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UNiVERSi 
SUNNY ,\Nd I 

15600 Mulholland Drive, Los Angele ... ._,,,,_ 

Dean of Cont inuing Education 
and Community Outreach 

Rabbi Daniel Jeremy Silver 
The Temple 
University Circle and Silver Park 
Cleveland, Ohio 44106 

Dear Daniel: 

\ 

JudAisM 
ilii\N Ci\Mpus 

90024 • (213) 879-4114 / 476-9777 

April 16, 1981 

Happily, this is to confirm the fact that you will be with us for our Annual High Holy 
Day Seminar here in Los Angeles on Tuesday-Wednesday-Thursday, August 25-26-27, 1981. 

This major venture is under the auspices of the University of Judaism and Western States 
Region of the Rabbinical Assembly. It will be held at the University Conference Grounds/ 
Camp Ramah in Ojai, California. As per our discussion, the remuneration agreed upon is 
$500, plus travel••■ expenses, in addition, of course, to lodging at the 
campsite. 

-•·,nclosed are brochures of the past several years, which tell something of this program . 
.. ,-rQa.y ..a.re sent to the entire West Coast rabbinate, Orthodox, Conservative and Reform. 

Some 50-60 colleagues usually attend, 60% of whom are Conservative. These ventures are 
very enriching and very much appreciated by our men who have gained immeasurably for 
their pulpiteering during the High Holy Days. 

As per our discussion I am asking you to do the following: 

1. To prepare a set of sermons covering the full range of the Rosh Hashanah and 
Yorn Kippur preaching requirements. This means at least five (5) complete sermons. 
Obviously these should be new, fresh material. 

2. To prepare a series of comments on the High Holy Day liturgy, which can serve 
the men for their ongoing commentary materials during the services. 

3. To select from your columns in your synagogue bulletin .and/or newspaper 25 items 
which in one way or another, directly or indirectly, pertain to High Holy Day themes. 
This the men have found to be extremely useful in the past. 

4. To send three (3) glossy photos to me, in addition to a biographical sketch{~ 5f~/ 
As to . the sermons and the columns (and commentary materials, if possible), I am asking 
that you send these on to me in advance so that we can reproduce them in the form of a 
full packet of resource materials, which the men can take awat with them from the seminar. 
This, too, our colleagues have found to be of great use and very much appreciated. 

Please do not hesitate to bring along with you, or send on ahead, your sermon and other 
books which we would be pleased to pur on sale and help distribute - before and after 
the Seminar. I expect a goodly number of them will be sold. 



page 2 
Letter re Rabbis' Seminar 
April 16, 1981 

As we get closer to the seminar, Barbara Goldman, my administrative assistant, will 
be sending you additional materials, and all other information about the form and time 
schedule of the program. I merely mention here that your task will basically be dis­
charged in four 1~ hour major sessions, in addition to a 20 minute Dvar Torah during 
one or both of the morning services on Wednesday and Thursday mornings. 

I assume that you will arrive here sometime on Tuesday morning, August 2_5. We will 
arrange to pick you up at the airport and have you brought to the University from 
where we will -0epart for Camp Ramah via bus. The program ends on Thursday about 2:00 p.m., 
which will give you an idea of when to plan for your departure. 

Please know that we are all eagerly looking forward to your participation in this vital 
venture. Your proven capacities are well known to all of us, and we know that you will 
add immeasurably to the experience. 

If there are any further questions or clarification needed, do not hesitate to be in 
touch with Barbara Goldman or myself. 

With every good wish and kindest personal regards, I am 

Cordially yours, 

Jack Shechter 

P.S. Rabbi Sidney Greenberg will be your partner as resource person in this Seminar. 

JS:bg 
Enclosures 



Of!an of Con1ini.1no Educa11on 
and Community Outreach 
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UNiVERsir.y Qf JudAiSM • 
SuNNY .\Nd •~~~OR£' ~A~ili4N C4Mpu~ 

15t,()() Mulholland Drove. Los Angeles: C..l,fp 90024 • 1213) 879-4114 / 47&-9777 

ANNOUNCING ---

THE ANNUAL HIGH HOLY DAY SEMINAR 

A full and intensive learning experience, designed to help prepare the rabbi 
for the most consequential period of the Synagogue year. 

Spo~oll.ed btj 

THE lJNIVERSITY OF JUDAISM DEPARWENT OF CoNTINUING tDUCATION 

.in eoopell.ati.on w.i..:th 

THE NESTERN STATES REGION OF lHE RABBINICAL AssEMBLY 

THE PREACHERS-1N-REs1DENCE: 

RABBI SirnEY GREENBERG 

One of the truly creative and 
brilliant homiliticians in the 
contemporary rabbinate. 

Temple Sinai, Philadelphia, PA 

RABBI DANI~L JEREMY .SILVER 

Another of the American rabbinate's 
vital and original masters of the 
pulpit. 

The Temple, Cleveland, Ohio 

TlESDAY - WEOOESDAY - THURSDAY, P!-:GIBT 25 - 26 - '27, l~l 
. . 

AT THE MAX AND PJWLINE Zlr+'ER CCNFERENCE GROLtIDS/CN'P RAMAH, OJAI, CA 

P~E ~SERVE niE DATES IN YOUR lALENDAR Now FoR THIS INVALUABLE VENTURE IN 

UlNTINUING Eouc:ATION FOR Au. RABBIS 00 THE WEST CoAST, SPOUSES ARE INVITED, ,., 

~•IATOi niE MAIL FOR FuRTHER -PROG~ FEATURES AND DETAILS, l Do HoPE You PLAN 
To ATTEND, 

Cordially yours, 

May 15, 1981 ' '1 , 

Ra.bb.l J ac.k She.cJr.teJr. 
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University of Judaism • Department of Continuing Education 
15600 Mulholland Drive, Los Angeles, CA 90024 • (213) 476-9777 June 1, 1981 Barbara Goldman 

Dear Rabbi Silver: 

Regarding the High Holy Days Seminar, August 25-26-27, at which you will be a 
Preacher-in-Residence, we will need from you no later than July 15, the 
following materials for the rabbis' resource packet. Although Rabbi Shechter 
outlined this information in his initial letter to you, it is repeated again 
for your convenience: 

* A set of at least five (5) sermons covering the full range of Rosh 
Hashanah and Yom Kippur preaching requirements; 

* Series of commentary materials on the High Holy Day liturgy; 

* Selections from columns in your synagogue bulletin and/or newspaper, 
which pertain, directly or indirectly, to High Holy Day themes. 

As you know, this packet of materials is an .extremely useful resource for the 
rabbis, and they look forward with great anticipation to the material of yours 
which is to be included. 

Thank you in advance for your cooperation, 

' 



RESIDENCE 
9856 LANARK STREET 

SUN VALLEY, CALIFORNIA 
f.11352 

Ratti m.,vin B. :lam6,, 
BURBANK TEMPLE EMANU EL 

1302 NORTH GLENOAKS BOULEVARD 
BURBANK, CALIFORNIA 91504 

April 14, 1981 

Rabbi Daniel J. Silver 
Temple Tifereth Israel 
University Circle At Silver Park 
Cleveland, Ohio 44106 

Dear Daniel: 

I am delighted to learn that you will be with us 
as one of the presentors at our High Holy Day seminar 
co-sponsored by the Rabbinical Assembly, Western States 
Region, and the University of Judaism. As president of 
the R.A., I shall be pleased to welcome you. We look 
forward .to your presence. 

I would appreciate your putting my name on your 
mailing list for your Temple bulletin. This would give 
me another opportunity for being exposed to your think­
ing. Thank you for making it available to me. 

With all best wishes to you and your family for a 
joyous Pesach, I am 

Sincerely, 

Rabbi Mervin B . 

MBT:pb 



Ms. Barbara Golllman 
Uni vers1ty of' Judaism 
Department of Contin~ F~ucaticm 
15600 Mulholland Drive 
U)S Angeles., CA 90024 

l)?ar Barbara: 

July 10, 1981 

I am enclosing several holiday sernnns arii some 
other material as per your request. I presurre 
you have the facilities to duplicate these 1n 
sufficient nunbers for the croup. I look forward 
to being with you the end or AUo"USt. 

DJS:np 

~-

Sincerely, 

Daniel Jereny Silver 
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Mr. Jack Brodslc, 
4320 Suttoo Place 
3lennan ~, CA 91403 

~ Jack, 

August 12, 1981 

I an dellp-)lted we'll have a chance to be together. I am~ 
riving in Los Angeles on Tuesday, Au~mt 25, am will be taken 
directly out to the C8111). We return sane time on 'lhurs­
attemoon anl then I am free 1mtU Friday mrning at 8:30 
A.M. when I fly off to Ne.w York. The bus f'ran the camp will 
leave ue off at the University of Judaism, 15600 ~rulholland 
Drive. If you call rrs . Goldman at the University, 1~76-9777, 
she could tell you what t~ the bus will be arrivine. 

Since I am ny1ng out at 8: 30 in the morning is my best bet 
to go back and sleep at a mtel near the airport that night? 
If it is, would you be lr~ emugh to make a reservation for 
me? 

All 11\Y love to D:>rothy and the boys, I 'm lookinr forward to 
be~ with you. 

Sincerely, 

Daniel Jerany Silver 

OO'S:111> 



7:30-8:45 AM 
Chapel 

9:00-9:45 AM 
David Lieber 
Dining Hall 

10:00-12:15 PM 
Chapel 

12:30-2:00 PM 
David Lieber 
Dining Hall 

THURSDAY, AUGUST 27, 1981 

SHACHARIT SERVICE AND STUDY SESSION 

Dvar Torah on "Getting Involved" -
A sermon based on the UJ High Holy 
Day Message 

I 

* Rabbi Max Vorspan 
Vice President, 
University of Judaism 

B R E A K F A S T 

PREACHING, TEACHING, LEADING 
THE HIGH HOLY DAYS - IV 

* Rabbis Silver and Greenberg 

CLOSING LUNCHEON 
Sununation ... Conclusions 

Presiding: Rabbi Mervin Tomsky 
President, Western States Region, 
The Rabbinical Assembly 
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THE UNIVERSITY OF JUDAISM 
DEPARTMENT OF CONTINUING EDUCATION 

and the 

WESTERN STATES REGION OF 
THE RABBINICAL ASSEMBLY 

T H E ANNUAL 

H I G H H O L Y DAYS S E M I N A R 

A full and intensiv~ learning experience 
designed to help prepare the rabbi for 
the most consequential period of the 
Synagogue year 

TUESDAY-WEDNESDAY-THURSDAY 
AUGUST 25-26-27, 1981 

at the 

MAX AND PAULINE ZIMMER CONFERENCE GROUNDS 
OF THE UNIVERSITY OF JUDAISM 

CAMP RAMAH, OJAI, CA 

Preachers-in-Residence: 

RABBI SYDNEY GREENBERG 
Temple Sinai, Philadelphia, Pa. 

RABBI DANIEL JEREMY SILVER 
The Temple, Cleveland, Ohio 

• 



3:30-5:00 PM 
Guest House 

5:00-6:00 PM 
Chapel 

6: 00-7: 30 PM 
David Lieber 
Dining Hall 

8:00-10:15 PM 
Chapel 

10:15-11:00 PM 
David Lieber 
Din-ing Hall 

7:30-8:45AM 
Chapel 

9:00-9:45 AM 
David Lieber 
Dining Hall 

10:00-12:15 PM 
Chapel 

THE PROGRAM 

TUESDAY, AUGUST 25, 1981 

REGISTRATION AND CHECK-IN 

SERVICES AND COCKTAIL HOUR 

DINNER ... WELCOHE AND INTRODUCTIONS 

* Rabbi Jack Shechter 
UJ Dean of Continuing Education 

PREACHING, TEACHING, LEADING 
THE HIGH HOLY DAYS - II 

* Rabbis Greenberg and Silver 

SOCIAL HOUR AND REFRESHMENTS 

WEDNESDAY, AUGUST 26, 1981 

SHACHARIT SERVICE AND STUDY SESSION 

Dvar Torah 

BREAKFAST 

PREACHING, TEACHING, LEADING 
THE HIGH HOLY DAYS - II 

* Rabbis Silver and Greenberg 



12:30-1:30 PM 
David Lieber 
Dining Hall 

2:00-4:00 PM 

4:00-5:00 PH 

5:00-b:00 PM 

6:30-8:00 PM 
David Lieber 
Dining Hall 

8:30-10:00 PM 
Chapel 

10:00-10:15 PM 
Chapel 

10:15-11:15 PM 
Gindi Dining 
Hall 

LUNCHEON 

PREACHING, TEACHING, LEADING 
THE HIGH HOLY DAYS - III 

* Rabbis Greenberg and Silver 

MEETINGS 

REST AND RELAXATION 

D I N N E R 

EVENING SESSION 

Address: "Sources of Strength 
and Creativity for the Modern Jew" 

*Dr.David Lieber 
President, 
University of Judaism 

DISCUSSION 

MAARIV SERVICE 

"A MUSICAL ODYSSEY" 

*Mr.Jacob Goldberg 

SOCIAL HOUR AND REFRESHMENTS 
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Seminar l'!formation ________ ..,. 

The setdng ----------------
The University's 250-acre Conference Grounds in the beautiful Ojai 
Valley countryside, just 80 miles from Los Angeles. The place is condu­
cive not only to enhancing the basic objectives of the Seminar, but also 
to fellowship with colleagues, to t:eftla with peers, to individual consul­
tations in problem areas, to rest and relaxation, to sports and use of 
Camp's magnificent pool. 

The accommodations llllllliili------------­
Our guest houses provide comfortable and well-appointed facilities for 
74 persons (two people per room). Each house has a lounge with fire­
place, couches, chairs and end tables, together with coffee, tea, fruit 
and sweets at all times. The area around the houses is handsomely 
landscaped with stone walkways, varieties of plants and flowers, 
trees and grass. 

Meeting locales, meals---------~-~ 
The guest houses are in close proximity to the Chapel, Library and 
Dining Room where our sessions will be held ... Six fine meals will be 
served in a private section of the Dining Room set aside for us. 

Dates and time-schedule------------­
The Seminar begins Tuesday afternoon, August 25, with arrival on the 
Grounds between 3:30 and 5:00 p.m. and opening Dinner at 6:00 p.m. 
Proceedings conclude Thursday afternoon (August 27) with luncheon 
session from 12:30 to 2:00 p.m. We expect all participants will be pres­
ent for the entire Retreat so that maximum benefit can be derived from 
the experience by all involved. 

Rabbi's wives are cordially invited ----------­
We urge spouses to attend this Seminar with their husbands in order to 
enjoy the delightful camp and retreat setting during what is for some 
still vacation time, as well as to take advantage of the full and rich 
program we have prepared. 

Seminar fee 
$105.00 per person ... This sum is all-inclusive, covering two nights 
lodging, the six meals, the refreshments, the meeting facilities and ma­
terials, and the full program as outlined in this brochure. 
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___ PROGRAM WGHLIGlffS __ _ 
PREACHING, TEACHING, AND LEADING 
Hlf-H HOLY DAY SERVICES IN 1981: 
ONE APPROACH 

RABBI SIDNEY 
GREENBERG 

Preacher-in-Residence 

A rich set of homiletical resources rovering 
the full Yorn Tov preaching spectrum ... A 
series of ideas for introducing and comment­
ing on the liturgy . . . Suggestions for new-old 
and contemporary prayers . . . Pointers for 
making the High Holy Day experience enrich­
ing and arresting. 

PREACHING, TEACHING, AND LEADING 
WGH HOLY DAY SERVICES IN 1981: 
ANOTHER APPROACH 

A rich set of homiletical resources covering 
the full Yorn Tov preaching spectrum . . . A 
series of ideas for introducing and comment­
ing on the liturgy ... Suggestions for new-old 
and contemporary prayers . . . Pointers for 
making the High Holy Day experience enrich­
ing and arresting. 

RABBI DANIEL JEREMY 
SILVER 

Preacher-in-Residence 

THE SOURCES OF STRENGTH AND 
CREATIVITY FOR THE MODERN JEW 

A special presentation by one of the key lead­
ers of American Jewry. Designed to focus 
on the primary issues and priorities in the 
Jewish community in 1981-82, and in the 
years ahead. 

President, 
University ofJudni.sm 

A MUSICAL ODYSSEY 

A superb one-man performance of songs 
bridging three decades and several continents 
of 20th century Jewish life. The melodies are 
integrated with translation, anecdote, hu­
manized history, philosophy, religion, and 
daily affairs. Mr. Goldberg will link his mate­
rials with the themes and pre-occupations of 
Rosh Hashanah and Yorn Kippur. 

MR.JAOOJI GOLDBERG 
Acto,; Si .. Pianist 





Seminar Iriformationi-------

'l1le setting--------------
The University's 250-acre Conference Grounds in the beautiful Ojai 
Valley countryside, just 80 miles from Los Angeles. The place is condu­
cive not only to enhancing the basic objectives of the Seminar, but also 
to fellowship with collea~ to tefi1a with peers, to individual consul­
tations in problem areas, to rest and relaxation, to sports and use of 
Qunp's magnificent pool. 

The accommodadons ------------­
Our guest houses provide comfortable and well-appointed facilities for 
74 persons (two people per room). Each house has a lounge with fire­
place, couches, chairs and end tables, together with coffee, tea, fruit 
and sweets at all times. The area around the houses is handsomely 
landscaped with stone walxways, varieties of plants and flowers, 
trees and grass. 

Meeting locales, meals---------------­
The guest houses are in close proximity to the Chapel, Library and 
Dining Room where our sessions will be held ... Six fine meals will be 
served in a private section of the Dining Room set aside for us. 

Dates and dme-schedule -----------•­
The Seminar begins Tuesday afternoon, August 25, with arrival on the 
Grounds between 3:30 and 5:00 p.m. and opening Dinner at 6:00 p.m. 
Proceedings conclude Thursday afternoon (August 27) with luncheon 
session from 12:30 to 2:00 p.m. We expect all participants will be pres­
ent for the entire Retreat so that maximum benefit can be derived from 
the experience by all involved. 

