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CLEVELAND FACES THE FUTURE- FROM THE RABBI'S DESK 
Rabbi Sih 1er-' s ser1no11 of Sund av, i\ o­

'l 1ember 12, is reproduced in this Bulletin 
in response to the man:y requests for it. 

Tomorrow Cleveland inaugurates a 
new n1ayor. Carl Stokes happens to be 
black and our election happened to have 
been of national significance. For the 
first time a man of his race ha been 
elected to the highest office of a great 
An1erican city. The Stokes campaign had 
all the elements of high A1nerican drama 
since it pitted a son of the slums and the 
grandson of slaves against a son of 
privilege and the grandson of a president. 
For those of us who take a romantic view 
of the ~-\tnerican drean1 the election had 
a happy denouement. It offered another 
proof that this land is a land of widl' 
opportunity: that a n1an can come from 
the bottom rungs of the economic ladder 
to the top of his com111unity. His election 
came at an opportune time because the 
headlines had been black. These past 
n1onths the nation has seemed to have 
made little, if any, progress in breaking 
down the high color wall which has 
separated the races. Carl Stokes' victory 
was one small bit of evidence that this 
wall is not insurmountable-there arc 
toe-holds and at least the most agile can 
climb over the harrier. 

In a ·mall way Mr. Stokes' victory i~; 
a sign of progress. But it must he 
underscored that the vast 111ajority of 
negroes are still outside the wall. 

All events are ambiguous and all history 
is paradoxical. On one level Carl Stokes' 
election marked a breakthrough and a 
restatement of the proposition that this 
is a land of broad opportunity; on another 
level it signaled the breakdown of 
community living-a shattering of the 
American dream which images the city 
as a hroad mix of neighhor. and 
neighhorhoods living together under one 
governmental umbre11a. Two elections 
ago, 3.i'/< of Cleveland's electorate was 

SUNDAY MORNING SERVICE 
ovember 26, 1967 

10 :30 o'clock 

RABBI DANIEL JEREMY SIL VER 
will speak on 

WORSHIP AND SONG 

'T'hi:-; :-;en·ice will he the occa.-ion oi a litt1prical J>rcmicrc of ~ 

Hallel V'zimrah 

Composed hy Gershon Ephros. 
Sometin1e Professor of Jewish mu ·ic at the 
School of acred ::\1 usic of the Hebrew 
Union College in Tew York City. 

This original service ha been n1ade possible 
by the Myrtle \i\ aintrup GiYelher l\1emorial Fund. 

FRIDAY EVENING SERVICES 
5:30 to 6:10 

negro; in this election, 38'/< . hy 1970 the 
percentage will rise to 40o/c . These figures 
testify to white flight and abandonment. 
The white exodus from the center city 
continues. The high barriers of real estate 
and rental restriction remain in force. 
True, a trickle of negroes do manage to 
break out of the iron belt which bands 
the east side ghetto; but 1nost can not 
and do not. Demographers insist that if 
present patterns of racial discrimination 
continue by the year 2,000 almost tiVf;r~: 
one of our great cities will becotnf [,}\jlnt~ 
they call a "N egropolis," a large.' black 

SATURDAY MORNING SERVICES 
10:50 to 11 :50 
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concentration surrounded ln/'.clu:shfr.· 'o{J 
largely white suburbs. Somat "distahe~; 
between the races has ,w-ident!ll;·'Fflt1e ·titi'f1~ 
that we would collre)1clu~e,·rrtu'fdO~l~s~F 
together is vanishing) Wooa-y ~e~ ~ ·tfJJJ.' 
central city .cantfulij getr~'1td'tre(J> I td 
exclude gtheJ fmuir~ l>~sivt 'H~hife1 
u bu r~>•iJ« ~~--people~ i tohmtv~ rthi1ottg-ll 

zoning and housing re trictions to -:.ktei)' 
q~. t'tJ!lq~sififfi~s~;i ~lJttHfo1~ij}f tl1tlJenr,· are 
tJLw. r~WW•>fK\UHf:<ffi1;S\1\eni;~~Jht1ih rlwh-1 
~•1~l t~o~ ar9p1~Jl,~ 11fnU~t:>'c ff nrc.tar,tful~·i 
wl~~tff4h-P~~~Jt Vf ~WrJ11,J,Jth~11 \~ri ffinUT.r'rr ~mi 
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(Co11Ji1111cd from Page 1) 
the "rabble., are not welcome. In one 
en e, Carl toke ' election must be 

understood as no more than a declaration 
of inde~endence hy the increasing hlack 
commumty of the center cit) that if thev 
are unwelcome as neighbors at least the~· 
will govern themselves. ~ 

One of the tragedies in Carl Stokes· 
election. perhaps the only one, is that he 
comes to office at a time when the war 
against poverty and the attack on racial 
prejudice is running out of steam. Ten 
years ago Americans were speaking of 
cooperative effort, of joining forces. of 
shared enterprise, of community 
responsibility. Ten days ago the Secretary 
of Health, Education and \\ el fare, Mr. 
Gardner described our society as ahrasive. 
Increasingly each group wants onlv what 
it needs for itself and seems not to care 
how to adjust its wants to the common 
weal. Extremists of all shades demand 
what they want, now. all or nothing. Each 
of us ha noticed the fraving of the social 
fabric. We have seen 1;1en and women 
who l_ooked upon the Civil Rights crusade 
as chfficult but urgent ten years ago 
absent themselves and hegin to talk more 
of stability and social order than of the 
necessity of protest. They have come up 
hard against the obduracy of hate the 
obstinancy of human nature anl the 
inevitable concomitant of violence to 
social change. Ten years ago, except for 
extremist fringes, this country seemed 
united in a determination to achieve a 
homogeneous society. Today, I sense that 
fewer and fewer are ultin1ately concerned 
with this sacred purpose. More and more 
are living unto themselves. living their 
own lives, asking not what they can do 
for the nation, but asking only that the 
nation protect them from change and 
violence. 

A few years ago the war on poverty 
was launched with great eclat. Gunner 
Myrdahl estimates that to be successful 
this war will require several trillions of 
do1lars. Against this background the 
government proposes a budget of a few 
billion and Congress refuses to vote even 
that. A recent survey estimates that it 
costs about $9,000 a year to sustain a 
family of four with any dignity in one 
of our thronging cities. The gap between 
the Other America, the 30,000,000 poor 
and our America of abundance widens 
every week of every month of every year. 
The poor are poorer. There is inflation. 
There is the rising cost of living. There 
is less employn1ent for the unskilled and 
for the semi-skilled, and programs of 
re-training lack the necessary sweep and 
scope. 

Carl Stokes comes to office at a time 
when the American dream is of ten stated 
in word but belied in deed. We hope and 
dream, but vote against taxes, complain 

about hureaucacy and limit our personal 
involvement. I am afraid that all too 
many of us have assumed that somehow 
Carl Stokes' election will solve the 
problems of the urban crisis and racial 
antipathy which trouble us. We want 
him to press a magic button and make 
danger and need disappear. We have 
invested far too much in the single fact of 
a change of mayors. He will, someho,,. 
turn on the money tap in Washington. 
Funds will flow for urban renewal, for 
job re-training, for our school system. for 
every worthwhile project. By his very 
presence in office he will, somehow. 
moderate the black militants. keep violence 
from our streets, and by the moderation 
of his acts quiet the fears of the white 
militants and prevent racial tensions from 
bec0111ing more exacerbated. We expect 
our new mayor to solve all the vast 
problems of urban living and, bein~ 
human, of course, he can not perf orn1 
miracles. 

We have seen square blocks of our city 
convulsed in violence. We have seen 
square miles of our city demolished for 
urban renewal and not renewed. We have 
seen the slums set in motion, the displaced 
pouring over into other areas which 
quickly become blighted; thousands of 
dropouts, children who lack shoes and 
~i~1ter clothing to wear to school, garbage 
ptlmg up on street curbs, lines of 
unen1ployed. Our beaches are polluted, 
our air is polluted, our water is polluted, 
our streets are congested, crime rates are 
on the rise; Cleveland suffers all of the 
classic failures of urban life. And far 
too many of us, I a111 afraid, assume that 
by changing mayors we have solved these 
problems. We have not. We have onlv 
elected a new mayor. It might be wis~, 
therefore, this morning, to n1ake up a 
tally sheet of what can legitimately he 
expected of the mayor, what he can 
accon1plish if he is vigorous, enterprising 
and decisive and what he can not he 
expected to do; what we must do for 
him ; we, the citizens, we, the government. 

What can be expected of Mayor 
Stokes? He can be expected to bring new 
administrative energies to the city. He 
can be expected to appoint men of skill 
and vigor. We had what was essentially 
a single administration for almost thirty 
years, and many officials have grown old 
and comfortable in office and have kept 
to archaic ways and old habits. Through 
his control of top-level appointments we 
can expect the mayor to improve the 
exacerbated relationship between the 
police force and the neighborhoods, and 
create a new climate of understanding 
between the servants and those whom they 
serve. 

We can expect the new mayor to update 
and upgrade the level of city operations. 
Cleveland is an old-fashioned enterprise. 

I had occasion, thi week. to read through 
the twenty-nine reports of last year·~ 
Little Hoover Commission. Each of them 
detai~ s a city operation which is heh ind 
the f mes. Of the police department, the 
Lia!(' Ho;>ver Commission said simply 
that it ''is a generation hehind standard 
procedures in police management." In 
urhan renewal the citv has failed to ., 
complete the legal work on its first urlYm 
renewal project, Garden Valley. begun in 
1956. On and on and on. The mayor will 
need money. Good men rightly command 
a good salary. The mayor will need to 
support his n0111inees. There must he 
dignity and scope to their office. But th; . 
problem is within the competence of th~ 
mayo~. And it is within his competenc~ 
to improve relationships with all groups 
within the city. In the last 30 years we 
have been governed essentially by the 
interests of business balanced by those of 
the cosmopolitan groups. The negro group 
has been tolerated but it has had to com•~ 
hat in hand. No longer will the ministers 
of the ne~ro com111unity be kept cooling 
their heels in the mayor's office. We can 
expect. and do expect. the new mayor to 
listen carefully to all in the community. 
hlack and white, and we can expect him 
to alert us to the harsh realities of the 
urhan crises. We need clear explanations 
and clear priorities-the requirements of 
urban change rather than public relations 
about "the best location in the nation." 

Today, 140 million out of 200 million 
Americans live in cities. By the year 
2,000, 280 million of 340 million 
An1ericans. almost 9 out of 10, will live 
in our cities; and our cities are not readv ., 
for them. We lack institutions, schools, 
roads. employment, recreational facilities. 
clean air, clean water. the amenities even 
for the smaller numbers who live here 
today. We have not resolved or begun to 
resolve the deep-seated historic prohlems 
of poverty. racial antipathy. deteriorating 
housing, cultural and educational 
deprivation. 

Our new mayor must make clear the 
depths of the problems we face and the 
cost involved in their solutions. We have 
tried to run our city on the cheap. 
Between 1940 and 1965, Americans 
actually decreased the percentage of tax 
monies allocated to their cities. You can 
not run a city on the cheap. It is going 
to cost you three, four, five, perhaps ten 
times more to run Oeveland and the 
mayor must make clear why. how much. 
and for what. 

But, what can the mayor do about the 
nearly two in ten who live in lum areas 
and who are unemployed? What can he 
do about the three in ten who drop out 
of poverty area high schools before they 
have the skills which would make them 
employable? What can he do about the 
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( Co11ti1111cd from /'11yr .! ) 
plant which are outside the city Jim's 
and spe" their du t into the air and their 
ti Ith into our riYers? \i\ hat can he do 
when regional planners draw highwan; 
th1·ough neighhorhoods and <lest rov wh;tt 
: tahilit\· there is in order to n;ake it 
easier for suburbanites to come into their 
offices and to lea Ye for their grass-enclosed 
homes? \Vhat can he do about a city 
which must give to the state more tax 
monies for welfare and education than 
it receives back for these same services ? 

There are definite limits to a mayor's 
power. He can be effective within 
administrative lin1its but he can not begin 
to solve the problen1s of the city. unless 
he has the active and energetic help of 
Columbus and Washington and the 
citizenrv. Is our state comn1itted to the .; 

welfare of the city of Cleveland? Has 
Washington escalated the war on p::wert) 
with speed and determination? President 
J ohnson said. two days ago, that it was 
hunk to argue that we could not n1ake 
progre s both in Vietnam and in the war 
against poverty. Jot so ! This year the 
Federal G0Yernn1ent allocated to the 
cities less than , 1.00 per citizen to solve 
the transportation cri~es and less than Io~~ 
per person for the model cities' hill. The 
level of Federal aid to welfare has 
actually decreased. At first The Office of 
Economic Opportunity was appropriated 
2A billion. That was cut in its present 
budget of 1.6 million and the Office of 
Econ01nic Opportunity may come out of 
thi. Congress with only 1.2 billion. The 
effects of these cuts can be seen in our 
own citv. 

I sit on the Board of the Cleveland 
Office of Economic Opportunity. Last 
) ear we cancelled 16 progran1s touching 
almo t 40,000 lives because these 
programs cost 2.7 1nillion dollars which 
were no longer availahle. These were not 
luxury programs. They included literacy 
training for adults, joh training for high 
chool dropout., advice on maternity and 

health care for teen-aged mothers. and a 
program of high school courses for adults 
who never completed their degree. \V c 
did not cut these programs hccaus ' they 
were unworthy or had prov •cl th ·msclvcs 
misdirected, hut h ·cause fund s were not 
availahle. 

\Vashingt,,n talk ., about a war 11p11n 

pov rty hut , in ·ff ·et, -,11ppttrt "' a 1,r11hing 
a c tion ; d · 11 1u11 t r ati,111 pr11j t-·ch, a 
h ·gin11i11 , , ;u,,I llllfllln, n1111 t• , W1· are 11111 
k<·<·pi11 g- up whh ll w 1 111w ,11 • popttlnt ion , 
mtwh I,· '),,1 v1n , ti flJ p11,l1lr1n , If _ e111 

wan, tu l , " I hr t ;,I li1111t ll 111t h nf t lu .., 
w;, r ,,,, J1t1vrrt y i 1111 111 J ( ,, 1 lt l11n I It' 1d 
St:u f , Ju t1 i tht mo::,f ppr11 1t'd ind 
w,d~·fy=r pr : uj 11 f II it )llt l ~r llll '-1 . 
11 •;,,f , f I k fl{I u l tu pr11 uk 
1,nj h,,,,J ff' it , g fnr f qJ JJ i nd h y ai 

old f t,,t itpd v 1 I 11m wlwr · tlw 

have not hccn read to or spoken to or 
hcen taught hygiene or to dress properly. 
Competent psychological investigation ha.­
shown that one in two children from 
poverty areas have little, if any, chance 
of success in school, unless they reccivl' 
such preschool training. There arc toda v. 
7800 youngsters between the ages of • 4 
and 5 in the poverty areas of Cle\·eland 
who ought to he receiving the Head Start 
opportunity. Only twelve-hundred, one in 
five, are and the reasons are purelv fiscal. 
What is true of Operation Head ·start is 
true in heightened degrees of less-fully 
accepted programs. Because of Vietnam 
the Federal government has not 
accelerated its den1ands upon the 
Congress and because of the war-related 
budget deficit Congress has cut even 
further the Administration's limited 
requests. Thirty-plus bil1ion dollars a 
year in Vietnam spells a very limited war 
on the ills of our cities. 

Carl Stokes can not he expected to olve 
those prohlems for which he needs the 
help of the Federal and the State 
government, the help of industry and 
Iahor. and the help of a11 who Jive in 
greater Cleveland. I sulm1it that there is 
every indication that he wi11 not receive 
the vigorous support he requires. Our 
nation is tragica1ly burdened by war and , 
surprisingly, mesmerized by ideology. 
Onr many problems require imaginative, 
even radical solutions; yet, tnany judge 
all proposals not by the standard of need 
but by son1e inherited political theory. 
Instead of experimenting we dehate 
theory : Federalism vs. state's rights, 
capitalism vs. socialism, public works vs. 
industrial incentive. Increasingly this 
nation has become separated into 
competing ideological sects; the new left, 
the new right; the old left, the old right. 
Once we prided ourselves on our 
pragmatism. We said that our greatness 
lay in our ability to face a prohlem and 
find practical solutions. T t was never 
either/ or; either government or industry. 
either Federal or state control. hut 
hoth/ and. Today, any project which 
smacks of f cderal aid to the communities 
is anathema to some, any project which 
is to he partially managed by the free 
•ntcrpris sector i anathema to other , 
and any proj ct which is not under the 
total control of the poor is anathema to 
others. 

Wh must it he one or the other ? 
ccon11110dation and compromise arc of 

tlw esst•nce of a democratic system. 
Trag·icall , hut increasing] we arc voting· 
ideolog-y not need, and this is the way 
nf di isiv(•twss and failure. 

\Ve ne(•d to tak a good look at our own 
in vol t•nwnt. Most suhurhanites, most of 
vou, helieve that ntt ran create a crnmter 
~-it y, a cit y out tlwn·, , 1lwre tlwn· will lw 

security and safety, quietness and 
tranquility and all of the an1enities, 
where you wi11 be pared the violence and 
the turbulence of the city. This attitude 
is characterized hy a piece of ground 
which most of us pass almost every day. 
the Shaker Lakes. The Shaker Lakes 
helong to the City of Cleveland. Cleveland 
spends 6,900 a year to maintain them. 
But, woe betide the youngster of black 
skin who rides his bike up to the Shaker 
Lakes. A police cruiser will come by and 
te11 him he is trespassing. Yet, you and I 
can come down to Rockefeller Park or to 
the Zoo or to the Aquarium and be 
welcome. We can go anywhere but "they" 
can't come here. Of course such isolation 
is impossible. The city intrudes regardless. 
Our children wear the clothes of the 
sidewalk, speak the idiom of the city 
street, take its drugs, and are endangered 
bv its violence. The slum rolls across 
s{1burban lines. Crime has wheels. Wish 
it or not we can not escape the city. It 
is to our advantage and right to join 
forces. 

The Bible describes the city as a 
mother. the city creates the environn1ent 
which creates the n1an. The city gives us 
cur dignity or drags us into the gutter. 
The quality of city Ii fe is ultimately the 
standard of the life of its citizens. And 
who will say that the quality of life in 
Cleveland is what we would wish it to 
be? If we truly want to support a new 
start for the city then we 1nust begin, 
each in his own way, to take an entirely 
new attitude towards the responsibilities 
of citizenship. Taxes are not citizenship, 
though a willingness to vote major taxes 
for major services may he. It is not 
citizenship to go to a Parent-Teacher's 
"\ssociation n1eeting in a white suburb 
about your child. It is citizenship to 
encourage the 34 school systems of this 
county to cooperate to overcome urhan 
alienation and suhurhan trivialization. It 
is not citizenship to complain ahout the 
n1ayor of Cleveland but work only in 
suhurhan politics. It is citizenship to see 
that your representatives in Washington 
and Columbus give him the money to 
meet our needs, vote to enlarge the war 
on poverty, and the ambit of Civil Rights. 

It i citizenship to see that by your 
vote. by your act, by your energy, b) 
your awareness, you help An1erica come 
of age. For thi is a new age which 
demand. an entirely new formulation of 
governmental authority. of private 
initiative. and of citizenship responsibility. 
.. ome dimensions of this new age are 
;dread~ clear. We have learned that you 
can not band-aid a city's problems and 
cure them. \\ e have learned that to 
maintain the amenity of city Ii f e we can 
not scrap use£ ul institutions simply to 
rehuilcl them on raw acreage nestled 
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(Continued from Page 3) 
among expensiYe shacks that will be the 
slums of the next decade. We have learned 
that cities need clinics and parks; schools 
of quality and 1nedicine of quality; 
low-cost housing and strict housing 
inspection : alert and effective police 
careful of the rights and sensitivities of 
each and every citizen; adequate welf a : e 
and community service ; monies and 
power to control industrial waste and 
traffic congestion. 

The cost is staggering. Certainly we 
will not be able to pay that cost if we 
continue draining our treasury for 
pointless wars. Certainly we will not be 
able to pay if by inaction we multiply the 
numbers of delinquents, of the 
unemployable, of the emotiona:Iy 
disturbed who must be rehabilitated at a 
prohibitive cost. We are a wealthy nation: 
we are the wealthiest nation the world ha 
ever known. If any nation can meet the 
prohlen1s of the urban crises, then it 
should he this nation-but will it he? 

A few days ago if art in Luther l{in~ 
commented much as I have this morning. 
that Carl Stokes will need the united 
support of the community. 

Dr. King signaled the need for the 
cooperation of the business and industrial 
leadership. He said, using a phrase from 
our Bible, that the mayor will be like the 
sheep led onto the slaughter unless such 
support is forthcoming. Whatever he does 
will not be enough, and we will blame 
him for whatever be the failures. He 
will be our scapegoat. Whatever happens 
the next two years let us not hlame the 
man, until we have blamed ourselves. Let 
us not see his shortco111ings until we are 
sharply aware of our own, and can say 
that we have acted with the wisdom and 
will that is required of urban Americans 
in this century. By our vote, hy our civic 
energy, hy whatever influence and 
leverage we may have in Columbus or in 
Washington, we n1ust find a way to give 
those mayors of our cities who represent 
the emerging classes, the support which 
they need so they can do their joh and 
we can have a stahle and happy city. We 
must, for whatever our estate we can not 
escape the fate of our city. If Cleveland 
continues to deteriorate, if the quality of 
life becomes harsher, if violence becomes 
even more widespread, if the quality of 
communication between people becomes 
even more attenuated and exacerbated, 
each of us will suffer and each of us 
will pay the price. 

Cleveland, in this fall of 1967, has an 
opportunity, nothing more. There are no 
miracles but there is clearly an 
opportunity for greater things. We have 
a much-needed infusion of new vigor in 
City Hall. We need new vigor at all other 
levels of our community lives and all other 
levels of government, and, dear friends, 
that is our task. 

:hrmi8L lt!/JM#Uf s~ 

TEMPLE MEN'S CLUB TEMPLE WOMEN'S ASSOCIATION 
Sunday, December 10, 1967 

Lnntz Attditoriun1- 8 p.m. 

ANNUAL MUSICALE 

Carol Sindell Don1b and Daniel Domb 

Carol and Daniel Domb have won the acclaim of music critics across the 
country for their brilliant performances. A concert of unusual appeal 1s 
promised in their appearance here. 

Co-chairmen: Mrs. Frank E. Joseph 

Mr. Jerome E. Grover 

Admission by men1hership card for n1emhers. 
their spouses and ladies and children. 

TEMPLE MEN'S CLUB 
Saturday, November 25, 1967 

Shaker House Motor Hotel 
7:30 p.m. 

DINNER DANCE 

Cocktails at 7 :30 p.m. • 

Choice of Continental Dinner at 8 :15 p.m. • 

Dancing to the Cifani' orche tra • 

Chairman: Sandy Bergman 

$12.50 per couple For member and their ladies 
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ARCHEOLOGY IN ISRAEL SINCE THE WAR- FROM THE RABBI'S DESK 
I fwd occasion_, rcrcntly, to publish in 

Jlidstrcam 111aga:;i11c an article 011 my 
archcological ad7.•c11turcs i11 Israel this 

s11111111cr. I trust you ""·ill be i11tcrcstcd 
in it. 

DA Kl EL J EREl\lY SILVER 

I am an archeology buff. I spend my 
winters reading the Bulleti11 of the l srael 
Exploration Society and my summer , 
finances permitting. lahorino- around the 
dehris of antiquity. In my more analytic 
moments, I hlame it a11 on a hroken jar 
handle. A.t the age of fiyc I was taken to 
visit grandparents in Jerusalem. One day 
we were invited tu the ex.ca ,·ations at 
Jericho and I found on the pottery dump 
there a two-inch slightly curYed section 
from the handle of a jar. In its original 
state. the day vessel had been a jug 
which the local wine merchant sold to a 
housewife who probably carried it home 
balanced gracefully on her head. much as 
some village ~ rab till do, A little hoy 
can make the most ordinary shard tell a 
hundred tales of derring-do, especia1ly if 
he is told that it wa fashioned long ago 
when the sons and grandsons of Kin<T 
David ruled Judea. When such a hoy 
grows up, he may travel thousands of 
miles to clamber over the ruins in which 
·uch pieces are found , and to fi]I his 
shelves with the research of those who 
dig up shards and reconstruct biblical 
society from their shape, glaze and color. 

For twenty years Jericho and a dozen 
other famous Biblical locations had been 
off limit to Jewish archeological huffs. 
But last June Jericho's waJls came 
tumbling down again. To be admitted now 

SUNDAY MORNING SERVICE 
December 10, 1967 

10 :30 o'clock 

RABBI DANIEL JEREMY S11.JVER 
will speak on 

I LOVE A MYSTERY 

FRIDAY EVENING SERVICES 

5:30 to 6:10 

to Jericho, Giheon or Samaria, all I 
needed was an easily obtained military 
pass, and no pas whatsoever was needed 
for the most exciting place of all. 
Jeru ·alem. 

\tVithin hours of Jandina in I rael l 
push e cl the be 11 of a second floor 
apartment on a quiet side treet in 
Rehaviah, one of New Jerusalem' · older 
residential quarters. Benjamin ~lazar 
welcomed me, beaming, ''You've come at 
a wonderful time," pressed on me a glass 

SATURDAY MORNING SERVICES 
10:50 to 11 :50 

of tea and plunged into an account of 
what was new in the rediscovery of the 
old. I ow a white-haired. slight, energetic 
man in his sixties. ~[azar had come to 
Palestine in 1929 as a young C niversity 
of Berlin Ph. D. to conduct excavatjons 
at Ramat Rahel, a promontory ·ite just 
south of Jerusalem, where he uncovered 
the remains of a holiday lodge in which 
the J u<lean king used to e -cape the 
summer heat. A Professor of ancient 
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Jewish history and the historical 
geography of Palestine. 1\fazar has 
excavated the manv-caverned necropoli" 
;it Beth Shearim and the Dead Sea oasis 
of Ein Cedi, where a fairyland waterfall 
hrings a touch of life to the hlighted 
~horc. l~x-prcsidcnt and rector of the 
I khn·w L~11ivcrsity. he has become 
established as mentor of this generation 
oi 1 sraeli archeologists. 'fhc unadorned 
room m which we talked ~ as the 
tmofticial command headquarters of 
fsrael's Operation Rediscon.Ty. 

