see an anti-Semite
lurking behind every Christian and who walk down the street with a chip on their shoulders
daring the ‘goy’ to knock it off.

These people want us to withdraw behind our own walls and dig in our own garden. Why, they
ask, should we be concerned with other causes — the blacks, the disadvantaged, world peace?
No one cares about us. 50 let’s forget about them and take care of ourselves.

But here too we must relentlessly go about the task of building more and better bridges. There
are risks involved, but here, too, the way of force is utter madness, and withdrawal into a
spiritual ghetto will serve us ill.

We must form new coalitions of decency with the majority of Americans who reject bigotry and
hatred. We must reach out to them by joining them in the struggle for universal justice that

serves us all. :

But how can we ask them to stand by us, if we do not stand by them? How can we expect them
to crush the haters in their midst, if we do not join them to crush the menace of nuclear

tion? How can we expect to engage them in the struggle for the freedom of Soviet Jews
if we fail to see the shackles and feel the hunger of those who are imprisoned in America’s urban

ghettoes?

We live under an administration which has determined to multiply missiles rather than to
mitigate human misery. The weak, the poor, the helpless, cry for relief. Will we heed them? Or
will we block our ears, so long as we see President Reagan smiling benignly and speaking of
support for Israel?




If we continue to be fixated on a narrow agenda, we will lose our allies and our cause. We will
also have lost our reason for being — our compassion, our humaneness, our Jewish soul.

It need not happen that way, and I don’t think it will. Somewhere within each of us the spark of
Jewishness still trembles and will not be quenched.

We may be disheartened by recent events, but we are not wrapped in melancholy gloom. The
word ‘despair’ cannot be found in our lexicon.

Sure it's tough to be a Jew — 2'is allemol geveyn schuwer zu zayn a yid — but it's still not as tough
now as it was in other years we can remember, This is 1982, not 1942. We live in America and
not in the Warsaw Ghetto. We have synagogues and communal institutions and highly
educated constituents. We also have Medinat Yisrael — the Jewish State — to give us strength
and focus. And we have our beliefs that sustain us, our Jewish ideals that can show us the way.
It is worthwhile, this enterprise of being Jewish, It summons us to be fired by the vision of the
good and to fulfill it.

We can — and I believe we will — turn our hearts and minds to heal America, to hear the true
harmony of Israel the people and the land, and to help restore the soul of the Jewish nation.

We are the leaders of the synagogue. We are the sons and daughters of Jacob surnamed Israel
because he wrestled for those ideals that are God's. As the bearers of his name we are destined
to fulfill a like task: to raise up the tribes of Jacob, to restore the offspring of Israel. And also this:
to repair the broken world, to stir to compassion and to advance justice. Thus will we be a
blessing to our people and a light unto all humankind.




Decartber 6, 1982

Rabbi Robert J. Marx
Congregation Solel

1301 Clavey Ioad

Highland Park, Illinois 60035

Dear Bob,

Your material is received with thanks, I ap-
mreciate your willingmess to share it with me.,

E-'an:l?f

Daniel Jeremy Silver




Dr. Allen I. Freehling
University Synagoque
11960 Sunset Blwd.

Los Angeles, CA 90049

Dear Allen,

Your material is received with thanks, I ap-
preciate your willingness to share it with me,

Sincerely,




Decerber 6, 1942

Palihi Judea B, Miller
Terple B'rith Kodesh
2131 Elmwood Rve,

Rochestor, H.Y. 14618

Danr Judea,

Your material is received with thanks, I an—
preciate your willingness to share it with me,

Sincerely,

Dandel Jerany Silver
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WHAT WE SATD ABOUT LEBANCN

The High Holidays 5743 were not an easy time for those of us who are charged
with articulating the theme of hesbon ha-nefesh. Israel had invaded Iebanon in

June Hﬂshlhﬂlwnﬂlcﬂmjuﬂ&fterﬂemendaﬂitﬂﬁmﬂmtﬂfhtﬂeim
wiiiedvad—fonccd-<nneitifieiasdesse. The killings in the Chatila and Sabra encamp—
ments came to light during the Aseret Yemai Teshuvah.

Many rabbis avoid contemporary issues on the High Holidays., Tt's a time to deal
with the unchanging themes, but this year nearly everyone felt the need to dis-
cuss these events. One rabbi told his congregation, "We cannot not talk about it,"
and most of us agreed and followed suit.

What we said and did during the 5743 Holy Day season brought into bold relief
each rabbi's view of his role in the pulpit. Most of us instinctively followed
the rabbinic monition, lo 1'daber kategoria al Yisrcel. W e are not Inquisitors.

Our role is to heal and encourage, not to prove Israel gquilty of sin. One man
told his congregation, "We must have faith in ocurselves." Another spoke of the
need for solidarity. "This Yom Kippur we must not desert the people of Israel.”
Ammmresaedrmlmgeragaimtmlleﬂgueuﬂuhadmmtﬂwmiﬂﬂed
katerogical statements to the press: "What must it lock like to the non-Jewish

world when a rabbi, of all people, takes up the Arab party line."