Rabbi's wives are cordially Invited -----­
we urge spouses to attend this Seminar with their husbands in order to 
enjoy the delightful camp and retreat setting during what is for some 
still vacation time, as well as to take advantage of the full and rich 
program we have prepared. 

Seminar fee -----------------$105.oo per person ... This sum is all-inclusive, covering two nights 
lodging, the six meals, the refreshments, the meeting facilities and ma­
terials, and the full program as outlined in this brochure. 
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_A Program in Continuing Education ___ 
for Rabbis of the West Coast 

Dear Colleague: 

A gain the University of Judaism in concert with the Rabbini­
cal Assembly is condqcting an indispensable program for 
the West Coast rabbinate - the High Holy Days Seminar on Au­
gust 25, 26, and 27. 

T his undertaking is part of our ongoing effort to make avail­
able to our busy, hard-pre~ - and seminally important -
spiritual leaders continuing opportunities for intellectual, 
spiritual and personal growth and stimulation, and to enhance 
their professional awareness and skills. 

How especially crucial this venture is as rabbis prepare for 
the emotion-charged and consequence-filled High Holy Days 
when our congregants appear in synagogue en masse and 
are attuned to the presence of the rabbi, to his heart and mind -
as at no other time of the year. 

I hope you will agree that we have planned an exciting, sub­
stantive and useful program. Numerous colleagues have told 
me this High Holy Days Seminar has made a decisive difference 
in many vital ways. I urge you to participate. 

We again expect a substandal turnout, especially since 
so many of our colleagues are attending with their 
wives. May I, therefore, suggest you forward your reserva­
don form in this brochure without delay. 

I eagerly look forward to word of your planned attendance 
and, along with our colleagues, to sharing with you the 
stimulating content and supportive fellowship of the August 
Seminar in Ojai. 

Cordially yours, 
RABBI JACK SHECHTER 
Dean of Continuing Education 
and Community Outreach 



Rabbi Isaiah Zeldon 
Stephens. Wise Synagogue 
15500 Stephen s. Wise Drive 
IDs Angeles, CA 900211 

D!a?'Shi, 

August 30, 1981 

I want to thank you for your courtesy and hoppi-
tali ty . I was impressed by the Temple and grateful 
for the air-conditioned ride to camp. It was an 
interesting experience, but a sanewhat disconcerting 
ore. I always thought rabbis did their own thinking. 

Please thank Eli and Warren for their interest and 
help. See you soon. Again, many thanks. 

Sincerely, 

Omiel Jereey Silver 

DJS:np 



Rabbi Jack Shechter 
University of Judaism 
15600 Mulholland Drive 

• IDs Angeles, CA 90024 

Dear Jack: 

August 30, 1981 

I am back in Blwalarrl after a pleasant and in­
teresting visit with you. I a:rpreciated the 
warnrth of your welcane and your obvious interest 
1n nw well-being. I certainly hope that the pro­
gz-am met your expectations . 

~ expenses tows Angeles were $745.00 for the 
air travel and $45.00 for incidentals. 

I wish you all good luck tor the caning year and 
hOpe that our paths will cross 1n the not-too­
distant tuture. 

Sincerely, 

Ianiel J~ Silver 

DJS:q> 
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Mr. and Mrs. Jack Brodsky 
4320 Sutton Place 
She11llan Oeks, CA 91403 

Dear Dorothy am. Jack, 

August 30, 1981 

I had a lQ1dertul evening. It was good to catch 
up with you both and to be welcaned into your 
lovely haDe. 'Ihe trip to liew York was unevent­
ful am the Ear Mitzvah warm and lovely. I am 
haDe and back to work and the season has begun. 

I hope that it will not be too long before you 
are here and we can pick up where we lert off. 
Keep well. My ver:, best for the new year. 

Sincerely, 

Ianiel Jerefl\Y Silver 

01S:q> 
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Septeriler 11, 1981 

Rali>i Mervin B. Tansky 
rurbank Te.tple Pinanuel 
1302 North Gl.eralks Blvd. 
Burbank, Ollifomia 91504 

Dear Mervin: 

It was a pleasure to be in IDS Angeles and to be 
part of ycur annual saninar. I enjCJYOO the men -
and their Jadles - there was a wann spirit atx:l I 
rope my p1esentatial was useful. 

With all good wisms for the oow ye.ar I rmain 

Sincerely, 

Daniel Jeremy Silver 

ll1S:np 
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3. God Bargains JPith Him 

'All creatures were formed out of earth 
and are doomed to be food for maggots 
and worms. By My own self I swear: 
no maggot shall have sway over your 
body, and you shall not die as all men 
die .' 

'How then shall I die?' 

'Bands of angels and seraphim, standing 
on either side, shall wait upon you, and 
My splendour shall shine in your 
ranks. By My own self I swear: no one 
shall know your burial place, and you 
shall not die as all men die.' 

'How then shall I die?' 

'I Myself will carry you for four miles, 
and gleaming angels shall shower you 
with favours. By My own self I swear: 
I will place you next to the three 
Patriarchs, and you shall not die as all 
men die.' 

'How then shall I die?' 

'The angels on high, who dwell in 
peace, shall go forth to greet you with 
words of peace. By My own self I 

' 
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-. ...... 
swear: they shall salute you: "Enter .. _ _ 
into peace!", and you shall not~ 
all men die.' ....... 

'How then shall I die?' 

'The holy ones on high shall say: 
"When will he come again at the head 
of his flock to bring salvation to all his 
people - this man, whose like has never 
yet arisen in Israel?" By My own self 
I swear : they shall all cry out : ''Peace 
be upon his resting place!", and you 
shall nor die as all men die.' 

·How then shall I die?' 

'The Law, that staff of life, shall be 
entrusted to you; you shall come at the 
head of your company when Jerusalem, 
the source of living waters, is rebuilt . 
By My own self I swear: you shall hear 
Me say: "May your soul be treasured 
in the treasury of life", and you shall 
not die as all men die.' 

'How then shall I die?' 

will not die! Why should I die? 

'If it is because of my perverse words, 
spoken at the burning bush, when I 
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This man, who walked on the glowing 
clouds, who stilled God's anger, who 
averted His wrath from the people -
shall he now be told: 'Go up and die 
on the mountain'? He cried out, loud 
and bitter: 'Jokhebed, my mother!' 

This man, who sang out by the shores 
of the Red Sea, who looked, terrified, 
at the burning bush, who beheld the 
Shckinah, who expounded the Law1 -

shall he now be told: 'Go up and die 
on the mountain'? He cried out, loud 
and bitter: 'Jokhcbed, my mother!' 

r) t f.j l ,J v '4' 
7'n< it ni'K 6. He Takes Leave of His People 
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'The road I am about to take was 
decreed by the King; I am set apart 
today, and take my leave. My people, 
be at peace.' 

'As for this, we do not know what to 
do, for He does what He chooses, and 
none can say to Him: '°What are you 
doing?" Our shepherd, go in peace.' 

1. Lit. 'a copy of the Law', the traditional name of the fifth book of Moses, Deuteronomy. 
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heard You say, mouth to mouth, "You 
shall put the words in Aaron's mouth"; 
when I sinfully answered: "I am slow 
of speech", and angered You who give 
man speech - if this is my crime, blot 
it out and do not call it to mind!' 

And the Dread One answered him that 
very day: 'Your words were sweet to 
me, and though they faltered at the 
bush they will be remembered for many 
generations. How can such words be 
counted a crime? 

'That is not why.' 

'If that is not why, why then should I 
die?' 

'Moses, go up and die, for it has been 
dccrt:ed that you shall die!' 

5. Ht Cries Out to His Mother 

This man, who was graced with light, 
who was chosen by the dread God, 
who approached the dark clouds of 
terror - shall he now be told: 'Go up 
and die on the mountain'? He cried 
out, loud and bitter: 'Jokhebed, my 
mother!' 



ANONYMOUS 

, 11,n~ •'? c1•:J' 
• J1itJlfJ J1V1Ki •'? i'rJ 

. r,il~ '"tS 'lQ~~~ 'lQtS~ 

, .01',,~ i1~i;t ,'7iJP. 

,K~i1 1;uJ ::i•r:,ir 
. K~i1 C\f "1,~, TbR 

? ~i1~1~ K1,1 i1~,:t~ 'Q 

'.c1',\f7 l?. ,\lv.\i 

: i0l$ '7 K~i1 i1!' 

- "iiJi n~D~ i1?,~" 

. iou ii<~'? ·~!?l1 
'.c1',\f7 i1~n ,'7i'JR 

• i1?J'Q D1l$ ')17 i'?-'J' 
- i1?J1,iJ ,p;: ,,,.,Qtl'z 

.r,~,~ c,~ ~r;,uv.1 
, .D1,\f7 l?. ,Uv.\1 

,i1,1 •'zt ,~r 
.i1¥~~ •'? "l~iJ ~ 

.i1fl~ K.., - i1W)J.1$ i1~ 

, .01',~ i1~tl ,'7iJP. 

~~ ir:t~ K?' 
.~~ ,,~ K",1 

,l~ 1~~0 1li 1~ ,1~ 

'.c1',\f~ ~?. ,\li11 

'This day is my last; thus has He 
ordained, who is both First and Last; 
I shall be gathered to my kin as was my 
brother Aaron. My people, be at peace.' 

'Such is the fated course; both high 
and low must take it; who shall live and 
not see death? Our shepherd, go in 
peace.' 

'This is what He said to me: "Go up 
and die on the mountain"; and He 
made my soul most bitter. My people, 
be at peace! 

'He has doomed all men to death, but 
the death of His faithful ones is 
precious in His sight. Now that you 
have told the people of your grief, our 
shepherd, go in peace.' 

'Disaster weighs me down, for death is 
close upon me. What shall I do? I do 
not know. My people, be at peace.' 

'Do not be angry, do not be grieved; 
glory awaits you in the Garden of 
Eden. Our Shepherd, go in peace.' 
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Ht rPas buried in a valley in Moab 
opposite Btth-ptor, but lo this day no ont 
inorPs his burial-place.' 

7. His Mother Looks/or His Grave 

Jokhebed went to Egypt and implored 
il: 'Egypt, Egypt, hne you by chance 
seen Moses?' 'On your life, Jokhebed, 
I have not seen him since the day he 
slew all my first-born.' 

Jokhebed went to the Nile and asked it: 
'Nile, Nile, have you by chance seen 
Moses?' 'On your life, Jokhebcd, I 
have not seen him since the day he 
lurned my water to blood.' 

Jokhebed went to the Red Sea and 
implored it : 'Sea, sea, have you by 
chance seen Moses?' 'On your life, 
Jokhebed, I have not seen him since 
the day he led the lwclve tribes 
through me.' 

Jokhebed went to the desert and asked 
it: 'Desert, desert, have you by chance 
seen Moses?' 'On your life, Jokhebed, 
I have not seen him since the day he 
showered manna upon me for Israel.' 

Jokhebed went lo Mount Sinai and 
implored it: 'Sinai, Sinai, have you by 
chance seen Moses?' 'On your life, 
Jokhebed, I have not seen him since 
the day he descended upon me with the 
two tablets of the Law.' 

1. Deuteronomy 34.6. 
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Jokhebed went to the rock and asked it: 

'Rock, rock, have you by chance seen 

Moses?' 'On your life, Jokhebed, I have 

not seen him since the day he struck 

me twice with the staff.' 

There has never yet arisen in Israel a 
prophet like Moses, whom the Lord knew 

fact to face. 1 

1 . Deuteronomy 34. 10. 
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PART TWO 

FROM THE TENTH TO THE 
EIGHTEENTH CENTURY 
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Anonymous 

THE DEATH OF MOSES 
SEQUENCE 

1. The Angels Try to Bloclt His Way 

Who went up to heaven? Who went up 
to heaven? Who went up to heaven and 
brought down the mighty mainstay ?1 

The angels banded together against 
this man; and they said one to another: 
'Who is he and what is he, that he 
dares cling to the Throne, and God 
spreads His radiant cloud over him?' 

Moses went up to heaven. Moses went 
up to heaven. Moses went up to heaven 
and brought down the mighty main­
stay! 

2. He Pleads 'll)ith God for His Life 

'While I was yet in my mother's womb 
You marked my perfection and chose 
me as Your spokesman - why then 

1. I.e. the Torah, in which the angels put their trust and which thty refused to relinquish to mortals. 
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'\\'hen Israel laboured with clay and 
with mortar, I was put into a wicker 
basket. And I fulfilled Your word -
why then should I die?' 'Lest it be 
said : He spoke to God face to face and 
then the skin of his face shone, and he 
has become like God .' 

'I was cast into the Nile for fear of 
those who rebelled against the light, 
but Your word was my light - why 
then should I die?' 'Lest it be said: He 
felled Egypt with tt:n plagues and 
redeemed her whose eyes are like 
pools, 1 and he has become like God.' 

'You led the tyrant's daughter to the 
Nile, brought her in haste, so that my 
life might be prolonged - why then 
should I die?' 'Lest it be said: He 
exulted when he was sent to the 
treasured people and brought them out 
of Egypt joyfully, and he has become 
like God.' 

1. Israel; sec Song of Songs 7. 5. 
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be laid waste, the Golan made desolate. 
Those who live on the frontier will 
roam from town to town, and no one 
will take pity on them. The wisdom of 
the scribes wilJ decay, sin-fearing men 
will be despised, and truth will be 
gone. The young will shame their 
elders; the aged wilJ stand up in the 
presence of youngsters . F(Jr son maligns 
father, daughur rtbtls against mothrr, 
daughur-in-/aw against mother-in-law, 
and a man's household are his enemits. 1 

The face of this generation is like a 
dog's face; the son feels no shame 
before his father. On whom then can 
we rely? On our Father in heaven! 

. 
f 

ON THE DEATH OF A CHILD 

0 wearied brethren, weighed down by 
this grief, set your hearts to consider 
this, for this is eternally so, the way of 
the world since the six days of creation: 
many have drunk, many will drink, and 
the last will drink as the first drank. 
Our brethren, may the Master of 
Comfort comfort you ! 

, . Micah 7 .6. 
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NEHEMIAH 8, 9 The law read and the covenant renewed 

Pedaiah, Mishael, Malchiah, Hashum, Hashbaddanah, Zechariah and 

5 Meshullam) Ezra opened the book in the sight of all the people, for he was 
6 standing above them; and when he opened it, they all stood. Ezra blessed 

the LORD, the great God, and all the people raised their hands and answered, 
'Amen, Amen'; and they bowed their heads and prostrated themselves 

7 humbly before the LoRD{ Jeshua, Bani, Sherebiah, Jamin, Akkub, Shab-
bethai, Hqdiah, Maaseiah, Kelita, Azariah, Jozabad, Hanan, Pelai~, 
the Levites, a expounded the law to the people while they remained in their 

s places. They read from the book of the law of God clearly, made its sense 
plain and gave instruction in what was read. 

9 Then Nehemiah the governor and Ezra the priest and scribe, and the 
Levites who instructed the people, said to them all, 'This day is holy to 
the LORD your God; do not mourn or weep.' For all the people had been 

10 weeping while they listened to the words of the law. Then he said to them, 
'You may go now; refresh yourselves with rich food and sweet drinks, and 
send a share to all who cannot provide for themselves; for this day is holy 
to our Lord. Let there be no sadness, for joy in the LORD is your strength.' 

11 The Levites silenced the people, saying, 'Be quiet, for this day is holy; 
12 let there be no sadness.' So all the people went away to eat and to drink, to 

send shares to others and to celebrate the day with great rejoicing, because 
they had understood what had been explained to them. / 

13 On the second day the heads of families of the whole people, with the 
priests and the Levites, assembled before Ezra the scribe to study the law. 

14 And they found written in the law that the LORD had given commandment 
through Moses that the Israelites should live in arbours h during the feast 

1 s of the seventh month, and that they should make proclamation throughout 
all their cities and in Jerusalem: 'Go out into the hills and fetch branches 
of olive and wild olive, myrtle and palm, and other leafy boughs to make 

16 arbours, as prescribed.' So the people went out and fetched them and made 
arbours for themselves, each on his own roof, and in their courts and in the 
courts of the house of God, and in the square at the Water Gate and the 

17 square at the Ephraim Gate. And the whole community of those who had 
returned from the captivity made arbours and lived in them, a thing that 
the Israelites had not done from the days of Joshua son of Nun to that day; 

18 and there was very great rejoicing. And day by day, from the first day to 
the last, the book of the law of God was read. They kept the feast for seven 
days, and on the eighth day there was a closing ceremony, according to 
the rule. 

9 ON THE TWENTY-FOURTH DAY of this month the Israelites assembled 
2 for a fast, clothed in sackcloth and with earth on their heads. Those who 

were of Israelite descent separated themselves from all the foreigners; they 
took their places and confessed their sins and the iniquities of their fore-

3 fathers. Then they stood up in their places, and the book of the law of the 
LORD their God was read for one fourth of the day, and for another fourth 

4 they confessed and did obeisance to the LORD their God. Upon the steps 
assigned to the Levites stood Jeshua, .Bani, Kadmiel, Shebaniah, Bunni, 

a Prob. rdg.; Heb. and the Levites. b Or tabernacles or booths. 
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From tomorrow on, I shall be sad­
From tomorrow on! 
Today I will be gay. 

What is the use of sadness - tell me that?­
Because these evil winds begin to blow? 
Why should I grieve for tomorrow - today? 
Tomorrow may be so good, so sunny, 
Tomorrow the sun may shine for us again; 
We shall no longer need to be sad. 

From tomorrow on, I shall be sad -
From tomorrow on! 
Not today; no! today I will be glad. 
And every day, no matter how bitter it be, I will say: 
From tomorrow on, I shall be sad, 
Not today! 



8 

le~ alive, the captain simply drove his ship ashore to an empty spot on the coast of North 

Africa, and ordered the remaining refugees off. As one family walked away from the ship 

the wife collapsed and died of disease and starvation. The man and his two sons struggled 

on until they, too, fainted under the hot African sun. When the father regained consciousness 

he found that his two sons were dead. Solomon lbn Verga put this prayer into the mouth of 

that father: "Lord of the Universe! You are doing a lot to make me abandon my faith. Know 

then, truly, that despite the dwellers in Heaven, I am a Jew and a Jew I shall remain, and 

nothing that You have brought upon me or wi 11 bring upon me shal I avai I." 

