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Third Bible St~dv Class 

ctober 11, 1964 

but it has some things which are f~od for thought 

an I"d like to turn with oi todav to some of them. ve read toge ~her 1 a st week, 

"ro will recall a liturgical form1.1la which our ancestors recited on • 

Ther came to the temple in Jerusalem and when thev offered there as a sacrifice, 

the first cuttin~s of the harvest and the first fr1it of the vinevard. This is a 

ver old pietv which recreates the hi storv, he simple line of histor r of the Jewish 

people as these our forefathers in the nint . and tenth cent~ries before the Com~on 

Era knew it. I'd like to begin b-;r rev iewing it with vo•1, it's in Deuteronomv, he 

fiftr Book of the Bible, chanter 26. Skipping for a moment, the preamble which simply 

tells when this was said, the liturgical formula itself begins in verse 5. And thou 

sha 1 t speak and sav be fore the Lord tt v God~ 'A wandering Aramean was m r father, and 

he Nent down into Eg pt, and sojo rned there, few in number; and he became there a 

nat • on, great, mi ghtv, and pop ilon s. nd the ~gvpti ns dealt ill with us, and afflicted 

us, and laid upon shard bondage. And we cried 'lnto the lord, the God of our fathers, 

and the Lord heard our voice, and saw our affliction, and o• r toil, ard our oppression. 

And the Lord bro.lght '.lS forth out of Eg~rpt with a mie;ht hand, and with an o:.itstretched 

arm, and with great terribleness, and with signs, and with wonders. nd He hath br~ught 

us into this place, and hath 
0

iven 11s this land, a land flowing with milk and hone~r. 

And n~w, behold, I have broue·ht the first of the fruit of the land, w ich Thou, 0 lord, 

hast given unto ne.' ,fow, bon ~a p.: e and rede ption, slaverv and the exod s are the water

shed points in Jewish historv. Judaism,- as we know it and as our ancestors knew it 

400 ears ago, rea ly begins witr, ~"oses. -~ith experience of oppression with the 

of deliverande and with the responsibiliticc of a free people under

taken at I t. Sinai. 1he comnandments. Four thousand vears ai o our fathers alreadv 

dismissed what went before Sinai with hal a sentence. A wandering ... ramean was my 

fatheP ! and he went down into Egvpt and sojourned there few inn mner. Now it's to 

that half a sentence that I want t~ turn K»1I our attenti~n to toda because 
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fortunatel~r the Bible tells ' lS a go:)d deal more abo·_it t h is ''w·an~ering ramean" or 

rather the wandering Aramean because the term is generic, refers of course t ~ the -
patrtarchs, the earl,, fa her s , braham, Isaac, Jacob, Joseph and their vario s and 

s ndr,r wives. I sa,r that l ast not i n an,, derogati on of their wives but these were 

davsof plural arriages and to separate out the man,, wives and tha levels and grades 

o f wjves that each man had is something of a trick in B j blical scho]a rship. ·o h~t 's 

turn ther tJ t h is period when our forefathers were wanderin 

this term ramean mean? If you'll 1 )Ok on the ma here 

rameans. ~~at does 

there is 

a land here call~d the Land of the Emerald. It's at the watershed of the Euphrates 

iver an the rive s ·which flow into tte .editerranean. Into t his land in the 

twelfth, thirteenth and fourteenth cent· rie s before the Common Era there came a 

group of conquerors, of tri t es pe ople, of hills people really, known as the ra eans 

wfi.p became known t hroughout t he near East as the great trRvelers, .he merchants, 

the , he peoole who were as likel,,. to a ppear war down in Er:,rpt as 

wav over in ~ab lon. It is o these peonle Lhat th·s liturgical f~rmula relates 

our ancestors. ow the exodes, this er cial moment j n or hist or r took place 

some time Rro nd th e ~ear 1250 he f ore the Common Era. The dating is a matter of 

conject re, it ma have been a hundred ears before or a hundred ears later. 

The 3ible tells 1....s that the Jews ere in Eg, pt for some fo •1r hundred plus ears. 

There • s some descrepenc,r in the Biblical dating bJt it is a )parent that the Bible 

considers the age of he patriarchs a8 having been in the second half of the second 

millenni um before t he Co rnon Jro. It wa~ r 'Jughl .r 1etwee --. the ears o hbo sand 

B.C. ~ . an 1500 B.G.~. ,.'V'e're back then in the de s whic 1· the stor,- was called 

the .a d • e ronze Age. Br t .at t he~r mean that en had learned to work wi h the 

more malleable of metals, the had not ~arned ~ret to share~ iron, to develo p 

instruments of war w~ich iron permits. This is t he aee i n w11ich the beas of urden 

a s onke_r, ne amel had not ,et been domesticated. Thi is the age therefore 

where a ack on these areas tended to co. e from the sea c~ast and fr~ . t he hill 

lan s rather t han fro t _ e desert - no on co ~ld cros h e sert. Cec i 1 B. De· .il le 
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whenever he does his Bible pictures tencs to get these ver r lum~ering dromedaries 

in and forgets that nohod,r two thou sand ears before the .,omrnon ,ra, had a camel, 

ci ~arette or ::>therwise. we simp l hadn't learned to domesticate them. These were 

,,ears in which men had raised a n· mber of the arts of civil5zation rather high. 

In the .1.;!esoptamanian valle· .. men were b ild' ~ these g:: i gantic mud ~rick zi ggurats, 
had 

these square off towers to he Gods. The•.- kocx• develo ed the s stern s of irri gation 

the r had developed art forms of vari8us kinds, potter,,, sc lpture. Memohis and 

in Eg,rpt were great cities and the pharoahs had b ilt the first of their 

death chambers underneath the gread ovramids. We're therefore not quite back at the 

dawn of history. Indeed there was a long tradition of civilization in both the 

Nile, Tigres and the Ellphrates vallev. 1'his s mmer Del and I were in the Pritish 

Museum, an we saw the~e in one of the ·.1pstairs bac k rooms the treasure store of 

the cit r of • is b r biblica tradit.<>n a sign of the birthplace 

thP. outh of the Tigres river. 

I was hen right near to the er. ia r G· lf which inn1~ndated this whole delta land. 

FroM the ,,ear two tho sand twentv-five hundred .c.l:J. back t:) abo t tre vear three 

tho sand 3.C.~. the and the caadians had raised 

this t,rpe of high c • vilization. Vol can see a magnificent statuar r, silver and 
human 

lvre that some men gold encrn - ed, of animals and of ~Kxforms. There was a 

had excavated in the grave~,ard at , seve~ feet lon _, 

encr sted with all kinds of ribbon and metallic inlair, a nine stri~ged instrument. 

ver, beautiful and advanced musical instrument. There A all manner of jewelrv 

and we know tk•t from the few records thRt ~1r- ive these people were able merchants, 

men of corrt erce, thev knew something abo t deficit financing, the,, had contracts 

all forms of negotiable instruments and banks, in aver pri itive form. So the 

.addle Bronze Age is not nearl as archaic as it sounds when we read of it in a text 

book. Our fathers, wa back when, inherited a rather advanced civilization. The 

Bible te l ls us that first Jew, Abraham, lAft ttis town of Ur on the delta of the 

Persia·-- Gulf, traveled p the Euphrates River a land situated just so·lth of the 

hill countr,r o 'Turkev , the watershed land, over th 0 Medite .. ranean sea coast, 
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down through the central hills of Judea, dow· , to the town in Israel whic r manv of 

ro1 have visited, Bersheba, which was one of the ancient ~nd important eettl~~ents, 

and frorr. then to the file val ev itself int~ Eg rpt. '-Te know now from a numb~r of 

cla"'lr tablets which hGve been fo1lnd that it was entirel~r possible for men t'.) take 

this journe r and to make it frequentl,r in a lifetime. TherP; have been commercial 

letters found, sent from g,r t, Ur to Rab,rlon and back again and vou know the names 

of the merchants who carried them back and forth. 'l'his was a well travel ed r Jute. 

• e call i t historicallv, thP, fertile cres~ent. The"{r co ·lldn 't cross the desert 

directlv, the~r 1acked a camel so thev packed on th~ back of their donkevs their 

goods, and the 01ld g 8 1p alon· this crescent shaped Perming area, s~fficientl~ 

fertile because of the river beds, and the~r wo11ld come '..lp the E phrates, over to 

Svr i:s ·; Le ban on, Canaan and then down in to Eg rpt itself. e know the names now of 

a number of the peoples who acted es merchant~ and the intermediaries in this trade. 

J , and the like. , e know that thev wer -:;; 

something more than traders in our modern sen3e. These were armed caravans. Each 

had its own fighting force. Each tribe w~s organized as a fi g:hting '.lnit. Thev 

hired themselves out as mercenaric=:s if thev coul get a good contract to be fi ghters, 

or thev pillaged the local ci tv states if the~, co~1ldn 't get a ~ood contract. Thev 

bolght cheap and tried t · sell dear. Thev were the agents of civilization and 

of negotiation thraugho~t this entire area. One people particularl,, interest lS 

as far as our B!ble is concerned. fie find hem rnenti'Jned in doc'.lments from this 

entire area. In Eg rpt the~r are called the and in Acadia thev are cal)ed 

the and thev are known from about the veer two thousand down to about 

the year twelve hundred. The name is interested because it is made 

up of the same sounds as go into the word (Hebrew) Hebrew. All the languages of 

the 1ear East depend ultjmatel"r or1 words which have a three letter ba se. These 

three letters are the same three letters whioh ap ear in 

• We knoVl this word to have referred not so much to a particJlar 

tribe or group as to have referred tJ a status of peonle, the oeople, 

the wanderers, the commercial people. ~e know furthermore that a number of these 

had names similar to the names which aprear in our Bible. There are 

I 

I 

I 
I 

I 

I 

I 
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Jacobs among them. 

among them. 

wa~ the father o braham. : e find the name 

'Vas also a collater8 - rela .ive of braham and we find the name 

mentioned as one of these people. '"le als~ find somethino- else 

that's interesting. \ .e in the twelfth cent ,trv the word disa ppears from 

the documents in the iear :Jast, it also disanpears from the ible. Vou ver often 

pick 'lP a hictorv which will be called The Bistor, of the Hebrews and it mav take 

you down to the close of the Bible period or some other time. Acti1al v the Bible, 

after the patriarch peri Jc never refers to the JeNs as .lebrews. Thev are called the 

sons of Israel, , the Israelites, but never the Hebrews . 

The Bjble itself knew of an end J o this status of people called the 

ancl he tend to di appear from historv. 1 e know f rthermore, something 

of what the"tr look like. In a nineteenth cent•1rv death chamber in Egvpt the fo nd 

• The~r found on the wa ~ls an mber of these illustrations, these silho ette 

like illustr tions w~ich sho whole tribes of &rites, or western 

in the manv colored g· rments which the wore, which the 3ible tells us Jacob and 
Ee:vpt. 

~oseph wore, with their asses, coming down wi h goods to ••t. One of these 

shows 1s, thirtv-n1ne o these Semites, men women and children, the 

asses have on the back the of the Smiths. The have all them tai working 

and forge eq1ipment and obviousl,r came down tJ sell their skills as craftsmen. 

Another one of these seen, will be of partic~lar interest to vo i women because it 

is the first k own incident of mascara in hjs ory. Thev show some fortv or fifty 

of these wester Semites come into Eg~rpt bringing with them jars of the black 

substance which is known as stibi1 m. Stibium was a substance beloved in the bea2tv 

parlors of Jemphis and 1-:iecause their sed it as eve shadow an to build 10 

their good looks. It was mined in the marsh countrv, down here at the edge of the 

Persian Gull, and carried bv some a:x F'aotor some four thousand ,rears ago all the 

wav into Eg-,,pt. ax factor was a Jew and these ancient Amorites were our fore-

fathers. That is it the Book Ecclesiastes savs - "There's nothing new ~nder the 

sun." Now the Bible portravs our ancestors for the most part as shepherd people. 

As , as peaceful people. 'I'here is one chapter in Genesis whioh indicates 

to us the rougher qua ities of this earl age and simplv so that we will remind 

, 
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ourselves of the kinds of eonl 0 th tour ancestors were I will have 1 turn tc jt. 

It's not one of the litera~r gems of the ~ible but it's one of the more interesting 

chapters historicallv. It's chapter fourtee,..1 of enesi s. ~.o.,, hie chapter j s an 

old one and it te ls of a war, some little tr iba 1 war of c i tv states d 'Jv1n. near the 

Dead Sea with some other cit states f~rther ~ the north. The details of this 

war are •taotly utterl irreverent but it so happens ac~ording to the biblical 

narrator that Abraham's familr was involved in one of' the intermittent conq.1ests 

involved. eginning in verse 12 c read And her took Lot, 1bram's brother's son, who 

dwelt in Sodom, andhis goods, and departed . d thee came ont that had escaped, 

end told Abra the Hebrew--now he dwelt b, the tere iinths of 1~amre the Amori te, brother 

o Eshcol, and brother ~f ner; and these were confederate with bram. nd when bram 

heard that his brother as take~ captiv~, he led fort h his trained men , borr1 in his 

lo~se, three hun red and eighteen, and pursed as far as Dan. So we have here first 

of al] a reference as Abraha as und secondb,. we see that a trained armv, 

read,. to protect his relatives ne r and far. at "as done theri a pareritl,,, was 

what was done i n l uter times - a fa .ilv wo•J.lrl ettle, a neDhew here, a uncle here, 

a relati~e there it's reminding oft e Rot~schilds ir nineteenth cent .r~r. Thev 

10 J. d I a s s on the fron one station to another throu ghout this Bmii entire 

fertile crescent area. The woJld of coJrse have t , defend these Jeople if the 

~ere at acked and carted awa r as s1ave labor. Lot 1as capturee and Lot had to be 

defended by his merchant prince of the clan, namel r Abraham. owe have some 

indication of their function, as warrior merchants and some of the reasons h the r 

tend to be. • 'Ihev're moving around rather rapidl_.r o er this entire fertile 

crescent area. Nov, I've assumed in what I've said that Abraha111, Isaac, Jacob and 

Jose hand the like were historical figures. The burden of nin~teenth and earl 

twentieth cent rv, biblical scholarship denied this fact. To mot of the academics 

of 1890 to 1940 Abraham was ficti~n, so was Isaac and all the rest, an invention 

of later Hebrews to give themselves what! 1ell, some said to r,ive themselves a 

long fe.milv pedigree. Others said that the,, were invention esigned to pull the 

teeth o t of pre-mosaic , -t.!,e h~ ie ' in man r "'od s. ihe r took as heir 
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analog-. here the ex ~rience of he ~etholjc ch~rch in Latin merica and in frica. 

The 're faced with v r r ri mitive reli ions. 'he v£ tho l ~o church rather -han a""ing 

'tvou may rot b0 1.ieve " sim 1 ?' coopte and acopted these primi ti .. 1e voodoo Gods into 

the pant~e~n br ak·ng th m saints and then alloNed the ch~rches to be dedicated t o 

he ~amen e as t.e hol r people with whom the 've been dedicated in 
time 

and bro:.lght them all in 1ln er the umbrella of Catholicism. he said in essence 

that braha. , Isa c and Jacob were proboblv originall~r Gods, Gods of vario1 s tribes 

and that what later writers had done once Israel had arrived at the st te of he 

belief in the ne God was to allow the JelJS he dignit r of the !~e names. That the 

o ths, lo al ties ~ ich remain.It: o·tld tell purelv h man ori s abo1..1t them 

to make the clan heroe rather than Gods themselves. n:Bort11n te 1 v the e is n 

in ica t ion that the desired a long fami~v tree and if the had, the r certainl v 

w uld have come up ith more noble figlres th9t most of these e rl"t an~estors. 

~o ~ here else in he 3ible will be find aw a single indication the JeNs ,ere 

interested in blood line. ,-e're ell descenfie:r:ts, according J the i3ible, of 

the tr"bes th t ent 01t into Egvpt . ~en the carr.e o~t of Eg_ pt , abJ t the 

onl r thing the Bible can sa-cr tha 's good about q s is tha 1e were a m~tlev 

~ e ible mck'=s no cl im as t:) the pqritv of bl odor 
orig·n or the like. 

As 011 can see in the liturgical formula which I began, it sa,rs no more than we 

were a a:rou of andering mer ch an -s, wa,r back ~hen. 

thP i ea that ~a r back when there was a 

To mor , no les~. 

or a 

econ 1 , 

faith 

that these Semitic tribes she e, has been shattered br historical research. re 

now knov that the v1lg-arit,r end the crt1deness of man, of the fertilit r cults, 

which surrounded Israel later, were in no wa,, similar to t e rather adve ced 

religions that were held earlier. In the history of the world you often get 

periods of fresh insight followed by periods of decline in civilization. The 

ancient Near East came closer to strict morality, to democratic government, to 

a high degree of law in the year 1800 B.C. than it had in the year 800 B.C. 

The early 
and Amorites had a rather advancedfform of worship and if these 

ancestors really lived there is no reason to assume that these ancient 

• 
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who were our fathers were really worshipers of many Gods. What led these scholars 

them, to this assumption that Abraham, Isaac, Jacob, Joseph, Sarah, Rebecca, etc. 

Fact one - we can find no reference in extra biblical literature or 

history to any single character mentioned in the Book of Genesis and no ar~heological 
Secondly -

research has found any such reference. These scholars had learned by of 

preceptive research that the Bible was, as we agreed last week, made up of many 

layers. They assumed that the layers that were the more advanced religiously were 

the latest and they reconstructed the biblical text on this basis. The histories 

say as we learned later did not confirm this assumption. It's as if we said that 

Shakespeare had to come in the nineteenth century because the sixteenth, seventeenth 

century represents the beginning of English literature and he couldn't have lived 

there since he is at the of English literature. On top of it, a little 

bit of prejudice, as always entered the scene. Most of the good nineteenth century 

biblical critics were German and God bless the German for nothing because the 

German's cannot and have never been able to allow to our people, any ingenuity, any 

honesty, any creativity and these were the things which apparently the German 

race has in plus degree. So they said that if we came to the idea of the one God 

we had to borrow it, the Jews are the greatest borrowers of mankini, where do we 

borrow it. They found some reference in Egypt. If we were the great tiw•raiiais 

of the Early Ages we had to borrow this, and where do we borrow this. We borrowed 

it from and from Mesoptamania. We couldn't have had any originality. 

We're not an original people, we're a parasite people. Since this was true of 

nineteenth century German Jews as they say it, it had to be true of nineteenth 

century B.C. Hebrews. Refusing to allow us the simple truth that the Bible is a 

unique document unparalled in its insight and its revolutionary cultural qualitf. 

They simply assumed that we had to borrow. Now the legal concepts in the Bible 

are not parallel until about the fifth century B.C. Therefore, the Jews couldn't 

_____ .___ ___ -,-- -- ------ ·------ ------------ . -- ... ------~-
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have written these legal chapters until that time. The idea of disappears 

comes txwm for a moment in the thirteenth century in Egypt, it disappears then 

until about the fifth century in both Greece and Egypt. Therefore, it had to be 

that the Jews waited till this time, got %11 to the idea of and later 

peoples simply read back and re-wrote history to suit themselves. Then too, the 

Germans as you know delight to create ancestors. The biblical scholars came to 

the generation which venerated Wagner and were the early heroes, had 

all the heroic qualities which the German race was presumed to have. the 

Jews had done the same thing. Unfortunately our biblical heroes m si~ply are not 

cut of that heroic mold as we shall see and why we should create the kinds of heroes 

that the Bible writes about, remains unsolved. There came a time in biblical criticiam 

where we lacked reference points outside the Bible. You can take the various layers 

of the Bible and play games with it of almost any kind, but what you need _ is a 

point of reference, in time, historical fact. I'll illustrate what I mean. 

Years ago, when I was in Hebrew Union College, we took a document which had been 

written in the early nineteenth century b~ a German merchant in Savannah, ~eorgia, 

to another merchant someplace in the south. We cut up this document the-way it is 

assumed biblical materials were, and we read it, one to another t? another i.m 'til 

there would be the usual mistakes of transmission and then we put it down in a 

biblical scroll and let the strings fall apart and all the various cards in the 

deck fell into a different order and we gave it to the biblical scholar at the 
He us 

Hebrew Union College. We said now give us the original document. Ia gave u a 

document using all the research tools of biblical scholarship had available which 

was far more literary, far more beautiful than the document which we had given him, 

but was in no way relevant to the text or context of the original document itself. 

Fortunately, in the last JO, 40 years the scientists and of 

archeology have given us some points of reference in time. We have learned, for 

instance, to push back ancient history by a full thousand years. We learned almost 

the whole early history or the fertile crescent, the history of and 

the and the others that I've talked to you about this morning. They 
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lmew nothing of this. Much of what they wrote was·sirnple conjecture and it followed 

from some of their rather simple prejudices. Now what have we learned and where do 

we stand today. We've learned a great deal more about language. We know a great 

deal more about what the Bible really means. Where have we learnt this. Because 

we have decipherd. Most of the ancient Near Eastern languages and because we have 

some 50, 6o, 10 thousand clay texts which give us a rather remarkable vocabulary, 

reveals to us idioms, idiomatic phrases and what they meant. Now let me try and 

illustrate this dramatically as no imi~ediate relevance to our history. It will 

show you how biblical text changes. Inn your Bible, turn to chapter 49, Genesis 

you'll read there what is the familiar blessing by Jacob of the twelve sons, in 

verse 22, the blessing of Joseph and it begins "Joseph is a fruitful vine, A fruitful 

vine by a fountain; Its branches run over the wall." (Hebrew) There has been a 

great deal of questioning as to what this originally meant. Ir you go back into 

the world of , you know that this blessing has been used to devise 

shields for the ancient tribes. Many of you have seen the pictures of the windows 

which Mark designed for the Hospital in Jerusalem. This is a 

picture of the design which he made for Joseph. You can see the wall, and you can 

see the vines, and the pastoral scene and all the rest. The text reads Joseph_ is 

a fruitful bough, Even a fruitful bough b,.-7 a well and his branches run over the 

wall. Unfortunately, this is an old and outdated translation because from comparative 

languages we now know that the text should read Joseph is a wild colt, a wild colt 

by a spring. Now we've learnt this simply by seeing the use of . This 

tribe, again a three letter word which had appeared only once in the Bible and it 

gets that from its meaning in the sister languases of Hebrew. Now Jlllr. or 

whoever advised 1'r. could have known this. As a matter of fact, tt if 

you go into our chapel and you look in the windows of our chapel done by Arthur 

in 15 years ago, you see at the bottom there the shields of various tribes. 

There you see that Joseph is indeed a wild colt, or a wild ass. Dr. Silver knew his 

biblical scholarship. Mark did not or at least he got bad advice as to 
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how to do it. Now it isn't so important that it's a colt instead of a vine but 

it is important as I shall show you that we have been able to retranslate whole 

sections and we have been able to understand whole sections which could not be 

understood before, only by the use of comparative linguistics. We've learned, for 

instance, of the relationship , which helps us 

to date them. We've learned also certain historical facts. The Bible tells of the 

destruction of • It's easy to say and were 

just fictions, inventions in the wicked cities of the world, they never lived. 