It was a difficult time. The media's handling of the news from Lebanon had
led many in our congregations to feel that the Jewish people were under attack:
"Ihar&sultinthiscﬂmtqrmnpichﬂuufanmraaliﬂ:li&th-mﬂitariuﬂc,in-
sensitive and bullying - wracking death and destruction on innocent civilians. Mo
matter what was reported later to correct the inaccuracies and distortion. . .it
was a most unpleasant picture." "Many are all too eager for us to wash our dirty
liren in public." If the world rather relished judging and condemning Israel and
Jews it was seen as unprepared to judge itself. "I was proud that the Jewish com-
munity was outraged by what happened in Beirut. I am unhappy that I did not hear

any responsible Christian voices stand up and say those were Christian militia men
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who committed the massacre. . .the Israelis didn't pull the triggers; yet, I'm pre-
pared to criticize them for even allowing it to happen; but where are the major Chris-
tian spokespeople who should stand up and say: '“This is not Christian behavior’®
The holidays followed close on the Pope's meeting with Arafat and several sermons
commented on John Paul's embracing a terrorist leader whose troops had been kill-
ing Christians as well as Jews and on the moral cowardice of the Church's contimiing
urwillingness to recognize the State of Israel.

I was interested to know what we said to our congregations, how we reacted
to the spiritual discomforts of that time, and whether the angry critical voices
which made the news were representative of our fraternity. To answer these questions
I analyzed holy day semmons and published coments sent to me by thirty-six col=
leagues. Most, I found, had spoken as I had, out of a feeling that war is always
a tragedy, but that the events of last summer had to be put into perspective, "What-
ever Israel's mistakes we must not forget the unremitting seige which Israel has
EI'ﬂLI:I.‘Ed‘ﬂrﬂ that the West Bank and the Palestinian problems are ultimately the re-
sult of Arab passions and policies, not Israel's." "Israel does not live in the
dream world; its world is real. When it sees enemies on all sides of her, it did
what it felt it had to do, for not only security reasons but for its very life."
"It's been an uncanfortable summer for Jews because of the ILebanese crisis and
the three-fold decision on the part of Israel to 'restore a central goverrnment in
Lebanon, capable of controlling the country and its population,' 'to guarantee
Israel's borders from terrorist and conventional military threats from PLO bases
in ILebanon,' "to arrange for the removal of all foreign forces from ILebaron.' The
press and high officials in cur goverrment have given the impression that it is
Israel who is at fault. Certainly, the loss of innocent lives is to be deeply re-

gretted. Let the world know that it is the PLO who are the murderers and the

terrorists, and the Jews cannot ever 'turn the other cheek.' We Jews must stand
together in our solidarity with Israel, and as for being uncamfortable when has it




not been so to be a Jew?"

Most of us were disturbed by the media coverage. A surprising number of col-
leagues had visited the war area during the late summer and were able to testify
fram their own dcbservation how much the destruction had been exaggerated and how
litﬂehadbammmrtedufthehatredﬂthelﬁ}amﬂeﬂftheﬂﬂ. "Israel was
savaged by the media, by the press and television. The young reporters saw this
as another Vietnam, which it was not! Please make no mistake here as to my mean-
ing. There has been encugh destruction of property, more than encugh tragic loss
of life, But any resemblance between what I witnessed there and what most of us

I witnessed on our television screens is less than coincidental ™ Even a strong
mﬂcufﬂﬂkginmmmnt'ﬂmﬁﬂmﬂnmﬂfmqmtﬂinﬂerﬂmpapﬂu
praised Martin Peretz's Lebanon Eyewitness article ("New Republic,™ August 2) and

added, "I am persuaded that the media was quilty of initial distortion in reports of
what the Israeli military did in Iebanon. I am persuaded that Israel's soldiers prac-
ticed '"tohar ha neshek' - the morality of arms with zeal and extreme sensitivity."

Others said simply: "I tell you, my people, Israel has been maligned."”

Qur own experiences over the summer had shown that not all the media bias or-
iginated in West Beirut, Critics of Israel had their views headlined. Those who
offered qualified statements had their views distorted, and those who defended Is-
rael found that their views were not reported. "I tock a strong stand on the de-

fense of Israel and the press did not print anything I said." Another wrote me:
'Imsaﬂingﬂmmitmﬂmymmnm@ﬂiaﬁteﬂﬂmmrm
is." Amother told his congregation: "It happened to me again today. . P -
lemeie, a snip of an interview taken out of context." That was from the East coast.
A West coast rabbi reported that "the head of the Federation and I held a news

conference. Two different newspapers hal two entirely different accounts. One
reported we agreed with the President's plan and the other said we disagreed. One
misquoted me as saying the PLO should be represented during peace talks. I called




4
next morning for a correction. I had specifically said: 'a legitimate representa—
tion of the Palestinian people' and I had stressed not the PIO."

Media bias was explained in various ways. "Same explain it as old-fashioned
anti-semitism in modern garb. Others suggest that same of the press may have been
bought by Arab oil money or by the KGB or by the C.I.A. Robert Slater, Middle
East correspondent for "Time Magazine,” claimed that much of the blame goes to
the Israelis who were not cooperative with the press and TV during the first two
weeks of the war. Let me suggest another reason. No one likes to feel quilty.
Si_nmﬂresemrﬂﬁbrldmrdecemtpeqﬂehwebeentrml::ladbfﬂlenﬂmrynfﬂm
Holocaust., Isuggestthatﬂﬂmrinl.ebammgweastrategytﬂﬂraﬂiﬂtemism-
pleasant, queasy feeling of quilt: "ﬁgvir:tim of the Holocaust are creating ancther
Holocaust with other victims. Jews were depicted as acting like Nazis toward Arabs.
Hestﬂairutwasmrparadtc&theﬂarﬂmmetm,atﬂJmmﬂazismmﬁ.ttjnganln-
caust against innocent, helpless Palestinians, This was so far from the actual
facts, so irrational that I suspect its source, too, is irrational. It may have
been, 1 suggest, an unconscious coping way to expunge oneself from the quilt that
hangs over many decent people because of the Holocaust,"

