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L. Y. RAHMANI 
1', Emek Rephalm Street 

Jerusalem, Israel 

Dear Daniel, 

Jerusalem, 24. August~ 

any thanks for your kind letter of the 5th. 
Sincere congratulations to the appearence of your book. I am 
very nroch looking forward to it. 

Any war -through all ages - brings out all the 
evil - Death and the Devil constantly riding with the Knight 
- as in Dt.trer's etching. The present war may, on the Real
Politik level, bring larger dividends to the Christians of 
-ehe Lebanon, who did not participate at all, and to the 
Americans, who get there a foothold against the Russians. 
That America and the Europeans should raise such a shout a
gainst the Jews as "again" being the executioners of the 

"Innocent Children" is not so surprising: it fits very old 
Christian concepts and assuages i guilt-feelings of tn~se , 
nations about having kept silent throughout the Holocist of 
the Jewish People. 

vhat really concernes me, is what this war is 
doing to the souls of my own people here -these who have to 
do the job and get used to it. About the Jewish nature of 
this state of ours tam I concerned, about it's not becoming 
- as in fact at present it is - a sort of Rhodesia, with 
cheap native labour; and first and foremost, about the refu
sal of my people to oome and live here, in that Holy Land of 
Zion and Jerusalem, \hen they now can freely do so, beyond 
pestering the Lord to bring them here. Indeed what worries 
me further is, how far all those Jews who will remain in the 
Diaspora, shall remain Jewish at all (though I think some aj 
least will)and how they will exist, if this State, even and 
just ithout wars, slowly dwindels down to a sort of !Pyre 
to Dj'Wlia Ma.ronite 'Petit Liban'. But all these are the nor
mal Jidd1she Zores, which you can read up as from the sayingE 
of some of our Sages since the 3rd century and probably even 
earlier. 

The enclosed may interest both Adele and you 
-parhapa also prove useful to you in disoussion with museum
and other poeple, who tend to see the PLO as a friendly Li
beration Army. 

All the very best to all of you for the New 
Year - Love to you all 

Yours 

Ly~ 
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f>ATP.IW-OINE NATIONAL 

Partout un spectacle de desolation dans le secteur du Muse 

uo 
LES T 

DE NOT 
JJ. ont profane ce haut lieu de ivili ation et de culture, ils ont viol 

par I ur pre enc , par leur ignorance, par leur regard vide chaque pi c , 
haque uvre d'art, t moin d'un pa. • prestigieux t authentique. U 

ont a age, ouill , Ii, ol cet antr acre d valeur millenaire qu 
t ut peuple di n de son humanite con erve jalousement pieus men t, 

u'il r garde avec amour, admiration, et pr sent aux autr c ft rte: 
M, is eux, barbar s ou terrori. s, que omprennent-ils a I' rt la 

·ivili. ation? Qu II valeur peut avoir a I urs eux un vas irri ·e en verre 
d' poque gr ·o-romain . une pot rie du 3 me mill naire, de ar o-

hage ·, une mosa'ique, d tatuette en bronze, etc ... ? 
lgnares ils l'etai ~nt et I dem ur ront a jamais, lais ant apre leur 

pa ag mort et destruction. La teppe n apprecie pas la cultur . 

II m'(• ,t't imp >ss1bl • d ' fain• t in• n-tbl, •t l ujou'" imp .mi, ct , 1t 
, ·1· c·n d • r volt<> qui nait du plu. omm1 c ntr la civilL • ti n, par 

terns ux qui ont p rmis a c•s 
hord d s'in tall r dan I • t .ur 

pr o lo 1d le mon • tr n vi. itant, 
\, Hin d1 d rni •r, I M us • Nation I 
dt· lk ·rr uth qui t ' it p· s~ 
ni tins rl1· Sy ri •ns t d •s I · I · tini n . 
di•pui 1·1 n .<' de• la ·.F.A . au I iban 
PTI no\. im re 197G. e· ·our-I d 
tr " ' " , moir •, un rim , imp rdon -
1 

m · m du Mu jour-1 n 
v , n a it d • i g t d • m < rt du 
Mu ·e • Nati n I d B yrouth tern< in 
vivant t auth n iQu d utr un 
ivilisa i n qui r m nt a la prchis-

PA 
ES 

• 

La fa<;ad pnnc,pal tou hh1 d,• pl 111 fern t. 

• 



Les blindes israeliens inv tis ent le secteur. 

Le si lence de I• emir Maurice Chehab 

est incompr 'henaible 

• 

itio i , I• r d 

Par NELL HELOU 

toir , une ~orte d • mI ·rc,cw-,nw ot"1 ll· 
visit ur r • it au >r •s ·nt I<·" m11lt'•11 11 -

r s c >Ules alors qu • 8yhlo-; dt •p,,,.._ 
70 )0 ans •st IP t ·moin pn\.tl "g it• d u11 
dev lopp, en t t<' ·hnolog1 1ut l'l 

ultur I xtra >rdtn · 1r •. LPs d ll t>rt• 11 -
t et· p s d • l'a •ntur • hum.11rH· s • 
r trouvent I , d la u ill ' tl l' ·t d, Id 

chas a cell du I' I •vag<• t·I d • 
l'agricultur , d • I' · lphatwt ph • 111nt•n 

a I civilisation gre o-r< ma11w. t•I < 

L profanation d'un Mus •e a ur 11t 
dO d I n h rd • n t •s rf'> ,1 · t1,1n . 

t un a ·tion p • • d1• 

ervi e con rn In. 
elle n'a u ·ite qu • ii n • • •t rndllt • -
rence a l'ech II nati nal t mt rn.J 
t ion I . Pourqu i? 

c yri n mm nc nt par ·,m,-
tall r dans I ja rdin du Mu., • 
Progr iv m nt ii inv tlss n I• 
toil m~m du batiment,y fi ent I ur • 
barricades t I urs non •t 
«er hent, d c Ii u m m u . 
bu ur I s qu rti rs t d I ·1pi-

t I . .Pui . a I t mp , 
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LEM 

EVROUTH 

ros plan su r un impact d 'obus. 

lat ral ont, ll a • n·bl ~ l, de balle et u he par les obus. 18 

Un char israelien du ote Est du Musee. 

cht z 'll>.. dans 1101 n· p I s, ii.· c 
c •nt l<•s port ·s c·t prof,rn<•n t cl" 

oltes CP Ii •u . acr(• clP cu ltur 
I'< n < ircul< Pn princ1pp .) pas Pl 

Pourtanl c, .spc•tpur du 
c Vait C J)IPIIS 'fll flt proteg 

< urs d . la guPrr, d •s IPux .i 

1975-7fi Pc r I 'S . olda .s •t mili · 
d I' rm~t Ii .mais(• qui avaie 

urs proprt' • position· I 'offici 
ch a r , l u : • • I cur ,) I' oq u , I(' 
t nant Jamill<' t . nourr 
. o tr · s spiritLwlles d'un lib" r 
pur, impregn '> d ·s i fee. d l May 
affirma11 ans ct>sse: •J defend, 

u au pri d ~ mor s· n , de 
vie . 'e t I l'ultim tr or d , 
patrimoin •· 

H I,. , un bPau jo r, •n no c.•r 
7 , la volont p >litiqu ., a servi 
m nd , r b<, ,1 te plus fort q, 
patri tism :inc re d' n group 
milit ires liban· is, qui ont P< 

D TRUIRETO 
CIVI I ION 

I ur positi n . 
. A. 

UNE 

Aujourd 'hu i, .\ la suit 
b t 111 qui der ul 

c t ur du 1u e , I s 



L,1 s .~. n>-Pal ,stmwn, protegeai nt a l'interi ur par des sacs de sabl 
place.'> \Lff toutes le,\ fac.·ades vitr • es. 
,tlt·. ti1111 ·sns ont e .1cu I lieu , 
, •n,rnt la futte <l •va nt I s L·ra Ii n , 
t1iJ1 fH'lll • installes ,tu Mus c, l'ou
r ,·n l .i11s~1t<>I .i la pr •ss '. «Nou 
on demand · aux r pon able 

Ir n· i. de v ni ·ur pla e faire l'in-
·ntair • d gaLS e t r uperer le 
r ~ objet; qui n'ont pa· te vol . 

f ai notr app I e t demeure 
,~qu'a l'ht-ur vain», me dit I• p rt -
,rol(• d • l'Armep isra Ii •nne. J'ai 

ru ompr ndr , par ailleurs, que la 
dir ction , n raJe du Mus n v ut 
p· r ndre ur pla p ur nc pas 
c omprom •tt r du f· it d la pr -

n i r elienn . ertain s u . 
ptibilite. sont d fois mal 

plac 

D'autant qu ::,P puis 1976, le vI ,. 
t s t i nt interdit s • qui qu ce 
oit. Y ompri • p ut-etr au di

r cteur lui -m ·m ... ourquoi , des 

Sous ette <<galerie de ['Alphabet >., ils ont install, leurs lits d > camp uc,n.-; la salete t l d ·sordre. 

lor • ne pas profit r de !' .. ~·-~~ion t dans I ur fuit ' . 
r cu rer le lieux? Le so us -sol ·st 1 1 rnd d't•.t 1 

La fac;ade du Mu ee 
laterau ont ndommag s t po -
tent I s trac s d ball s, l 'impa t d s 
bu . Mai c'e t n p netrant • l'in

teri ur m m du Muse qu l'on 
r <; it un veritable ho , on a nvie 
m rn de pl ur r , de d t urn r on 
r gard de tant d sal tes, d'or ur '!) 
d'immondic s laisse par Jp • ri ns 

Jmpo sibl, d'y pen tr r. L gr,rn dt• 
·all c beaL t va t H· JI du Mu -.i• • #, 

avail ete litt ral ment transforn 1t•1.• 
·n camp retranch • . y ro-p lestrn11 n. 

•s graffiti sur I( ,., murs, des \t'lt 

m nts s lc•s, d<·s t sc; ·rolt>s. d,·~ 
haussurp ·, un c-.tsqut>, ahundon11{, • 

L au hall prinripal du, 
:.sformc II z n d r. . ,m nt par t yri 1 ns •t on.,; >rt· 



1 

Sev're, pl .,in d'im mondices touche par un obu . 

su r J • • ol. Sous la << Galene d , I Al
phab ' l» u,, Jes ignorants, ont 
.1m • nag un !->Oi-disan t chambr • 
.tV<' • qu •lqu '!-> p, •rr(!S •n be ton pour 
dormir, u,. m r , tc. 

11. on install' d'autr s cham re t 
d oil tt s. Un pantalond 'gueul s -
:p trafn sur un beau so I n 

[ 

L E 
mar r ; dan l'u d c bell s 
mosaiqu s mural , ils ont fait un 
gros e ouv rtur pour y installer un 
arme fi u. Part ut des sa • de abl , 
des arm s leg re aban onnees, un 
gros r u d'obus dan. J • «H II d 

eptime evere», d s trac s d 
b rbari dans la «Gal ric d'E h-

Un pantalon. ale ur le genou de cette stutue mill<;nair , 

E OU 
moun >, dans le « Hall <l' Ahiram > et 

ns c , I coHtrast flagrant ntrc 
la ivilis .. i n 't la stPpp 

Heureu •m nt qu • fam u 
rcoph d'Ahiram, d sarco-

phag , de mo a'iqu ct d'autr . 
pie e d grand al ur ·ont i n 

pr t • 1e. par d'1mpo~ 111 ts hi, 
d sabl' ·t dP I • ton ·dr fi ;~ , 
pc1r !'emir M:1urin· < ·11 '•l1:tl 
au i qu I p •tit('s p1C\<.(' : d< 
ont te r tire '· cJu tu.·pp {. 
en Ii u sur au Lib.in •t 11 
I' trang r. Lc)-d •-;sus, malh<•: 
m nt, on 11 p 'Lit avoir au ·u,1 

A la gal ri superi ur toute l vitrin s ont ri 
t vide d t ,t c nt nu. 

• 



.., S_ m•ns ont ins ·rit sur • beau marbr> le mot barbare. Qui l'est vraiment? 

l 11w11 pr(•c,~ •, <' .tr I' 'mir Mauri 
lr<"lwl, , 11 • dir1·ct<·ur g nt-ra l d . 

11t1qwt t."• :-.. e~l 111trouvable. lmpossi 

l(· d • It· roindn: . Pow tant on s • 
·ra1t atl<'rHlu i1 n• 4u'1l fa~s<' un' 

·onf' rence d pr s , meme n 

d£>hor~ du Muse , s' il ne v ut pas st• 

·ompromettr' av~' I •s Israeli •ns, 
pour expliquPr - tous l 'S journali. tl's 

'l gra.nds r<>port r s de la pn•sst• 

I • 

cmur gros, notre collaborutnce Nelly J-Jef'>u ohserv, c· •tt , h<'ll,• I'" .• 11 · 

ancienne sauv • e lors de lad .rniere bataille. 

int rnatiom.11 qui se t ou ai •nt au 
Must\e, v ndr di dernier . l'imp,tc:l d • 
c •s liPux de ha11l . ullur ' . .J ' •11 ai 
•nt •ndu plus d'un dire: di n•y a pas 
un Libanais pour nous expliqu •r la 

valeur et !'imp >rtanc 1u t• • 

Pourliml nous l<>tinat' , , 11 11 1..., 

r 61 • d t •.., ml~ d I a.., d • 11 1 , . 11 1,111 , 11 

I' (., ·h •II· internat1011, . I,·! l'1>urq w 11 

. ISu1 ·>•n p.i~ • 62 ) 



1tt,• de I page 19) 

1 • n'I tP n glig 'llt l' df• la part d 
at lihana1~ par r· pport a un 

11aint> otJ ii p ut s nsibilis r l'opi -
11 du mond ivi lise en sa faveur? 

rH' peut pa d mand r au x 
·its isr eh ns d jou r ux guid s 

dans notre propre 
fois de pl us. le 

par son absence! 