When a Jew dies the last words that are spoken at the side of his bed are these: 

"Blessed be the Judge Who iudges truly. 11 According to the legend, when a Jew appears 

before the heavenly gates and asks for admission he's asked only one question: Did you 

patiently await God's deliverance? Did you really and truly believe that God would re­

deem and that there was reason to hope? Or did you give your mind over to the cynical 

calculating thoughts? I can't prove to you that God's iustice is active. I believe it is. I 

know my life has been happier and more expansive because I have lived with and for people 

and not for the best bottom Ii ne of a budget . Our problems are many, but tonight, dear 

friends, I give you the faith of a chi Id of Treblinka: 

From tomorrow on, I shal I be sad -
From tomorrow on l 
Today I wi II be gay. 

What is the use of sadness - te 11 me that? -
Because these evil winds begin to blow? 
Why should I grieve for tomorrow - today? 
Tomorrow may be so good, so sunny, 
Tomorrow the sun may shine for us again; 
We shall no longer need to be sad. 

From tomorrow on, I sha 11 be sad -
From tomorrow on I 
Not today; no I today I wi II be glad . 
And every day, no matter how bitter it be, 

I will say: 
From tomorrow on, I shall be sad, 
Not todayl 
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The LORD looks out' from heaven, 13 

he sees the whole race of men; 
he surveys from his dwelling-place 14 

all t1lc • 
15 

I I 
I 

I 

r I 

) 



I 

C 

( II 

' i 

' 
/v 

' I , 

I 
I 



I 

I 

. - ' • J 

I I 

• I . . -

f 

l 



, f 
( 

I 

I (..,{ ' ' ~ 

l (. 
r 

,- I ( 

{ 

l 0 t I-,. ' 
t ,. 

~ 

C ~ ' le. . 
'• 

.. ·, 7 
.. 

I 

I 
t ( Al 

I 

\ I 
I ( 

T' 
-

-
I, ' 

I'/ 
.i 

I ' ! ·, I 
. 
' 

.-, ' ' t r 
-

, I 

I' 

f 

r .... 

J • 

( I 

/' ti I 
..J ( 

. , 

I 
I 

I 

I 
I l 

, I 

( ( ' l , . ' 

I t 

I I 

' 

I 
I ·l t C 

I 



.,., , /'\, 

\ 
: . 

~ 

t 
I 

... ~ I -/ f 
I J I l . ( \ ( ( ' • I 

• f 

l 

I • 

r 

. . 

) ,---, 

f '1" I · / 11 (/ T') ( ' ) t ,;.) . , .. r . .,... "'1-

{ )) 
, 

() I -
I ( .( 

.. 



. . .... . 

' I ( I 

I 

I I 

' 

t 
J 

-
I 

l 
' I ) 

1 1 

Jj 



, I 

,, 

' 

I\ (l 

I 
J 

I 

pi' 

I I 

I 

I 

' • 

I 

I 

• 
I 

I 

I • 

. ( 



-,A 



~" ---·~u,J~ 

<l... t\. :L 

l. if Jc 1:rl 

t e ~ ~ C' ~ N ,.., 

-

,, 

I ~ ~ '-'l--• .. ~~• • ,. .__ - fl J-"V 

.3 
, L~ ,v,..~~ 1 ~"~7 

-

t ( 

' 
I 

• 

I ' 

Juot.~•~ t 
f f'\ \HI t C"-~ • 

~ 

I 7i 

C 

-

- t 

, 
.. 

c.t 

{ 



( 

, 
' '' 

.. 

' ,. • f ,y . 

• I 

' I 

' t 

j 

t 



j 

l ' 
{ 

'r 

t 



I 

l --I 
I_) 



10 

Sti11, wherever we are, whatever be our condition in life, it is possible, 

is it not, to expend our energies usefu11y and to know that we wi11 receive a 

certain satisfaction from our labors. It is possible, is it not, to give oneself 

over to moments of friendship and of love; to experience the thri11 of any of 

the great arts? It is possible, is it not, to find the moments which give us true 

fu1fi11ment, provided we know ourselves to be on the messianic journey, on the 

way, part of the pilgrimage of mankind towards the solution of the problems which 

face us? Like the children of Israel in the wilderness, none of us wi11 ever 

reach the Promised Land, but there is joy in being with the band of those who 

are trying and who care. 

I remember meeting a man some years ago who had worked for fifteen years 

on a research project in physics. He had not been able to solve the problem. 

We talked. It was on a plane, and I remember saying to him: 'You must be 

terribly disappointed.' I have never forgotten his answer. "Yes, at times, 

but not as much as I thought I would be. You know, every lead that I pursued 

will save someone else from fo11owing a road that leads to a dead end. I've 

helped. wi11 not win the Nobel Prize, but I have helped. I have done 

something. Most mornings I enjoyed going to the laboratory. There was an 

excitement to what I was doing. I knew it was worth the doing.' We do not have 

to succeed, rejoice in life. Rea11y, there is no such thing as success. A11 

there are are moments when we know that the pattern of our life is good, that 

we are among those who are building civilization, that we love and are loved. 

If only we take the time along the way to savor the way, to savor each day and 

each relationship, surely, there is joy to the day. 

For joy in the new year I comnend to you the messianic journey. Take it. 

It can give pleasure, joy and happiness. Take it. You are on it anyway. 
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All this is nonsense as the Greeks knew two thousand years ago when they coined 

the word utopia, U-topos, no p1ace. There is no grassy p1ateau at the top. 

There is no top, there is on1y the c1imb. As Jong as human life continues we will 

be on that climb. If we solve one set of problems our children will find them­

se1ves face to face with another set of prob1ems. 

Do you doubt this? Think of your own 1ife. Does anyone of us ever reach 

a point where we can say: 1 I have it now, everything I want, and I can keep it 

this way. I have my success. I have my status. I have my skills. have my 

f am i 1 y. have my hea1th and I can hold on? 1 Who of us can guarantee himself 

against illness or the uncertain politics of the world or sudden accident? Who 

of us can guarantee family relationships against stress and separation? There is 

no point in our lives when we can say: 1 I have it made and I can keep it this 

way. 1 have al1 my ta1ents today, but for how many years will God give me 

health and vigor? have my family and friends, but for how long? 

What is true of us individually is true of our world, of us, collectively. 

There wi11 never be a period of peace without end. There will never be an age 

without social and political problems. Our children and their children will 

read tragic headlines in their morning papers and face immense challenges. Human 

beings inhabit the world and no one is a saint. We are mortal, there will be 

death. We are fragile, there will be illness. Some will have less, others more. 

Some will want, others will take. The world will never be calm, endlessly secure. 

Unfortunately, most of the dreams of mankind promise conclusions, a time 

of ultimate security, utopia. In the beginning people dreamt that the gods would 

bring paradise to earth or man into paradise; God would send a messiah, a scion 

of the House of David who, armed with God's miracles, would bring freedom to 

Jerusalem and security to our world. For centuries we prayed for the coming of 

a Messiah, whose power would be supernatural, magical; somehow, by his • coming, 
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peace, freedom and justice would come into our world. 

The messianic dream was an understandable hope in an age where there was 

little change and no realization that man could, in fact, effect history. Men 

used the same tools as had their grandfathers. They lived in the same place. They 

farmed the same land. They used the same rudimentary medicines. They paid the 

same taxes to the same kind of tyrants. There was no change. "That which has 

been is that which shall be.'' Man could not change his world. A better world 

required God, therefore, the hope invested in the Messiah; but the Messiah never 

came. Then as the hope in the Messiah, ever delayed, grew more and more threadbare, 

as mankind's hope became more and more desperate, as people turned false messiahs -

the age of Shabbetai Zvi's world, fortunately, entered a period when the rate of 

knowledge, of learning, of invention and discovery began to increase at a fairly 

rapid pace. Scientists designed motors which could release man from his age-old 

role as a beast of burden. Doctors found medicines which could lengthen the life 

span and reduce the dangers of childbirth. Our machines, our technology and our 

medicine began to transform our world and a new hope came into being. We didn't 

need God. We could do it on our own. A vision of a new hope was called the 

Messianic Age. Men of good will would band together effectively and using all 

the fruits of the new research engineer a world of calmness and security, a time 

of full prosperity and opportunity. Reasonable and able men would create a 

reasonable social order. 

The hope of a Messianic Age sustained many during the nineteenth and the 

early twentieth century, but it began to wear thin during the pointless carnage 

of the first World War. Then came Hitler and Mussolini and Stalin, and 

frightening machines which could provide energy but also destroy the human race. 

Suddenly we entered upon the period in which we now live, when our machines can 

malfunction and destroy human life. Unexpectedly we entered a time, our time, 
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when that medicine which prolongs life also compounds the problems of population 

and nutrition and social service. Medicine gave us a new bomb, a population bomb. 

The assembly line provided a flood of goods and threatened to rape the world of 

its natural resources. Bit by bit the Messianic Age dissolved before our eyes. 

The future became 1984. To be sure, there are some who still believe the Marxist 

dream of a moment when suddenly all will become light and proletariat - a 

conclusion - but most of us do not share that dream. Deep down most of us no 

longer believe in a messianic age, in a moment in time when somehow we will have 

reached the top. 

If we can not believe in a personal messiah and we cannot believe in a 

messianic age, what can we believe in? What mood can we take for ourselves which 

will permit hope and joy? 

The theme that I would like to suggest is the idea of the messianic journey. 

believe that is is possible to live meaningfully and joyously in a world of 

change, in a world without conclusion. A joyous life is possible in such a world 

if your life corrmits you to high ideals and grand values. Then, in the act of 

living, itself, there is joy. There is joy, is there not, in the work we do when 

that work is worth the doing? There is joy, is there not, in love and in 

friendship when those we love are open to us? There is joy, is there not, when 

we give ourselves over to experiences which are significant to us, which touch 

our soul and inspire our deepest feelings? There are moments of joy if we do not 

hitch our hopes to conclusions - fame, wealth, fortune, power - goals which, even 

if achieved, never fully satisfy, goals which in truth most never achieve. Moses 

never reached the Promised Land. Most of mankind has never even left Egypt. 
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THE EGOIST 

This friend - when I summoned him, 
to come to his aid, he swooped to my 
side like a bird from its high nest. But 
when I summoned him, to come to my 
aid, he turned as deaf as an asp that 
stops its ears. He is like a blacksmith's 
dog, living in a forge: he dozes off and 
sleeps to the sound of the hammers, 
but wakes up for meals to the sound of 
teeth . 

ADVICE TO THE MESSIAH 

Make haste, Lord's anointed, why are 
you lingering? They are waiting for 
you, weeping bitterly. Their tears, 
mixed with their heart's blood, have 
swelled to a torrent. 0 Prince, every 
heart and every tongue longs for you . 

Now take a cord of linen thread in your 
hands, 1 and measure Zion, perfect in 
beauty. Then her children will surpass 
all others in grace and go~dness. The 
oppressive enemies will be the first to 
go into exile, and you will stand fast 
[in Zion]. 

Arise, Messiah, ride forth today 
victoriously upon a charging horse, 
harness the steeds to the chariot - for 
all my bones have been scattered, and 
not one is intact. 

1. As did the bronze-like man in Ezekiel's vision (40.3). 
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But if you mean to ride on an ass, 1 my 
lord, go back to sleep! If so, prince and 
l\fessiah, allow me, in good faith, to 
give you this advice: You had best keep 
the end secret and seal up the vision! 

Isaac Albadib 

IS:\AC-OF-ALL-TRADES 

I am the most skilful of men and [ have 
mastered many trades. I know how to 
spin as well as to weave, and how to 
prepare the meshes . 

In my youth I longed to be a horseman 
and a warrior; to wear a helmet on my 
head, and ride a horse whose neighing 
strikes terror; to put on a coat of mail; 
co be an archer, and batter down the 
fortress walls. But when I saw that in 
this tumult the pursuer becomes the 
pursued, taking flight at the sound of a 
driven leaf, I turned back to the 
peasant's toil. 

1. Ai prophesied in Zechariah 9.9 : 'Lo, your king comcs to you .. . humble and ridin1 on an au ... ' 



Rosh Hashanah 
Daniel Jeremy Silver 

It was not a year of war. It was not a year of peace. It was not a 

bountiful year. It was not a year of want. Last year reminded me of our Cleveland 

weather: generally overcast, frequently dreary and always changeable. When we 

look ahead to next year the prospect is for more of the same. 

There is really no reason to believe that the new year, the year 5741 

according to our traditional calendar, will be free of the problems which beset 

the last. Inflation, the energy crisis and pollution will not fade away. If 

the guns are silenced in Ireland, the Lebanon and Afghanistan there will be 

bloodshed and gunfire elsewhere. And over each year lies the terrifying shadow 

of racial hate, of Arab ji,had, and the bitter frustrations of the Third World. 

The Cleveland weather drives many of you south for the winter and, 

suspect, many in our world would like to go south for the year; but, obviously 

that cannot be. We can not escape our history. 

Recognizing this, mankind's common sense has asserted itself. There has 

been a squaring of the chin, a stubborn determination; 'We will somehow carry on.' 

'We will make do. 1 To describe our feelings we have resurrected from the 

vocabulary of forgotten terms, a gray verb, to cope. It used to be when I 

asked someone, 'how are you doing,• he would say 'fine' or 'alright' or 'okay.' 

Now the answer is I I'm coping.' This word, cope, is an interesting one. It 

derives from the same root as the French couper, to cut. In medieval times the 

noun, coupen, described a protracted, exhausting, duel in which neither knight 

could gain the upper hand, a seemingly endless, debilitating struggle where 

neither protagonist had any relief and any real hope of victory. We are 

determined, but resignedly so. We will push on, but without much eagerness. 
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To be sure, we are to be commended for squaring our chins, rolling up out 

sleeves and saying to ourselves: 11 1 can't go south for the winter so I will 

hunker down, button up, pull on my boots and trudge along as best I can.' 

Persistence is a commendable virtue, but not a joyous one. As the new year begins 

wonder how many of us really are eager for it. 

picked up last year an Anglo-Jewish journal and noticed that its New 

Year's editorial bore the headline "5740, Can We Cope?" The writer proceeded 

to make a list of problems which beset the Jewish people and Israel. The first 

paragraph had to do with oil diplomacy and the courting of the PLO about Soviet 

anti-semitism and the limiting by the USSR of Jewish emigration. There was a 

paragraph about the escalation of neo-Nazi violence in the Argentine. There 

was a paragraph about the inevitable dislocation which faces the Jewish community 

of the Union of South Africa. There was a paragraph about the high cost of 

Israel's defense and the stress that such expenditures placed on the Israeli 

economy. There was a paragraph about international terrorism directed against 

Israel. There was a pa.ragraph about the growing shri 1 lness of the debates in the 

United Nations and the campaign by a coterie of spiteful and arrogant diplomats 

from the Third World and the Arab League to read Israel out of that body. There 

was a paragraph about the sale of American AWACS supersonic jets and air-to­

ground missiles to Saudi Arabia, and there was a paragraph about the desecration 

of synagogues and cemeteries in the free world and on and on. In his last 

paragraph the journalist turned his attention to the next year and asked his 

original question: 'Can we cope?' The answer, obviously, was yes; he intends 

to publish next year. Can we cope? Yes, but how? The editor really had no 

other answer but the old piety, Arn Yisrael Hai, the people of Israel lives: we 

have survived, therefore, we will survive. 
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Now I have no argument with the facts in this long list of problems. They 

are all there. None is imaginary. I could add a few paragraphs of my own. And 

I am perfectly convinced that Israel and the Jewish people will survive. But 

wonder if the present is as joyless and the future as overwhelming a prospect as 

this peice suggests. As read this editorial, I wondered how it would have been 

written if it had not been penned by a comfortable public school educated London 

intellectual, but by his great grandfather, an immigrant from Czarist Russia, 

who had settled in the East End where he had survived as a melamed. Would great 

grandfather have emphasized or been surprised by Soviet anti-semitism; or would 

he have been surprised by and emphasized the easy citizenship Jews enjoy in the 

free world, our remarkable progress, our remarkable prosperity, our taking 

equality for granted? I wondered whether his great grandfather would have 

underscored the high cost of lsreal's defense or the very existence of the State 

of Israel; after nineteen hundred years of homelessness the Jewish people now 

are in their home and have proven their ability to defend that home through 

three decades and four wars. I wondered if the old man would have listed the sale 

of some arms by the United States to the Gulf states or have commented on three 

or four decades of remarkable military and political support by the greatest 

power of the world for a Jewish State far away from its borders. cannot help 

wondering how much our perspective has been warped by prosperity and political 

advantage. We take as a matter of course what our grandparents hardly dared 

to dream of, and when the cold winds blow we forget how fortunate we really are 

and become despondent. 

The mood of our Jewish convnunity is of a piece with the mood of the larger 

community. As I have listened to the great debate over the government's budget, 

I thought about the conment made by so many observers, that Americans seem to take 
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little interest in what happens in Washington. The big issue seems to be the 

baseball strike not the cut back in social services. Most are not following the 

issues and few seem emotionally involved. Deep down most of us feel that we 

have come on one of those rough and confusing patches in history where there seem 

to be no clear indication which path to take and no one knows whether the Reagan 

economics will work. No one knows how to integrate a northern school system 

without white flight. No one really knows how to achieve detente in a world 

where the great powers insist on economic and ideologic imperialism. No one 

really knows how to stretch the world's food supply to provide adequate nutrition 

for an exploding population. No one really knows how to satisfy the appetites of 

those who are brought for the first time into the mainstream of opportunity and 

quickly want more than a basic diet or a subsistence income. 

There are many problems that simply cannot be fixed. We are no longer in 

what business types call a 'can do' posture, where every employer assumes that 

his employees can meet any challenge that is set. We can try. We must try, but 

there are no guarantees. There are many problems which have no available 

solutions. There are many solutions which only create new problems. Our social 

scientists talk to us now of "trade-offs" rather than of progress. We know that 

there is a social cost which we must pay for every social program we undertake. 