That night one of his colleagues 
dropped hy to remind my host of a preface 
he had promised to a n1useum catalogue. 
and then another one showed up to report 
on his progress excavating an ancient 
g-ra,·e on ~lt. Scopns h low the original 
Hehrew Cniversity campus. The talk 
among these archeologi ts was of the war 
and its after-effects for their country and 
their profession. ~ onld the Europe1.n 
and American scholars who had been 
working in the \Ve t Bank area continue? 
Everyone hoped so. hut they talked of 
economic difficultie due to the fact that 
.-\rah helpers have heaun to demand 
Israel-level wage . as well as of the need 
to recruit student volunteer~. and of the 
prohlems of rescheduling. 

1Iazar took a scrap of notebook paper 
from his pocket. ··Here is the text of the 
o tracon found at A.rad this morning." 
He read aloud the perfect eighth-century 
B.C.E. Hebrew. a command from a 
General Eliyashuv to a deputy to head off 
a :\Ioabite thrust against a nearby 
, ettlement. This was news. and there was 
excited talk when :\Iazar finished. For the 
mo t part. archeologists weaye their 
hi tory from everyday artifacts. Rarely 
is ome outstanding voice heard or a 
pecific event recorded. The work at A.rad 

ha yielded a preciou number of these 
blue-black writing on baked clay. and 
everybody in the roon1 wa eagerly 
following the joint exploration by the 
Departn1ent of Antiquities and Duke 
Cni,·er ~ity in the Negev ettlement. 

It wa n 't hard to per uade this restless, 
kinetic man to et out on an excursion. 
"For twenty year ," 1fazar aid, "I have 
had to teach the anatomv of I rael with 
only the trunk of a corp e aYailable for 
di " ection. It i not enough to read report 
and tudy photograph . You have to touch 
and walk around and ee for your elf." 
).f azar b uncled out of hi ~hair and 
hu ·ied him elf with the telephone. \\ hen 
h had fini hed he turned t u. and :aid: 
''It i all arranged. aturday morning. 

n o'clock. \\ e're off to Herodion." 

''W c" turned out to he two mmtcars. 
six archeologists, several children and 
relatives, and one excited J\ merican 
amateur who had quickly read up on our 
destination. ()ne of the archeologists was 
another friend, :f oshe Dotham. whom I 
had last seen during his sahhatical year. 
which he spent at the Institute for 
Acl\'anced ~tudies at Princeton readying 
for puhlication a report of his excavations 
at the ancient Philistine coast city of 
\shdocl. He hacl just returned from five 

da vs in the hrutal heat of western Sinai. 
·'What were you doing so near Suez?" 
l asked .. ' smile crossed his mobile f acc. 
"f was checking on fish." 

His "fish'' story proved to he of major 
archeological import. Four weeks after 
the war, the Agriculture lVIinistry's 
Fisheries Research Station near Hai fa 
had been ordered to investigate the 
comn1ercial po sihilities of Lake Bardawil, 
a salt water lagoon forty miles long and 
t\\ eh-e miles wide. which runs west of El 
Arish along the 1Iediterranean coast. The 
study wa part of a massive exploration 
of the natural resources of the Sinai 
Peninsula. Until recently Sinai was 
largely terra incognita. The first careful 
mapping and geological survey had been 
n1ade in 1956 when Israel controlled the 
area for some six months. This time the 
Government wanted to have more precise 
information again t the possibility of a 
prolonged stay. Tean1s of botanists went 
to study the wilderness vegetation to learn 
what can grow in this inhospitable climate. 
Geologists from the Hebrew University 
and the Haifa Technion checked on 
mineral deposits. The shallow warm 
water of Lake Bardawil are known to 
provide an ideal spawning ground for 
carp and pike, but now only a few fishing 
Yillages survive off its catch. Israel is 
curious to know whether the lake can he 
farmed efficiently and profitabl). 

Archeoloaists sotnetimes accompany 
their collea;ues in the natural sciences. A 
knowledge of ancient m~thods of 
terracing or of trapping water 
underaround is immediately useful. 
Where bthere is an ancient site, there is 
usually a water source nearby. tlaps of 
old caravan routes and Roman roads are 
eagerly pored over by tank commanders; 
an old road even if it is buried under a 
foot of an~l, will give footina to their 
behemoth ' treads. 

ometime the hi torians have purpo e 
of their own. Dothan had not 
accompanied the ichthyologi t . a an 
expert in ancient _1netho.d: of fi ·_hmg hut 
out of a professional mtere -~ 111 ~~ems 
Casiu ,. a hrine an l town which thn~e,d 
in ancient times 011 Lake Ranlawtl s 

harrier reef. Zeus Casi us is the Greek 
name for the Phoenician god of the sea. 
Long ago this place was sacred to seamen. 
In 1956 Dothan had heen in charge of 
explorations at Kadesh Barnea. a complex 
of Yi11ges and fortifications just west of 
the Israeli border in the central egev. 
During the Exodus, l\lloses held the Jews 
in camp there for a considerable period. 
Hut how did the ancient T sraelites get to 
Kaclesh Barnea? The actual route of the 
Exodus has long intrigued scholars. 

For vears children have heen awed and 
puzzled hy the incredihle tale of the 
parting of the Red Sea and of the tidal 
flooding- of the waters which trapped 
Pharaoh's chariots after the Hebrews had 
passed safely through. In most Sunday 
~ chools the teacher will carefully locate 
the Red Sea on a map, draw a steady line 
across its northern tip, then down the 
we tern coast of Sinai and. in a wide­
angled V. continue the line up Sinai's 
eastern shore along the Gulf of Aqaba 
toward modern Eilat and bevond. to 
Kadesh Barnea. Then. pointing to one of 
the peaks in the southern part of the 
peninsula, inside the point of the V. the 
teacher will tell the wide-eyed students. 
"This is Mt. Sinai." 

Modern scholarship is not particularly 
troubled hy childish incredulity but it is 
bothered by the tenuous assumptions 
hehind such Sunday School geography. 
The Red Sea does not have tidal currents 
which could explain a sudden shifting of 
the waters. The King James translation, 
based on early comn1entaries, says that 
the Israelites crossed the Red Sea; it 
turns out that the Bible does not say so. 
The original Hebrew reads that they 
crossed dryshod a body of water called 
the Yant Suf. Some years ago, 
etymologists connected Suf (Yam, of 
course. simply means sea) to an Egyptian 
noun which designates reeds or bulrushes. 
According to the Bible then, the Jew 
crossed a sea of reeds. Recent religious 
school texts have moved up the water 
passage of the Exodus to one or another 
of the shallow bayous of the ile delta 
which in the time of the Pharaohs, 

' abounded with papyrus plants and other 
marshy ferns, but they have kept the 
long coastal V around the Sinai, simply 
elongating its western arm. 

1f ore recently thi familiar land route 
ha been que tioned. The biblical editor 
says of the Exodus: "Speak unto the 
children of Israel that they turn back and 
encamp before Pi-hahiroth, between 
:\J igdol and the . ea, before Baal-zephon; 
\'OU shall encamp facing it, by the sea." 
\ligdo] is now identified as an Egyptian 
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border f ortre ·s who e ruin lie ea t of 
the Suez Canal onl) a few miles from the 
coa. t. Pi-hahiroth remains unknown, hut 
the location of Baal-zephon i increasingly 
certain. It is not along the traditional \ . 

T n 1932 the German classicist Otto 
Eissf eldt identified Baal-zephon with 
.\Ions Casius. Liguistically, Baal zephon 
is an earlier name for the same Phoenician 
sea god. It eems that instead of turning 
south. the Jews fled directly toward 
Canaan along the coast and. fearing to 
foil ow the usual caraYan route which 
would provide secure footing for the 
pursuing hor emen, took to the trackless 
stretch of ·and along the harrier reef. The 
Egyptians fallowed the highway. The 
commander of military police sent to 
recapture the slaves 1nay have seen the 
I ·raelites moving along the off-shore spit. 
It is onlv a few mile off the coast ancl 
figures on its dune are clearly silhouetted 
again t sea and ky. He may have noticed 
that the clay pan of the lagoon is in places 
al mo ·t cl r y. o f f er i n g a de c e pt i \. e 
opportunity to cut across and head off 
the Hebrews. But when the wind brings 
waves to the l\Iediterranean, its water 
ca cade over the offshore reef. The clay 
bottom of the lagoon quickly become 
viscous, and the lagoon fills with five to 
ix feet of water. Pharaoh's chariots may 

have bogged down in the mud; the clay 
may have acted as quicksand and the tide 
may have completed the rout. 

The identification of Baal-zephon and 
:\Ion Casiu is not so new. hut no studies 
have ever been 1nade on the ite to 
authenticate whether Mons Ca ius was an 
inhabited place in the age of ~Io es. If it 
were not, if Baal-zephon came into being 
at a later date, the Biblical record i 
unreliable and the Exodus route cannot 
he based on these listed way station . 
Dothan's five day there were only a 
beginning. He carried out surf ace 
explorations and found the shrine and its 
city, picking up pottery which dates back 
to the Iron ge and shards which indicate 
continuous habitation from the second 
millenium at least through Roman times. 
It already appears that the V will have to 
<TO. The earliest records of the Hebrews 
de cribe a :Mediterranean escape route 
and then a passage south and east to 
Kadesh Barnea, across the wilderness of 
northern inai. The Jews could not 
proceed fart her up the coast becau e a 
clu ter of Egyptian border fortresses, in 
what is now called the Gaza Strip, blocked 
their way. Sunday School text as well as 
modern geographie will have to revise 
their maps because of the ix-day war. 
Early Christian piety built a monastery, 
St. Catherine'. , in outhern Sinai, on what 
was helieved to he Mt. Sinai. The 
mona tery remains a Byzantine jewel, and 
it. icon. are among the mo. t remarkahle 

in the world, hut it is not built on 1ft. 
Sinai, which is now presumed to he much 
further north. Dothan will have to return 
to l\Ions Casius for the difficult task of 
excavating this shrine city. The winds and 
shifting sand will he his enemy; he must 
not only clear and explore hut prevent 
each clay's lahor from being covered over 
e\·en· nio-ht . - :-, 

ow. as we started off to Herodion. 
Dothan shrugged cheerfully at the 
urgency which brought him out so early 
on a free clav to Yisit a site huilt some 
fifteen hundred years after the Israelites 
had passed hy the shrine which he would 
chart. 

In the first century . Josephus described 
the site which Herod chose for the palace 
we now know as Herodion. as having the 
shape of a young woman's breast. \ ' iewed 
from a distance, the hill still fits his 
description. You wonder what Freud 
would haYe thought of Herod's choice of 
this hilltop. too small for effective defense 
a~ain t a protracted siege and so far from 
any natural springs that water had to be 
piped from a large reservoir, now called 
Solomon's Pool, five hilly miles away. 

It took less than three quarters of an 
hour for our little expedition to make the 
nine miles from J eru alem to "i\1t. Frank. 
\\ e parked on the rubble of one of the 
innumerable terraces that Herod had 
leveled north of the hill for the guest 
houses, guard barracks, gardens. exercise 
varcl , kitchens and store rooms which 
;erved the citadel. Unfortunately, the two 
hundred broad white marble step which 
once led from the service center to the 
palace have long since been stripped away 
to provide building material for a hundred 
other projects. Instead we clin1bed a dusty 
access road \,vhich was built hy the father ~ 
of the Franciscan Biblical Institute who 
have carried on extensive explorations of 
the citadel. 

Fifteen minutes of steady climbing 
brought us to the top of the twin 
three-story-high circular walls behind 
which Herold felt secure from the anger 
of the moh and f rorn the mercenaries who 
served the ambitions of hi • large and 
disloyal family. What I found was 
unexpected. Standing on the top of the 
hill is like standing on the rim of a 
volcano looking down into its extinct and 
silent crater. Forty feet below, the public 
room and living quarters of the palace's 
main floor are clearly defined. 

The occasional touri t hurries down to 
examine the ten-foot-tall column. which 
still grace one side of the main reception 
hall or to take a close look at the 
fragments of colored fre co which still 
adhere to the walls. testifying to the luxury 

of these apariments. The professional sits 
and tries to under tand the structure and 
organization of the whole. It was 
Immanuel Dunayevsky's turn. Tall and 
muscular. grave enough to look dignified 
even in his faded red kibbutznik cap, 
Dnnayevsky sat on a massive stone and 
spread out a beautifully precise drawing 
of the area below. He is the acknowledged 
architectural genius among Israel 
archeologists. Give him the suggestion of 
a rock wall and a hard packed floor and 
he will make the whole room 
three-dimensional with neat stroke of his 
pen. Ten days earlier he had brought his 
students here, and they had quickly 
measured off the walls and towers, rooms 
and doors. Their calculations leaped up 
at us as his strong fingers moYed over the 
paper, his eyes and voice flickering with 
the appreciation which one artist pays to 
another. ''This was the work of a first-rate 
builder faced with a unique design 
problen1." he said. "What brought Herod 
here no one knows. Some say he wanted 
to com1nemorate an early victory over the 
last of the Hasmonean kings whom he 
had displaced. In any case, his architect 
ordered that this mountain-top be leveled. 
The result is a circular plateau. about a 
hundred yards in diameter. Two complete 
walls, the outer one for defense, the inner 
to define the palace, were erected. Just 
to raise these walls of slightly curved, cut 
stone blocks was no mean achieven1ent. 
Notice here. inside the curved walls, how 
he solved the problem of placing the 
straight lines of interior rooms with little 
or no los of living pace. The outer walls 
are intersected by four towers, with a 
central corridor connecting the north and 
south towers. One whole side of the 
bisected circle became the 1najor court. 
The other side was divided into a smaller 
public place, a section of private rooms 
and a delightful Roman bath. Its hot and 
cold plumbing is still in place." 

The bath is the best preserved room. 
The vaulted ceiling of the sauna still traps 
moisture and the artfully patterned 
tnosaic ( now re-covered to protect it from 
souvenir hunters) of the f rigidarium 
provides a satisfying sense of coolness. 

o space is wasted. Where the walls 
curve away fron1 the rooms are the 
staircases which lead down to storage 
cellars and cisterns hollowed out under 
the wall. 

Herodion is an archeological gem and 
like all precious jewels it suggests depths 
and reflect - hidden lights. The four 
powerful towers are similar and 
coordinated except in one respect. Three 
of them are three-quarter circles which 
fit again t the convex line of the curved 
wall. The fourth is a complete circle 
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intruding through the outer wall and 
beyond_ the inn~r. wall into the palace. 
That smgle deviation n1akes no strategic 
contribution_, Dunayevsky observed. Why. 
then. was 1t made so? Suggestions in 
Hebrew. English and German tumbled 
forth. Perhaps it was Herod's mausoleum 
for his will con1manded that he be buriecl 
at Herodion. He died in 4 B.C., five days 
after murdering another son in a fit of 
rage. (He had already killed four or five 
others, a wife. a couple of daughters and 
assorted relatives.) Josephus describes 
the cortege from the Jericho palace which 
accon1panied the golden bier draped in 
royal purple. The corpse was sti11 crowned 
and held a scepter in its hands. ~ as 
Herod buried under our feet in a tower 
raised by his architect to proclaim hi 
immortality? 

These stones of Heroclion tell other and 
more welcome stories. DunaveYsky called 
our attention to the smaller Jof the public 
rooms. "See, on three sides there i a 
two-tiered bench following the line of the 
wall. That bench is not original. A slit 
trench shows that it rests on capitals and 
colun111 drums scavenged from other parts 
of the palace. Doesn't that remind you of 
Masada?'' The fortress of Masada, ten 
times the size of Herodion and about 25 
n1iles southeast of it, is another of 
Herod's buildings. Because of its natural 
defenses high on a sheer rock above the 
Dead Sea, Masada was almost 
impregnable. When the Jews rebel1ed 
against Rome in 66 A.D. the rebels set 
up a garrison at 1\1:asada. The unusually 
rewarding excavations there by the 
scholar-soldier, Yigael Yadin, hetween 
1963 and 1965, uncovered, among a 
hundred unexpected wonders, a room in 
which the rebels had built four tiers of 
benches around the walls, which they 
used as a synagogue. The room at 
Herodion. with its tiers of benches, its 
entrance facing east, and its two rows of 
three columns, is ren1arkably sin1ilar to 
the synagogue room at Masada. The 
two forts shared a similar fate. When 
Jerusalem fell, in 70 C.E., desperate tnen 
continued to hold out in both places. 
Herodion was taken in a few months by 
the legion of Lucius Bassus, but Masada 
held out for three more years. The death 
compact made and carried out by its 
defenders in 73 B.C. has become part of 
the cherished saga of Israel. But was this 
room at Herodion a synagogue built by 
beleagured rebels? Dunayevsky pointed 
to a small four-stepped cistern cut into 
the rock just outside the synagogue door. 
It too is not original; it had been hollowed 
out after the central corridor no longer 
connected the palace room . ~ as it . a 
mikveh the ritual bath o necessary m 
the cle;n ing rites of the J e\~i h patriot ? 

uch a 111,ikveh was found m Ia ada. 

Just as 1\1 asada has become a national 
shrine for its compe11ing associations with 
the great war of 66-70, Herodion could 
achieve a imilar status for its associations 
with the second revolt against the 
Romans. that of Bar Kochba in 135 C.E. 
When Bar Kochba raised the banner of 
rebellion, he and his men captured 
Herodion frotn its small caretaker 
garrison and made it their administrative 
capital. Here he collected taxes and grain 
and dispensed justice. Hadrian naturally 
ordered that the rebellion be crushed 
without mercy. Bar Kochha heat a 
strategic retreat to Betar. a larger and 
better defended fortress further up in 
the eastern hills, and an officer. Bar 
Daroma. was left to defend Herodion as 
hest he could. Herod ion fell in 135. Large 
stone balls. a foot in diameter and 
weighing a hundred pounds each, such a. 
were hurled by Roman siege guns, can 
still be found within the wall . \Vas 
this synagogue-if indeed it was a 
synagogue-the work of Simon'- men. 
the last def enders of Jewish national 
freedom before the present generation? 
Further explorations need to be made in 
order to answer this and other question . 
There still remain , for example, the task 
of ascertaining the date of the last Jewish 
occupation of Herodion. Today we could 
only guess. ::\1:azar spoke aloud the 
thoughts of all: "I hope the Franciscans 
return.'' "Why don't you complete the 
work?" T asked. He shook his head 
Yigorously. "There is so much else to he 
done. My work is there." He pointed to 
the north. where the tip of the muezzin's 
tower of the tallest mosque in J erusa1em 
was just visihle oYer the crest of the 
surrounding hills. 

Later in his apartment. 1Iazar unrolled 
a blueprint with special care. It \Vas a 
schematic sketch of the \Vestern ~ all. 
the famous "Wailing Wall." The wall 
fascinates all who see it, but Mazar has 
eves for the wall that cannot he seen. '·It 
i; all land-fill, of course, the whole area 
that has just been cleared in front of the 
wall. In early times there was a valley 
here, the Tyropean, which ran between 
the Temple mount and the upper town. 
I want to go down into it." 

Jerusalem was originally hui]t on two 
facing hillside . Later the valley between 
them was filled in and the ancient city 
enclosed within a single wall. The eastern 
slope. l\ft. Moriah. is the sacred slope. 
Here the J ebusites had their high altar. 
the Jew their Temple, Islam its Dome of 
the Rock to mark the place where 
~lohamn1ed a cended to heaven. and the 
Crusaders a basilica. At its eastern edge, 
the sacred precinct abutted and shared the 
city walls. \Vest, north and south it had 
its own battlement . The \\ ailing \,\ all 
wa part of the we tern defense of the 

sacred precinct, running into the southern 
city wall at a 90° angle. It stones rise 
sixty feet, but only the bottom five rows 
date to the tin1e of the Second Temple. 

\i\ hen the Temple was destroyed by 
the Romans in 70 C.E., it was completely 
leveled. These few rows of Jerusalem's 
once impressive defenses were left as a 
pointed reminder of the yengeance that 
awaited any who continued to clef y the 
emperor. In later centuries, Jews turned 
this clanger sign into a place of devotion. 
It was all that remained to them of their 
ancient commonwealth. Here they read 
their lamentations and offered prayers 
that Goel would restore them to Zion. 
Travelers approached the wall through 
narrow alleys; today th ere is an 
impr01nptu plaza \\ here arn1y bulldozers 
recently pulled clown a !um which had 
stood in front of the wall. This plaza is 
the surface of the land filled so long ago. 

One hundred years ago. the British 
surYeyer Charles \\ arren dug seYeral 
narrow shafts from the present ground 
leYel to bedrock. He found about twenty 
more rows of block wall hidden below 
ground. "Twelve meters down," ::\fazar 
told us. "Warren broke through a 
well-laid marble floor. Apparently Herod 
had built a plaza here. We need not know 
why. \i\That did it connect? What was 
huilt on it? I he1ieYe that we mav find on 
this p1aza pieces of the decoratiYe stone 
which once embellished the walls. Perhaps 
we wi11 find another of those dire 
warnings cautioning foreigners not to 
enter the sacred precincts. And there is 
more. Below the floor there is an 
aqueduct, there are conduits. which will • 
help us to understand the capital's water 
supply. There are topographical questions. 
I want to explore, find out how the wall 
was built, learn something about its . . 
engmeermg. 

'·It will take time. Such a project 
requires a large expedition. Everyone is 
busy now. We n1ust make sure the wall 
will not crumble when it is exposed. We 
must satisfy the rabbinate that our work 
will not interfere with access and prayer. 
Fortunately, we need only twenty meters 
and can leave more of the wall available 
than was accessible before the army 
cleared out the shacks." 

But ti1ne in Israel is a quick ii ver term. 
~ix weeks after the end of the war, in 

mid-August. ~iazar, the Cabinet, the 
Chief Rabbinate and the Department of 
Antiquities met on the site in front of 
the Western Wall, made their plans, and 
the fir t hovel wa turned. 'I'hey were 
ready to go down the fir t twelve meter , 
to uncover a mystery that had lain there 
unchallenged for nineteen hundred years. 
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CHANUKAH 1967 - FROM THE RABBI'S DESK 
Chanukah began as a Judean Fourth 

of July. It celebrated the successful 
culmination of the Maccabean 
revolution against the heavy-handed 
rule of the Seleucid Empire. In 165 
B.C.E. the Judeans won independence 
and for almost a century Judea was 
ruled bv descendants of the Maccabees . .. 

National independence does not 
guarantee domestic freedom. Power 
corrupts. The Hasmoneans became 
arrogant and greedy. They claimed to 
rule as kings and as high priests. They 
ruled dictatorially and brought to the 
highest religious office little of the 
wisdom and humility which religious 
leadership requires. The history of the 
Second Commonwealth was not unlike 
that of the modern Nigeria or India 
for the J udeans threw off colonial rule 
only to enter a period of domestic 
upheaval and unrest. Political 
independence is not in and of itself a 
virtue. The real virtues are those of 
personal rights. individual freedoms. 
economic opportunity and the quality 
of a nation's cultural and spiritual life. 
Many ethnic groups and religious sects 
can co-exist under a single political 
umbrella. French independence in 
Canada makes no sense because of the 
constitution and the quality of 
Canadian political life. In ~o far as the 
call for black independence in the 
United States makes any sense, it 
testifies to the explicit and hidden 
inju tices of American life but a 
poverty ridden emi-literate negro 
free tate would not olve any of the 
human problem of that society. 

A people trikes out to be free when 
it integrity i threatened. Judea wa 

SUNDAY MORNING SERVICE 
December 24. 1967 

10 :30 o'clock 

RABBI DANIEL JEREMY SIL VER 
wi11 speak on 

POPULAR WISDOM AND POPULAR FOLLY I I 

FRIDAY EVENING SERVICES 
5:30 to 6:10 

a proYince for 150 years before the 
Maccabean revolt. Antiochus' order to 
sacrifice to Zeus in the Temple 
precipitated the re volt. The 
Maccabeans assured the purity of the 
sanctuar), but they did not offer a 
stabler justice for the poor or a higher 
quality of spiritual and cultural life. 
Ultimately the Judean rebelled 
again t their own nobility provin° 
once again that political freedon1 i not 
an ab olute bles ing. 

SATUR0A Y MORNING SERVICES 
10:50 to 11 :50 

MUSIC FOR SUNDAY 
Prelude: Two Liturgical Preludes George Oldroyd 

Opening Psalm : Mah Tovu 
Mor'chu 
Sh'ma 
V'ohavto 
Mi-Chomocho 
Tzur Yisroel 
Boruch ... Ovos 
K'dusha 
Yih'yu L'rotzon 

Anthem : Toras Adonoi and 

Isadore Freed 
David Gooding 
David Gooding 
David Gooding 
David Gooding 
David Gooding 

Osias Abrass 
David Gooding 
David Gooding 

Etz Chayim Isadore Freed 
Melvin Hakola, cantorial baritone 

Adoration: 
Olenu • Vaanachnu 

q r· 
from tradition. 

arranged by M:orri Goldstein 
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Sunday, December 31, 1967 
Vol. LIV No. 10 

HOW FAR?-FROM THE RABBI'S DESK 
This time of year n1y office is filled 

"'ith young men and women home 
fron1 college challenging my ideas and 
sharpening their philosophies against 
the insights of our faith. Each year the 
questions and the questioners have 
their particular style. This is the year 
of the beard, the quiet voice and the 
sweeping damnation. I have been 
reminded again and again of the 
medieval monks who found the world 
a snare and a trap and withdrew behind 
walls and into seclusion to keep their 
souls pure and to write with sweet 
bitterness of the faults of mankind. 

"The world is crass and society 
vulgar. The city is a place of 
estrangement where no one cares 
whether his neighbor is dead or alive. 
Business is greed. The price of 
American affluence is a total 
insensitivity to the poor and outcast." 
Vietnam is the symbol of all evil. It is 
not only a bloody and senseless war but 
the draft represents all that is coercive 
and unacceptable in society. Many say 
they will not go and this act of refusal 
is the transforming drama of their 
lives. It places them beyond the reach 
of society and proves that they will 
not bow to its power. They find 
redemption only in withdrawal. 
Freedom is spelled "disengagement." 

Historic a 11 y, monasticism, 
withdrawal. flourishes when 
old-fa hioned values are succumbing 
to the lure of wealth and power. The 
Es enes and the Dead Sea 
covenanteer went into the desert at a 
time when the sturdy values of the 
Hebrew faith were being overwhelmed 
by the sophi ticated and worldly values 
of Rome. Monasticism is a statement 
of despair. Its reappearance must give 
pau e. \Vithin the fifty years after the 

SU NOA Y MORNING SERVICE 
December 31, 1967 

10 :30 o'clock 

RABBI DANIEL JEREMY SILVER 
will speak on 

TAKING STOCK OF 1967 

FRIDAY EVENING SERVICES SATURDAY MORNING SERVICES 

5:30 to 6: 10 10:50 to 11 :50 

Essene went into the J udean desert 
Judea fell. 