D ,s pierres millenaires de valeur inestimable, abandonnccs su r le sol. 

LE USEE DE BEVROUTH 
SI ON AVAIT TOUCHE AU PRADO 

La alerie superieure, qui avait ete 
soign us m nt mure , st defonc e, 

t offr ~ II aussi le meme asp ct de 
desolation de tristesse, de ruines. 
Des debris de verre jonchent le sol. 

Tout les vitrines qui recelaient de 
m crv illeuses pieces d'art, de verita
bles joyaux sont vid s, brisees,defon
cees. Par t rre, des pierres des II et 
111~ millenaires sont abandonnees en 

vrac comme 'ii 'agi sait d quel u •s 
galets sans valeur. Et p >urtant a lire 
Jes ins riptions on reali. e c' qu 
haque pi c repres nt . D s pot -

ri s ont et brisee . Un s ule t 
demeuree intacte. Au fait, qu'est-c 
qui a ete vole, qu' t- e qui a et 
epargne? Comment I savoir. L s 
Israelien affirment avoir trouve 
dan Jes poch s des yriens et d 
Palestiniens de pieces d valeur. 

L'lmportant est de sauver au plus 

-- --------------

ite c qut rest <' de notr • lus(•<· 
National. Pour ct->l.t. ii taut t·xrgt·r son 
evacuation total ' dP tout I( rnent 
arme, t la pr s ·ncP imni(•d1a1 £> dt • 
l'Etat. Est-c demander l'impos~ihle? 

En quittant I •s Ii ux l'ame tn stP . . W 
garde en memoire la ret1Px1 on d ' 
Julia Navarro. un j urnalist ' Pspa
gnol : « i on avait touche i, un 
seule pierrc du Prado de Madrid, 
la reaction des Espangol aurait ete 
terrible ... 

NELLY HELO 



,. 

C s annes abandonnees par les Syro-Pal stiniens sur une barri_cade installee a l 'interieur du Musee face au champ d<> cours(' 

' 

d a d sabl ~ a !' raterieur du Mus • . 
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ORGANIZED 18!54 

S600 JV<>di Pl~ Pl~ 
~, :Teaaa 770.96 

SAMUEL EGAL KARFF, D.H.L. 

RABBI October 28, 1982 

Dear Danny: 

At the last meeting of the Journal we agreed to commission 
a series of articles (which may or may not appear 
in a single issue) on the meaning of the Zionist 
vision in the light of the events of this past Summer. 
Since the articles will not appear until the next 
Fall, we are thinking not in terms of a current
event-bound report, but a "think piece." 

I would like to invite you to contribute such an 
article from your own perspective. Was the Summer 
of '82 a "watershed"? How did you respond personally 
to the events and to others/response to the events? 
How do you sort out the issue of power and morality -
survival and purpose - in Israel today? 

I think you have a special contribution to make to 
any discussion of this theme in our Journal. I hope 
you will accept the commission. Let me hear from 
you. 

With every good wish, I am 

Rabbi Daniel J. Silver 
The Temple 
University Circle at Silver Park 
Cleveland, Ohio 44106 

ays, 

P. s. We would like the manuscript by April 15th. 



~i Smlliel. E. Karff 
Qlng:regatioo Beth Israel 
5600 N:>rth llraeswood Blvd. 
lbuston, Te>-:as, 77096 

Dear Sa;.,: 

I will be happy to p.1t together a piece for the Journal 
mxl I rl.11 tcy to have it in by Incoro Tax day. 

Inci ., 1 1tally, I have en _ roint editor of t ~ cx::AR 
Centennial olu,:e. I took th apJ.X>intinent on the pla:lge .. 
that it \IOul.d be free of all interfere.nee am ~ be 
the work of a anal.1 editorial cx:1u,!.ittee whim will oon-. 
aist of yai, Mike Myers aoo myself. Half of the vol\J'Oe . 
is to be a cunnissimm serials history of t.he Cbnfer- . . 
ence am. the other half a series of essays on issues 
ra1 sad by that histmy. I mpe yai \trl.ll agree to serve.. .. 

With all cp'Xl wishes I ranain 

As always, 

Daniel Jereny Silver 

llJS:mp 
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UNIVERSITY CIRCLE AT SILVER PARK • CLEVELAND, OHIO 44106 • 791 -7755 
BRANCH: 26000 SHAKER BLVD. • BEACHWOOD, OHIO 44122 • 831-3233 

'!he Joornal of Reform J1xjai ~ has asked me to do a 
piece on my reactialS to Le.ban::>n ard to "our" reac
tions to Iebaoon. If yai spoke on Iebaoon over the 
oolidays or imnediately thereafter, I would apprec
iate receiving xeroxes of aey of your views which 
appeared in the local press. I an writing to an 
unscientific, raman sarpling of CXD,Jregational 
rabbis. On the basis of this material I propose 
to analyze not only the awi:oaches taken wt the 
ideas which nDtivated them. 

Yoo shJuld JmJw that mine will not be a "neutral" 
piece. I have a p:,int of view. I was not deeply 
troubled by the Iebanese invasion although I think 
a nmt>er of serious errors in j~t were na:ie. 
lklwever, rest assured that I will make road h:>
rninun arguments . I an interested primarily in the 
basis fran which we make our various j~ts and 
what this says of our understaming of Ju:laisn. 

Sincerely, 

~.cd:;-? 
Daniel Jer~ Silver 

nJS:mp 
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UNIVERSITY CIRCLE AT SILVER PARK • CLEVELAND, OHIO 44106 • 791 -nss 
BRANCH: 26000 SHAKER BLVD. • BEACHWOOD, OHIO 44122 • 831 · 3233 

Ral:i>i Ramall M. Falk 
Congregatioo Chabai. Soolan 
5015 Harding al. 
Nashville, Tenn. 37205 

Dear Rardall: 

lt>verber 12, 1982 

'lbe Joornal of Refonn J1dcrl sm has asked me to do a 
piece on my reacticns to I.ebaron. arn to "our" reac
tions to I.ebaron. If yai spoke on I.ebaron over the 
oolidays or imre:liately thereafter, I would apprec
iate receiving xeroxes of aey of your views which 
appeared in the local press. I an writing to an 
unscientific, rarxlan sanpling of OOJigregational 
rabbis . On the basis of this material I prqx>se 
to analyze not only the approaches taken wt the 
ideas which ItDtivated them. 

You slnlld kJxJw that mine will not be a "neutral" 
piece. I have a point of view. I was oot deeply 
troubled by the Iebanese invasion althoogh I think 
a nmt>er of serious errors in j\DJ(nent were na:le. 
1-bweVer, rest assured that I will make road lX>
minun arguments. I an interested primarily in the 
basis fran which we make our various jtd_Jments and 
what this says of our nnderstarding of J1xlaisn. 

Sincerely, 

~ ... ;E? 
Daniel Jeremy Silver 

J-4,~ "Jna7i:.'J ~~ J~ 
.sAD½ ~ ,r,,... ~ sy Ii.I ~ e 
llJS:~ .£« ~ t;W de ~~ ~ 



Rabbi H. Hirsch Cohen 

UNIVERSITY CIRCLE AT SILVER PARK • CLEVELAND, OHIO 44106 • 791 -7755 
BRANCH: 26000 SHAKER BLVD. • BEACHWOOD, OHIO 44122 • 831-3233 

Novellber 12, 1982 

Director, B'nai Brith Hillel Foondation 
University of Connecticut 
N. Eagleville B:I. 
Storrs, Conn. 06268 

Dear Hirsch: 

'!he Ja.irnal of Reform Jooaism has asked me to do a 
piece on my reactia,s to Lebaron am to "our" reac-
tions to Iebamn. If )'Ol spoke on I.ebarx>n over the b .l ~ -oolidays or imnediately thereafter, I i«iu1d ~ec- ' / 
iate receiving xeroxes of aey of your views whidl ~ ~ awearecI in the local press. I am writing to an ....L ~ J 
unscientific, raii:lan Sclll)ling of CX)D:Jregational T() ~~ rabbis. On the basis of this material I pl:'Op'.)Se . 
to analyze not only the approaches taken wt the~ 
ideas -.mid:l motivated then. ~ ~ 

Y~ slnlld knJw th~ mine w~l not be a "neutral" ~ ;;/ u' _ /I . piece. I have a ~int of view. I was oot deeply • ~ 
troubled by the Iebanese invasion although I think ~5" .l, 
a nmt>er of serious errors in juckJment were mcde. (I - ' . 
lbwever, rest assured that I will make ro ad ho- ~ ~ minun arguroonts. I an interested primarily in the r , 

basis fran which we make our various ju&]ments and r (l'u/ ~L 
what this says of our understaming of Ju:laisn • C ~ , / 

J/ ~,. t Sincerely, 

~ 
~,~ 
Daniel Jeremy Silver fp ! 

n.TS:mp 0~ 
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De a r Friends , 

The Temple -- Nashville, Tennessee 
Yom Kippur Morning Sermon 
September 27, 1982 
Rabbi Randall H. Falk 

SPECIAL SERMON ON ISRAEL 

Hay I say that, in all humility, you almost heard an excellent sermon this 
morning on "Taking Reform Judaism Seriously". It was a subject that I felt was 
of real importance to this congregation, and which perhaps you will hear at 
another time. But a very important discussion took place last Tuesday night at 
the Board of Trustees meeting of our Temple that changed the pattern for this 
morning's sermon. Let me share it with you, because I wish that you all might 
have been there to hear this very significant and challenging discussion. 

We had been requested, as had the other congregations in this convnunity, 
to provide the opportunity for someone to speak to the congregation on behalf 
of our Jewish Federation of Nashville and Boods for Israel on the necessity 
of our ... "hei~wa,e of the great burden being carried by the State of Israel 
financially, as well as militarily, and of the great importance of our being 
prepared to help shoulder that burden. The Board of Trustees accepted this 
request that had come through our President, and debated it for some time. 
Everyone felt that certainly we wanted to express, in these difficult and dark 
~ours, our support, our standing side-by-side, with our brethren -in Israel. 
And yet there was reluctance to break precedent, for we have never had a guest 
speaker in our pulpit on the High Holydays, nor have we ever made an appeal for 
funds directly or indirectly in these times. And so as the Board debated the 
pros and cons of h<M we should respond to this very important request by 
leaders of our community - members, in fact, of our congregation - gradually 
it seemed to develop that a compromise was in order, and that the Rabbi be 
requested to address the problem that we face · together with our brethren in 
Israel in these days. And this is what I propose to do this morning. 

There are three basic concerns that I would share with you on this Yorn 
Kippur. The first concern is one that is raised because of the terrible things 
we read in the daily newspapers and hear on the television, day-by-day, about 
Israel's respons ibi 1 i ty for murder and assassination of so many men, women-, and 
children - civilians - in the land of Lebanon. Certainly the loss of one life 
of any civilian, much less a military person, is of grave concern and deep 
sorr<M to us. T • • s to wha has ;happened to the fi in 
Israel, because of the tragic war in Leb nee s to b an d, I think, 
by more tan propaganda an ysteria. I want to answer that one first by 
sharing with you an "Order of the Day" that was issued by the Israel Defense 
Force on June 11, 1982, at the time of the beginning of the war in Lebanon. 
I offer it, not because it answers all the questions of how Israel has conducted 
itself in Lebanon, or because I can c,aim that this Order was never violated, 
but because It is important to know that it is the view of Israel and its forces, 
and its sense of humanity, which has been too frequently omitted in discussions 
by the media of this past-sunmer's war. This is the Order from the Israel 
Defense Force: 
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"It is forbidden to fire unless fired 
exception, to take booty from any source. 
kind will receive the maximum punishment. 
peaceful civilian population. Treat women 
molested. 

upon. It is forbidden, without any 
Anyone found carrying booty of any 
Do not harm, do not disturb, the 
with respect; they are not to be 

"You are not to disturb any cultural center, any antiquities, museums, art galleries, churches, roosques, or sacred places. 

"Every war arouses in people lust, hate, conterl1)t for life, and feelings of vengeance against the enemy. Despite these perfectly natural emotions and sentiments, you must remerrber that you are a human being, and as a human being you must respect other human beings, and uphold all those fundamental values which are the basis for the preservation of our civilization. 

"Though you are fighting a vicious enemy that has resorted to terror 
against innocent citizens and defenseless women and children, you are not to engage in any vengeful act against your enemy if you take him prisoner. 

"Above a 11 , what is most important is, you must respect the sanctity of 
man, even that of your enemy. 

"The eyes of the world wi 11 be looking at you as you enter there. There will be reporters, photographers, and television cameras. Whatever you do will reflect upon the people of Israel. Any act of desecration, taking of booty or desecration of holy places, mistreating your enemy, will reflect badly upon 
the army, and upon the State of Israel. 