What is true in our Jewish world and in our national life is equally true 

in our private lives. The other day I spent some time in a book store. They had 

a table which displayed best selling non-fiction. Do you know what was on that 

table? An infinite number of books on how to cope: how to cope with your 
• 

marriage; how to cope with your divorce; .tow to cope with your children; how to 

cope with your parents; how to cope with youth; how to cope with age; how to cope 
.,;,. J ... 

with your work; there was even a book on how to cope with your leisure. As I 
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looked at this vast array of copology wondered at the extent of unhappiness in 

our society. Was society so evil, so devastating? Obviously not, and yet, many 

of us are deeply frustrated and most of us clearly feel unfilled - that, by the 

way, was the word I noticed on most of the book jackets - fulfillment - an 

impossible term, but 'here is the key to fulfillment', absolute happiness, joy 

at all times. Why are we so frustrated? Why do we see in the future only our 

burdens? Is it perhaps that we are spoiled? Is it that so much has been given 

to us? Science, technology and the generations that have gone before have made 

so much opportunity for us that we take the "good life" for granted and have 

flown our expectations so high as to be beyond realization. 

A woman came into my office the other day absolutely desolate. Her life 

was at an end, she told me, she really could not afford to go to Florida for the 

winter. must admit I was not terribly sympathetic. 

Given this prevailing heaviness of spirit I am delighted that most, at least, 

are trying to cope, to carry on; but what disturbs me is that you can cope, plod 

ahead with eyes down only so long and then the joylessness of it all begins to 

wear you down. In time those who only cope begin to pull away from the community 

and from their responsibilities and turn in on some private world. The risks are 

less. Others develop a postijre of stoic resignation. They tell us; 'if I do not 

care too deeply I can not be hurt too brutally.' If we do not want too much we 

won't be too frustrated, so let's not want. 

The Greeks used the term ascesis to describe the deliberate cutting back of 

appetites and hopes which is adopted by those who say: 'I can make do with little. 

I am going to travel light. am not going to allow myself to care deeply or to 

love fully or to have children or to want desperately because I will only be 

frustrated since I can never have all I want.' I sense ascesis developing 

among us. 
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This Rosh Hashanah as we came in those doors we wished each other a 

Shanah Tovah, a good year. Were we wishing each other a gray year spent dragging 

ourselves from problem to problem, from duty to duty, coping? No. We were 

wishing each other joy and happiness, love and encouragement. Tonight in the 

liturgy we read: Avinu Malkenu Hadesh Alenu Shanah Tovah - "Our father, our king, 

grant to us a year of happiness," renew our days, fill them with joy. We were 

not asking God for joyless months, we were thinking of something far better. 

So the question that I would like to raise with you is this: given our world 

as it really is, the fact that next year's headlines will be as fearsome in their 

own way as this year's, how can we find real joy in the days that lie before us? 

Where is happiness to be found? Joy is a mood, an openness to certain feelings 

which can be ours only when we accept life for what it is, a short passage 

between the dependency of infancy and the dependency of age, change, flux, growth 

and aging. Joy begins when we can face the truth that there is no finality to 

life, that life does not have conclusions, that all it has are moments, 

experiences, the now. 

Looking back at the great hopes of mankind I am struck by the realization 

that most of them assume that life - history - can have a conclusion. These hopes 

assume that there is going to be an end of days when every man will sit under his 

vine and under his fig tree and none shall make him afraid. They assume that 

there will be a time when everything is going to be right and secure, now and 

forever more, peace without end. And that's preposterous, that's simply not the 

way of life. Yet, if most of us carry in our minds an image of history, of life, 

it is an image of a long climb from the cave to civilization. The going has been 

rough at times and the climb has been difficult, but some day we will reach the 

top and find there a grassy meadow, level and flat, paradise if you will, utopia. 
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only get it in the neck. 

But as Jews we cannot live that way. That's not the way we are or we wouldn't 

be here tonight. After all we're taking_ tonight away from labor and leisure. 

The reward of the good deed, the sages said, is the good deed itself. No one 

promised us more. But that's a great deal . It's the promise of dignity and a healthy sense of 

self. Those who live by the law of self concern live narrow lives and walled-in lives. They 

can trust no one. They never allow the decency of their spirit to unfold. To give up our 

faith in God's. iustice is to accept meanness and madness and that, I put to you, most of us 

do not want to do. So we hold on to this ancient faith and we take some consolation from 

history -- men no longer live in caves. There is civilization. Men no longer live in frightened 

clans, each warring with the other. There are communities. Israel is and al I the great em-

pi res of the world are no longer. Faith in divine providence is iust that, a faith. It is the 

leap beyond the evidence. It is an acceptance of that which we cannot prove because if 

we want to remain human we have no other alternative. 

Perhaps you know the story told by the medieval chronicler of Solomon lbn Verga. 

lbn Verga was one of nine hundred thousand suddenly driven out of Spain in 1492 by Christ­

intoxicated monarchs. That old and great Spanish community was given the choice of bap-

tism or exile -- and given three months in which to make the choice. Not al I took the 

courageous way, and most of those who didn't were from the so-called better families. Between 

possessions and principle people generally chose principle. In any case most who fled went 

to Portugal where they began to rebuild their lives. But six years later they were driven out 

of Portugal by that same combination of a militant church and a militant monarchy. Solomon 

lbn Verga 's story is about these boat people . A few hundred hi red a ship. They went from 

port to port seeking asylum. No one would allow them to disembark. The Strurria was not 

the first ship of its kind. Some died of starvation. Some died of scurvy. When only a few were 



ROSH HASHANAH 

Daniel Jeremy Si Iver 

Our fathers be I ieved that the Torah was, actually, the word of God. Obviously, 

every word was freighted with meaning. God never spoke idly. Phrases which we take as 

embellishments or synonyms they believed represented separate and new thoughts. In 

chapter 25 of the book of Genesis the editor describes the death of the elderly patriarch, 

Abraham: "Abraham died in good old age, an old man and full of .years. 11 Zakan vesaveyah 

- to us the terms zaken ! old, and saveyah, ful I of years, are synonymous, but to our fathers 

they described special states. Death approached Abraham when he was zakan and somehow 

did not claim him; then at another time when he was saveyah, full of years, he actually 

died. 

Many a legend was invented to explain what happened to Abraham between the 

time he was a zakan and approached by Death and the time he was saveyah when he 

actually died. In one of these we are told that the angel of death came down to demand 

Abraham's soul and that Abraham refused to give it up. He told the Angel of Death that 

he would not agree to die until he had been shown all that any man could know about 

God's world. Abraham was a favorite of God who had proven his loyalty over and over 

again; when this message was brought back to the Throne of Glory, God acquiesced and 

sent down the archangel, Michael, to be Abraham's guide. Michael took Abraham hither 

and yon and showed him all the countries and the peoples of the earth. He showed him 

the gate of birth and the gate of death. Then he took Abraham into Heaven and showed 

him the Palace and God's Court and all that was to be seen there. Then saveyah, full 

of years and full of wisdom, Abraham gave over his soul to death. This at least is the story 

as it is told in a short and little known scroll, The Testament of Abraham, written some 

1 
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1800 or 1900 years ago by a Greek-speaking Jew of whom we know nothing except that he 

wrote this imaginative fancy. 

According to the Testament of Abraham, when Michael brought Abraham up into 

the heavens, the place Abraham was most eage_r to see was the divine court, the place 

where all souls are iudged. As they approached the court, a great, tal I crystalline 

building, they saw a throng waiting outside. Each man is iudged singly. The shofar 

would sound, summoning in tum each soul into the court. There they stood before the 

bar of divine iustice. A massive table was the maior piece of furniture in the well of 

the court. An angelic notary sat at that table who was responsible for a voluminous ledger 

in which all the lines of each person's Ii fe were written, al I that he had done. The notary 

would read out the record of each life; and after sentence had been passed he would in­

scribe God's decision at the bottom of the page. 

The image of a iudgement day on which each and every mortal must appear 

before God to be iudged according to his quality and his deeds is shared by the maior 

religions of the Western world. Christianity and Islam ten·d to concentrate on the image 

of a posthumous iudgement. They teach that when each person dies he comes before 

God's court, his record is read out and he is assigned his eternal place in heaven, hel I 

or limbo. Judaism tended to emphasize an annual iudgement day, a yom ha-din, on 

which each person appears before God to render account for the management of his life. 

Our fathers seemed to have felt that the image of a single posthumous iudgement empha­

sized the theme of conviction rather than the possibility of correction. Scripture taught 

that God desires not the death of the sinner, but that he live, that he repent of his ways 

and return to God, to goodness. When a man was damned to he 11 for eternity he lost and 

God lost. So our fathers emphasized a recurring iudgement, which took place when 

there was sti II time to refashion our lives and undertake new obligations. This theme is 

implicit in every element of the New Year's Day liturgy. When we greet each other on 
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the New Year what do we say? Not simply leshanah tovah, may you enioy a good year, 

which would be like saying: 'may your lottery ticket come up this year,' or 'may Dame For­

tune smile upon you.' Rather, we say I shanah tovah tikatevu, may you be inscribed for a 

good year. To be inscribed suggests that a iudgement wil I be made. We are not pawns of 

some implacable fortune, the future is not simply a matter of luck. What we are determines 

what we wi II be and what our children wi II be. What we do counts. 

The author of the Testament of Abraham was an imaginative man. He describes at 

• some length the operation of this heavenly court. Two angel-officials stand before the 

bench: Dokiel and Puruel. Dokiel's function was to hold the scales of iustice. As the regis­

trar angel read out each person's deeds and declared them bad or good, he separated these 

categories and put them on a scale; and according to the balance so the iudgement. Do-

kie l's activity dramatized the idea that no one is iudged by a single notorious act, for good 

or for ill. The court takes into account the whole context of a life. We are iudged by what 

our lives really are like and not by what they seem to be to others. God iudges our entire 

biography and not a single moment of weakness or bravery. 

Puruel carried in his hand a censor, a pan ful I of bu ming coals. One by one he passed 

each deed through the fire and tested it to see whether it was tempered, true, a iewel, or 

whether it was paste, counterfeit, flammable. There is goodness and there is the semblance of 

goodness. They are not the same thing. When one is well born, rich and healthy, it is easy 

to be patient, gracious and understanding. It is not so easy when one has very little, is badgered 

by the society and lives in a world where no one really cares about the courtesies. Patience, 

then, comes hard and so do all the gentler virtues. Married to a mate who is successful, at­

tractive and healthy, who brings excitement into one's life, it is easy to be devoted and loyal; 

but it is not so easy to be loyal when one is married to an invalid or to one whose spirit is 

sicklied over by fear or frustration. There is goodness and the semblance of goodness. It is 
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easy to give largely of monies which we have gained by gambling with our excess, and when 

the government makes it almost profitable for us to give, and quite another to give precious 

time, to give what we can never replace and to do so without thought to any side benefits. 

There is goodness and there is the semblance of goodness. 

The Testament of Abraham is an apocalypse -- a prediction of the future based on 

secret knowledge. It can be described as a childish fancy. It is fancy. Abraham never visited 

the heavens. There is no Dokiel or Puruel. There is no archangel Michael. There is no 

Rosh Hashanah assize "up there" if there is an "up there." But this image is a useful one woven 

of maior themes of our faith. Each person is iudged. What we do counts. The way we live 

determines much about our future. 

It's a very hard faith to hold on to, this faith that we are measured and are iudged by 

our whole lives. Each of us has some private little sin which we like to trot out during the 

holidays; smoking, eating too much, gossiping too much. We talk about it openly during the 

rest of the year and so when we come to services on this yom ha-din we make this weakness 

the maior term of our confession; but that's not what iudgement is all about, the iudgement 

which takes in the entire range of our activity, which speaks to us of the honesty of our re­

lationships, of the standard of our morals; of the quality of our love; the steadiness of our 

loyalty to friends and family; of dependability and honor; of the willingness of our service 

to those who can not benefit us; and of our acceptance of those who are different from us -­

all these are elements of the life for which we must render an account, but, do we? 

Cynics insist that this world is a biochemical accident and that there is only one 

operative law, the law of survival. They insist that the only real standard by which actions 

are iudged is success; did it work. If you get away with it, it's right. Judaism insists that 

there is only one law in this world, the law of God's providence. Only as we are righteous, 

sensitive and truthful, can we expect decency to exist in the relationships of which we are a 

part and ultimately to be part of the fabric of our social order. Goodness enlarges life. 
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Callousness diminishes it. We were given duties and a promise, the covenant. 11 If ye be 

willing and obedient ye shall eat of the goodness of the earth. If ye refuse and rebel ye shall 

be devoured by the sword . 11 If we are good, good comes to us. When we are selfish or greedy 

or callous or cold-hearted, we are punished and we deserve that punishment. This teaching 

is basic Judaism. It was taught in the Bible. It was taught by our sages, prophets and teachers. 

It has been taught whenever Jews have come together on the New Year and reminded them­

selves of the Day of Judgement and looked at themse Ives as God might see them, as if they 

were standing before the bar of the divine court. 

To the ancients the gods were capricious. Luck, chance, Moira, Dame Fortune, ruled 

the day. Jews spoke of God as dependable. We imagined Him as the supreme dayan, as the 

ultimate iudge, before whom all must give account for their lives, the righteous and merciful 

iudge who would iudge us honestly, mercifully and sensitively. 

The times have made all of us cynical and,even as we admit that the trial image is' a 

compelling one, we dismiss it as naive. Decency exists in the hovel as wel I as in the luxury 

home and the decent but poor subsist in that hovel. Many say: I do what I want to do and no 

more. Don't try to frighten me with bogey men. No one watches me and keeps tabs. I pay 

my taxes. I vote. I live by the same rules as my competitors. No one can demand more of me. 

God does. Judaism does not teach a least common denominator morality. It speaks of the 

divine spirit within every man -- of the need to live by a standard that is lifneh v'lifnim 

meshurat ha-din, above and beyond the average. God's law requires the highest, the most 

loving commitment. It's a law of demand, a law of ultimate obligation. 

It's not easy to affirm divine providence. It's not easy to find the principle of iustice 

when the world is as we know it. It's not easy to believe in iustice when we see Israel con­

stantly condemned before the so-cal led bar of iustice of the United Nations, or when we see 

more of the advantages of our society flowing to those who have least need of them. The 
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problem of Job is, of course, our problem. Here is a young child who dies in infancy and 

there is a Martin Bohrmann living on in comfort in Uruguay.. The _problem of Job is 

the problem we all must face -- we can't blink it away. Our senses, the headlines, bring into 

daily evidence the cruelty and iniustice of life. It's particularly hard for us, as Jews, who 

affirm that God is the iudge, and who live with the memory of the six million who died, cer­

tainly, for no crime of their own. The survivors met in Israel last month and the West German 

Chancellor promised the Saudi's new offensive weapons the month before. Everyone, or at 

least most everyone, admits lsrae I's right to exist as they send atomic fue I and engineers to 

her sworn enemies. We see the miracle of German economic revival, the prosperity of those 

who organized the death camps, and we say, where is the principle of iustice? We look at 

Israel, the pioneers, the displaced, the refugees, who ask only for a bit of respite, and who 

have had to send their sons into battle year after year simply to survive. Four times in less 

than thirty years these pioneers and these displaced, these refugees, have had to fight for 

their little bit of breathing space and that struggle is not over and few really appreciate its 

desperation. In the real world of diplomacy, the art of diplomacy is to write white papers 

to iustify self interest, oi I and market penetration. There are more Arabs than Jews. There 

is money to be made selling another atomic reactor to Iraq and the few, the victims, suddenly 

become in the eyes of the world expansionists, imperialists, a threat to peace, at fault. 

It's not easy to affirm God's iustice and principle of divine providence. Yet, on a 

day like this we know there's really nothing else that we can do. It may not be true, but we 

must live as if it is true. The affirmation of iustice and moral responsibility is our sanity and 

the key to such sensitivity as we possess. If life is absurd, decency is irrelevant and character 

is inconsequential. If life is absurd, all that we call civilization, all that separate us from 

the beasts stands in the way of survival. To be caring, loving, charitable and open-minded 

become not only inconsequential but suicidal. All that matters is that we survive, so keep your 

eye on the main chance and walk away from generous impulses. The do-gooders of the world 
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Rosh Hashanah 

Daniel Jeremy Silver 

Our fathers believed that the Torah was, actually, the word of God. 

Obviously, every word was freighted with meaning. God never spoke idly. Phrases 

which we take as embellishments or synonyms they believed represented separate 

:~ new tho_ughts. 1.n chapter 25 of the book of Genesis the editor describes the 

death of the elderly patriarch, Abraham: "Abraham died in good old age, an old 

man and full of years." Zakan vesaveyah - to us the terms zaken, old, and 

saveyah, full of years, are synonymous, but to our fathers they described 

special states. Death approached Abraham when he was zakan and somehow did not 

claim him; then at another time when he was saveyah, full of years, he actually 

died. 

Many a legend was invented to explain what happened to Abraham between the 
I ,, 

telro he was a zakan and approached by Death and the time he wa_s savayeh when he 

actually died. In one of these we are told that the angel of death came down to 

demand Abraham's soul and that Abraham refused to give it up. He told the Angel 
I 

of Death that he would not agree to die until he had been shown all that any man 

could know about God's world. Abraham was a favorite of God who had proven his 

loyalty over and over .again; when this message was brought back to the Throne of 

Glory, God acquiesced and sent down the archangel, Michael, to be Abraham's guide. 

Michael took Abraham hither and yon and showed him all the countries and the 

peoples of the earth. He showed him the gate of birth and the gate of death. 

Then he took Abraham into Heaven and showed him the Palace and God's Court and 

all that , was to be seen there. Then saveyah, full of years and full of wisdom, 

Abraham gave over his soul to death. This at least is the story as it is told in 

a short and little known scroll, The Testament of Abraham, written some 1800 or 
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1900 years ago by a Greek-speaking Jew of whom we know nothing except that he 

wrote this imaginative fancy. 