Howeyer understandable this 
withdrawal, it is a mood which Judaism 
does not applaud. Your particular life 
may be more peaceful but the society 
is weaker for your desertion. You 
should be teaching or healing or 
bringing wisdom into the government 
of the community. "Separate not 
thyself from the community" i a 
cardinal rabbinic discipline and one 
which i as urgent today as ever. 

Prelude: 

MUSIC FOR SUNDAY 
Two Pieces on 
Hebraic Motifs Herbert Fromm 

Opening Psalm : Aromimcho Adonoi Zavel Zilberts 
Bor'chu - Sh'ma from the Baer Collection, 

setting by David Gooding 
V'ohavto Lazar Weiner 
M:i-chomocho ~ trad. l\fo-o.i Tzur melody, 

setting by A. W. Binder 
Tzur Yisroel from the Sulzer Collection, 

setting by Heinrich Schalit 
Boruch . . . Ovos from the Baer Collection, 

setting by David Gooding 
K'dusha David Gooding 
May the Words David Gooding 

Anthem: l\fi-Y'mallel folk melody. 
arranged by A. W. Binder 

Adoration: 

Olenu- - Vaanachnu from tradition, 
arranged by Morris Gold tei:l 

I 
I 



THE TEMPLE 
CLEVELAND, OHIO 

SundaY. January 7. 1968 
\ol. LI\ o. 11 

MEDICINE AND MODERN MAN - FROM THE RABBI'S DESK 
The pape1·s haYe been full of the 

''miracle" of a heart transp1ant. 

South African Jewish 0 Tocer ]iyed for 

sixteen days with the heart of a youn~­

woinan who had been ki11ed in a traffic 

accident. 1Iedica1 science took another 

giant step towards the day when a 

human body can be refitted with any 

number of spare part .. 

There can be no que tioning of the 

propriety of these medical experi1nenb 

or the desirabi]ity of medica1 advance 

-or can there? The wonders of 

medicine haYe decreased infant 

n1orta1ity and increased the ]ife pan 

and contributed mio-htily to the 

popu1ation explo ion. Radical medical 

ad,·ance is forcing us to re-think our 

attitudes towards prob1ems ranging­

fron1 birth control to the "right to die." 

A 1n all thino- virtue 1s a question :::-, 

the 

SUNDAY MORNING SERVICE 

January 7, 1968 
10 :30 o'c1ock 

RABBI DANIEL JEREMY SIL VER 
wil1 ::,peak on 

THE JEWISH YEAR IN REVIEW 

FRIDAY EVENING SERVICES 

5:30 to 6:10 

scheme of thino- Death pennit~ 

SATURDAY MORNING SERVICES 

11 :00 to 12:00 

MUSIC FOR SUNDAY 
1ife. Death provides opportunity for Prelude : Legende 

the youn°·, respon ibilities for the 
Opening Psalm: l\£ah Ton, 

Bor'chu 

of qua1ity not of quantity. To increa, e new1y n,ature and, of course. re1ief Sh"ma 

Flor Peeter., 

Lazar \Veiner 

David Goodin~ 

David Gooding 

Lazar \Veiner 

Joseph Achvon 

Joseph Achron 

Gershon Ephros 

the li\'ing- and the life span without 

increa ing the decency of living and the 

qua1ity of 1ife i no b]es ing. To de1ay 

death hut not delay eni1itv or 

terminate coma is no ble sing. 

Death play: an important role 111 

from n11sery and pain. We can not 

haYe it both ways-endless children 

an cl end 1 e l y prolonged second 

childhood. \Yhich wi11 our choice be? 

11 ow wil1 we make it? 

\"ohavto 

i\r i-Chomocho 

:\[ i-Chomocho 

Tzur Yisroel 

Doruch . .. Ovo 

K'dusha 
Lazar \Veiner 

Lazar \Veiner 

~I ay the \\' ords- Yih'yu L'rotzon Lazar Weiner 

Anthem: Ahavas Olom Nisan C'ohen-"Melamccl 

Adoration: 
Olenu - \'aanachnu from tradition. 

arranged hy lforri Gold tein 



THE TEMPLE 
CLEVELAND, OHIO 

Fehntan· 4, 1968 
Yol. LI\' No. 15 

SPEAKING UP - · FROM THE RABBI'S DESK 
The first unexpected Yoice of dissent 

wa~ that of the Episcopal Rector of a 
\ \" illiamsburo-, Y' irginia church. Then 
it wa. a rush of com111ent at a White 
House luncheon fron1 a popular singer 
and stage personality. Each spoke 
in1pul ively, per hap out of turn, but 
I confess that the que tion of propriety 
which eemed to occupy so n1uch of 
the editorial con1111ent did not overly 
concern n1e. These statements are best 
taken as ) m bols of a desperate need 
felt by 111any American to have the 
President hear voices and opinions he 
does not nonnalh· listen to. 

-Cnle s powerful n1en volunteer 
them:.-.eh·e to the voice of dis ent, 
surely a rare occurrence, they are 
surrounded by the quiet efficiency of 
those who serve ably and advise gently. 
These two episodes represent the 
surfacing- of a pervasive anxiety felt 
bY n1anv Americans. Vv e live at a time 
";hen l~aders speak of negotiation but 
plan for escalation. \Ve suddenly find 
our bon1bers flying from sanctuary in 
Thailand, picket ships spying off North 
Korea, supersonic planes overflying 
China and our troops pursuing ene111y 
force~ into Can1bodia and Laos. We 
liYe in an era in which men speak of 
curing the ocial ills but the emphasis 
1 1ncrea ingly on constraint and 
re traint. 

The White House luncheon at which 
Eartha Kitt let loose focu eel on law 
and order rather than on justice and 
the war on po, erty. No one can quarrel 
with . ociety's desire for safety but 
hi tory 111ake it clear that where there 
i poYerty, injustice and deprivation 
no police force on earth can re train 
foreYer the fru tration and anger of 
the abu ed. 

SUNDAY MORNING SERVICE 
February 4, 1968 

10 :30 o'clock 

RABBI DANIEL JEREMY SIL VER 

will speak on 

DAVID 

The Second of a Series of the Founding Fathers 

FRIDAY EVENING SERVICES 

5:30 to 6:10 

Something has gone wrong with the 
American vision. \Ve ha Ye tried to be 
hard-headed and to engineer peace 
through power and justice through 
money programs. We have been 
sh re w d rat h er th an s en s i ti v e, 
hard-boiled rather than committed. 
The little voices of An1erica cry out for 
that dignity and sense of 
wholesomeness which is so much a 
part of the An1erican way. Their voice 
is a voice which needs to be heard even 
when it violates the canons of gentility. 
If ordinary folk wait for the President 
to a k for their views they wait in 
Yatn. 

SATURDAY MORNING SERVICES 

10:50 to 11 :50 

MUSIC FOR SUNDAY 
Prelude: Two Chorale Preludes Johann Ludwig Krebs 

Opening Psalm : Amorai Ha-azinoh 

Bor-chu 

Sh'ma 

V'ohavto 

Mi-chomocho 

Tzur Yisroel 

Boruch ... Ovo 

K'dusha 

Adonoi 

Yih-yu L rotzon 

Anthem : Eso Enai 

Adoration: 

Lazar Weiner 

Darius l\Iilhaud 

l\lilhaud 

l\Iilhaud 

l\lilhaud 

Milhaud 

Samuel Adler 

Milhaud 

Mithaud 

Paul Ben-Chaim 

Olenu • Vaanachnu from tradition, 

arranged by Morris Gold tein 
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Fehruan· 2\ 1968 
\ Tol. LT\' ?\ o . 18 

13 ____ .... __ --

SELF RELIANCE ~ FROM THE RABBI'S DESK 
HP had sufferecl a cnwl hlow. The'" 

had enjoyed almost fifty years of a rich 
love and now he \Ya alone. It was some 
years ago. I can1e to call. \Ve talked. 
T-f e spoke words which I haYe not 
forgotten. ''Don't worry about 111e, 
Rabbi, I discovered a long- time ago 
that there are only two kinds of people. 
Some are leaners. Sotne are lifters. I 
have neYer been a burden to anYonc. 
I won ·t start no,Y ." 

11 is classification of men was as 
simple and accurate as any typology 
I had yet heard. \Ve all kno\Y those 
who take charge of their own lives. 
do what 1nust be done, and seal their 
lips to self-pity. \Ve also know others 
who ·whine and complain; who expect 
to be cared for and sen·ed. 

YVh~t 111<1.k~~ ,ome nf l1'- lea11p1·, and 

s01ne lifter ? A fe,Y children seetn to 
he born elf-reliant, but many n1ore are 
helped to become that way by wise 
parents who are solicitous but not 
o\·er-protecti ,·e-who lo\·e their 
children but do not bundle the111 up in 
1110th halls. School principals will tell 
you of parents who can in\:ent more 
excuses for Johnny's lazine ·s and 
mischief than Johnny hin1self. Other:-; 
come 111 and talk about junior's 
difficulty openly and rea~ onahlv. At 
the dinner table some parents complain 
about the war or the \'iolence of our 
c1t1es and others explain to their 
children what they, as adults, are 

SUNDAY MORNING SERVICE 
February 25, 196R 

10 :30 o'clock 

RABBI DANIEL JEREMY SIL VER 

will :--peak on 

FOUNDERS OF THE FAITH - EZRA 

FRIDAY EVENING SERVICES 

5:30 to 6:10 
SATURDAY MORNING SERVICES 

10;50 to l ~ :SO 

doing about it. Some parents rro to 
Temple with children and J0tn in the 
search for a n1ature faith and other:,; 
send their children and pend their 
day:-; de,·eloping a new trea ·ury of 
complaint:; about their golf game or 
the weeds in the backyard. 

E\·eryone uffers the inescapable 
brui:-;e:-; of life but the leaner n1anage 
to :--pend 111ost of their days under a 
dark pall. \\ hy consign a child to such 
unhappine ~ ? 

MUSIC FOR SUNDAY 
Prelude : Chemdat Yamim Herbert Fromm 

Opening Psalm : Amarai Ha-Azinoh Adonoi Fromm 

Boor·chu 

Sh.ma 

\ .. ohatov 

:\I i-Chomoclw 

Tztff Yisroel 

Bornch . . . (ho~ 

K·du: ha 

Yih-yu L'rotzon 

A uthem : Y iJ,Cdol 

.Adoratiou : 

Olcnu • \'aauachnu 

Fromm 

From1,1 

Fromm 

Fromm 

Fromm 

Fromm 

Fromm 

Fromm 

Fromm 

Fn)lnm 



THE TEMPLE 
CLEVELAND. OHIO 

1Ian:h 3. 1968 
\·01. LI\. Xo. 19 

THE MEDIUM IS THE NIGHTMARE - FROM THE RABBI'S DESK 

been at my desk and before turning in 
for the night I turned on the television. 
There was news of the bloody fight 
for 1-Iue and the n1ortar attacks in 
Saigon and a clip from a reassuring 
peecl1 by the \ ice President. For 

this tin1e and place it was a typical 
broadcast full of the contradictions 
which beset our , ainglorious enterprise 
in \-iet Nam. \Ve have gotten used to 
battlefield reports which belie official 
comment and official comment which 
plunges u deeper and deeper into an 
Asian war. 

Suddenh· I wa 111 Khe Sanh with 
a group of heln1eted and flack-vested 
n1arines behind a sandbag protection. 
They were terribly young and except 
for the uniforn1s and the presence of 
death thi cene could have been taking 
place in a quiet home and on a quiet 
:--treet in our city. An eighteen-year old 
wa~ strumming a guitar and the aroup 
wa~ 111g1ng of the absurdity of war. 

• • • 
• • • 

\\'here haYe all the young men 
gone: 

rown to oldier e,·ery one. 

\ \'hen will they ever learn? 

\\"hen will they ever learn? 

\Yhere ha,·e all the soldier gone: 

Long time pas ing 

SUNDAY MORNING SERVICE 
l\liarch 3, 1968 
10 :30 o'clock 

RABBI DANIEL JEREMY SIL VER 

will speak on 

AMERICA'S ASIAN POLICY 

FRIDAY EVENING SERVICES 

5:30 to 6:10 

• • • 
• • • 
\Vhere have all the oldier g·one? 
Gone to graveyards every one 
\Vhen will they e, er learn? 
\\ hen will they ever learn? 

They . ang their ong of innocent 
reason against the bla t of mechanized 
violence. Their ong crystalized all the 
absurdity of our age. By the time you 
read thi piece ome of these young 
men may be dead. 

"\,Vhen will thev ever learn?" ., 

SATURDAY MORNING SERVICES 

10:50 to 11 :50 

MUSIC FOR SUNDAY 
Prelude: Prelude in G major 

Opening Psalm: )f ah Tovu 

Bor'chu 

Sh'ma 

V'ohavto 

Felix Mendelssohn 

Gershon Ephros 

Herbert Fromm 

Fromm 

Fromm 

i\li-Chomocho Fromm 

Tzur Yisroel Fromm 

Boruch ... Ovo_ Fromm 

Boruch ... O,·os Samuel Adler 

K~u~a Fromm 

Yih'wu L'rotzon Fromm 

Anthem: Auim Z'miro~ Fromm 

Anthem: Anim Z'miros Fromm 

Adoration: 
Olenu • Vaanachnu from tradition. 

arranged by liorris Gold tein 



THE TEMPLE 
CLEVELAND. OHIO 

~larch 10. 1968 
\·01. LI\' Xo. 20 

PURIM AND THE ABYSS - FROM THE RABBI'S DESK 
l-' u r i 111 

profound 
1s a happy rather than 

holiday. Every religious 
school has a carniYal. EYery carnival 
ha its 1nasquerade with black-hearted 
Yillains and eYery little 0 ·irl crowned t"'> 

Esther in roYal white. 

Purin1 ne,·er cleYeloµed a formal 
liturgy. The scroll of E ther is read 
and the noisetnakers drown out every 
mention of Haman's nan1e, but no one 
mistake::, this performance for piety. 

Actually the underlying then1e of 
Purim i- a de,·astating one. Today we 
are , ecure-tomorrow we are undone. 
One day Germany's Jew thrilled to 
the freedo1n~ of the \Yein1ar Republi c 
and the next year they trembled before 
the >l azi suppression. Few indeed are 
those \\·ho walk fron1 the cradle to the 
g-ra , ·e along a ]eye} sunlit path. \Ye 

watch e,·ery step of our on's growth 
and education. \\Te plan for hi future 
and uddenly he faces a call up for an 
incredible ·war in far off A ia. 

Life eems quixotic and many, m 
defense, adopt a philosophy of despair. 
Our faith does not deny the darknes 
but it in i t that the cruelest blow~ 
are aYoidab]e. The Megillah ha a 

happy ending, but it i not a fairy tale. 
By the ~trength of their will and their 
willingness to sacrifice, Esther and 
~Iordecai brought about Haman's 
undoino-. 

~lost of the cruelties of iife are man-

SUNDAY SERVICE 
March 10, 1968 

10 :30 o'clock 

RABBI LAWRENCE A. FORMAN 

will speak on 

STAND UP AND BE COUNTED 

A Message for Purim 

FRIDAY EVENING SERVICES SATURDAY MORNING SERVICES 

5:30 to 6:10 

made. War are born out of Yaunting 
ambition. Depressions grow out of 
greed. Riot and urban turmoil are 
sired by prejudice and fired by pa ions. 
\Yhat we do we can undo. Man is 
capable of violence and of restraint; 

of drifting along and of takino- him e1f 
in hand, of ordinary vice and of 

extraordinary virtue. Purim reminds 
u that joy can come into our world 
when enough of us live with courage 
and conviction. 

10:50 to 11 :50 

MUSIC FOR SUNDAY 
Prelude: Halle! V'zimrah Gershon Ephros 

Opening Psalms: Mah Tovu, Anim Z'rniros, 
Shachar Avakeshcho Ephro)' 

Bor'chu 
Sh'ma 
Y'ohavto 
Mi-Chomocho 
Tzur Yisroel 
Boruch . .. Ovo 
K'dusha 
~lay the Words 

Anthem: Hallelujah (Psalm 150) 
Adonoi Roi (Psalm 23) 

Adoration: 
Olenu • Vaanachnu 

Torah Service: 
S'u Sh'orim 
Havu Godel- Boruch Shenosan Torah 
Sh'ma Yis'roeJ.- L'cho Adonoi 
Gad'lu--Hodo al Eretz 
Toras Adonoi- Etz Chayim 

Ephro.5 
Ephros 
Ephro. 
Ephros 
Ephro 
Ephro 
Ephro., 
Ephro:-

Ephro· 
Ephros 

Ephro 

Ephro~ 
Ephro 
Ephros 
Ephros 
Ephro!-
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ON SCHOLARS AND DOLLARS- FROM THE RABBI'S DESK 
Two weeks ago T spent a long 

afternoon with e]eyen of the leading 
Jewish scholars of the Cnited States. 
.--\s President of the National 
Foundation for J ewi:h Culture I had 
indted them to reYiew with me the 
11101-e than 100 applications which had 
been receiYed, for g·raduate and 
post-graduate fellowships which 
included a 111iscellanY of scholarh· - -
projects all dealing- with the substance 
of Jewish ]ife and thought. \ Ye had 
before us requests totaling more than 
SJ00,000. 

.--\:,; we worked that afternoon the 
tweh·e of us shared two conflictin~­
t·motion:-;. \ Ye were excited by the 
ngor and din1ension of American 
Jewish scholarship. ,Ye were pleased 
h,· the fine academic credentials of the 
Youno- men and women who a1·e - :-, 

prepanng themsel Yes 111 th is field. 
'l\yentieth century Jewish life ha~ much 
to its credit, including a flourishing ancl 
!'lignificant Jewish literature unri,·aled 
in scope and originality these past one 
thousand Years. 

But, we were al o troubled. \Ye 

could make a grant to perhaps one 
application in ·ix. Jewish . cholarship 

still 1-· sponsored haphazardly and 

funded inadequately. Important 

projects are delayed hecau. e many 
re:-;earchers n1ust spend a good bit of 

their energy earning a living by outside 

teaching. :\lanuals, bihliographie~ and 

SUNDAY MORNING SERVICE 
~larch 2-+. 196~ 

10 :30 o\·lock 

RABBI DANIEi .. JEREMY Sil~VER 

will ~peak on 

WHEN IT PAYS TO STEAL 

Some Thoughts About Money and Gold 

5:30 to 6:10 
FRIDAY EVENING SERVICES 

scholarly works that . hould long :--irn:e 

ha,·e been puhlished often are delayed 

because the author does not ha,·e the 

ear of indi,·iduals who might snhYent 

hi:-- ,,·ork. The picture is not all hkak 

of course. The Yen· existence of tlH' 
National Foundation For Jewish 
Culture testifie to communal in tere:--t 

and support. But, if the Foundation 
only had a small part of the cost of 
huildino- one o-vn1na iun1 in one citY ~ M.,, 

what wonders we could accompli~h. 

10:50 to 11 :50 
SATURDAY MORNING SERVICES 

MUSIC FOR SUNDAY 
Prelude: Pa,·anne Rober t Elmore 

Openi11.(! Psalm : Amorai Ha-azi11oh 
Adonoi Heinrich Schalit 

Bor·chu 
~h·ma 

\ ''ohavto 
,1 i-Chomocho 
Tzur Yi roel 
Boruch ... O,·o., 
K'dusha 
:\I ay the \\' on!,-

.\nthem: Ahavas Olom 

Frederick Pikct 
Piket 
Pikct 
Piket 

Davi<! Goodinl( 

Jacoh l>ymont 
Heinrich Schalit 

D:wid Goodinµ-

Frederick Piket 
Charles Smith. cantorial tenor 

.\tloration: 
Olenu • \ ·aanachnu from tradition. 

arrani.retl hy )f orri,- Col<l~tl•iu 
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FOREWARNED IS FOREARMED- FROM THE RABBI'S DESK 
Tn two week. Passover ,vii 1 he \Yell 

launched. Unfortunately, we are 

usualh· into our holiday · before WC 

begin to th ink about them and 

Pa. soYer require son1e planning. 

There are matzoh balls to he made and 

all manner of cooking to be clone; but, 

frankly, it 1 not the culinary 

preparations that I haYe in n1ind, it is 

the Seder itself-the worship. 

The Seder ought to be one of our 

high spiritual 111oments and it 1s not 

one which I, a!-i a rabbi, can organize 

for you. There is the I--lagg-adah, of 

course, and the 1 Iam 1·adah includes b:--. 

son1e beautiful songs, an effecti,·e 

ritual and even games for the .i?i11dcr. 

But, the Haggadah is a skeleton which 

needs to be fleshed out. It can be read 

trippingly or read meanino-fully. Dad 

can kip fron1 here to here and make a 

drag race out of the liturgy or he can 

u:e the four questions and their 

answers to open up son1e of the 

problen1s of freedom in our daY and 

age. \\ hether cwr children are six or 

sixteen the Haggadah ugg-ests 

something which can be said to them 

about Hough, the report of the 

National Com mi sion on Civil Disorder 

and \ iet Nam. The Yery name of 

E 0 TJ>t su«ro-est manY a comment about h. :-,:-, .. 

todav's Pharoahs and their schemes to 

destroy the Children of I rael. 

SUNDAY MORNING SERVICE 
~larch 31, 1968 

10 :30 o'clock 

RABBI D.i\.NIEL JEREMY SIL VER 

will speak on 

AN EDUCATED MAN-WHO IS HE? 

FRIDAY EVENING SERVICES 

5:30 to 6:10 

Read the Haggadah throug·h some 

eyening· when the house i quiet and 

Yott haYe a chance to think. Decide 

what YOU are going to read and what 

YOU are going to omit, what ritual 

YOU will follow and what discussion 

YOU are 0-01110- to stin1ttlate . o that b ~ 

year can become a 

spiritual as well as gastronon1ical 

treat-a holy day as well a a holiday. 

SATURDAY MORNING SERVICES 

10:50 to 11 :50 

MUSIC FOR SUNDAY 
Prelude: Priere (Petit Suite) 

Openin!{ Psalm: l\Jah Tovu 

Bor·chu 

Darius l\Iilhaud 

Leon Alj,{azi 

Frederick Piket 

Frederick Piket 

Heinrich Schalit 

Frederick Piket 

Gottfried Federlein 

Sh.ma 

,··oha\"to 

)I i•Chomocho 

Tzur Yisroel 

Boruch . . . O,·os 

K'dusha 

Yih•y11 L·rotzon 

Solo: 0 Lord. Return 

from the Baer Collection. 
setting hy Gershon Ephros 

Isadore Freed 

Leon Algazi 

I leinrich . chalit 
Ilona Strasser. contralto 

Adoration: 
Olcn11 • \ 'aanachnu from tradition. 

arranged h~· )f orris Goldst ei11 

C 



striking prophecy from the Book of 
I aiah ha • been much on my mind the e 
la t few days. The :cene is a small 
Palestinian town in the eighth 
pre-Christian century. J t is night time. 
This is a walled village. The town guard 
i at his station on the parapet. One of 
the citizens is abroad late in the night. 
He calls up to the 0 uard, Shomer mah 
111,'lylah shomer 111a 1n'layl. "Watchman, 
what of the night; watchman, what of 
the night?" The guard look out. All is 
quiet. He looks across the valley to the 
near 1nountains and he see there the first 
trace of the dawn. His town will soon be 
free of the danger that lurk in the 
shadow . The guard responds to the 
citizen: Attoh 11oker 1/ga11i l3•lah. "The 
morning conies, but also the ni 0·ht." 

omehow in this first moment of the 
dawn he enses the <larknes of the next 
eYenmg. 

unday la t, we felt a near dawn. There 
were no negotiation , there was no 
conference, but there were no meetings; 
but in the President' peech we ·en eel 
the first lightening of that darknes • we call 
\ ietnarn. But hope and despair are 
intertwined. By the end of the week, a 
inale shot, a ingle death, had plunged 

thi nation into a paroxysm of fear. grief, 
and Yiolence. 

I had been invited to speak at 
Baldwin-\\ allace College as part of a 
sympo ium on Humanities and the 1v1oral 
Revolution on Friday morning. This 
symposium had been opened the night 
before by the iayor and columni t, Carl 
Rowan. It had been an emotional evening. 
In the n1i<ldle of one of the speeche , the 
news wa brought up of Dr. Iartin 
Luther King, J r.'s murder, and the 
meeting disbanded before anyone could 
begin to a similate the news. Dr. Bond , 
the President of Baldwin-Wallace, called 
me up late that night and asked, "Since 
I was to be the first speaker the next 
morning, could I give meaning to this 
death ?" I realized even as we spoke, how 
different were the environn1ents which 
had conditioned us. In his environment, 
in the Christian environment, death mu t 
have son1e meaning. Death is redemptive. 
Death brings salvation. In our tradition, 
death is a tragedy. Death imply marks the 
end of life. The Bible put it thi way: 
"The dead praise not God." ''Better a live 
dog than a dead lion." Death is always a 
tragedy. This death was an unrelieved and 
umnitigated tragedy, not only to the man 
and to his £ amily but to the nation. 
Could I give meaning to this death ? We 

THERE IS A TIME TO CRY 
H.ahhi Daniel Jeremy Silver 

Sunday, pril 7, 1968 

as ume romantically that memory is 
compel1ing, and that we arc the better, 
purified and purged, for another man'. 
death. That is nonsen e- nonsense. Death 
reduces a man to memorie ·, the things 
that he leave behind, and sometimes 
these rnemone are compelling and 
sometime they are not. Dr. King was 
an unusual man. a n1an of rare pirit, 
greathearted, of fine wisdom-a en itive 
man. He had the abilit) to make clear the 
larger horizon of social change to those 
whose views had been cran1ped and he 
had the ability to lead men into a greater 
courage than they knew they pos e ed. 
But now his life i imply a memory and 
ome men will read his life and perhaps 

lead less violent and more prophetic lives; 
whilc other n1en will read the e mcmorie 
and read into Dr. King' non-violence 
whatever they wi h to read into it. Hi 
speeches will be used as proof text by 
saint and hypocrite; and Dr. King now 
has no control over the use to which hi 
word or his n1emorie will be placed. 
"The dead prai e not God." The living 
can change hi tory, but the dead only 
change history when those who invoke 
their memory do so hone tly and within 
the context, the spirit of their self 
acclaimed ma ter. 