Then someone researching at the southern end of the Dead Sea found that under the 

Dea Sea there are roads and other remains of villages and that apparently in way 

back when, in the second millenium B. C. iome kind of natural catastrophe overtook 

these villages. It may have been a volcanic eruption or something of that type. 

This memory lingered and then became the history of the destruction of and 

• In other words, nothing was invented out of • Indeed9 

from what we know now almost all of the details of Genesis twelve thru fifty 

of this patriarchal age are taken exactly from the details of history as we know 

them now of that period and could have applied to that period only. Neither earlier 

nor later. Let me illustrate then in a few w■ x;a ways, how our new knowledge helps 

us to understand the Bible better. Turn if you will to Genesis thirty-one. Genesis 

Book 31, verses 17 and on. Jacob, you remember, went to his uncle and fell in love 

with iac»■J Rebecca and tried to make a bargain with Laban, his uncle, to get Rebecca 

as his wife and you recall that the uncle said all right you work for seven years 

she will be your wife. So he worked for seven years and instead of giving him 

Rebecca he brought in her older sister into the bridal tent and finally Jacob had 

to work a second seven years to get the girl he rea l ly wanted. If that isn't 

persistence, I don't lmow whmt tt is. In any case, the Bible tells us that Laban 
. 

and his son-in-law didn't get along too well. Each was always trying to out-

maneuver the other. Finally after he got the girl of his dreams Jacob decided it 

was time to a decamp - go home. The Bible tells us when Jacob goes off and set 

his sons and his wives upon the camels, by the way that's an , 
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away 

it couldn't have been, and he carried all his cattle and all his substance which he 

had gathered, the cattle he was getting, which he had gathered in 

to go to Isaac his father, and to the land of Canaan. Now Ladan was gone to 

shear his sheep and Rachel stole the , the hearth Gods that were her father's. 

Then they left. Now wey should Rachel steel these Gods? We never know. Some said 

that these were like dolls, and she was a girl and like to play with her dolls. She 

didn't want to leave her teddy bear behind. That's no& a very enlightened explanation 

I must say. Others said that a woman is the carrier of religion. That Rachel liked 

her , she wanted to raise her children as and she took the dolls 

so that they should never forget. This might get us in an interesting discussion 

of what happens inter-marriage but in any case this is a rather exoose fact of 
had 

explanation at best. We :ka:xJr no good explanation until we found some years ago 

in a collection of laws which were unearthed at a place called , 

the fact that in these ~ery ancient times the , one of these wandering 

peoples, in fact allowed a woman to inherit the land of a father. This is unheard · 

of in later times. That a woman could inherit and the symbolic act by which the 

father sealed the contracts, signed the will, was to give over to her the family 

Gods. She held these Gods as proof of her later claim on the inheritence. So in 

essence of Rachel is essentially saying is this - I don't trust nzy- father. My 

husband deserves soroothing of the inheritence. I'm going to take the family Gods 

and later on when my father dies I'll come back and go to the court and I'll present 

the dolls as my proof when I contest the will. Now what looked to be a bit of 

peave or of childish whim becomes in fact an important element in the story. Let's 

take another example, turn to Genesis chapter 15. You find there a childless 

Abraham concerned over the lack of a son and what's going to happen to his state 

if he dies. Wills were a problem which gave men grey hair a long time ago. 

After these things the word of the Lord came unto Abram in a vision, saying: 'Fear 

not, Abram, I am thy shield, thy reward shall be exceeding great.• And Abram said: 

10 Lord God, what wilt Thou give me, seeing I go hence childless, and he that shall 
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be possessor of~ house is Eliezer of Damascus?' Now Eliezer of Damascus is a 

stewart, he's a non-Jew and he's a slave. According to Jewish law a slave may not . 

inherit and a non-Jew may not inherit the property of the head of the tribe. This 

portion gave us a great deal of trouble. What does it mean? How can it be under-
I 

stood? It is an invention. And then again we found in one of these ancient law 
has 

codes, which m now been wiearthed, that in fact it-was a practice, around the 

year 1800 B.C., for the head of the tribe to as his legal heir, if he had 

no son, an able man. One of the few who was literate, because you ~d to be 

literate, one who was strong and a good leader and to declare this man his heir. 

If a son was later born, the man lost his rights, but if no son was born, he became 

the head of theiribe. ~o in fact, Abraham's worry is understandable 

and realistic and part of the context of the time itself., Now let's SIIXt turn to 

what is one of the least pretty, least moral chapters of the Bible, not only to 

illustrate how new learning helps us to understand the Bible better, but I think 

because - I think you will understand through this chapter, how these stories 

• 

were put together and what is old and what is new and which will lead us into some 

other things. If you will turn to chapter 12, the very first chapter, you find there 

the commission of Abraham to leaYe Ur and they go very quickly across the whole 

fertile crescent into southern Judea and then beginning in verse ten we find 

"And there was a famine in the land; and Abram went down into Egypt to sojourn there; 

for the famine was sore in the land. And it came to pass, when he was come near to 

enter into Egypt, that he said unto Sarai his wife: 'Behold now, I know that thou 

art a fair woman to look upon. And it will come to pass, when the Egyptians shall 

see thee, that they will say: This is his wife; and they will kill me, but thee they 

will keep alive. Say, I pray thee, thou art my sister; that it may be well with me 

for thy sake, and that my soul may live because of thee.• And it came to pass, that, 

when Abram was come into Egypt, the Egyptians beheld the woman that she was very fair. 

And the princes of Pharaoh saw her, and praised her to Pharaoh; and the woman was 

taken into Pharaoh's house. And he dealt well with Abram for her sake; and he had 

shaep, and oxen, and he-asses, and mem-servants, and maid-servants, and she-asses, 
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and camels. And the Lord plagued Pharaoh and his house with great plagues because 

of Sarai Abram's wife. And Pharaoh called Abram, and said: 'What is this that thou 

has done unto me? why didst thou not tell me that she was thy wife? Why saidst thou: 

She is ntf sister? so that I took her to be my wife; now therefore behold thy wife, 

take her, and go thy way.' And Pharaoh gave men charge concerning him; and they 

brought him on the way, and his wife, and all that he had." Now here we have a 

strange story, irxieed. Abram takes his first wife, Sarai, with him into Egypt 

and he passes her off as a sister and allows her to be taken into the harem of 

the Pharoah and she is used there and God in great indignation plagues Pharaoh 

until he sees the evil of his ways and he lets Sarai go back to Abram who boots 

m■■tm both of them unceremoniously out of Egypt. Why is this in the Bible? 

Certainly a story which has little moral value to it, I wouldn't know how to 

preach on it, but we found something interesting. At a place called 
' 

we found a record of a wandering group· of tribes people who had not only a right 

of marriage but a rite of marriage which included the taking of one's wife ad 

one's sister. Why? In a poly society, where man had many wives. He 

had many, many children. It was important for the tribe to survive, the leadership 

passed onoonly to one. Only to a limited few. So the problem was always, who is 

the first wife, who is the wife whose children have the rights of inheritence? 

Thie tribe had a special ceremony in which the first wife was not only 

married but brought into the blood family. Taken by an and made legally his 

sister, and when you said in this tribal area "She is ?JtY' sister", about the one who 

was with you meant, she is not only iey- wife but she is nty first wife, ntV precious 

wife, the wife with whom there can be no tampering. The wife through whom the blo ~d 

line of the tribe would go. So that what we have here is this. When Abraham says 

"She is my wife", he's not , he's not trying simply to pass off Sarai to 

the Pharaoh so that he will survive, he's actually increasing the value of Sarai. 

The Pharaoh wouldn't understand this and apparently incident occured. 

Interestingly it would appear that the biblical editor himself didn't understand 

what had happened. He had to protect Abraham in some way and to protect Pharaoh, and 
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protect Sarai and make a moral story out of the whole thing. So he took an original 

tradition. Abraham went into Egypt and Sarai was very beautiful and he said when 

he was asked about Sarai, she is IJ\Y wife, meaning she is the most precious to me, 

and he added this whole morality play to the end of it. God plagueing the Pharaoh 

and being very angry about all that had happened. He himself, the editor, was usay 

angry with Abraham for having done t his, so far had a tenth century B.C. editor 

grown away from the traditions of 1800 or 1900 B.C. Why was the story first told? 

Because in Genesis there is a great concern for the right blood line coming down 

to the Joseph tribes of . Genesis tells the story not only of men, 

but of tribes. Out of , the twin, come all of the Arab tribes. Out of 

all the nephews and great nephews of Abraham come all of the other peoples of the 

entire Near East. There's an history writ into this text. What the 

author and original story of Genesis was to say Isaac is the proper son because 

he came from the proper wife. She is my ix sister. In fact the same story is told 

about . Isaac. He went down to Egypt and he passed off Rebecca as his sister. 

Again, she is the proper wife, therefore the sons that come from her are the proper 

ones within our tradition. So llhat we see here is this. There was a gap of time 

between the transmission of early legend, probably orally and probably in poetry, 

down through the long centuries, to say the tenth century probably, in which these 

were set down more or less in the form that we know that we know them today. Now, 

they kept the details and when they thought it necessary to moralize it then moralize 

and they added certain things and we'll see. But basically the kernel of the story 

is very old. It is probably to be put right back in the century about which it is 

told. Does this mean that Abraham, Isaac, Jacob and Joseph really lived? We don't 

know. There is little reason to believe they didn't live but it is certain that the 

Bible uses them both as individuals and as tribal heads, tribal figures to tell 

history. Did they do the things the Bible tells us that they did do? 

More or less. There's no reason to believe that the biblical writers did not, in 

fact, imbellish and tell a good tale. To close this afternoon I want to read you 



what I think is one of the greatest of the short stories in world literature and 

the earliest short story that I know of in world literature. But in any case what 

we have got is an early transmission from say the eighteenth centuiy. 

This transmission was refined and developed in the telling and finally around the 

tenth century B.C. it was told in the story form in which we have it. What is 

the Book of Genesis attempt to lay out. Basically it attempts simply to set down 

the tribal history as it was rernemberedof the early father figures. Emphasizing 

two things - a promise and a covenant. When Abraham is told,"get thee out," he is 

also told "And I will make of thee a great nation and I will bless thee and thy 

name will be great" and then in chapter 12 in verse 7, "And the Lord appeared unto 

Abram, and ·said: 'Unto thy seed will I give this land 1 ; and he builded there an altar 

unto the Lord, who a ·peared unto him." The promise of a history and a promise of 

the land are elements of this story told again and again in the Genesis narrative. 

The Jews needed some claim on Palestine. Peoples had lived there for centuries. 

What was their right to the land1 fllat Abraham ten centuries before had wandered 

through it and established altars and God had made them this promise. Israel DJI 

would be a people. A people with an identity. This is written back into the story. 

And what is the covenant? When a little boy reaches eight days of age, he has a 

(Hebrew), Hebrew for covenant and the prayer which the father recites is (Hebrew) 

Praise art thou Lord our God, King of the universe who has ordered for us to cause 

this youngster to enter into the covenant of Abraham, our father. In the Abraham 

story we have the first requirement of a circumeision. Now the circumcision is the 

external symbol of a contract between God and these ancestors. Between God and 

these people. Most contracts of ancient times simply said, we will bring the sac

rafices to the Godt and we ask the God's protection upon us. We know of many similar 

covenants between these peoples and their Gods. The Jewish covenant is something 

more. It's an open ended thing. It is not only the bringing of sacrificss, but the 

obedience to a certain kind of Godly law, a certain requirement. 

before thee this day, life and death, good and evil, choose life. 

See I have set 

We call it the 

covenant of • A series of moral and religious obligations imposed upon 
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the Jew. God can break his covenant. As a matter of fact whent.he prophets later 

on thunder against the people and pronounced their doom, it is not because they 

are evil but it is because they are in their wickedness they have broken the terms 

of the covenant and God will not just destroy the people but God will 

set the terms of the covenant way back when, in the desert, or with Abraham. Be

csuse the people were unfaithful, then God is free from his responsibilities under 

this contract. So what you have is a moral contract assumed wa. - back here in the 

biblical story which says that the Jew must not only worship God but obey the moral 

law of God. If he does, I will make thee a great nation, I will return thee to this 

land - this will be a land of flowing with milk and honey. If he does not, l will 

break the terms of this covenant and I will be more angry to you for you only have 

I known from among all the peoples of the earth, therefore will I inflict upon you 

this outrage or this punishment. The later writers certainly took these two theological 

elements - the promise to the land and the building of the covenant and he wrote them 

large into this early patriarchal story. Well, there you have it. I've emphasized 

the technical things, the history, the background, t he theology and the like after 

a question period I want to get back to the literat ure because so often in the 

things we forget that t his is among the greatest of the literature of 

mankind. These are well told stories. They are not only ijportant religio~sly 

and interesting historically and critically, they are just good literature and it's 

good to x■a1k read them as such. I'll pause now and fire away - Question -

The word Jew never appears in the Bible. It comes from the tribe of Judea 

the Hebrew word would be Jew. You wil l recall that there were originally 

twelve tribes named after the twelve sons oj Joseph. Ten of these tribes got 

lost. By that we mean that in the year 722 when the Asyrians conquered Israel, they 

were taken in exile and they simply disappeared from the face of history. That 

left o!U.1" two tribes from which all subsequent Jews were descended. Juda and 

BenjalliD. Juda was the state or New Iork and Benjamin was the state of Rhode Island. 

Tbe7 re not coaparable in aize. In time Juda became the name for the entire 
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Jewish kingdom and those who were descendants of this kingdom became to be called 

Jews. (Hebrew) which was reduced to Jew. Question - This is something I wanted 

to get into next week but our belief now is that the conquest of Canaan by these 
to occur 

tribes began long before Joshua. The year 40 is a symbolic number and it simply 

means a generation. The biblical explanation of course is that you had to kill off 
enough 

everybody who had lived in Egypt because they were not vigorous and manly enough 

to merit being part of the group that attacked the Promised Land. The Bible 

asks the same question, by the way. The Bible says it's a three day journey from 

Egypt up the coast to Canaan. Why did it take them 40 years. They give a psychological 

answer for the problem. What apparently happened was this. The tribes came in after 

some kind of Egyptian experience from the trans-Jordan area. Some never made it 

across the Jordan. Two and a half of the tribes we know settled in the trans Jordan 

area and were never able to conquer land in Ganaan itself. Others came in over 

two or three hundred year period from about the year 1200 to about the year 1000. 

They came in piecemeal am they made piecemeal conquests. Apparently the idea of a 

40 year wandering in the desert simply reflect s the r ecognition. It didn't all 

happen at once. They didn't burst out of Egypt all of a sudden to descend upon the 

Promised Land. 1JIJ fhis is historically accurate and it's also a reflex of what 

they knew to be good history at the time is that another people did burst out of 

Egypt, or rather were repulsed by Egypt, the Philistines and did make a very 

dramatic wave in this area, southern Palestine etc. and 

established themselves there almost over night. The Jewish conquest had not been 

of the same type. Question - Chapter 4 is the story of Cain and Abel. Right? 

And in process of time it came to pass, that Cain brought of the fruit of the ground 

an offering unto the Lord. And Abel, he also brought of the firstlings of his flock 

and of the fat thereof. And the Lord had respect unto Abel and to his offering; but 

unto Cain and to his offering He had not respect. And Cain was very wroth, and his 

countenance tell. And the Lord said unto Cain: 'Why art thou wroth? and why is thy 

countenance fallen? Wh1' are you aut of sorts? If thou doest well, shall it not be 

lifted up? and if thou doest not well, sin clucheth at the door; and unto thee is 
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research 

historians do today. So they cut down, it isn't very important what their calendar 

was. There were a number of biblical calendars but their year is our year essentially 

and when they assume a thousand years of these ten generations is impossible. I 

would suspect they knew it too. It's as simple as that. Question - Moses we believe 

to have lived around the year 1250 B.~.E. and the dating is largely done on the 

basis of the known dates of Egyptian Pharaohs. And the congruence of the fact that 

Raamses III built tremendous fortifications in the land, ·and that's what the slaves 

were put U> doing and that , his son, led a rebellion against the priest 

Gods of the Raamses, of the God Ba, and ordered some kind of vague, belief in one 

God and it was believed that Moses reflected that in his coming out. Now the · date 

can be wrong by a hundred years either way. No one will in~ist upon it. 

Questi )n - A father could give the inheritance, which was unusual because only boys 

technically could inherit. He could give it of his own free ~ill and symbolize t his 

contract. Let's say he had a wastful son and a fine daughter. He could give it to 

the daughter by giving her the tribal 6ods and these were her pledge. The normal 
• 

methods of procedure were that the son inherit ed and t here were fixed fules. The 

first son inherited so much than the second, third and fourth. This was very much 

out of the ordinary as it occured. Question - There is a tribe of people who 

came out of the Turkish mountains called • Around the fifteenth 

century B.C. these people conquered Egypt. ~e•re not quite sure of ethnic origin. 

They may have been west Semetic and one of the aasumptions of biblical scholarship 

has been that one of the reasons that Joseph was welcome in Egypt was because of 

ethnic similarity. This may be but we also know of the rise of some of these 

among in places where they had no ethnic identity with the local rulers. 

• 

We do not know, in fact, we cannot prove the were Semites. It's· an assumption 

for which there is no scholarly proof as yet. Maybe there will be. Question -

I spoke of the covenant. You can see by this who writes the lectures in our family. 

I tried to indicate that the original stories came down but that some of theology 

had been written later. The theology of the covenant iDm was certainly written into 

the stories later, after the Mosaic experience. There may have been some primitive 
contract between Abraham and his God. We have Abraham dedicating an altar at Bet hel. 
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We have Isaac consulting the oracle at Mamre and dedicating a shrine there. They 

may have had some concept of a brith, of a covenant which was then enlarged into 

this concept of which is a moral, give and take. It is also probably 

true that the Semitic peoples practice circumcision and that they wrote back a 

religious exclamation of a purely tribal practice or gave a tribal practice a 

religious explanation with one of these stories. I would assume that most of the 

conflamation of the idea of a covenant is later and was read back into these stories. 

Now have I gotten ntYSelf in hot water? Let me move on, not to shut you of£, cut you 

off but simply because I do want to tell a story, have the Bible tell a story and 

let you see the (End of tape) 

Let's to turn to chapter 25, verse 19, this is the framework of the story 

of Genesis. This is the framework of the story of Jacob and tsau. It was finally 
• edited in ninth and tenth century B.C .. The basic elements of the story are .much 

older, as a complete narrative, it's a wonderfully told t~le. -These are the 

generations of Isaac, Abraham's son: Abraham begot Isaac. And Isaac was forty years 

old when he took Rebekah, the daughter of Bet huel, to be his wife. And Isaac entreated 

the !Drd £or his wife, because she was barren; and the Lord let Himself be entreated 

of him, and Rebekah his wife conceived. And the children strugg~ed togebher within 

her; and she said: 'If it be so, wherefore do I live?' And she went to inquire of 

the Lord. We have almost a Greek concept of the function of here. 

Ther~s a premoniton, you're forewarned as to the tension between the two which 

is going to take place. The drama within two sentences, is upon us. Now there's 

a little poem here And the Lord said unto her: Two nations are in thy womb, And two 

peoples shall be separated from thy bowels; And the one people shall · e stronger 

than the other people; And the elder shall serve the younger: That's probably later. 

And when the tribal poets told this story this was probably the poetic refrain 

which everybody knew or which was sung by the people as projecting now the history. 

By this time Jacob had become the forerunner of the Jews and Esau had become the 

forerunner of the great enemies of the Jews, those who • 
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And when her days to be delivered were fulfilled, behold, there were twins in her 

womb. And the first came forth ruddy, all over like a hairy mantle; and they called 

his name Esau. Esau means, reddish, redhead, the easily angered. "And after that 

came forth his brother, and his hand had hold on Esau's heel; and his name was 

called Jacob." Now there's a play here because in Hebrew ~diom , the basic 

root of this word means heel. They had also the same kind of idiom we have, somebody 

could be a heel and no • f•■ t• They are forewarning you that this is going 

to be in part, Jacob's role. "And the boys grew; and ~sau was a cunning hunter,a 

man of the field; and Jacob was a quite man, dwelling in tents." Now the man 

moralizes. We can moralize even a little bit. Father loves who, ~he boy 

can play football with and take to see the Browns. Who does the mother love? The 

boy that she can fondle and draw in close, and read to - the quiet one. Dwells in 

tents. Now Isaac loved Esau and this is the way it happened. He loved the physical 

type because he did eat of his venison and he was a hunter and he went out and brought 

in good . Rebekah loved Jacob. And Jacob was well domesticated. He'd been 

around the maid in the kitchen. He. knew how his mother cooked. "And Jacob sod 

pottage; and Esau came in from the field, and he was faint. And Esau said to Jacob: 

'Let me swallO",r, I pray thee, some of this red, red pottage; for I am faint.' 

Therefore was his nane called F.dom." That's another play on • . "And 

Jacob said: 'Sell me first thy birthright.'" Shrewd, he's to make a bargain 

"And Esau said: 'Behold, I am at the point to die; and what profit shall the birth-
Esau 

right do to me?'" And iac■m probab:cy- thinks he's playing games with him, you know. 

Sure, I'll go along. "And Jacob said: '&wear to me first•;" J.acob 1 s dead serious. 

"and Esau swore unto him; and he sold his birghright unto Jacob. And Jacob gave 

Esau bread and pottage of lentils; and he did eat and drink, and rose up, and went 

his way. So Esau despised his birthright." The Bible moralizes. What. A man 

shouldn't be so shortsighted as to sell his lire long investment in a farm simp:cy-

because he wants to go on a vacation or to sell his investment because 

his wife wants to give a big party. He ought to have a little sale about the 

relative importance in things. But whose is the crucial evil here, wickedness? 
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Jacob's. Obviously. The heel. The crafty one who demanded something that should 

not be between brothers or between friends. Now the story goes on in chapter 27. 