"Above all, you must remember to value the Jewish tradition that even in times of war you must remember: ki adam l'adam hu - that man-to-man, you are 
a human being." 

The order is followed by a passage from the Book of Joshua in which the 
Israelites are called to account by God for taking booty in a battle against Ai, a city-state they had fought. It closes with Joshua's lament: "What calamity you have brought upon us!". So our modern soldiers were .challenged to keep an 
ancient covenant of respect for life and property. 

NON I ask you: do you know of any other army, in any era of time, that 
has gone into battle with this kind of admonition to obey the moral precepts of our heritage? We can be very proud of the fact that, despite all of the horror pictures what were shown over and over again, it is a matter of record that, not only did our men go into the struggle with this kind of Order, but that there is testimony by many observers that they followed this Order to the best of thei~ 

(]

abilities, especially when the enemy was hiding among civilian men and women. · So, his matter of the moral caliber of Israel is one in which we can take pride, and th which we can align ourselves with a sense of integrity and honor. 



• 
Yorn Kippur Morning Sermon 
September 27, 1982 -- Page 3 
Rabbi Randall M. Falk 

The second concern that I would share with you is a matter of self-interest, 
because ·more than once I have heard American Jews here and elsewhere say: How \ 1 
cnn the Sta ld Jewr How ~n . they so conducr V\ 

eves that they turn the world us? The increase of anti-Semitism 
tremendous as they continue to defy world opinion and to prosecute a war 

they felt was necessary. 

Let me hasten to assure you that the actions of Israel, whether we agree 
or disagree with al 1 or part of them in this w_ar in Lebanon, _!-Ji 11 not increase \ 
an~~a11 .. It may give a·nti-Semites what we call in Hebrew a "pltchon-peh" 
an excuse" for letting out their vi le fi 1th, their declarations of hatred 
against Jews. But it will not be the cause. Anti-Semites and those who, for 
whatever reas,ons, oppose the existence of Israel or of Jews, will sifll)ly have 
found another excuse to hate us and our brothers in the Middle East. When the 
Soviet Union's . Breznev condemns Israel for atrocities, I wonder if the world 
stops to ask itself: what has happened in Afghanistan and in Poland in recent 
months? How does Breznev have the audacity to condemn Israel for three hundred 
dying at the hands of Christians in Lebanese camps, when thousands continue to 
die at the hands of communist soldiers in Afghanistan and in Poland? While 
two wrongs never make a right, it seems to me that it is the greatest hypocrisy 
·for Breznev to sit in judgment on Israel. And what about those who dare compare~ 
the Christian phalangists' murder of three-hundred Muslims, without resistance 
from the Israel army, to Babi Var., where not three hundred, but two-hundred 
thousand Jews died at the hands of the Nazis while the Russ :ian army stood by. 

Equally disheartening was one of the saddest occurrences that took place 
this season: the Roman Catholic Pope's embrace of the P.L.O. leader, Arafat, 
the terrorist' who could only besmirch the Pope's exalted role as a respected 
religious leader in this world. HCM must the survivors of Arafat's massacre 
of Haronite Christians feel when they see the picture of the Pope embracing 
their loved one's murderer? How can a Pope justify _urging Israel to come to 
terms with terrorists, that Israel and the P.L.O. should recognize each other, 
after thirty-four years of . the Vatican's steadfast refusal to follow the example 
of almost every other civilized nation in recognizing the State of Israel? HCM 
dare the Pope stand and encourage Arafat to make peace when he has yet to accept 
the existence of the State of Israel? The cartoon in the Nashville Banner the 
other evening told it all when it shCMed the Pope, at the conclusion of an 
embrace with Arafat, being told by Arafat, 11 1 feel so much cleaner now that we 
have come together", and the Pope's white rob_e is splattered with the filth 
from the bloody hands of the terrorist leader. 

I do not want to leave you, though, with the feeling that all of those 
whom we thought were friends or al lies have deserted us in these difficult hours. 
There are Christian friends, and the,re are scores of them, who have remained 
steadfast in their support of Israel and world Jewry, even though they, as we, 
may disagree with aspects of Israel's participation in this war. , 
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I want to share with you -a letter, a letter that was sent to the Rabbis of 
the three congreations in Nashville, by a man whom I think is the personification 
of the true Christian gentleman. This is a letter written by Professor Walter 
Harrelson of the Vanderbilt Divinity School. It is one of a number of letters of 
support we have received during these Holydays. This one, I think, summarizes 
so beautifully what many Christian friends are thinking and feeling with us in 
these times. He writes: 

"Dear Co 11 eagues and Fri ends: 

"I am taking the liberty of writing to all three of you on this Holiday 
season to express to you and to your congregations my special greetings on this 
New Year I s Day. 

"You and the members of your congregation must feel the sting of abuse laid 
upon the Jewish people and the State of Israel these days by persons who, whether 
in ignorance or in malice, use the horrors ·done in Beirut to justify that abuse. 

"Many of us know better than that and feel humiliation that such atrocities 
~ould be used by people to lay blame upon the Jewish people or upon Israel. If 
mistakes and miscalculations were made -- and that does seem to me to have been 
the case -- the atrocities were committed by Christians inflamed with violence 
and mad to seize the opportunities to take vengeance. 

11 1 knCM that you and the congregations you serve are weighed dCMn by grief 
over the k i 11 i ngs in Beirut as a re· many others. We 1 i ve in ti mes of desperate 
evil, but our God will not permit us to fall utterly into despair or to fail to 
pursue justice and peace and renewal of life. 

"Pray for us Christians, as we pray for you and the Jewish people at this 
holy season. 

"Faithfully yours, Walter Harrelson". 

In these difficult and trying days, it is good to be reminded that there 
are friends, _as there have always been, in· the Christian world, who will stand 
side-by-side with us to face the darkness and to move on, we pray, to a better day. 

Now my third and final concern is with Israel itself, and especially with 
government. Here I see no reason to remain silent. There is every r:'!son 
the Americ I who are Up~ d to 

. ave ere opposed nae em 
c-i:T=-=-;.,;:.~-::=:;~~~iw...:~~:-r:~:f:;-:c~tn-:1 o;.n~as Pr i £; Mi n i s te r. is ne i the r a man of 

~;.;...;-----------:~,__------~~~a~n~~~~~ .......... ~~e-=ce~ss it of re • Is r~ as 
, od. three courageous editors 

... lsr~ new-spapers, one of whom is a former student and a cherished 
friend of mine. I wish everyone of you had seen them on television last Tuesday 
night on A.B.C. 1 s "Night Line" when, one by one, even the one whose newspaper 
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had been a supporter of Begin and his government, came forth and condemned the 
Israeli army's action in Beirut and in the camps. One called for Begin's 
resignation. I want to support 400,000 Israeli men and women who marched in 
Tel Aviv this past weekend, protesters against their government's actions, 
urging that Israel's troops leave Lebanon inmediately. 

I want · to send word that American Jews are proud of the democratic spirit 
in the State of '1:srael that allows protest and disagreement in times like these. 
What other country can you imagine in the Middle East, or the Far East, or in 
South America, or in almost any corner of this globe, that would allow the kind 
of democratic dissent that occurs in Israel today? With all my heart and all my 

strength, I want to support the people of Israel and undergird their sense of 
commitment to the ideal of democracy. Even though I condemn, and sometimes 
bitte~ly, the actions of the present government in the State of Israel, I do so 

with no less conviction than I oppose many of the policies of the present 
administration in the United States of America. ~hen)I oppose President Reagan's 
in~rnal po~icy and his foreign policy in so manyahas=, not fo·r cme moment in 
that opposition do I even co • withdrawing my support f nation. 

And when I disagr e with egin and his a m1n1 1On, y the same to~en, not 
for one moment would I consider withdrawing my support from the great State of 
1-s rae 1. 

This, I think, is the most important message that I have for you today: 
We have no excuse, despite our disagreements, for withholding support from our 

beleaguered brothers. On the contrary, they need us, as they never did before, 

in the political arena and with our financial backing to undergird this great 
democracy. There is no excuse, even in our shame over what occurred in the 
camps of Lebanon, for weakening our strong ties with our brothers in Israel. 
Israel's very existence has given world Jewry a greater sense of dignity and 
pride than we have ever known in modern history. 

I want to close with some paragraphs of a statement that was issued by the 
President of the Association of Reform Zionists of America, Rabbi Roland 
Gittelsohn. Many of you are members of ARZA, and many more of you should be, 
because Reform Jews stand firmly and fully in support of Israel. We have roots 

that we intend to expand and to deepen in Is rae 1 as the years go by. We were 
the first of the major branches of Judaism outside of Israel, to establish 
our own secondary school, the Leo Baeck School in Haifa. We were the first of 
the major branches of Judaism in America to establish a branch of our semiaary 

in Jerusalem. And we are among the vanguard who continue day-by-day to try 
to break down the intra-religious bigotry and the barriers that the ultra
Orthodox insist on maintaining. I want you to hear what Rabbi Gittelsohn 
wrote; and with this, I would conclude: 
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"Hy Jewish heritage compe 1 s me to state that mi 1 i ta ry force can never be \. 

more than a means to a larger and more important end. When the means are __.> 
mistaken for ends, neither democrary nor decency nor Judaism can survive. 
Unbridled militarism, an insatiable appetite for more territory, an obsessive 
search for absolute physical security - these always have yielded and always 
will yield catastrophe. This is true in the evil competition among the super 
powers of the world. It is no less true in the more precarious and fragile 
circumstances prevailing in the Middle East. Our sages said it well: 'The 
sword comes into the world because of justice being delayed, because of justice 
being perverted, and because of those who render wrong decisions'. 

"Military strength, divorced from an incessant search for justice, ~ 
inevitably becomes cancerous. Our own Jewish history provides an instructiv_.--/ 
and frightening paradigm. The military strength of the Maccabees restored to 
the Jewish commonwealth of that time a political and religious freedom. It 
most probably could not have been achieved by any other means. But, in 
subsequent generations, the Hasmonean descendants of the Maccabees -- confusing 
means with ends, obses·s·ed with their physical power, blinded to the moral 
dictates of their heritage -- caused their State to decay and collapse. We must 
~ot - I repeat; must not permit anything like that to happen ever again. 

11 1 do not know who first said that Israel must be a Jewish State, not 
merely a State for Jews, but those· wor.ds must be indelibly inscribed on our 
minds and hearts. Israel, of course, cannot survive without military strength, 
but neither will it survive if it contemns the moral teachings of Judaism. This 
means - explicitly, specifically, perhaps even painfully - that Israel must be 
concerned with the welfare and needs of all peoples, not just of Jews. While 
Israel itself as a State must be the final judge of its own security needs, it 
must also give decent respect to· the views of others, and especially of its 
stalwart friends in these United States. Israel must be ready to accept some 
degree of territorial compromise in Judea, Samaria, and Gaza for the sake of 
peace and with guarantees adequate to insure that peace. 

11 1 have said nothing here that has not been said more forcefully and 
eloquently by Israelis themselves, indeed, by the very founders of modern Zionism. 
We Reform Jews .are de~ermined to protect and defend Israel in every way we can, 
to protect and defend it against the enemies from both outside and within the 
State. We believe, with Theodore Herzl, that the revival of a Jewish State is 
inextricably bound up with the revival of Judaism. We affirm, with David Ben
Gurion, that Israel will finally be judged, not by its military prowess, but by 
its rooral worth. We endorse the prophetic insistence that Israel must always 
be 'a light unto the nations', and we pledge our full energy and commitment 
to that noble and spiritual ideal . 11 

To a 11 of this, we can say together, "Amen". 
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"What I Expect of Israel" 

I. Introduction 

A. As our celebration of Rosh Ha Shanah drew 

to a close, word from south of Beirut began to 
;:-;tt51'~ ,-~n_.: «N~ Ai- -r1t1C'c1,.cJ ~ ,JI)~ inundate us: the flood of pictures and A 

words is~ unrelenting. 

1. A terrible massacre of some sixteen 
cJ ~ ~'-~. 1 t4 H oC.;.r!T 

hundred iRRQOeHe men, women, and ,... 
children had occured. 

(( 2. -(he site was two Refugee camps·. S46A!-A ~.) bJCu;Ji>c,Mi4 s.,-~,~A · 
3. -fhe ruthless killers, who inflicted " ,~,.., 

this wanton bloodbath, were Falangists 

" who call themselves Christians; 

their murdered victims were Moslems. tJC M Q.4 r(.~ f!' oft, -,~ • 

4. Apparently the decision was made 
-rtJtt somewhere along Israeli Army chain of A 

command that it would be permissible 
IAJ(O .,-,1 C t '4t'I P.$, to allow the Falangists itl to rout out some "10¥>&~ It.. 

~, 08G PL~ allegedly languishing ~ 1 ,Jat{... 
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5. After 36 hours of this terrible 
~,..&A-1-1."f 

slaughter, Israeli ForcesAmoved in to 

stop this cold blooded murder. 

6. -these are the facts--the rest of the 

tale of horror remains subject to 

speculation. 