A I spoke to Dr. Bonds, I sensed for 
the fir t time the full meaning of the 
conclusion of the prophecy with which 
I began. Let me quote it to you, Sh01ner 
111al, m'lylah, sl10111cr mah 1n'la31l. 
"\i\ atchman, what of the night; 
watchman, what of the night?'' Amar 
shomer, the \\ atchman responds, Attoh 
i 1olier v'gam lylal,. ''The morning comes 
and also the night.'' Im t''l 1a-aun v'ayu, 
sl,ui1u vesai311t. "If you real1y want to 
know more, come later and a ·k again." 
Death, dawn, the du k, the light, the 
darkness; all ev nts have meaning only 
insofar as we give them meaning. Death 
ha meaning only in ofar a those who 
survive transmute memory into act, 
devotion to the dead into deed. If we want 
to know whether Dr. King's death ha 
any meaning, we cannot know it now. We 
will know it only ix month · from now, 
a year from now, a decade from now 
when we find out whether thi , nation 
truly came to grips with the problems of 
racial injustice, civic trife and human 
,·iolence again t which he preached and 
to who e solution he devoted hi life. 

My n1ind went back to another en ele 
death four-and-a-half year , ago. I 
remembered the many eulogie that w re 

spoken, the many emotional commitment 
that were made when Pre idcnt Kennedy 
died. How many were going to work on 
the new frontier, in the treets, in the 
slums, in the Peace Corps, how man) 
were not going to ask what the country 
could do for them but what they could do 
for their nation-how many? nd how 
many were able to break the narrow 
circum ·cribing habits of a li fetimc to 
which they had grown accumstomed? It 
is amazing how quickly resolution melt. 
away when the fir t sunlit day melts away 
our <rrief. 

Four-and-a-half years ago thi: nation 
made a re ·olution, or seemed to, to put an 
end to Yiolence. The President had been 
shot down by the kind of weapon that was 
available in store in every city in the 
land. I there today a law requirino- the 
registration of firearms? Four-and-a-half 
year later, is there a law which prohibit· 
mail order house from selling anyone 
gun and live ammunition? Have mothers 
cea eel buying toy arsenal for their 
children so that they may be conditioned 
to violence at an impressionable age? I 
read three weeks ago of a reporter in 
Detroit who went into a surplus army 
store and bought a bazooka. and a 
two-and-a-half inch cannon, and live 
ammunition, all in operative order. Did 
we really bleed the poison of violence 
from thi nation? I submit we did not. 
lVIost of us quickly forget our resolutions. 
The rate of violence has increased, not 
decreased, since the death of President 
Kennedy. We didn't blunt it; we didn't 
le en it. Dr. King's death Thur day la t 
was only one of two hundred and fift) 
murder that night aero s our nation. 

In a hort peecl1, Thur day night, the 
President said, ''We must deny to 
Yiolence its victory." I ao-ree. But, if 
denyino- violence its victory mean imply 
that we mu t track down, hook and 
convict the a , ·as ·in and his accomplices. 
I 't1bmit that we will not have achieYed 
our purpose. The a ·sa ·sin 'hould be 
tracked down, brought to jail and be 
convicted if only to pro 1e that the law 
is greater than the prejudice· of the white 
police force of 1\ifemphi , but will that 
den) violence its victory? V\ ill that hring 
saf et) to our ·treet ? Will that bring 
justice to the ghett ? I <l uht it. 

We have an amazina capacity you and 
I. to narrow the foctt of ur concern · 
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o that we overlook the central issue. The 
second tragedy of Dallas wa that we 
hecam , preoccupied with Lee I--Iarvey 
O~ wald, Jack Ruby and the \Varren 
Commis ' ion Report. How many book 
were written, articles penned, and 
·peeche 1nade, as to whether there were 
two bullet or three, one assassin or two, 
whether O wald had accomplice or not, 
whether the \ arren Commission had 
hidden information fron1 us or not; and 
it ,, as all trivial. The President was dead. 
He could not be revived. man, two men 
had died; perhaps others should be in 
jail, but that wa n't what the public crime 
wa all about. Vv e became preoccupied 
with the trivial because it was o 
convenient to do so. In our preoccupation 
we were able to for get that the real i ue 
was a violent nation, a nation which was 
beino- torn apart by extren1ists, a fearful 
nation which was doing preciou little to 
'oh·e basic human problems or create true 
justice. ,..\111 I cynical to b_elieve that Dr. 
Kina' death will not bnng about new 
legi lation requiring the regi tration of 
firearms? Pre ident Kennedy' death 
couldn't do it; can Dr. King's? On new 
social legi lation the Pre ident ha made 
his oundings and he has already delayed 
hi peech to a joint se _ion of C01!gres_. 
The reporter are saying that m hts 
sounding , he found resi tance, not only 
to open hou ing legislation which will cost 
no one anYthino- but to a tatement of need 
for a major national investment in our 
citizen . Am I cvnical to believe that thi 
nation i not ~about to follow the 
recommendation of the Kerner 
Commi ion report on civil di order and 
create a human budget of sixty, eventy 
billion dollars a year with which to renew 
our chool . provide decent hou ing, 
recreation, adequate job training progran1s 
and a meanino-f ul and dignified welfare 
program? m I cynical? Perhap I an1. 
but I ubmit that there i little in the 
immediate pa t hi tory of our nation to 
justify an) more romantic prediction. 

man ha died. Dr. King's death is a 
tragedy, unrelieYed, unmitigated; let there 
be 110 romantic non en e beyond that. Hi 
death wa . however, a public death. He 
wa: gunned cl wn becau e many in our 
nation haYe condoned the ' inging of 
Dixie, waved the flaa of the onfederacy, 
and held close all tho e nineteenth century 
prejudice s and attitude which are 
symbolized by a civil war which they will 
not forget and maintained by racial fear · 
which the,· realh· do n t "ant to 
cn-ercome. He wa ~ aunncd clown because 
h · wa , the ·piritual general of a I o-ion of 
. \merican citizens, who will 110 lonrrer 
:tep off the idewalk becau e ome white 
hov in i t that hi eg be titillated and 
hi .~ vanity b a uag cl. Becau Dr. 
Kina'· d~ath wa a public death it 

involved all of us. We did not pull the 
trigo-er. Our i not the pathology of the 
as a. sin. Ours is not his guilt. But, after 
all, what i n1erican ociety but people 
like us? Why is there such violence if we 
ha, e not closed our eyes and turned away 
from many of the re pon ibilities of 
citizen hip? W oulcl there be thi bitter 
gulf between the races if we had not 
lived apart aucl tried to overlook "them." 
The President's Commi sion on Civil 
Disorder, the Kerner Commis ion. began 
with thi premise: \Vhat the white people 
of the United States conveniently forget 
and what the black people of the United 

tates can never for get is that the white 
comn1unity is inextricably involved in 
the creation and in the maintenance of 
our 0 hettos. It came to a conclusion, based 
on this premise, that our society was 
being ripped apart into two camp , 
:eparatc but unequal, one white, one black, 
and that the gulf between these two 
aroup wa widening ) ear by year-e, ery 
\i\ att , Detroit or ewark riot, every 
o-unning, increases the separation of the 
races. It added, as any meri can 
committee must, that this division is not 
ineYitable, irre, er ible; violence i not the 
only way of life mericans can know. n 
armed confrontation between the white 
race and the black race is not ine-vitible. 
There is another way, a way of decency. 
That is a way which will force eyer) 
. merican to take stock of him elf and to 
recognize that all we have clone so far for 
the di advantaged and the dispo sessecl 
is what the black Civil Rio-hts 1eaders 
rightly di mi s as 'tokenism,' very little, 
not enough-use whatever word you will. 
\i\ hat is needed now is not a kirmi h 
with poverty but a war on poverty. What 
is needed now is not a program for three 
thou and Cleveland Headstart youngster 
but for thirty thousand. What is needed 
i not 400 per child per year, in the 
Cle,·eland public school sy tern, but a 
budo-et twice or three times that ize. 
\i\ hat is needed is a crash program which 
involve the large t part of our national 
budget for human rehabilitation, urban 
redeYelopment, the reconstruction of our 
educational ystem, the guaranteeing of 
:ome kind of annual level of decency; 
the destruction of the pre ent welfare 
system which i cle0 Tadino- and an 
indignity to those v. ho mu t take part in 
it and the . ub titution of a y tern which 
will giYc them encourarremcnt and the 
rirrht to be a per on. 

\ hen the Kerner ommis ion 
submitted it · report two months aao. the 
Pre ·ident did not re pond for three 
week . Detroit and ewark had burned 
last ummer- how quickl) memory fades. 
How quickly a crusade fade, when we 

put a <lol1ar sign to the social gospel. 
How quickly change fades when we put 
a dollar ·ign to the programs which arc 
needed to tran late the words we say so 
easily--justice, dignity, equal opportunity 
- into fact. How quickly progress halts 
when a dollar sign flashes on. Yes, there 
i a gold drain ; ye , there is an econ0111ic 
cri ·is ; yes, there is a war in Vietnan1. 
Yes, all of these are convenient reasons to 
put aside what must be, after all, the basic 
urgency of merican life, the dignity of 
our own nation. But can we put these 
considerations aside ? 

What's for it, then? s in every human 
·ituation, there are two opportunities; 

there are two ways. There is no guesswork 
about it, no fun1bling, no uncertainty. 
We can go on as we have been going on. 
and the racial tensions in our nation will 
become more exacerbated. There will be 
more violence; and when a n1an says, 
·'Burn, baby, burn," we won't be able to 
look him in the eye and say, 'you have 
no right to speak that way.' Or we can 
take a new way-1nove from minimal 
programs of social rehabilitation to 
maximal ones. Shift the expenditures that 
we have been making from war to peace, 
from the destruction of human lives five 
thou and miles from our shores to the 
reconstruction of human lives here and 
now. It is very clear. It is all there. 

In the movie, General della Rovere, 
there i a scene set in 1945 in Northern 
Italy when the Gern1ans received their 
first erious def eats at the hands of the 
resistance movement. To break that revolt 
the Germans rounded up large numbers 
of peoples and set out to separate and 
kill the re istance members. This 
particular lieutenant of the SS corallecl 
a o-roup of Italians and found he could 
not distinguish those who were in the 
re istance fron1 tho e who were not. 
A good German soldier he decided he 
would shoot them all. That night the 
pri oner were huddled in their jail 
awaiting execution. One of the n1en who 
had not been in the resistance began to 
cry: ''I'm innocent. I haven't done 
anythina. I didn't do anything. I didn't 
do anything." An officer of the resistance 
<Troup went up to hi111: '·You didn't do 
an) thing?" " o, I didn't do anything." 
·'You mean the Germans came down and 
put their iron heel on our way of life and 
be(Tan to kill the aged and the infirm, to 
round up the Jews and take them away. 
to defame and de ecrate our churches, and 
you didn't d anything?" "No, I didn't 
do anything." "Well then, if you didn't 
do anything, you de erve to die." 
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GRADUATION- FROM THE .RABBI'S DESK 
l >erhap no tenn i ~ 111ore "in" than 

"generation gap" which purportedly .. 
explain our uncertainty with our 
children and their unhappine ,vith U ~ . 

\\ e holler at then1 and they holler at 
u aero· a vast can Yon and all anvone ~ J 

hear is hi - own echo. \ hen the 
Prophets ·ought to delineate the truly 
n1iraculous powers of the Ivlessiah they 
announced that " he will turn the hearts 
of the children to the parents and the 
heart of the parents to the children." 
So what' - new? 

Our world ts changing ·o rapidly 

grow up 111 a largely 

educational and -ocial 

fron1 ours. Today's 
are separateJ not only 

olo 0 ically but by conditioning; 

be do doubt 
roblems of raisino- children and 

mello, ing parents are exacerbated. 
But, I deny that the chasn1 is so wide 
it can not be bridged. 

I have 33 good rea ' On to doubt it. 
I ·pent the last few day· reading the 
the ·e - submitted by the young men and 
women who will graduate fron1 our 
High .. ~chool this unday morning. 
~fhey peak my lano-uage and I speak 
their . They are concerned with 
ju tice, peace and tneaningfulness just 

SUNDAY MORNING SERVICE 
Niay 5, 1968 
10 :30 o'clock 

HIGH SCHOOL GRADUATION 

ROGER JAY FRANKEL 

RICHARD MARC SCHWARTZ 
Clas valedictorians 

and 

RABBI DANIEL JEREMY SIL VER 

,vill speak on 

THE ELEVENTH COMMANDMENT 

FRIDAY EVENING SERVICES 
5:30 to 6:10 

as I am concerned. \ \' e are not different 
kinds of creatures but partners in the 
I· uman race. I do not ay that they may 
not have cau ·ed their parent - anxiety 
ancl perhap an occa ional headache. 
I've talked to their parenL-. I ha,·e a 
few more gray hairs. I do say that they 

SATURDAY MORNING SERVICES 
10:50 to 11 :50 

are using their heads and that they are 
as intelligently anxious about our world 
a any of us. I know you will be thrilled 
and inspired by joinin°· in worship with 
them. 
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ISRAEL AT TWENTY - FROM THE RABBI'S DESK 
Twenty year ago thi week the state 

of Israel declared its so,·ereignty and 
800,000 Israelis beg·an their journey 
into stat -~hood by defending· the 
integrity of The Gnited Nations 
against Arab states, ·who ·were 
determined to veto the world body's 
judgment by force of arms. 

These pa t two decades ha ,·e been 
years of high challenge and high 
accomplishment. Israel's population 
has quadrupled and the Yalue of her 
industry has grown ten-fold. The 
urgency which created the Te,\ ish state 
has carried it forward at ~ rapid pace 
and her successes haYe been manv. 
Gerry-built im111igrant ca111ps ha;e 
been replaced by decent and 111odern 
housing. Two universities have become 
fi,·e. The number of schools has 
multiplied by a factor of five. Israel is 
one of the few states on the globe to 
ha Ye en1erged from agricultural 
poverty into a developed and 
technologically advanced order. 

The only real similarity between the 
Israel of 1948 and the Israel of 1968 is 
the detern1ination of some Arab states 
to enter this green space and n1ake it 
red. Three times in the space of only 
twenty years the ugly poison of hate 
has brought death and defeat to Arab 
arn11es. 

A red shadow overhang our 
anni,·er ary celebration. The Soviet 
C nion now supplies, and to a large 
degree, manages Arab trategy. The 
time of tranquility is not yet at hand 
hut neither i this a time for despair. 
The Arab world is united onlv h,· ., . 
frustration. The Soviet has yet to 
recognize the full cost of Arab 
frien (lship. Israel remain steady and 
alert. Some Arab thinkers are 
bee-inning to recognize that the entire 

SUNDAY MORNING SERVICE 
l\lay 12, 1968 
10 :30 o'clock 

RABBI DANIEL JEREMY SII_J VER 

will speak on 

ISRAEL LOOKS AHEAD 

On the occasion of the annual 

Sisted1ood ~ r other's Da ,. Sen·ice 

FRIDAY EVENING SERVICES 

5:30 to 6:10 

mid-East would benefit from peace. 
Peace i not close but neither is it 
impos ible; so even as we congratulate 
Israel upon her accomplishment we ask 
(iod's protection of His people and we 
pray that Israel's neighbors will soon 
recognize their real enetnie:, the 
demagogues and rulers who u. e and 
abu s e then1 and wa te their 
opportunity for food, housing, 
education and construction on guns 
and planes and feckle chemes of 
conque ~t . 

SATURDAY MORNING SERVICES 

10:50 to 11 :50 

MUSIC FOR SUNDAY 
Prelude : Two Pieces 

Opening- P salm: Mah Tovt1 

Bor'chu 

Sh'ma 

V'obavto 

~fi-Chomocb o 

Tzur Yisroel 

Baruch . .. O,·o 

K'du sha 

Yih'yu L 'rotzon 

Anthem: Eyshet Chayil 

Adora tion: 

Daniel Pinkham 

Frederick Pikct 

DaY:d Gooding 

David Gooding 

Isadore Freed 

David Goodin,.r 

from traditio:1. 
e tting by David Gooding-

Jacob Dymont 

Hugo Ch. Adler 

David Goodi11g­

Max Janowski 

Olenu - \ "annachnu from tradition. 
setting by Morri ~ Gold tein 
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From the Rabbi's Desk - SIDELIGHT ON CHINA 
I tend to get in late after the meetings 

which are so much a part of our life 

at The Temple. My TV watching 

begins then, which has been an ad­

vantage these last few weeks since I 

was on Asian time, first for the Olym­

pics and then for the President's visit 

to China. 

When I was a chaplain in Japan in the 

early 1950's, many of the Asians I met 

spoke of the Chinese as the Jews of 

China's link with Persia and the Middle 

East, the great silk route, seems largely 

to have been manned by a sect of 

Christians, the Nestorians, and by 

Jews. We know of settlements by 

Jews in China in the trading city of 

Kai Fung Fu, the ancient capital of 

Honan, and at Hang Chau-Fu. Draw­

ings of one of their synagogues have 

survived. These show an open wood 

building of some size with both a Hall 

of Ancestors and an ark of the law. 

their continent. The Chinese had a An Haggadah from this community 

reputation for hard work, merchan- shows Moses as a Chinese mandarin 

dising ability, and respect for scholar-
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complete with pigtail leading a very 

oriental group of Israelites out of 

Egypt. In brief, the community had 

a long history of survival, assimilation, 

and inter-marriage. 

The moral ot this story, if one there 

be, is simply to underline the adven­

turous energy of Jewish life which 

lead many far beyond conventional 

and safe frontiers. It is a spirit I 

respect. 

ship - - traits which in many ways 

parallel those the conventional wis- SUNDAY MORNING SERVICES 

dom of the west assigns to Jews. 

China has never had a large Jewish 

population. In the late 19th century, 

some Russian Jews, perhaps 50,000, 

took the railroad east and settled in 

Shanghai, Harbin, and other port cities, 

where they led relatively European 

lives until the second World War. 

They were not the first Jews in China. 

Various records and traveler's accounts 

date Jewish settlements to the reign of 

the Han Emperor Ming-Ti, 58-72 A.D. 

From then to the age of Marco Polo, 

MARCH 12, 1972 

10:30 a.m. 

Rabbi 
DANIEL JEREMY SIL VER 

will speak on 

THE JEW AS 

POLITICAL LIBERAL 

- FACT OR MYTH? 

MARCH 19, 1972 

10:30 a.m. 

Rabbi 

DANIEL JEREMY SIL VER 

will speak on 

THE BIBLE'S 

SECOND BEGINNING 

- LEVITICUS 

FRIDAY EVENING SERVICE - 5:30 to 6:10- THE TEMPLE CHAPEL 
SABBATH SE RV ICE - 9:45 a.m. - THE BRANCH 
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From the Rabbi's Desk - LAW, ORDER AND JUSTICE 
The sermon of February 6, 1972 is produced here in response to'numerous requests. 

Recently I have found myself non-plussed as I I isten to friends and neighbors talk 
animatedly about the comparative merits of various burglar alarm systems, particularly 
when the speaker climaxes his conversation ·by ruefully telling how he was raiding his 
icebox when the police raided his house. He had forgotten to turn off a motion detector 
device before he came downstairs. I belong to the generation, or at least I was conditioned 
by a way of life, which never locked the back door, certainly never a car door. I am still 
put off by those somber commercials "lock it or lose it" and I'm still disturbed when I go to 
make a visit and am ushered into a v·iewing cubicle where I am interviewed over an intercom 
and viewed over closed circuit television before I'm allowed to proceed on my rabbinic way. 

Statisticians who deal with such things have recorded a persistent increase in crime against 
persons, violent crime. There is some argument over the meaning of these figures. Some 
say that much of this rise is to be attributed to more thorough reporting systems and the 
fact that more crimes are reported. Crimes of violence are no longer largely limited to a 
huddled mass in the hovels of our cities who fear the police and therefore tend not to 
report crimes to the authorities. Crime is mobile. It has wheels. It numbers all classes among 
its victims including those whose insurance companies require police reports. But all these 
caveats having been taken into account it seems irrefutable that there has been a major 
increase in crimes against persons over the last several decades. This judgment rests on our 
own awareness and on the basis of comparative crime statistics between our major cities 
and those of western Europe. Crimes against persons tend to run four to eight times 
higher in American cities than in cities of similar size and police efficiency in western 
Europe. The rise in the crime rate has been paralleled by, if not exceeded by, an increase 
in our level of anxiety and fear. I find my neighbors developing excuses not to go out at 
night. Half of the back yards on my block are lit from dusk to dawn and in every case these 
lights have been installed in the last year. You and I know those who will not go out for an 
evening of theater, symphony or to the Art Museum because they are fearful of the 
shadows that loom inside the darkness. There is no synagogue building more beautiful or 
more complete than this one. Yet, we had to build a branch. Why? Because a building is 
not brick and mortar, but people and service; and fathers and husbands would not let their 
wives and their children come unescorted to this building and they themselves would not 
come with their families unless there was a large crowd and special pol ice. We live in a 
world where crime and fear increasingly misshape and distort our lives. Naturally, there is 
the voice of protest: "let's take the problem in hand, do something about it," "safety in the 
streets," "support your local police," "law and order." The frustration is understandable 
and many in public life are trying to parlay our fears into power and office. 

My question is simply this: would more law and order significantly decrease the rate of 
crime and hence our fears or does the problem go deeper and force us to focus on those 
basic social problems which do not permit simple solutions? 

I must warn you that I have no simple program to lay before you, I can offer no guarantees 
that this or that or the other program, to finance this police retraining program or that new 
safety technique which will set things aright. I propose no more than to examine the 
conventional wisdom; that the problem of crime is the problem of our law enforcement 
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LAW, ORDER AND JUSTICE (cont.) 

The criminal class was drawn largely from the poverty group, not from the privileged. They 
weren't our sons and daughters so why care how they survived. We bought our sons out 
and executive crime was rarely punished. The labor unions didn't want competition from 
men trained in jails so occupational training remained minimal, preparation for menial 
undertakings which involved little or no skill, punching out license plates or weaving burlap 
bags into which dirt could be poured for road construction. 

There are many reasons why our law enforcement undertaking is in its present state and 
there's every reason to press for greater efficiency and effectiveness in their operation. 
But my argument is that although we need a better police force, more efficient courts and 
a humane and constructive prison system such changes will not staunch crime or violence 
for they cannot touch the major causes of crime. 

A Professor of Law at the University of Chicago, Hans Zeisel, has concerned himself with 
this question and has offered some sobering statistics. He reports that about 15% of the 
crimes of violence reported and investigated result in an arrest. In England and the 
Scandinavian countries which have highly professional Cl D's the rate of arrest following 
investigations of crimes of violence touches 20%, but does not go much higher. This 
suggests that even were we to modernize thoroughly our investigative procedures and pro­
vide our police with all manner of electronic surveillance devices we might not significantly 
increase the number of arrests in relation to crime. Some 80% of reported crimes would 
still escape detection. If more and more crimes continue to be committed, larger numbers 
will be successfully commited. 

Studies by the U. S. government on the consequences of increasing the speed and efficiency 
of our courts if we were to invest greatly increased sums in the judicial system indicate a not 
dissimilar result. Were we to double our present investment we would only reduce the time 
required to bring a man to trial from the present 6 to 8 months to approximately 5 to 7 
months. 

In countries such as Sweden where time, money and skilled people have been invested in 
penal rehabilitation the rate of rehabilitation, if one measures it by the rate of recidivism, 
has been improved, but not markedly. In the United States, except for juvenile offenders, 
about 70% of those who are released from jail will be back within three years. In the 
Scandinavian countries that figure has been reduced to about 60%. Put these statistics 
together and it would seem to follow that were we to modernize all the component 
elements of our law enforcement system we would not markedly lower the crime rate or 
markedly increase our effectiveness in dealing with the criminal. It would help, but not that 
much. Why not? Because the causes of crime exist independently of the law enforcement 
system. Crime runs about 35 times as high in cities of over a quarter of a million as in rural 
areas. The law enforcement agencies did not create the slum nor the alienation of the ghetto, 
nor the breakdown of the family, nor the failure of our institutions of education, recreation 
and guidance, nor the spread of the drug culture; all causes of urban crime. There's nothing 
that the police, the courts or the prisons can do on their own to improve the environment 
which spawns crime. We read in our papers recently certain crime statistics for Cuyahoga 
County which made it clear that there were more crimes in those areas of the central city 
which were racially impacted, where the black had been packed in, than on the west side 
with its ethnic population. There was more crime in those eastern suburban areas which had 
received the first large group of blacks emigrating from the center citv than in areas within 
the city limits on the west side where no such immigration had occurred. Now the courts 
did not create racism or the segregation of America. The courts did not bring the black here 
as slaves. The courts did not keep the black in his abject condition for generations. The 
courts did not import the black from the south during the second World War to provide 
cheap labor for our industry and carelessly plunk him down in inadequate housing or fail 
to provide adequate education for his children or fail to take account of his special voca· 
tional and medical needs. No matter how many Human Relations courses they develop, 
and they should be developed, our police cannot solve on their own the problems which a 
racist America has spawned. It's not the fault of the police nor of the courts nor of the 
prisons that there are over 25 million hand guns in the United States. There's a great big 
office building in Washington, D. C. sponsored by the better classes, the National Rifle 
Association, from which a well heeled lobby operates which insures that 40 homes out of 
every 100 in America have a loaded pistol in the night table where a child can get hold of 
it and shoot his playmate. The courts, the police, the prisons didn't spawn the violence and 
the love of guns which is so much a part of our American heritage. Whatever the issues be 
which create a society which spawns crime the law enforcement agencies are not the cancer. 
Can we demand that they deal with a social pathology they do not themselves create. 

If we want seriously to deal with the problem of crime in America we must deal seriously 
with the problem of justice in America . The problem of justice in Am rica is not a simple 
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LAW, ORDER AND JUSTICE (cont.) 
problem and cannot be simply or swiftly solved. It's a problem 
which has to do with civil rights, job opportunities, equality of em­
ployment, decent housing, adequate education, adequate recreation 
and ecology - all the needs which confront us. Until we deal in a 
major way with our failures in these areas, the causes of crime; we're 
not going to be able to staunch crime and create the society which 
some of us think we remember from earlier years when crime was 
what happened way down in the Flats when the poor murdered the 
poor before the poor had wheels and could drive out to the Heights 
and feel that they were Robin Hood taking from wealth and privilege 
the privileges and wealth that had been unjustly taken from them by 
an unjust and violent society. 