Given the media's intense interest in locating and publicizing dissent in the
Jwiahmmunity,mcriticmmddmmmmrprimiﬂnnﬂmmdiaplayed@
hisu:lmenta:mﬁmﬂmmmmd:ﬂlydﬂﬂmeﬂﬂmtrﬂﬂicgnphlm
A cynic might speak of ego; here was a golden opportunity to make headlines. T
tﬂﬂhﬂﬂimisﬂﬂﬁum:phn&dm,hmIﬂanmtmlphﬁmﬂerﬂnmﬂﬂmueugue
ﬂh:inﬂitedtelevinimmmrﬂinmhinmmlﬂidmnight. I also found
this revealing language in a bulletin article. "Friday afterncon, erev Shabbat Shuva,
14 Reform, Conservative and Orthodox rabbis, representing only themselves (and an

additional 12 of their colleagues who could not be present) gave a press conference. .
we made the eleven o'clock news on at least two television stations and half a
dozen radio stations. The press, with the exception of Jim Franklin in the Globe,
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who alluded to cur hastily conceived venture at 'making news' has so far let us down"

(italics mine).

A few colleagues have made it their business for many years to voice publically
their criticism of Israel in the general press. What was unusual about this Fall
was that a number of colleagues who had not heretofore publically criticized Is-

racl felt campelled to do 50, Jeiebhisessmmrrr=lreniniiomieu SRl
Spgiliaivemieii e eerbivaiviiaaininy. I Boston and Chicago small groups
of colleagues met and signed critical statements intended for publication. The
Chicago statement was particularly interesting since it underlined the fact that
going public was seen by the signators as a significant symbolic step - "breaking
our discipled silence under which we have long stood in relation to Israel." Those
who signed on agreed to read the statement to their congregations, and many did.
The sermons I read from this group tended to focus on the issue of caming out
of the closet, going public with criticism of Israel, and I sensed a palpable sense
of relief that the speaker had finally let himself say what he had felt for a long
time. "I could not help but think of the many times I had twinges of moral concern
about the direction in which Israel was moving but kept silent, worrying that my
words could have been attacked as disloyal to Israel, a traitor to the cause. . .
all of us, all who did not speak, share this guilt because our silence was never
in the best interests of Israel." "Our silence has contributed toward Israel's
present predicament™ and "speaking ocut is the begimning of Israel's healing." The
skeptic in me suggests that speaking cut in Tel Aviv - the massive rally demanding
an investigation of the government's role in the events leading to the Chatilla

killings - might and did represent the beginning of Israel's healing, while speak-
ing out in Chicago acoomplished little but to convince the media that their ener-
getic digging for proof of Jewish dissent had hit pay dirt.

Another of the signators explained that he spoke as he did about the militancy
of the Begin goverrment in order to save the loyalties of the American Jew. "Over
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the past months many of our young people and our intellectuals have become alien
ated." It was his hope "that plain talk, moral talk and real dialogue will help
stem the tide of alienation fram Israel and the Jewish pecple." Again, the skeptic
in me wonders if these alienated intellectuals and would-be intellectuals were
in the congregation to hear #his plain talk.
I would describe these cri de coeur pronouncements and sermons as exactly

what they seemed to be: a public unburdening by same who were sick at heart that
an Israel they cared deeply about was no lorger the gentle state of their dreams

and that the current Begin goverrment showed few signs of being sensitive to their
concerns, They were disturbed by what they knew of Israel's hard-nosed occupation

policies in the West Bank, of the Begin government’s encouragement of West Bank
settlements, and of a growing public attitude in Israel which they felt no longer
accepted power as a painful necessity but glorified force,

Others questioned this need to go on the record. "The cambination of TV,
radic and newspapers have helped distort our normal vision and wisdam. It has pro-
duced a flood of solemn, strident and confusing resolutions in the American press
and in our own city, even from rabbinic colleagues. The only saving grace is that
such pronouncements will not be long remembered." Another wrote: "Too many Ameri-
can Jews were too quick to believe this early media distortion, too swift to pass
Judgment on Israel. Too many of us, because we have an unrealistic image of Is-
rael, have been too willing to impose unreasonable standards upon her. Too many
of us, because of our indignation with Israeli politicians, are too ready to vent
our indignation on all Israelis."” In a similar view another, paraphrasing Rein-
hold Neibuhr, spoke of the naivete of the early Zionist myths which failed to
take into account the essential amorality which governs relationships between na-
t:imatateu'.‘

Itappeﬁa?:uutuﬁswmgupmuchﬂManmumﬁm
frustration with the national Jewish organizations and power brokers.
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One of those who spent a lot of time explaining his need to speak ocut de-
scribed the Conference of Presidents of Major Jewish Organizations as a mere "fun—
nelfnrﬂﬁmqringnfhhateverﬂuumnfth&hrﬂgwmtatawﬂm
to the American Jewish commnity.” In their approach, he said, "tribal solidarity
takes precedence over judicial morality." Another complained of "the immaturity
and irresponsibility of so many of our American Jewish leaders who allow Israel to
call all the shots." His proof? The cancellation of a recent Internatiocnal Confer-
ence for Soviet Jewry scheduled for Paris because President Mitterand would not
receive Prime Minister Begin. He did not raise the question of whether kevod ha-
nasi was a legitimate concern. I should add that the localization of these 'I
need to speak out' sexmons e the two cities where group meetings had taken place

and a co-signed pronouncement had been sent to the press made me wonder if same
pmm-fulpﬂmlityhadsﬂtah:mbasaimhiﬂmmmmi:hnth&rﬂ,in&e
heat of a tense situation, picked up and made their own.