7. We are left with many unanswered questions; 
t,Jci W~T ~ T~ ~,.u.\. ,,i~,,J tQ \.7'4"--,f~~ • 

~eanwhile, we are sick at heart 

and sorely afraid. 
,(~ii,. ~ ... t:,J 

B. ,._tJ.- conflict of instincts within me 1)11.$ ,Jc."'t,C::. 

1. ~specially during the High Holy Days, 

~ usually refrain from dealing directly 

• and specifically with particularly 
A 

sensitive, contemporary matter.a. 

a :RQeft Ha Sbaoab and Yorn Kipp11r 

octMR'1 taa6 ue ee Fetroepeeti¥e 

• L. I believe that my Pulpit messages 
j"o IA o-;-"aJIVf.;" 

stx.oul~ help you to search your souts, 
A 

&-1(10-.: 
to probg ye~r beliefs ,and to IC 1,ale 

~a eo briA~ about canstruo4:-ive 
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,, s;.baoges ; o yo\ir life styl~. 

at.he dieappoiRtment Aof otaers, ana tAe 
$0, E-;f '--Y.~Li) 

.ploae~~e of ma~y, I had decided not 
~ 

~M-.t1' 
to focus attention on the ••••aw of 

Israel and Lebanon except in the most 
• ,., It',.- ,._ S:.JK Ai rt.. 

indirect ways as I prepared outlines ,.. 

from which I wanted to talk to you:J:>"t<.,w 
-rtk~~ ~~~ II- ~.;. 

C. /,,ut, events of the last few days have 

convinced me to alter my course. Tonight) 

good conscience and a heavy heart compel 

me to share my views with you--openly, 

candidly, and honestly. I have a feeling 

that to do otherwise would be an act of 

cowardice and a turning away from"°'jral 

f !.C:::~~' ~· 1"'f • .. 

D. 1,i essence, I want to talk about what I 

expect of Israel and what She should 

expect of us. 

1. I speak out of concern for those who 

live there, most especially because 

of my daughter, Shira, and her son, Hadar. 
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a . .Since lfir••• I is no more than six ,... 
miles south of Lebanon, I have a 

vested interest in what preceded 

Israel's June 6th incursion of A&5a 

Ro.i.gl:lbor's tnH and what has transpired 
I 

since then. 
F .. tl~1t.. 

b. I am convinced that the fate of 
" 
today's Israelis is tied tightly 

-#c)f ~ ,,.r-r,J..· ". s. ~ 
to the future of Jews the world overa 

~o~ A. 

2. AI speak out of concern for Israel as 

a part of a Family of Nations. 

a. lter peril puts the world at risk, 

because of the machinations of the 

United States, the Soviet Union, 

and the oil-rich Arab states of the 

Middle East. 

b.ier promise could have a great 

influence on the entire Third World, 

which needs to find the •• 11L1111 I ·YI •l 

means to escape from the chains of 

poverty, hunger, and disease--,,J.:.1le /~ 

,lo J>Qw.6 'f' 7'"'1M 

" 
Israel holds the keys. 
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--(-tl,Jiu IS -roJ>,.., A 
II. JiJhe.--..Conflict Between Reality and Idealism 

,___--~ FtuW-- ,-rs 1,Jr..H-~~ 
A. ~Israel.was expected to be different 

1. 1ts earliest Zionist pioneers came 

to Palestine to found a State unlike 

2. 

a. fulfillillll the search for a 

way to return to nature and 

b. 

the soil . 

...-~ reclaim~ Judaism's homeland 

and its language. 

A-ising 
4 e.f ~ °" 's "1Pf "'1-

out of ..._~ashes 911A World 

war II, Israel was destined not 

just to be a refuge for the world's 

homeless Jews, but its very 

existence was to re-awaken the 

corporate spirit of World Jewry. 

3 .. -fhere was to be a universal benefit 

to Israel's birth. "The world will 

be freer by our liberty, richer by 

our wealth, greater by our 

,, 
greatness. (Herzl) 

\ . 
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~ ,J Af.o.l •~ 

B. ··ror most of its 34 years, the,. struggle 

~K1" tl,,Mc.~~ .. HA& 
to survive has played havoc with Israel's 

A 

dreams and visions. 

1. ~til this year, four major wars and an 

on-going war of attrition forced Her 

to be an armed camp. 
pc 

a. militarism and pragmatism impede SoCtlL ,._ 

b. 

progress. 

1. there has been the absolute 
1sl~1.•, 

necessity ofAremaining a mighty 

';!;:l'!!:J. R~'f, ~ • 
.,.tl'4.S, 

2 . .-e,.there was the structuring of 

~ 
an economy to fund a large, finely 

I.. 

equipped military force. 

this~ft little opportunity for 

the idealism of the pioneering 

Zionists to come to the fore as a 

fundamental philosophy of this 

reborn nation. 

2. But, look at the terrible price that 

Israel has had to pay. Its moral fibre 
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is rotting away. 

/1' IUJSt ' ' fl t· a. ~as aggering in a ion rate 
-, ,s ,JcY1,r"'"14b A./ 

b.
1 

an increasing number of emigrants " -f I :t SA4 /:rti.W.. ,JI>, 
c.' a dramatic decrease in immigration " . 1 F~ Co,..sr.l'i ~ ~,..JG-d. I internal turmoil and political ~ 

unrest 

e. charges of immoral behavior abound 
rf.1$ 

f. ignoring the needs of beleagured " (~,1 • Trio: r.AI.Ac,M,c} 
I Jews elsewhere~d many within it ,;. :\. I (tJ,s ,0 t1,c Ac"F04U4 ....,') c..iMWIM\-,lf''- S' ~ J ! ~litical alignments that turn Jew ~ So,11,.-,. .. M..: 
! 

against Jew, and Jel.~against non-JewJ (1il~~~1£'~$p~~!, .. ~ di,· I> Isra~s relaEionships -with other 

nations couldn't be worse ,.,~ 
a. ~minimal rapport with Egypt, which 

put its life on the line to prove 

that more can be gained at the 

conference table than on the field 

after Camp David-to see if there could 

be a reconciliation with Jordan, 

Lebanon, and Syria--its other 
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immediate neighbors. 
µ~1-r,-s M-f~~ -('Q 

c. play.Wll!J hardball with the United 
~ 

States-its only dependable friend, &( 
k,·,Jt> 

. never~willing to carefully consider 
w,J,r,4 

any and all proposals com.ilt.g from 
M",-s~~ i>uQ-1~ '.s 

Washington because of
4 

• paranoia. 
,/tr~~ co,J~,JJc,,~ .,.-~ 

"All the world is~ anti-Semitic~ 
w.: 1>$' A6tt.c.,~- ! 

C. Now conditions worsen as a result of 1"'&:)(~,dtC: 
-(H'M H,IW-. &-o.J 

errors committed since the invasion of 
" caJ ~uJv ' .,.., 

Lebanon this summer. 
" ~"P'f~ 1"0 6r 

1. J minimal thrust~.-.s appropriate. 

a. '&QC oaca1s.ity 8f a 40 Km. "security 

b. (idding the world of a global 

academy for murderers and a massive 

,. n..arsenal for terrorists II~ 5ul~C .LA....~ 

". -"""'1, '4tJM fl«U( $~, ·fil,~S G« ee41' ~ ~. 

2. -t:ie insanity 
1
which has subsequently 

transpired ,J,t!, 1.rl~L 11\bc:.!) - -
' 

a. the brutal destruction of 

communities and the taking of lives--
~ -(o&)-r1"J.r,s ~ 

~ hardly lifferent than the actions 
" 

I • 
i 
I 

j 
I 
I 
! 

fl 
I 
I 

' 

II 

I 

I 
I 
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l(i c..c.. ~ .S.:Mte. 
of the PLO which ileelt 4':he ii oe9 

~ " 
~,t,-JG-

- 100,000 Lebanese MIA the last 

few years. 
~-t-UM~~ 

b. hardening world opinion in favor 
" 
of the homeless Palestinians and 

against Israel and, by reason of , 
linkage, against World Jewry. 

~A."'-"- "s M•~•~ 
c. ~ttempt~ to police Beirut and 

Au.ow~ 
its environs aaLthox;oliy ailleui.•! 

warring factions in Lebanon te ,o_ 

ott• 0E ftanel mta to bring on a 

storm of brutality that is totally 

inexcusable. ,~ ~II 
,kc); -,;t, At.Mc M•N•Sfl;l't ,u,"f-• 

d. A refusing to authorize an 

::r"" i),C ' ,11&. 
independent inquiry so as to fix 

,,J,s r.s Al a~~c.a- ~ /J•4S ~u.l~ s, .. .,~ .. 
the blameA Those who are at Nt¥t • 

fault must be pWlished. 

D. ~e only solutions that I consider essential~ 
-f1l @er \ 
1. -the Be~in GovernnJ,ent §)lould resignot 6': 

-r",t,..,."? c::a.u' * df~,,..: ,.., A ~NU'IS.tl" vor..- Or'
"'o Cf> tJ /;; Ji .,..,Cc • 

Internal t ,urmoil will become more 

t. 
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fdt~~ 
major parties with President Itzchak .. 
Navon serving as Prime Minister. 

t<>/~ ff'A6 ,lo t't-M1CJ.:' 6, -f -r'Q 

3. allow a full, searching, far-ranging 
A. fJ,f,/ 
ia~,~~'t;!taa to determine if t~.:1!s 
were culpable vis a vis the massacres. 

J~bJ,.-,. M v.-5, "I' 
4. ~declare a total cessation in the 

establishment of West Bank settlements 

and simultaneousl1~~~kiderable authority 
~oC~X:Ac.c.-f . 

to <iemera4!ieall¥ elected non-Jewish ,,. 
Israeli leaders in those communities 

/ Iii C. ~~ Al~ 
in which non-Jewish Palestinians liveA 

-f,I-~ 1S y,4,- TiM ,.. fb 
5. "utilize the multi-national force to 

w,-r..4 
police Beirut ana ee Israel will -AA~'-• i->6-

" 
pnJ.lr its army well to the south of 

&,,,Jr,, 
this area, and4'e ready to leave ,.. ·- , ; ba . d. t 1 h L : ;Ji L IV Le non imme ia e y w en,,.syria .-e 

/$ forced
1
by the international communit~ 

to move out of Lebanon, too. 
6u,.a_ 5,.J.wLl) 

6. 1-ake the initiative to get the newly 

established Lebanese government, 

plus those of Jordan and Syria, to 

I 

I' 

\ 



• 
, 

E. 

-11-
/W '111lf 

~ !) e-4\ •k 111,tu.J 

the conference table 11i~tt,. the 4 

<o 
United States~function .. as the 

facilitator so as to broaden the 

scope of the Camp David Accords. 

1~¥-~ ... \-.1) 
7.

4
f-ttempt to reverse world opinion by 

making amends with African nations 
,,,, , r ,,. ,-rs 

who could use~ ~echnical skills 

as they attempt to prepare for life 

in the 21st century. 

What are we to do and not do? 

A n'-! •~, _,ij .. 

1. ,.lways distinguishing between" I.sraeJJ n..~rLC 

and any particular sitting govern-

Q,-4,1. t.L ~ . 

ment, I am opposed to punishing theA CJ1"~-
-r,Jd, A,Ma.,,:nt-4-41.w~ -nue:a,,'°"'°~ 

~lube by Cllllr~withholding Saier■ J~, 

Olt..llf....., ~ IAS 0..,,tf".4,c..N~~ f,ti/U./t1M.. 
funds an],tusi: p•i.ua•e :upport op w01'-1'fl" 
•~.ot,O",sc3 ~. ' 
a. Jfonies raised by our Jewish 

Federation Council assist a ·host·-· ....... 

1SIM).~ 
of health, education, and welfare 

" agencies and institutions. They 

sorely need our support. 

b. ~e Israel Bonds Organization ) 
~ w,-""-4 .J.r~.•u~ i-oMo~ 

provides capital for the nation's 
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economic development. We need 

to be responsive_,;. ,.,s •u."''-'"'- .,.,.._~, ,P~ ,lr-J Met,<~ .,-,-M,J .dut. &..~~-. c. ARZA renders assistance to Reform 

Judaism's programs and projects 
~ ddo"4A S'~ there. We have a responsibility ,... 

to give aid. 

d. I'm sure that you can cite other 

groups which warrant our assistance• 

Jify~r~.of caution is to be sure 

that none of them stands in the 

way of either the Reform or 
~?>A,S-'4 "'~ Conservative Jieuien He•1eaancs.,l . ,'P-.,1~- /Ill.;' "'f-.Los.r ~'1 ~kll"""· . making inroads~:.:, tQoiia• attempting 

to negate our authenticity in 

the World Jewish Congress, the 
,41 COtJS,-1AMMs ~ Jewish Agency er ehreit1!Jh the 

" ... l - ~ ~C..L Orthodox Rabbinate. l'Vtf. A 
MA,tt,!) -16 6'.- -rtJ..,,t ,.L-'-11;.'1. 

I believe that when :c; Israeli 

government takes a step which we consider 

to be an erroneous one, we should ,J,t:;~1 
be critical. 

I . 