There are bandaid reforms which one can suggest. We should long 
since have outgrown that puritan morality which requires the legal 
prohibition of gambling. Such laws have made all too many con­
temptuous of law. Legalize gambling, perhaps to the benefit of our 
educational system as it is in some states, and we help many stay 
within the law and take away from the police a major source of cor­
ruption. Once you wink at one kind of "crime" it's easy to wink at 
many. We should provide the police with a professional level of 
training and income. Then, too, at a time when so many crimes of 
violence seem to be related directly to drug addiction we ought to 
provide clinics where the known addict could go and get his fix 
and treatment so he doesn't have to go out with a pistol to get the 
$25 or $50 he needs each day. Some day medical research may find 
ways to cure those who are already addicted, but until that time 
there's little we can do but to fight the drug pushers and provide the 
addict with that which will keep him passive and benign, and I know 
of no other way than to have a legalized clinic. Yet, when these and 
other remedial steps have been taken, the causes of crime have not 
really been dealt with. There's been crime in every society. There's 
always been the criminal mind. But when crime multiplies geomet­
rically as it has in our society such growth is related to social cancer. 
It's related to many causes including the megalopolis which permits 
us to commit a crime without fear of being readily identified. We 
need to build community, a sense of belonging, back into our multi­
million population centers. Crime rates relate to the ability of a per­
son to find fulfilling occupation. It's not a matter of chance that 
those who are unemployed, minimally employed or employed in 
repetitive operations, are heavily involved in crime. We need to deal 
with the problems of race for many reasons, not the least being that 
crime has become an acceptable act of assertiveness through which 
the minorities can take back that which has been taken from them. 
Can't we understand how these people, particularly the young among 
them, can look upon some criminals as Robin Hoods, those who take 
back that which was unrightfully taken from the sweat and the labor 
of the masses in the first place? There's so much in this nation and 
they have so little. 
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We have to re-establish the legitimacy of the social order and that's 
not going to be easy to do. I have tried to understand why over our 
long history Jewish society have not known major crime waves. We 
have adopted measures sociologists now decry. We have had stiff 
penalties for most crimes and operated on a system of deterrence; 
The Bible permits capital punishment for many kinds of crime. 
You'd be shocked at the crimes for which the Bible permits the sen­
tence of death. But when you read the sources you discover that a 
court wh ich ordered an execution once in a generation was looked 
upon as a murderous court. These harsh punishments, obviously, 
were not necessary and the question is why. The answer, I believe, 
lies in the fact that our fathers believed that their society was doing 
all that could be done to create justice. There had been the Law and 
there had been the prophets. There had been the "thou shalt nots" 
and there had developed a recognition that laws fall short describing 
justice so the community takes over to achieve equity. The Bible per­
mitted slavery. Iron Age society required it, but the Bible limited 
slavery to six years, in the seventh year the man must be freed. The 
Sabbath law is a law which requires one day when even the slave has 
an inalienable right to his own life and pursuits. No one can take that 
dignity from them. Biblical society was on the way to a just social 
order. Somehow, given the level of popular expectation and the 
sense of justice implicit in the word of God, the people were. satisfied 
When there is a sense that a social order is as just as it can be com­
munities don't need a lot of police, Mace or bugging devises to pro­
tect the peace. People police themselves and it's that self-policing 
that we lack today. 

Many believe that the crimes of violence which are being committed 
are not so much being committed by the criminal as are being com­
mitted by society itself. What is Viet Nam but the ultimate crime of 
violence? What is racism but a pervasive crime of violence? What is 
economic opression but institutional violence? Our expectations are 
very high and our society does not meet our level of expectation. 
We're going to have to find ways to step up the level of justice in the 
social order before we can begin to expect people to accept the leg­
itimacy of that social order. 

I don't know how America is going to solve these problems. If we 
take the short cut way - more poljce, more electronic equipment, 
stiffer sentances, stiffer penalties - what will we accomplish? We 
won't significantly reduce crime or significantly decrease violence, 
certainly we won't be rehabilitating more people. We will simply 
alienate more people, reduce our own privacy and the security of our 
democracy because a police force ultimately is a threat to a free 
social order. If we take the way of justice we've a long way to go and 
many obsta_cles to overcome, but that way, the long way, is the only 
way which can lead to lasting results. 
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From the Rabbi's Desk - THE JEW AS POLITICAL LIBERAL - FACT OR MYTH 
The sermon of March 12, 1972 is produced here in response to numerous requests. 

To most Forest Hills, New York is the site 
of the West Side Tennis Club, a once re­
stricted institution which annually hosts the 
United States Lawn Tennis Championships. 
To many Jews in the New York area Forest 
Hills is a secure and pleasant area of apart­
ments and brownstone homes not too far 
from their work in Manhattan. There is 
little green space, but the citizens do not 
have to spend hours commuting. The people 
of Forest Hills are middle class, well educa­
ted and have voted for the more liberal be­
tween two candidates in every major election 
over the last two generations. Many were 
surprised, recently, to see this largely Jewish 
community organize itself to protest and 
demonstrate against a plan proposed by 
Mayor Lindsay's administration to build in 
Forest Hills a large scattered site Public 
Housing complex. Those who commented 
and analyzed the neighborhood's response, 
and there were many, discussed the practical 
issues raised - the high density of the project, 
public safety consequences, the impact of 
large numbers of students on the local 
public school system - and passed on to 
a broader theme. They chose to discuss 
Forest Hills as a symbol of the end of 
an era characterized by close ties between 
the American Jewish community and lib­
eral causes and philosophies. 

Forest Hills was seen as one of a number of 
incidents which seemed to indicate that the 
Jewish community was abandoning a tradi­
tionally liberal posture and adopting a more 
defensive and more conservative attitude. 

Item: Declining levels of support by Jews 
of civil rights organizations, particularly 
black civil rights organizations. 

Item: Compromise on the issue of public 
aid to private education. The traditional 

Jewish organizational position has been ·that 
a high wall of separation must be maintained 
between church and state, particularly in 
the area of public aid to parochial education. 
But increasingly, as the Jewish day school 
movement has developed, Jewish organiza­
tions have, to use the modern term, "waffled" 
and suggested the possibility that there may 
be certain kinds of "legitimate" public aid 
to the parochial and private school systems. 

Item: A Jewish Press which increasingly asks 
not only "is it liberal" but "is it good for 
the Jews?" Commentary, the subsidized 
magazine of the American Jewish Committee, 
has long prided itself on avoiding particu­
laristic Jewish stances, recently began to 
open its pages to men anq women prepared 
to analyze the impact of various govern­
mental programs upon the Jewish commu­
nity; affirmative action programs, for in­
stance, which require that certain percentages 
of minority groups be hired at all levels of 
employment. What are the consequences of 
such policies upon the Jewish community 

and are such consequences acceptable? There 
has even emerged a confessedly conservative 
Jewish press. 

Item: The emergence of the Jewish Defense 
League which speaks in protective survivalist 
terms and protests all changes in Jewish 
neighborhoods. More significant, I believe, 
is the fact that there has emerged a more 
moderate and low keyed, and far more 
prestigous group of unabasned survivalists, 
the Jewish Community Security Council 
headed by noted scholars and historians -
men with· long, well trained memories. "Is it 
good for the Jews" is a question serious men 
are seriously asking. 

Item: Polls which indicate that asked about 
their attitudes towards the complex issue 
of bussing Jews do not markedly differ in 
their responses from an economically similar 
cross section of white America. 

These are the straws in the wind which have 
led any number of people to suggest that 
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THE JEW AS POLITICAL LIBERAL - FACT OR MYTH (cont.) 
there has been a pronounced conservative shift in the attitudes of Jews on any number of 
public issues. I propose to discuss this shift, if shift it be. The issues are complex, but 1 'd 
like at least to air some of them and to suggest what these indices mean to me as a rabbi 
in terms of the future of our Jewish community. 
The first question we must ask deals with the premise of the discussion. Has the Jewish com­
munity been liberal or is its vaunted progressivism a figment of our imaginations? Have we 
mistaken the words spoken from a thousand pulpits for the reality spoken in a thousand 
polling places? Has the Jewish community in fact been more liberal than its socio-economic 
counterparts in our society? Here the historians suggest that the answer is an unqualified 
"yes." The Jewish community has been exceptionally liberal. Since the Emancipation in 
both Europe and the United States Jews have been involved in liberal and radical causes far 
beyond their numbers in the general population. Evidence of this can be found during the 
liberal revolutions of 1848 which sought to undo for Europe the repressive and archaic 
settlements of the Council of -Vienna. Analysis of the Frankfurt Parliament of 1848, 
the liberal Parliament elected at onset of this revolution, shows us that there were five times 
as many Jews in the Parliament as in the general population. Its president, Edward Simpson, 
was a converted Jew and a vice president, Gabriel Reiser, was a leader of the Reform 
movement in Germany. Wherever one looked one found prominent Jewish names 
involved in this liberal crusade. Many who founded this congregation left Europe after 
the defeat of this liberal movement and brought to America their hopes for political 
liberalism, broader suffrage, economic justice and a truly democratic society. Jews were 
disproportionately involved not only in reformist causes, but in the more radical crusades 
of the succeeding decades. After 1848 you began to hear the names of Ferdinand LaSalle, 
founder of the German Socialist Movement, of Karl Marx and of Moses Hess, Marx's 
Communist mentor and early Zionist. At the Second International 50 years later Lenin 
remarked that one out of every three delegates was a Jew. 

What was true in Europe was equally true in America. Our Jewish community voted for 
Bryan, Teddy Roosevelt, Wilson, FDR, Truman and Kennedy; and in overwhelming pro­
portions. When polled and asked why, they answered that these men represented the social 
and economic philosophy, the liberal philosophy, they believed in. Various studies have 
shown that among Jews political attitudes hardly varied with one's place in the class 
structure. Jewish businessmen were as liberal as jewish workers. Over the last·40 years in 
national elections between 75 and 90 per cent of the Jews have voted for the Democratic 
candidate. If you want to measure the degree of commitment by Jews to the New Deal and 
the personality of FDR, remind yourself how even now, 25 years after his death, Jews 
find it difficult to accept the evidence of his indifference and hypocrisy on the question of 
admitting Jewish refugees. 

Now why is there this long history of Jewish liberalism? Is it because the Jewish tradition 
is by nature liberal, progressive. and reformist? Many editorials and sermons would have 
you believe so. True, Judaism is traditionally a religion which puts a heavy emphasis on 
community. Judaism insists on justice and human dignity. We have a great prophetic 
tradition, but we must add this: Jews over the last 150 years have made Judaism say what 
they wanted it to say. Instead of the law and order approach of the Talmud, Jews went 
back to the more radical message of the prophets and precipitated a theological recon­
struction of Jewish thought. We called it Reform Judaism. We talked of it as if it was a matter 
of minor ritual change, but, in fact, the basic change of liberal Judaism was to revive the 
political Messianism of biblical days when Jewish kings sat on Judea's thrones and to forget 
the 2,000 years of more passive, more patient, more accepting, more conservative rabbinic 
Messianism with its promise of justice beyond the grave. We used texts out of their historic 
context to prove what we already believed. For all their indignation at injustice the prophets 
were political pacifists. No prophet ever proposed a five year plan. History was God's plan. 
We turned the prophets into social activists because we were attuned to political liberalism, 
concerned, involved, sympathetic, commited to the cause of human freedom and equal 
opportunity and human decency. 

The cynic will say .,d the realist, that Jews have been involved with the cau• of political 
liberalism because it served Jewish interests and for no better reason. Before the Ema,ci­
pation we were the outsiders, the poor, the powerless, the politically impotent. Conlel'V8tive 
groups, people of privilege, of wealth, were busy defending the walls which kept us out. We 
were the unwashed, the unwanted, those who were being discriminated against a,d we 
joined any cau• which tried to break down the wall and so let us in, give us our share of the 
pie, our sh•• of political power, our share of the ice cream and cake. Such I cynic would 
add, I am 1Ure, that if Jews are now beginning to shift away from liberal positions It Is 
because they are "in;" for us the wall is down. Further changes now thr•ten hard won 
Jewish privilegn. If othen are let in there will be len for thole who have more than they 
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LIBERAL JUDAISM IN ISRAEL 

A very interesting and exciting pro­
gram has been launched by the liberal 
Jews in Israel. Five new Reform con­
gregations were established. Several 
American Reform Rabbis have taken 
residence in Israel to work full time 
with Israeli youth. The Leo Baeck 
School in Haifa, one of the great cen­
ters of secondary education in Israel, 
has officially become part of Reform 
Judaism. 

If Reform Judaism is to have any im­
pact in Israel, Reform Jews in America 
will have to show their spiritual as well 
as financial support. I am calling on. 
you to support these programs in a 
relatively painless way. Reform Jews 
all- over the country are being asked to 
contribute a Dollar-Per-Person. Won't 
you send your check today for one 
dollar or more, if you so desire, and 
we shall forward your contribution 
with the other members of our con­
gregation to the New York headquar­
ters of the Israel Committee of the 
Union of American Hebrew Congrega­
tions. 

vVith my thanks in advance for sharing 
in this important work. 

Sincerely, 

Max J. Eisner 

CONGREGATION SERVICE FOR 

THE ARK AND TORAH SCROLLS 

We remind the entire congregation 
that our new Ark and Torah Scrolls 
will be dedicated on Friday, May 5, 
at 8:00 P.M. at The Temple Branch. 
The consecration service wi 11 be espec­
ially beautiful with a special liturgy 
and participation of our students in 
the ceremony. 

THE JEW AS POLITICAL LIBERAL - FACT OR MYTH (cont.) 
deserve. There is truth, far more truth than most Jews would want to admit, in this 
particular arguement. A number of polls have indicated that in the smaller cities as Jews 
have moved up in the echelons of business and profession they have become as conserva­
tive and narrow minded as their business and professional bodies tend to be. In many 
towns where there are wealthy suburban areas and highly conservative professional and 
business societies one finds the Jews who belong to these groups adopting the coloration 
and attitudes of their non-Jewish compatriots in privilege. But I suspect this isn't the whole 
answer, however true, however sad, it be. Other questions must be asked. Has the Je\lV left 
the liberal position or has the liberal position left the Jew? Look carefully at some of. the 
incidents with which I began this lecture and you will detect that they give off a slight 
stench of anti-Semitism. In New York City eleven scattered housing sites were proposed. 
Three were in highly impacted Jewish areas. Eight were not. When protest developed 
against all of the scattered housing sites eight were dropped, three were retained. The three 
that were retained were in highly impacted Jewish areas. Someone apparently made the 
decision that the Jewish community could not or would not effectively protest in the same 
way that other communities could or would. 

Affirmative action programs have developed further in New York than most other places. 
And it has been an all too frequent experience that a Jewish social worker has had to move 
over and then been moved out of a poverty organization; of a Jewish superintendent has had 
to move over and move out of a school system given over to local control. There is now in 
the New York State Legislature in Albany a bill which has no other purpose than to prohibit 
poverty councils from holding elections on the Sabbath; a policy which obviously denies the 
more traditional Jew who tends to be the poorer Jew - there are tens of thousands of such 
Jews in the New York area - his vote for a person who will actively and aggressively repre­
sent his rights within the poverty councils. Saturday elections may have begun innocently 
enough, but why does it require public legislation to effect a remedy? 

I suspect that when all of these facts have been weighed and balanced the real reason for 
any change which has taken place in the Jewish community's attitudes towards liberal 
politics goes back to a pervasive spiritual problem which besets our community which is 
really nothing more than an exhaustion of faith. We suffer from tired spirits. Judaism is a 
Messianic faith. Go to Rabbinic Judaism and read our liturgy and what you will be reading 
about is the Messiah. Every day they prayed for the time when the Messiah would redeem 
them from the poverty, misery and impotence in which they found themselves. Messianism 
lies at the heart of the Jewish tradition. "I believe in perfect faith in the coming of the 
Messiah and even though he is delayed I await him." Judaism is a Messianic faith. Judaism 
promises a better tomorrow. In the 19th century it appeared that man himself might be the 
Messiah, that we might achieve the better tomorrow with our hands. We no longer had to 
wait for some magical mysterious coming. Jews plunged into this opportunity with incred­
ible urgency. Jews rushed out into the larger world to find there fNery fulfillment that ten, 
a hundred, generations had envisioned in a Messianic age. We rushed out and joined 
every reformist movement. We gave up our traditional Messianism for a secular promise. We 
would find in the brave new world which was building all about us the freedom, the oppor­
tunity, the fullfilment, the security which we so desperately needed. Jews went out and 
fertilized and cross fertilized every area of European and American life. We were not only 
over-represented in political liberalism, we were over-represented in the arts, we were OYer­
represented in medicine, we were over-represented in education, we were over-represented 
in business, we were over-represented in scholarship and academe. Why? Because we could 
taste this new world. We knew of what it was made. Our dream was not of some second 
coming, our dream was of a Messianic age and the Messianic age was here a,d now. 

Such was the theme of our emotional symphony. But there was a counterpoint, a sober 
somber counterpoint. It could be heard as early as the Hep Hep riots in Berlin in the 1815's. 
It could be heard in the Dreyfus trial and the Russian-Polish Pogroms. It could be heard 
from platforms of the riw,t and the left. The Jew faced it privately in the jobs he could not 
occupy, in the quotas at universities where he could not matriculate, in the clubs he 
could not belong to, in the places where he could not own or purchase or rent a home. 
These ugly undertones became the dominant theme in the 1930's and 1940's - Hitler, Stalin, 
the Ku Klux Klan, Father CouS,,lin, Gerald L. K. Smith, wherever we turned io all of our 
h,bitations we he•d "Jew go home" and we saw the signs "Jews not wanted." And one in 
three were gassed, we had plunged into the hope and there was only the Holocaust. That 
was '46, we were apst we were sobered, we had a new word in our vocabulary - holocaust -
the burning of the six million, but close after we had 1948, a new state, and somehow most 
of us satisfied our need to be optimistic in the. existence of Israel. Here w• the proof, the 
miracle. There was reason to hold on and we carried on. 1.,..1 •t to building a fine state 
and life was good and comfortable here in America. But then there WII 1968 and 1987. 
1987, I believe represents a ,major watershed in the history of the Jewish spirit. JeNsallm 
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fillie <!Cemple ffelcmorial Jol1k 
" The Memory of the Righteous 

is a Bies ing " 

The Tempie Memorial Book is a perpetual 
Yahrzeit, keeping alive the names of our 
dear departed. Their names are read annually 
at the services which occur on the anniver­
sary date of death. 

EARON REIN 
Inscribed by his wife, Martha, 

children, Mr. & Mrs. Barry L. Brauman, 
and grandchildren, 

Suzanne, Lauren, and Eric. 

THURSDAY AT THE MOVIES 

"ALL THE KING'S MEN" 

Thursday, May 4, 1972 - 10:30 a.m. 

Luntz Auditorium 

A great film to stand beside its source, 
the novel of Robert Penn Warren, 
which tel Is of the rise of a demogogue, 
suggesting Huey Long of Louisiana in 
the Thirties. Fascinating in its impli­
cations about how such a man wins 
loyalty not only from hangers-on and 
even from family, but also from intel­
ligent and idealistic co-workers. In­
teresting too in its picture of the cen­
tral figure's developing rationalizations 
for his search for power and his use of 
it. 

While Temple Women's Association 
members may view the film at no 
charge, there is a $1.00 charge for 
non-members. After the showing of 
the film, lunch is served for which the 
charge is $2.00. No one is obligated 
to purchase this lunch and those who 
wish to bring their own lunch will also 
be accommodated. Whether you are 
bringing your own lunch or planning 
on lunch provided by The Temple 
Women's Association, please make a 
reservation with Mrs. Fierman at The 
Temple Branch, 831-3233. 

After lunch, we will divide into three 
groups to meet with Rabbis Silver, 
Geller and Roth to discuss various as­
pects of the film. 

THE JEW AS POLITICAL LIBERAL - FACT OR MYTH (cont.) 
became ours, the hope was dramatically fulfilled and at the same time dramatically shat­
tered. We had victory, but not peace. Soviet anti-Semitism burst on the scene. One began to 
hear anti-Semitic rumblings in the United States. The Jew as victim had been tolerated 
in the post war world; the Jew as victor was on his own and suspect. No one would make 
peace with us. Remember the Khartoum Conference right after 1967; "no discussions, no 
negotiations, no peace." The Jew felt himself 150 years into Emancipation Era unemanci­
pated - he was back where he had been 150 years ago, unwanted, on his own and he 
had lost something precious in the intervening period. He had lost the spirit which nourished 
his soul. He had lost faith in the Messiah. He had lost touch with the promise of his faith. 
Wherever you go in these United States or in Europe and to a large degree in Israel the 
synagogues are empty. Jewish libraries are unattended. The Jew has tried and is trying to 
satisfy himself in the building of the brave new world. If there is a new conservatism in our 
attitudes I doubt that it can be explained by sophisticated political analysis. I suspect that 
it's due largely to a failure of nerve, an exhaustion of faith. I hear Jews saying: "For once 
let somebody do something for me. I've gone out and served every cause that came down 
the pike. I've given of myself and asked nothing in return, but (?nee in a lifetime let some­
one do something for me. Is that too much to ask? Where are they? Must I always be Don 
Quixote jousting with somebody else's windmill? Why doesn't anybody show up to join 
hands with me in my need?" 

The midrash tells us that when a man approaches the gates of Heaven he is asked only one 
question. He's not asked "were you a good soul?" He's not asked to show his bank account 
or even his level of charitable contributions. He's asked only, "Did you have the guts to 
hold on to God's promise? Did you have hope or did you despair? There were times when 
our people have despaired, given up. The eighteenth century after the Cossack riots and the 
conversion of Shaboetai Zvei was one such time. I think we're moving into another. 

There were times when our people despaired and had reason to despair. There was nothing 
that could be done to benefit their condition, but our time is not such a time. There's 
every reason to believe that the world outside of us is not irredeemable. There are decent 
people and effective work is being done, work of which we should be a part. There are men 
of good will who have joined with us and have fought battles for us and fight battles with 
us today. Our world has a great deal of opportunity and of possibility implicit in it. Some­
how deep within we're going to have to find again the faith, the courage to move on. To do 
so we must nurture the moments of quiet, of contemplation, of turning within, which en­
courage and sustain. If we do we can touch again the well springs of vigor from which 
liberal political decisions can be made, not liberal in a doctrinaire sense, for I agree with 
those who say that any number of causes labeled liberal today are no longer liberal. They 
tend to override the rights of the individual and to be contemptuous of due process. What 
a tragedy it woul~ be if at this moment the Jew were to turn turtle, to draw in his limbs 
and head and become con·cerned only with his cause. Let us be concerned with our cause, 
but let us recognize also the possibility implicit in our human situation and recognize that 
on a very pragmatic level the survival of our community depends on the survival in decency 
and opportunity and expansive possibility of the larger society. 

I have no five year plan to offer. I don't think one is necessary. I suspect that this mood 
of despair, gray and shadowed, corresponds less to actual reality than to an emptiness within 
and can be dispelled by the quiet recapture of faith. If we can take our communal institutions, 
our synagogues, our libraries, our schools and turn them into vital places which means places 
we come to then I am convinced that our community can nourish again the hope, the 
expectation, the promise which will make it possible for us to be sensitive and vigorous, to 
care. 

How will you answer the archangel Michael on the day when he asks you: "Did you really 
hope in God's salvation?" 
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From the Rabbi's Desk - MUNICH 
The Rosh Hashanah sermon of September 8, 19 72 is produced here in response to numerous requests. 

The young man was well formed and comely. 
He was tightly bound so there could be no 
movement. There was a knife pressing against 
his jugular. This was yesterday's headlines 
and today's Torah reading. The Akedah, the 
story of the sacrifice of Isaac, Abraham's 
most loved son, incredibly had materialized 
from myth into reality. And our present 
version is crueler by far. There is no German 
official caught in the thicket, a surrogate 
sacrifice, like the ram caught by its horns. 
Our story ends with human sacrifice. 

Eleven graves have been opened and eleven 
graves have been closed. We Jews do not 
delay the rituals of mourning. The world has 
played Beethoven's Funeral March and 
offered us the messages of condolence; weli­
phrased - they have had much practice. We 
have searched for explanation. Suddenly, 
we find ourselves into the New Year. We 
know that we must move from mourning to 
meaning, from preoccupation with the 
immediate - could the police have been 
more effective - to a search for deeper 
understanding. 

The games go on. The flags have been dipped 
and returned to full mast. The world has 
returned to its ordinary routines and the 
question is: was this a single aberrant act of 
fanaticism, an accidental moment of terror 
or a bleak reminder of what I ife is really 
like? Was this the exceptional, the unexpec­
ted? In order to maintain his equilibrium 
and his sanity, the only response man can 
properly make is to return to his games and 
his ceremonies, back to the ordinary ways of 
living? Is there no other response, no other 
meaning? 

I am burdened by the strange juxtaposition 
of that myth and this moment. Two thousand 
years ago in Palestine when they drew up the 

schedule of readings for the Holy Days our 
fathers could not have known that Munich's 
Akedah and Rosh Hashanah would come in 
such close proximity. I am burdened by the 
sense that history somehow is speaking 
through this moment. I hear history say: the 
sacrifice, the binding, the sudden intrusion of 
terror and murder has happened before and 
will happen again. Munich was not an 
eccentric act. Munich reveals the nature of 
human society. Many protest such a dark 
judgment of life. It's too grim for them. They 
will not listen to lessons they do not want to 
hear. These are the innocent and they are 
doomed. Their hopes soar too high and their 
fall will be the harder. Their souls will be 
shattered because they have not been pre­
pared for the shadow, for the darkness. 

The force of history burdens the soul of the 
Jew. Certainly it burdens my soul. I have 
many good friends who tell me that I pay too 
much attention to the past. History, they 
have concluded, is interesting, but irrelevant. 

History is a dead study, inert. Let the dead 
remain buried. There is no value in listening 
to the voices of the past or in trying to 
understand the ways in which men have 
acted, to try and draw some lessons for 
today. History does not repeat itself. History 
is to be avoided as a reactionary discipline. 
The past counsels caution and prudence. 
History records a dismal chronicle of the 
failures of men. The past contrasts man's 
professions, all the platitudes of peace, 
justice and love with the record of man's 
inhumanity to man, cruelty, war, brutality 
and apartheid. No one who studies the past 
can sustain a romantic view of human nature 
and my friends tell me such caution inhibits 
the love and openness with which modern 
man ought to live. They tell me there is a 
new breed of men and women who have won 
through to a new level of consciousness, a 
new set of values, a new understanding of 
what is demanded, a new spiritual freedom, 
a new sensitivity and preciousness. 

(Continued on following page) 

SUNDAY MORNING SERVICES 

NOVEMBER 5, 1972 
10:30 a.m. 

Rabbi 
MAX ROTH 

will speak on 

INTERMARRIAGE: 
Should We, Shouldn't We? 

NOVEMBER 12, 1972 
10:30 a.m. 