Here we get more of the character of the two. "And it came to pass; that when Isaac 

was old, and his eyes were dim, so that he could not see, he called Esau his elder 

son, and said unto him: •11.tr son'; and he said unto him: 'Here am I'. And he said: 

'Behold now, I am old, I know not the day of ntY' death. Now therefore take, I pray 

thee, thy weapons, thy quiver and thy bow, and go out to the field, and take me 

~enison; and make me savoury food, such as I love, and bring it to me, that I .may 

eat; that my soul may bless thee before I die.'" Death bed scene - :rather wants a 

last savoury taste of the good things of life and he calls his favorite son to go 

out and to get it for him. "And Rebekah heard -when Isaac 

spoke to Esau his son." You notice that the Bible says Esau, his son. He was 

also her son but by this time he had become only his son. ''And Esau went to the 

field to hunt for venison, and to bring it. And .Rebekah spoke unto Jacob her 

son," not his, hers "saying 'Behold, I heard thy father speak unto. Esau thy brother, 

saying: Bring me genison, and make me savoury food, t ha t I may eat, and bless thee 

before the Lord before my death. Now therefore, my son, hearken to my voice accord

ing to that which I command thee. Go now to the flock, and fetch me from thence 

two good kids of the goats; am I will make them savoury food for thy father, such 

as he loveth; and thou shalt bring it to thy father, that he may eat, so that he 

may bless thee before his death.' And Jacob said to Rebekah his mother: 'Behold, 

Esau my brother is a hairy fellow, and I am smooth skin. ~ father peradventure 

will feel me, and I shall seem to him as a mocker; and I shall bring a curse upon 

me, and not a blessing.• And his mother said unto him: 'Upon me be thy curse, my 

son; but listen to me, go fetch me what I ask'. And he went, and fetched, and brought 

them to his mother; and his mother made savoury food, such as his father loved. And 

Rebekah took the choicest garments of Esau her elder son, which were with her in the 

house, and put them upoh Jacob her younger son. And she put the skins of the kids 

of the goats upon hie hands, and upon the smooth of his neck. And she gave the 

savoury food and the bread, which she had prepared, into the hand of her son Jacob. 
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And he came unto his father, and said: 'My father'; and he said: 'Here a~ I; who art 

thou, UG7' son?'" He had a little bit of a suspicion. "And Jacob said unto his 

father: 'I am Esau thy first-born; I have done according as thou badest me. Arise, 

I pray thee, sit and eat of my deer, that thy soul may bless me.• And Isaac said 

unto his son:" he's again suspicious, "'How is it that thou hast found it so quickly, 

nzy- son? 1 And he said: 1 Because the Lord thy God sent me good speed. 1 And Isaac 

said unto Jacob: 'Come near, I pray thee, that I may feel thee, xzy son," and again 
. he's suspicious "whether thou be Il\Y' very son Esau or not.' And Jacob went near unto 

Isaac his father; and he felt him, and said: 'Thy voice is the voice of Jacob, ut 

the hands are the hands of Esau.'" He was deceived, but not quite. There's -almost 

a King Leer quality in all of t ~ds. "And Isaac discerned him not, because his hands 

were hairy, as his brother Esau's hands,wwcw so he blessed him. And he said: 1Art 

thou 11\Y very son Esau?' And he said: 'I am.• And he said: 'Bring it near to me, 

and I will eat of zey- son's deer, that 11\Y soul may bless thee.• And he brought it 

near to him, and he did eat; and he brought him wine, and he drank. And his father 

Isaac said unto him: 'Come near now, and kiss me, my son.• And he came near, and 

kissed him. And he smelled the smell of his garments, and blessed him and said:" 

Isn't this a wonderful tragedy? Simply told. Eve • yone is involved. Father and 

mother played favorites, Jacob has gone along with a deceit, he has lied deliberately 

to his father, the ancient between the two brothers is told again. The 

father fa l ls into the trap because the blessing of the first born implies inheritance, 

as wel _L as just the words. So let's skip the words because they only interrupt 

for the moment, the story and beginning again on verse JO. "And it came to pass, 

as soon as Isaac had made an end of blessing Jacob, and Jacob was yet scarce gone 

out from the presence of Isaac his father, that Esau his brother camein from his 

hunting." We have the completion of the story. "And Esau without knowing what 

had happened., made his father good food., and brought it unto his father; and he said 

unto his father: 11st IQ" rather arise., and eat of his son's deer, that thy soul may 

bless me. 1 And Isaac his father said unto him: 'Who art thou?' And he said: 

'I •• thy son., thy first-born., Esau.' And Isaac trembled very exceedingly, and said: 
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'Who then is he that hath taken venison, and brought it me, and I have eaten of all 

beforethou camest, and have blessed him? yea, and he shall be blessed.'" I can't 

take it back. "When Esau heard the words of his father, he cried with an exceeding 

great and bitter cry, and said unto his father: 'Bless me, even me also, 0 nzy- father.' 

And he said: 'Thy brother came with guile, and hath ~aken away thy blessing.• And 

he said: 'Is not he rightly named Jacob?" Which means also in Hebrew, the cunning 

one. "for he hath supplanted me these two times: he took away my birthright; and, 

behold, now he hath taken away~ blessing.' And he said: 'Hast thou not reserved 

a blessing for me?'" Pitiful? You can imagine the anger of the son and the other 

abashed feeling of the father and his absolute frustration. The father dies with 

the sons still bitter and Esau determines to have his revenge hpon his brother. 

Rebekah can no longer protect her beloved and so she, like all mothers who keep 

children too close is forced to send him ultimately away. Jacob leaves. He flees. 

He's gone, the Bible says almost twenty years. During that period of time he meets 

the world of men. He goes back to his uncle, to Rebekah's sister, 

sister. Falls in love and he's tricked. We talked about that earlier. He finally 

gets his wife and then he and his father-in-law have tremendous battles, the Bible 

describes them, over who owns what in the flock, how much is he to be paid, and 

what kind of labor contract does he have, and is he to be paid vice president of 

the corporation or only secretary-treasurer? Tremendous battles. In the process 

of this, Jacob grows up. He comes to the realization that the good things in life 

aren't worth very much if you don't have your family. The story now rounds out to 

its completion. Turn to chapter 32, Genesis, verse 4. A man who wants to 

wants to make peace ti.th his family has to pay a price. What's the price? That's 

, 

what this chapter aska. "And Jacob sent messengers before him to Esau his brother unto 

the land of Seir, the field ot Edom. And he commanded them, saying: 'Thus shall 

7e say unto '111T lord Esau: Thu •1th th7 servant Jacob: I have sojourned with Laban, 

and sta7ed until now. And I baYe oxen, and asses am flocks, and men-servants 

and maid-aen-anta; and I Y aent to t 11 '111T lord, that I may find favour in tey 

ight.' I've don nll. I •t, that, enough to welco home. I've just been 
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elected United States Senator, you've got to forgive me. "And the messengers 

returned to Jacob, saying: 'We came to thy brother Esau, and moreover he cometh to 

meet thee, and four hundred men with him.'" Esau didn't say a word. He wasn't 

impressed. "Then Jacob was greatly afraid and was distressed. And he divided the 

people that was with him, and the flocks, and the herds, and the camels, into two 

camps. And he said: 'F Esau come to the one camp, and smite it, then the camp 

which is left shall escape.'" He was a realist and not quite sure how he should 

act so he divided his worldly possessions, so he'd have at least a half left aid 

then he appeals to God. "And Jacob said: '0 God of my father Abraham, and God of II\Y' 

father Isaac, 0 Lord, who saidst unto me: Return unto thy country, and to thy kindred, 

and I will do thee good; I am not worthy of all the mercies, and of all the truth, 

which Thou hast shown unto Thy servant; for with ntY' staff I passed over this Jordan; 

and now I am become two camps. Deliver me, I pray Thee, from the hand of 11\Y' brother, 

from the hand of Esau; for I fear him, lest he come and smith me, the mother with 

the children." And the prayer goes on. Then in verse 14, "Jacob lodged there t riat 

night; and took of that which he had with him a present for Esau his brother: two 

hundred she-goats and twenty he-goats, two hundred ewes and twenty rams~ t•tct, 

fifty shares of American Tel and Tel. "And he delivered them into 

tha hand of his servants, every drove by itself; and said unto bis servants: 'Pass 

over before me, and put a space betwixt drove and drove.' " So that IItY' brother can 

see how much I'm really sending. It won't be mixed up in one big mass. "And he 

conmanded the foremost, saying: 'When Esau my brother meeteth thee, and asketh thee, 

saying: Whose art thou? and whither goest thou? and whose are these before thee? 

then thou shalt say: They are thy servant Jacob's; it is a present sent unto IItY' 

lord, even unto Esau; and, behold, Jacob is also behind us.'" Peace offeringJ 

That's what this is. And then, he wasn't quite sure if 50 shares of American Tel 

& Tel m were enough so he told his broker to make a second ,o, and a third 5c 

and to send them off by the nest mail. In other words, he's going to beat him 

down with the good things or lite. "And he commanded also the second, and the third, 

and all that followed the droves, saying: 'In this manner shall ye speak unto Esau, 

when 78 find him; and 7e shall aa7: Moreover, behold, thy- servant Jacob is 
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behind us. 1 For he said: 'I will appease him with the present that goeth beforeme, 

and afterward I will see his face; peradventure he will accept me.' So the present 
Jacob 

passed over before him; and n himself lodged that night in the ca!!lp." One b one, 

all his are being expended. He started off by telling his brother what a 

worldly success he has been, then he tried to get God on his side with a prayer, 

and finally he tried to bribe his brother. We're getting down here to essentials. 

What's left of the man who steel up his courage to meet the brother he has 

so wrong. Now we come to one of the most beautiful, I think chapters 

in the Bible. "And Jacob rose up that night," he couldn't sleep, he was worried, 

"and took his two wives, and his two hand-maids, and his eleven children, and passed 

over the ford of the Jabbok. And he t ~ok them, and sent them over the stream, and 

sent over that which he had." In other words, he realized he had to face this 

moment alone. He couldn't jeopardize the safety of family and those closest to 

him. This is one of the signs that we have a mature man to deal with here. 

"And Jacob was left alone; and there wrestled a man with him until the breaking of 

the day. And when he saw that he prevailed not against him, the man touched the 

hollow of his thigh; and the hollow of Jacob's thigh was strained, as he wrestled 

with him. And the man said: 'Let me go, for the day breaketh.' And Jacob said: 

'I will not let thee go, except thou bless me.' And he said unto him: 'What is thy 

name?' And he said: ' Jacob. ' And he said: 'Thy name shall be called no more Jacob," 

the cunning one, the heel, "but Israel; for thou hast striven with God and with men, 

and hast prevailed.'" Now we don't have an actual battle here and the Bible didn't 

assume that there was one. This is a man fighting his conscience. This is a man 

fighting all of his anxieties and all of his worries. He's been stripped bare of 

every pretence, of every assumption of status or power. He ultimately has to grow 

up and this is the way all men grow up. By fighting at night alone., the real 

battles of their lives. Out of that comes a new man. There's psychological truth 

in that. After you've conquered your weaker self you're never quite the same. 

The Bible gives it a new name. e 1re not quite that agile but we feel ourselves 
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to be different. We lmow that somehow we've grown up. That the world will never 

be as childish, as whinning, as demanding, as selfish as it once was. And then the 

story goes on and they reconcile and they live happily e1er after. Now I submit 

to you that three thousand years ago, when this story was written, based on a story 

told around the campfires of a thousand years before that, you're dealing with one 

of the truly beautiful literary creations of early man. This is fine literature. 

In any language and at any time. This is a good story told rather simply, there's 

no excessing language. 

Did it happen to Jacob? 

Hemingway would have been happy. It 1 s a story about people. 

It could of. It could happen to any man at any time. This 

is why we read the Bible. Not ultimately to ask ourselves, was there a Jacob?, 

?, was he ?, what was he? wasn't there a Jacob?, was he a 

This kind of literature is in it. It grips us - it's part of our cultural tradition, 

it gives us our own name, Israel, a name that we can be proud of because of its 

symbolic association and it gives rabbis texts galore with which to their 

congregation. Well, next week we tie this all up together. I think that more and 

more of you are beginr.ing to do your homework. What I'd like to do is have you 

read the Book of Genesis or as much of it as you can, we've concentrated on Genesis 

this term. Jot down your questions, I'll try to answer then next week during our 

question period and take us a little further into the wanderers and the beauties 

of the Bible and thank you very much. 
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Madam Chairman - Last week I was so preoccupied aat ssssshing you that I 
did not pay the usual and meant respects to your chairlady so that my greeting 

today may be double, first to Mrs. Leq ~secondly to Mrs. Norman~ 

for the very lovely way in which they've organized these programs and shared them 

last week and this week too. 

Now, let's get down to work. We spoke last week of the variety of literature 

which is included in the Bible. The variety of literature which is represented by 

the various Biblical books. Of the correspondingly different quieties of judgment 

and criticism which each require. Today I'd like to begin by)efining this state

ment a little further. Not only areihere various separate Books in the Bible and 

not only do these Books differ in style, purpose, the kind or literature represented. 

Not only are these Books written over a period o:t time reaching back into the second 

millenium before the Common Era, runnjng down from there to the second century 

before the Common Era, a period of time twice as long as the entire scheme of 

English literature from Baowolf to our own day. In most of the Biblical Books 

are themselves composite, made up of lii.fferen'bstrands or chapters submitted by 

different men. Turn with me for a moment., then, to the Book of Proverbs, to the 
~~ 

first chapter in the Book of Proverbs• I wrote you notes this last week on how 

to find your pl ace in the Bible. Did you all memorize the Books o:t the Bible so 

you could dip through and find them? You'll notice that the Book o:t Proverbs 

begins with a verse which tells u its preswaed authorship. The Proverbs or 

Solomon the son of David, king ot Israel; And after that we r:r- the list or 

say-ings which were attributed to the wisest of all of Israel's kings, Solomon. 

low, - over to chapter 29 in the Book ot Proverbs. Chapter 30 rather, and you' 11 

notice the first verae "The word• ot Agur the son ot Jakab; the burden.• I have 

no idea who Jgur, the •on of Jahet • ,91'8 certainl1' •sn't Solomon. lbat we have 

here in this chapter la a tied ens t of prOYerba ascribed to •o• other man. Tied 
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on is not a metaphor but a quite literal use of the English language, because you 
will remember we are dealing not with books but with scrolls. The· way in which 
scrolls were put together was to take the hide of the goat or of the sheep, dry 
it, write on it, tie it together with the next hide, write on tha_t and add a· 
third. So the meanings or conflation or of addition was simply to tie on one 
scroll to the next. 

Now skip to the next chapter, chapter 31. We found another author. "The words 
of king Lemuel; the burden wherewith his mother corrected him." King Lemuel had 
many we still have today. But in any case, these are his 
particular thoughts and they include that magnificent poem and praise of woman- · 
kind, which you all know "Woman of valour who can find?" Those of you who hav~ 
a Jewish Publication Society Bible, and this is simply an a.side, will notice that 
beginning on verse 10, in chapter 31, the Hebrew alphabet is printed down o~ the 
left hand side of each succeeding verse. This is a separate poem, these last 21 

the Hebrew alphabet. It really makes no point in English translation to print them 
this way. It is simply an indication to you of the kind of poetry involved. ~ 
point is simply this - that in the Book of Proverbs we have the wora- of at least 
three different writers, two of them a:be utterly unknown to us, we have no idea of 
the time and place of the actual writing, why were these JIM.- additions added,1 
Possibly for very practical reasons. A small scroll tends to disappear and to get 
lost. They may of simply been trying to preserve originally the words of Agur and 
of Lemuel. More probably, they wanted to include these words in the Bible. The -Bible was not about to canonize three books and write of common sense and ~:;:;;d 
wisdom so they all wimp~ made them into one book and we now have them. How do we 
know that the editors of the Bible were not about to canonize three different boole 
at this time? Well, there's a much better book of proverbs than the biblical Book 

• 

of Proverbs. It's called the Wisdom of Ben Sura. It was written in the second century 
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before the Conrnon Era by a merchant philosopher from Jerusalem, it's a long book, 
~ biblical 

it's sharp, perceptive, i:'1:1 style, I think is superior to the,-Book or Proverbs 

which had however the virtue or a antiquity or having been ascribed to 

King Solomon. They didn't want to put into books of this type or wisdom that shows 

the Book of Proverbs and the book or the Wisdom of Ben Sura was kept in the Apocrypha 

in the books which were not included. ~ point thea - to repeat - each Biblical 

Book may be a composite or a variety of works. This is true also of the biblical 

Psalms 
Bouk of . There are 150 psalms in this anthology. Some or them are titled 

the~lm of David, ascribed by tradition to King David. Some or them are ascribed 

to the sons of Korah, some of them are ascribed directly to a man named Asaph, 

others are ano~us. What they did was simply tocraw together the spiritual litera~ure, 

the hpns son~ in the ancient Temple, the or Jerusalem. They bound 

them together in this little Book or Psalms. Interestingly we now find a 151st psalm. 

A psalm that somehow got lost. In the literature round in cave, they found 

a scroll or the Book or Psalms which include a psalm which is not in our Bible. 

Either the string got unraveled or somehow we got a copy or a scroll which did 

not include this particular psalm. So things have been lost in transmission, 

there are omissions in the Bible, and things were added, in the process of trans-

mission. .r J.- was to look for the super scription of Ii'~ 

--1-
~ 

David
1 
~--- fr .......... ...,-1( ,...__ Proverbs or ~ ...... "'~-"-'It I eur interpretated i:ask 

would be a relatively simple one. But all too often the Bible does not give us 

such clear signals as to composite authorship. We have to resort to our own 

power of logic, discrimination, and reason. Since most of us are a little bit 

blurry eyed this morning, we spent last night watching political ,news/ let me 

give you an illustration from the Bible in the realm of political theory. I 

must first give you some background so that you understand theseilfo chapters. 

In the eleventh century before the Common Era, and in the century before that, 

our fathers came out of this area of the Trans Jordan desert and they moved across 

the Jordan river and settled in the highlands and then in the farming lands of 

canaan. They hardly had a chance to settle on the land when a new threat came 
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at them from an unexpected direction. A sea people attacked Canaan. The Philistines. 

They are believed to have originally come from Crete. They are known to have attacked 

FQpt, in the eleventh century before the Common Era. Theywere repulsed by Egypt, 

and moved up the croast I 
, and these other cities which are 

v 
now in the southwestern sea area, the coast area of Israel. They settled there, they 

raised the cities, they built own and then they began to expand inland. They~re 

a powerful people, an advarx:ed civilization,an excellent military folk. Israel had 

originally been ruled as a loose tribal league. Each of the tribes had its own 

tribal council, government was done by meeting of the chieftans. The tribes came 

together only in time of da~er. Then they elected a man who was aalled a 

He translated judge. Judged in the English language is a missleading translation. 

The judge was a general. He was a general whose , whose commission of 

office was good only for a period of the emergency. Once the raiders had been 

repulsed, he lost his power and became only one of the Council of one of the tribes 

and the tribes went back into their own states right way. Now as the Philistines 
encroach 

began to appc•ac• more and more of a greater and greater military success against 

Canaan, against our forefathers, it was apparent that they needed some kine of 

centralized military~ey needed a centralized government and the only form 

of centralized government which was known was a King. Pressure was brought to have 

such a King, in • Now, if you will, turn to the first Book of Samuel, 

Chapter 9. If you'll turn to verse 15 we will read the one account of the entire 

• 

reign of the first King who was Saul, of course, in Israel. "Now the Lord had revealed 

unto Samuel a day before Saul came, saying: •Tomorrow about this time I will send thee 

a man out or the land ot Benjamin, and thou shalt anoint him to be prince over My 

people Israel, and he shall save My people out of the hand of the Philistines; for 

I have looked upon»,- :fjeople, because their cry is come unto Me.' And when Samuel 

saw Saul, the Lord spoke unto him: 'Behold the man of whom I said unto thee: This 

a very direct statement. 

same shall have authority over )(v' people.'" Now, in these very few verses, we have 
~~ 

God rules the Kingship. Samuel Pll~ea the religious 
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authority chooses the man at God's will who is to be king. The king is mandated 

and he is the utterly legitimate source of authority. We have another rule for the 
~ , 

basis of monarchy in these few cha s. Now turn to Chapter 8, the chapter which 

immediately preceeds. I'd like tozead this whole chapter with you because it is a 

crucial one in the development of our religious thought. ~And it came to pass, when 

Samel was old, that he made his sons judges over Israel. Now the name of his first

born was Joel; and the name of his second, Abijah; they were judges in Beer-sheba. 

And his sons walked not in his ways, but turned aside after lucre, and took bribes, 

and perverted justice. Then all the elders of Israel gathered themselves together, 

and came to Samuel unto Ramah. And they said unto him: 'Behold, thou art old, and 

thp sons walk not in thy ways; now make us a king to judge us like all the nations.' 

But the thing displeased Samuel, when they said: 'Give us a king to judge us.• 

And San11el prayed unto the Lord. And the Lord said unto Samuel: 'Hearken unto the 

voice of the people in all that they say unto thee; for they have not rejected thee, 

but they have rejected Me, that I should not be king over them. According to all the 

works which they have done since the day that I brought them up out of Egypt even 

unto this day, in that they have forsaken Me, and served other gods, so do they also 

unto thee. Now therefore hearken unto their voice; howbeit thou shalt earnestly 

forewarn them, and shalt declare unto them the manner of the king that shall reign 

over them.' And Samuel told all the words of the Lord unto the people that asked of 

him a king. And he said: •This will be the manner of the king that shall reign over 

you: he will take your sons, and appoint them unto him, for his chariots, and to be his 

horsemen; and they shall run before his chariots. And he will appoint them unto him 

for captains of thousands, and captains of fifties; and to plow his ground, and to 

reap his harvest, and to •ke his instruments of war, and the instruments of his chariota. 

llan will no longer be master of his own destiny. And he will take your daughters 

to be perfumers, and to be cooks, and to be bakers. He will have a harem, and a 

court, and 7our daughters will all have to be courtesans. And he will take your 

fields, and 7our viney-ards, and your olive-yards, even the best of them, and give 

• He will take a tenth of 
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your seed, and of your vineyards, and give to his officers, and to his servants. 

He will have to reward his favorites and he will have to reward from that which 

is yours. And he will take your men-servants, and your maid-servants, _and your 

goodliest young men, and your asses, and put them to his work. He will take the 

tenth of your flocks; and ye shall be his servants. And ye shall cry out in that day 

because of your king whom ye shall have chosen you; and the Lord will not answer you 

in that day.' But the people refused to hearken unto the voice of Samuel; and they 

said: 'Nay; but there shall be a king over us; that we al• may be like· all the 

nations; and that our king may judge us, and go out before us, and fight our battles.' 

And Samuel heard all the words of the people, and he spoke them in the ears of the 

Lord. And the Lord said to Samuel: 1 Hearken unto their voice, and make them a king. 1 

And Samuel said unto the men of Israel: 1 Go ye every man unto his city. 1 Here we 

have an utterly different account of the legitimacy of monarchy. It is ~ • 

Israel required a king not for legitimate defensive purpose but for no better reason 

thanlhat everyone else had them. You have to keep up with the Joneses. In this 

case, with the Philistines, with the Moabites and the ,. • And Samuel 
-

took great pains to"'clear two things. First t,nis, power corrupts and ~:f'ben 
order the 

power corrupts absolutely and secondly that God would not ■•we establishment of a 

royal monarchy, in fact that God agreed to it only because he had already despaired 

of the ·" ?ulness of Israel and he lmew them to be a ~ people. Now 
nillW! 

these two chapters could not have been written by the same mi. •They represent 

two diametrically opposed philosophies of government. They are tied together in the 

Bible in ma two succeeding chapters. It is patently evident from their inner-

~ 
coo 1i.B, that they are inconsistent. 