I I 

r 
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l)l,I'-. I$ 4c..L -roo of-1',a.l 
a. A silence may ae interpreted ~ s~.z 

as approval. 

b. ~ have the means to make our 

voices heard through the organized 

Jewish community and as indiv-

-i"• ISA4--i:t iduals communicating li,r ua, ef 

iiee Consul Generall/sJtt.t"· 
o-AA- 1"0/~~ 

c. ,._ loyalty 
4 

does not require us to 

be deaf and blind. To the 
p,u,. contrary, because of ourAties 

,J.14>~ with Israel, our views mn ■ \., be heard. 

d. /l.egarding such criticism voiced in 
w1"ftl -,~- wtlo CeN1'~ public, I disagree that to speak out 

A 

is traitorous, that our comments ~""1 
provide sustenance for Israel's 

enemies. However, I certainly 

think that our words should be 

carefully chosen and that we must 

know all the facts before we 

go public. 

I 



• 

\ 
I 
I 
I 
i 

-14-

~~ 
3. 1'ven in the midst ofAtroubled times, 

our regularly going on tour to Israel 

~ is a sign of our interest•.-.. support, I\ 

•A•• is priceless. 

fe,t.. '4$ IJ.rf~-"-a. here is a way
4 

to become,.informed 

b. this is the means by which opinions 
~-rww11lJ tk4••~~J flh0 h°'21h""L1 .s can be expressed~one-on-one. 

c. I know of no better way to shore 
-r~,~~ up fellcJJews who so often feel ISoL.M~. A 

caathat iehey have hee11 aba11do11ed. 
ktaJc...,.~~.JC. 

d. we ought to &ROOY•a,e those young 
A 

people and adults who express some 

:.:-::-.-·:tnterest in-,making Aliya~ll ✓too 

often we allow our own fears to ' Lw,t-JC; IA~S1',._.~~ oF substitute for su1l'art. 
-rr1tz,~A-f111'9t-,t-J I ~ 

4. :i;i like measure, I believe"we must 

be ardent in our defense of Israel 

when She is being victimized. 

a. terrorist attacks on Her soil 

or against Her representatives 

in foreign lands require our 

cries of outrage, and our 

I 
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soliciting similar responses 

from our non-Jewish friends~ t-1t'-' "(,,!,,d/lA 

Ut-li-A'2. )A$1'A(t;)l..1 ~ 
b. "editorial comments, kcartoons and ILL· , • 

commentaries plus slanted news stories 
~ 

tl• ~"' 1$A.At1L 
~t distort and hit

4
below the 

belt_, need• to be vigorously 

challenged. 

c. hurtful statements or activities 

by Churchmen and others demand our 

mounting a campaign in which we CIMflltW'1 

voice our indignation. 

d. ~dministration and Congressional 

efforts to weaken Israel or to put 
.»-oAt•i'f A~f 

Her in Jeopardy should be challenged 
A. .. -'-~ A 

by us.■eet 5flR]:J• 
5. ~ other words, we are bound by 

our belief, our history, and by 
&t LI.J«-~ 

world events toAisrael's fate--

this partnership is an ever-active 

one; i~ suffers when we are passive, 

disinterested, uninvolved, or 
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LII. Conclusion 

A. Israel has the means to turn today's 

trauma into tomorrow's triumph. We have 

a responsibility to play a role as "Lovers 
of Zion". 

B. j't is long past due for Israel's govern

ment to start anew~ for our government 
~~,J ~ 

to.-. supportiveA for Israel's traditional 
A A~'-"" enemies J~.~take their le?Mrom Egypt6f..~J~ ~~.a;""A~~.IM p/,;'i';z'Jf..._,.r-, C. ~ways is the time for .. Israel to be 'f • 

t d • • 1 ~cDt~u.: an ex raor inary singu ar State wt-l'fice > • 

twas David ben Gurion who wrote: 

"The State of Israel will prove itself 

not by ma~erial wealth, n?~ by military 

might nor by technical achievement, but 

by its moral character and its high 

human ·values." 
-r/Hlf 1,1/~&;.s U$ E • ..t~y the current crisis be the spring-rr AlflA;~, 1s,t,0a. '-

board to P••P••«lt back on course for 

" 
its 

own well-being, for the benefit of all Jews, 

and ultimately for the good of all humanity. , ) --f ~L(, ~ t/,4'$ ~ ,l,,o I$ 41!!11.5(¥, $ M-'1J,A!l,1" M~N1 . y 
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Eve of Rosh Hashana 5743 "'Mle Poisoned Land" 

by Rabbi ~lbert Friedlander 

MY DEAR FRIENDS: The last day of Ellul has ended. These are the opening mements 
of the first of Tishri, of the year 5 7 4 3. But these last days of the old year have 
been filled with a bitter harvest, the product of the violence which has been planted 
within our society, which has poisoned the world in which we live. In Rome, the 
Vatican has welcomed the leader of world-wide terrorism. The Pope has been shown 
standing next to Mr Arafat . - the man who has just gained great advantage from the 
murder of Mr Bashir Gerriayel, the President-elect of the Lebanon. At the very least, 
there is a lack of sensitivity and of understanding in that Papal action which has caused 
much damage to the quest for peace. And, with Mr Gemayel murdered, the banked 
fires of the Lebanon have flared up again, and we can only hope and pray that the 
frail cease-fire will hold and that new violence will not erupt in that tortured land. 

The last moments of the old year have been filled with other pain and grief. 
Planes have fallen from the skies. Brave men dedicated to saving lives have been lost 
at sea. And a fairy tale has had an unhappy ending. The death of Prince~ Grace of 
Monaco is more that an unfortunate driving accident. In our world, we need dreams, 
legends, fairy tales. Grace Kelly supplied us with such a story: the actre~ who became 
a princess, who served her people, was loved by them, and who gave us the assurance 
that beauty does have meaning and purpose in our world. In our time, the acting 
profession has supplied us with political leaders: Greece, The Argentine - and elsewhere. 
But there was something special about Princess Grace of Monaco - and we shall miss 
the name that was quenched in the last days of the dying year. Truly, this last week 
has been a bitter harvest. 

There is a rabbinic story which tells of a time of bitter harvest: ONCE, 
there was a fair land, isolated from the rest of the world. It was surrounded 
by high mountains, and the mountain passes were often closed for decades, 
filled with snow and ice. The land was dependent upon itself. But the 
harvests were rich, and the people were kind to each other. They were 
happy, and their culture nourished. 

The time came when the counsellors of the king came to him with 
anguish and distress. "We are destroyed!" they said. "Somehow, a poison 
has sprung up within our produce. No one will be able to eat the food of 
our land without becoming mad. But if we do not eat the food, we shall die." 

The king withdrew into his chamber and pondered deeply upon the 
matter. Then, he called the wisest of the counsellors into his room. "We 
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must all eat the food, else we shall die," said the king. "Therefore, we 
shall go mad. But you must eat less than all the rest, and must use what 
is left of the old food. ·And, each day, you must go through the land, to 
the palace and to the villages. You must tell all of us, day after day, 
without fail: "Remember that you are mad! Remember that you ·are mad!" 

I. 

"Remember that you are mad" - we ~ mad, and live in a world which poisons 

us each day. We are poisoned by a madne~ endemic in our society which can no 

longer believe in itself, in its institutions, and in God. It is a world which rushes from 

one madne~ to the next, a world which has grown so insecure that it prefers to believe 

the worst of human beings, and • is no longer able to give trust and confidence to anyone. 

The Lebanon is only one example of many. Without judging all aspects of this connict, 

without justifying the mad militarism of Sharon and Begin, we can and must say to 

one another that WE are mad if we join the multitude who blindly condemn Israel and 
see it as the cause of all the suffering in the Lebanon. 

When all the television cam eras of the world brought us pictures of destroyed 

buildings, few pointed out that many of those buildings were destroyed in the course 

of the last seven years by the PLO and the Syrians. When the casualty lists rose above 

the number of inhabitants in a city, few bothered to correct the figures once the truth 

was known. Why? Our concern tonight has to go beyond the Lebanon, has to ask 

l\THY THIS MAD AND POISONED WORLD WANTED TO BELIEVE EVERY POSSIBLE 

EVIL ABOUT ISRAEL AND ABOUT THE JEWISH PEOPLE. Let me put it simply: the 

poison of antisemitism - that long-lived madness - continues to be part of the atmosphere 

around us. It does not dominate the outside world. We must not see an antisemite 

in every critic of Israel. But the current situation has made it possible for antisemitism 

to become respectable again - to say 'Israeli' and mean 'Jew', to condemn out of 

hatred and not out of knowledge. We must not be infected by that illness. It is so easy 

to conform, to mouth the same criticism and thus remove ourselves from it, to mimic 

madness and then to acquire it. But there is basic principle to Jewish lite; "Al tifrosh 

min ha-tzibur - do not separate yourself from your community!" It applies here. In 

these days of penitence, we can acknowledge wrongs that were done by our community 

- mistakes ot judgment and false use of force - but we cannot separate ourselves from 

this. But we will not let hate-mongers exalt terrorists at the expense of those who 

reacted against the terror. Nor will we let good people - the Pope - distort reality at 

the expense of truth. And ~ will not ~ mad. We will not hate ourselves. We will 

not hate our neighbours. Our concern tor the suffering will contiuue 
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to reach out to the Lebanese and to Palestinians in the year ahead of us. And it will 

be built upon our love for Israel, upon our knowledge that the only security for that 

embattled land is built upon true peace with its neighbours. 

n. 

"The harvest is poisoned and the people sicken and grow mad .... " 

The great madness of our time is lack of faith and many of us are afflicted by 

it. How did it happen? Our century is one of faith and belief in materialism. In 

the acquisitive society, humans surrounded themselves with the spoils of economic 

warfare, made them ·their fences, ther protection, their delight and their hope for the 

future. And this vast structure came crashing down upon us. It didn't happen suddenly 

- the end of an economic miracle, an unpredicted recession, a sudden loss of wealth. 

No. Over the course of decades, meaning has seeped out of the structure of materialism 

Our children discovered that there were no real values in a system where corporations 

mattered more that individuals, where every thing and every person had a price. And 

we ourselves view all aspects of our society and of our culture and discover the sickness 

slowly coming to the fore. In other cultures, the stage was the place for religion, and 

the theatre explored the meaning and purpose of its community. Now, with the extension 
of television into a constellation of satellites filling the sky and purveying material 

goods and pornographic nightmares, the dramas of our day spend less time in the pursuit 

of meaning and more in the tearing down of fell ow human beings. Perhaps we need 

I 

I 

this caustic surgery. Certainly, there are moments when the media are mindful of the , 

moral obligations. In the last two nights, the programme on the gathering of the 

survivors and on 'Auschwitz and the Allies' addressed the conscience of the world. But 

how many watched without turning away? These days, the world wants to be entertained; 

it does not want instruction. And all the visions of destruction only confirmed most 

in their attitude that they did not want to listen - just as their parents had refused 

to listen to Auschwitz. 

~e are mad to accept this pattern of unreason, to substitute a disintegrating 

faith in material things for the tradition which calls us together at this season. 

Secularism, in all its weak innocence, has had its day. A generation earlier, William 

Butler Yeats spoke of the decay of our culture 

• • 
"Things fall apart; the centre cannot hold; 

Mere anarchy is loosed upon the world, 

The blood dimmed tide is loosed, and everywhere 

The ceremony of innocence is drowned." 

• 

• 
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If only our artists would at least ask the questions of our time! But much 
of art and literature has lost its way, has created its own rules, its small and limited 
systems, and hides in them while the blood dim med tide washes the shores of our world. 

There are those who would substitute science r or religion, confronting religious 
fundamentalists who would turn religion into science. Both actions are part of the 
sickness of our time. They betray an ignorance of science and of religion. From the 
early days of the Einstien to the scholars of our time, science has begun to explore 
the organic nature of a universe which contains humanity and God as part of that 
nature. The 'unified field theory' approaches the Sh'ma as a statement about the 
nature of the Universe; religion and science both describe reality as a munified whole. • -
In that onene_ss, we find elements of change, mind, creative freedom, and cosmic 
purpose. The contingency of God builds · upon human freedom. And in our declaration 
that God is a personal God we come to confront the nature of human suffering, the 
knowledge that we will never finish our journey, that so much of our potential will 
remain unfulfilled. But in our declaration of the personal God we also move away 
from the sickness of our time which denies God, denies human freedom, denies meaning 
and purpose within our lives. 

A few moments ago, we prayed as a congregation: 

" IJTl :Je /\ ¥,c I /\:J 5 ? f.' I ;::i I f', 1J e .:>e \ J ,, rt:- ,. 

"Our God who art in heaven remember thy covenant and forget us not!" 

But if we forget God, shall we be remembered? In these prayers of the machsor, our 
prayerbook for the festival of memorial, we asserted a faith which has brought us and 
our ancestors through valleys of darkness and to the mountain tops of faith. Let our 
hearts listen to the words of our mouth. Let our minds be aware of the consequence 
of actions, of justice which must be realized within the context of human freedom. 
The philosopher Alfred North Whitehead as.1erts the role of God as the supreme creativity 
which inspires creative action and thus brings humanity closer to the Divine. In that 
relationship, the justice and judgment which are the basic themes of Rosh Hashana are 
paramount. Whitehead writes: 
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"The consequent nature of God is his judgment on the world. He saves 
the world as it passes into the immediacy of his own life. It is the 
judgment of a tenderness which loses nothing that can be saved. It is also 
the judgment of a wisdom which uses what in the temporal world is mere 
wreckage." 