According to the Testament of Abraham, when Michael brought Abraham up 

into the .heavens, the place Abraham was most eager to see was the divine court, 
• 

the place where all souls are judged. As they approached the court, a great, 

tall crystalline building, they saw a throng waiting outside. Each man is 
I 

judged singly. The shofar would sound, summoning in turn each soul into the 

court. There they stood before the bar of divine justice. A massive table was 

the major piece of furniture in the well of the court. An angelic notary sat at 

that table who was responsible for a voluminous ledger in which all the lines 

of .each person's life were written, all that he had done. The notary would 

read out the record of each life; and after sentence had been passed he would 

inscribe God's decision at the bottom of the page. 

The image of a judgement day on which each and every mortal must appear 

before God to be judged according to his quality and his deeds is shared by 

the major religions of the Western world. Christianity and Islam tend to concen­

trate on the image of a posthumous judgement. They teach that when each person 

dies he comes before God's court, his record is read out and he is assigned his 

eternal place in heaven, hell or · limb~. Judaism tended to emphasize an annual 

judgement day, a yom ha-din, on which each person appears before God to render 

account for the management of his life. Our fathers seemed to have felt that 

the image of a single posthumous judgement emphasized the theme of conviction 

rather than the possibility of correction. Scripture taught that God desires not 

the death of the sinner, but that he live, that he repent of his ways and return 

to God, to goodness. When a man was damned to hell for eternity he lost and God 

I 
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lost. So our fathers emphasized a recurring judgement, which took place when 

there was still time to refashion our lives and undertake new obligations. 

This theme is implicit in every element of the New Year's Day liturgy. When we 

greet each other on the New Year what do we say? Not simply leshanah tovah, may 

you enjoy a good year) Which would be like saying: 'may your lottery ticket come 

up this year,' or 'may Dame Fortune smile upon you.' ·Rather, we say lashanah tova 

tikatevu, may you be inscribed for a good year. To be inscribed suggests that 

a judgement will be made. We are not pawns of some implacable fortune, the 

future is not simply a matter of 1uck 1 " hat we~re determines what we will be 

and what our children will be. What we do counts. 

The author of the Testament of Abraham was an imaginative man. He describes 

at some length the operation of this heavenly court. Two angel-officials stand 

before the bench: Dokie1 and Puruel. Dokiel 's function was to hold the scales 

of justice. As the registrar angel read out each person's deeds and declared 

" • L I 

theribad or good, he put them on tbe OA& paA e e-other; and according to 
r I , . 

the balance so the judgement. Dokiel's activity dramatized the idea that no one is 
,., 

judged by a single p3pt i ) 14 1, notorious act, for good or for i 11 • bu.t li,ti i the 
• I 

f-

'' 
. I- r • ~ I 

' 
whole weigh• 11,J context of. ~ 1 i fe by -wlilati MO • inside 89 \fC fl eems ,. 
to be . • and s,.i "'II J ·, a single d. God judges our en;ire biography not , 
moment of weakness or bravery. Purue1 carried in his hand a censor, a pan full 

t 
of burning coals. One by one he passed each deed through the fire .ije tested 

I 

e~GP d&e~ to see whether tAey e tempered, true, a jewel, or whether t'hey 

weu flammable, paste, counterfeit. There is goodness and there is the semblance 

of goodness. They are not the same thing. When one is well born, rich and 

healthy, it is easy to be patient, gracious and understanding. It is not so 



r 

4 
t 

easy when one has very little, fee$& badgered by the society and knows ,bat ao 
... . 

A , r NS.17' 

one out MQere really cares. Patience, then, comes hard and so do the oil I virtues ,. 
I 

p.f gr.aee. Married to a mate who is successful, attractive and healthy, who brings 

excitement into one's life, it is easy to be devoted and loyal; but it is not so 
r ( • • ( 1 C. ~c; "4- I I 

easy to be loyal when one's mate -il5 an invalid or wb@A tA&ir spirit is sicklied 

over by fear or b.- frustration, wheg CA@ ~••~a to 1a1r1s maad ~••'• aAtl l.i 

There is goodness and the semblance of goodness. 

It is easy to give largely of monies which we have gained by gambling with our 

excess when the government makes it almost profitable for us to give, and 
. 

another to give precious time, to give'-" what we can never replace for S0fl~h9'1y 

in There is goodness and there is the semblance of goodness. 
I ' I 

I I • , ·- ,-

The Testament of Abraham can be described as a childish fancy. It is 
1-

fancy. There is .obvieusly no Dokiel or Puruel. There is no archangel Michael, 

Abraham never visited the heavens. 
N ' ¢

1 i;. Ir';' .. ~ 
There is Aot at:11A ..an a&tual 01:drt 11 up there" 

woven 

of major themes of our faith. Each person is judged. What we do counts. The 

way we li: det~mines much about our future. 
·------,.t ( ( (. , 

Cyni ins t that this world is a biochemical accident and that there is 

only one operative law, the law of survival. They insist that the only real 
/ 1 J... ,T '\.A,,-o.. l(, 

standard by which actions are judged is success; pflltglit n:1ltas ri1ht. If you 

get away with it it's right. Judaism insists that tAis pgs); soafsrm ;p l~d's 
I 

ifhere is only one law in this world, the law of God's providence. 

Only as we are righteous, sensitive and truthful, can we expect decency to 

exist in the relationships of which we are a part and ultimately to be part of 

the fabric of our social order. We were given obb•l•i~!•••••I••■HDl■Qd daties and a 
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promise, the covenant. "If ye be willing and obedient ye shall eat of the 

goodness of the earth. If ye refuse and rebel ye shall be devoured by the 

sword.'' If we are good, good comes to us. When we are selfish or greedy or 

callous or cold-hearted, we are punished and we deserve that punsihment. This 

teaching is basic Judaism. It was taught in the Bible. It was taught by our 

sages, prophets and teachers. It has been taught whenever Jews have come 

together on the New Year and reminded themselves of the Day of Judgement and 
... , ' " 

looked at themselves as God might see them if they ~~-----,•-Mr~r~c~a~,~ed,..lotiere the 

divine court. 

Suh is our faith and such is the basis on which we have tried to structure 

our onmunities. What was a Jewish community? It was a group of people, who 

ca together in common purpose. How was it organized? It was organized 

rding to the divine law, according to the halacha. Who had legitimate authority 

e community? Not an aristocrat, hot a tyrant, not a king, but the \dayan, 

the udge, the man who was competent in God's law, who understood due pr 

judi ial procedure, the Torah and Talm d. God's law presented the mandate 

and onstitution o our existence. 

To the ancien s the gods were cap icious. Luck, chance, Moiqe, Dame 

Fortune, ruled the day. Jews spoke of God as dependable. We imagined Him as 

the supreme dayan, as the ultimate judge, before whom all must give account for 

their lives, the righteous and merciful judge who would judge us honestly, 

mercifully and sensitively. 
{ 'Ir ~ 
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not sat· w. His law requires the highest, the most loving. _, ( 

1-Qlllli.--f commitment, a law of demand, a law of ultimate obligation. 

It's a very hard faith to hold on to, tnis fat -rhe-t we are measured and 

are judged by our whole lives. Each of us, has some private little sin which we 

like to trot out during the holidays; smoking, eating too much, gossiping too 

much. We talk about it openly during the rest of the year and so when we come 

' ·to Temple on this yom ha-din we make this weakness the major term of our 

confession; but that's not what judgement is all about, the judgement which 

takes in the entire range of our activity, which speaks to us of the honesty of 

our relationships, of the standard of our morals: of the quality of our love, 

the 
Q~t\ I IF steadiness of tb,e loyalty to friends and family, .att1'" dependability and honor, 

the willingness of our service to those who can not benefit . us 10r our acceptance ,.... 
of those who are different from us - all these are elements of the life for which 

we must render an account, but, do we? 

It's not easy to affirm divine providence. It's not easy to find the 

principle of justice when the world is as we know it. It's not easy to believe 

' -in justice when we see Israel a1W1!1=,a=t••lliii~Ql;Jg before the so-called bar of 

justice of the United Nations. What ...we don't n 11 II i I ra::o •lust av i ae11oe of -the 

The probl of Job is, of course, our problem. 

young child who dies in infanc 
Th • rr- i 

and "4 man 1 ; ke 61 1 • r 
1. U t ~ l- . 
•~~fe'P_,,.,._,..~....._~UIMP-W¥;m .... ~_.4fe. The problem of Job is the problem 

we all must face - we can't b ink it away. Our senses, the headlines, bring into 

daily evidence the cruelty an injustive of life. It's particularly hard for us, 
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as Jews, who af irm that God is the judge, ta €1a~ ■Mfi"•atioa a( SC. fiai•h, 

V , • • h h 
tQ 11 ve w It t memory of the six million who died, certainly, for no crime of 

and the West German Chancellor prQ:tc&~ed the Saudi's new offensive " ,,r the 

month before. We see the miracle of German economic revival, the prosperity of 

those who organizedr: the death camps, and we say, where is the principle of 

justice? Ptt,,d/twe look at Israel, the pioneers, the displaced, the refugees, who 

, , 

settlemen.ti ealy to -i-t•¥a a) ive. There were on.l.y-. few-csl,epherele- e"ct 1'eeleuJn and 

green- f oc the· f'.: we-et-- and And, 

of course, what happened? ihey ffladt! · "ttfe tand -g-re~n-- and · sutfttc11 tT at~ who were 

about that land decided they wanted it for their own. Four times in less than 

thirty years these pioneers and these displaced, these refugees, have had to 

fight for their little bit of breathing Trat struggle is not over and 

few really appreciate its desperation. In the real world of diplomacy, the art 
/11- . {I'( I I 

of diplomacy is to make ••~•aw self interest, oil and market seee■j•••aal. 

here are more Arabs than Jews. There is money to be made selling another 
I L.J : 

atomic reactor to Iraq and the few suddenly be ome in the eyes of the world 
I 

expansionists, imperialists, a threat to peace. Samebow tbftK are j{ fault. 

It's not easy to affirm God's justice and principle of divine providence. 

Yet, on a day like this we know there's really nothing else that we can do. lt 

may not be true, but we must live as if it is true. WWhhw.Mt~~••l~s~s••■a.-.11-■~••? If life 

f 
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is absurd, decency is i and character is inconseq ential. If life is 

absurd, all that we call that separate us from the beasts 
_,A J { I '/ I I 

neea Ael 1eparate us. To be caring, lov· , charitiable an open-minded become 
,. 

inconsequential. All that matters is that keep ur eye on the 

main chance and Jews we 
I 

cannot. That's not the way we are or we wouldn't be here The 
S Pl& .. < 

reward of the good deed, the rabbi said, !'Ot._._.-.s the good deed itself .. 1\i<..J 
~ r (. • L • • I c ., I {;, (f /\ t f I". I / r 

and ;;a~l.i•B roar•~ tJ:aas i1 ::ts, ;;p'o! hee11 : cc 1·the1ed ~ 
(' i· I ' l. . r 

To . eve. give up 

~ 

' A, ' ) -our faith in God's justice is to accept madness and that 
' 't I. I (. 

we GaAnet 
1
40 an~ so I , 

( ( • ( t 

we ho 1 d on to this faith and we take a long J eek ,; nto history and :?tee tl,Bt"" we 
I 

• ~ 4 ' 

are no 1 onger in tbe cave • that there is c iv i 1 i zat ion· , .ne ove, t f 111e me~ heve 

There is evidence of the operaiion _of God's Ju~.~~· 

sought only of what they could .get and what they could take and what was to 

Faith in divine providence is just that, a faith. It is the leap beyond the 

evidence. It is an acceptance of that which we cannot prove because if we want 

I 

<J J\ 

to remain human we have no other a I te rnat i ve /1- Hair, tea i s 5§6 Wri@il my rs clie i rt.ugh t 

to sav. ma...,,....,.,_.f,......t~t,.,e,e5:-t1"-e·---~e--r1trt1~~ ~""Y't!~-et:....,.~....c~~ .... J.M::.h... ..... ~ &,.,-~~~MiM~ed 
, i "' 

e~l3ods natold by the medieval chronicler of Solomon lbn Verga. 
' I I I 

t-q VAfl iA 

lbn Verga was one of nine hundred thousand wbQ, driven out of Spain in 1492, 

great convnunity was giv choice, baptism or exile 
At )\, j 

and give three waaks in which to make the choice. 
I 

Mpst who fled went to the 

to Portuga 1 . t~ey began there to rebuild their 

1 i ves t six years later they were driven out of Portugal by that same 
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combination of a militant church and a militant monarchy. Solomon lbn Verga 

tells tfle story of a number of those who fiee om-Sp&in to Portttg9l then 
~ I f i,, I I 

d r. i ven ..o_ut of Portug.al boarded a to nowhere. They went to ar.e po t aRd to 
b I ' j I 

aQQ:tJ1e r seeking as y 1 um. They c, ~ ... _ ek • Some died of 

starvation, ;iome died of scurvy. F~Rall~, only a few were left alive. The 

captain of 

le the coast of North Africa, and ordered the'- remaining refugees off. tbn 

Verga , t & of one fami ly't" .._.,..hey walked away from the ship the wife collapsed 

and died of disease and starvation. The man and his two sons struggled on. 

l , they too fell~4 ~~~~ - ~~i~g, under the hot African sun. When the 
rt (.,.~ r ,/ • ,.. , , (.J , • ,. 

father be~o~ cg111cious he found that his two sons \ttbo 1ay eesiae h.i.m were dead. 

Solomon lbn Verga put this prayer into the mouth of that father: "Lord of the 

Universe! you are doing a lot to make me abandon my faith. Know then, truly, 

that despite the dwellers in Heaven, I am a Jew and a Jew I shall remain, and 

nothing that You have brought upon me or will bring upon me shall avail." 

When a Jew dies the last words that are spoken at the side of his bed are 

these: Blessed be the judge who judges truly. And when a Jew appears, according 

to the legend, before the heavenly gates and asks for admission he's asked only -
one question: 

t I l ' 1 
Did you cenfii•~•ly await God's deliverance? Did you really and 

truly believe that God would redeem, that there was reason to hope? Did you give 

your life over to &b;1dor11s? 
t ( ' 

God's justice is active. find it written in every line of o~ history but 

t ' / 
t = ,-iMN-..""-' 

en4 r,,.m- things for which we pray. 

chi 1 d of 
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ROSH HASHANAH - 1971 

The Shofar is formed not manufactured. I can imagine a shepherd in 

ancient Israel bending down beside the carcass of a ram, picking up its 

horn, breathing into the narrow end and surprising himself when his silent 

breath suddenly becomes a shrill blast. Man is nothing if not clever. 

Society discovered that such a blast carried farther than any human cry. In 

ancient Israel the shofar played the same role church bells did in medieval 

Europe. It surrmoned the corrmunity to assembly; it warned them of impending 

attack; it announced the turn of the month and the coming of the new year. 

In its description of the new year celebration our Torah uses these nouns: 

\'-,J.)r\'N\~ ~~r \<..~1~ I ;)i,\')3' - - a day of holy rest, a 

day consecrated by the sound of the holy shofar, a holy convocation. 

At first the ceremony must have been quite s:imple. The shofar was 

simply a surrrnons; "come to the altar in the shrine to offer the appropriate 

ceremonies to God." As the new year's day gaine<i in significance, our 

people were unwilling to leave the shofar in its simplicity. They wove into 

its call the basic teachings of our faith; the teachings that men ought to 

remember each year; and they did so in the traditional Jewish way, by relating 

to the shofar a number of references to it found in the Biblical text. 

Thus we find in the Eook of Exodus that when Moses and the children of 

Israel approached Mt. Sinai where Moses would receive the corrrnandments and 

- -
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the children of Israel would affirm the Covenant, their progress was sur­

rounded by ~\\\.N Vtf) '.'.)'a\ g, ~v , the blast of the shofar in 

rising crescendo. Using this text our teachers wove into the new year's day 

message all of the duties and of the obligations which rest on us because of 

the Covenant at Sinai. Our fathers saw the new year as full of possibility 

but they had no tllile and little patience with empty and innocent hope. The 

promise of the new year could be man's only if he was worthy of it, only if 

he was willing to discipline himself to obey the law and do right, his duty. 

The future is not fated. 01r destiny is not in the stars but in ourselves, in 

our willingness to do the right, to obey God's will. So the shofar associated 

Rosh I-iashanah with Mt. Sinai, with the law; and a simple celebration of the 

new moon of the new year became -a sacred celebration of reconsecration. 

In time this theme was deepened by another Biblical association. Abra­

ham, the first Jew, the prototypical man had been the first to say "I will 

obey God's will." In the Book of Genesis we are told Abraham was put to the 

test of his convictions, as ultimately each of us is put to the test of our 

varied professions. Abraham's test was an awful one. He was told to 

sacrifice that which was more precious to hllil than life itself. In the 

last moment, God was unwilling to take from Abraham his son's life. According 

to this biblical legend, a ram was caught by its horn in a thicket nearby, 

a surrogate sacrifice. Our tradition transformed that horn into the great 

horn of hope, the great shofar of deliverance. It was taken up by the 

I 
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angels into heaven and will be sounded from heaven to announce deliverance. 

Isaiah prophesied, "In the end of days the shofar shall be sounded and all 

the exiles lost in the land of Assyria shall be gathered into the Holy Land." 

Apocalyptics foresaw a messianic time when that great shofar would be 

sounded and all that is crooked would be made straight, all that is evil 

would be rectified and man would live in peace and freedom. The Rabbis 

added their hope. They looked to a time when that great horn would be 

sounded not only to announce the messiah and Israel's redemption, but the 

resurrection of the dead. 

Israel's triad of hopes - - national deliverance, the messianic age 

and resurrection - - would be fulfilled when the great shofar would be 

blown. Similarly duty, sacrifice, hope - - the great triad - - the basic 

truths of Jewish thought, were associated with the sound of the shofar. 

Rosh Hashanah strikes all the fundamental themes. So much for the tradi-

tion and now a question. 

ancient, any bit to it? 

ing archaism? 

Has this tradition, however high-minded, however 

Any meaning for us? Or is it simply an interest-

I was explaining the shofar the other day to a group, much as I have 

explained it to you, and one of the young men who was there turned to me 

and said: "Rabbi let be. The shofar is a natural instrument. It can 

speak to me. I can have a genuine experience with the shofar, but I want 

Nothing of your anecdotes or your legends, of your truths and of your 

traditions. You give me history and I have no time for history. I 11 ve 
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in me. This day, this moment, is the only reality I know." I asked him, 

"What then will the shofar mean to you come Rosh Hashanah?" And he 

answered, "I do not know. Whatever it means, it means. We will see." 