, 

.-. ~ the job of the biblical scholar 

to try and put each into its own place. Chapter 9, the consensus has it, is earlier. 

It represents a need, a need Saul was indeed pointed king, Saul faced the 

Fhiliatines and when he tailed, David was appointed instead, and David bad enough 

aucceaa and deatr07ed the Philistine •nace. It is an aas1111ption by a world 

houae which baa achieved power,iF of legitillacy ot its power. It is assumed that 

the second chapter that 7ou read is about a hundred years later. ~vid has 
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enhanced his power. Solomon has come along and has demanded mre power yet and Solomon 
of 

you will remember, is the man tlaa t many wives, many palaces, of great armies and of 

course all this excess which is described in Chapter 8, springs up, the scholars 

believe, as a protest against the Oriental which Solomon and some 

of the later kings established over Israel. If you are going to make a theory of 

biblical political practice, which chapter do you rely on? The whole Bible is sacred. 

You've got confusion. If you lived in midevial ages then the kings have the divine 

right to rule badly, you take chapter 9. If you are in modern times, you iake 

Chapter 8. When we talk about the balance of power, and the da~ers of un 

power and the like. If your criteria is precedence, chapter 8 precedes chapter 9. 

If your criteria is relevance in truth, chapter 8 preceeds chapter 9. That's a judge-

ment on f~ct. concept that the whole Bible is sacred or the 

idea that the Bible is sonehow consistent leads us to absolute confusion because the 

Bible often argues against itself. We have here really a classic example, I could 

choose many others, I took this only because I too watc~television last night. 

Now why are all the critical Jews then decide as to the various strands am 

layers of the Bible. First is inconsistency of treatment. Second is inconsistency 

of philosophy. Repetitiousness and finally we know Hebrew questions of style and 

language and form. We must do this separating out of various parts of the Bible 

as carefully as we can. An ancient documents have put together this rather hap 

hazard way_, has long been known. The ancients little used the quotation marks 

and footnote referencing, copyright regulations the same way we do. ;or a lone time 

the sacredness of this Book, the idea that it was holy, that it was taboo 

kept people, for the most part, from treating the Bible critically. However, they 

began to recognize early in the middle ages that the author of the last chapters of 

Isaiah could not be the first man who wrote the first chapters. The burden of the 

first chapters can be simply put - the anger of the world is kindled against his 

people. It's a bitter book. A denouncetory book. Chapter 40 begins "Comfort ye, 

comfort ye)(,' people, Bid Jerusalem take heart, And proclaij unto her, That her time 
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of service is accomplished, That her guilt is paid off;" 
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In the First Isaiah, the 

guilt is hardly begun to be pwt•x ■rt penalized. In the second Isaiah, we call now 

the Isaiah, the guilt now has been paid off and people must be brought 

cack to their land. So we have to use concepts of content. We have to analyze 

the subject matter and try to understand what it means. 

W'i th the f1 ve Books in Moses, I'm gradually narrowing in on the subject matter 

I want to lay bare before you this morning. In the five Books of Moses, Genesis, 

Exodus, Leviticus, Numbers and Deuteronomy men held off, applying the critical 

standard of composite until very late. Why, because there waa the 

ancient piety that these five Books had all been given by God to Moses in the 

desert, at or near Mt. Sinai and during the wanderings. Now, where does 

this piety begin? In this case, the Bible itself is to blame. Turn to Chapter 31, 

if you will, in the Book of DeuteronolJ\Y• The fourth List chapter of the Book of 

Deuteronoll\Y• This is Moses's valedictory. He's been told by God he must die, he 
summons 

will not cross into the Promised Land and he the family together at the 

bedside and he gives his last will and testament. "And Moses went and spoke these 

words unto all Israel. And he said unto them: 'I am a hundred and twenty years old 

this day; I can no more go out and come in; and the Lord hath said unto me: Thou 

shalt not go over this Jordan." Go out and come in, by the way, is an ideo meaning 

to lead out and back. "The Lord thy God, He will go over before thee; He will destroy 

these nations from before thee, and thou shalt dispossess them; and Joshua, he shall 

go over before thee, as the Lord hath spoken." Moving to verse seven "And Moses called 

unto Joshua, and said unto him in the sight of all Israel: 'Be strong and of good 

cojrage; for .thou shalt go with this people into the larxi which the Lord hath sworn 

unto their fathers to give them; and thou shalt cause them to inherit it. And the Lord, 

He it is that doth go before thee; He will be with thee, He will not fail tr.ee, 

neither fofsake thee; fear not, neither be dismayed.' And Moses wrote this law, and 

delivered it unto the priests the sons of Levi, that bofe the ark of the covenant 

or the Lord, and unto all the elders of Israel." And Moses wrote this law. The Hebrew 

word here for law is • And as you know has come to mean the entire 
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five Books of Moses in our ark. As a matter of fact, it tends to mean, the entire 

Bible itself. Piety had it that the was the entirity of scripture. Actually, 

in the Bible does not mean the scroll in ark, it means simply a law. 

An law. A law given thus sayeth the Lord, thou shalt not murder. 

Thus sayeth the Lord, thou shalt not kill. That a • It's a statement, 

a law.» ,a define • This chapter means no more t han this. And Moses wrote 

this law. What law? DIii Verse ten tells us. 'At the end of every seven years, in 

the set time of the year of release, in the feast of tabernacles, when all Israel is 

come to appear before the Lord thy God in the place which He shall choose, assemble 

the people, thou shalt read this law for all Israel in their hearing." Now there is 

a time, the leaders from then on were to read the law, the base of con-

stitution of Israel before the people. But because of this slippery meaning to the 

word , the piety grew up that the entire five Books of Moses were in fact 

of Mosaic, which means a di vine authorship. With this we too have trouble. What 

dowe do for instance with the last chapter of Deuteronoll\V. Turn to it, it's chapter 

34. "And Moses went up from the plains of Moab unto mount Nebo, to the top of Pisgah, 

that is over against Jericho. And the Lord showed him all the land, even Gilead as 

far as Dan; arxi all Naphtali, and the land of Ephraim and Manesseh, and all the land 

of Judah as far as the hinder sea;" That's the Mediterranean, "and the South, and the 

Plain," etc. "And the Lord said unto him: 1This is the land which I swore unto 

Abraham, unto Isaac, and wito Jacob, saying: I will give it unto t~·seed; I have 

caused thee to see it with thine eyes, but thou shalt not go over thither.• So 

lloses the servant of the Lord died there in the land of lfoa b, according to the word 

of the lord. And he •s buried in the valley in the land of Moab over against 

Bethpeor; and no man knoweth of his sepulchre unto this day." How cofild a man 

write about his own death? How could a man describe a yet _unchanging place of 

burial am most of all, how could a •n say "and no •n knoweth of his grave unto 

this clay•. What's this da7? Bow would Moses have written this? This .,-steey is 
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called the l(rstery of the Twelve. It's a classic of biblical criticism and as early 

as the , fifteen hundred years ago, a rabbi said that Moses wrote the entire 

law, excepting for this last chapter which was written by Joshua, and had that piety 

and was tied into the Book of DeuteronoJI\Y simply out of respect for a good story 

completely told. The story of Moses in DeuteronOJI\Y'lDuld not be complete until he 

had his death. But that's evading the issue, because it is in the Book of Deuteronoll\Y• 

Deuteronomy, the piety claims, is entirely , this patently cannot be. 

In the twelfth century of the Common Era, a Jewish scholar, Abraham Ebenezra, 

went through-tthe five Books of Moses and he pointed out a number of verses, like 

this verse "and no man knoweth of his sepulchre unto this day", which gave him 

pause. Though he was afraid to come out directzy- and say that he doubted the 

divine authorship of these five Books, he alluded to it. Let's see how good you 

are as biblical critics. Turn to DeuteronoJI\V, chapter 1, verse 1. "These are the 

words which Moses spoke unto all Israel beyond the Jordan; in the wilderness, in the 

Arabah, over against Suph, between Paran and Tophel, and Laban, am Hazeroth, and Di

zahab." Why could Moses not have written that? Over the Jordan, exactly. Over the 

Jordan would imply that Moses had never crossed the Jordan, Palestine. The text is 

talking about places that are trans Jordan. We have an obvious inconsistency here. 

If Moses had written this, he would have to have been in Canaan. The Bible tells 

us directly, he was on the other side.of the Jordan. There are about 15 such classic 

illustrations of inconsiatencies within the text itself. The work of unsticld.ng the 

parts, is a subject of many variables and great scholarship. We have yards and yards 

of books in our shelves and library which are attempting to separate out the various 

strands. A hundred years ago, German scholars were the first to work at this -

thought they had the job completed. With usual German efficiency they printed what 

they called poly Bibles. These are Bibles printed with various color type. 

Yellow meant :that it was an author from a certain century, the blue from another 

century the red troa another one and there were very few words and phrases from 

the torah which could not be giTen a specific color. In the last hundred years 
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largely because of the advan::es in the study or linguistics, because we have learned 

more and more about what words meant two thousand and more years ago and because or 

the study of archaeology we have become less and less sure or what they were sure 

about. Weftended to date back what they dated late. We intended to see historical 

truth where they saw only DQlth. We intended to understand the Bible far better. 

What remains clear and what cannot be this late in the game is that. 

The five Books of Moses are made up of a number of separate strands. That means 

that they are a copulation or a number of separate traditions, some reaching back 

to the twelfth and thirteenth centuries B.C., some perhaps as late as the fifth, 

perhaps the sixth century.B.C. These various traditions have signatures. You 

can tell differences in style. You can tell differences in languate. The classic 

difference is in the name of God. In one of the oldest am one of the most complete 

versions of which the Bible is made up God is always refered as 

with that awkwardness that modern German scholars love 

such a God as . This is a creation of the 

or 

• There never was 

, but there is in the 

Bible this Hebrew word . This is a word which was never pronounced. 

It was called the ineffable name of God, it comes from the ■we• root to be. It means 

simply that which is pure essence. It had an imaginable quality to it. Let's not 

get around that. It was not, pronounced and what they did was put some vowels under 

it, and they made it say and then they printed this which 

you see - like this and that became an archaism which ID!ant somehow that our God 

wasn't God and was something way back when. This earliest stran:i uses outer mind 

and whenever you tend to fizxl outer mind in a text in Hebrew you can r ecognize 

that this is probabll' that strand. Another strand which is almost as old but not 

quite uses the name , which also means God. Why one strand should use 

and one strand should use , we don't know. It may have been 

that one was a familiar tor■ in a northern Israelite tribe and the other maybe a y_. ~~..._ 

form in Judean tribe. These are ww signatures, signatures which 

help ws in the interpretation. What am I getting at? I'm getting to the point 
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where we were at last week that you cannot assume the antiquity of chapters in the 

Bible simply because of their place in the Bible. This bf the way is no 

The forbidding tsadi tion already new to the principal (Hebrew). There is no 

chronological principle of placement of chapters in the torah. So that the Genesis 

one as I said last week is very late. Some of the earliest chapters in the Bible, 

parts of the Bible appear in Joshua and Judges and elsewhere. Well, then rabbi, what 

are the earliest sections in the Bible? The earliest sectmnns in the Bible appear 

here and there, little snippets of verse. Peop~e wrote poetry before they wrote 

pros. Why? because they didn't write - they recited. Poetry is far easier to 

remember than pros. In the ancient tribes, each tribe had its rememberer. A man 

who remembered the traditions of the tribe in a poetic f~rm and who would sis b ef ~re 

the tribal council at various days, shuffle back and forward. They 

chanted because this was the movement of the camel od the desert. Often he would 

go beforethe cameled troops and recite the war songs and the valarious history and 

the heroics of the tribe. He would recite these ancient tribal liturgy. Some of 

them were war chants, some of them were lamentations with dead heroes, some of 

tije~ were wedding poems, some of them helped the tribe to remember its pasture 

land - the wells that belonged to ■wet~ it, the places it was allowed to visit 

and to move, the places where it could not go. I'll give you one example of a 

very early portion of the Bible - Numbers, Chapter 21. If you turn to verse 16 

this is a geographical description of certain places the tribes were wandering 

in the desert. "And from thence to Beer; that is the well whereof the Lord said unto 

Moses: 'Gather the people together, and I will give them water.' Then sang Israel 

this song: Spring up, 0 well - sing ye unto it -- The well, which the chieftans 

dug, Which the nobles or the people started, With maces, and with their own staves." 

That• s it. It's a short • l'e believe it to have been written originally 

to give the location or the well by the placement or certain words in the text. 

It is ver7 old, it antidates lloses, it goes 9ack into the patriarch period, into 



the wanderings, and you have little bits of verse here and there, they're very 

difficult to understand, man is just beginning to understand the principal of 

semetic poetry, but these are the oldest of the portions of the Bible. All of 

this is to get you to some of the later portions of the Bible which come -first. 
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To disabuse your mind once and for all - of their earliest. Genesis l thru 11 -

this is what we are going to deal with today. The first eleven chapters of Genesis 

are the great Books of beginning, the cosmic nvths, the story of origins, creation, 

Adam and Eve, the Garden F,den, the tree of light, the forbidden fruit, Cain and Abel, . 

the two brothers who squabbled, the first murder, Noah and the flood, ~e ark, 

the animals two by two which your children so love, and the story of course of the 

Tower of Babel. These stories have been usually interpreted as part of the hw■■ce • 

innocence of the race. As among the things, the juvenile things, the 

childhood things. They are in fact, late. We won't appreciate them. unless we really 

understand that they are cultivated, heavily t-heological1 serious minded and 

philosophical. They are anything but naive tales, told way back when at the 

begin~ing of time. Genesis one which we touched on last week, is something far more 

than bad science. If jou've seen the early writing of Genesis one, it seems to be 

nothing more an accurate description of the creation of the world. When you realize 

its lateness, it's one of the latest chapters in the Bible, you realize it does many 

things. It established the philosophical principle that God is the Creator. It 

_establishes the philosophical principle which was revolutionary in that day that 

life is good. "Never refrain and behold it was good". Life was good and the world 

was to be enjoyed and life on earth was to be made t~ most of. It establishes the 

principle that man and woman were created somehow in the image of God, that there is 

a spiritual thing within us God like, conscious or of 

the capacity to feel, the mirxi. It establishes that man is made dominant over the 

other animals of the world and these are to be cultivated and these are to be 

for man's specific purpose. Finally it establishes the fact that 
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the seventh day is a mandatory day of rest in which you may not work or slave labor, 

your animal, or the life. This is the philosophic matrix of Genesis one. It is 

written to underscore and to establish all of these purposes. Jewish history will · 

make this part of it difficult. Jewish history - the Bible really begins with Genesis 

twelve. With Abraham. Abraham is not only the legendary first Jew but the Jews 

themselves believe that their history began with Abraham. How dowe know this? 

We know t his from the Bible itself. There was told in and we've 

even t urned to it , 

Jerusalem, on 

26 tells us that when our ancestors came to 

, and they brought there the fruits of their harvest. 

They reciaed in ancient formula, and what did this formula say? l(r father was a 

wandering Arameian. He left off his home, and he went to search a new land and he 

came to the worhip of God am God promised him seven within the Promised Land 

and now, we too, members of that covenant of Abraham are allowed to enjoy the bounty 

of this good earth - the land flowing with milk and with honey. This is one of the 

ancient liturgical formulas of our people. It is revealing in that it insists that 

Jewish history begins with Abraham. Why then the first eleven chapters? The answer 

is a simple one, it's a matter of cultural condition. All the pe ople of this entire 

near Eastern area, in the .Mesaptomia area, the water sheds of the Tigris and the 

Euphrates began their history by going back to creation telling the history of the 

world down to their progenitals. The fraimwork which the early writers used, a 

creation story ten generations of between creation and the 

flood. A flood story- and then some generations since the flood to the 

of the tribe is a classic form which is kn01'D from Sumanarian, and Accadian, 

aeayrian, and Babylonian .,-thology- in writi~ and is uniform - universal, in the 

literature of the Kiddle East. The,- all then, had these -,tbs or beginning. What 

is crucial is to see how the -,tbs of beginning of our people were different, if 

they were. Since ... Freud and some of the 110n who have gone about delving idio the 

sub-conacience, men have tended to take the literary forms of -,th and to assume 

these to bave been the earlieat foru. llbat we find when we deal with the Bible is 

that alwt all ot tbe crudeneaa and the ri.olence and the TUlgarity- and the sexuality 

ot ear]1' .,th• baa aa been purged. lot coapleteq, we still have Cain am .lbel. 



I'll show you, I hope, as we go along how we have vacum cleaned these ancient 

1113'ths and fnm1g~ted them and made them serve a more spiritual purpose. I don't 

propose to read Genesis one, we know it too well, but I would like totead to 

you Genesis one as it was known in Babylon in the sixth century before the Common 

Era by the greatest empire of the 110rld then, the great God of the Babylonians, the 

head of the , this is the kingdom of Nebuchadnezzar 

Nebuchadrezzar and the great hanging gardens of Babylon and the ~eat wonders of the 

world. This is the kingdom that defeated the Assyrians and this is a kingdom which 

lived some three, four hundred years perhaps after Genesis as we know it was written. 

Their Genesis epic is called the let me read just a few paragraphs 

from it to you. Notice first of all, it is pantheistic. Secondly, it is 

It tends to see farce in natlDle and tends to see many Gods in the world. When the 

heaven Dll Gods above were as yet uncreated and the earth Gods below not yet brought 

into being, Alone there existed , who engendered them, only the 

who brought all of them forth. Their waters could Gods and 

mix together in a single stream, unrestricted by reed beds, unimpeded by marsh. 

For since none of the Gods at this appeared these have not yet been formed ·or 

• In the depths of their waters the Gods were 

created. There appeared and . They first were given name, 

but only to a point of size did they grow and become larger, and 

were born bigger than they. As lengthen the days and multipled the years 

produced 

equal of his parents 

is the great mother 

I .t I I I ◄ I his first born. This their son was the 

and the likeness of himself. Aha 

• Now llhat do we have? We have simply an evolution 

of Gods who themselves represent a cosmic structure of evolution. What do we have 

in Genesis one? We have first the , then the firmaaent then the world 

itself'. There are no spirits represented in each of these worlds. The spirit 

world has been complete~ erased and our forefathers were the only ones w\■IJ1 to see 

the world who~ naturiatically because they saw only one founding principle. ~ 
~ one creative farce in tbe world. .,t, ia another great difference between these 

• 
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comnon nvths and our own • That is what these men Dllde of man himself. Man 

according to the Bible is creat. the image of God and the image of God created 

in him. Man is given dominance over the creatures of the world and man has set out 

to make the most of this great world of ours. Let's look at the DIII Babylonian 

11\Yth. As aclmowledged this appeal of the Gods he decided to create 

another wonder of wonders. Opening his mouth he spake forth to Aha, invited him 

to comment on the theory he proposed. This is 's proposal. Blood will 

I compose, bring a skeleton into being, produce a lowly primitive creature, man 

shall be his name, I will create , an earthly puppet man. To 

him you charge the service that the Gods may then have rest. Man is of low state, 

man is a puppet in the hands of God, man• s sole purpose is to be charged with 

the service, charged with ritual and right with a bringing of sacrifice that the 

Gods may b! pleased and that their duties may be performed. Here again we have the 

evidence of an amazing religious revolution. Man in the Jewish tradition and alone 

in the Jewish tradition, is a thing of some stature. Thing of some dignity. Man's 

purpose oh earth is not simply to bow before the Gods but to 

bring them the sacrifice, but man's purpose on earth is toe stablish the just Kingdom 

of God, here. This vision of Genesis one presumes, fifst of all Isaiah, who said 

I don't want your sacrifices in the name of God. Bring no more 

there are an unto m. Your new moons and all the things that you 
do 

bring. Why m you tramp in ~ courts? What do I demand of you? To do justice, to 

love righteousness, to establish justice in the gates, etc. This was the Jewish view 

and it's remarkably reflected in Genesis one - in some. Genesis one is a creation 

11\Yth. Genesis one is a creation myth within the forms known throughout the near 

Eastern world. But it is a ntrth which has been iradically changed. There is no 

parallel in ancient times to the way in which we tell this myth. Why do we use 

a myth? Some of us who have outgrown the fairy stories and who like everything is 

simple logical and scientific equation wonder, why did they resort to such a telling. 

Why couldn't they have come out and simply stated the loss of it? We'll admit it 
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is attractive, it gets interest. A nvth is a weak way of teaching. When we look at 

the equationsof the physical scientists of our day most of us simply close the page 

JDllli in absolute confusion. JJe don't know where to begin. A ~h drives science 

hoje - drives theology home. But I would remind you that the greatest of the 

innovators of science, the Greeks, told myth about the creation of the world. They 

in the world of JitYth. Unless we feel that our ancestors were somehow 

archaic or naive, let me read to you one brief paragraph from the Greek 11\Y'ths 

which describe the creation of the world. Not from the earliest of the Greek myths 

but from the Greek myths of the classic age of Athens, at and 

• Heaven and earth have been created. The sea 

ebbed and flowed beneath it between its shores and the fish frolicked in the waters. 
JII IN 

imt the air sang little birds and the earth swarmed with animals. As yet there was 

no creature whose body the spiri. t could house and from there govern the world around 

it. Down to earth came , the name means in Greek • 

, a descendant of the ancient race of Gods which Zeus had dethroned. 

Now was crafty am nimble wit. He knew he was heavenly, 

sleeping in the earth so he scooped up some clay, moistened it with some water 

from the river, kneeded it this way am that and shaped it into tl:e image the Gods, 

the Lords of the world. To give life to this earth formed figure he took both good 

and evil from core of many animals. He locked them in man's breast. He had a friend 
im-

among the mortals , the Goddess of wisdom who 

am she breathed the spirit, the Divine spirit into this creature 

which is yet only half alive. Now this is JI\Y1:b. Pure JI\Y1:b. Pregnant in meaning·, 

rich in meaning. As we read this flG'th we can understand ,mat meant 

when he said "The -,th taken as a whole is false." But there is truth in it also. 

I want you to lmow that when our ancestors wrote these first eleven chapters of 

Genesis they knew that the history taken as a whole was false. But there 1• truth, 

deep truth in it also. ,They understood what meant, they used myth and they 

were not at all disabused by it. How before we get to some of the actual readings 

ot some ot these myths, let ae stop and try- and answer some questions which I ma1 
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have raised and then we' 11 go on from here. How did we get this calendar 

which says we are in the year 5725? The answer is that this dating is a very 

late one. The earliest calendar which we know in ancient Israel dated from the 

years of kings, you dated it the third mt year of King Uzzi, the fourth 

year of King Solomon and you dated each kihgs year by his ascension, by his being 

a king which was done on one particular day of the year. Then we Jews 

be'gan to date as did all peoples in the ancient Near East in the year 333 B.C.E. 

which was a great year in which Alexander the great completed his conquest of what 

was then the known world. This is called the , the date of contrast. 