The wreckage of the world in which we live, the nawed madness of lives which cannot 
I 

find meaning by the standards of the mark et-place - these come to endure and begin 
to flower when they are linked with the religious vision. On this night, and in the 
day ahead, let us begin to believe. 

Ill. 

We are back at our starting place, listening to the tale of a poisoned harvest, 
seeing it in the reality of death in the Lebanon and in papal fallability. According to 
our story, the wise man survived and did not become mad because he had eaten of the 
old harvest, stored from earlier days. Our ancient store is found in our prayerbooks, 
in the traditions of the past, the institutions of the present. It is found in our 
experiences, in our life and its affirmations of Judaism. Tonight, we can resolve to 
separate ourselves from the madness which affects this world, from the poison that 
has set human beings against one another. "You are mad" is what we must say to a 
world which has not yet unlearned antisematism. "You are mad to place the anguish 
and pain caused by the three armies which invaded the Lebanon upon one people!" 
"You are mad to worship power and material gain in a world which needs the a§urance 
of Avinu Malkenu, of God as the source of justice!" " You are mad to hate when you 
must learn to love!" "0 world, you are mad!" 

One of the survivors of Auschwitz told us how she enabled others to survive. 
"I told them stories" she said. "And the stories had happy endings." Not all stories 
end that way; but the story of our life has only begun. This is the evening _of the first 
day of the New Year. It is the tim~ when we chose life over death, sanity over 
madne§, love instead ot hate. That wise man in the story was not always right. He 
must have been mad at times; and so are we. But it we help each other in the year 
ahead, it we care tor eaqh other, if we show concern -

the New Year can be a year ot blessing, 

and we may be inscribed for a year of peace: 

L'SHANA TOVA TIKATEVU!! 

AMEN 
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by Rabbi Albert Friedlander 

We have listened to the sound of the Shofar - and now we know that the New 
Year is truly part of our life. More than prayers, meditations, and explanations of 
Rosh Hashana, it is the t'keeah, sh'varim, t'ruah, of the ram's horn which cuts through 
our confusions and reminds us that we are the people Israel assembled in worship before 
the throne of judgment. The shofar calls us to order. It reminds us of past sacrifices 
- of the very ram sacrificed in place of Isaac on that ancient mountain top. For it is 
in the mystery of the binding of Isaac that we find the innermost meaning of this day. 
Each year, we peel away another level of meaning - and so much more is left. How 
can we live in a world where children may be sacrificed? Where parents die alone? 
Where our brothers die of thirst in the wilderness? 

There is a rabbinic re-telling of the Akedati the Binding of Isaac - in which 
the dimensions of our problem come into view: 

"Dark and hidden was Abraham's way to Mt. Moriah. He went to 
sacrifice his son, to hear the word of God and to fulfill it. The devil, in 
his dark coat of invisibility, stood at every cross-road and whispered to 
Isaac: 'Your father wants to murder you! Attack! Defent:J yourself!' But 
Isaac and Abraham were wrapped in their garment of EMUNA, were united 
bu confidence and faith. Hand in hand, they walked on together, unto the 
mountain, towards a God who did not want human sacrifice, towards God 
who sent them back into the land of the living. 

Dark and hidden was also the way of the devil. When he did not 
succeed in destroying the trust between father and son, he made his way 
to Sarah. She was alone in the house, waiting for husband and son. The 
devil came to Hebron on the third day, when Abraham and the unbound 
Isaac were already on their way home to Sarah. 'Sarah!' moaned the devil, 
'do you know what happened? Do you know why the two left you? You 
must have guessed - Abraham wanted to kill your son! And he did it. The 
knife entered into the heart, the body went up in names. Now he is 
coming back. He will be here almost at once, the urn with your son's ashes 
in his hand!" 

Dark and hidden was the way of Sarah. She entered the way of 
suffering and died in anguish. The Bible confirms this with the text: 

"Sarah died in Hebron, and Abraham came to mourn for her .. " 

That is the way Rabbi Tanchuma tells the story. He knew that there 
is no passage through the night, no encounter (with??) the devil, where 
death does not demand its sacrifices. The Akedah, the Testing of Abraham, 
demands them. 

"Who died?" "The ram" says the Bible. 
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"Isaac" whispered the devil. 
"The parents" taught Rabbi Tanchuma. 
"Ishmael" says Mohammed. 
"God" taught Saul of Tarsus. 

But which answer shall we give this morning? 

It should be clear to us that all of the answers are part of the Jewish tradition, 

to be explored by us. But in a curious way, the answer by the Koran - that it was 

Ishmael who was killed - must take precedence on this day. We are directed towards it 

by the Anguish of the Lebanon, by the Israeli troops again occupying Beirut. But we 

may also remind ourselves that in all traditional synagogues this morning the reading 

is not the Binding of Isaac - that is tomorrow's text. Today, the chapter read from 

the Torah is Genesis 21. Abraham sends Hagar and Ishmael into the desert. It is the 

same story: Ishmael would have died of thirst - but an angel of the Lord brings 

salvation at the last moment. The blessing which comes to Abraham and Isaac on Mt. 

l\1oriah· also comes to Hagar and Ishmael in the wilderness: Ishmael will be the ancestor 

of a great and numerous people. Through Ishmael, Abraham becomes the founding 

father of the Arab nations. And the descendents of Ishmael and Isaac, Arabs and Jews, 
are conscious of being brothers as they wrestle with one another through the ages, 

down to our times. 

We may well talk about the sacrifice of Ishmael this morning. Last night, we 

stressed our Jove for Israel, our concern for its security, which must in the end be 

established upon peace between Israel and its neighbours. Our compassions for the 

Lebanese and the Palestinians rises out of this love, out -of this knowledge that Ishmael 

and Isaac are brothers. Both brothers were abandoned by their neighbours. It was the 

c1lous disregard for the suffering . of the Palestinians by their Arab neighbours which led 

to. the refugee problem. More: the refugees were created as a political tool by their 

Arab brethren in a cynical exercise designed to destroy the new state of Israel. And 
Israel these days also stands alone and isolated. A few days ago, EJie Wiesel said in 

New York: "we are so utterly alone these days - we feel totally abandoned!" And 

nevertheless, an . article of his, published in the Jewish Chronicle, drew attention to 

the fact that the Israeli Ministry of flealth had offered free medical care to all the 

Lebanese wounded - but, of course, the off er went unnoticed by the world press. Wi~sel 

also said: 
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"In truth, throughout the world Jews feel the need to do something for the 
Lebanese civilian population. They have a feeling of responsibility for what 
has happened." and he continued "we ought to mobilize our resources and 
our efforts. Let our physicians take care of the sick; let our instructors 
go out there to teach in the schools; let our philanthropists help to rebuild 
the houses, the hearths that have benen destroyed. As Jews, as human 
beings, we ought to see this as our first priority. Let us do this with 
Israel, and for Israel." -
We are so often confused these days in regard to Israel. Phalanxes of the 

traditional rabbinate have marched through newspaper columns proclaiming their 10096 
support of Mr Begin's policies. I find this strange and somewhat revolting - not least 
because I do not see the rabbinate blessed with particular political knowledge. Most 
of the American leadership, including the Conference of Presidents, have come out in 
favour of certain aspects of President Reagan's plan. It does seem clear to me that 
the free democracy operating in Israel permits the espousal of different political 
solutions - and that Jews all over the world can exercise the same rights and disagree 
with Mr Begin's military solutions. Where we can all agree is upon the need for 
humanitarian action. The Binding of Ishmael - the suffering of our fellow human beings 
- must be part of our Rosh Hashana meditation. 

According to the M ishna, 

"The world is judged at four seasons: at Passover, in regard to grain; on 
the Feast of Weeks, in regard to the fruit of the tree; on Rosh Hashana, 
all the inhabitants of the world file before God. As it is said: He that 
f ashioneth the hearts of them all, that considereth all their doings (Ps. 
33:15). On the Feast of Succot, the world is judged in regard to rain .. ' 

Our hearts and our doings are examined today; but the matter does not end there. 
The world goes on, blessings of food, of fruit are part of every festival, and we are 
judged on the manner of our sharing it with others. Here, in this congregation, we 
must make a major effort to bind up the wounds of Ishmael, to give beyond our 
abundance. The Ten Days of Penitence are followed by Succot, by the rejoicing in 
the harvest. It is a time of sharing, and it is the season when we complete our 
penitence. Forgive a side remark, but, in the confessing of our sins, I often reflect 
upon Succot when so few of our members contribute to the fruits and decorations of 
our succah - and now I would make it the symbol of our generosity to the Lebanon and 
to Israel! Yet I also know that these Days of Penitence are a time of turning, of 
change and or growth. The mystery of the Akedah must send us out into the world 
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to help those in need - and it will also bring us back into our community to repair 

the breaches, to rebuild the sanctuary from which we draw our strengh. 

Who died on that mountain top? The parents, said Rabbi Tanchuma. And there 

are many ways of entering into that saying. Last Thursday night, the showing of 

"Auschwitz and the Allies" on television reminded the world of an Akedah where all 

were sacrificed: father, mother and child. The French scholar Andre Neher has 

examined Elie Wiesel's book Night as an Akedah description: 

From beginning to the end, this first story of Wiesel is a writing 
again of the Akedah in the dark light of the night of Auschwitz. Father 
and son go the way of the sacrifice, imprisoned in the silence of God, 
burned by the flames of reality - and - if the Akedah of the Bible were 
reality, everything would happen to Abraham and to Isaac as it is told in 
the book Night. 

But then it would be played as a counter-piece; not as the father 
who leads the son to the sacrifice, but as a son who leads the father, pulls, 
carries and brings him to the place of sacrifice - the old, dead-tired father. 
That Abraham would stumble, stop, complain against the son: "I can't! Let 
us rest! I want to die here .. ~" and then, at the cross roads, they would 
not have seen a light upon the mountain at the end of the way, they would 
have chosen a way at random and said to one another: ''I hope we will not 
regret it!" - just as the father and son in Auschwitz, who decided to leave 
Auschwitz on the next transport. The Russians freed it two days later, 
but fat her and son let themselves be brought to Buchenwald, · where the 
fat her died." 

(L'Exil de la Parole: du silence biblique ... ) 

We cannot and will not remain in the contemplation of that anguish until the end 

of our days. But we cannot block out the past. It is said that those who do not 

remember the past are doomed to repeat it. And an American thinker added that 

those who only remember the past are also doomed to repeat it. We are open to the 

present, to new anguish and to new hope. What we have learned from the past, what 

we repeat to ourselves on Rosh Hashana is that hopes can be destroyed, that moral 

teachings cannot only be ignored but transformed into blatant immorality. Rabbi Hugo 

Gryn, speaking in Thursday night's Auschwitz programme, pointed out that the Nazis 

had claimed the role of God for themselves and had reversed the Ten Commandments 

into a devil's litany: "They had brought the Jews back into an even darker Egypt; they 

had made images of themselves for worship; had taken God's name in vain; had 

stolen, murdered, . envied ..... " 

Is it any wonder than that we can hear the echo of those Christian teachings 

who see the Akedah as the death of God, even if followed by a resurrection? we are 

not free to take that _ answer when we look upon the question: "who died on the mountain 
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top?" . Beyond the darkness, we affirm light. In a unverse of anguish, we believe In a 

God who cares, who perhaps mourn the dreadful gift of freedom he has given humanity, 

the feedom to love and to hate, to give Jife and to take it. Rabbi Jonathan Sacks, 

writing in Friday's Jewish Chronicle, expresses some of our doubts and fears, our 

anxieties and our hopes, as he reflects upon the binding of Isaac: 

"If we had with us today one of the old masters of Chassidic prayer, he 
might have had the words for a post-Holocaust Rosh Hashana. 'Master of 
the Universe' - he would have said - 'the shofar we blow is more than a 
symbol. It ~s the horn of the ram of Isaac rescued from the ashes. 
Do what You will to Your people; they will not leave you. Still they ask 
to be inscribed in Your Book of Life. After everything - can You refuse 
them?"' 

The process of judgment begins with the defendant appearing in Court. We have 

come here. We have meditated together, we have prayed together. During the Ten 

Days of Penitence, we c~n continue this process, can learn together, can work towards 

a better future. The rabbinic question continues to reverberate through our texts: 

"Who died?" "Who was sacrificed?" The answer is given by all of us - and all is 

contained within our own lives. Each day, we are sacrificed and sacrifice others. Each 

day, we mourn the suffering of Isaac and see behind him, a mirror image of suffering, 

his brother Ishmael. The tears of Hagar and of Sarah fall upon the barren ground, and 

a million children fill the darkness behind the barbed wire. We leave Egypt and enter 

it agian, and the commandments of our faith are despised and rejected in the world 

around us. 

Last night, we spoke of the poison which fills our world, the madness which 

takes hold of us as we conform to the norms of our society. This morning, walking 

with Abraham, we have climbed the high mountain tops of faith, where return is always 

possible, where repentance is a category of life. The ram's horn has sounded in our 

midst. It has called us to return and to repentance, to understanding and to action 

in which we can redeem ourselves. At the end of the Shofar service, we will hear 

the T'KEEAH G'DOLAH, the great sound of hope which fills our tradition with the 

knowledge that there is light beyond the darkne~. Cautiously, let us accept its me~age. 

There is so much we will not be able to achieve next year. 

But we can give some help. 