Camplaints of this type shaded over into camplaints that Jewish life was
too Israel-centered and, presumedly, diminished by that fact. One colleague who
ha:]muiﬂsdallmfmtnﬂﬂﬁdﬂl&ﬁstmtfﬂraainglepﬂagrammichm
imartadintnhjsmllﬁﬂmuemmmthisaqﬂmﬂm: "I stuck with my
nrigimlthmmmﬂfﬂt:adﬂwaﬂkaqﬁngaperﬂpectimmﬂmm. I quess some
of this reflects my growing feeling that if we become so totally Israsl-centered in
our semmons etc. we are in a sense assigning American Judaism and the synagogue with
a second place position,” Une sermon described Israel and the diaspora as the
poles of a single elipse, but quickly added: "The needs of the State of Israel
necessarily distorted that elipse, that balance.” Today "the needs of the diaspora. . .
require that the balance be restored." The overwhelming majority of the sermons
tock a directly opposed tack and emphasized the importance of continued financial

support of WA, Bonds, etc., despite any qualms people might have about the policies
nfﬂmﬂaginmt;;pst‘ufusmﬂuﬂmis that energies directed to
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benefit Israel and those directed towards our damestic institutions reenforce each
nﬂmr,htmwn,ﬂmmuragatimhaﬂﬂﬂﬂdulﬂﬂhehmthemudnﬁmamitﬂi
Jewish Appeal rally, billboarded this function, but was quick to add, "We might
choose to eammark funds to encourage the calls we feel are morally correct. We
have not and we shall not turn our backs on Israel, but neither shall we close cur
minds." He then moved on to his major concern: support of his congregation's
Endowment Fund.

Two men raised up the fear that Israel's actions would subject the diaspora
to violence. "Many of us feel Israel has met its chjectives and it ought to take
steps to create a healing climate rather than have a climate where a Jew will be
assassinated twenty years from now, walking down the street in Chicago." "Who
would have believed 35 years ago that every synagogue in the world would beoome a
little Masada with concern for security and the cbvious presence of security guards.”
Most of us had the good sense not to play to the deepest anxieties of our summer
soldiers and sunshine patriots: "More than once I have heard American Jews say,
how can the state of Israel do this to us. . .let me hasten to assure you the ac-
tions of Israel, whether we agree with them or disagree., . .will not increase anti-

semitism. It may give anti-semites what we call in Hebrew a pithon-peh, an excuse.
but it will not be the cause."
ﬁﬁmllmmmmrmﬂmmﬁmlmﬁmtlmimeufﬂm?ﬂm-
ﬂnimhrahﬂmhmabemmmtrarqﬂfmﬂmmanﬂmﬂrhﬂmm. . e
fmtmﬁtfwymﬂmﬂymsﬂmmﬂngmteﬁtmﬂfmm
Hiestrugglnnfanti-sﬂ'nitimnin'miﬂm.mtty;mdumtmentalkwimﬂmany-

i" but, given the contimuing indifference of many Church organizations to Is-
rael's needs and the fact that most of us do not share thes Revisionist MEsbelly of
the role of the mainline churches in the founding of Israel, most did not voice
any particular longing for these presumedly lost ties. One colleague even described
“the cbscene notion" of an unnamed Christian clergyman who had suggested that "for
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the peace of the world, Israel may have to disappear.™

Few criticized the invasion of Lebanon. Many made a point of saying that
MMmMMMME‘MiMMnMMﬂMWWME
cross the 40 kilometer line which had been the announced cbjective. I found only
two men, both practiced critics, who could find "no justification" for Israel's
move into Lebanon, and one of these acknowledged: "I am one of the minority of
rabbis that believed fram the first day that the war in Lebanon was doamed to be
a moral and political failure." The other was certain "the invasion was the center
piece of a carefully calculated conspiracy. Operation Peace For Galilee was, in
fact, a mask for a Beirut war, the real intent of which was to penetrate Lebanon
to Beirut, there to root out and destroy the PIO in order to facilitate the annex-
ation of the West Bank."

Everyone was heartsick at the cost in human life, but only the two practised
critics were prepared to load Israel with all the blame: ™Their (PLO) excesses did
not provide Israel with the excuse for the tremendous devastation caused in Beirut."
A few echoed Abba Fban and were disturbed that the Lebanon incursion was Israel's
first "optional war, the first use of military power where the threat was neither
immediate nor potentially fatal;" but again, only the practised critics played mili-
tary expert and cited the ease of the Israel advance as proof that the PIO was really
not an enemy to be feared. Most reminded their pecple of the underground storerooms
packed with crates of sophisticated weapons and of the elegant advanced planes
and missiles of the Syrian Air Force: "The PLD did pose a real threat to the Is-
raelis.”

Most recognized that no single or simple judgment could do justice to the
canplexity of the situation. "We weep for all the innocents., Yet, we also know
wars may be necessary and wars always kill," Another wrote: rEveryone was torn
by the agony of the war in Lebanon and its toll in lives lost - Israeli, Lebanese
and Palestinian. It was the Hebrew poet, Bialik, who once wrote: Fit vengeance
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for the spilt blood of a child the dévil has not compiled. Bialik was speaking
not only of a Jewish child but of any child - all those innocents vho always suffer
the most fram war, ="The Bible recounts that the children of Israel were coamanded
to smear the blood of a lamb on the doorposts of their houses so that the angel of
death would pass over them. But surely, the rabbinical sages of the Talmud remark,
the angel of death can distinguish between Jew and Bgyptian. They answer, 'Once
destruction is unleashed, it cannot distinguish between the wicked and the good, '
Therein lies the tragic ambiguity of wars. *Yet the slaves would have remained
slaves, fettered still by their tormentors if there have been no plagues. No moral
barb has been invented to single out terrorists and pass over the civilians. But
survival is a value in itself and an act of morality."