For about a thousand years this remained the classic dating among Jews. Then the 

Jews who still lived most in the Near East and in the African world began to date 

as did all the Muslems from from 632 of the Conmon Era. When Mohampd fled 

from Mecca to Media and established a , this is a classic date of 

world. So therefore we had no compunctions about using any and all calendar 

systems witil we ran into the Christian world. Why did the calendar of the Christian 

world give us a prablem? Because it is dated not in terms of historical events, 

but in terms of belief in Christ. B.C. means before the Christ. A.D. , 
the year of our Lord. Both assume what is for the Jew an impossible theological 

assumption. And so in the Middle Ages when our people moved into Europe in great 

numbers they had to devise a new calendar system. In the Middle Ages, which was the 

Dark Ages amoni our peoples, among all others they had to come up with a new system. 

Alexander the Great dic.n' t mean aeything, Mohamad was the great enemy of the crusades 

they couldn't still use that date so someone sat down and tried to figure out what 

was the date of the creation of the world from the Bible atd he came up with a certain 

date and that's what the date that we still have on our calemar • I doubt if this 

date has been used for more than 6oo years. Jewish history dates back 3800 years 

ao tor the better part ot our history we've used quite other calendars. Certain]J 

noone in the Bible knew of t.hia date. Another question? Seven is one or the 

classic magical numbers or •Dkind. It's indiviaable., it's a taboo number., if you 
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bave a dice player, seven come eleven, these are sacred numbers originally. They 

were taboo numbers. Seven is one of the classic ways of simply dividing time, dividing 

things - three,seven, eleven, etc. In Israel, the seventh year was an important 

year because Jewish law established the seventh year was to be a year of release. 

On the seventh year any debts which was awed to you, had to be forgiven. The principle 

wasn't repaid, this debt was canceled. This was an early law of design to prevent 

the farmer, who had very little capital, from falling in debt to the city slicker 

who came out at ll% interest and let him the grain for tt his crop for that year. 

If he couldn't repay it at the end of the seven years the contract which established 

the debt became invalid. On the seventh year, the slave had to be set free. It 

was a year of release and it therefore was an important year in the figuring. 

Since it was a year of release, and since it was a year of 

it also became a year in which an agricultural practice was enshrined. The seventh 

year was the year in which the fields were not to be sown. They didn't know much 

about crop rotation but they did know that you could have used the land. And so 

wl)at they said was one year in seven the land was to lie foul, whatever grew was 

simply plowed back into the land. You couldn't plant a crop. This was a way of 

seeing to it the land became a certain fertility. On that seventh year people 

, 

had plenty of time. So the seventh year was a good time for assembly, for meetings, 

for war and for the reading of torah. And that's how it all came about. Question? 

No, it's perfectly right. What we used to do was wrong. What we used to do was to 

say it's a story and we stopped there. For two reasons. First of all, most of 

us were not quite sure we could explain evolution and secondly, most of us tended 

to be self conscious about the Bible. The Bible was old, it was archaic, it was 

blood lust, and we took over all the preconceptions of this scientific 

world, the cynical world, our Christian interpretation to the Bible, all chosen 

in one line from the Bible. An eye for an eye, a tooth for a tooth. We didn't 

know where it was said, how it was qualified but this is what the Christian world 

ude ue re•mber. Jfake people understand what is involved in the story, the beauty 
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their meaning, their place in the history of thought. Judaism has its limitations 

has its anachronisms, itsl ugly parts of the Bible but by and large, the Bible stands 

up better than any other ancient document to our own modern critical standards. 

That's what I'm trying to do to make you under~tand these. Question? Revelation ts 

a basic kind of Judaism for Judaism insisted on being ort~adox 

only on a revelation of the u law. When an_-orthadox boy, a hundred, two hundred 

years ago, and of any Jewish boy at that time, was set to read in the Bible, and 

you know where he began? He began with Leviticus one. Now Leviticus one is about 

as dry, uninteresting a part as you could possibly have·. It has to do with temple 

rules, regulations and one thing or another. "When any man· of you bringeth an 

offering unto the Lord, ye sha l l bring your offering of the cattle, even of the herd 

I . 

or of the flock." That's the first sentence in Levi tic us., :t,ha t you' re supposed to 

bring sacrifices of feast. Now why do they begin there rather than with the stories 

of Genesis, which are much easier reading, better Hebrew to start off with, much 

more exciting to youngsters. Because the piety of Jewish life insisted on the 

authority, on the authority of Jewish law. This 613 

commandments in the Bible. It never insisted on the same degree of revelation 

for these early ley"ths and legends and tales~ It waw a great--·meantng in them. 

An orthadox person would say that these first chapters of the Bible must be read · 

, which means this way. Reading in and reading out, interp- -

retively. I know none except the , who would insist on a 

literal interpretation and certainly among , ,-.._ny of the 

good rabbis of the Middle Ages would not have insisted on the literal interpretation 

of these first chapters. This has never been a in the Jewish life unlike that 

of Christian life.· We insisted on the dogmatics of the law. That• s our great 

difference from Christianity. We insist on discipline, on law, on rules and 

regulation. low there have been advantages and disadvantages but that's what 

JIND8 to ua. The to.rah •ans law. The legendary parts, the histor_ical 

parta, the quasi hiatorical parts we took as edifying. As instructive tor the 

achoolrooa and tor the women. Let me give 7ou an example. I didn't mean to be 
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masculine at the moment but do any of you know what or was? 

was a Yiddish copulation or all the wonderful stories in the 

It was written for women. Saturday afternoon your great grandmothers were all left 

alone by your greaR grandfathers went to the to hear the rabbi talk 

about Jewish law, they were told • Thts was all the 

instructive material, about homely things arxi imaginative and it was wonderful and 

this is why women have always been wonderful. 

story tellers. They knew stories far better than the men did. When they got down 

' to serious business in the you talked about the law. The parts of the 

waich had been ex from the • The pra ctice, 

the day to day routine and regulations. Question - I was going to get to 

as we read the legend because blood is a very important concept in Jewish life. 

In Jewish life, life is in the blood and we'll see this in some of the early 

legends. The blood is no problem. As you know, you must salt the meat so that 

all the blood disappears. It is drawn out of it 

of life. The fat is a bad translation, basical ly in Bnglish here and what it really 

means is the entrails. The talk of the whole chapter three talks about the sweet

breads and the kidneys and all the other t hings that are occasionally made into 

delicacies but otherwise we try and avoid them. This is the implication here. 

Question - No, as a matter of fact. What they're saying here is that Moses died 

and probably laid on a plank in the ground someplace and in making a point which 

was instructive to our Jewish attitude towards death. No man, no hero was to be 

revered. We were not to have those darkened caves to which we would bring candles 

as ot offerings. The tradition grew up that God had specifically 

ordered that Jfosea•s place of death would not be known. To set an example, Moses is 

the great hero • No other man's grave is to be ux■Ja~wctx ■f a shrine. 

Now, we have been pretty- good about that although if you go through the North African 

Jewish communities 7ou will see places where their Jewish saints have been buried 

• 
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in which shrines, candles hav~ been offered. But by and large we have said, and 

there has been a consistent Jewish attitude toward death, once the death is over, 

the man's worth lingers in what he produced and the love he left behind, in his 

memory and in the history of man, not in the place of death. There is nothing 

holy, there is nothing holy about a place of death. About a sepulcher , or a 

coffin or a shrine or anything of this type. Question - When Moses is described 

in the Bible as having come down from Mt. Sinai he's described as alive and aligh* 

with the sacredness of his mission. One of the phrased which is used is 

which means literally a halo, the rays of light going out from him. Now, Jerome 

in the third century translated into Latin for the Christian world, the Bible, 

he took another meaning of 

bothered 

, which in Hebrew may also mean horn. Nobody 

is still true today. Nobody bothered to read the 

original anymore. So this idea that Moses came down from Mt. Sinai with horns 

remained am you saw it in Michaelanglo 1s statue. You see it also in certain 

early church painting. It comes from a simple miss translation of the Bible. 

This is one other point I'd like to make on this, so much of Bible scholarship is 

made on the basis of the English text. And you can• t do it. Anymore than you 

could of a Latin text and a Greek text. To be a scholar in the Bible you have to 

read Hebrew. There's no way around it and one of the things which the Hebrew 

c•a•illg Union College are trying to do is to teach the non-

Jewish Biblical scholar to read the Bible in Hebrew because so much of the miss

interpretation is based on the fact that they can't read the text and they don't 

know the nuances, the subtlety of the meaning. There are other interesting miss

translations. In the Hew Testament, tf 1■1 Jesus is said to have entered Jerusalem 

sitting on two white asses. 1flv" he would need such a bumpy and 

no one quite knows except that in the Hebrew has as a plural sometimes the plural of 

a plural which can also be 1ranalated aa a pair. 

plural 
p-tc ia which •ans both 97ea 

One eye is , and the 

etc. The Hebrew was miss-

tramlated 1v' aoaeone way back llhen for asses and they got a pair of asses when they 



meant only the female or the ass and you've got that muchtranslation. Let me bring 

this part of it to a close and let's read some Bible. That's our purpose. I went 

into the question of composite authorship because there are basically two strands 

in the first eleven chapters. One earlier than the other. Genesis one to Genesis 

two, verse four comes from what we call it's a rather late seventh, maybe 

eights century source. Beginning in verse two of chapter two we get an earlier 
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source which goes back to the tenth and eleventh century, which means we t)ave reading 

material which was written really before the Illiad was set down, long beforethe 

Greek Iey"ths had been reduced to writing, when the Egyptian books of the dead were 
about 

known, the Hindu Vedes, but that' s imt all that' s <D me down into modern times. 

Now Genesis two, beginning in verse four is the story of the Garden of Eden and 

begins with a different story of creation. "These are the generations of the heaven 

and of the earth when they were created, in the day that the Lord God made earth and 

heaven. No shrub of the field was yet in the earth, arxi no herb of the field had yet 

sprung up; for the Lord God had nat caused it to rain upon the earth, and there was 

not a man to till the ground; but there went up a mist from the earth, and watered 

the whole face of the ground. Then t he Lord God formed man of the dust of the 

ground, and breathed into his nostrils the breath of life; and man became a living 

soul. And the Lord God planted a garden eastward, in Eden; and there He put the man 

whom He had formed. And out of the ground made the !Drd God to grow every tree that 

is pleasant to the sight, and good for food; the tree of life also in the midst of 

the garden, and the 1ree of the knowledge of good and evil. And a river went out of 

&ien to water the garden; and from thence it was parted, and became four heads." 

That's not important for us. Now, going down to verse ]5. "And the Lord God took 

the man, and put him into the garden of Eden to dress it and to keep it. And the Lord 

God conaanded the man, saying: 'of every tree of the garden thou mayest freely eat; 

but of the tree ot the knowledge ot good and evil, thou shalt not eat of it; for in 

the da7 that thou eateat thereof thou shalt surely die.' And the Lord God said: 

•It 11 not good that the •n should be alone; I will make him a help mate for him.' 
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And out of the ground the Lord God formed every beast of the field, and every fowl of 

the air; and brought them unto the man to see what he would call them; and what

soever the man would call every living creature, that was to be the name thereof. 

And the man gave names to all cattle, and to the fowl of the air, and to every beast 

of the field; fut for Adam there was not found a help mate for him. And the Lord 

God caused a deep sleep to fall upon the man, and he slept; and He took one of his 

ribs, and closed up the place with flesh instead thereof. And the rib, which the Lord 

God had taken from the man, made He a woman, and brought her unto the man. And the 

man said: 'This is now bone of my bones, and flesh of my flesh; she shall be called 

Woman, because she was taken out of Man.• Therefore shall a man leave his father 

and his mother, and shall cleave unto his wife, and they shall be -one flesh." 

At the sam time that this was written we have these stories of Marduke and 

these complicated visions of the fights of Gods in heaven for control of 

man. What have we here? In the first place,necognizing we have a very different 

story of creation than in Genesis one. In Genesis one, if you will look back for 

a moment, you see in verse 26. "And God said: 'Let us make man in our image, after 

our likeness;" and then in verse 27 "And God created man in His own image, in the image 

of God created He him; male and female created He them." Man am woman were created 

at the same time. Here we have a quite different story of creation story verse. 

Puts the creation or woman later in time than the creation of man and for rather 

obvious and rather sermonic purpose. The rlaying with names throughout this 

chapter, this is a great name giving chapter of the Bible. To give somebody a 

name, the ancients believed, was to gain a certain control of him because you must 

live up to a naae. They- gave names which had meaning, not like Kel.zy and A.nv and 

Beth and Sue and all the other movie stars that we use - their names meant the fountain 

of strength, the liTiDg God, the source or wisdom, the laughing one. In a sense, by 

giving a child a uae, b7 gin.DI a tbinging name 7011 pTe him a personality. I wish 

more 110ther• would r lise that todf7 when they're naming their children because 

7ou are liTiDI a obild a peraonalit7. J. Bortenae baa a far different personality 
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than a "Sue". But in any case, man establishes his domination and look at the 

names. The name of man, Adam. The name comes from Adama, the Hebrew word for 

ground. If we used earthling as a direct name , Adam a+ix:b:a means earthling, 
was 

that which b of the earth. This is man's world, the earth . Eve, whom we haven't 

met yet, but we will, you will have this etymology then, means in Hebrew 

which comes from the Hebrew word Hai, life. She is life, she is the woman u, 

is the source of life. Again we've found a sermonic interpretation. Then they 

played with the fact that in Hebrew am are other words which 

are used for man and for woman. Why the similarity. Because the one comes out 

of the other and then they becomehusband and wife, they must become one. The 

rabbis went one step further and they said what's left out, what's the difference? 

It is God that makes these bro one, and this is a good wedding sermon 

if you ever want to give one to your children. There's also a good bit of psychology 

here - "Therefore shall a man leave his father and his mother, and shall cleave 

unto his wife, and they shall be one flesh." The essence of a happy marriage is to 

get out from wider your mother-in-law. The less I be accused of male sentimentality 

let me insist that it I s the man who must leave his mother and that it is the man who 

is most attracted to remain with his mother. She has made the home and she has made 

warmth. So the Bible doesn't talk about the girl leaving. That's assumed. Girls 

want to get out from umer am mothers want their girls to get out from under. 

But as Freud has told us subconsciously want us to stay and to be your sedond 

husbams, therefore this good bit of sound wisdom. So we have here, then, a 

creation story which in essence ia nalling, which has an f!l;ymological purpose to 

explain man and to explain 1JOman, which explains sometbing~sically - the floating 

rib. All ribs are paired am yet you have the strange phenomenon within the floating 
what 

rib. Bow do it all happen? Well, we know that wlNN they- did, they- took an old 
that 

Jfeaopotaminan legend which said 1B one of the Goda planted a garden and put in that 

, 

garden ight unique kinda of vegetation and then prohibited all the other Gods from 

eating any ot tboe tree■ , fruite. So, one of the Gods being curious, and Hitlg gettirg 

ariouer nt, down am then ate fro■ all the eight different trees. 
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Instead of getting a stomach ache, this God was Df'licted inmediatel1' with eight 

different kinds of diseases. One for each of the eight fruits that he had eaten. 

One or these diseases attacked his ribs. When the Goddess who owned the garden 

finally got compassion on this poor sufferer who had rifled her garden, she created 

a good fairy for each of the eight illnesses an:i she created one to take care of 

the rib. Well, the seven took care of the seven other illnesses, did their job. 

The eighth fairy, the lady of the rib, did not. The lady of the rib became a 

favorite story. She is the missplaced good fairy and apparently it was a favorite 

story and they knew about the importance of the rib am they played it up from there. 

Now this is not primitive. This is written by highly litterate, conscious a 

sophisticated man. He took Ieyth and he reworked it. Let's go on because the next 

chapter is crucial in theology and in phj.losophy .. "And they were both naked, the 

man and his wife, an:i were not ashamed. Now the serpent ·was more subtle than any 

beast of the field which the Lord God had made. And he said unto the woman: 1Yea, 

hath God said: Ye shall not eat of any tree of the garden? And the woman said unto 

the serpent: 'Of the fruit of the trees of the garden we may eat; but of the fruit 

of the tree which is in the midst of the garden, God hath said: Ye shall not eat of 

it, neither shall ye touch it, lest ye die.• And the serpent said unto the woman: 

'Ye shall not surely die; for God doth know that in the day ye eat thereof, then 

your eyes shall be opened, and ye shall be as God, knowing good and evil.' And when 

the woman saw that the tree was good for food, add that it was a delight to the eyes, 

and that the tree was to be desired to make one wise, she took of the fruit thereof, 

and did eat; and she gave also unto her husband with her, and he did eat. And the eyes 

of them both were opened, and they knew that they were naked; and they sewed fig-

leaves together, and made themselves girdles. And they heard the voice of the Lord 

God walking in the garden toward the cool of the day; and the man and his wife hid 

themselves from the presence of the Lord God amngst the 1rees of the garden. And 

the lord God called unto the man, and said unto him: 'Where art thou? 1 And he said: 

1 I heard Thy voice in the garden, and I was afraid, because I was naked; and I hid 

mveelt.' And He said: 'Who told thee that thou wast naked? Hast thou eaten of the 

I 
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tree, whereof I commanded thee that thous houldest not eat?' And the man said: 1The 

woman whom Thou gavest to be with me, she gave me of the tree, and I did eat.'" 

What's the French translation • "And the Lord God said 

unto the woman: 1Wha t is this thou hast done?' And the woman said:" 'The serpent 

beguiled me, and I did eat. 1 " Man blames woman and woman blames her nerosis. "And 

the Lord God said unto the serpent: 'Because thou hast done this, cursed art thou 

from among all cattle, and from among all beasts of the field; upon thy belly shalt 

thou go, and dust shalt thou eat all the days of thy life. And I will put enmity 

between thee and the woman, and between thy seed and her seed; they shall bruise thy 

head, and thou shalt bruise their heel.' Unto the woman He said: 'I will greatly 

multiply thy pain a-nd thy travail; :J_n pain tho'1 ~_halt bring forth children; and thy 
. 

desire shall be to thy husband, ~nd he ~~11 rule over thee.' And unto Adam He said: 

'Because thou hast hearkened unto the voice of thy wife, arxi hast eaten of the tree, 

of which I commanded thee, saying: Thou shalt not eat of it; cursed is the ground 

for thy sake; in toil shalt thou eat of it all the days of thy life. Thorns also 

and thistles shall it bring forth to thee; and thou shalt .eat the herb of the field. 

In the sweat of thy face shalt thou eat bread, till thou return unto the ground; for 

out of it wast thou taken; for dust thou art, and unto dust shalt thou return.' 

Adam,the earthly out of dust, to Adam. Arxi the man called his wife's name Eve; because 

she was the mother of all living. And the Lord God made for Adam and for his wife 

garments of skins, and clothed them. · And the Lord God said: 'Behold, the man is be

come as one of us, to lmow good and evil; and now, lest he put forth his band, and 

take also of the tree of life, and eat, and live for ever.' Therefore the Lord God 

sent him forth from the garden of Eden, to till the ground from whence he was taken. 

So Be drove out the man; and He placed at the east of the garden of Eden the cherubim, 

and the flaming sword which turned every ny, to keep the way to the tree of life. 

How if you're reading it in a Christian Bible, this is called the fall of man. 

It's an interesting leg nc1 that baa parallels in the 11eso~tomian ¢hology but none 

quite like this one. llbat actual.l1' happens? The ancients believed that the world 



I 

-28-

once clean, pure, wholl good. Moderns have believed that • 

Civilization perverts. an has fallen fr O"T1 ~ome earl:, ke" ious state. row where 

was this ~reatest state. This greate~t st a1P, wa in something called the arden of 

Eden. Eden itself is a word which has a meaning. 

things, the ha rip~ place. And hev kn .c w of a 

den in Hebrew means th~ jo,rous 

of the world. 

rivers of the Meso tori~nian world flow do wn into the Persian Gulf. 

The great 

Thev are the 

- four great rivers. There are onlv two left but there were fo~r. These four in 

this area once haa a fertilP, land. A land which has burst forth nith vegetation. 

·ni.is is th~ land which the scholgrs now believe was overwhelmed once upon a time bv 

some kind of flood, a tid~l wave which created the ba~~s of the Noah storv. But it 

put back .the earlv men, the first men into this paradisical world. 1Jhat happened to 

this worl0? It's obvious it's gone. How did it desert us? at happened? Ne didn't 

deserve it. The~r developed a whole number.of stories to explain it. Now there was, 

thev said, a tree. A tree in the middle of the garden. Then the,r tell a · stor r about 

this tree. The tree is the forbidden fruit and God tries to deny man this fr~it. He 

denies it successful lv to man - but not to woman. • oman is put upon b"lr s0mething 

called a serpent, a satan, a devil, a principle of c riousit~r, that which bites us, "'ou 

know ~nd fights our curiousity. iakes us go on. The serpent gets the woman to e~t of 

the fruit and the woman doesn't want to do it alone. She wants both people to sign 

the income tax form that's forged - and so she gives it to the man- he takes a good 

taste and t~eir eves are opened. Instead of dving, thev rise. Heally it's the storv 

of tpe rise of man, not of the fall of man. !an rises because he learns something. 
) 

He learns moral judgement. The,r put it in crude forM - he learns his own nakedness. 

He begins to see that ther-e must be dress, things which protect him, whicn discipline 

him from his self. Man recognizes between go0d and evil. The beginning o_ moral 

judgement, the beg1nnint of the inte l lectual search which is civilization • 

But man is obviouslv not a God. 'rfuat separates man from the God? The punishment for 

havi~g eaten of this tree of life which is the plnishment, the withdrawal of imrnortalitv. 

In the garden of Eden, man was immortal. He was born full grown and he would have 

• 
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remained happy and at peace. But in the world of man there is birth and there is death. 

This is the world skrl the au hor of this le~end knew. So the penalt. for having gained 

this rich prize is the penaltv of our own mortalitv. We are ot of the Gods wax anvmore, 

we are of the earthlings. 

Man has now become as one of sand now les he put forth his hand and take f/Ef-' 

also of the tree of life and eat and live f~rever he will drive theM out of the garden 

of Eden. This storv is an interesting storv, it savs somethinf about what earlv ~an 

felt - hes bfered under and something of his own feelings; of his own po ers of mind 

and of tho·lg t. It's been taken up bv Chri stianjt r and WO nd arounafto a position 

which we cannot accept and which I cannot beJ.ieve·is indicated by the text. In the 

. 
old cGuff,,' s reader, ou read "In Adants fal 1 , we all." Bv that, the Christian 

world meant that when Adam ate of the ~ree good and evjl. He became hobble, emotion, 
' \ 

psvchological. ow onlv the fact he must die, but the fact that he cannot ac~ieve 

unaid_ed his own salvation. He requires for salvation, not the common effort of all 

men, not the one world and a just societv- and the good i'amil r wh~eh we talk about . 
• 

He requires the intercession of God. This took a concrete form. He requires the 

. 
death of a God who takes onto himself in this death the burden of man's oribina~ sin 

fr--
and frees him of that sin and then since man is now free of it bv belief 4i the God 

ho has died and who has taken onto him this burden, man can achieve again, salvation. 