The young man spoke the language of his generation but his thoughts are 

not limited to his generation. 

Our generation is burdened with civilization. We are tired of ex­

planations. We have no patience with footnotes. OUrs is the age of the 

happening, of imnediacy, of improvisation. The great virtue is to be genuine. 

We are unwilling to have our feelings filtered through another, to be told 

what we must do and how we must react to a given moment. We want to react 

openly. We have no patience with the closely reasoned. 'Ihe emphasis is on 

the simple and the direct. The artificial, that which is created by human 

artiface, art, is dismissed out of hand. We have promulgated arr-:. 

eleventh comnandment .. The open, the instinctive, is our way of responding. 

"you shall be uninhibited .. " The young in their energy go further. Burdened 

by the complexity of the city, they seek the small towns. Burdened by the 

simplicities of suburbia they took to farms. 'Ibey find our tastes too 

precious and they find our wardrobes conventional and dress without thought, 

adopt natural foods, the simplest of diets. Even their idiom bespeaks this 

drive for s:1.mplicity. Occupation is s1mply getting bread; a place to live 

is a pad, a blanket on the floor; and the esthetic experience and esthetic 

pleasure is "Hey wow!" But it is not a generational manner. Again and Again 

I have heard the not-so-young, the middle-aged and those beyond middle-age 

say: "Life is too complex, I'm fed up. I live in so many worlds I don't know 
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who I am anymore. I haven't_ got the energy to try to solve all the problems 
which face me. I turn on the news and in ten minutes I am presented with 
twenty cataclysmic problems; each of them infinitely complex and I don't know 
how to divide my concerns or my energies so I turn off the television. I have 
stopped reading the newspaper. I haven't got the emotional energy to cope 
with it all. 

Once upon a time, not so long ago, civilization was what man dreamed 
of. We said: "As man civilizes h1mself; peace, justice, freedan and learning 
will come into our world. The higher a nation's civilization, the better off 
it is." But today, we know, deep down, that civilization is a fraud, and 
broods discontent. Civilization has brought us an economy no one understands; 
a world afraid not only of war, but of terrorism; the broken home. The violence 
ridden city, a transportation system which can be paralyzed by a few thousand 
controllers. Civilization is complex so we seek simplicity. 

Once upon a time, country life was seen as rude, rustic, uncouth; 
now the good life is country life, the s:imple life. Somehow we glorify the 
country, touching rrother earth, going back to nature., back to the womb, back 
to our beginnings. For the young it is the corrmune. For the not so young, 
it is Australia. Whatever be the goal, the urge is the same and that urge is 
understandable. Civilization has made us chopped up people. We are parents; 
we are husbands or wives; we have a particular profession; we are citizens 
of a certain ·country; we are corrmitted to certain political ideals; we are devoted 



-6-

to a certain religion and each of these worlds preaches a different set of 

values, extols different cultural attitudes, demands of us a different set 

of priorities, each would have us be wholly conrnitted to it, each pulls us 

in a different way. We are pulled and turned and ·twisted. Our multiple 

worlds have destroyed much of our taste for any world. We want only to be 

ourselves, simple, integrated human beings. 

We are chopped up people and we are badgered people. Every day a 

thousand voices offer us a thousand solutions to the problems of the world; 

and each of the solutions offered conflicts with the one we were given a 

minute -before. We are offered an old morality and a new morality and no 

morality. We are told disann for peace and ann for peace. We are told to 

be loyal in marriage yet to do our thing. We are told to keep close the 

ties of love and of the importance of erotic experience. We are given so 

much to think about, we don't know what to think. We are given so many 

options that we don't know where to begin. 

To our fathers all that I told you earlier about the shofar was natural, 

as natural as the air that they breathed. They had been taught these tradi­

tions from the cradle. They were reminded of them at home and at school as 

well as in the synagogue. Most of us have to be reminded of these traditions 

by a Rabbi on Rosh Hashanah night. 'Ibey are no longer instinctive to us, 

natural to us. We must be instructed in them. Very little is natural arzymore. 
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We are chopped up people, we are badgered people but more than this 

we are unmanned. In less advanced societies, however rigorous life was, 

man had a sense that he could control his irrrnediate existence. He knew he 

had to depend largely on himself and there was strength in that awareness. 

Today we have to depend upon experts to manage our relations with our 

government, all the complicated forms and procedures; to explain to us what 

we should eat and how to keep our health; when a doctor explains to us our 

problems, we often hardly understand what he means. An agreement 

today is no lo~:n a handshake -. . It involves lawyers and pages of small 

type. The fact that we are dependent upon so many experts, and no longer 

enjoy the sense that life is largely within our control, had increased our 

frustration and anxiety. 

No wonder so many .of us long for the simplicities of another year. 

I know these feelings . I too am pulled this way and that. I too want to be 

whole. But I put before you the question whether the way to achieve the 

wholeness, the integrity, the sense of peace and ease of spirit which we seek 

is to court simplicity and openness and to cast aside the inherited wisdom of 

mankind, what we call civilization; and to disparage the past and all its 

learning and all of it institutions. 

I am troubled because s1mplicity may be a trap. I know of people who 

have responded instinctively to their emotions and regretted it for a lifetime. 
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You can be attracted to a person who is highly charismatic but who is not for 

you. I first heard men counsel other men to cast off the conventions of 

society, not to be tranmeled by the past, to listen to their instincts, to 

listen to their blood; forty years ago and the voice was gutteral and the 

voice was in German - - Nazi leaders speaking to Hitler's youth. 

lliose who speak to us as if there were something naturally good 

about man lie. Those who say that if we could somehow revert to the 

primitive we would instinctively act with basic decency, are victims of a 

cruel illusion. The cave man was not only ignorant but a brute and brutal. 

He was a creature of instinct. He reacted aggressively to anything which he 

thought threatened him and he was threatened by almost everything. His life 

was narrow, circumscribed and filled with fear. He was a troubled and 

tortured person, altogether a dangerous creature. Yes, man today is dangerous, 

yes, we have the capacity to destroy the world; but at least most of us are 

no longer human beasts. Many manage to live with a degree of ease in 

society, sublimating our more aggressive instincts. Why? Because we have been 

civilized. 

There man's natural goodness is an illusion. We are born full of 

potential but not potential angels. 'Ihose who exuberantly describe for us 

the sensitivity and the service of those who have gone out into the grey parts 

of our corrmunities, to the slums, to the poor, to the outcasts and given them 

of their love and now justice for them describe real men and wanen, but these 

acts do not prove innate goodness. 
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These people are not acting out of any primal instinct from goodness . They 

were conditioned fran the cradle in the values of western civilization. In 

their homes and their schools their consciences were formed. For years men 

talked to them with the voice and the responses of civilization, of God, 

beauty, and morality. Conscience is not a given thing. It is not a genetic 

inheritance. Conscience is a capacity. Conscience can be conditioned by the 

values of war or by the values of our torah; indeed, by any set of values. 

It all depends _upon the way in which the people are reared. The achievement 

of the Lamed Vavniks is, in an unacknowledged way, a triumph of western 

civilization, the very set of attitudes which so many now disparage. 

But what of the pressures, what of the fact that we are chopped up 

into so many little parts. What of the fact that so many of us are confused 

as to what our values really are. I am convinced that today's moral lethargy 

to take an active stand, is due to confusion and our unwillingness rather 

than indifference. We simply don't know anymore what we believe. How shall 

we integrate the many cultures in which we work, study and live? I submit 

that keeping the image of the simple shofar before us, shutting off civili­

zation, is not the way; rather, I submit, what we must do is to listen to 

the teachings which our faith has deliberately added to the natural sounds. 

Where does wisdom begin? There are two ways in which men have 

traditionally searched for wisdom, and only two. One is a Greek way, the other 
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is the Hebrew way. The Greek way, the way which has been followed by modem 

man is symbolized by the motto which was chiseled over the Academy in ancient 

Athens, "Know Thyself." Socrates suggested that way to man. Seek to understand 

yourself' and you will somehow cut througp the superstitions and conventions 

which are handed down to you and you will find freedan and the truth that 

you seek. Socrates lived a noble life and died a noble death. In his 

teachings, he was father of the Cynics who after him came to mock and to 

scoff; who are so good at tearing down other people's values, but not at 

building up and healing a consistent scheme of values of their own. Wherin 

lay Socrates' fortune? He set us on a hapless task. There is no center in 

anyone of us which we can scalpel down to and take out and examine and say, 

"Here, this is the self." The self is a process. It is not a thing; the 

self is always in the process of becoming, becoming requires planning, looking 

ahead. Nothing is gained by stopping dead in our tracks until we can 

answer an unanswerable question. 

We are constantly being shaped by our senses, our mind and our 

experiences;. these change and interchange. The search leads to questions, 

searching, penetrating questions but not to answers, not to values, not to an 

ultimate scheme of life. 

The other way, the Hebrew way, is typified by the motto which can be 

found over the Ark in many synagogues, "Know before whom you stand - - · • 
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ol N\°i:I 7))-,.\'- 'N '~a~ . The Hebrew way was to leave off the ultimate 

questions of theoretical definition: what is justice, what is truth, what is 

beauty; and to concentrate on corrrnandment and response. The Jewish people have 

always been a people on the way, moving fran one culture to another; always the 

stranger; but wherever we were, whatever cutlture we were in, we had a rule, 

a specific set of duties, of dos and don 'ts. You shall not murder. You 

shall not steal. You shall not corrmit adultery. You shall -not bear false 

witness. You shall establish corrmunity. You shall establish family. You 

shall give of your substance as due to the cormnmity. You shall protect the 

naked, the widow, the orphan. You shall establish justice in your state. 

In whatever conmunity or culture we find ourselves, these rules have applica­

tion and hold true. If you obey them, your life will have integrity; because 

at whatever level you lead it, in whatever world or culture you find yourself, 

if you apply these basic rules, you will live worthily. Judaism is a faith for 

men and women on the way. Where we are going we know not. fut along the 

way, here are some basic rules which will help you keep your balance. Abide 

them and y'bu will find that integrity, that peace with oneself which you seek. 

The ultimate questions will not be answered nor will all the world's problans 

be solved; but your life will be consistent, meaningful. 
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The new year dawns. According to the religious calendar it is the 

5742nd year in human history. Whatever its proper number, next year will 

be much like all the years in the past - - a year frought with danger, a 

year of complexity, a year of strife and noise, a year of violence and 

a year of possibility. During that year rna.rw will turn away to defeat 

and frustration from the · overwhelming challenges we all face. They will 

seek within themselves for a truth which cannot be found, and life will 

somehow stop for them. This is not the way. Seek the truth which lies 

in doing your duty, living with your family, living at your best. Let 

the Shofar speak to you of responsibilities; call you to the rJJitzvot. 

If you do then I promise you life may still be shadowed by dark headlines. 

Your worship may still be accompanied by the voices of the violence of 

our city; and Israel may still live under the threat of oil and war, but 

you will find the peace, the wholeness that you seek. You will sleep well, 

work usefully and be satisfied with your life - - and what else would be 

needed to make 5742 a good year? 
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YOM KIPPUR 
Rabbi Daniel Jeremy Silver 

Yom Kippur is olso known as the 1~ r ri?, the white fost. The colored curtain 

in front of the Ark is taken down and replaced with one of solid white; the same exchange 

is made for the mantles which cover the Torah, indeed, to accent their whiteness, they are 

stripped of all silver ornamentation. If you were to enter a traditional synagogue tonight 

you would see it as a restless sea of white. On Kol Nidre night alone of the evenings of 

the year, worshippers don the white long prayer shawl, the Tallit,and will remain so attired 

throughout the Day of Atonement. An older custom yet brought the medieval Jew to his 

synagogue dressed in a long flowing white robe, a white wrap-around, cal led a Kittel --

a seamless, pocket less, white garment which would eventually be his shroud. 

Why the association of Yom Kippur and whiteness? I remember as a youngster being 

set the task of declaiming an oration about the flag which began "White is the color of 

purity, red is the color of valor, blue is the color of iustice ... " I don't know how accurate 

these color definitions were, but it is true that in the West white has been a traditional 

symbol of purity. We swaddle our children in the white of innocence. We dress our brides 

in virginal white. Hospitals insist that those who deal with patients be dressed in antiseptic 

white .--= :-White is the color of purity and so universal has been this identification that the 

sociologists tell us it led men to adopt white as the color of our shirting, as proof that they 

were not engaged in dirty or menial occupations; that their ~ives were above blame; that 

they were eminently respectable "of clean hands and pure heart." As an aside I suspect that 

the change from white to colored cloth which has taken place in the last few years is not 

simply a change of style but represents a final philosophic separation on our parts. from various 

1 
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long-lived and lingering medieval concepts of purity which defined purity as dispassion, as 

an avoidance of all that is physical and sensual, in short all those definitions which sharply 

separate body and sou I and dee I are the flesh corruptible and weak . 

The Romans dressed their iuries in white togas as if to say: here are men who are pure 

of heart and pure of intention, whose iudgment can be accepted and respected. From that 

day to this in the West, white has been the symbol of a peculiar and particular virtue, purity; 

a virtue which looked on man as engaged in a struggle to overcome that which was physical 

within him, to free his soul from the trammels of the flesh; a virtue which looked upon all 

that was sinful and enioyable and physical as somehow suspect; which sought to make man not 

so much a confident earthling as to transform him into an angelic being. If anyone were to 

visit us on Yom Kippur and see the white on the altar, they understandably would assume that 

we are celebrating the virtue of purity. But I would remind them, as I remind you, that the 

association of white with Yom Kippur antedates the movement of the Jew into the Western 

world and that the extirpation of the physical is not the Jewish way. 

If you read our ethical literature you find two themes occurring and reoccurring 

throughout . The first is this -- ) ...P 1 •;:, p •?:; J , .-, .J) .~ -- do not be over I y righteous; 

do not be rigid and unbending; do not be so concerned with what are the conventional man­

ners or morals in your day that you lose all sympathy, empathy and compassion, all ability 

to be flexible -- your humanity. Scrupulosity taken to the extreme is a neurosis, not a virtue. 

The second theme that you will find throughout our literature is this --

-- the re is no man so righteous that he sins not . The man or woman whom you most 

respect is here tonight; has spoken the confession with you, fully conscious of his or her 

gui It, fully recognizing the need to confess sins. We are born human beings, we die as 

human beings. Perfection belongs only to God. 

Another Yom Kippur will take place a year from now and another the year following, 
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and each year the best of us wi II have a full litany of sins to confess. f ~ /~ 
' ,, p,, ,, '" 

I, c; I) I I, 'r -- man is man not angel nor can he ever be. It is important that we recog-

nize that Yom Kippur speaks not of an ideal which is unnatural or supernatural; that Judaism 

does not demand a degree of saintliness, of holiness, which is beyond the attainment of each 

and every human being. Each of us is born a bundle of contradictions and impulses. And 

as we mature we grow in discipline; we grow in iudgment, but we will never attain complete 

self-discipline and our iudgment will never be infallible. Each of us lives with some dignity 

and some coarseness. Each of us has principles and each of us makes compromises. At times 

each of us speaks untruth. At times each of us does that which is unworthy. We would not 

be human if this were not so. What we seek tonight is not a moment of transfiguration which 

will suddenly wrench us from our human state to some angelic level; but a moment of en­

couragement, the sense of relief and hope which will allow us to feel confident that we can 

start again; that we can somehow face the new year with confidence and courag~. 

If white does not represent the virtue of purity what then does it represent? I believe 

it represents two ideas: one drawn from the depths of the human spirit; the other drawn from 

the depths of our Jewish teaching. In the days of the second temple on Yom Kippur, the 

High Priest would enter The Temple clothed in the glorious golden robes of his office. So 

garbed and accompanied by his accolytes he would perform the initial ceremonies of the day. 

But when it came time to mount the steps to the innermost sanctuary, to the Holy of Holies, 

where he, as representative of the people, would make the great Confession to the God, a 

tent hastily was erected and the Levites took off the garment of gold and replaced it with 

one of pure white linen. So dressed, he appeared before God. 

Instinctively we associate evi I with the dark. We speak of sin as a stain on the 

character. We speak of an evi I man as possessed of a dark soul and of a perverse person as 

someone who lives in the shadows. When we effect reconciliation we have a sense of being 

) 
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cleansed, of having washed our souls, of having scoured our insides. We are white, we have 

become clean. The darkness has been lifted from our soul and it is again clean washed. Long 

before, psychologists described for us how gui It-ridden people sometimes wash their hands 

over and over again as if by this physi ca I act they wi 11 wash away the stain they fee I within 

them. A Psalmist used the imagery of stain and cleansing when he asked God for forgiveness: 

11 Purge me with hyssop and I shal I be clean; Cleanse me and I shall be as white as snow. 11 A 

prophet Isaiah cried out to the people: "Wash you, make you clean. Put away the evi I of 

your doings from before mine eyes. Cease to do evil. Learn to do well." Then, "If your 

sins be as scarlet, they shal I be as white as snow. 11 The association of white with penitence, 

repentance, atonement and forgiveness, with all the psychological mechanisms involved with 

Yom Kippur, are elemental to man's perception of his inner life. 

When we sin we bring darkness to our souls, not only the darkness of gui It but the 

darkness of alienation, of separation from those we love best, and from ourselves at our best. 

When we manipulate others, when we live a coarse or calloused life, we create distance, 

darkness between us and our mate, between us and our parents, between us and our children, 

between us and ourselves, between us and our God. We force ourselves to live in the shadow, 

within the darkress, tense, uptight. And when we manage a reconciliation, when we go to 

those whom we have abused or mistreated and say II Forgive me. I was wrong. 11 "Forgive 

me. I was selfish. I apologize. Let me be your friend again, 11 then somehow, not only is 

a weight lifted from our soul but light floods our being. We sense that we are again in the 

daylight. We can talk again to that person easily, directly, without pretense. 