Rabbi 
DANIEL JEREMY SIL VER 

will speak on 

A HARD LOOK AT 
AMERICAN JEWS 

FRIDAY EVENING SERVICE - 5:30 to 6:10 - THE TEMPLE CHAPEL 
SABBATH SERVICE - 9:45 a.m. - THE BRANCH 
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Staff: 
LEO S. BAMBERGER 

Executive Secretary 
MIRIAM LEIKIND 

Librarian 
A. R. WILLARD 

Organist and Choir Director Emeritus 
DAVID GOODING 

Director of Music 
MAX J. EISNER . . . . . . . . . . . President 
FRANK E. JOSEPH, JR. . .. Vice President 
ERNEST H. SIEGLER .. . . Vice President 
ALLEN FRIEDMAN ........ Treasurer 
LEO DEMSEY ... .. . Associate Treasurer 

COFFEE HOUR HOSTS 
On October 22 Mr. and Mrs. Ernest H. Siegler 
were hosts for the coffee ho.ur preceding the 
worship service. Mr. Siegler is a Vice Presi­
dent of The Temple. 

Mr. and Mrs. James M. Reich were hosts for 
the coffee hour preceding the worship service 
on October 29. Mr. Reich is Chairman of 
The Temple Membership Committee and a 
member of The Temple Board. 

Mr. and Mrs. Allen Friedman are hosts for 
the coffee hour preceding the worship service 
today, November 5. Mr. Friedman is Treas­
urer of The Temple. 

Mr. and Mrs. Bertram J. Krohngold will be 
hosts for the coffee hour preceding the wor­
ship service on November 12. Mr. Krohngold 
is a Past President of The Temple and an 
honorary member of The Tempie Board. 

ALTAR FLOWERS 
Flowers which graced the Chapel on Friday, 
October 20, were contributed in memory of 
father and grandfather Louis L. Squires by 
Mr. and Mrs. Eugene B. Squires and family; 
also in memory of Arthur Friedman by his 
wife and children. 

Flowers which graced the altar on Sunday, 
October 22, were contributed in fond mem­
ory of Esther Reisenfeld Markowitz by her 
loving nieces and nephews, Mr. and Mrs. Ber­
nard Rand, Mr. and Mrs. Jack Coven and 
Mr. and Mrs. Howard Marken. 

Flowers which graced the Chapel on Friday, 
November 3, were contributed in memory of 
Minnie Demsey by her husband Charles and 
children, Leo, Delbert and Joseph Demsey, 
and Ethel Polster. 

Flowers which will grace the Chapel on Fri­
day, November 10 have been contributed in 
memory of beloved granddaughter, Vicki 
Lynn Guren, by Mrs. Abram M. Kaplan. 

CHANUKKAHPACKAGES 
The Temple Women's Association remem­
bers service men and women and Peace Corps 
personnel of The Temple family with holiday 
packages. Please call Mrs. S. S. Reich at 
751-4622 or The Temple Office, and submit 
the names and addressed of those to be re­
membered. 

MUNICH (cont.) 

The man of the past, so we are told, was what he was because he was conditioned to be so 
by institutions of privilege and class, by a state, a church, schools, which consecrated the 
values of the privileged, taught the arrogance of rank and class and brutalized ·all who were 
not privi"liged. Man has been a feral creature because society has brutalized him. But 
now we have put competitiveness behind us, we, the new breed. We are free. We are open. 
We are genuine. We must live without the burdens of the past because we must maintain 
our innocence, our inate goodness. The new breed must not be burdened with the past for 
their distinction lies in the fact they've finally shaken themselves loose of their environment 
and of their conditioning. Having no doubts they are free, open, genuine and receptive and 
can stimulate genuineness and hope and receptiveness and love in others. Somehow, by 
living with the sense that history begins today, the modern can free himself of an imprison­
ing mental set and sensitize his soul to true humanity. The philosophy which undergrids 
these assumptions is that of Rousseau. Man is by nature, good. Ugly institutions brutalize 
and force out of us t-he juice of love and corrode our capacity to be responsive and to be 
sensitive. Surround men with love and freedom and man's natural goodness will emerge. 
There is the historical man and there is the natural man. 

I am told by modern messianists that, increasingly, such goodness is to be found among 
those who. have shucked the past and emerged into the new world. God wish it were so. 
It's a noble hope. None of us can look at the record of the past and be that much en­
couraged. But I wonder, I remember the Pied Piper. I recall the slaughter of the innocttnts. 
The eleven at Munich forgot themselves for a moment, and got caught up in the spirit of 
the games and let down their security. I look at the communes of the new sensitives and I 
see them break up in bitterness almost as quickly as they form. I hear ugliness and violence 
in the political rhetoric of the new breed. I notice that the flower children, the loving, are 
abused on the street. I wonder if one can truly live as an innocent. I wonder if the inno­
cent truly recognizes how much he is protected by the institutions of the history conscious 
society which he often so misprizes. 

I am afraid that for better or for worse the lesson of Munich and the lesson of this holiday is 
a sobering teaching about the nature of man. Why was the Akedah chosen as the reading for 
this day? It's a tale of courage and commitment, but there are many tales of courage and 
commitment in the Bible. The Akedah was chosen because as a new year dawned it sug­
gested the limits of expectation. Here was a realistic statement about life. How does the 
Akedah begin? "And God tested Abraham." Life is a test. life is a trial. In such a test 
there can be no letting down of one's guard. When he was tested Abraham was already an 
elderly man. He had begun as a wanderer and now he was settled. He had begun as a minor 
clan head and now he was acclaimed as the most powerful leader in Canaan. He had been 
without male heirs and now he had a son whom he prized more than life itself. "Then God 
tested Abraham" - even as we are all tested early and late - continually. 

History burdens us with a reality that many of us, not only the young, would willingly 
eschew if we could. How many of us have tried to find some sylvan secluded glen, 
some quiet street, a place of security and peace where we could drop out and let the 
world pass us by? How many of us have asked only to live and to let live. But the world 
will not allow it. Life is not a game, unfortunately, with a set time for action and time 
outs for rest. Life is relentless, often grim, full of the unexpected and the unexpected is 
often unwanted, and that's the lesson of the Akedah • the lesson of Munich. We must live 
without illusions. 

Out of the rubble a state was created. Six million lives had been burned in the ovens. All 
we asked was peace, to drop out into our little pioneering experiment, to live on a little bit 
of wasteland which we would water and turn green and fertile. Twenty-five years have 
passed. There is the green, but where is the rest? Was the world willing to allow a few 
refugees to find their peace? To speak on the Akedah and of these Olympics is to open 
ourselves to the cautionary reverberations of the past, to warn ourselves not to set too 
much faith in some dream born of temporary abundance or simple romaniticism. 

Five weeks ago there was a meeting of a committee to organize Cleveland's 25th anniversary 
celebration of the proclamation of the State of Israel. We were told that the first item in this 
celebration would be the arrival in Cleveland of a flame. A flame would be lit in Jerusalem. 
Lights which had been touched to that flame would be taken to all the major Jewish 
communities of the Diaspora where they would remain flaming, alive, symbolic of life and 
unity, during the anniversary year. This flame will arrive in Cleveland during Succoth. The 
Jewish Public Relations agency in NewYork which had been asked to coordinatethisprogram 
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MUNICH (cont.) 

without any rights of domicile. When a woman was about to give birth to a child she had to 
travel ninety miles to Stuttgart. No Jewish child might be born in Munich. When a Jew died 
in Munich his body had been taken all the way out of Bavaria. No Jew might be buried in 
that holy soil. It wasn't until the armies of Napoleon, carrying the banners of Liberty, 
Equality and Fraternity, came triumphantly through Germany that this little lush town so 
at ease with anti-semitism allowed some Jews to live there by right. But Jews were 
never accepted. There was no wall, but Jews were segregated socially and in every other 
way. During the nineteenth century, perhaps 8 to 10 thousand Jews lived in Munich 
on sufferance, excluded from the more famous beer halls, the social clubs and the 
university, but they lived there and they contributed their share and more to the 

upbuilding of the institutions of their community. They contributed twice in propor­
tion to their number to the German armies of the First World War. After Versailles, 

the Jew again became Munich's scapegoat. Munich was one of the early centers in Hitler's 
rise to tyranny. Here was an unfailing source of Nazi support. Here the message of anti­
semitism always received tumultuous• approval. It was not a matter of chance that Hitler 
established his first concentration camp, Dachau, just a few kilometers outside of Munich. 
He knew no one here would really object. There would be no demonstrations. 

"But rabbi, you're burdened with history, what's past is past. This is a new Germany." 

After the second World War, about 1800 Jews returned to Munich, mostly the older 
and the elderly. They established a school and a little synagogue. Twice that synagogue 
has had swastikas painted on its walls. Just two years ago someone broke into the synagogue 
and tore up the Torahs in the Ark. Two years ago someone set fire to the Jewish old folks' 
home in Munich. Seven patients lost their lives. Such, unfortunately, is the kind of memory 
with which a rabbi is · burdened. The past does not die so easily. This is not yet quite the 
brave new wonderful world we would like it to be. 

But this was to be an open and fair Olympics. There would be no Jewish question. 
I was prepared to find myself wrong. Most of this week I have been at home, in bed with the 
flu, and I've watched the games on television. I found myself watching a symbolic drama 
highlighting the tragedy and the heroism of the Jew in the Diaspora. What have these 

Olympics to do with the Jew? Whom did it focus on but a Jew? How many are we? 
Eleven million, twelve million, in a world of two and a half, two and three quarter billion 

people? A fraction of a fraction of a fraction of a per cent? Who is the athlete who is driven 
to excel, to win more gold medals, than anyone in Olympic history? A Jew. What makes 
Mark Spitz swim? What makes Sammy run? Is it only talent and training? Hardly. I kept 
hearing reverberations in the commentaries of how Mark Spitz had been taunted four years 
ago at another Olympics as "Jew boy" and of how he was driven to excel because only if 
he could be that much better than anyone else would anyone pay attention. His reward? 

The reward of all of the Sammy's, of all of us, the judgement "he's brash, he's aggressive." 

What else could he be? 

I thought, well, that's the extent of the Jewish envolvement in the Olympics. I'll sit back 
and enjoy the races and since this is Munich I'll root for every Czech athlete that comes on 
the screen. But we Jews were destined for greater attention. Suddenly I saw the Israeli flag, 
not rising on some pole signifying triumph in some race, but flying at half mast. There 
were reports of murder and of hostages. I heard that these good Germans were so addicted 

to their Olympics that for a whole day while these hostages were under the gun they had to 

watch canoeing, swimming and basketball on their television and only the most ferocious 

international protest finally turned off the games for a few hours. And I wondered. How 

I wondered. 

By a stroke of coincidence the night before the tragedy, the sportcasters had produced a 

documentary portraying Dachau. There was a service in this camp gentled into d park. 

It was moving. I said to myself; at least here is some recognition of what Germany had been. 

As he concluded his presentation the announcer read a line from the philosopher, Santayana 
which is inscribed over Dachau's gates: "he who does not know history is bound to relive it." 
Jews say it this way: Zachor - "Remember." Zachor introduces the bibl~cal phrase;· 

zahor et amalek, "Remember Amalek." The Amalekites were a people who lived on the 
other side of the Jordan. When the children of Israel were passing up the Jordan towards 
Jericho and the Promised Land Moses asked the king of Amalek for the right to buy water 
and provisions and pass through his land. The Amalakites agreed, '_'Pass through," "Buy" 
and the Jews confidently began to move through. Suddenly at night from the rear the 

Amalakites attacked and pillaged and murdered. Zach or et Amalek m~ans "R~!"~mber th! 
sudden intrusion of tragedy, of cruelty, of violence, of the feral m man. Zachar, 

remember - then - today· (Continued on following page) 
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~ 
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* Aprons 

*Shoe Bags 

* Tennis Racquet 
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DOUBLE YOUR PLEASURE! 

Bring your Chanukkah list and do 
all your shopping. Enjoy an evening 
of fine music at The Temple Branch. 



MUNICH (cont.) 

described the light as an anniversary torch. Suddenly, history burdened my soul. I wondered 
about this image of a torch brought to Cleveland from Jerusalem in l~te Septe~ber only a 
month after another torch had been brought from Olympia to Munich for qu 1te another 
purpose. Yes, light signifies freedom. The Maccabees had rekindled th~ lights of the Temple 
when suddenly it had again become ours - but a torch spelled Olympics and the Maccabees 
had fought against the Olympics. I spoke what was in my soul. I wondered aloud about the 
use of the word "torch," perhaps a flame, perhaps the Hebrew word lapid or ner. Torch 
symbolized Olympics and history reminded me that the games had been organized to 
glorify the most blatant racism the world was to know till Hitler came upon this earth • the 
great Aryan myth. Only a true-blooded Greek might participate in the games. The games 
were idolatrous, dedicated to the pagan gods. Around the games there was the stench of 
homosexuality. Only men were admitted and the physical fitness of each athlete was not 
only applauded, but adored. What had all this to do with the light that is to come from 
Jerusalem, the light of Torah? I reminded myself that when Alexander had brought a late 
version of the Greek games to the Middle East some of the golden youth of Jerusalem had 
been attracted by the games. They had gone down to Tyre where such games were held and 
had participated, despite the idolatry, the alien sexual values and the immodesty which were 
implicit. The attractiveness of these games to these young people helped to create the 
generation gap which lies at the base of the Maccabean revolution, which was essentially a 
reaffirmation of traditional Jewish values against those of the Greeks; and I wondered about 
the torch. 

We will not have a 25th anniversary torch, but a 25th anniversary flame, but not because a 
rabbi heard history, "After all, Rabbi, Israel is a participant in the Olympics." This fall at 
about the time this torch is to arrive in Cleveland our United Torch Campaign will be under­
way and there might be some confusion. Public relations carried out the day. 

I had forced them to pause long enough to think of another reason, but I couldn't shake 
those negative vibrations, the sense of history, the sense of something wrong in all this 
business about the games. I knew that Israel was participating. I knew that there would 
be Jewish athletes from the world over, but I couldn't help remembering another 
Olympic not so many years ago. In 1936, Berlin, another magnificent Olympic setting to 
celebrate another new Germany, Hitler's Reich. There were massive stadia. There was a 
great massing of youth and of troops to display the power of the Third Reich. Before those 
games some men of good will, and many in our Jewish community, had protested the par­
ticipation by the western nations, the free nations, in games organized by a tyrant who 
spouted the ugliness of the master race and who was destroying the Jewish community in 
Germany. Just months before the games he had gone to Nurenberg and proclaimed there 
the infamous racial laws. Few had spoken out. Few wanted to I isten. American Jewish 
athletes were actively discouraged from participating. The nations were attracted, even 
some Jews, here was a great spectacle. Americans, sentimentalists that we are, remember 
these games as a moment when a black man, Jesse Owens, by his speed exposed Hitler's 
racial myth. But Hitler was not phased by Jesse Owens, whatever his speed. Hitler proved 
his point in Berlin. The world was impressed. The world recognized the power of the 
Third Reich. The world sped from Berlin to Munich, to "peace in our time." Fear of 
Nazi power lead to Chamberlain's appeasement, a willingness to bend before the tide. I 
thought of that Munich in 1938 and I was saddened. 

I thought of Munich 1972. Munich is a beautiful town. If you come as an enthus iastic 
sportscaster, not as a rabbi, you see the beauty, the quaintness, the dress of the peasant, 
the beer halls, the laughter, the dancing, the lushness of the forests and the countryside. 
How can you not be impressed? But a Jew sees with other eyes. He knows that when Munich 
was founded in the Middle Ages Jews were amongst its first inhabitants. He knows that in 
the year 1285 the pious of Munich brought a charge of blood libel against the Jewish 
community. They were accused of using a Christian child as a sacrifice during the Passover 
Festival and the entire community was driven into the synagogue, a wooden building, and 
the synaqogue was torched; genocide. Jews tried to return to Munich and a few did. In 
1348 and 1349 the Black Death passed through Europe and the burghers of Munich 
accused the Jews of poisoning their wells. Again there was a pogrom and again a few Jews 
came back to this picturesque and lush place. In 1415 another of the pious of Munich 
accused the Jews of having desecrated the host used in the Mass, and again there was a 
Pogrom: Th_ose who were not killed were exiled. Then for 300 years Munich was 
Judenrem, __ without . Jews. Jews came back to Munich in the 18th century, when the 
local nobility require~. Jews who knew something about the organization of finance. 
Perhaps twenty fam1l1es were allowed into Munich, allowed there on tolerance. 

(Cont inued on following page) 

I MEMORIA 1 
The Temple notes w ith sorrow the passing of 

BESSIE FRAD 
ROSE FRIEDMAN 

LOUIS GOLDSTEI ' 
TOBIAH GOLDSTEI 
EDWARD E. LA DY 
WARRE S. LEVITT 

and extends heartfelt sympathy to members 
of the bereaved fam ilies. 

TEMPLE MEN'S CLUB 
TEMPLE WOMEN'S ASSOCIATION 

present an amusing adventure 
. . 
In music 

''BACH TO BOOGIE'' 

Wednesday, November 15, 1972 
8:15 p.m. 

Refreshments and Social Hour to follow 
Every one is welcome 

Admission by Membership C.rd - Guests$1.00 

THE TEMPLE 

ISRAEL BOND DINNER 

HONORING 

CHARLES GINSBERG, JR. 

On November 19th, a testimonial 
dinner will be held to honor Mr. 
Charles Ginsberg, Jr. Mr. Ernest 
Siegler is the chairman of the affair, 
and the dinner will be held at The 
Temple Branch beginning at 6:30 p.m. 
Call The Temple Office for reserva­
tions - 791 -7755. 



-

~·o •o~ pu•taAat~ 
•pu &lpJJqla1 I~Bi 

J3At1S lm3Jar 1a1uva 1qqea 

0!40 'pue1&Ml:J 
ie P!Bd a6eisod sse1::> puo:,as 

MUNICH (cont.) 

Such is the message that I as a rabbi must leave with you this New 
Year's Day. "Remember." 

Have you asked yourself why it is that the Israelis alone among the 
civilized nations seem able to handle terrorists. Their success lies 
in the fact that they live without illusion. They know they are the 
object of attack. They know attack cannot be bought off. Today's 
ransom buys tomorrow's bombs. The more you give the more the 
appetite is wet. They know fanatics can't be cozened by sweet 
reason. Fanatics need their moment of glory even if it means 
glorious death. They have no care for innocents who suffer the 
consequences of their ego trip. To stop terrorism a price must 
be paid else the next price is that much higher. Other nations live 
as if they could overlook the darker, the crueler, the other side of 
man. They try to bargain, to reason, to buy off, but it doesn't 
work. They only stimulate others to try for their moment of glory. 

It's particularly difficult for us, children of abundance, accustomed 
to peace and the feel of security, to live without illusion. How 

~ some Jews have quivered these last few years as they discovered 
that the era of expanding good will seemed to be ending. 
Suddenly there were quotas and we were on the wrong side 
of the quotas. Men began again openly to say ugly things 
about us. It's not been easy to recognize that in this nation 
the old shibolets of anti-semitism have surfaced and are being 
heard again. Nor has it been easy for most of us who have 
lived m these wondrous surroundings to recognize just how far the 
amenities of our world have deteriorated about us, how much of 
the simple freedom we once had to walk about our city, to leave 
our doors open and unlocked, to live without electronic sensors 
which make sure that we are safe at night, to live with a certain 
grace and charm, has been stripped away from us. Many are not 
prepared for the social cost or the social change so they complain 
on the one hand of losing their privilege and on the other hand of 
the higher costs of living and the lower amenities which they see 
about. We have not looked life head on. We have not been prepared 
for the world as it really is. "Remember." Remember what life is 
truly like. 

But rabbi, a Shanah Tovah, say something good. This is the New 
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Year - a time for hope, for expectancy. We pray, "Grant us O Lord 
a year of happiness and a good year." I wish it to you with all my 
heart and with all my soul. But 5733 can be a good year only in 
terms of what an historical year can produce. I am afraid that our 
hopes and our expectations have over vaulted possibility. Most of 
us look for rewards which no year can give us. There are times that 
are good. There are moments that do give us joy. There are 
family occasions. There are times of quiet and happiness. There is 
peace sometimes, but not always. The New Year will have its 
moments, but it also will be a time of testing and of trial for us and 
for all men, for Jews are not the only alienated, marginal and 
uprooted men. 

Those of you who work, persevere, but don't dream the impossible 
dreams. Those who fly too high are shattered when they fall. The 
lesson of history is to be prepared for the unexpected, to be 
cautious, to see man as both human being and human beast, and 
to see history as a record of possibility. We are, you and I, the 
hundredth generation of Jews. For forty centuries since that first 
Akedah we have suffered a most outrageous fortune, we have been 
bound, we have been slaughtered: and here we are, alive, decent, 
and human, civilized people, people who have given the world far 
more than we have asked of it. There's no blood lust in our people. 
There's no cry of vengeance. Here we are, living proof of what 
mankind can become if men do the right, act courageously think 
carefully and live lives of determined citizenship. Unfortunately, 
the world is filled with child men who will not accept life with all 
its confusion and terrors, who as children want the world 
suddenly to become a fairyland, who insist on living in a dream 
world of their own devising. We've lived in the real world with its 
sadness and have been brutalized by it. How? Our fathers taught us 
that the first truth is that life is a trial; so be prepared. Life is a 
time of testing - an Akedah - but remember also, the ram caught in 
the thicket. Isaac is delivere.d. Realistic men can effect realistic 
plans for justice and of social benefit. God saves. There is deliverance. 
Lose your illusions and gain equilibrium in the New Year. 
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From the Rabbi's Desk - A FITTING MEMORIAL 
I have received a number of questions 
having to do with Memorial Societies 
and whether their programs fit in with 
the Jewish tradition. As I understand 
them, these programs are designed to 
provide quick low cost cremation and, 
when wanted, a memorial service after 
the disposal of the body. Historically, 
cremation has been opposed by Jewish 
law. The old practice grew out of the 
old faith in the physical resurrection 
of the body. At the same time the 
tradition encouraged us not to be in­
dulgent or ostentatious in the funeral 
exercises. 

About one in ten funerals at which I 
officiate involve cremation. I have no 
particular faith in physical resurrection 
and given the realities of the popula­
tion explosion, it seems to me that 
ground burial will in time become too 
costly in terms of land use. At the 
same time I am troubled by the lack 
of physical and tangible symbol, the 
coffin, at a service and by the lack of 
a burial place where one can come and 
say the Kaddish or whatever is in one's 
heart. We are visually oriented crea­
tures and our emotions need places on 
which they can focus. A funeral ser­
vice must somehow speak of a specific 

death and not vaguely of temporary 
separation; and there are times after 
death when we need to go, actually be, 
with our loved ones. When a body is 
cremated I always suggest that it be 
placed in a columbarium. 

Some years ago a you n9_ physician 
erupted into my office. I never met 
him before. His wife, a fellow physi­
cian, had died the week before after a 
long illness. They had talked about 
death and being modern had decided 
that it should be treated without ritual. 
She had been cremated and he had 
gone back to work the same day. A 

week later he couldn't live with him­
self. 

In matters of profound emotion what 
seems reasonable is not always so. I 
am not troubled by cremation. I am 
troubled by evasion. I am not troubled 
by the search to avoid ostentation and 
the high cost of dying. I am troubled 
by an inability to look ahead and re­
cognize that we will need a special 
place where we can be with our 
memones. 

SUNDAY MORNING SERVICES 

NOVEMBER 19, 1972 
10:30 a.m. 

Rabbi 
DANIEL JEREMY SIL VER 

will speak on 

THE NEW CUL TS 

NOVEMBER 26, 1972 
10:30 a.m. 

Rabbi 
DANIEL JEREMY SIL VER 

will speak on 

WHEN A PROPHET 

TAKES A WIFE 

FRIDAY EVENING SERVICE - 5:30 to 6:10 - THE TEMPLE CHAPEL 
SABBATH SERVICE - 9:45 a.m. - THE BRANCH 
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From the Rabbi's Desk - TERRORISM 
The sermon of October 22, 1972 is produced here in response to numerous requests. 

In Belfast and Londonderry they are called 
the I RA. In the Phillipines they are called 
the Huks. In Uruguay and the Argentine 
they're called the Tupamaro. In Quebec 
they're called the PLF; in Syria, Lebanon 
and Egypt they're called the Black Septem­
ber group or the Popular Front for the 
Liberation of Palestine. In Chicago they're 
called the Weather Men and the de Mau Mau. 
In West Germany they're called the Bader­
Meinhof group, in Japan they're called Rengo 
Sekigon. These disparate groups, from many 
parts of the world, deal in kidnapping, bomb­
ing, in terror, Terrare; the Latin word means 
to frighten; and these groups have frightened 
a good part of the civilized world. Free 
societies do not know how to deal with 
violence which erupts suddenly out of the 
dark and disappears into the dark. We're 
troubled and disturbed and not sure what to 
do. 

I'd like to address myself this morning to 
this phenomenon, its social pathology, be­
cause we are going to be called to deal with 
it. Unfortunately, it's here to stay. Terror­
ism is part of the turbulence of modern life 
and I'm afraid that sweet reason, the instinc­
tive response of decent folk, is not always 
adequate to comprehend or control this 
violence. We deal here with the dark spaces 
of the soul, the shadowed parts of the human 
psyche, which are not amenable to reason or 
to well-intentioned efforts to social reform. 

I will take as my jumping-off point an article 
written by Tom Wicker two days after the 
most headlined of all the terrorist acts of 
this year, the attack on Israeli athletes in the 
Olympic Village in Munich. Tom Wicker is a 
man whose compassion and whose sensitivity 
I hold in esteem. I suspect that his reactions 
mirror those of many. I believe his reactions 

to have been well meaning but wrong, and I 
would like to argue with them. Wicker began 
his article, which he called "The Seeds of 
Terrorism," by saying that he, of course, 
deplored and was saddened by the reprehen­
sible violence which marred the Olympic 
games. His shock, his sadness and his feeling 
of moral outrage are honest and genuine 
feelings; but then he continues: "Even those 
who most strongly condemn the Arabs who 
precipitated the incident can hardly be satis­
fied with the outcome apparently precipita­
ted by the West German police in the airport 
shootout. Earlier reports at least raised the 
question whether the death of the hostages 
was worth the killing and worth the appre­
hension of the terrorists, where the best re­
solution of the problem was a violent show­
down rather than continuing every feasible 
effort to negotiate the hostages' release. This 
is the same question raised by the death of 
so many prisoners and hostages in the hail of 
New York State police gunfire at Attica - the 
tragedy of the anniversary of which will fall 

just next week." Wicker feels that, whenever 
possible, we ought to bend to the demands 
of the terrorists, since it is a consummate 
tragedy that innocent people who by chance 
become caught up in the net of violence 
should have to pay with their lives for the 
intransigence of governments in not giving 
in to the demands which are placed upon 
them. I will return to this point. 