This i part of the fundamental theolog of' Chr.; stianitv. It rests ultima elv on this 

tex~ and on a rather pessimistic view of man - of man's vul carit,,., of man's visciousne~s, 

of man's violence, of man 's crueltv to his fellow which seems to indica e that we are 

born something less than Godlv. Now there's nothing of that in the Bible. Yo .1 ill 

find the occasional phrase in the Bible ''sin crouches at the door". There is no man 

so righteous that he si cneth not . The Bible looks squarely at evil in the world 

and does not denv it. The Bible denies that there is a metaphvsical qualitv of the 

evil i~ man. The Bible refuses to sa thnt the a!1jmal in man , the jungle jn man, 

must alwavs hoible man from achieving decencv, in his life or in the life of his 

family or of hi~ city. And certainl ,, quite a pat from this theologv, this earlv 
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text, in no a, or'f'ers the proof vhicr Chris ,ian theolo ianstended to place on i of wh t 

the r called the falJ of man. ro are there any qiestions on these t,o ten h-eleventh 

cent rv stories? u~sti n - · .'here did h~ apple C;)me from~! r:hev had to devise a 

fruit su thev pictured an apple. In the Book of Job they don 't tel l JS it as a whale. 

Just a big sea monster and artistic stories tend to embeljsh thjs. ~XCl, uestio~ -

~ver rbod·v has to think abstractl , . !hat ou have to abstract our 

theologv from_your critical reason when irou read the 9ible . 1hat 's important. You 

read he Bi b 1 e w i tr. a s fr e sh eves a s o car b r i ng to it so that rou d )n ' t read it 

with anv oreconce pti8ns . 

I want to t~lk toda~r with ou ab ~ut these first e even chapters . I want to 

sug~est to , 0:1 that the,, are la te m,rths, and the are not as late as the r we re put 

b the earl r scholars, but thev are deeplv philosophical, pregnant in meaning , that 
• 

·the_ were written b r highl r civilized and highl,, c11ltured men ho took the f'anc,;r of 

. 
m rth and wrote into it the fundaniente l s of Judaism. I want to s·1gGe ct to rO:.l a 11 al so 

that the tw~ levels of histor r ::>f lines of mvth. That the can he s ~oara ed o.1t. 1hut 

Jene c::i s one is one stor,r and ones hat ,,e have rea , ano her. If you read through 

these eleven chapters, end I hope ,,o 1 wilJ, before n xt week, vo11 will see that the re 

is some repeti ti::>n. The geneologies of the king; s, mil I repeat it t ice. One is 

by the .earl, a thor and one is bv the later author. The stor,, of 1roah, instead of 

being separateli has been all mixed tofet~er. Uotice as ,01 read the stor"\r of' roah, 

that at one point in the Bible sa,;rs tohh's command to bring in the animals two by two 

into the ark. At another point it savs he is to bring- seven of the clean animals 
• 

and two of the unclean animals. • e!ve other indicatations that the,r've simpl-,r dove 

tailed as best thev co:.1ld the tw:) stories together. Read these stories with an e e 

as to what thev sa"r . philosophically. What thev sa.,, spiritually. They were not believed 

• as thev were written as accurate descr· ptions of the early beginnings of the world. 

If' Voll remember that fact, yo1 have the crucial fact for interpreting these stori . s. 
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TWA Bible Study 

November 18, 1964 

An End Which Is A Beginning 

Last week we got as far down in history as the Middle Bronze age, which means 

that we're moving at a snails pace down the corridors of time. I frankly don't 

intend to pick up that pace much today. Looking ahead, I'd like to take;ry-ou as far 

as first Jewish experience of the Bible. The climatic and essential fact of the 

exodus and Sinai. When this course ends, we're just at that point where Judaism 

really begins and what we have done is really to give you a background with which 

to read the rest of the Bible, the bulk of the Bible itself. Last week we dealt 

primarily_ with the years two thousand fifteen hundred B.C.E. and we saw during 
• I 

that lecture that our ancestors were wandering tribes people, probably western 

Semetic origin, that they along with their wives and children, with their worldly 

goods laden o~ asses walked the highways and the bi.ways of the fertile crescent, 

which stretches, you remember, from the Persian Gulf, up Tigris and Euphrates 

valley, across to Syria, underneath what is t oday Turkey and then down the Mediterrarez 

coast into Egypt. Our ancestors were only one of any number of these wandering 

tribes people were well known to us from the documents of the time as 

which we found was a status name, a legal description rather than 

description, which emphasized that these were men from outside the boundary. That 

these were men who had no stake in the land and could not buy or purchase land. 

Men who earned their livelihood first off by trade, by offering their good right 

hand and sword as mercenaries, by selling their various skills, smiths or whatnot 

and who were not above attacking a city if it looked to be an easy mark. We found 

that the word , the root of the word Hebrew is derived from the same 

three letter root as , and that our ancestors knew themselves to have been 

originally of thia wandering etock. Now we read together a few lines from chapter 

, 

14, in Genesis, in which we •w Abraham aa the senior chief or the tribe, running off 

defence ot one of the aub-cbiets of . the clan, Lot his nephew, who has been captured 

in war by raiding parti ot pett7 Syrian k:1ags who haTe overrun the cit~ state of 



' \ 

Sodom, where wt had a quasi permanent trading center. We saw Abraham in chapter 

14, able to put in a field at a moment's notice some three hundred plus, armed and 

trained men and to affect the rescue of Lot for a chief must always be responsible 

for the welfare of his tribes pe ople. What .I'm suggesting to you then, is that the 

usual Sunday School image of our fathers as smiling , walking behind flocks 
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o~ sheep, the women kneeling down on their knees before a black skin tent with camels 

alking o£f i n the distance, is a very inaccurate one. They were members of a far 

more sophisticated and far more cultured, and far more commercial civilization. 

Abraham and Isaac and Jacob and so far as we can make out the details of their 

lives, were the senior chiefs - a far ranging Hebrew clans people who were essentially 

merchant traders, who essentially inhabited the areas of the hill country, in the 

of Cagaan and Palestine and who came in time to have a rather permanent, or 

semi-permanent relationship with this 1a·nd rather than any other along the fertile 

crescent. fuat of the men themselves? .~t do we know about Abraham, Isaac, Jacob 

and their wives and the like. ~ reviewed last week the rather extreme school of 

biblical cri~icism which assumes that these men are inventions - fictions made out 

of , or at most that ~hey represent tribes. Ne have a personification 

of tribes. There was &a .Abraham tribe, a Rachael tribe, a tribe, and the like. 

These stories were simply made up to mask historical circumstance. •hat happened 

way back when in that early tr~bal days. There is no d.1 ubt that some of these stories 

do mask tribal events. There is a very ugly story in Genesis which tells of the 

rape of one of the daughters of q J~cob , by one of the local country 

people, a Hitite, and it tells that two of her brothers, Simon and Levi, went to 

her aid and after a number ot tricks played upon the local people, they ma'8cred 

them, one and all. Now we know trom later history that both Simon and Levi were 

punished for this act in the ense that they did not inherit specific lands. They 

seemed to have dis p red larg 11' from the face ot history and the tribe of Levi 

reappear much later a p-oup ot llinor attendants attached only to the temple 

shrine. llhat we ppar nt~ have in '\ihi tory ia a personification of a br••ch of 

faith by two tribe tribe of Ira 1, against the exprea ed w1 h of their 
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father, the seni r•r tri~es person, because what they did was to go in and massacre 

the local people, therefore destroying the bonds of friendship, treaty and trade 

which existed between them. This was made up into this story which helped, pre

sumab~y to explain history to drive home the point. Does that mean that all of 

these wtories are fictitious? Not at all. It simply means that some of them are. 
' 

That we are not reading here attempts at complete biography. I would have you 

remember that t l e ancient historians had no qualms about quotation marks the way 

we do. A thousand years after this story, the most famous of the Greek writers, 

will put whole speeches into the mouths Ealixxim 

of or of . Why? Because these speeches help them to 
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dramatize the forces at work. The issues being acted about and on. Their hope as 

historians was to make history come alive rather than to deaden it as do so many 

, of our modern very scrupulously truthful and accurate people. So the ancients 

had no qualms about inventing speeches if to do so rooant that they helped to 

dramatize what had indeed ha pened. Abraham, Isaac and Jacbon, then in Iey" humble . 

opinion were real human beings. ve saw that there were stories about these men 

which could have taken place only in the times described. Remember the story 

of Abraham going down to Egypt and passing o r•r Sarai as his sister. The bj_ble 

writer in the tenth century B.C. no longer understood what Abraham was waying, 

and he felt, if you'll recall, to be a matter of shame,that Abraham should be 

trying to pawn off Sarai, his wife, as his sister apparently he thought, as he 

read the story, to protect his own life. We saw that in the 15th-16th century B.C. 

terms - the word sister didn't mean simply a sister and not a wife, but was a 

specific legal contract by which the first wife, the wife through whom inheritance 

passed, in the tribe, was taken in wedlock in a special way. Abraham was not saying 
not 

I'm tryini to hide the tact she is 11\V" wife, he was saying to the Pharaoh and accordirg 

to the story, she is my first wife. Now the later editor no longer understood this 
\ 

and then he goes into a long invented story to explain God's outrage at Abraham~ 
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act, Abraham's punishment, the Pharaoh's punishment for taking Sarai and the like. 

Now, let's move down a little bit from this early age. An age in which our 

ancestors lived, were merchants, tradespeo~le, shepherd people, sophisticated people, 

living in and among tradespeople, city people and sophisticated people. But an age 

about which we can reconstruct very little. Down some three centuries to the period 

of the Exodus itself. I'll try and defend this later but accept it now as a statement. 

The Exodus probably took place between the year 1300 B.C.E. and the year 1250 B.C. E. 

Which means that we are now in the late Bronze Age, the early Iron Age and we are 

now a t the events which are climatic in the history of Jewish life. You wil~ recall 

then Deuteronotey" 26, we we've read twice, the statement made by our fathers on 

Succoth when they brought the first fruits to the sanctuary, the statement is a very 

simplJ one which begins A wandering Aramean, a wandering tradesman, was tey" father, 

and then he goes right on. He went down to Egypt and all of these things happened 

to him in Egypt and Moses brought him out of Egypt and this is obviously the focus 

of .ta evenws. They dismissed in other words, the patriarchal period with a shrug 

of the shoulders, there were Hebrews, there were ancestors but religiously - spiritualq 

these are not the climatic events. Indeed the founding trinity of ideas in Jewish 

life all relate to Eg;{Pt. Bondage, freedom, responsibility under freedom. 

the going into Egypt, the Exodus., the going out of Eg_1·pt and Sinai, the ginding of 

our people to a covenant, a set of commandments. Almost everything in the Bible, 

alMst everything in Jewish life was made to relate to these three basic elements 

in our faith. In ancient times, the high holidays, which we consider to be 

and Yom Kippar were not 

first four, five hundred years of Jewish life, 

and Jom Kipper, in fact for the 

and Yom Kipper did not even 

exist. They were the three pilgrimage festivals. Passover, and 

Succotb. Each of these festivals weee originally agriculiural and has a history 

which goes far beyond Hebrew history. The Jewish took these over and made each 

of them relate not to any epiaode in Abraham's time or Isaac's time but episodes 
rehearsal 

in Moaes'a time. Paaaover was the - ot the going out of Egypt. 

, 
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became the holiday which celebrated the giving of the law to Moses at Mt. Sinai. -

became the holiday which cormnemorated the dwelling in the temporary 

during the wanderings in the desert. All of these three historical assoc

iations are artificial but the important thing is that they were madej God is 

defiant in terms of I am the Lord thy God who brought thee ou* of the land of Egypt. 

Out of the hou ·e of borxiage. That's our first com::-andment. Not I am the Lord thy 

God who createa the Heavens and the earth, or not I am the 1ord thy God who created 

man and woman, or not I am the Lord thy God who brought Abraham out of the paganis~ 

of Ur, but I am the Lord thy God who brought thee out of the land of Egypt, out 

of the house of bondage. Now what was there so critical about these three events? 

In the first place, they seem to have given these rules for the first time, an 

identity. Abraham, Isaac, Jacob are not essentially dissimilar in their ideas, in 

their religious practices, in their way of life from the people among whom they 

lived. Ibey have a God with whom they have a covenant, , 
whatever he was called • Other people had covenants with a God who 

was presumably the senior God of the heavens. There were , 
there were tens of hundreds of these wandering tribes throughout the area. But 

once Moses comes along and once the Jews have felt the oppression, the bondage of 

Egypt. Once they have felt that they have no hope and are miraculously saved, 

and Moses by the force of his personality transforms his enthusiasm for the God 

into a new religious orientation which is symbolized by the ten co111:iandments. 

Cklce this happens, Jewish life becomes Jewish life. It becomes something defined 

of it. It becomes something that is different than the world about. They're no 

longer , they are now Israel. They're no longer the landless, they 
• 

are now the possessers of a covenant. Their way of life, way of religious stalk at 

twelve fifty or so was not ours today. If Moses were to come down to the temple 

today he would shake his head in disbelief at many or things that we do and we would 

wonder at some of the things that he JDight want to have done. After all, they 

offered animal eacrifices, and we no longer consider that to be an important 
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element in religious life. But it is crucial that this sense of having been worth 

little, having been a slave people and having suddenly been free. God freed them, 

the miracle and the use of this miracle to forge the bands of the covenant -

this remains the key element in our religious life to this day. Now, let's go over -
a little bit of detail than the going down and the going out. What happened? How 

much of it is history? How much of what the Bible tells abo tit is history? 

I'd like to.first of all, give you a little bit of historical , of 
second 

the world at this time. We saw first off that during the ficat half of the second 

millennium before the Com.mon Era these rather 

easily across the whole length and breadth of the fertile crescent. When we get 
the 

to the Joseph story, the story of going down into Egypt, when we get into the · oses 

story, the story of the going out what happens from Syria east disappears from the 

Biblical perspective. It's as if Persia, Iraq, Iran, what was then Babylonia 

and the Syria no longer exist. We know now some of the reasons for this. In the 

sixteenth century before the Common Era two great tri_es people came do1;m out of the 

Turkish, the Anatolia highlands and began to establish empires that stood a fort 

in the middle of the fertile crescent. First the people known as the 

and then the people known as thE • 'I'hese people effectively interrupted 

trade. At the same time that the old Babylonian kingdom of was 

torn by deeention from within and on the other side of the fertile crescent, the 

king om of Egypt was being taken over by other of these hill warriors, the 

who ruled it for two centuries on their own. So we have a period of 

destruction and we have a period in which it is very likely that Hebrew life no 

longer flowed the whole breadth and length but concerned itself only with Egypt 

itself. Now these , are a strange people. They come into Egypt around 

the year seventeen hundred and twenty before the Comon Era and they remain as lords 

of fopt to about the year fifteen hundred and thirty. The remind 

me verr auch of the Normans. Of our own European history. Yog. know that in the 

eight, ninth and tenth centuries the peoples or lcandinavia all of a sudden began 

, 
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to take their long boats and they would be found at harbors as far west as Vineland 

as Greenland and the American shores as far south as in Central Africa, 

as far east Palestine and ~gypt. The ormans coming from this bare and bleak 

clirra te conquered first off, Denmark the northern seacoast town s of Germany, 

·all of the lowlands, all of France, ,from France they conquered England, from England 

they conquered Sicily, Crete, Northern Italy, Southern Italy, then they established 

the great kingdoms in Palestine itself. All of a sudden you get an 

errupti~n of a rather wild, violent group, , Northmen, the Vikings 
who 

and the like who are good warriors mm: have nothing to lose. They leave their 

women and children, their chattel behind and they go out and conquer and they 

children • 

take new women and aattwl and chattel where they manage to settle. And so it was 

with the Hyksos. These people come down out of the Anatolian hills, they come down 

just the men, they have very effective war chariots and they have trained horses 

to lead these chariots for the first time. They have developed a sense of composite 

it's a forerunner of the European long bow. They conquer Egypt. The one 

and only time Egypt was conquered from the outside in ancient history and they 

ruled EgJpt for two centuries. Egypt then comes back to its own. Egypt has 

always been two kingdoms, an upper kingdom and a lower kingdom. The Pharaohs of 

the upper kingdom at the headwaters of the Nile near the Sudan, come down and 

under a Pharaoh named Anosis reconquers Egypt and there begins then around 1530 

what's know as· the great Egyptian Age of ~pire. This is the age that you see 

whenever you see an Egyptian historical display in a museum. This is the age of 

the treasure of King Tut. This is the aie or the great pyramid building. This 

is the age of that wonderful sran necked, high foreheaded statue or Queen 

which you always somehow see. This is the age when the Temple of Karnac was 

built with its magnificent lead columns, ft that come up and hold this gigantic 

building. Egypt ruled what was to all of Libya, all of the Sudan, 

all or Egypt, Ethopia I all of Palestine I Syria, Lebanon to the Turkish border. It 

was a powerful, rich, civilized state and the nomads, the people and the 

, 
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people would come constantly into contact with this general sovereignty. 

Now this Egyptian world, which we know much, left its imprint on the Bible and on 

Bible events which are depicted from the fifteenth century down to the txodus. You 

know that the religion of the Egyptians was , it was complicated, 

it was conducted at temple centers, there were powerful priests , who had 

powerful and rich endownments, they offered sacrifices of all kinds, there was 

sorcery and magic as usual, but most of all and uniquely, the Egyptian faith was 

centered on mortality. Physical resurrection. The Pharaohs literally buried the 

national wealth of Egypt in the ground. And the great barrel of chambers for their 

Pharaoh~ and for their noble people. You know of thee balming and the many 

caskets in which the people were finally put and how all their earthly possessions 

were buried beside them and the complicated rites and the like. Now you also know 

that in Jewish life we bury simply, we bury immediately we buey in a simple pine 

coffin traditionally. When Moses dies, the great Jewish hero of the Bible, Moses 

is buried in an unknown grave without any significant funeral rites at all and 

that's it. hat 1 s in the traditional Jewish way. Life belongs to the living. 

God will protect and take care and we leave to God that which is of God. But 

I would like you to turn to Genesis chapter SO. This is the story of the death 

Jacob after he has been reconciled with his son Joseph who is now the , 

the second in comm.and to the Pharaoh. "And Joseph fell upon his father's face, 

and wept upon him, and kissed him. And Joseph commanded his servants the physicians 

to embalm his father. 11 Embalming by the way was outlawed in orthodox Jewish life. 

"And the Egyptians wept for him threescore and ten days. · And when the days of weeping 

for him were past, Joseph spoke unto the house of Pharaoh, sayi~g: 'IF now I have 

found favour in your eyes, speak, I pray you, in the ears of Pharaoh, saying: !tr 

father made me swear, saying: LO, I die; in IIG" grave which I have dig6ed for me 

in the land of Canaan, there shalt thou bury me. Now therefore let me go up, I 

pray thee, and bury JIG' father, and I will come back.' And Pharaoh said:'Go up, 

and bury tl:>J:father, according as he made thee swear.' And Joseph went up to 

bury his rather; and with him went up all the servants of Pharaoh, the alders of 
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his house, and all the elders of the land of Egypt, and all the house of Joseph, 

and his brethren, and his father's house; only their little ones, and their flocks, 

and their herds, they left in the land of Goshen. And there went up with him both 

chariots and horsemen; and it was a very great company. And they came t o the threshing 

floor of Atad, which is beyond the Jordan, and there they wa i led with a very great 

and sore wai ing; and he made a mourning for his father seven days. And when the 

inhabitants of the land, the Canaanites, saw the mourning in the floor of Atad, 

they saict : 'This is a grievous mourning to the Egyptians.' Wherefore the name of 

it was called Abel-mizraim," it's just the Hebrew translatioh of that, "which is 

beyond the Jordan. And his sons did unto him according as he commanded them. n 

Now this is an exact description of Egyptian funeral rites. The embalming process 

which was a very complicated and chemical one took, traditionally according to 

, who was a Greek traveler who watched some of this, between 3C and 40 

days. We know from the book of the ead, the Egyptian Book of the Dead, that when 

a Pharaoh died, the funeral rites o cupied seventy-two days. The Bible here tells 

us seventy. And we have long descriptions of the funeral ship which was taken up 

the iile with the Pharaoh's four or five caskets inside and all of his wealthy 

possessions were going to be buried with him, to the port of the pyramid which was 

right on the Nile itself and all the elders of Egypt and all the princes of the land 

would make ceremonial procession. Now the Bible writer has described Egyptian 

funeral rites exactly one change. He's had to put Jacob back into the land of 

Canaan. So, instead of being a ship on the Nile they have a ship of the desert 

with his great funeral procession carrying the embalmed body of Jacob back to 

Canaan. 1 e have then, one of the impresses of EgJJptian life in this 

period in which Egypt ruled Canaan, Egypt ruled whatever lands the Jews lived in. 

The same thing, by the way, will happen to Joseph. Joseph orders his body to be 

embalmed and later when Moses takes the Jews out, according to the story, theytake 

the casket of Joseph back with t;JN+w him, and if you remember the movie, Mr. Cecil 

B. Delf!.11 had a great deal ot tun with that. How there are other indications of 
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Egyptian influence, there are other indications that these stories have a certain 

degree of accuracy. The name of Moses. The word 
be 

fugotten one. The king 

, in Egyptian means the 

, means he who is begotten of Tut, 

who was one of the Egyptian Gods. So Moses was originally an Egyp~ian name. The 

Jews didn't lmow it - had lost the understanding of this Egyptian root and the Bible 

explains it as he who is drawn out of. They have to invent the complicated story of 

the cradle being tossed about in the water of the Nile to explain the name that Moses 

is given finally in the court of Pharaoh. What's an Egyptian name? The name of the 

two midwives, who according to the Bible, saved the Jewish boys. One is called 

and the other is called • These names have no meaning in 

Hebrew. Both names have been found in ~gyptian text from this period of time. ~o 

we have an indication of a prolonged stay by Jewish elements, or Hebrew elements 

in Egypt. We also see this in the way in which the Exodus story in its legendary 

form is finally tole. hen God tells Moses according to the legend, to go back 

into igypt, Moses says What will you send with me that will give me power and will 

make the Pharaoh listen to me? In other words, how am I going to get i nto the door? 

I need a letter of introduction. Well, God couldn't write a letter of introduction 

so he said, take your staff and throw it on the ground and the staff becomes a snake. 

He says grab the snake by the tail and the snake becomes a staff again. And then 

God says, put your hand in your vest. He puts a hand in his garment and he takes 

it out and it's white with leprosy. He says, now put your hand in your garment 

again and he does, he takes it out and his ham is clean and whole. Now the sorcerers 

and magicians of Egypt are famous. A_parently the Bible wanted to tell a story 

whe1e we were one up them. And then when we would outdo them at their own skills. 