I was not surprised that those who were confident that Israel's military ac-
tivity was I.Im.:arranted painted the Begin goverrment and the Prime Minister, himself,
in the blackest of colors; but I was surprised that many who saw the complexity of
the situation came down just as harshly on the Prime Minister. One colleaque, in
effect, identified Begin with the Canaanites, that tiny minority of intellectuals
who in the pre-State years argued that Israel should be a Hebrew, not a Jewish,
nation - pagan rather than Torahic. He did not specifically call Begin a Caanite,
but he connected the wellsprings of his policies with the militant rhetoric of that
group. "Realism and its needs may explain, and perhaps even justify, the devastat-
ing collision of hostile forces in Lebarnon. But let not the Zionist ideal be stilled.
Let not the thread of Jewish history be severed. At best, let it be a diversion,
albeit a necessary one, fram that long, painful but honorable, saga of the miracle
of our survival. . .We are not Canaanites." Another said: "He is not only rigid,

but caustic, cantankerous and seemingly unappreciative of America's role in sup-
port of Israel," Another: "I have feared and opposed Menachem Begin since the
day of his election as Prime Minister. He is neither a man of peace nor one who
can understand and see the necessity of regarding Israel as a part of world brother-
hood.® Another presented what can only be called a caricature: "Prime Minister
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Begin is a disciple of Jabotinsky and the Revisionist movement in Zionism, Jabotinsky
preached a fanatic Zionism, an emphasis on power, and a disdain for morality; that
a man like Menachem Begin, Prime Minister of Israel, that a man like Sharon is De-
fense Minister of Israel - this is a moral catastrophe for the Jewish people.” Only
one sermon raised the possibility that we might not be giving the devil his due.
"Begin doesn't came across very well, especially in these times of a Reagan Adminis-
tration. Where we have a group cbsessed with matters of style, Begin doesn't relate;
he doesn't lock good on TV. He's too damn long-winded and stubborn." He went on
to say that a few reporters were willing to recognize that Mr. Begin and Israel have
been unmercifully and unrelievedly battered and have few options left but to batter
back. I did not find in any sermon any reference to Mr. Begin's role at Camp David
or the pullback from Sinai or Yamit.

Settlement policies and control methods on the West Bank are real issues and
positions opposed to Begin's policies are not only understandable but probably
sound, but I could not help wondering to what degree these harsh judgments were mo-
tivated by differences over political philosophy and political strategies and how
mach by pique and personal frustration. Same of us have close ties with the leading
Labor politicians, kibbutz leaders and intellectuals, and our friends are no longer
in power. "We are responsible," one colleague said, "for undercutting same of the
finest potential leaders of Israel, some of the best voices.” Another demanded
the resignation of the Begin government and cried for a new partnership between the
]:n:'lernhip of Reform Judaism, the kibbutz goverrment and Israeli intellectuals "in
pursuit of a liberal Jewish spiritual revival built on the principles of Reform Ju-

daism and Zionism." A cozy idea, but isn't the problem that we must learn to

work with those who represent today's Israesl? Admittedly, Labor's social democratic
vision is closer to mainstream Reform's mission of Israel teaching than the narrower,
less optimistic, social instinct of Begin and the Likud, but do we act wisely when

we caricature their policies and avoid confronting their genuine concerns? Their
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version of the old faith may be a h:l; tough-minded for our taste, but then our
version of the old faith must seem naively romantic to many who live under permanent
seige,

My own instincts had been to speak fram the heart and from the head. T under-—

stood Israel's predicament and I was concerned over some of Tsrael's actions. Most,
I Ifﬂ]]ﬂ, approached their congregations much as I had: "We want to be a nation like

all other nations and we want to be a light unto the nations. We want for Tsrael
safety and security, but also a meaning beyond survival.” Another: "It is the
oldest of Jewish dilemas and, at the same time, the most remarkable of Jewish chal-
lenges. Stated by Hillel so many centuries ago: 'If I am not for myself who will
be for me, but if I am only for myself, what am I.?' Ourselves, but also others,
Survival, security, but survival with a dream and a vision. Our cbligation as sup-
porters of Israel and as supporters of the Jewish people is to be supporters of

both the body and the soul, of the muscle and the vision." Another: "I know that
for the past 2,000 years, during which we have been the dust under the heel of the
oppressor, we could announce that moral stance without reservation because we were
the oppressed ones. We advocated what someone called 'the morality of powerless—
ness.," Butthenmﬂamtnuurmmla:ﬂmﬂtnmnmlcmrmdestiru, then, as

in cur cwn lives when children grow up, morality, idealism and values confront

the real world of power and the Jewish people who had not known political power for
2,000 years now had to came to terms with its own newly won power, now had to grapple
with the words in the Talmud that if one comes to kill you, you are entitled to

kill him first - assuming, of course, that you have the power.” Ancther: "We

Jews pride ourselves ‘i:'l'latmd'ungﬂi the land of our forefathers to which we returned
inpeamauﬂnturyugu.ﬂedhmgaiitfrmawtunhndinhlm: but the
land, the burden of a native home, has also changed us. This is the price we have had
to pay for nationhood. Jews now have a military force.. Jews now fight wars to
protect their own. Thank God we can., Thank God we are good at it. Thank God

we can say, 'never again,' and have the force and the will to persevere - to make
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it stick." After all, Judaism teaches both “righteousness, rightecusness shall you
pursue” and "Be not righteous overmuch, why should you destroy yourself." To
most of us the image of Zion redeemed in justice is a compelling image, but justice
is a goal to reach for, not an inflexible standard which can be applied in all
situations.