Wicker goes on to say that efforts must be 
made to deny the hostages places of safety 
where they can hide and regroup, arm and 
train themselves. He then speaks of the po­
litical difficulty of persuading Arab govern­
ments to deny refuge to the terrorists, be­
cause of their popularity in the Arab world 
or because these governments find them a 
useful and convenient tool for certain poli­
cies of their own and, of course, that's true. 
Wicker writes of the difficulty of imposing in­
ternational sanctions on governments which 
harbor the terrorists because the divisions of 

(Continued on following page) 
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DECEMBER 10, 1972 
10:30 a.m. 

Rabbi 
DANIEL JEREMY SIL VER 

will speak on 

THE MEANING 
OF ZIONISM 
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COFFEE HOUR HOSTS 

Mr. and Mrs. Melvin Neuerman are 
hosts for the coffee hour preceding 
the worship service today, December 
3rd. Mr. Neuerman is a member of 
The Temple Board. 

On December 10th, Mr. and Mrs. 
David L. Simon will be hosts for the 
coffee hour preceding the worship 
service. Mr. Simon is a member of 
The Temple Board. 

ALTAR FLOWERS 

Flowers which graced the Chapel on Friday, 
November 24, were contributed in memory 
of Nathan B. Charnas by his wife, Lillian, 
children and grandchildren. 

Flowers which graced the Chapel on Friday, 
December 1, were contributed in memory 
of Abram M. Kaplan by his wife, Pearl, and 
children, Mr. and Mrs. Gerald Platock, Mr. 
and Mrs. Homer Guren and Mr. and Mrs. 
Lowell Kaplan; and in memory of Abram B. 
Efroymson by his wife, Sylvia, and children, 
Mr. and Mrs. John Efroymson and Mr. and 
Mrs. Alan Efroymson. 

Flowers which will grace the Chapel on 
Friday, December -8, have been contributed 
in memory of Harold Thorman by his wife. 

IN MEMORIAM 

The Temple notes with sorrow the 
passing of 

HYMAN C. BELLIN 

ELIZABETH MARGULIS 

and extends heartfelt sympathy to 
members of the bereaved families. 

TERRORISM (cont.) 
our world make it impossible for international sanctions to be successfully imposed and, of 
course, this is true. He concludes: •:so it is a good deal easier to call for something to be 
done than to say what that something should be. Defensive measures such as those Presi­
dent Nixon has pledged for Israelis traveling in America are certainly necessary. West Ger­
man security provisions of the Olympic Village appear in the first reports to have been 
sketchy at best, but no adequate defenses can be erected that will always thwart fanatic 
terrorists willing to die for their cause. That is the heart of the matter. Whether it is the 
strange mixture of religious and political animosity in Ireland, or radical Americans bombing 
banks and university buildings to bring down 'the system,' or obscure tribes slaughtering one 
another for obscure (to outsider) reasons in Africa, or Palestinians acting by any means to 
recover a homeland they see as stolen, profound religious, political and racial faiths can stir 
men and women to the most unreasoning pitches of action and response. When such people 
will not hesitate to die for their beliefs, however strange or distorted those beliefs mav seem 
to others, they will seldom hesitate to take the most drastic and outrageous actions to defeat 
those who stand in the way. The cause justifies any and everything; ultimately, the cause 
consumes common humanity. That is why the only thing, finally, to be done to end Pales­
tinian terrorism is to find some means of resolving the profound conflict that produces it." 
And this is the second arguement with which I disagree. Obviously, the conflict between 
Israel and the Arab world ought to be resolved, but I question whether the resolution of this 
conflict would in any way reduce the level of terrorism in our world. 

Let's examine these points one by one. Mr. Wicker's first point is that we ought to do every­
thing possible to avoid injury of innocents who are trapped in some flareup of terrorism. His 
point of view is shared by most Americans. We've had to deal with terrorism, largely in terms 
of skyjacking, and it has been relatively easy for us to give the skyjacker half a million dollars 
and the plane and let him fly to Algeria, knowing that the Algerian government would the 
next day return the plane and a few days later would return the money, and little would be 
lost except one unwilling citizen. But I suspect that the spectacular increase in highjacking 
is directly due to the success of the highjacker. If we had taken repressive measures and not 
given these people the notoriety which comes with success, the headlines by which they 
lived; the epidemic of skyjacking might have abated long since. Less, not more, lives would 
be endangered. For these men are little men who desperately need to be seen, to be acknow­
ledged, to wield power. It's that one moment of power which they seek, and it's the success 
of another skyjacker which gives them the courage to try. 

In any case we are not consistent. When America was faced with terrorist uprisings in our 
prisons and the prisoners demanded,_ as they did in Washington two weeks ago, not only 
prison reform but personal freedom, we didn't give it. To have done so would have been to 
exchange one set of innocent victims for another set of innocent victims. When you have 
men who are known to be violent and you free them, you release the warden and the guards 
whom they hold captive, but how many innocent people will later be attacked because those 
were released? Is this not precisely the kind of equation which the Israeli government has 
had to balance? The demand in Munich was that two hundred men who had infiltered 
Israel and planted bombs and committed murder be released from Israel prisons. By 
agreeing, Israel might have gained the release of eight hostages. But how many other inno­
cent lives would have been lost when these men again had guns in their hands and their 
courage was redoubled by the knowledge that, if captured, they would soon be released by 
companions who would take other hostages? That game would go on and on with little 
danger to the murderers. That's the kind of decision that the Israeli government faced and 
the judgement which disturbs some men of sweet reason, who say they are appalled at 
Israel's intransigence. 

In 1970 the FLO, The Front for the Liberation of Quebec, kidnapped a British trade official 
by the name of Cross and the Quebec Minister of Labor, M. LaPorte. They held these men 
for several weeks. They demanded great sums in ransom and the separation of Quebec from 
Canada. During that particular incident the London Economists published an analysis which 
was then and remains apposite. "What has happened in Montreal and is happening in a lot 
of other places, too, is the increasingly indiscriminate use of violence for the · sake of 
increasingly inprecise political objectives. It is the uncontrolled in pursuit of the undefined. 
The other word for it, of course, is terrorism. The terrorists are the people who reject the 
idea that it should be possible to set some limits on the use of force in settling political 
quarrels. Men have spent a good deal of history in trying to impose such limits. The limits 
have never been accepted by everyone and they have often been violated, but they h~ve 
done something to make life a little less anarchic. One such rule of the thllTib was the notion 
that there ought to be a clear connection between the grievance that makes people resort to 
violence and the targets of their violence. That is why feudal theoreticians said that single 

(Continued on following page) 



PARENTS OF PRE-SCHOOLERS: 

ARISE! 

You are not stuck at homel You do 
not have to pay a baby sitterl You 
can kibbitz with your friends over 
coffee and bagelsl You can partic­
ipate in the study groupl You can 
attend worship servicel 

Did you know there is a Sunday morn­
ing nursery at The Temple. Even if 
you are still a junior member with no 
older children in religious school, your 
toddlers may attend. There is no 
charge, no pre-enrollment. As soon as 
the child is three years old, just bring 
him to the room. Then you are free 
to join the morning's activities. 

The child feels very grown-up attend­
ing Sunday School with the older 
children. He starts learning the holi­
days Biblical and modern stories, 
and even a little Hebrew. (Can you 
say "red," "blue," and "yellow" in 
Hebrew? The nursery kids can.) They 
also have free play, eat a smal I snack 
(a tasty way to learn kiddush and the 
mohtzi), and attend assemblies with 
the primary grades. In every session 
there is a related art project. 

Bring the family to Temple Sunday 
morning. There is something for 
everyone to share. 

COLLEGE HOMECOMING 
DEC. 27 - 28 AT THE BRANCH 

December 27 - 8:30 - 11 p.m. 
Rap with the Rabbis 

December 28 - 1 :30 p.m. 
Chat with Rabbi Silver 

TEMPLE CHORUS WILL PERFORM 
AT FIRST FRIDAY - JANUARY 

The, Temple volunteer chorus will sing again 
at First Friday January 5, 1973. The pro­
gram will feature Dr. Richard Pipes, of Har­
vard University, speaking on "The Soviet and 
the Jews." Appropriately, the chorus will 
render songs of Russian Jewry. Please con­
tact Rabbi Roth (831-3233) if you are inter­
ested in singing. Rehearsals will be at The 
Branch on Dec. 17, 21, 31 and Jan. 4. 

TERRORISM (cont.) 

have been directed against Israel by the guerrillas themselves. More and more they've resorted 
to dupes, to the foolish and the disturbed of the world. Did you see the little article in the 
paper on Saturday last about a Frenchman named Guy Bouchard who was implicated in the 
planting of a bomb at the El Al counter at Orly. Guy Bouchard is an unemployed French­
man who had worked for Air France. Apparently he had an argument with the airline and 
was found and asked by the guerrillas to plant a bomb near the El Al counter. Bouchard is 
unemployed. The money was attractive. He had a grudge. He has no interest in the Pales­
tinian-Israeli conflict. And what does this great hero do? He asks the girl who's in love with 
him to leave the package at the counter. Of such heroism crusades of terror are made. This 
year the Israelis have captured two pairs of simple-minded girls, two French girls, two 
Italian girls, who had been picked off the streets of Paris and of Rome by Arab gigolos, 
bedded down for a while, then given plane tickets to Lydda, and asked to carry a case or a 
transistor radio filled with explosives on to the plane. Israel's aggressive response has trans­
mitted itself to the Black September group. They know that their lives are at stake if they 
undertake acts of terror against Israel, so they resort to surrogates. 

I doubt that there is any other way of dealing with terrorism but to attempt to suppress it, to 
punish those who engage in it, not to give in to it. Repression does not eliminate crime, but 
it may limit it because the disturbed, those who want their moment in the sunlight, don't 
want that moment to be in the grave. They want to live to enjoy it. 

What about Mr. Wicker's argument that eliminating the announced cause of the guerrillas 
will eliminate terrorism? This argument comes from a good heart, and it's obviously true 
that if we could reduce international tension we would make a contribution to peace. But I 
doubt that we would eliminate terrorism. Arab terrorism does not exist because there is a 
Palestinian-Israeli conflict. The Popular Front and the Black September group have sur­
prisingly little to do with the Palestinian cause. Those who held the hostages in Munich 
were not Palestinians. They came from Iraq, Syria and Algeria, and were buried in Libya. 
As a matter of fact, the Palestinians, who do have some very legitimate rights which need 
attention, generally have rejected these groups as their champions. The Black September 
gang is a radical Arab cell which is out to unseat established Arab governments. Two years 
ago they set out to overthrow the Hashemites in Jordan and the Democratic coalition in 
Lebanon, to establish power bases for a new kind of revolutionary Arab political life. Gen­
erally it has been Arab against Arab. Both Syria and Egypt use the Popular Front for their 
own purposes but see to it that they cannot organize or concentrate in numbers in their 
country. The guerrillas use the Israeli issue largely to give them a certain credibility. It's a 
way of attracting support. We must recognize that those who attach a cause to their terror 
need not be concerned primarily with .the success of that cause. Americans, unfortunately, 
tend to take a romantic view of violence. It comes from the movies, perhaps it comes from 
our past; whatever it comes from, we tend to assume that there's a cause behind the violence. 
When President Kennedy was assassinated, we appointed a Warren Commission which delib­
erated for months to discover why Lee Harvey Oswald had murdered the President of the 
United States. We looked for a left wing conspiracy. We looked for a right wing conspiracy. 
We looked for any kind of conspiracy. There had to be a cause. And there was no cause ex­
cept Lee Harvey Oswald's own frustrations. He was a little man who wanted to be known. 
He was an insignificant man who wanted to shake the world. With a gun pointed at a signifi­
cant man, a little man is extremely significant. 

When Martin Luther King was assassinated we were sure his killer would have some cause, a 
racist cause, or perhaps he'd been paid by a racist. All we found was James Earl Ray, a little 
man, an unsuccessful convict, a petty felon who needed his moment of glory. When the psy­
chiatrists are through analyzing the man who shot at Governor Wallace they're going to find 
another little man. The men of violence are desperate to be seen and known and acknowledged. 
They need to prove their manhood, so they clamp on to some man of power or to some 
cause, and gain acceptance. They attach themselves to a crusade. 

Nowhere can this be seen as clearly as in the violence that occurred at Lydda Airport in June 
of this year. Air France's Flight 132 landed with some 300 passengers aboard. The passen­
gers disembarked and were standing around the shed waiting for the conveyor belts to bring 
in their baggage. There were three young Japanese aboard this plane, and no one paid much 
attention to them as they stood in line patiently waiting for their luggage. They bent down 
as if to loosen the straps so they could go through customs, and suddenly each had an auto­
matic rifle in his hand. They began shooting. Before that carnage ended, twenty-eight were 
dead, two of the terrorists, sixteen Puerto Rican Catholics who had been on a pilgrimage to 
the Holy Land and a number of people who simply happened to be around the shed at that 
moment. Now, what had three Japanese to do with Israel or with the Palestinian cause? The 
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TERRORISM (cont.) 
combat was a suitable way of settling the thing and why, when that had long since f_ailed to 
catch on, the eighteenth century tr ied to confine war to a test of strength between unifor~ed 
armies and why, when that failed too, it was at least thought proper to make a ~eclarat1on 
of war against the people you were supposed to have it out with. The techniqu~ o~ th_e 
terrori st snaps the last restraint. The people the terrorist kills or threatens to kill if ~1s 
demands are not met are more or less random victims. Their chief qualification for being 
selected is that they can be gotten at. 

"It is not only the Canadian government that finds itself stuck for an answer to the "anybody 
is fair prey" game. There are half a dozen Latin American countries where left wing rev~ 
lutionaries and right wing counter terrorists have polished the trick of whipping the man off 
the pavement - remember the murdered German ambassador in Guatemala - and disappear­
ing with him to some undefinable hideout in the city. The Palestinian highjackers go about 
their work in a different way, but the aim is the same. To get control of an airliner full of 
people who have nothing to do with the Palestinians' quarrel with Israel and threaten to 
blow them to pieces unless the governments do that which the highjackers say. So far the 
Weather Men and the Black Panthers have not pulled off a political kidnapping in the United 
States. It will be surprising if they do not try, the Black Panthers have the same immediate 
aim as the Palestinians and the FLA - the release of friends held in prison for previous acts 
of violence - and they can see the advantage of an operation that promises to make a sen­
tence of imprisonment more or less a formality. There are men in Ulster and Dublin and 
other places who have similar motives, who can make the same calculation . A cabinet 
minister or an ambassador will fetch a fine price; if you can't get one of those, a mayor or 
businessman will do very nicely; and, even if that is beyond your reach, you can play on the 
heart strings of public opinion with anybody who has a family and friends who want to see 
them whole again. There must be a lot of men around the world who have noted the 
Palestinians' success and the cat and mouse game in Montreal, who feel the temptation to 
copy the examples that have been given to them. 

"It is tempting because it is the cheapest known way of enforcing your political ideas and be­
cause so far it has worked. The only thing you need for a successful campa ign of modern 
terrorism are a handful of brave or unfeeling toughs organized in tiny squads operating al­
most independently of each other, a few cupboards of small arms and explosives, and some­
where to hold your captives when you have got them. There is not a shortage of the necessary 
fanatics: desperate, obsessed or unbalanced men, encouraged by the rhetoric of the new left 
and the trendy talk about violence being a form of communication. There are enough guns 
on the market in the world to equip an army corps of guerrillas. The warren of a modern 
Western city where the police keep order in the streets, but have got out of the habit of 
poking into people's houses, is a fine place to hide people. This is why in the West terrorism 
has come out of the country into the cities; the country is too easy to keep an eye on . And, 
o~ce the hostage has been grabbed, the guerrilla knows that the television and the newspapers 
will do the rest of the job for him, provided they stay uncaught. The motives of the people 
who practice urban guerrilla war are as much a psychological problem as a political one. But 
the things t~at make it possible for them to operate - weapons, environment, the publicity -
are what a liberal society has given them. 

"And, o! course, the res~lt will be a curtailment of some of the advantages of living in a liber­
ated society. But sometimes the precautions will fail to work! The hostage will be taken and 
the dance of negotiators will begin all over again. It is necessary, too, to say a hard thing 
about what may hav~ t~ happen then. There is nothing a minister fears more than the 
~oment w_hen a man s life or death depends on his decision. The instinct is always to give 
in t~ the k1dnapp~rs or the highjackers and get the hostages out and then hope faintly that it 
~on t happen again. But the odds are that it will. It is success not failure that breed • ·t 
ti~n. ~he act of terrorism which succeeds in getting convicted men released from P ~ imi a­brings in a p t f . nson or There ·11 o o ra~som _money, is providing new resources for future acts of terrorism. 

w1 come a point - it may have come already - when the probable death of one 
:;~a~~; t~as to be reckon~d a~ainst the liklehood that a lot more people will face the sai: 
they are de;ie~~v~:~~~; t~;~ i;~o Of t~~urseh kidnappers may not carry out their threat it 
try. It has to be tried. This is afte m~I in~_t at very few g~vernments have yet the nerve to 
tion or a hope and life lost , ·1~ a , a ind of war, and m war every decision is a calcula-, now w1 prevent a greater number of lives being lost later." 
The Israeli government almost alone f h 
make the hard decision'. Israeli shots ho t e governments of the world, has been wi lling to 
Israeli toughness has throw f av~ endangered passengers, but have killed skyjackers h n some ear Into the hearts of th f • s oot from the dark with masks over the· f s· e men o great courage who ,r aces. mce the shootouts few acts of terror ism 
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The Temple Memorial Book is a perpetual 
Yahrzeit, keeping al ive the names of our 
dear departed . Their names are read annually 
at the services which occur on the ann iver­
sary date of death. 

LEO ARD R. LICHTIG 
Inscribed by his wife, Lillian 

WOMEN'S PLEA FOR 

HUMAN RIGHTS FOR 

SOVIET JEWRY 

Tuesday, December 12, 1972 

There will be a meeting for Human 
Rights for Soviet Jewry on Tuesday, 
December 12th, at 1 :00 P.M. at Park 
Synagogue, Kangesser Hall, 3300 May­
field Road. Please join the women of 
forty-three cities across the United 
States by being present. The urgency 
of the situation in the Soviet Union 
demands that th is event be a success. 
Success is measured by the attendance 
of large numbers of women. The 
Temple Women's Association urges 
you to attend this important meeting. 

FLEAS! 

Remember our Flea Market in April. 
Bring your donations to The Temple 
whenever you come, or call -

Mrs. Arnold Heller - 464-0708 
or 

Mrs. Froyam Weinberger - 449-0033 



PARENTS OF PRE-SCHOOLERS: 

ARISE! 

You are not stuck at home! You do 
not have to pay a baby sitter! You 
can kibbitz with your friends over 
coffee and bagels! You can partic­
ipate in the study group! You can 
attend worship service! 

Did you know there is a Sunday morn­
ing nursery at The Temple. Even if 
you are still a junior member with no 
older children in religious school, your 
toddlers may attend. There is no 
charge, no pre-enrollment. As soon as 
the child is three years old, just bring 
him to the room. Then you are free 
to join the morning's activities. 

The child feels very grown-up attend­
ing Sunday School with the older 
children. He starts learning the holi­
days Biblical and modern stories, 
and even a little Hebrew. (Can you 
say "red," "blue," and "yellow" in 
Hebrew? The nursery kids can.) They 
also have free play, eat a smal I snack 
(a tasty way to learn kiddush and the 
mohtzi), and attend assemblies with 
the primary grades. In every session 
there is a related art project. 

Bring the family to Temple Sunday 
morning. There is something for 
everyone to share. 

COLLEGE HOMECOMING 
DEC. 27 - 28 AT THE BRANCH 

December 27 - 8:30 - 11 p.m. 
Rap with the Rabbis 

December 28 - 1 :30 p.m. 
Chat with Rabbi Silver 

TEMPLE CHORUS WILL PERFORM 
AT FIRST FRIDAY - JANUARY 

The, Temple volunteer chorus will sing again 
at First Friday January 5, 1973. The pro­
gram will feature Dr. Richard Pipes, of Har­
vard University, speaking on "The Soviet and 
the Jews." Appropriately, the chorus wi II 
render songs of Russian Jewry. Please con­
tact Rabbi Roth (831-3233) if you are inter­
ested in singing. Rehearsals will be at The 
Branch on Dec. 17, 21, 31 and Jan. 4. 

TERRORISM (cont.) 
have been directed against Israel by the guerrillas themselves. More and more they've resorted 
to dupes, to the foolish and the disturbed of the world. Did you see the little article in the 
paper on Saturday last about a Frenchman named Guy Bouchard who was implicated in the 
planting of a bomb at the El Al counter at Orly. Guy Bouchard is an unemployed French­
man who had worked for Air France. Apparently he had an argument with the airline and 
was found and asked by the guerrillas to plant a bomb near the El Al counter. Bouchard is 
unemployed. The money was attractive. He had a grudge. He has no interest in the Pales­
tinian-Israeli conflict. And what does this great hero do? He asks the girl who's in love with 
him to leave the package at the counter. Of such heroism crusades of terror are made. This 
year the Israelis have captured two pairs of simple-minded girls, two French girls, two 
Italian girls, who had been picked off the streets of Paris and of Rome by Arab gigolos, 
bedded down for a while, then given plane tickets to Lydda, and asked to carry a case or a 
transistor radio filled with explosives on to the plane. Israel's aggressive response has trans­
mitted itself to the Black September group. They know that their lives are at stake if they 
undertake acts of terror against Israel, so they resort to surrogates. 

I doubt that there is any other way of dealing with terrorism but to attempt to suppress it, to 
punish those who engage in it, not to give in to it. Repression does not eliminate crime, but 
it may limit it because the disturbed, those who want their moment in the sunlight, don't 
want that moment to be in the grave. They want to live to enjoy it. 

What about Mr. Wicker's argument that eliminating the announced cause of the guerrillas 
will eliminate terrorism? This argument comes from a good heart, and it's obviously true 
that if we could reduce international tension we would make a contribution to peace. But I 
doubt that we would eliminate terrorism. Arab terrorism does not exist because there is a 
Palestinian-Israeli conflict. The Popular Front and the Black September group have sur­
prisingly little to do with the Palestinian cause. Those who held the hostages in Munich 
were not Palestinians. They came from Iraq, Syria and Algeria, and were buried in Libya. 
As a matter of fact, the Palestinians, who do have some very legitimate rights which need 
attention, generally have rejected these groups as their champions. The Black September 
gang is a radical Arab cell which is out to unseat established Arab governments. Two years 
ago they set out to overthrow the Hashemites in Jordan and the Democratic coalition in 
Lebanon, to establish power bases for a new kind of revolutionary Arab political life. Gen­
erally it has been Arab against Arab. Both Syria and Egypt use the Popular Front for their 
own purposes but see to it that they cannot organize or concentrate in numbers in their 
country. The guerrillas use the Israeli issue largely to give them a certain credibility. It's a 
way of attracting support. We must recognize that those who attach a cause to their terror 
need not be concerned primarily with .the success of that cause. Americans, unfortunately, 
tend to take a romantic view of violence. It comes from the movies, perhaps it comes from 
our past; whatever it comes from, we tend to assume that there's a cause behind the violence. 
When President Kennedy was assassinated, we appointed a Warren Commission which delib­
erated for months to discover why Lee Harvey Oswald had murdered the President of the 
United States. We looked for a left wing conspiracy. We looked for a right wing conspiracy. 
We looked for any kind of conspiracy. There had to be a cause. And there was no cause ex­
cept Lee Harvey Oswald's own frustrations. He was a little man who wanted to be known. 
He was an insignificant man who wanted to shake the world. With a gun pointed at a signifi­
cant man, a little man is extremely significant. 

When Martin Luther King was assassinated we were sure his killer would have some cause, a 
racist cause, or perhaps he'd been paid by a racist. All we found was James Earl Ray, a little 
man, an unsuccessful convict, a petty felon who needed his moment of glory. When the psy­
chiatrists are through analyzing the man who shot at Governor Wallace they're going to find 
another little man. The men of violence are desperate to be seen and known and acknowledged. 
They need to prove their manhood, so they clamp on to some man of power or to some 
cause, and gain acceptance. They attach themselves to a crusade. 

Nowhere can this be seen as clearly as in the violence that occurred at Lydda Airport in June 
of this year. Air France's Flight 132 landed with some 300 passengers aboard. The passen­
gers disembarked and were standing around the shed waiting for the conveyor belts to bring 
in their baggage. There were three young Japanese aboard this plane, and no one paid much 
attention to them as they stood in line patiently waiting for their luggage. They bent down 
as if to loosen the straps so they could go through customs, and suddenly each had an auto­
matic rifle in his hand. They began shooting. Before that carnage ended, twenty-eight were 
dead, two of the terrorists, sixteen Puerto Rican Catholics who had been on a pilgrimage to 
the Holy Land and a number of people who simply happened to be around the shed at that 
moment. Now, what had three Japanese to do with Israel or with the Palestinian cause? The 
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TERRORISM (cont.) 

media in the United States spoke of a new partnership among radical 
movements in which each would carry out the job of the other be­
cause they were basically sympathetic to each other's needs. Per­
haps, but one of the Japanese had survived, a young man named Koza 
Okamoto; and, at his trial, he made a statement. He spoke of belong­
ing to the Red Army in Japan, a group of young Japanese who have 
taken the old Samurai tradition, wedded it somehow to the 
theory of permanent revolution and come out with a kind of radical­
ism which insists the world must be convulsed by violence and that 
ultimately out of carnage will emerge a new society. I want to read 
to you from his statement because it clearly suggests that there's no 
way in which the solution of the "Palestinian cause" will eliminate 
violence: "You are either a member of the 'Red Army' or a bour­
geois. I warn the entire world the Red Army will slay anyone who is 
on the side of the bourgeois and this is not a joke. Our relations 
with the P.F.L.P. Arabs was just a jumping-off point for us to propel 
ourselves onto the world stage. This is why we decided on the mili­
tary action at the Tel Aviv Airport." Japanese soldiers had carried 
out the attack, rather than Arab terrorists "because we wanted to be 
known. We, the Red Army soldiers who have been in the Arab 
world, do not demand that they be soldiers like us. I take full re­
sponsibility for myself and my friends for the killing at the airport. 
The three of us decided that, after we die, we want to become three 
stars in Orion . . . In Japan little children are told that, after they 
die, they can become stars in the sky. I don't know the customs in 
other parts of the world, but I believe that some of the people we 
killed have become stars. The revolutionary war will continue and 
there will be many more stars." Revolutionary warfare would be 
worldwide. "In New York and Washington, the houses of simple 
folk must be destroyed - that is how they would be able to feel the 
seeping torrent of world revolution." 