If you'll turn to chapter seven of Exodus, you'll find that this one up is taken 

to rather ridiculous extremes. Chapter seven of Exodus, the second Book of the Bible 

beginning in verse 8. "And the Lord spoke unto Moses am unto Aaron, saying: 

'When Pharaoh shall speak wito you, saying: Show a wonder for you; then thou shalt 

say unto Aaron: Take tey rod, and cast it down before Pharaoh, that it become a 
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~serpent.• And Moses and Aaron went in unto Pharaoh, and they did so, as the Lord 

had commanded; and Aaron cast down his rod before Pharaoh and before his servants, . 

and it became a serpent. Then Pharaoh also called for the wise men and the sorcerers; 

and they also, the magicians of Egypt, did in like manner with their secret arts. 

For they cast down every man his rod, and each ecame serpents; but Aaron's rod 

swallowed up their rods." 1(y- Daddt's stronger than your .Jaddy. The Bible of 

course is filled with all manner of law which prohitits magic, , 
sorcery and the like, to the Jews. So this kind of a legend is obviously designed 

to return to the Eigyptians on their own terms but it draws definitely on this 

F.gyptian kind of background. Now all Egyptian influence on Jewish li.fe is not 

negative and . The Egyptians had, as I have said, a high degree of 

civilization. And they had a high religion, considering the 

elements of the ti~ in certain respects. One of these cults, was a cult of the 

God Atan. God Atan was a sun God who was worshiped as a solar disc, you may have 

seen images of this. It's a bright piece of metal with hands reaching out from the 

rays of the sun and each hand holds a serpent in it. The God can sting, the God has 

power, it is essentially the life giving power of the sun. Now in the fourteenth 

century a young . man came to the throne of Egypt, by the name of IV. 

He came to the throne at the age of nineteen, he died before he was twenty-six. 

He didn't rule very long. What we can tell of this young Pharaoh, is that he was 

a religious fanatic, he was very much caught up with and involved in the religious 

elements of his time, that he worshiped the God Atan, this sun God, that he changed 

his name in fact to , after his God, and that he went after the major 

sanctuaries of the other major 

sanctuary and he left 

and that he pulled down the 

, which was his capital, a city dedicated to 

and that he in fact established a new capital of Egypt at a place 

called • Now brought about then, a revolution in the 

practices of Egypt on two counts. The first he insisted that his God 

alone was a supreme God. We call this monolatry-. This does not mean that there 
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could not be lesser Gods but this God alone has po er. And he also said a~i- the 

magical, the dark things which take place inside of the temple must be 

and te brought worship out into the open. It had to be out in the open, in an open 
. . 

temple court so that all might see and migh t take part so that it would be closer 

to his own patron God Atan. This is an amazing religious revolution. It takes 

religion out of the level of sorcery, witchcraft, the using of incantations and 

spells to made the God do what you want and it becomes the focus of the national 

life of the people. We have from the inscriptions, on this new 

capital which he built some of the hJmms which were written by priests of the time 

or perhaps by this young man himself, , to the God Atan, which are 

high in quality and fine in spirit. Perhaps so that we don't come to believe that 

a l l virtue, wisdom, creativity and spirit belongs to our people/ ~t me read you 

a few verses. This is a hundred years befofe 1fuses. Thou dost appear beautiful on 

the horizon of heaven, oh living 

, 
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That's good poetry and it's an image, religiously, of a God who was supreme, in the 

cosmic sense, in the heaven, whose force is imaged as that of this basic life giving 

spirit of the sun. Now there are those who have argued, biblical critics, Mr. Freud 

and a few others, that Moses had ganiffed every idea he'd had from Iknaton • 

There are certain problems, however, it1 s this belief. First of all, the reformation 

of Iknaton lasted only five or six years. When his successor came to power, Tellel 

i)narna was deserted, the God Aton was reduced to a second level in the heavens, all 

the other priests reasserted their ancient prerogatives, rites were taken back into 

the dark places of the Temple and Egypt never again, in all its history came to 

position where Iknaton had taken it to - a Mi:• belief in the oneness. One power 

supreme. Moses lived a hundred years later. Did he know of this? We do not know. 

Vie also know that even though Iknaton worshiped Atan as the one God, he insisted 

that he be worshiped as a God. Have we a monatheism here? It's questionable. 

In addition to this we know that that from the sixteenth, seventeenth and eighteenth 

centuries before the Cornman Era, many of •hese west Semetic peoples had come to 

monolatry, to an idea of a supreme God, to whom all other Gods must be subservient 

if they are believed at all. "Thou shalt have no other Gods before me." There's 

almost that principle - doesn't say there are no other Gods "Thou shalt have no 

other Gods before me". This principle was certainly enunciated before Jewish life 

became Jewish life. It's here - in the hJmm of the sun, of Iknaton. We find it 

hundred of years before among some of the west Semetic peoples. The Jewish con

tribution was to go one step further. They say notonly there are no other Gods 

before me but I am the Lord. There are no other Gods. What I'm trying to get at 

is a simple proposition that religious creativity is never a unique thing. It 

doesn't belong to any one people. The test of one's religious significance doesn't 
who had the 

necessarily re:cy- on iiiall idea first but in what group made the most of it and was able 

to teach it to subsequent generations. Monolatry was a fossil development in Egypt. 

It never went further than this little period of time. The west Semetic peoples 

died and we have no trace of their faith. It was only Israel which took this idea, 
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embroidered, developed it, refined it, which passed it on the western world and 

western civilization. Enough has been said, I think, abo ·t the kind of world in 

which the Jews were living this period to try and give us 

the Jews who lived there themselves. To talk a little bit about history. Now I 
the 

want to give you z scheme about what I've been trying to say. Abraham, Isaac and 

Jacob come as these wandering peoples to the holy land, to Canaan. They come as 

mercanaries, they come as craftsmen as one thing or another, and some of them 

settle. I'm going to suggest to you today that not all of those who settle, not 

all of the Hebrews who settle in Canaan went down to Egypt. That not all Jews took 

part in the E>codus. That t r is was limited to certain tribes, to certain people. 

I can't tell you who they were but I'll tell you the reasons why I want you to 

keep this scheme in mind. In the first place, in the Book of Judges and in the Book 

of Joshua, which describes the conquest of the Holy Land we learn that in addition 

to the legendary stortes, how Jericho blew down when Joshua blew his horns about 

them, which seems to talk of a single, direct and immediate conquest of Canaan, 

it actually took several hundreds of years, it was a piecemeal thing and very often 

during this we find Jews fighting against Jews. We find Jewish tribes fighting with 

the local people against the bribes who have been brought over from across the Jordan 

under Joshua, Caleb and the other leaders. It would seem to be that these settlers 

who remained were of an old Hebre 1 stock who had so assimilated, so identified, 

that they no longer feel themselves a part of the earlier experience. I think this 

explains too, in part, why Israel broke up into not only separate tribes, but two 

separate kingdoms later on. Next year, or the year after, whenever we get down 

to the eighth century before the Common Era, we'll see that there are two very 

definite religious traditions. One belonged to the northern kingdom, one belonged 

to the southern kingdom. One which makes much of ses, one which makes much of 

Aaron. One which makes much of Sinai, one which makes much more of David and 

Solomon as the founders of the kingdom . I want to suggest to you 

that not all Jews went down into Egypt and that Moses didn't take all Jews up 

r 

I 
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out of Egypt. Now I'd like to return to Genesis, chapter 23. This is a lovely 

story. This delicate sensitive story apparently, of how when Sarah dies, the local 

peJ~le m have no tribe relationship with Abraham, allow him, at his own named 

price, seemingly for a pittance, to buy a burial plot, a grave in Aayfield cemetary, 

for her. "And the life of Sarah was a hundred and seven and twenty years; these 

were the years of the life of Sarah. And Sarah died in Kiriatharba--the same is 

Hebron-in the land of Canaan; and Abraham came to mourn for Sarah, and to weep for 

her. And Abraham rose up from before his dead, and spoke unto the children of 

Heth, saying: 'I am a stranger and a sojourner with you; give me a possession of 

a burying-place with you, that I may bury my dead out of izy sight.' And the children 

of Heth answered Abraham, saying unto him: 'Hear us, my lord: thou art a mighty 

prince among us; in the choice of our sepulchres bury thy dead; none of us shall 

withhold from thee his sepulchre, but that thou mayest bury thy dead.' And Abraham 

rose up, and bowed down to the people of the land, even to the children of Heth. 

And he spoke with them, saying: 'If it be your mind that I should bury Il\Y dead out 

of my sight, hear me, and entreat for me to Ephron the son of Zohar, that he may 

give me the cave of Machpelah, which he hath, which is in the end of his field; 

for the full price let him give it to me in the midst of you for a possession of 

a burying-place.' Now Ephron was sitting in the midst of the children of Heth; 

and Ephron &he Hittite answered Abraham in the hearing of the children of Heth, 

even of all that went in at the gate of his city, saying: 'Nay, my lord, hear me: 

the field give I thee, and the cave that is therein, I give it thee; in the presence 

of the sons of my people give I it thee; bury thy dead.' And Abraham bowed down 

before the people of the land. And he spoke unto Ephron in the hearing of the people 

of the land, saying: 'But if thou wilt, I pray thee, hear me: I will give the price 

of the field; take it of me, and I will bury my dead there.' And Ephron answered 

Abraham, saying unto him: 'Atv lord, hearken unto me: a piece of land worth four 

hundred shekels of silver, what is that betwixt me and thee? bury therefore thy 

dead.' And Abraham hearkened unto Ephron; and Abraham weighed to Ephron the silver, 
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which he had named in the hearing of the children of Heth, four hundred ·shekels of 

silver, current money with the merchant. So the field of Ephron, which was in 

Machpelah, which was before Mamre, the field, and the cave which was therein, and 

all the trees that were in the field, that were in all the border thereof round 

about, were made sure unto Abraham for a possession in the presence of the children 

of Heth, before all that went in at the gate of his city." Now, it sounds on the 

surface like a morality story designed to impress the point that when a person is in 

mourning, you should go out of your way to be helpful and considerate to them and 

that Ephron did everything he could and more to be gentle with and generous with 

Abraham and he gave him for a pittance, the burial place which he specifically 

requested. Nothing I'm going to say now should make you see that I don't believe 

the moral of this story to be true but the story simply doesn't hang true from 

what we know Bf historically. The phrase, current money with the merchant, is our 

clue to unraveling the story. We know this term. It appears in many 

form tablets and we know the value of a coin involved. We know also that the four 

hundred pieces of coin, which he names as a price for this cave, would lead us to 

the fac t that Abraham is buying, obviously a cave and a small piece of land before, 

for a fantastic swn. It's as if he were paying for a piece of property worth 

ten thousand dollars - hundred thousand doll ars. We don't have here from the surface 

the minute we know that, a story of a bargain among grieving friends. What have we? 

We seem to have a very carefully worded legal document. , lawyer 

language. Look at seventeen and eighteen - which defines every jot and tittle of 

land involved in the sale of , the trees, the was made 

sure and it was done in public. We know this legal form because we find it in 

many of the land grants, the mortgage title searches, of tablets, from 

or from from other places in the area. So again there is 

a formality to this. There is a sense of an arm's length contract which would again 

say tge feeling, the first feeling of the story. Let's put it together then as we 

unravel it. In the first place, Abraham as , could not purchase land. 
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This was the way in which the local peoples protected themselves from these 

creditors. They were allowed, if they could pass an admissions test, to purchase 

land and what was the admissions test? The public meeting of the city state 

where they wanted to purchase land. We don't know what the blackball procedures 

were but it was very much like the admission to an American fraternity or club. 

The possession of land gave you a permanent residence, gave you rights, lesal and 

economic, which Abraham as ann lacked. Abraham, in other words, used 

the death of his wife to ma_ke a public appeal for admissions to the people of Heth 

for the right to be of them and among them and to have a stake, an anchor. He 

was no longer a landless person. but he got the 

land. The importance of this little cave comes back time and again. Every one of 

the great patriarchs are buried there. Jacob insists that his body be brought back 

all the way from Egypt there. Why? This a ~,parently was the first claim the Jewish 

had to Canaan. Their first legal title. It's just as wanderers they had no titi» 

type but now they have been admitted. They had as much right here as anyone else. 

We have a similar story told about anotper piece land as far as Jacob is concerned 

later on in the Bible. fuat we have here is an indication, then that the Hebrew's 
6whed 
u:q: land in Canaan long before the desert experience. We have also indication that 

they fought for land. I told you the story of Dena, Simeon and Levi. Back in the 

eighteenth, seventeenth, and sixteenth century we know of large scale settlements. 

We know that Abraham took three hundred plus armed men in ~the field. Now put all of 
' 

this together with what Exodus one, the first chapter of Exodus tells us about the 

going down to Egypt and we get a strange picture. Exodus one tells us that only 

seventy men. "And all the soJ.ls that came out of the loins of Jacob were seventy 

souls;" These are the people who went down to Egypt. Only seventh men went down 

with Jacob to F.gypt. There must have been far larger settlements in Canaan and 

these must have remained 'during whatever was the period of the Egyptian experience. 

Having eatablished this, when did the Jews, when did sacob and the Jews go down into 

Egypt. The Bible tells us in Ex:odus, in chapter 12, in one highly legendary source, 

.. 
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that the Jews were in Egypt for four hundred and thirty years. If we except, for 

the time being, the date of 1250 or 1300, this puts us back into the seventeenth 

century, maybe the eiehteenth century before the CoID!Ilon Era. This is patently too 

early. A small group m would assimilate over four hundred years of time. This 

always happened in Jewish history. They had no identity as yet. They had nothing 

to hold them together, There is another indication that we were for a much shorter 

period in Canaan. If you turn to Genesis, chapter 14, you find a strange little bit 

of information that's buried in the text. Chapter 15, I'm sorry. God is making a 

promise here of what will happen and the promises all made obviously long after 

the things happened. In verse 13, "And God said to Abram: 'Know of a surety that 

thy seed shall be a stranger in a land that is not theirs, and shall serve them; 

and they shall afflict them four hundred years;" Her e you've got one text, but go 

on. "and also that nation, whom they shall serve, will I judge; and afterward 

shall they come out with great substance. But thou shalt go to thy fathers in peace; 

thou shalt be buried in a good old age. And in the fourth generation they shall 

come back hither; for the iniquity of the Amari te is not yet full.'" Here we have . 

~-tradition that says four generations. Eighty years, seventy years, ninety years, 

was the length of the stay of the Jews in Egypt. It's really an academic point 

because the Bible doesn't tell us a single fact or give us a single line as to what 

happened during this prolonged period of time. Slavery never makes history but it 

is interesting and try to place these things historically. I would accept the four 

generations as a much more workable figure than the four hundred and thirty years. 

In fact we can explain why it came to four hundred and thirt)- years. Because that 

very same legendary source tells us that when the Jews left Egypt six hundred and 

five thousand five hundred and fifty two men, not counting the women and children 

and the Levites, went up with Moses. Now you'd have to be rabbits, in 

four generations, to have multiplied 70 people into into six hundred and five 

thousand etc. They obviously needed a longer breeding season. Why did the Jews 

go down? For obvious reasons. For grain and for water. Palestine depends on the 



19 

rainfall. The great Gods of Palestine were always the rain Gods. There are still 

rain prayers in our traditional liturgy. Egypt is free of dependence upon the rain. 

The ile overflows every year and brings down all the silt and all the rich topland 

of the mountains of and of the Sudan. So Egypt was always a rich and 

f ertile land and when they could no longer pasture the free and open pastures of 

the hill country of Judea the Nomads came down into Egypt. Egypt had a regular 

procedure. There was an area of land, that the Bible calls Goshen. The Egyptians 

had other names for it, which was lowland, which could not be cultivated. It is 

now land which is cut through by the Suez Canal. It's precisely that area where 

the people were allowed to come and to rent pastures for a year or so at a certain 

price. We found a piece of papyrus written in the thirteenth cm tury before the 
border 

Common Era and about this time, by a lieutenant on the between Egypt and the 

Sinai wilderness. He writes back to his commanding officer that a group of 

herdsmen had just passed through with so many cattle, so many sheep, 

so many women and children that goi ng through this pasture area and they would pay 

him the toll and the passport tax and the visa tax and the rental for the land for 

one year and he's going to forward it by military messenger back to headquarters. 

There was a regular procedure, regular well known procedure that brought the Jews 

down. Abraham said to them going down during a time of famine, Isaac went down, 

Jacob went down and unfortunately stayed. What happened? We don't know. Exodus 

one tells us two things and it's our only source as to the events of the,e years. 

Beginning in verse 8. "Now there arose a new king over Egypt, who knew not Joseph. 

And he said unto his people: 'Behold, the people of the children of Israel are too 

many and too mighty for us; come, let us deal ~~sely with them, lest they multiply, 

and it ca■e to pass, that, when there befalleth us any wa~, they also join themselves 

unto our enemies, and fight against us, and get them up out or the land.' Therefore 

they did set over them taskmasters to afflict them with their burdens. And they 

built for Pharaoh store-cities1 Pithom and Raamses." The crucial elements in this 



paragraph are first of all, a new king and second of a l l the words Pithom and 

Raamses. One explanation of a new king, takes it to be not a new king but a new 

dynasty. the story of the first century explains it this way . He said 

that the Jews came in with the Hyksos who were Semites, when Izy-ksos rode the throne, 

the Jews suffered and were reduced to slavery along with all the other attendants 

of this foreign rule. This is the new king and flows from it. Perhaps, 

although other possible explanations would be any change of rule. Why are the words 

Pithom and Raamses important. Because we can locate Raamses. Raamses was a city 

in the delta region, built the Pharaoh Raamses II, who reigned from 1280 to 1224, 

as his capital and to his vanity. He named it after himself. Within eight years 

of his death, its name was changed, it was no longer referred to as Raamses. It 

was called from that time or . Any WGkW reference to Raamses 

can be only in the thirteenth century and we know now too that something happened 

in the thirteenth century, to this great Egyptian empire. That is an encouragement 

of peo~le from the Mediterranean. When Troy fell, we can relate two great legends, 

at about that same time a whole group of peopl es began moving across the island 

regions. Saldinians, Creten people, people, the and they came 

down about the year 1230 and attacked Egypt. They were repulsed. They came down 

again about 1215 and attacked Egypt and they were repulsed again and this time they 

came up and they found the Philistine empire. There was a repulse in the first 

attack, spread out again into the Mediterranean and they settled the great island 

kingdoms. Crete, Cyprus, the cities and even some went so far as Sicily and 

Sardinia. It may be that this paragraph refers to a time after the first attack 

when the Egyptians were worried. This almost threw the Egyptian empire over. 

That a group of armed slaves within their borders might be a fifth column and they 

had better see to it that it doesn't happen to them. So we can date then hard work 

that the Jews were put to doing during the thirteenth century. This fits in with one 

bit of extra biblical evidence we have. The king of was a man 

named . He reigned from eight years. His father lived to be 94 and he 

was about 76 when he came to the throne, he died a good old age. He reigned for 



only eight years. left two great obelisks, two black steels, one at 

Karnak and one at Thebes. You've seen these big black meteorites stones,hard 

rock into which the ancients carved the records of their dynasties. He says in 

there, at one point talking about a 8ampaign which he raged in the year 1220, 

in Canaan. The people of Israel laid waste. Its seed is not. Palestine has 

become a widow for Egypt. We know that by the year 1220, Israel must have been 

in Canaan. line might comment on the irony tijat the first reference to the Jews 
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in all history is that we're no more. others have said the same thing and we some

how still are. What is this? In all pro'bability its hy-prbole. The Pharaohs loved 

to claim great victory. It's like the cmaliii connnimiques that some of our generals 

sent back during the second oximg world war. They had great victory after great 

victory during 1940 and '41, you will recall, always moving backwards. 

was a weak king. In many cases this is a date, a date in time which helps us fix 

the events of the Exodus. This is a day I've spent very little time with the text 

itself. Very frankly, the story of the Exodus, leading up to the great events at 

Sinai, it's nzy-th, it's legend, it's pious fancy~ it's richly embroi ered. We 

don't know a single historical fact behind it. e do know events could ot have 

been as they are described in the first chapters of Exodus. We do know that the 

historical imagination, the rather perfervent historical imagination is at work. 

We can explain some of the elements but it's very obvious that this is all later, 

written back to explain something the Jews couldn't understand themselves. The 

miraculous Exodus from Egypt. How did our ancestors get out? We don't know any-

more than they did, but they got out seems to bw sure. Now what are some of the 

elements that we can explain. I spoke of the story of Moses and his name and the 

beason im they had the cradle tossing about the waters of the Nile. What about 

the story of the tenth plague. God tells Moses that Pharaoh will be made to listen. 

He says, now each time he doesn't listen we're going tolget a little tougher with 

him. First we're going to call in the Better Business Bureau and they we'll call 

in a lawyer and then we'll wwJJn::a haul him into court, etc, etc. The tenth plague 

is a plague that is to destroy the first born in each Egyp Lian home. The Jews, to 
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escape from the angel of death are to paint with the blood of the sacrifice 

some mark on the of their door ~nd the angel of death presumably would pass 

over. Now what's the background of this. We know now that in the centuries long 

before the Exodus, among shepherd people, there was a holiday on the first full 

moon after the spring equinox, which was about , where there was a 

watch night, on that full moon night, which was taboo night, fearful night. God 

must be offered, whi chever the God was, the first lamb from the flock of the new 

season's crop. That was the duty to God. As a sign that you had performed 

the duty, these bedlam people would take the blood of this sacrifice and would 

a~tually mark up the of their dooDs. Now this is not Jewish. This is 

comnon among Semetic shepherd people of the time. Somehow or other the story of 

Passover got all of the Exodus got put into this ancient Passover holiday. They 

wove the story of the old shepherd custom into the story of the deliverence from 
made 

Egypt and God was then wamw the angel of death, was taken that night, the first 

born of the Egyptians and to have spared the firstborn of the Jews. Why the ten 

plagues themselves? The Egyptians had a literature which was called the literature 

curses. All kinds of quasi and magical incanations, which were desi gned to ward 

off all manners of diseases. We use doctors today. Sometimes I think it is a curse 

when we get the bill but they had the curses first. Spells, magical incanations 

and the like. One of their favorite curses involved ten plagues and the Jews 

apparently just took the symbol and turned it back on their own. 

When the Jews left Egypt, they're said to have stolen gold - all the jewelry 

of the Egyptians that night. Why? Because later on in the desert they had to have 

enough gold to make the golden calf. Where else would a group of exiles get the 

where withall in the middle of the desert. We can put together some of the parts. 

We know for instance, how Matzah came to be involved in the Passover story. There 

is an old spring agricultural festival observed by most of the peoplesj 

where they took the first cutting of the barley harvest, of the spring crop, and 

they baked this quickly into some kind of hardtack, Matzah. They offered this to 

their God and they would eat this then, along with their sacrifice. This holiday 
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took place at the Spring ~quinox. This Matzah holiday was tied in also to the Pass-

over holiday later ofi 
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which is our Exodus story. What we have here is a people who later went out 

and searcred of a way of celebrating the great event of their tradition and they 

wove into it all manner of ancient practice. It's hard sometimes_ to unravel, but 

we can. How does Thanksgiving? Thanksgiving is unique~ American. 