This simple truth was graphically illustrated for me a few weeks ago. I had scheduled 

a meeting of the Executive Committee of the National Foundation of Jewish Culture and we 

decided we would meet at the airport since men were flying in from here and there. The 

meeting room had no windows. We had an open, easy, pleasant meeting and then suddenly 



. .. 

5 

in the middle of our discussion all the lights at the motel went out. We found ourselves in 

pitch darkness. We went on talking, there was nothing else we could do. And it was 

fascinating because a meeting which had been open and easy suddenly became tentative 

and freighted. Men could not see each other and now every phrase was prefaced -- "I 

hope you understand" "Please take what I am going to say in the right way." Darkness 

had interposed distance between men who were friends and who had come in common purpose. 

Wronging another imposes iust such darkness onto our relationships with others and our re­

lationship with God, the most important relationship of all. This darkness is real and the 

sense of relief is bright and exciting, when we have the courage to ask forgiveness, to 

confess errors, to seek to open up relationships again. 

When the High Priest descended to the altar court after having made the ritual 

confession, two goats were brought before him. One was selected for the day's sacrifice, 

the other became the scapegoat. The High Priest placed his hands on its head and so sym­

bolically laid on that goat the burden of sins of the people. The Azazel, the scapegoat, 

then was driven out of the compound of the Temple and out of the gates of Jerusalem into 

the wilderness; and the people felt light again, relieved. They could face the new year 

because they began with a clean slate, the dark lines of sin had been erased from their souls. 

There is darkness, there are shadows, in each of our lives and we, and we alone, have 

put them there. We have put them there by the way in which we have lived. Each of us 

has been selfish and self-centered; has spoken in anger and in bitterness; has been vin­

dictive and cruel. Only confession -and reconciliation can bring light into our lives. Only 

we can say, "I am sorry, 11 and ask forgiveness. Only we can say to God, 11 I am sorry that 

I have abused and wasted my talents and faltered in my duties, and been careless of the rules 

and opportunities with which you have blessed me. 11 If we can be reconciled, and God will 

always welcome us back, then light, ioy come into our lives. 

I 
I 
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I spoke of a second meaning for the white of the altar. I said that that meaning 

derived from a conscious and deliberate teaching of our people. To explain I would ask 

you to remember that many of our customs and ceremonies began long ago in Oriental en­

vironments entirely different from ours. When we think of death we think of black, of 

crepe. In the Middle-East white is the color of mourning. The body was laid out under a 

white sheet and buried in a white shroud. The medieval Jew was buried in a white kittel, 

his white shroud; and he wore this garment of death in the synagogue on this day. When 

the High Priest made his confession in the Temple, he was dressed in white not because 

he was a penitent but because he was as if dead. God was in the Holy of Holies and if 

the priest stumbled or stammered or was hypocritical God would strike him dead -- so went 

the ancient legend. 

What has death to do with Yom Kippur? We don't like to think of death. Judaism 

has tried to avoid morbid preoccupation with death. We have not been told to make elaborate 

preparations for whatever lies beyond. Our people never built pyramids nor did they bury 

their dead with utensils and food for the future iourney. What then has death to do with 

Yom Kippur? Simply this. Yom Kippur wants to tear us away from our normal preoccupa-

tion with life. We are born into a mother's loving arms. We are raised and socialized by 

a family. We go to school with others. We form friendships with our peers. Al I of our lives 

we live with and among others. They grace our lives and, hopefully, we grace theirs. It 

is hard for one who is caught up in the bonds of relationship-life, to recognize that despite 

all the ties of love and family and friends, he is ultimately alone. Death is aloneness. No 

one can die for us. We cannot ask another to be our surrogate, to take our place. When we 

die we die and no one else. To face death is to face the reality of our aloneness. The 

basic decisions we make -- the decisions which have to do with the quality of our lives, the 

ends and purposes of our being -- these decisions we make alone and we alone must accept 
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the consequences. The quality of these iudgments, their direction and their possibility, 

depend ultimately on what is within us not on what others tell us ought to be our values. 

Today we are encouraged to face death so that we wi 11 face the loneliness of responsibility -­

and its ultimate significance 

There are two ways of I iving, are there not? One is a ioyous way, the other grey 

and drab. I can have ioy and be an unknown who leads a quiet life; or my life can be grey 

though I have al I the possessions that another dreams of acquiring. What makes the difference? 

A sense of personal worth. A feeling of the pr\lpriety of what I am doing. A feeling that I 

am using each day as fully and as wisely as I can. No more can be asked of me. No more 

can I ask of myself. 

On an October day in 1913, a twenty-six year old young man born to privilege, 

a university instructor in philosophy, went into a small, unfashionable synagogue in Berlin. 

He had never been there before and he had come on a paradoxical mission. He had decided 

-- ----:---

to become a Christian, to convert. His reasons were a compound of conviction and con-

venience; he had not found in Judaism a message that touched his soul. For reasons of 

which he himself may not have been entirely clear, he had decided to convert but only 

after having gone through a last authentic Jewish experience. He would give Judaism, in 

a sense, one last chance. What happened to this man, Franz Rosenszweig, on that Yorn 

Kippur day we do not know. He kept his privacy and never wrote about it. But that day 
• 

made Judaism live to him. In that synagogue he found for the first time the bite, and the 

power, and the truth of the Jewish message. Years later, writing about Yom Kippur, he 

used the same black-white death-life images that I have placed before you tonight. 

On the Day of Atonement the shaw I is worn as 
the true attire of death. Man is utterly alone on 
the day of his death. When he is clothed in his 
shroud and in the prayers of these days he is 
also alone. They too send him, lonely and naked, 
straight before the throne of God. In time to come 
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God wi 11 iudge him solely by his own deeds and the 
thoughts of his own heart. God will not ask him 
about those around him -- what they have done to 
help him or corrupt him. He will be iudged solely 
according to what he himself has done and thought. 
On Yom Kippur he can face the eyes of his iudge 
in utter loneliness as if he were dead in the midst 
of life. Utter loneliness - dead in the midst of 
Ii fe. 

Who of us w i II have the power, the w i 11 today, tonight and tomorrow to dwe 11 

on death as the beginning of a consecrated life. Think what it would mean to acknowledge 

those elements which we cannot bend to our will or make over, to live recognizing the 

exigencies of time and place and circumstance, to accept ultimate loneliness and ultimate 

responsibility, to find the texture, the context, the drive, the goal which is true, meaning­

ful and valid for us and us alone. 

Death appears again and again in the I iturgy of this day. The old myth has it, and 

perhaps it is not a myth, that on this day God sits in the heavenly court and a record of 

e~ch of our lives is passed in review before Him and that on the basis of His review God 

decides who shall live and who shall die. This is no nursery tale. It speaks of physical 

death -- who shall go down to the grave and who shall be alive twelve months from now -­

but it speaks really of that which is a living death. Isn't routine, wlgar existence a living 

death when there is so much more to life? Each of us has the capacity to be more vibrant, 

more alive, more sensitive, more emphatic, more useful than we are now; to give more of 

ourselves; to share more of our wisdom, of our understanding; to be more alive. 

How alive are you? How much of you is dead? Joy comes with a sense of worth. 

How worthwhile is each day, this day? How much of you is alive? How much of you 

could be alive? I truly believe that righteousness, devoted living, delivers from death. 
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Dunash hen Labrat 

THE POET REFUSES AN 
INVITATION TO DRINK 
He said: 'Do not sleep! Drink old wine, 
amidst myrrh and lilies, henna and 
aloes, in an orchard of pomegranates, 
palms, and vines, full of pleasant plants 
and ta ma risks, to the hum of fountains 
and the throb of lutes, to the sound of 
singers, flutes and lyt'CS. There every 
tree is tall, branches arc fair with fruit, 
and winged birds of every kind sing 
among the leaves. The doves moan 
melodiously, and the turtle-doves reply, 
cooing like reed pipes. There we shall 
drink among flower-beds fenced in 
by lilies, putting sorrow to rout with 
songs of praise. We shall eat sweets as 
we drink by the bowlful. We shall act 
like giants, drinking out of huge 
goblets. And in the mornings I shall 
rise to slaughter fat choice bulls and 
rams and calves. \Ve shall anoint 
ourselves with fragrant oil and burn 
aloe incense. Oh, before doom over­
takes us, let us enjoy ourselves in 
peace!' 

But I reproached him-thus: 'Silence! 
How dare you - when the Holy Hou~, 
the footstool of God, is in the hands of 
the gentiles. You have spoken foolishly, 
you have chosen sloth, you have 
uttered nonsense, like the mockers and 
fools. You have forsaken the study of 
the Supreme God's law. Even as you 
rejoice, jackals run wild in Zion. Then 
how could we drink wine, how even 
raise our eyes - when we arc loathed 
and abhorred, and less than nothing?' 
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Joseph ihn Abitur 

CONFESSION 

I know, mv God, that I have done 
violence to myself, that I have brought 
destruction upon my Temple. ~\y own 
crimes have trapped me, my lies have 
risen up against me ;for my sins lroi,•e 
s111ept ovtr my l,tad. 

I am the sinner, the evil-doer, from my 
very inception. I alone am guilty, no 
other is at fault; no stranger shalt have 
any part in my downfall. Shame is my 
garment, disgrace my clothing ;fnr my 
sins lrat·t s111ept ortr my head . 

My very words convict me, my lips 
bear witness against me. Indeed , I was 
brought to hirth in iniquity, and my 
guilt was born with me. My mother 
conceived me in guilt, my father reared 
me in it. There is no crime like mine, 
it sets a snare for me;for my sins have 
s111tpt ot:tr my htod . 

This day's crimes alone - not even 
counting those of other days - would 
suffice. If the Dread One were to 
punish me for the sins of a single day, 
I would sink without any foothold, and 
would find no redemption. Sec what 
my crime has done, how my folly has 
repaid me;for my sins hau s111ep1 our 
my htod. 

My assailant found me out, I fell into 
the hands of my enemies, because I 
angered my Creator and rebelled 
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against my Rock. I did not curb my 
passion; now my enemy curbs me. 
There is no guilt like mine, no trap like 
the trap set for me; for my sins lravt 
S'll)tpt Ot'tr my lrtad. 

If any man should wish to die by his 
own hands, my sin and I shall join him, 
and he will not be alone. No man, not 
even a slave, would desire to live from 
such a beginning to such an end. I 
swim in a sea of crime; who will lift me 
up out of my filth? For my sins have 
S'll)tpt oi•er my head. 

My mother's sons are oppressed; I 
must answer for the violence done to 
them . 0 my Lord, I shall never be 
purged of the blood of my children and 
infants, for I killed them with my sins 
and misdeeds. My own hand wounded 
me, my own self did me wrong ;for my 
sins hai·e swept our my head. 

i\ly iniquities stood up against me, I 
could not stand my ground. They 
raised their hand high over me, charged 
at me defiantly. Then heaven and earth 
saw their vengeance upon me. Now I 
weep every ni~ht, all year long, and on 
Sabbaths too, and on New Moons;for 
my mis hat'e trN/H over my head. 

The dwellers of the underworld detest 
me, even the host of the impure abhor 
me . They sense that I am loathsome, 
they see that I am soiled. My Lord, 
what shall I do, what can I do? Oh, 
turn to my cry and my plea, listen to 
my prayer;for my sins have swept over 
my head. 

I have no pleasure in life, I have no 
enjoyment in death. My sin afflicts me 
in life, my guilt in death. Hasten to me 
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and help me, 0 God, maker of my 
soul. Foq{i\'c my crime, speed my 
salvation, 0 my King, my Redeemer, 
my I loly One; for my sins hat·t smtpt 
ot·er m)' head. 

Isaac ihn Kha/fun 

THE RETREAT 

When desire arouses me, I leap like a 
deer to sec my lady's eyes. But when l 
come, l find her mother there - and her 
father and her hrothcr and her uncle !1 
I look at her, then quickl • tmn away, 
as though I were not her hclovcd . I am 
afraid of them, and my heart mourns 
for her like th e heart of a woman bereft 
of her only son . 

THE \\iORLD AND HER 
CHI LORE 

The World'c; face is like a leper's neck . 
Therefore, it is only right to spit in her 
face; it is titting and proper to cast 
one's sandals at the nape of her lovers 
and to strip them bare. So, if you can, 
make them drink deep of wormwood, 
but pretend to satisfy them with sweet 
drinks. Then make your sword drink 
deep of men's blood, and do not heed 
their groans. Show no mercy to high or 

r. Or 'betrothed' . 
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ZION'S PLEA FOR PARDON 

Have you heard, my friends? The 
Gazelle has fled from my dwelling. 
When will He come home to me? 

If only my Cherub would tell you how 
I am to bear my sorrow after He bore 
away my heart! When He flew away 
with all my joys, He did not know 
whose hands I would fall into, grief­
stricken . 

I am in anguish because He is gone. 
His glory has left me, and the glow of 
His beauty and splendour. Where are 
the days when His lips dropped sweet­
ness on my tongue like the honeycomb 
and His necklaces hung on my throat? 

How could He forget His favours to 
me? How could He forsake my delights 
and the love He showed me in Egypt, 
among the sons of Ham, when He sent 
His portents against my enemies and 
led my people out? 

He split the Red Sea before me; He 
revealed His light to my eyes; He spoke 
words of love in my ear and He came -
my Beloved - into His room, 1 to the 
lovely sound of my bells and the 
fragrance of my cinnamon. 

1. The Tabernacle. 
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Because I did not keep His statutes and 
commands, He did not keep His 
precious love for me. Oh, restore to me 
the joy of Your deliverance; and though 
my insolence has swept over my head -
I pray You, sweep away my guilt! 

Levi ibn Altabban 

THE AWAKENING 

I shall turn to the fountain of my life, 
before time returns me to the earth. If 
only my soul, which is bent on folly. 
had the wisdom to know that it alone jc; 
my treasure in this world ! If only my 
heart would rouse itself and under­
stand my end: that the very day on 
which I sleep will be my awakening -
the day He summons all m~· deeds to 
face me, the day He recalls my spirit 
and my soul to Himself . 
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PRAYER IN TIME OF 
DROUGHT 

Lord, our hearts are filled with fear and 
our ouls with gloom, for the sky is 
locked and thtrt is no wattr . Shame 
co,·ers our faces, so great is our guilt; 
our tyts run with ttars, our tytlids art 
moist with wattr. Now that the clouds 
arc stopped up, we come shamefacedly, 
pauptrs and wrttchts, to htg for wattr . 
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Yi zkor Sermon 
Daniel Jeremy Silver 

The synagogue devotes a significant section of every service to the remembrance of 

our dead. Each worship ends with the recitation of the mourners' Kaddish and the reading 

of a yahrzeit list. On the last day of festivals and Yom Kippur we add a special liturgy of 

remembrance, hazkarat nesahamot, the mention of the souls. This liturgy is better known as 

yizkor - "may God remember" - the opening word. of its most familiar prayer. 

Historians of religion will tell you that the kaddish qhd yizkor took shape some 

I 

fifieen hundred years ago and that they emerged from folkt piety rpther than scholastic 

I 

theology. Towards the end of the Biblical period a mqrked change took place in popular 

attitudes towards the afierlife. Hitherto vague images about immortality began to harden. 

Sheol had been an indeterminate place. Heaven and the lower world began to be vividly 

described. People had happy dreams of the rewards that awaited and nightmares about the 

punishments. Some would be blessed eternally and others would be condemned. In Daniel, 

perhaps the last Biblical book to be written, we find these new ideas phrased clearly: 

11 Many of them that sleep in the dust shal I awake, some to everlasting I ife, and some to the 

reproach of everlasting abhorrence. 11 The concept that when a person dies they are iudged 

and that that iudgement determines their place in eternity became central in Jewish life 

during the Hellenistic era and has dominated the religious life of western man until our day. 

The fate of the dead became an overriding concern. Preachers reminded their flock 

that each act is weighed, so be careful so as to be worthy of Heaven. The problem was the 

inconstancy of the human condition. Perfection belongs only to God. "There is no man so 

righteous that he sins not. 11 How, then, insure our entry into Heaven? There were many 

answers: a good life; repentance before death; gifts to charity; acts of supererogation; and 

the popular faith added another form of insurance - prayers in behalf of the dead and charity 
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given in their name came to be considered as effective ways to open Heaven's doors. The 

idea that prayer and charity can insure one's entry into Heaven probably became popular 

on the analogy of court life. Presents, bakshish, and formal petitions to a sultan were 

proven ways of gaining his favor. The worship of the Jew began to fill up with intercessory 

prayer. Fathers came to value their sons not only for their immediate value in the family 

business but because a son would say Kaddish for them and help their soul into Heaven. 

Yizkor took form in this world of simple piety and superstitious faith. The rabbis did not 

fully approve. Thoughtful texts survive which reflect the feelings of rabbis firmly opposed 

to the practice of praying for the dead. Hai Gaon, a head of Babylonian Jewry in the tenth 

century, argued that intercessory prayer was pointless since "only the actual deeds of a 

person during his lifetime count before God." But as is so often the case, the people's will 

to believe and need to believe overwhelmed scholarly strictures about what to believe. 

Opposition to yizkor ceased a thousand years ago when history gave this service a 

new and compelling significance. Yizkor became a memorial for our martyrs and a commit­

ment to Jewish survival and community solidarity. The Jewish people have never been 

secure, but these past ten centuries have been particularly cruel. The millenium of pain 

began with the Crusades, when the soldiers of Christ, setting off to reclaim Jerusalem, proved 

their piety by killing all non-believers who happened to be in their way. The only non­

believers in their way were Jews. As the Crusaders moved down the Rhine from Angevin 

England and Norman France, the soldiers reddened that river's waters with Jewish blood. It 

was a brutal time. 

The unarmed Jewries of the time had no defense against such violence. The martyr 

can only hope that those who survive will not allow the ugly deed to be forgotten. Haman 

wins when martyrs become statistical footnotes in little-read histories. Those who survived 

the Crusader massacres were determined to remember their dead. How? What would be appro­

priate? Whole families had been killed. There was no one to recite the Kaddish for them or 
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to stand up for them during yizkor. The Jewish people would do the family's duty and pray 

for the sou Is of the martyrs. Memor-buchs, I ists of martyrs, circulated in the European syna­

gogue and the names inscribed were read aloud during yizkor . Yizkor came to express the 

national will to live. A family could be murdered, but the family of Israel would not forget. 