And we can be concerned ... and pray ... and hope -

may all who suffer - may humanity be inscibed for blessing in the 

Book of Lite: L ' S H A N A T O V A H T I K A T E V U • A M E N 
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by Rabbi Albert Friedlander 

My dear friends: it is so very diffficult to speak to you tonight. All over the 

world, the sermons prepared by rabbis for Kol Nidre have had to be discarded: not 

because they were unrelated to the themes of this most sacred moment of Jewish life; 

not because they were not central to our basic teachings - but because our life has 

changed during the past week. What we would have said last week or two days ago is 

no longer relevant to what we have to say tonight. What we would have confessed 

during our ritual of atonement no longer suffices for the condition of the world at this 

moment. 

This is not a total indictment of ourselves, of the Jewish people, of the teachings 

of Judaism. It is not that . the prayers or lectures of past years are no longer relevant. 

On the contrary: the basic truths of our tradition, the fundamental insights concerning 

sin and repentance are more important than ever; and we must find our way back to 

them. But the very essence of Judaism is found in the changes and chances of life, in 

the ;existential thrust of events to which we and our teachings respond, in which we 

develop and grow. 

NO ONE COULD HAVE PREDICTED THAT A JEWISH COMMUNITY WOULD 

EVER BE CHARGED WITH EVEN INDIRECT PARTICIPATION IN A MASSACRE. But 

the charge has been made. The horror of Beirut has somehow been placed upon our 

doorstep. In the cities of England, marchers have proclaimed us murderers. All of us, 

in one way or another, have had to confront friends, neighbours and even foes who 

have demanded some explanation from us concerning the murder of the Palestinians in 

the refugee camps of Beirut. What answer can we give: as individuals, as a community, 

as Jews filled with anguish and pain at the sufferings of fellow human beings? 

Let us begin with the situation in which we find ourselves. It is Kol Nidre Eve, 

the time of confession, of self-appraisal, the moment when we stand before the Throne 

of Judgment. Our main concern tonight is NOT to justify ourselves and our people in 

the sight of others. Of course it is important to talk with our neighbours. In some 

ways, it is a necessary act of self-defence against libellous accusations, against an old 

hatred of Jews, a new hatred of Isfrael. So few are asking: "Why did Christian Arabs 

commit these murders?" So many say: "Why did the Israelis permit this?" And where is 
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the inquiry for the real criminals, for the climate of violence, the cycle of revenge, 

the k.illing of Gemayel, the ~esponse of the Phalangists? 

It w~s only in yesterday (Saturday's) TIMES, that Clifford Longley finally asked that 

basic question, pointing out why all Christians must bear the blame for Beirut. He said: 

"Whether or not Jews stood guiltily by outside the Palestinian refugee 
camps, the fingers that pulled the trigger were Christian. If the West is 
not to fall into the antisemitic trap that lies just ahead, its outrage at 
the Beirut massacres needs rapidly to acquire a sense of shame. This was 
a Christian atrocity . 
••• 
Guilt by religious association is apparently one or those vices of human 
reaction for which there is no effective answer. Were it based on logic 
and more fact, it would respond to better logic and more fact. It is no 
more reasonable to hold Jews in general somehow to blam·e for the events 
surrounding the Beirut outrage than to hold the Archbishop of Canterbury 
responsible for the actions of the so-called Christian gunmen who perpetrated 
it. 

Shame by religious association is another matter. It would not be 
unreasonable of the Archbishop of Canterbury to declare his horror that 
the name of Christian should be born by those who shoot down innocent 
people in cold blood .... "The word 'Christian' has been dishonoured." 

What Clifford Longley says to his community, he also says to us. We will not 

judge guilt without knowing the facts. But we already know enough to feel shame. 

The question remains - asked by us as well, asked by our tradition: could and did 

Jews stand by and permit such actions? Violent actions are part of the world· in which 

we live, they are particularly part of the Middle East. And the world did not cry out 

when the Syrians murdered 25,000 when they came to the Lebanon. It has not asked 

about the 100,000 killed in the Civil War after the PLO and the Syrians entered. But it 

is precisely because Israel was not part of this process of killing in the past that we 

must now ask ourselves: how could Israel have become involved? The theme of Yorn 

Kippur is human weakness. ARE WE THAT WEAK, was Israel so weak that it could 

become enmeshed in such a situation? 

Calm and sober analysis is needed at this point. The facts must be permitted 

to speak for themselves; and we have to listen to those who were inv.olved. A few 

days ago, more that 30 progressive rabbis went to the Israeli Embassy in order to 

discus., all aspects of this tragedy. It was an informal, off-the-record meeting; and 

we were asked to make no direct quotes. But what was said was echoed by the 

spokesmen of Israel who have appeared in public print since that meeting; and something 

of a unified picture is beginning to emerge. our meeting began with a statement from 
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the rabbinate in which we indicated our own approach and our basic questions. A few 
paragr~phs from that statement are relevant here: 

"Not all of the rabbis assembled are of one ·mind !'egarding the war 
in the Lebanon ... but on many things we are united. They include our love 
for Eretz Yisrael and our commitment to M'dinat Yisrael, which are 
unalterable. Therefore, too, whatever democratically elected Government 
is in power in Israel at any time, we shall always want to interpret its 
policies l'chaf z'chut, in the most favourabJe light possibl~ - subject to our 
honest perception of the truth, and subject to our loyalty, to which we 
must always give the highest priority, to the moral principles of the Jewish 
faith which it is our vocation to teach . 

•••••• 
It goes without saying that we were deeply grieved by the Josses 

which the Israeli forces sustained in the operation and that we have been 
thinking with the utmost sympathy of the more that 300 bereaved families. 
It also goes without saying that, like the people of Israel, we have been 
profoundly distressed by the many thousands ·or casualties suffered by the 
Lebanese and the Palestinian civilians. About all that we are unanimous. 

Likewise, we are at one in the indignation we have felt at the many 
evidences of bias against Israel on the part of the media, both in their 
coverage of the war and in their coverage of the Beirut massacres ... 

But let us proceed to the massacres, to the questions we want to ask: 

1. • Why was it necessary for the IDF to enter West Beirut after the 
departure of the PLO? 

2. • In doing so, did they not assume responsibility for the safety for the 
Palestinians in the refugee camps? 

3 . 

4. 

Was it not a grave dereliction of that responsibility to allow Christian 
militia to enter that city? 

Can you give us any further information about the identity of the 
militia and about the sequence of events, eg. when did the local 
commander and Mr Begin's Cabinet first learn about the massacres 
and take action to stop them? 

{statement from John Rayner for Council of Reform 
and Libera] Rabbis) 

We may or may not agree with the attitudes expressed by the rabbis; we may 
or may not feel that these were the basic questions to be asked. But on Kol Nidre 
night, when we examine our vows, the vows made by the Israeli government must also 
be open to examination. Last Thursday night, a large group from our congregation 

met here at Kent House to ask themselves the same questions regarding the tragedy. 
We started with the earlier history of the events which is basic to our understanding. 

At that time, and the day before, in the Embassy, some answers emerged which may 

be helpful to us . 
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"Why did Israel enter Beirut?" Our friends tel1 us that Beirut was entered 

precisely to avert bloodshed. Israel knew that Phalangists and the Muslim Left has 

old scores to settle, knew that the PLO had left mountains of weapons in the houses 

of Beirut; and it wanted to turn over full authority to .the Lebanese forces as soon as 

possible. T_he Leba~ese were slow; their auxiliaries, the _ Christian militia, were quicker. 
As late as Thursday morning, Israeli officers begged the Lebanese to take over. They 

did not do so. It seems _they assisted in what appeared to them to be an operation of 
. war - but was slaughter! This must be examined. 

But - that ·only leads to the ~econd question: "Did Israel assume responsibility for 
• the safety of the camps?" There · is no way of saying NO to that question. Israeli 

soldiers surround.ed the cam·p. Israel was _responsib.Je: it e_ntered West Beirut to assume 

responsjbility! Even if there had not been a military presence, the laws · of Judaism _and . . 
·of humanity _ten us that we are our brother's keeper. Where were we? Where was - . 

. Israel? Israel's spokemen say that it only controlled three sides of the camp, that the 

Lebanese were · on the four th side, that the killers entered there . . But soldiers have eyes 

to see and ears to hear. If TV crews could film carnage, what of the watchmen of 
the city? Watchmen, what of the night? 

The killers entered. "Who were they?" Mr Sharon spoke for an hour to the 

Knes·set, indicating that the killers were the PhaJangists, taking revenge for their 
murdered ]eader. Others have given evidence that it was Major Haddad's group, which 

is far more closely identified with Israel. But no m·atter how they entered they should 

not have entered. And as to whom they were, that must be established by a court of 

inquiry with the power to subpoena, which has up to . now been rejected by the ls~aeli 

government, even though President Navon has demanded it; even though major figures 

in the Begin government have resigned in protest against the Cabinet's refusal to perm it 

such a full inquiry. The spirit of Israel is not one which rejects inquiry. The Embassy 

spokesman reminded us of a small incident a few months ago·: An English tourist 
claimed to have been beaten by two Israeli girl soldiers. Israel did not believe it: 

"our girls don't do such things!" But they investigated. It was true. The gir1 soldier 
who had beaten the woman was sent to prison; and the girl soldier who had just Jooked 

on was also punished. And there must be an inquiry to determine "Who were the 

murderers in the Lebanon?"; and an inquiry to determine: "Who looked on? Who could 

have stopped this? Who did not stop this?" 

l.\7e have now heard that in the end Israel intervened and stopped greater massacres 

from happening. I believe that. But what happened between Thursday and Saturday, 

when reports were already at hand, when the Cabinet went to their synagogues 
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without having taken action. How could they pray? Were they just foolish? Uninformed? 
Were they blind and deaf? Or did they say: "Am I my brother's keeper?" We are not 
in the position of · being judge and jury, not when we ourselves stand in judgement on 
Kol Nidre night. We do not yet know all the facts. But that is why there must be 
an inquiry. Israel's Chief of Staff gave out five different stories covering the massacre 
during the past week. They show confusion, anger and concern. They do not give us 
the facts which a committee of inquiry can and must establish for us. We must know 
how much information the Cabinet had. We must know - and not guess - why Mr 
Begin refuses to be influenced by 100,000 marchers. Until we know, we cannot judge. 
But in the Divine Court, judgment is being made and sealed into the Book of Life. And 
we must understand that this judgment also concerns us: we are part of the Jewish 
community, and we are part of the world community, which permitted this massacre 
to take place, and which should have spoken out earlier, when Lebanon was being 
dismembered. 

There are so many ways which we 

responsible and concerned human beings. 

own guilt on this evening of KOL NIDRE. 

must walk in our determination to become 

There ere so many ways of discovering our 

It is so easy to join Mr Begin in his basic 
response which I believe to be at the heart of his complex manoeuvres today . . J believe 
that the Prime Minister of Israel and his Cabinet have not reacted to the massacre in 
the refugee camps, but to the world's reacti-on to these events. He defends himself 
against the enemies of Israel, against the new antisemitism which has been given 
enormous weapons to use against us. Very well. He MUST respond to those reactions . 
But more than anything else, he must respond to the actual tragedy. Some grief has 
been expre~ed, but always in the context: "Don't teach us about suffering! Have you 
forgotten the Holocaust?" At this point, it is blasphemy to use the tragedy of the Six 
Million as an answer to the massacre of ·the Six Hundred. 

We, too - and that is our sin tonight - have been too much concerned with the 
reactions to the massacre rather than with the actual event. What can we say? How 
can we defend ourselves? How shall we answer our neighbours? I think that there will 
be facts, that there will be answers, that the world in time will condemn the actual 
murderers and veer away from the onlookers. Meanwhile, it is important for us and 
Israel to show total concern for the tragedy, to give help where it is needed, to 
acknowledge responsibility where it does exist - and it does exist! 

The Israeli military authorities in Beirut introduced armed members of the 
Christian militia into the Palestinian camps, men of Damour filled with the spirit of 
revenge. They had to know what th is meant. Mr Shimon Peres pointed this out in -
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the Knesset, saying: "You don't have to be exceptionally wise: it's enough to be a 
village policeman to know what the consequences would be." 

(?) As Conor Cruise O'Brien summarizes this in today's OBSERVER:· 

"to let loose Christian militias into the Palestinian camps, with a mission 
to 'flush out terrorists', was to license a massacre. And the massacre was 
allowed to proceed, apparently for a day and a half, before the Israeli 
forces put a stop to it." 