Only a very few semons insisted that principle must be upheld whatever the
circumstance: “"Either Israel and Jews everywhere are abnormally moral or why be
Jewish." One such sermon labeled Lebanon an "insanity”™ and insisted that "the
brutal destruction of commnities were actions hardly different from the PIO which
killed same 100,000 (sic) Lebanese during the last years." He spoke of the hardening
of world opinion against Israel and, "by reason of linkage," against world Jewry .
The summer's events were viewed as proof that "Israel's moral fiber is rotting
away." His evidence: Lebanon, yeridah, inflation, the refusal of the refuseniks
to settle in Israel etc. He spoke not of moral dilemma, but to set matters straight.
He had it all worked ocut: Begin must resign, Navon was to be named Prime Minister.
A cabinet of Israel's best and brightest would be named. A full irmvestigation
of the camp affair would be held and all foreign forces would be pulled cut of
Iebanon. Finally, Israel would reverse world opinion "by making amends (sic) with
African nations who could use their technical skills as they prepare for life in
the 2lst century.

A number of sermmons contrasted a "wrong" idea of Zionism, a pecple in search
of normalcy with a "right" idea of Zionism, a ﬂ-i‘:ﬂtﬂ seeking always to align its
policies to the highest Jewish principles. "The earliest Zionist pioneers came
to Palestine to found a State unlike any other, . .There was to be a universal
benefit to Israel's birth{" WY . "I expect Israel to live by standards higher
than those of other nations, Not only are the eyes of the world upon Israel; I

believe that God's eyes are upon her. I refuse to settle for Israel acting juse
like any other nation. If that be a dauble standard, so be it." "Same. . .hold
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that Israel should not be judged by higher standards than other nations, that the

State of Israel was refounded (sic) not to be a light unto the nations but to nor-

malize the Jewish people. . . As Jews we chose not to be normal," Most who spoke

this way spoke out of sadness rather than anger because "same of Israel's idealism
is being lost as the Arab-Tsrael struggle drags on." A few find this insistence on
a double standard nothing but rhetoric: "Reform Judaism has as one of its main doc-
trines that Judaism should be a light unto the nations. We should be an exemplary
pecple. I long ago relinquished that idea. When American Jews developed the same
divorce rates; when we produced delinquents, drug addicts and drunkards as every-

body else does, I concluded that we Jews are just like any other people and perhaps
more so0. To demand of us what no other peoples expect of themselves is to operate
on a double standard. . .if other peoples are entitled to their miscreants so, too,
are the Jewish people. When we agonize over the Beirut massacre. . .it is because
hiding one's eyes in the face of evil is against the Jewish ethic. It is something
Jews shouldn't be doing because decent human beings do not twrn away when evil is

being perpetrated.”

If the sermons offered specific advice it was that Israel be more forthooming
on the autonomy issue and restrain, if not actually stop, further settlement cn
the West Bank. "In Lebanon the issue was the great loss of imnocent life and the
high cost of winning. In the West Bank it is the Begin government's seeming pref-
erence to contimie military rule and perhaps annexation as opposed to a more forth-
coming effort to achieve a negotiated peace."™ Another advised: "Now is the time
for Israel to seek peace. . .to offer to its Palestinian citizens (sic) something
with strength that it could not offer before out of weakness and that is a place
to call their own." A sensitive hope, but he treated ghis program as if it gquaran-
teed results: "There will be no peace until the Palestinians have their place,
The promise of self-determination can bring peace." If history teaches anything it
is that the virtue of a policy does not guarantee its victory. This sermon left the
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issue at this point, but one of the widely quoted critics was so certain that Pales-
tinian self-determination would bring peace that he favored turning the screws on
Israel to make it happen. "President Reagan will have to apply encrmous pressure
on Begin in order to alter the way the government of Israel interprets the concept
of autonomy laid down in the Camp David Accords.™

Few of those who prescribed the granting of full autonomy to the Palestinians
confronted the question why so many in Israel do not agree with this program which
apparently seems to many of us both a moral and achievable solution. Little credit
was given to the moral sensitivity of any in Isragli;&ge members of Peace MNow.
"These leaders (Begin-Sharon) are supported by certain changes in the population
of Israel. The clear majority are the Sephardim - eastern Jews who grew up in Arab
lands, They brought an Arab belief in muscle and force. The Arab knows muscle, not
equal justice under law. These Sephardim who did not share the early Zionist ideals
of socialism, humanitarianism, and equality are the fimm supporters of the Prime
Minister and his policies." This offhanded dismissal of the moral sensitivities of
more than half Israel's citizens disturbed me and I wondered if I read into these
lines what was not intended. I had not. He continued: "Israel is not the guardian
of Jewish values. In many ways America is a better guardian of those values than
Israel. We are, after all, a minority and it is the minority that is concerned
with equality and civil liberties. In addition, Israel is a frontier state strugg-
ling for survival with little time to concentrate on ideals. We are citizens of an

older, far more secure, democracy which has had time to focus on ideals necessary
for survival. The American Jew is more likely to take to heart the great spiritual

and moral teachings of our heritage than his Israeli counterpart (italics mine).