Yizkor expresses the faith that civilization will prevail. Decency, goodness, cannot be 

obliterated. Each of us dies, but the tasks we leave undone are taken up and continued. 

These things do I remember; through al I the years 
Ignorance I ike a monster hath devoured 
Our martyrs as in one long day of blood 
Rulers have arisen through the endless years 
Oppressive, savage in their witless power 
Filled with a futile thought: To make an end 
Of that which God hath cherished. 

Yizkor binds us to our people and to corporate tasks. In naming our dead we make the silent 

promise to continue and complete what they began. As one modern theologian has put it: we 

wil I not give Hitler a post-humous victory. 

In our day yizkor has taken on still another dimension. We no longer take these 

prayers literally. Few of you came here to intercede for a loved one's entry into Heaven. 

You came simply out of love. Some of us believe in an afterlife. Others do not. Few of us 

are sti II burdened by vivid Dantesque images of Heaven and Hell. We look on such concepts 

as Heaven and Hel I as medieval. For us death is peace - an end to the stress and anxieties 

of every day. For us death is the cessation of pain. Our dead are with God. The prayers 

this hour are for us and not for our dead. 

Why are we here? Perhaps the most powerful stimulus to duty is the obligation of 

love, sacrifice and example which has been laid upon us by our parents, teachers and loved 

·ones. Memory commands. We can dismiss another's reproof, but not their example. When 

tempted to compromise standards, we hear our parents say: no, that is not the standard of our 

family. We try t~ live up to the example of rectitude or charity which was set by a parent. 

Their causes and concerns become ours. Their patience with others and respect for another's 
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decency warns us against manipulating or using people. Their lack of preiudice commands us 

to be colorblind. We remember their willingness to set their work aside and spend time with 

our anxieties, and such memories prod us to take time from our busy schedule to listen to 

another's need and to respond to it. 

Why are we here? Because our memories help us defeat loneliness. Childhood is 

full of people. The young are cared for and loved. Youth is a time of friendship. Ado­

lescence is a clutch of intimacy. We marry. We form a family. We find a few good friends, 

and over the years, one by one, these are stripped from us. Grandparents die, parents, 

teachers and counselors of our youth. Friends disappear or die. A mate dies, perhaps a 

chi Id. Age is a lonely time whose emptiness has been compounded by the social mobility 

of our day. Loneliness shrivels the soul. Memory warms the soul. Loneliness kills; but as 

long as we can remember, we are not alone. As long as we can summon up intimacies shared, 

conversations that enlightened, ioys that transcended the ordinary, the memory of a pro­

tective arm over our shoulders, we are not alone. 

Memory lightens the burden of life. The child who has never entered the synagogue 

tends to be frightened of yi zkor. He fears yizkor wi 11 be a cold and anxious time. It is not. 

We leave this moment encouraged, warm and enhanced. Our memories are among our most 

• • precious possessions. 

A final word. Many are tempted to look upon the memorial moment in purely moral 

terms. Our parents have placed the responsibility of family in our hands. Our teachers have 

left us the task of building civilization. Those who healed us bid us to heal others. Those 

who were patient with us demand that we be patient in our turn. The compel I ing example 

of those whose lives inform our own is infinitely bracing, but I would suggest that the basic 

message of this hour transcends the moral imperative: it is the emotional truth of the significance 

of closeness, of family, of intimacy and love. 

Few whom we mourn were truly saintly. All whom we mourn had their failings and 
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foibles. The mere fact of death does not ennoble. Our dead struggled to lead a good life, 

but did not always succeed. Yet, we remember them with love. We remember in love all 

who were close. We love them despite their failings. We love them because they loved us. 

No more. 

Let us go back a moment to Yizkor's humble beginnings. Yizkor came into being 

because ordinary people wanted to help out their dead. Yizkor was born because ordinary 

people recognized that no one is perfect - no one could be that sure of entering Heaven. 

Yi zkor speaks first of love and only then of character and nobi I ity. Our dead we re not 

saints any more than we are. Yet, they cared about us. They opened themselves to us and 

in doing so they gave us life. 

I remember the child who told me, "Don't talk about my father's surgery that took him 

away. I loved him when he was home with me." Yizkor stands opposed to the aggressive 

self-involvement of our age. Yizkor reminds us of the precious gift of self - of love. It is 

good to achieve, but it is essential that we care, that we take the time, that we give of our­

selves, that we turn to another, openly and easily. Yizkor suggests that the ultimate gift of 

self is not one of achievement or success, but is one of openness and feeling and caring and 

sharing. He who offers himself, she who involves herself, those who care are those who give 

Ii fe to the Ii vi ng . 



YOM KIPPUR 

Rabbi Daniel Jeremy Silver 

For the mo st part the Industrial Revolution passed the shtetl by. A pleasing 

vignette is told of the first reaction by one small Polish Jewish community to a 

horseless carriage. The Yeshiva students were dazzled. They wanted explanations, 

and so they turned to the one of their number who had been to Warsaw and who was 

reputed to have read forbi9~en books. They asked this "scientist" to explain_ this 

latter-day miracle. "Oh. 11 he said. "it's simple. You_ take a rectangular frame 

and you put four wheels at the corners of it. " "Then you tie these wheels with a wire. 

You get it? 11 "We get it." "Then you take these wires and you bind them in a box in 

the center of the frame. Inside the box is a horizontal wheel which turns. Do you ,. 

get it?" "We get it.. 11 "Above the horizontal wheel there is a serie·~ of smaller 

wheels. Do you get it? 11 "We get it. 11 "On top of the smallest ·of the wheels -the re 

is a peg and a wire that runs from the peg to the cab of the car. Do you get it?" 

• 
"We get it. " "When a motorman pushes a button at the end of that wire, the wire -
turns, the wheels turn1 the lower wires turn, and the large wheels tu.rn; and this .. 

is what makes the car run through our streets. 11 "Oh. 11 they said. "ffibw we 

under stand. 11 

I submit that. despite the vast refinement in man's technical knowledge, we 

are as over-confident of understanding life as these Yeshiva students were of under­

standing magnetoes and electricity. Life. someone has said. is a miracle wrapped 

in a mystery. Life s~ly is. The lmowledge explosion has helped us understand 

many of life's mechanisms; the miracle remains untouched am pristine. Science is a 

useful tool with which to moderate the natural envirorment in which we live, but 

science cannot give us control of the tenns of life or make us masters of our destiey. 
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We can learn a great deal about process, about 'how'; but we know next to nothing 

about purpose, about 'why.'. The universe is. Life is and it is impossible for us 

to go behind that statement. 

The scientific cast of mind likes to understand and control, to feel that 

ultimately everything is explicable, and not surprisingly, in our scientific age many 

have opted for doctrines of determinism. Life, they say, is predestined. vJhat hap­

pens to us is inevitable. It 's imprinted in our genes . We are like the spider's 

prey, enmeshed in a web, and struggle as we will we cannot break free. Freedom is 

an illusion. Our ability to make decisions and to change the direction of our lives 

is more illusion than real. Even our thought processes are conditioned. 'Ihose who 

think this way have gone back to some of the most primitive doctrines of the human 

race. All ancient religions assumed that the gods controlled human life. God opens 

the womb . God touches the child with His talents. God corrrnands, and the htm1811 slave 

must obey. In the end God cuts the thread of life when it pleases him. 

The Eastern religions taught the doctrine of Karma - the iron rule of destiny. 

Man's only escape from pre-destination was a hard-won release into nothingness. 'Ihe 

Greeks ·believed in Moira, inescapable fate. Man was pursued by fate; and, try as 

he would, he could not escape it. 'Ihe hero was the man who pursued his goals in 

the full knowledge that his fate would ultimately wear him down and overwhelm him. 

The prenonition that the world out there is controlled by ominous and dan­

gerous powers often went hand in hand with the sense of being controlled from with­

out. There is a dark coloration to roost of the world's literature. 'Ihe future is 

written in shadows. There are dark wraiths and awesome spirits, avenging angels, and 

danonic presences that lie in wait for the htm1811 being and put obstacles in his · 

path, which try to beguile man and to possess his soul. Writers describe the human 

being as flotsam, a bit of oceanic debris tossed hither and yon on the surface of 

the roiling, surging seas. There is rootion, of course, but man does not control the 

100tion. Man is controlled by the intersects of the stars, by the wims, by ,the 
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gods, by the wiles of the devil, or by the iron laws of economics. The image of the 

human being as broken kindling cast about on the ocean waves appears not only in the 

stoic philosophies of the second century and the Hindu philosophies of the pre­

Christian centuries, but in the existentialist literature of our day. 'Ihough we no 

longer speak of man being bedeviled or possessed, we do speak, do we not, of sup­

pressed anger, of animal instinct, of the innate violence of hllll1ail nature. How many 

think of human nature as a roiling tempest which we can control for a time but which, 

ultimately, explodes and whips away the mask of civilization and decency which we 

carry about, revealing the human being as the animal he is . 

If we are subject to an implacable destiny; if there are powers out there 

which prevent our achieving any of the goals for which we hope; if there are, in 

here, deep fires burning, hidden preserves of evil which we cannot control, then all 

that we are about this evening, all that Yorn Kippur stands for, is a travesty. 

Yorn Kippur speaks of Teshuvah, of repentence, of the possibility of a new 

start. Determinist philosophies say that that which is crooked cannot be made straight. 

Yorn Kippur says the crooked soul can be straightened out. A tear of remorse; the 

will to change habits am goals; the determination to bring yourself up from the 

plane of coarseness and vulgarity, to the level of sensitivity, warmness and love -

these do allow man to step up in life. ToroorTow we will read in our Torah the com­

mand, "Choose life that ye may live." It is a meaningless corrrnand if it means 

s1mply 'don't conmi t suicide' . In fact, it says much more. 'Become a human being. ' 

We can choose life because life gives us the opportunity to choose between animality 

and hl.mlarlity, between bestiality and civilization, between living that is no life 

at all and living such as befits a child of God. 

Yorn Kippur affinns the possibility of renewal. Its ccmna.nd is: set for 

yourself higher sights. Set out on a new course. What thoughts and experiences per­

mi tted our ancestors to hold this hope of renewal? What led them to speak of Teshuvah, 

the possibility of rehabilitation am growth? Did they deny the great surging majesty 
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which is the universe? Did they deny that man was in many ways controlled and con­

ditioned by circumstances over which he had no power? Not at all. Judaism shared 

with other ancient philosophies the la1CMledge that man does not decide to be born 

or what bundle of talents shall be his or the conditions of our life or the length of 

our days - over these we have no control. 

Judaism was not afraid to look at this awesome power straight on, unblinking. 

Most people shuddered before this power, raw authority, God as autocrat, but Judaism 

affirmed a God .who was both Elohenu and Avinu, both sovereign and father, both ma­

jestic and merciful. Judaism kntW and experienced the storm. The storms that buf­

feted man were brutal, cold and chilling, but the storm also brings the rain which 

refreshes the earth and cleans the air. Judaism looked at death. Death is cruel. 

Grief is bitter, but if there is no death there is no life. If there is no death 

there is neither place nor opportunity for another generation. Jews la1ew pain, the 

bitter, searing pain of defeat and exile. Pain is onen hardly bearable, but pain 

sharpens our awareness of pleasure. Pain breaks down the walls of selfishness and 

teaches what it means to be sympathetic, all that is implied in the word, 'fellow 

feeling'. Judaism knew full well that this is not the best of all conceivable 

worlds; but, were the earth paradise, what place would there be for that exhilaration 

which comes from high moral challenge? Where would we find the satisfaction of 

achievement? Of life? 

Our fathers never claimed that they could describe God's purposes . "God's 

ways are not our ways", they said, "and God's thoughts are not our thoughts." But 

they had seen enough and experienced enough to recognize that God is not only power, 

majesty, the storm, but the order, love, the Father, the shepherd who is with us 

when we walk into the dark valleys. 

Our God was not such a power as men acknowledge when they speak of devils 

and dark riders of the nigpt. There is no fear-born reythology in Judaism. 

O:>es. Judaism deny the force of chance? Luck? Not at all. How often do we 
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say Mazel Tov? Are we not, all of us, in sane ways creatures of circumstances? Of 

course we are. There is a merit gap between what we are and what we might be. In­

dustry, hard work., detennination cannot guarantee success. Judaism turned to the 

man of wealth and said, "Let not the rich man glory in his wealth", boast not. You 

have worked hard, perhaps, you have been agile and nimble, but so was your grand­

father who lived on the edge of poverty in a srrall town in eastern Europe. He was 

not less industrious, no less vigorous, and no less detennined than you. The only 

difference is that he lived in a poor world and you live amidst abundance.' Judaism 

turned to the man ·of power and said, "Let not the strong man glory on his strength", 

boast not of your position; do not say I am here because I have been daring and 

talented beyond the ordinary. What if you had lived during the long bitter years 

of Jewish ostracism when your people was outcasts and nowhere welcome? Indeed, Ju­

daism suggests that we ought not boast even of being alive. How many of us are 

alive because we were born at a time when childbirth was no longer a mortal danger? 

How many of us are alive for no better reason than because a grandparent packed his 

bags and moved the unborn generations beyond the range of Hitler's anger? 

Pride is the besetting sin of this generation. We look about and see our­

selves as successful men and women. There is affluence. There is security. There 

is prestige. There is respectability. There is Jewish influence and Jewish power. 

How much of it is due to us? How much of it is due to luck? Is it merit or mazel? 

We judge others with many of the same smug assumptions by which we judge ourselves. 

How many have been honored in this conmunity not because of their personal worth 

but because of their corporate worth; not because of the decency of their lives or 

the wisdan of their ju~ent but simply. because they were in the right business at 

the right time and made a great deal of money? 

Juda.ism neither denies the powers beyond nor the spinning of the wheel of 

fortune. Where, then, lies our freedom? What freedan does Yan Kippur address? 

Yan Kippur addresses the inner man. Yan Kippur talks about the standards by which 
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we should live, the truths that we should speak, the vision which could guide us 

on a meaningful way, the relationships which should properly be sacred, the standards 

by which we should manage our home and our human relationships. Here is a world 

which is your world, into which no one can step or intrude. Here you make the irre­

versible and basic decisions, the decisions which determine the quality of your life. 

If you are eager for learning you will never be ignorant. If you are willing to 

love, to share, you will never be an outcast. If you are willing to care you will 

never be without a calling. If you are willing to reach up nothing that another man 

does can pull you down. 

There are some who live by pressures, ambitions and programs not of their 

own design. There are some who are pushed hither and yon by their passions, fears, 

neighbors, even their children. They are corrrnon people ... ordinary people ... be­

mused, some of them besotten. They are tragic figures, are they not? They are not 

free men for we are only as free as we make ourselves free. .And what makes us free? 

Judg]nent, will, learning, determination a.rd love. Teshuvah. We can be free only 

if we are resolved to grow and improve. 

Two worlds compete for the soul of man - the world out there with all its 

allurements, and the world in here. We cannot control what happens to us out there. 

We can resolve to work with discipline, to be vigorous in pursuit of our ambitions 

and to focus every skill we possess on achieving a certain end; but there are no 

guarantees that we will be successful. We may be passed over. Another may be of­

fered the opportunity. Out there there is a large elanent of chance, but in the 

inner world there is a greater coITelation between purpose and result. Who can de­

stroy my integrity? Who can say, "you shall not love"? Who can tell me not to 

speak the truth? Who can deny me the opportunity to rejoice in beauty, to respond 

to music, to grow in knowledge or to respond to the grand ambitions of civilization? 

Yorn Kippur asks me, as it asks each of us, to look carefully at this private 

world - rot at what others S88 about~, not at IT\Y nob description, not at rey ma-
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terial situation; but at my soul. Am I satisfied with my standards? Am I happy in 

IT\Y relationships? Have I held on to convictions? And each of us, as he asks these 

questions, sheds a tear of remorse for the man we might have been, a tear of regret 

for the wanan you might have been; for none of us has fully measured up to our own 

expectations, much less God's expectations of us . None of us can say, "In wealth 

or in poverty, in success or in failure, I have walked the way I have set for IT\Y­

self; I have been truthful always with myself and God." 

And so, for each of us, this is an hour of Teshuvah, of turning back to that 

vision of' ourselves we set so long ago; of turning back to our true self and of adopt­

ing those disciplines which will allow the true "I" to emerge. We are free only 

when we are walking our way by our standards, and when we are free we not only find 

peace of' mind but bring hope into our world for we are not unlike a stone dropped 

into a pond whose ripples reach the furthermost shore. And so it is in lif'e. The 

single deed performed in love reaches down the centuries and to the far corners of 

the earth. 

Spend an hour with a child, a child who is convulsed with fear and fright. 

Reduce the tension of his anger. Be patient. Teach him by your calmness and pres­

ence that he need not f'ear all the people thronging out there; and, somehow, and in 

some way, every person that child will touch in his life will have been touched 

by you. Make your home a place of' wholesomeness, a place of encouragement and love; 

and all who walk out its door each rooming will bring happiness into the world. 

Ultimately, the decency which is yours reaches out and touches mankind; and in that 

long-range effect lies our hope that some day and in some way we will break the iron 

ring of bitterness and strife whfch binds us to violence and cruelty and achieve 

an iron ring. 

Yorn Kippur climaxes with a great prayer. It is called U'nefsha.neh Tokef, 

'let us recall the majesty of this day'. The prayer describes the powers without, 

the circumstances and destirw we cannot control. 
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Who shall pass on and who shall be healed? Who shall live in security and whose 

11 ves will suddenly be on quicksand? Who shall have success and who shall be smashed 

low? Who shall be fortunate and who shall be unfortunate? 

The climax of this prayer is the very lesson I have sought to leave with you, 

that of Teshuvah, the 

Prayer, repentence, thoughtfulness, the discipline of social concern, all that is 

involved in the private decisions of life mollify and mitigate the stem decree. 

Yes, we are destined. Yes, there is a chance; and, yes, there is another chance, 

Teshuva.h. Let us not overlook our last chance. 