It is not that Israel is worse than the countries surrounding it. Its record on 

human rights is far superior, and it is the only democracy in that part of the world. 
The sin we have to confess tonight is that at times it is no better. And IT MUST BE 

BETTER. We know that Israel cares. The streets of Jerusalem and of Tel Aviv ;have 
been filled with those who have expressed their bitter grief at the massacre which has 
taken place. Had it been a Jewish community somewhere in the Arab world, we would 
not have seen such grief expressed by others. And our synagogues throughout the world 
tonight are filled with worshippers who place the women and children, the young and 
old massacred in Beirut, into the very centre of their prayers. And when we count 
our sins of commission and omission in the day ahead, when we afflict ourselves in 

fasting and in prayer, the events of the past week will fill our hearts. It is said that 

during ((the pilgrim festival we go up to Jerusalem and during)) the Ten Days of 

Penitence we draw upward from earth to heaven; but that on Yorn Kippur God comes 

down from heaven to be closer to Israel, to listen to our confessions. God listens. But 
we must also listen to our own confessions. As individuals, and as a community, we 

• 

• 

• 

• 

ml;,lst acknowledge where we have sinned with intention, and where we have sinned , 
unintentionally. We need not defend ourselves before our neighbours. We must appear 
before God~ 

"Are we so weak?~' we asked at the beginning. "Is it possible for Jews to be 

guilty by-standers who do not act while others are- slaughtered?" It is possible. And 

w_e are weak - all of us assembled today. Yorn Kippur, the Sabbath of Sabbaths, comes . . 
to us because we know of our weakness. We know that we have to acknowledge .o.ur 

-sins, that we must repent, that we can repent: that we can cease to do evil and learn 
to do good. Sh'muel Agnon, the Nobel Prize winner of Jerusalem, recorded the following 
ancient text for the beginning of Yorn Kippur: 

- Page 6 -

• 



• 

• 

• 

• 

• 

Kol Nidre 5743 

. . 
"It is a wide-spread custom throughout most of the Diaspora for the rabbi 
or . the city to add re~ strong words to the congregation before or after 
Kol Nidre. He ought not to make his sermon long, but speak long enough 
to awaken the people to repentance. He ought to raise his voice in weeping 
that, hearing him, they might awaken their own hearts to Repentance." 

Let us weep together, and let us repent. 

0, may all Israel weep; and may we all repent. 

And then, perhaps, humanity will weep and turn from its evil ways. 

AMEN 
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by Rabbi Albert Friedlander 

"Ye shall be holy, for I the Lord your God am holy .... " 

We read our ~orah portion this Yorn Kippur mor~ing in order to be instructed in 
the ways of repentance; and we find it a difficult task. Last night, contemplating the 
anguis~ of Beirut, we recognized how tar we and the world are from repentance. In 
the long day of our fast, we may come closer to it. But how far · are we also from 
holiness - and how distant from God. Where can we -gain the stre,:igth on this day to 
confess our sins, to move away from them, to mak~ the prayers we utter true perceptions 
of ourselves? 

. . f'J•.-;, ~ 1J1L6P 1J.)d ~ w·.::iie-

"Our Father, our King, we have sinned before Thee" 

There are so many sins we must confess. The rabbis teach that were we truly to 
recount them all, there . would be · no end to the days or penitence. That is why the 
traditional texts have acrostic confessions, limiting the expression of them to the 
number of letters in the alphabet. Even then, every sin listed is found within our lives 
in countless ways: the sin of ignorance, of hatred, of apathy, of standing by idly while 
fell ow human beings die - all of these sins drawn together for us these days under 
that dreadful constellation of events which we have named BEIRUT. It is not that this 
is the only sin. Had Beirut not occurred, there would still be much for us to examine 
within our own lives, within our community and the world. But the massacre happened. 
It breaks through all our evasions, it challenges the comfortable pretence that we follow 
a sound ethical system, that our tradition brings holiness into the world. Last night, 
we called tor an immediate full inquiry into the event. But we must also inquire into 
our own lives. The words of Israel's president Yitzchak Navon apply to us: 
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. . 
"Beyond all of this, we must not, · and we are not allowe9, to pass by what 
has happened and carry on with our routine. our duty towards ourselves 
- towards our image in our own eyes, · and in that part of the civilized world 
of which we consider ourselves a part - is to examine, soon, in an accurate 
manner, by qualified and independent persons, all that has occured in this 
unhappy affair, and if need be, to draw all necessary conclusions · from such 
an examination;" 

.. . . 
•. It is comforting that these words come from the President of Israel. It is 

uncomfortable to apply the words to· ourselves, to break away from ·our routine, to 

submit ourselv·es to this inquiry, to realize that we are also responsible. How much 

concern have we shown for the Lebanon in the past, that unhappy ]and torn apart by 
. . 

the PLO and the Syrians, by Christians and Muslims? And what have we done since 

the massacre to bind up the wounds, to give c·omfort and help? As we said last night, 

we must not only react to t~e reaction, but to the situation. And we must reassert 

the ~thical values, for our own community and for the world around us, which have 

been lost within the pressures and politics of a world which has turned to war for its 

solutions in all areas of the globe. Gently, let me as~: have we forgotten the Falklands? 

The fact that it ·was a victory did not inhibit the Dean of St Paul's from asking 

searching questions within a religious service celebrating its conclusion. And it is 

instructive to hear that it has now been translated into Spanish and has been distributed 

in the Argentine. A religious leader did not evade his responsibility: he asked moral 

questions concerning the nature of any war and its aftermath, this should set a pattern 

for the rabbinate and for any of us concerned with the ethical issues involved in taking 

human life. 

"You shall be holy ..... . " 

n. 

How can we be holy? We look at the outer and inner turmoil of our lives, on 

the day when our na ws and shortcomings are the basic content or our prayers, and we 

are filled with despair. Where are the moral teachings which were to guide our days? 

Let us not be totally defiected from self-examination by the mas.1acre of Beirut. Our 

condemnation of the murderers, of those who may have assisted this murder in any 

way - should not give us the illusion that ~ are not moral human beings. We are 

not judge and jury who stand above the events. We are also participants. And have 

we applied our fine sense of moral outrage to ourselves, to the events and short

comings of the past year which have nawed our own life, which have brought apathy 
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and anguish into the world and very little holiness? What moral teachings have we 
pursued? When have we studied them? • When have we applied them? Looking at 
ourselves: have we, as individuals, been a source for good or for evil during the past 
year? And let us never forget: apathy, the absence of good, is itself a great evil. 

Often I feel that the poets have greater perception of human evil than the 
preachers. Here is the way Ted Hughes' "Crow" reports: A Disaster 

"There came news of a word, 
Crow saw it ·killing men. He ate well. 
He saw it bulldozing 
Whole cities to rubble. Again he ate well. 
He saw its excreta poisoning seas. 
He became watchful. 
He saw its breath burning whole lands 
To dusty char 
He flew clear and peered. 

" •••• 

--And what Ted Hughes' dark bird sees is total disaster and total evil within 
human.ity. I do not want to accept the grimly reductive satire of a poet who finds 
no trace of holiness within us and very little evidence of God. A gl_im mer remains. 
God speaks to 'Crow'; But what Crow sees beyond everything else is the dark beast 
of evil, lurching across our . l~ndscape. But - where is evil? asks the poet. 

"Where is the Black Beast? 
Crow·, ~i~~ an owl, swivelled his head • 
Where is the Black Beast? 
Crow hid in its bed, to ambush it. • 
Where is the Black Beast? 
Crow sat in its chair, telling loud lies against the Black Beast. 
Where is it? . 

- Crow shouted after midnight, pounding the wall with a last. 
Where is the Black Beast? 
Crow split his enemy's skull to the pineal gland. 
Where is the Black Beast? 
Crow crucified a frog under a microscope he peered into the brain of a 

dogfish 
Where is the Black Beast? 
Crow killed his brother and turned him inside out to stare at his colour. 
Where is the Black Beast? 
Crow roasted the earth to a clinker, he charged into space -
Where is the Black Beast? 
The silence of space decamped, space flitted in every direction -
Where is the· Black Beast? 
Crow flailed immensely through the vacuum, he screeched after the 

disappearing stars -
Where is it? Where is the Black Beast?" 
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The answer is given in every line. It is in an of us, when we live in our homes, 

when we lie down, when we rise up, when we walk upon our ways. Are we teaching 

holiness, or are we burning the earth into cinders, deploying atomic weapons, splitting 

the enemy's skulll? The Hound of Heaven, the beast slouching towards Armageddon, 

is identified within ourselves. It is we who are evil, we who have trespassed, we who 

have done perversely. And the poet's vision is joined by every line of our prayers, 

pleading with us to turn from evil to good, to be holy. 

"K'doshim t'h'yu" - how can we find our way back to that reality of our faith? . . 

That it is real, we should not doubt. It is as real as the evil - but it is not disconnected 

from it. We . cannot find it by turning away from the darkne~ in the Lebanon, by a 

denial that there could never be Jews who would permit such evil to happen - or by 

assuming that we ourselves would NEVER be associated with evil in any form. All we 

need do is to take one day of our life in the past year and examine it; we will find 

the dark beast couched in a corner of that space. 

"Be holy!" But we want to be. We want to be· holy as God is holy. The wall 

which lies between · us and that realization of holiness· is the perception of the evil 

whcih we have done in our lives-: evil against our family, our friends, our neighbours; 

agianst ourselves. "We have sinned; we have transgressed; we have done pe~versely 

- chat tanu l' f aney-cha !" 

And on this day we can be purified. We can return to God. 

If we do not understand · it, or feel it in our prayers, we are fasting without purpose, 

we afflict ourselves in vain. 

Ill. 

"Kee kadosh anee adonai elohey-chem" 

If we find our way back to the Holiness of god, we can be holy. But we have strayed 

so far. We are part of a world which is far from the teachings of the Prophets, from 

the commandments of God. Darkness rules, broods over the camps in Beirut - still in 

great danger! - fills the corners of our lives, the length of our days. Where is the 

way back, the way of teshuvah, of return? 

Let us listen to a • rabbinic tale. 
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"Once, there was a king" - rabbis live in the knowledge of the King and 
his kingdom. "That king had a son whom he loved with all of his heart . 
He iMtructed and cherished him, and all the treasures of the palace were 
open • to the son. The son became spoiled. He disdained the instruction, 
he treated others with arrogance, he did not accept his responsibilities. 
Finally, the king's advisors came to him with the rport that the son was 
beginning to destroy the palace and the city with his action~. Reluctantly, 
the king banished his son to the outermost regions of his land. Angry and 
h~rt, the son abandoned all aspect of his former position. His garments 
became rough and torn, and he worked in the fields. He became a ·~hepherd, 
living in a rough hut which he had fashioned for himself. He talked to no
one. In time, he almost came to forget that he had ever been a prince. 

One day, the king decided to journey throught his land, to listen to 
the people and discover their needs. "Whoever approaches the king will 
have his wish granted" was announced by heralds. And the shepherd who 
had once been the prince lifted up his head and listened. The roof in his 
hut was broken and leaking, and winter was coming. 

In due course, the king came to that desolate place at the edge of 
his land. The shepherd appeared before him; and the king recognized his 
son. "0 my son," said the king in his heart. "Ask for anything, and I will 
give it to you. Ask for your former position, for your place next to me 
- and it will be granted." But the prince barely looked up from the ground. 
He did not recognize his father . . ''I need a new roof," he said. "Winter 
is coming." And the king wept. "Life has diminished you. Suffering has 
crushed you,". said the king. "You could have asked for anything - and all 
you can think of is a new roof!" 

. . 
The rabbinic ~tory ends here, concerned with showing how affliction can diminish 

and destroy human beings. Yet it always seemed to me that there is a continuation 

somewhat like this: 

"The king's son received his new roof. And for a while he was content . 
But in the long winter nights, he began to think about his encounter with 
the king. Why had the king wept? Slowly, the shpherd began to remember 
that he had been a prince. And the day came when he found a young boy 
to guard the ·nock, and began his -ling journey back to the palace. He has 
not yet arrived; but every . day brings him cl9ser to the king. For he knows 
now that when he confronts the king, the father's arms will reach out in love. 

• "I have come back to claim my place," he will say. 
This time, the king will weep with joy. 
And • the son will enter into _his heritage." 

• • • • • • • • 

: . "K'doshim t'h'yu, kee kadosh adonai elohey-chem" 

We cannot be ·holy as long as we deny the king, as long as we ·uve on the outermost edge 
. . 

. of his kingdom, on the drear shingles of our unbelief. We cannot conf'e~, we cannot 
return, as long as we do not see the reality of the Divine in the world, the reality or 
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a moral law which is as clear and as steadfast as the starry skies above. We know so 

much about the Black Beast of evil which roams the world - we know so little about 

the Divine holiness which can burst into light wherever we turn our eyes: in a burning 

bush, in a righteous act. Children of the king, we have turned away from our . heritage: 

we settle tor so little, when we could demand so much. 

On Yom Klppur, we demand so much for ourselves: new hope, new vision, new 

ways. We want to turn away from evil, we want, we demand of ourselves that we be 

holy. And we make similar demands upon Israel: it must strive for holiness. It must 

accept special responsibilities for itself, must judge itself more harshly. And we who 

make these demands must share in the task, may not abandon the people, must give 

support to those who work for justice and peace in a land that was holy and must again 

be holy. We must give our love to Israel in a time such as this.· 

'We settle for so little, we could demand so much' - from ourselves, and from 

Israel. But also from God! This is the time of Levi Yitzchak, of the holy fool who 

appears before God and demands that the Judge of the World subjects Himself to 

justice. 

estate. 

It is the time of the prince who appears before the king to claim his royal 

And it is the time when the people appear before the throne of judgment. 

"Avinu malkenu, chattanu l'faney-cha - Our Father, our King, 

we have sinned before Thee. Judge us in mercy, and bless us." 

0 Lord: we demand blessing - for all who suffer, for all who are in danger, 

for Thy people Israel, for Thy humanity struggling 

again_st evil, seeking holine~ in the world. 

0 Lord, let us be holy as Thou art holy. 

AMEN • v'amen 
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