I was troubled by this confident identification of our moral rhetoric as
the right way, the Jewish way; but even more so by the further claim a few colleagues

made that our superior moral outlock is a direct benefit of our being a diaspora
comunity which is not fully responsible for its own fate. "Judaism and Jews have
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lived most of our existence without a state and flourished better in this situation
than as a nation in antiquity or modernity." I find this a strange thesis, indeed,
for one who reads weekly from a Bible written and edited by Jews who lived in a
sovereign Jewish State. Are we to be forever limited to the moral vision of the
powerless? If so, we really have little to offer the world by way of a meaningful
ethic. i

Another sermon treated this theme at some length, It described: “three great
and interlocking dangers - mortal (sic) dangers - that afflict world Jewry." The
Emﬂﬂfﬂmmwwttﬂte"ﬂﬂﬂmpﬂﬂitﬂﬁwbymﬂfﬂm
mimaqusraﬂmﬂﬂmuayanMLﬂnglyrmtﬂemﬂd}msinter;metai
these actions."” "The last thing our world needs is a mini super power that claims
to be answerable only to God." "The fanatic chauvinism that moves the Begin govern-
ment to rash actions, to extravagant claims, and to biting the hand of its one ally"
have transformed "what the word 'Israel' means today even to its friends." "There
was a time when the word 'Israel' conveyed an image of scholarship, of agricultural
miracles, of musical prodiges, of prophecies fulfilled.” ™Moday the word 'Israel’
projects an image of yet another nation state involved in the blood and guts of real
politik, no worse, but alas, hardly better than any other," which leads to this con-
clusion: "We can no longer lock to Israel as the prime exemplar of Jewish values

J and as the prime guarantor of Jewish survival."

This lament moved immediately to a section entitled "American Jewry, the
Only Hope." Its conclusion: "“If Jewry is to survive into the twenty-first cen-
tury in any meaningful way it will be through the strength and determination of the
American Jewish commmnity." This theme was repeated in his Yom Kippur sermon:
"We have created here in America outstanding Jewish universities and rabbinical
seminaries and wonderful social service agencies; we have produced an urbelievable
mutber of Nobel lauréates; we predaminate in the musical and literary commmities,
As I see it, we are in the midst of a Golden Age here in America, an age even more
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resplendant than the golden ages of Babylonian and Spanish Jewry." American Jew-
ry is prosperous, well supplied 1|.-.1':|.'I:1'1 institutions, and has many notables to its
credit, but I was brought short by this encomium because the speaker had bequn his
Rosh Hashanah semmon by naming as the third and 'most severely metastasized' of the
mortal dangers that confront world Jewry as "the increasingly casual and apathetic
manner in which the vast majority of Jews respond to their Jewishness in a secular
world." Obvicusly, all is not well in paradise, Whose fault was this? Incredibly,
Israel's.¥ "In the midst of all of this intellectual and social creativity, so
many American Jews define their Judaism through Israel, and so many American Jewish
institutions take their cues fram Israel. There is an immaturity - a lack of respon-
sibility in the American Jewish commnity - that is frightening to pecple like me
who see American Jewry as the guarantor of Jewish survival ,®

ﬁaadlildtﬂunnuhmﬂ\erarﬂircughmBﬁE:ﬂhrcﬂmmﬂdng. my de-—
fense was to complain loudly that it was his fault. To blame Israel for American
Jewry's lack of cultural and spiritual quality seems to me Jjust such a juvenile re-
action. Israel has not drained funds fram the synagogue. If you doubt this go
back and lock at Temple budgets and rabbis' salaries from the 1920's. We are as
well off as we are because of Israel. Israel has not drained funds from our commi-
nities' social welfare institutions. Joint U.J.A.-Federation drives exist because
local agencies find it to their advantage to piggy-back on the UJA's appeal. I
object as much as anyone when a rich no-goodnik is honored by an Tsrael-related
institution, but let the synagogue which has not done the same cast the first stone.
I -'.ﬂfﬂwmmﬁnﬂdﬂdmﬂmime, but are Entebbe and the
haranfTEleivtnblmurﬂnviclﬂmmﬂirﬂalmnfmrmnﬂmiatﬂ

One can find evidence of "military triumphalism" in Israel: Kahane, the Gush,
Sharon; but I wonder whether those who claim that =i Israel's policies reflect
faith in the gun rather than in God may not & atﬂ{:ﬂghﬂ:qnu:gmdfight against

the Viet Nam war. There are similarities. Israeli planes regularly streak across
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neighboring borders. Elected mayors are summarily removed from their West Bank
offices, Jerusalem is willing to use force to gain its objectives, but there are
significant differences. America was not threatened. Israel is. The FIO and Syria
have barbed Israel's cities. Unless we deny all moral sensitivity to all Israelis,
we must face the fact that the Labor Party and most of the thousands who protested
Begin's position on a Comission of Ingquiry share his view that the

West Bank settlements must remain, that Jerusalem must remain united under Israeli
sovereignty, and that the Palestinian communities on the West Bank cannot be granted
full sovereignty.

Complex issues require that we use our powers of imagination as well as our
capacity of indignation. "Because of the 35 years spent on sheer survival. . .there
is a growing sense of spartan military mentality., It's one I don't feel ocomfortable
with, but I can't judge because were I to live there all the time then the nature of
war would be as much a part of my life as the nature of tuming on the TV for my
kids to watch Sesame Street."