If we were to trace it back we'd find it's no more than a biblical ·Succoth. When 

the Puritan fathers came over they determined to their Succoth. They did 
• 

all the biblical holidays. But they didn't know quite how to do it and turkey was 

more available than a roast lamb, and they weren't sure roast lamb was required in 

the first place. Our growing season is different than it is in the ancient and 

Near East. We honor this and Mr. Roosevelt's dating we got to our present Thanks

giving. Now the important thing really is not to unravel this thing historically 

but it is to see these first 15-18 chapters of Exodus are (Hebrew). They are a 

late telling of events which no one could explain. If I were to try and analyze 

1.bses I would give you this reconstruction. Moses probably was not born in Egypt 

at all. We know his wife is a Kenite woman, his has his vision outside of Egypt, 

his father-in-law is not among the Hebrew tribes, he is a leader of the Kenite 

tribe. He has children, although we never hear of them aeymore, one named , 

out in this desert. He's one of the Hebrew peoples who is not part of the subjection. 

Therefore free man, therefore of the palace. All the stories of palace birth and 

being raised in the Pharaoh's house and so on, these are traditional stories that 

people tell about their great heroes. After all, three wise men attended the birth 

of Jesus, etc. This is familiar. So, he probably is a man who saw this subjection, 

saw an opportunity tob:-ing the Jews out. What that opportunity was, we don't know. 

How they affected it, we don't lmow. A miraculous escape over some water route 

played some part. There are a number of boggs,.of one kind or another, low lying 

water areas near what is now the Suez. They were more or less connected with the 
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Mediterranean and may have been that the one all of a sudden was flooded. ho knows. 

They had an historical memory, some kind of mirQculous escape. Moses's personality 

comes into its own in t1e desert. It is here that he binds the covenant. It is 

here that he welds a rabble into a people. It's here that he imposes a structure 

on the tribes • . It's here that we get a full blown Jewish life for the first time. 

So, I would say to 7ou that of all the history we've read so far, these first nineteen 

chapters of Exodus are the least historical. They are pious imagination at best and 

I don't think it matters much. J.bses's role is not so much the liberator, as the 

law giver. The importance to the Jews was not how they got out but TBAT they got 

out. This is a legend. Pure and simple. Some day we can roll back the camera and 

I'm proved all wrong, I'll be delighted. The story doesn't hang together and it's 

too easy to pull this story apart and to see its historical base. Well, let me 

stop now and let you ask questions. I've been a little more technical and historical 

today than heretofor but I think you're ready for it. Question - First of all, it 

hasn't been proven untrue. We can't prove it. e can assume it to be untrue. Second 

of all it's a good story and it's a story which - we have the same purpose with our 

kids that the Bible had in writing thaee nineteen chapters. We want to emphasize the 

importance of these events. This is a way of driving it home. Our children tell it 

another way. Another famous story. I'm sure the child that came home from Sunday 

School and talked of the Jews split from Egypt and Moses was followed by the Pharaoh's 

horsemen and so on except he talked about tanks and the half-tracks and the armored 

cars. Mother shook her head and wondering said "Is that •◄t the way you were told 

• 
in Sunday School?" He said "No, llom but you wouldn't believe the way I was told." 

Question - I'll start it by- saying no competent biblical historian that I know of 

believes Moses received the ten commandments as we know them. After that shock sets 

in, we'll go on. There're three or four nUllberings of ten conmandments in the Bible. 

The two, one in kodue and one in Deuterono-v, which are classic ones are slightly 

different. It would ••• that these are the latest of the covenant words. There is 

arguaent 
SOiie which i the fir t. It'• probably !Eodus, chapters 21 thru 23. How 

Jfo••• received tbes J.awa, we don't know. Part ot them we can trace earlier, to 
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earlier law codes. The religious ones seem to have been unique, Israel. What Sinai, 

seems to have been originally was simply the place at which a symbolic assent took 

place by the people to this new responsibility, A contract must be signed. When 

your husband and another man are in business deal, they go to one or more lawyers 
the 

offices, and there's a symbolic signing. Sinai is a symbolic assenting. The 

crucial words of Sinai are now said (Hebrew). e have heard, and we will obey. 

That's what happened. The symbol of Sinai is the symbol of this assent. I cannot 

say to you that the ten commandments as we have them, were the comnandments that 

Moses received. In all probability, they were not. Although most of the laws of 

the ten commandments were basic social practice long before Moses. Murder, theft, 

adultery - these are the common rules of all mankind. The precise enumeration we 

can't accept on the base of the Bible we have. Question - This question, I think 

goes to the basis of what I•ve been trying to get across to you in my own way, these 

last four weeks. Somehow we feel the Bible must be wholly pure, wholly acceptable 

and wholly moral in our terms. It is not. There are many things in the Bible which 

couldn't be accepted in the .. Bible 1 s own times. , the adulterer·, 

etc. among the laws. There are stories in the Bible which perhaps do not fit 

with our current state of morality. Ther f-· ' s a law in the Bible~ for instance, in 

the seventh year the Hebrew slave must be let free. Now this is in advance because 

there was no mandatory freeing for any slave in any law code at any time until long 

after o.ur own. But on the seventh year there was mandatory freedom. We were 

, . 

obviously fighting against slavery. The Sabbath law is an anti-slavery law. One day 

in seven a slave his soul his own. You can't work him. It•s the original bit of labor 

legislation. But it's not enough for us, is it. Man must be free from the very 

beginning and be must remain free and there is to be no slavery. So we've gone 

morall.1' far beyond the point at which the Bible could leave us because there was no 

laboring cla■a, there was no middle class in _those days. You needed slave labor in 

a aenae to keep the econo going. That' so little money in comercial exchange. 

So, they went aa tar I they could but it doesn't mean we accept it but we don(t tr, 
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and go further. They have some strange rights associated with slavery. 

When, if a man refused his freedom, they took him to the public square wuee all 

government business was contracted, and they pierced his ear with an • Now 

you girls would know that ~~is is not so serious, you do it to yoursel~es for 

cosmetic reasons. What were they saying? They were saying that the ear which had 

heard God proclaim freedom, and refused to accept it, its own freedom, was somehow an 

imperfect ear and should be seen as such. Its attempt to drive home, that you must 

have the guts to stand up on your own two feet and to make your own way as best you 

can. Many prefer to be ordered about, to be guaranteed their three square meals a 

day etc .. Slavery, of course was not a uniformly evil thing. Macy were house slaves, 

tutors· were slaves, the artists of the world were slaves, many of them, technica l ly 

for they had fine ltves. So many of them didn't want to leave this. Man's proper 

state is freedom. That's the idea behind this ancient and to us archaic, and 

rather violent, custom. But, it was their world. So what am I saying to you 

about Jacob. I'm saying to you that tell a story. T~t there are certain things 

we can find in this story which are moral, there are certiin things which are not. 

There are certain things which may fit my morality, and not yours, or my code and not 

yours. To the Jew, I think these stories were simply, and they emphasize the importance 

of reconciliation, the courage of struggling within yourself and very. much, I suspect, 

the same level of morality which Hollywood imposes on our current literature. Somehow 

in the end, they must live happily everafter. That's what sells a movie. That a pound 

of flesh has been exacted for Jacob, perhaps we're not so determined to exact pounds 

of flesh. Perhaps you want it more than the Bible wants it, I don't know. There 

are many stories of the Bible that have no morals to them whatsoever. I suggested 

~o 7ou the story about Deu, about the attack to which she was subjected and the 

plunder of the two boys, the two brothers and their murder of those who had attacked 

their sister. There's no 110rality. The Bible says as much." So what is this. Why 

is this precious? It's precious because it's a founding document, it's precious 

becauae it evolved - it grew. e 1ve taken only- the very rudimentary beginnings. I 

said I would go in four weeks just to the point where Judaism begins. The Jacob 
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stories were told long before Jewish life began. Certainly none of us would •11■ 

want our children act the way Cain acted to Abel. And certainly none of us would 

want our children to act the brothers acted to Joseph or Joseph acted to his brothers 

originally. The Bible heroes are not heroes in the sense that we throw them up and 

say "Now this is what you must be." A gentle Jesus, meek and mild, you bet hat 

so?Ehow yourself. They're not perfect people. They are people struggling with their 

destiny and we recognize certain things in then and that's all. Now, when our 

ancestors studied the Bible, grandfathers, grandmothers, they didn't begin as I've 

begun with you historically. They began with Exodus twenty, with the ten commandments 

and the law. The thing that makes Judaism unique is its discipline, liJ.:a its way of 

life. We can laugh at the struggle between the sourcers of Pharaoh and the sourcerers 

of Moses. Whose servant is going to attack whom? This is ridiculous. It's more 
that 

important in the Bible legislation is says that sourcery has no place in the Jewish 

scheme of things. You'd have to consult the person that looks at the palms, or the 
even 

crystal ball. I wish some of our people would believe that in this day. 

But that's three thousand years old and more in our scripture and it's the law 

which made Judaism into something we need. Because we found a way to go beyond 

myth, beyond story telling and to institutionalize this new way of life, Others 

had some of the same ideas but couldn't last. With us it did and, to be frank with 

you, the only reason that I began this way is that(A) we're all pretty well trained 

historically and (B) that literature is much more interesting that law. Law tends 

to be dull, law tends to be involved and I wanted you to get a taste of the Bible 

and to love it just as a book. To learn to open and read it before I got you down 

into more mundane things. As you imi; saw today, the more we get into it, the more 

complicated it gets and the less lift, really, we get from it. ~uestion -

It's possible eu:ept Mediterranean has not tides. You know, there's a tendency 

to try and rationalize all miracles in the Bible. We tend to say that were tides 

here, that tbe waa really the or BOmething called the tree 

which somebody found in the Sinai peninsula. Actually gives off a little white and 
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moss like substance which is if you're dying and you've had nothing for three years 

to eat, it's edible. You remember ? A few years a·go they wrote a 

book, they tried to prove there was actually a comet that came on the day that Moses 

held his hands up to make the sun stop in the heave~ so the Jews would have a good 

chance to slit a few more throats of their enemies. I think that t his whole attempt 

to make miracles reasonabi. is a silly one. There may be a kernel of truth at the 

bottom of it, but!it1 s useless. A miracle is simply an embellishment of an historical 

fact which you can't explain in natural terms and primitive peoples believed it to 

being so. Those are the two statements you need to . I don't think 

you need to say more. We don't have to agree that the miracles took place. I believe 

in miracles, but not in the miracles of the Bible. Life is a miracle, conscience is 

a miracle, love is a miracle, civilization is a miracle. The exodua is a miracle. 

But, not the ten plagues, the Red Sea and in fact I ~uldn1 t appreciate the story 

of the exodus anymore if somebody could prove high and low tide, of course which 

they can't, than this way. Somebody once proved at great length that the Nile some

time actually looks red and at one point it was supposed to have turned red, one of 

the plagues. Because of a certain immediate substance which comes out on the Nile 

in certain years and it gives it the phosphorescent look and makes it -look red. So 

what. if It doesn't add to what the Bible is all about. Quest~on - It's a good 

question. No, would be a simple answer, but I would suggest to you that I given 

you, in these four weeks, an interpretation of the origin of Bible which would be 

which would largely fit into the concensus of sober, academic scholarship in 1964. 

Now, every man who reads the Bible gets his own interpretation and I try consciously 

to filtA!r mine out so that they don't reflect - you don't in this . 
... 

The ·. Bible that I've gotten across to is essentially what a good biblical scholar 

would and is trying to be as accurate as he can. Now as far as inter-

pretationa, it would depend upon the man' a knowledge, number 1, what,' ~ he's after. 

It I wanted to teach 7ou what Judaism circa 1880 felt about the Bible, I'd approach 

the Bible in the which is an entirel.1' different 1187• I'd examine 

every jot and "1ttle ot letter, tor its hidden meaning. For example, (Hebrew) 
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In the beginning God created the heavens and earth. Now obviously, no one will 

disagree that you're going after God creator idea in there. What else is involved? 

Here the rabbis played all kinds of interesting games. ;\'by did the heavens come 

before the earth? Because man's aspiration should ~lways be heavenward. We are of 

the earth, yes, the priority is on the heavens. Why does it say 

With the first God creator. Well, they said that first thing in the world is wisdom. 

in some other verse ··means wisdom • God created the world with wisdom. 

Now the opening of the revelation ~ccording to John, in the New Testament., says in 

the begin, ing was the word, and the word was with God and God was the word. That's 
. • -

exactly the I just gave you and ~t•s .based on this grammatic use of 

Hebrew. Then they went so far a·s to play games. • Why does the Bible begin with B? 

Why doesn't it begin with A? It's the first letter_of the alphabet. Well, 

they answered in class and life you're always·ran~ed alphabetically. It's not very 

iilportant that your name begins_with B or C or TI and not A. God chose something 

besides A to show you your name doe~n•t mean that much. They. went further. Every 

little jot and ti~tle · , why the B. B in Hebrew is , it's an open letter. 

It's the only letter that opens toward the rest of the alphabet. All the other 

letters go up, or down to the side. The lesson is man should always be great hearted 
play 

and generous. Open minded etc. Now if I wanted to t■Jiqmr this kind of traditional 

game you would have it from Bible course and we'd ·still (Hebrew) 

By the way, there's a w~nderful interpretation. S means the , the direct object 

in Yiddish it means thee. In the beginning God created S. In the beginning God 

created eat. So you Jewish mothers are not so far off. . Maey man will eschew this 

kind of historical scalping of the Bible because they say the crucial things 
derive 

the Bible simply for what you can ■ ci ■ w out of it rather than as an historical document. 

I prefer it as an historical document and the other. But I don't think you'll find -
any1ody today arguing the old direct revelation concept, except perhaps , 
this kind or approach. But that's it. It's not even an orthodox approa•h today. 

. 
Then you get into theological questions or reYelation and that fits into the question 

Henrietta aaked, "llhat, happened at Sinai?" Well, the Bible says what bappenedJ• 
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something directly was revealed and what I said - that the ten commandments that 

we now have were not the original ten commandments would be some traditions to 

shy away from. Most do not ixrt how, if we search for truth 

we can blind ourselves to these facts. Question - What's a synagogue called in Yiddish? 

Schul, which means a school and learning is fundamental. If a man is studying the 

Talmud, according to the rabbis, and time for prayers come he can keep studying the 

Talmud and he's fullfilled his obligation for prayer. Talmud, Midrash, anything that 

has to do with Torah, with learning, with Jewish • He's excused from public 

worship. If the comnunity has .only enough money to build synagogue or a sbhool house 

they must build a school house. You can worship aeywhere, but you need the proper 

kind of surroundings for your children. Modern Jewish congregations tend to reverse 

the law, but this is still the basic practice of our people. Question - Besides, what 

would rabbis do if one rabbi wrote the only interpretation of the Bible and none of 

us had a chance. Before we leave, turn this off, I'd like toread with you, some 
you 

material of the kind which Xll have not read before, purely legendary m terial, 

which I think is in many ways is the original Passover Haggadah. Turn to Exodus 

chapter 12, you'll see a section which we'll read which is liturgic, prayer book 

in character, pro~bly from the eighth or ninth centuries B.C. and was the kind of 

literature that our forefathers used around there, I wouldn't say they were Seder 
they didn't .have a 

Tables because thwc•x ■■x■wlt Sader Tablea yet, around their paschal sacrifice. 

The ancient practice was to, on the night of Passover, to slaughter the lamb, 

and roast it. Then as the lamb was roasting they sat around f'ire and told the 

wonderful story of the Exodus and its meaning and then as the climax event, they 

ate of the sacrifice which was shared by all and this was the night, the watch 

night as bc•cwt) our tatbera lmew it. "And the children of Israel journeyed from 

Rameses to Succot,lt, about six hundred thousand men on foot, beside children. And a 

mixed multitude went up also with them; and !locks, and herds, even very much cattle." 

Now this idea of a aixed IIUltitude, since we're talking of 11:1.drash, plays a very 

important role in Jewieh law. We'Te neTer been purest aa far as blood is concerned. 

e have no coapunctione about working with any-one, about checking their tami:cy- trees. 
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The Jews were slaves and everybody else went up with them. "And they baked unleavened 

cakes of the dough which they brought forth out of Egypt, tor it was not leavened; be

cause they were thrust out of Egypt, and could not tarry, neither had they prepared for 

themselves any victual. Now the time tr1at the children of Israel dwelt in Egypt was 

four hundred and thirty years. And it came to pass at the end of four hundred and 

thirty years, even the selfsame day it came to pass, bhat all the hosts of the Lord went 

out from the land of Egypt. It was a" (Hebrew) "night of watching unto the Lord for 

bringing them out from the land of Egypt; this sa~e night is a night of watching unto 

the Lord for all the children of Israel throughout their generations." By the way, 

this is another one of those indications that this is all much later literature. 

"And the Lord said unto ~ses and Aaron: 'This is the ordinance of the passover: there 

shall no alien eat thereof; but every man's servant that is bought for money, when thou 

hast circumcised him, then shall he eat thereof. A sojourner and a hired servant shall 

not eat thereof. In one house shall it be eaten; thou shalt not carry forth aught of 

the flesh abroad out of the house; neither shall ye break a bone thereof. All the 

congregation of Israel shall keep it. And whn a stranger shall sojourn with thee, and 

will keep the passover to the Lord, let a l l his males be circumcised, and then let him 

come near and keep it; and he shall be as one that is born in the land; but no uncir

cumcised person shall eat thereof. One law shall be to him that is homeborn, and unto 

the stranger that sojourneth among you.'" Now, I would have you notice something. 

Verse 49 is a direct contradiction of all that comes before. The venes before mt 

exclusive of apartheid legislation, the Jews • Then you get to this 

strange edition. One law for the stranger and the home born. The Bible is arguing 

with itself. There was an old tradition that this was a clan experience, no one 

not of the clan could take part in this sacred meal. The sacred meals played an 

important part in the literature of the world down to the pwwwimg Passover feast 

of Jesus and the gospel stories. Down to the room in which the joint meal was 

held the Dead Sea scrolls. Down into SD monestic practice in the Catholic 

church. You join a holy partnership and the meal was the symbol of the joining. 
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None who had not gone throug~ the initiatory we1·e accepted. The Bible first reflects 

it and then argues against it. "Thus did all the children of Israel, as the Lord 

cormnanded Moses and Aaron, so did they. And it came to pass the selfsame day that the 

Lord did bring the children of Israel out of the land of Egypt by their hosts. And the 

Lord spoke unto oses, saying: 'Sanctify unto Me all the first-born, whatsoever openeth 

the womb among the children of Israel, both of man and of beast, it is ine.'" Here 

we get what we still have in some quarter• the custom of • The fifst 

born belongs to God symbolically, and you redeem the first born from a priest by 

paying of as rmbolic token of money. That's the way it was carried out in ancient 

timew. This was your tithe in a sense, ffom the field, from the vineyard, from 

the womb itself. The first belonged to ·God goes over to the old Passover practice 

which we spoke of explains a question - I got a call a few years ago. Rabbi, is 

it true that Jews don't eat ham? Yes. Well , rabbi, then what's the eeremony pig 

in the pen? "And Moses said unto the people: 'Remember this day, in which ye came out 

from Egypt, out of the house of bondage; for by strength of hand the Lord brought you 

out from this place; there shall no leavened bread be .eaten . . This day ye go forth in 
ite, 

the month Abib. And it shall be when the Lord shall bring thee into the land of the Canaan 
and the Hittit e, and the Amorite, and the Hivite, and the Jebusite, which He swore unto 

thy fathers to give thee, a land flowing with milk and honey, that thou shalt keep this 

service in this month. Seven days thou shalt eat unleavened bread, and in the seventh 

day shall be a feast to the Lord. Unleavened bread shall be eaten throughout the seven 

days; and there shall no leavened bread be seen with thee, neither shall there be leaven 

seen with thee, in all thy borders. And thou shalt tell thy son in that day, saying: 

It is because of that which the Lord did for me when I came forth out of Egypt. And it 

shall be for a sign unto thee upon thy hand, and .for a memorial between thine eyes, that 

the law of the Lord may be in thy mouth; for with a strong hand hath the Lord brought 

thee out of F.gypt. Thou shalt therefore keep this ordinance in its season from year 

to year." Here we have the reason the grandmother went through the house with a 

broom two days before Seder, looking for the last bit of leaven, put it all in a bag 
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and burn it. Here we have the proof, really, that there were two original holidays. 

One this old tribal Passover holiday around the sacrifice, the other a 

Matzah holiday, seven days long which is still the practice with us today. Both of 

these holidays have been apocopated together. But the crucial line here, and the 

line I want to leave with "And thou shalt tell thy son in that day, saying: It is 

because of that which the Lord did for me when I cad forth out of Egypt." Now, 

a rabbi said isn't this gramatically inaccurate sentence. I wasn't in Egypt. How 

could I say to px iey- son it was because of what the Lord did for me. Well, the 

crucial thing is that it was done for IE because we are the inheritors of all the 

spiritual anguish that went into making this book, and this faith and leaving behind 

the polytheism, the pagenism, the sorcery, •he tdaitck witchcraft which is the world 

with which we'~been walking for a long time in coming to this civilization which 

we now have. Why do we read the Bible? The Bible is the Lord gave to me at Sinai 

or wherever else he gave it because it has meaning and kiat■q relevance to nzy- own 

life. Now that's it and before you leave I'd like to suggest something. If, as I 

hope, you're filled with desire to go out and read the Bible, I hope you'll do me 

the favor of beginning the Bible, the English Bible as if it were a Hebrew book. 

The best rule I know for reading the Bible is to concentrate for the first year 

that you're reading it in the third section of the Bible, the section that begins 

with the Psalms. Psalms, Proverbs, Job, Song of Songs, Ruth, Lamentations, Ecclesiastes, 

Esther, etc. These are the sections of the Bible which m require no historical 

explanation whatsoever. They are exactly what they say on the surface. The hymns of 

the great poems and the great prayers of our fathers. The Proverbs, is common sense 

wisdom of our fathers. Job is the deep philosophy of our fathers. Song of Songs is 

a love poetry. Lamentations is some of their elegaic poetry. Ruth is a Thomas Costain 

the historical romance or the day. F,ccleaiastes is their stoic literature. 

A wise man who's lived a little bit too long and eaten a little bit too much and has 

little too few hairs • These parts of _the Bible can 

and should be read and it can be red realq without any kind direction eave 7ou own 

good clear ey-eaight. Read them fir t and 7ou'll see what the faith in the Bible 
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led into. And then as we come to our tortureous snail pace way, down through 

myths of pre-history and into Jewish history and see how this thing was put together, 

and what they fought against and what they managed to wrench out of it, the blackness 

around them, I think it will gradually come together and a mid point, perhaps in the 

Prophets. You'll have gotten a good background in the Bible and I hope that together 

we will have gotten a good background as to its historical setting. 