What is gained by stereotyping Israel's Sephardic commmity as medieval in
practice and perspective? I like Schindler's suggestion in his December '82 speech
to the UAHC Board that we "de-Ashkenize Reform Judaism so that we truly become one
pecple;" but to take up his suggestion whole-heartedly would require that we do more
than recognize President Navon as a Sephardi or invite Sephardi intellectuals to the
next CCAR Conference. To de-Ashkenize Reform Judaism would require that we remove
Hegel, Kant, Marx, the social utopians and Women's Lib from our value assumptions.
It can't be done. I'm not sure it should be done. But, at least, let's play with
the idea long enough to admit that our ethical assumptions owe as much to secular
Western ideclogies and to the impotency of the diaspora synagogue as to traditional
Jewish sources. Our more than occasional flights of self-rightecus oratory do
little to encourage American Jews to confront thoughtfully the triad of hard issuves -
survival, power and Torah - which Israel must somehow adjust. One illustration
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of such rhetoric will suffice: "We all accept and support that Israel was created
as a Jewish State, in part to give physical security to Jews who were not allowed
the Twury (sic) of living elsewhere on earth. That purpose still holds true. . .but
more than a refuge, Israel must be Jewish. To be Jewish it must live and act in
the spirit of Judaism as reflected by our highest ideals and loftiest values. If
j.tduﬁmtithasmmrermhjmdstﬂmanrcrﬂﬂr_ﬂatimmﬂﬂanlaym

special claim to the allegiance of anyone including its own citizens (italics mine).

We do not have to agree with Begin on many issues - I certainly don't - but

' let's recognize that he's not wrong when he insists that in his part of the world,

as in ours, peace between nations depends to a large degree on power and deterrence.
When one colleague asserted: "that there are other ways to resolve disputes short

of physical violence or war. Judaism insists that we 'can' choose life and not death.
Instead of Hillul ha-Shem, Jews are required to work for Kiddush ha-Shem, Kiddush

ha-Shem is conduct which pursves Shalom, peace;" I found myself muttering: “Kiddush
haqsrmis-mrtyrﬂmarﬂﬂmpeaneymprnpma is utopian. The Middle East cannot
expect such a peace. Passions are too high. The people of the region are under-
going convulsive econamic and social changes. Recognize that you're talking to a
congregation whose members live in a society of laws and rights. Israel has to
survive in a sea of sharks,
I kept asking myself how those who told their corgregations "the promise

of self-determination (for the Palestinians) will bring peace,"™ could be so sure
that what they label legitimate Palestinian rights would, if granted, guarantee
peace. The Palestinians may have other ideas as to the mtur& of their legitimate
rights. Will they be satisfied with an autoncoy which does not include the vacating
of all Israeli settlements? How can Jews agree that the West Bank be judenrein?
Will the Palestinians be satisfied if Jerusalem is not an Arab capital?

I sympathize with the call for dialogue between Israel and the diaspora. A

-
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family holds together best when its members speak their minds, know wherein and

why they disagree, and agree to disagree agreeably; but I don't agree that we haven't
been speaking to each other. There have been numercus conferences and congresses

and some who spoke most of a need to dialogue have been among the most faithful parti-
cipants in these meetings. Their prcblem is not the lack of dialogue but that the Is-
raelis, or at least many of them, have not accepted (listened to) their point of view
and that they have not been convinced by (listened to) positions which they found
unsympathetic. Is that so surprising considering how radically different our situations?

I sense that the renewed call for dialogue cames from those who want to
preach and convert, and it is this spirit which seems to lie behind the call made by
a colleague for a world Jewish Assembly. Presumedly, in such an assembly his views
lour views?) would have strong representation and we would not have to depend on
agencies which do not speak ocur language. I wonder. Are we so sure that most Jews
share the urgent messianism which motivates some of us? Are we so sure of our con-
gregations? Moreover, I doubt that even if we had a sizeable delegation it would be
any more effective than ARZA has been at the World Zionist Congress, and the reason,
again, would be structural. On:Israel-related issues no intermational Congress of
Jews will ever have the final say on Israel-related issues, However convinced we are
about what Jerusalem should or should not do in regard to the West Bank, our lives
aren't on the line and our sons aren't in the IDF. Since it would lack authority, Is-
rael is, after all, a sovereign state, any such body would be little more than ancther
frustrating debate forum.

A final thought on our responsibility to our congregations. They need strength-
ening as well as moral guidance, and we need to do a lot of hard and prayerful think-
ing about the perception which a few voiced and which, I'm sure, many felt but
did not voice, that Israel's actions may affect/have affected adversely ocur well-
being here in America. There was a good bit of talk about the barbings in Europe
and some linked Israel's actions to a rise in anti-semitism. No one recalled that

there were barnbings in Burope in 1967 and 1973 when it was the Arabs who attacked,
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Will a West Bank settlement end tﬂﬁé‘-‘fiﬂ'ﬂ? I doubt it. Anti-semitism does ot need

an excuse and terrorism has its own maniacal logie.
Israel isn't always in the right. Begin may not be the best leader Israel

could have. But, surely, we who are so understanding in our counseling must work

at least as hard to be understanding of the actions of the Jewish State. Iet's at
least recognize that in these tragic times and in that tough unyielding arena a
less messianic, more prudential and, yes, even more power-oriented, standard than
the one we apply to the domestic issves of diaspora life may not only have some
merit but some claim to be called Jewish. As I understand the Jewish approach, it
rejects the either/or attitude, "either Israel and Jews everywhere are abnocrmally
moral or why be Jewish" in favor of a both/and approach, "take hold of this (the
vision) but don't leave go of the other (the imperative of survival)."™ I take

my conclusion from amother's semmon: "We should walk the extra mile of understanding

for our fellow Jews for wham living up to their highest ideals is so much more
difficult,”
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