How will Mr. Wicker's solving of the Palestinian problem obviate the 
distorted and pathological, ideological mishmash of world revolution 
of an Okamoto and of the thousands like him who know that the 
machine gun is the only way to sow the revolution. Unfortunately, 
when one begins to argue, as does Mr. Wicker, that the only thing to 
be done to end Palestinian terrorism is to find some means of re­
solving the conflict that produces it, one inevitably takes responsib­
ility from where it belongs, the terrorist and the countries which 
sponsor and encourage terrorism and place the onus on the victims. 
Somehow Israel, not Egypt, must do what needs to be done to 
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diffuse the conflict and make terrorism disappear. That's the 
innocent, optimistic, American way of reasoning. Would that it 
were so, but it's simply not so. Yes, there ought to be a resolution 
of the Palestinian-Israeli conflict, but that's not the end of 
terror. 

We can't put the responsibility upon Israel to solve the problems of 
Arab terrorism. Terrorism will be solved only when we unravel the 
secrets of the human mind. Till then I'm afraid that terrorism will 
attach itself to this cause or to that and that we had best beware, 
you and I, and particularly the media, of glorifying any act of 
terrorism by ascribing to it the justice of the particular cause it 
claims to sponsor. Terrorism is cold blooded murder, nothing more; 
nothing better. There's no such thing as holy terror. There's no 
such thing as holy rage. There's only terror and rage and innocent 
victims. 

We've gone through several decades in which we have learned to see 
the hidden violence in any governmental system. We have been made 
to recognize that violence is not only the attack of a worker upon 
the factory or the attack of the proletariat against privilege, but the 
abuse by the privileged of the poor and the powerless'. Most of us, 
I'm afraid, have gone one step further and become pretty disen­
chanted with government as an instrument. We've talked about 
radical freedom, a kind of open society in which police and courts 
and all of the oppressive systems of the society simply do not oper­
ate. We've assumed that such a society is possible. Perhaps it is, 
when the Messiah comes. But, until the Messianic Age, we're going 
to need police and sky marshalls and government. Yes, we need 
justice and many reforms, but we also need to be protected against 
the men who use guns indiscriminately. The human being has the 
potential to be God-like, but he can also be a beast; and his capacity 
for cunning, his need of blood, for a moment which justifies his 
whole existence, is immense. I am afraid that all of us,. however 
much we might wish it otherwise, need to support those elements in 
our repressive political structure which protect us, protect all of us, 
from the tyranny of the few. There is the tyranny of the many and 
there is the tyranny of the few. Somehow we must learn to protect 
ourselves from both. 
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From the Rabbi's Desk - THE NEW CUL TS 
The sermon of November 19, 1972 is produced here in response to numerous requests. 

Let us speak of the new cults and the new 
communities of religious that are springing 
up on many sides. Some are bizarre, some 
truly exotic, all of them command the in­
tense loyalty of a group of young and not so 
young disciples. These new cults are a phe­
nomenon which has reached visible propor­
tions. Perhaps the best wav to understand 
what is happening is for me to read a 
letter from a young man who was confirmed 
on this altar perhaps ten years ago; and who 
has seen the light, wants more than any­
thing else to bring me to that light. 

Dear Rabbi: I am writing to you not as 
one Jew to another Jew, but as one human 
being to another. When we remove all our 
outer garb and ego and look through all the 
convenient and protective walls of social 
roles and philosophical identities, all the ad­
jectives which surround us, we find a pure 
inner core. This inner being is our humane­
ness, our true soul, the part of us which is 
infinite and eternal. This is our real selves, 
our best selves, full of love and light and 
peace. 

All religions deal with the attainment of 
this pure state of being. To know ourselves 
in this eternal way is to know God and vice 
versa for we are children of God and the 
eternal life within us is our portion of the 
kingdom of Heaven. True religion or maybe 
it would be the true 'essense' of all religion is 
the direct experience of this pure God which 
is infinite, eternal and incomprehensible to 
our rational minds. Each religion begins with 
a man or woman who were blessed with true 
knowledge of God and the record of their 
lives and teachings are preserved in the 
world's wealth of scriptures. But no book, 
no finite written passage can ever quite 
bridge the gap to the infinite and although 
men have sincerely tried to fully realize God 

by ritual or practice they have never suc­
ceeded. 

In the Jewish faith there was Moses and 
David who stood in the holy place and knew 
God. There was Buddha, there was Krishna, 
Mohammed, Jesus. All these men, these 
spiritual masters came for one purpose alone 
and that was to act as a living bridge to link 
man with his true Father. They did this by 
revealing to those who were ready for it the 
direct experience of the eternal inner light 
and the Holy name of God. 

I know I don't have to expound at all as to 
the imports.nee of the Light and the Name. 
They are our life's source and our sustainer. 
They are the pure creative energy of the 
Universe. They cannot be spoken or written, 
but must be experienced. To be fully rea­
lized in the knowledge of these eternal as­
pects of God is the true purpose of our lives 
here on this planet. They bring boundless 
joy and love, true bliss and happiness. 

And now I'm happy to tell you that once 
again a true spiritual master (messiah) is 

among us. And he does reveal the know­
ledge of the kingdom within, the promised 
land M all carry locked in our hearts. I have 
been to him and he has revealed this to me, 
and showed me the direct road back to the 
Father to perfect peace. 

If you are really sincere and serious as your 
Yom Kippur sermon indicates it seems likely 
that you will want to experience the fulfill­
ment of your spiritual seeking and self-exam­
ination. It's here now, for us, because we 
really need it. God does love us so much, do 
you believe he would let us suffer in our 
pride, ego, violence and disharmony forever? 

What is necessary to receive this knowledge 
is a guileless heart, to come as a child without 
reservation and preconception. Only the 
pure soul can walk through the inner gates. 

Once the eternal seed is revealed, it begins 
to grow as fast as we let down our desires 
and attachments and will bear the fruit of 
eternal life or truth-consciousness-bliss. The 
world is a reflection of ourselves. When we 
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SUNDAY MORNING SERVICES 
DECEMBER 17, 1972 

10:30 a.m. 

Rabbi 
DANIEL JEREMY SIL VER 

will speak on 

THE RIGHT TO DIE 

DECEMBER 24, 1972 
10:30 a.m. 

Rabbi 
DANIEL JEREMY SIL VER 

will speak on 

THE RIGHT TO LIVE 

FRIDAY EVENING SERVICE - 5:30 to 6:10 - THE TEMPLE CHAPEL 
• SABBATH SERVICE - 9:45 a.m. - THE BRANCH 
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Rabbis 
DANIEL JEREMY SILVER 

MAX ROTH 
STUART GELLER -

Director of Religious Education 

Staff: 
LEO S. BAMBERGER 

Executive Secretary 
MIRIAM LEIKIND 

Librarian 
A.R. WILLARD 

Organist and Choir Director Emeritus 
DAVID GOODING 

Director of Music 
MAX J. EISNER ........ . .. President 
FRANK E. JOSEPH, JR. . .. Vice President 
ERNEST H. SIEGLER. . . . Vice President 
ALLEN FRIEDMAN . . . . . . . . Treasurer 
LEO DEMSEY . . . . . . Associate Treasurer 

COFFEE HOUR HOSTS 
Dr. and Mrs. Jerome A. Gans are hosts for 
the coffee hour preceding the worship service 
today, December 17th. Dr. Gans is a mem­
ber of The Temple Board. 

On December 24th, Mr. and Mrs. Max J. 
Eisner will be hosts for the coffee hour pre­
ceding the worship service. Mr. Eisner is 
President of The Temple. 

ALTAR FLOWERS 
Flowers which will grace the Chapel on Fri­
day, December 22, have been contributed in 
memory of Theodore Levine by his wife, Cele, 
and children, Mr. and Mrs. James Rubenstein 
and Laurence; and in memory of Harold 
Schwartz on his 60th birthday by his wife, 
Bernice, and children, Mr. and Mrs. Garry 
Schwartz, Mr. and Mrs. Paul Friedman, Mr. 
and Mrs. David Feigenbaum and Mr. and Mrs. 
Randall Friedberg. 

Flowers which will grace the pulpit on Sun­
day, December 24, have been contributed in 
memory of Phillip L. Steinberg and Sadye D. 
Garson by Mr. and Mrs. Godfrey A. Garson. 

Flowers which will grace the Chapel on Fri­
day, December 29, have been contributed in 
memory of Joel M. Koblitz and Eleanor Schu­
mann by Mr. and Mrs. Sam E. Schumann. 

IN MEMORIAM 

The Temple notes with sorrow the 
passing of 

FLORENCE (Mrs. Philip) STERN 

and extends heartfelt sympathy to 
members of the bereaved families. 

SAVE THE DATES 
The Annual Temple Women's Associa­
tion Adult Education Program will be 
held on January 11, March 8 and 
April 12. 
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are at peace, so it will be at peace. The time is coming soon as the prophets said when religions 
will flow together in the direct experience of God and his kingdom will be established here 
on earth and the word of his ancient seer be fulfilled. There is nothing more important in this 
world to do. I would be most pleased to share more of this experience with you, to help each 
other find the path is the greatest service we can do for God. Please contact me at . .. 

Now the true spiritual master (messiah) whom this man has visited and who has given him the 
keys which can unlock the inner kingdom is a fourteen year old Indian lad, a guru, by the 
name of Mahara Ji and the group which he has joined is called the Divine Light Mission. The 
true knowledge which this guru brings is knowledge of the fulfillment of the capacities of 
each person's spirit. Presumedly each person has locked within him a great treasury of love, 
sensitivity., awareness, understanding and wisdom which he is unable to let loose. If we 
come as children to this child guru we will learn to unlock this potential and to develop to 
our true spiritual heights. This week Maharaj Ji gained a good bit of national fame and 
notoriety. Tuesday he landed in New Delhi with three plane loads of his followers including 
this young man. He was leading them on a pilgrimage to an ashram or retreat center where 
they could directly experience the light. Obviously this guru can command true devotion. 
Here were hundreds of young people going to meditate in an ashram. Unfortunately, for 
this image of pure devotion among the guru's many pieces of baggage was one found to be 
full of dollars and diamonds. Obviously, Maharaj Ji, although he's only fourteen, has know­
ledge about other truths than spiritual understanding. 

It's easy to mock those who flock to a fourteen year old who has hardly been to school and 
cannot know much of life. It would be easy to repeat some bon mot about the infinite 
capacity of man to be foolish or about a children's crusade, about gullibility; but I'm afraid 
that to yield to this temptation would preclude our understanding what we should understand 
about our youngsters and about ourselves. For there is inside all of us a spiritual thirst which 
remains unquenched. The youngsters simply employ extreme and visible ways to satisfy 
needs which many of us try to supress or deny. I would suggest this morning what these 
needs may be, and try to reason out with you this phenomenon of religious renewal and 
what it means. 

How shall be begin? Let's begin by noting what we've seen. When was the last time any of 
us went downtown when we failed to see white robed, head shaven, paint bedaubed young­
sters jumping up and down in front of some store, clanging their cymbals, pounding their 
drums and reciting over and over: "Hari Krishna, Hari Krishna." All of us have read, have 
we not, about the rash of evangelist meetings where the Jesus freaks spend the night 
singing and dancing. They're there by the hundreds and they're there by the thousands pro­
claiming that Jesus loved, that Christ saves, loving everyone in sight, even those who don't 
want to be loved quite so much. We have our own happy Hasidim, youngsters who leave the 
laboratories and the classrooms of Case-Western Reserve and Cleveland State to spend the 
Shabbat with a rebbe, dancing and singing the wordless songs of the Lubavicher, keeping 
kosher in apartments warmed by an intensity of Jewish enthusiasm, if nothing else. These 
are the dimensions of this spiritual revival. It's visible, tangible, tending to the exotic and 
towards those groups which make maximum demands on those who would join. 

What is it and why is it? What it is is easier to define than why it is. What it is is a new inter­
est in the spirit, in the occult, in the soul, in the mysterious movement of that force which 
theologians call the Holy Spirit, in prayer, in the miraculous, in all those powers which cannot 
be seen or measured or calibrated. It's a tuning in to the inner spirit which each of us have 
so closely disciplined and most of us have rigorously repressed, a spirit which moves us to 
love, to care and recognize what life is all about and we can do that which will redeem our 
being. 

Why it is? Let me suggest that the why is answered by the empty pews all around this sanctu­
ary or that of any liberal, humane and civilized congregation. We on the older side of the 
generation gap were raised to believe that the classroom, research, medicine, science, tech­
nology, the mind, would bring salvation into the world. Religious concerns were colorful but 
unpromising. The religious statement of deliverance was benevolent but anachronistic. Re-, 
ligion was of the past. Religion was irrevelant to liberated men, at best a nostalgic pastime. 
God was dead. Man was alive, creative and passessed of research tools which allowed him to 
unlock the mysteries of the universe. Having unlocked these mysteries he would create the 
machines, the technology, which would bring to all of us heaven on earth. What need had 
we of the kingdom of God? 

Religion as we practiced it was taken out of the religious business. Our churches and 
synagogues are places where we educate the young, not in faith but in ethics; here is 
the spirit of sweet reason, not the awesome spirit of an untrammeled God. We come not to 
pray or to be healed or to be saved, but to meditate, to bring good thoughts, to participate in 

(Continued on following page) 
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counseling and elf-de elopment pr ams i m contribute to 
our menta l health. e e pect from the pulpit not so much encour• 
agement in a Jewish quest, sal ation tal ; as insight into our comple 
political and social problems. Religion is a matter of ethics and 
ethnicity. At most it offers a bit of nostalgia, ho it once s. Here 
we celebrate as our parents celebrated as long as there's sufficient 
distance between us and the celebrant. e watch, but from a dis­
tance. We watch, but do not trul participate. If ou want proof ask 
the empty seats wh the aren' t here. "Rabbi," they tell me, "you're 
a nice fellow. You preach well. Kflene.-er I come I enioy listening 
to you, but I don't have to come. I live my religion~ day." Alevai ! 
What they're really saying is th is: " Religion, as I understand it, is the 
Ten Commandments. It's being a good citizen, it's being a provider 
or a good mother, that's what religion is all about." And that's not 
what religion is at all about. One can have a religion which is not at 
all involved with Sunday schools or moral teaching. Religion deals 
with salvation. Religion deals with deliverance, with the group's 
justification for life, with that light towards which we fumble when 
we want to understand why we are, where we are going and what is 
demanded of us - what we can do to redeem life. We are born not 
of our choosing. Life is brief. Life is bruising. Life is confusing. 
How do I live? What must I do? How do I validate my being? How 
do I please God? That's what religion is all about. The signs that ynu 
see along the highway: Jesus Saves, Christ Died For Our Sins; that's 
what Christianity is all about. Our liturgy reminds us what Judaism 
was always about . "God is my rock and my salvation." "God causes 
to die, removes life and allows salvation to flourish," "God will re­
deem Zion." God will return the exiles to their land ... bring the 
rains in their time ... bless man. an seeks heaven, immortality, 
nirvana, purpose, meaning; these are the dimensions of the religious 
experience. They are the dimensions of faith. 

Judaism did not get out of the religion business. Rather Jews lost faith 
in faith. We couldn't measure it. We were taught to be restrained and 
disciplined, to value the mind over emotions. We were taught not to 
expose the depths, the sensitivity, the uncertainty, to walk in confi­
dence. We were taught to walk alone as rugged individualists, not to 
link hands, not to trust another but to live in and for ourselves. 
Every element in our upbringing and conditioning pushes us further 
and further away from the basic religious enterprise. So we have the 
churches of those who have been to college, churches which are more 
colleges than churches; where the religious dimensions are not only 
lacking, but suspect. 

Then the great god, science; the great god, medicine; the great god, 
research; the great god, man died. There was the Second World War. 
There was Auschwitz. There was Hiroshima. There was Viet Nam. 
There was pollution. The great god of dialectical materialism brought 
forth Stalin. The great god of research brought forth napalm and 
the ~opulation explosion. The great god of affluence brought forth 
the little boxes, the alienation of suburbia. As our children look 
around, indeed if we still have eyes as we look around we see broken 
idols, ungodly confusion. Many of you have noticed' the dullness of 
the eyes, the tiredness of the look, the tentativeness of the spirit of 
the young. It would seem they were almost afraid to live. Why? 
Because their world, for all its seeming affluence, is not a happy or 
prett~ place in which to live. It is gray with violence, shadowed by 
~tanic powers. Their world promised much but gave them Viet 
Na • . ' m, racism and a growing gap between the have nations and the 
have-not. They asked for guidance and they got the media a 
th0_usand different counsels, confusion. They lived in a world no; of 
their making at a time not of their choosing by standards which were 
n_ot at all clear. They were starved for 1·oy a lift some light some 
s1m I . ' ' ' Pe truths. At first they sought these in politics and they were 
~oon let do~~- Then they went to drugs and these gods demanded 

uman sacrifice. Little by little they came to that which their 
parents prized least, to religion. Once they came to a religion quite 

diff rent from that in hich their parents had been so tepidly in­
~lved. There was a deep felt need to walk the streets with love and 
JOY- There was a crying need to walk in a city filled with loneliness 
towa~ds a community full of love, care and sharing. They had never 
seen m the ancestral religious connection the power, life, joy, help 
and health they sought. 

Ho~ver ~xotic these cults may seem to be each begins its religious 
exercises m a mood of celebration. I will be joyous, I will find 
another whom I can meet, with whom I can share love, who will care 
and be cared. I will take the most tawdry moment and place, my 
pad, a street corner, and I'll find in that dirt a cause to rejoice. I'll 
find i~ the weakness of man a celebration of human dignity. They 
worship not from a book, but from silence, from sharing, by lin ing 
arms, by moving back and forth together in a wordless song which 
says nothing, but says everything because it says, "I touch, I feel, 
there is another, I am not alone, he cares, we care.,, 

Here is celebration, community and simplicity. Since we were not 
raised as our young in a world of radio, television and telephone, it's 
hard to appreciate the burden of sound which has descended upon 
their ears and deafened their minds from childhood. People wanted 
their dollars, they wanted their votes and they told/sold them every­
thing. Be loyal but be free; care but be careful; share but be prudent. 
There was no consistency in our teachings, no simple truth, so each of 
these cults cut through the babble, offers silence and the simplicity of 
a particular vision. Most of them do it by simply avoiding the larger 
confusions. The big world doesn't matter. All that matters is what 
we feel in this room at this time, in ourselves. Find yourself. Don't 
try to reform the world. Love this group, here is healing. God will 
take care of the larger problems. The new cults are messianic. God 
will care. There will be some kind of miraculous transformation. 

Where is truth to be found? The master has the simple necessary 
truth. He offers it to me. The words he uses somehow break through 
my ego defenses. I'm willing to listen. The kabbalists spoke of 
breaking the shells which we build around our souls so that we can 
expose ourselves in childish innocence to the world as it is. The guru 
manages that for his disciples trust in him and he teaches me to let 
down the defenses which wall me in so that I can truly expose my• 
self to another, be caught up in the stream of life and the flow of 
consciousness. The person who allows these walls, these shells, to be 
broken finds that his soul expands and grows and thrives and that is 
salvation. We are no longer petty people, small people, tied up 
people, uptight people, now we live largely, expansively, lovingly. 

These are the dimensions of the new religious undertaking. We're 
confused and want the light. We are saddened and want joy. We are 
lonely and need moments of contagious enthusiasm and encouraging 
community. We need a leader, not someone who will preach to us, 
preaching belongs to the unwanted world of complications; but 
someone who will reach us, more importantly someone who will 
listen to us. The bond in these new groups is one to one, disciple to 
guru, student to master; and the guru is not one who teaches, but 
one who listens, who listens in constructive silence. What is taught? 
Not facts, but worth. I'm worth listening to. I matter. Someone 
cares. In the cold world teaching is defined as taking notes, mastering 
a body of knowledge and reproducing that knowledge on an examin­
ation so another can grade my paper and tell me how much more he 
knows than I do. In this religious world it's the soul, not the mind, 
that is taught; it's the silence, not words that do the teaching. As 
another listens to my outpourings or simply reaches out in silence 
with love I suddenly cease to be worthless, I become infinitely worth· 
while. I am no longer one of 500 students in the class, I am the only 
person involved with one who is worth being involved with. I lay my 
burdens on him and follow him where he will lead because he has 
given me that which is more precious than life itself, dignity, worth, 
individuality, myself. 

"My soul thirsteth for the Lord, the living God." Those words of 
(Continued on fotlowing page) 
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the Psalmist define much of the thirst of our own day. We adults 
have felt ourselves turning to ritual, towards warmth, and freer par­
ticipation in worship~ We're more willing to accept ritual and reli­
gious discipline, but we're still pretty much tied in by our old views 
and the proprieties. We're still not ready to be lifted out of our seats, 
to dance, to sing, and to have a service which is one in which the spirit 
moves whoever is moved to speak whatever he needs to speak. 

I'm not sure that our cautions are unwarranted. For all the hon­
esty and intensity of these new cults they offer both a great oppor­
tunity and great danger. For the simple truth is that though each of 
us has much more within him than he allows to show, though many 
of us have cramped narrow· souls which could e~sily do with a good 
bit of unlocking and exposure; there are no simple answers and no 
simple truths. We live in a complex society and we're going to have 
to develop sophisticated answers to the complex social, economic 
and political problems of our day. 

I'm troubled by this urgency for simplicity. I'm troubled with it be­
cause finding the light does not make anyone a more competent 
human being, better able to accept the bruising and handle the con­
fusion of life. Generally, those who have seen the light are simply 
more enthusiastic about living and more arrogant about certain truths. 
Simplicity, translated into a religious dimension means fundamental­
ism. The Jesus movement are as fundamentalist a group of Christians 
as we have had about in a long time. It is not Jesus who is the model, 
but the Christ who saves. "Jesus Christ," as Paul once said, "the 
same yesterday, today and forever." There is joy. There is trans­
formation. There is also a renewal of Christian missionary zeal, 
fishing for souls; for what love is there greater than the love that 
brings another to the light which I have seen by which I have been 
reborn. There is much sheer ignorance in these new cults and much 
narrowness. They emphasize community but a very limited com­
munity, everyone outside is an enemy, cold, unresponsive and be­
nighted. These groups are not unlike the monastics of medieval 
Europe who found in their order great love but saw all others as 
headed for damnation. Brotherhood disappears when the missionary 
spirit appears. I worry particularly about the new leaders. Most of 
these religious enthusiasts are motivated by a desire to have 
another make their decisions. Discipleship means: I will follow. 
I sent him my questions, he gives me the answers, I do what his ad­
vice suggests. There is much in the new religious spirit which is 
escapist, nothing more or less than a desire to avoid responsibility. 
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Many of them swear by the / Ching, the Book of Chance, an old 
Chinese text which assumes that if I take a coin and flip it six t1mes, 
what I need, what I feel,. will somehow transmit itself to the coin and 
how the coins fall and in what order will suggest the way I must go. 
It's all in the book, in tarot cards, in following explicity a master or 
a rebbe or guru. Each of these ways is a way to avoid what no man can 
ultimately avoid, responsibility for his own decisions. For if my test 
of a leader is his willingness to make decisions for me, what is to pre­
vent a mischievous leader, a tyrant, a Hitler, from taking that role and 
guiding me where he will? The need to be dependent overwhelms 
judgement. Some of these cults are already manifestly satanic and 
openly worship the devil. Charles Manson is as much a guru as the 
Maharishi. Only the master determines whether the group turns to 
holy joy or holy rage - and power corrupts. 

We had such groups before in our history. The Hasidim of eastern 
Europe come to mind and the bare truth must be spoken. Some 
Saddikim remained noble, high-minded and caring, but most became 
selfish and venal dynasts who lo~edAnoney and power all too well. 
To sustain their power they gave iatfvise which condemned their dis­
ciples to live lives of ignonpnc~. Why go to school when I can teach 
you all you need to know1 To continue the myth of their healing 
powers they fought doctors and hospitals. Why create a Jewish state 
when I can be your king? To continue the myth of their unlimited 
powers they fought those who sought to rebuild Zion. 

What's for it then? What's for it then is for the congregations, the 
liberal humane civilized congregations, to get back in the religion 
business, to do more than teach morals and manners, to allow enthu­
siasm and joy, celebration, to break through in religious devotions, to 
find the silence which unlocks the spirit, to find the sense of commu­
nity which establishes warm contact between people. We should not 
and will not transform ourselves into something which we are not. 
They may cultivate ignorance but we prize Torah - learning. To us a 
child is not yet a man and innocence is simplicity; yet the willingness 
to expose one's self in worship to the silence as well as to the voice, 
to the music as well as to the words, to the sense of congregation as 
well as to the commandments is essential, a dimension we must 
somehow rediscover. We must find a way to worship not the God 
who is simply another definition of civic respectability, but the living 
God whose vitality and whose power is always present, permeates all 
life and enters every heart if we will only open our hearts to Him. 

Amen. 
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From the Rabbi's Des·k - THE CLOSED FRONTIER 
With many of you I have been watch­
ing the rather remarkable TV pictures 
being relayed from the moon. The 
two tottering space men looked like 
awkward marionettes being manipula­
ted against an empty background of 
alternating browns, grays and blacks. 

I know that the samples of earth and 
rock they collected and the weather 
and chemical data they gathered will 
be scientifically useful; but I was a bit 
troubled by this spectacular drama. I 
keep hearing an interview which ap­
peared between scenes from the moon 
in which a commentator spoke with a 
senior geologist of the Space Agency. 
"There are those who feel that the 
Apollo program is not worth the cost. 
What would you say are the advan­
tages and benefits for those of us who 
cannot leave the earth?" The answer: 
"The greatest benefit is that Apollo 
gives us.a sense of adventure. We have 
opened a new frontier. The last fron­
tier, Africa, was explored at the end 
of the 19th century." I did not tape 
this conversation, but this summary is 
essentially accurate. 

Frontiers are exciting places which 
require courage, ingenuity and a rude 
kind of cooperation and ·democracy. 
Frontiers lure men on. In so doing 
they lure us away from the problems 
back home. The frontier says to man, 
here is opportunity, potential prosper-

ity and excitement. Al I you have at 
home are headaches and restrictions. 

It was only when the last frontier was 
explored that men recognized the seri­
ousness of the problems of the city, 
overpopulation, alienation and ecol­
ogy. Frontiers exist and will be ex­
plored, but they are also a dangerous 
distraction. The moon shot takes our 
mind away from dirty air and dirty 
water, inflation, a stalled anti-poverty 
program and racial divisions; and en­
tices us with a welcome sense of pos­
sibi I ity. We are encouraged, but en­
couragement does not solve problems. 
Ultimately the moon men must come 
back to earth. 

The moon may become a source of 
mineral wealth, but never a home nor 

is there any other home for mankind 
in space. Even if conditions do exist 
in other solar systems that can support 
human life the costs in research, tech­
nology and energy are such that at 
most a few astronauts wi 11 ever ven­
ture there. For us and for our chil­
dren and their children this little place 
is the only place we will ever know. 
Here there are no more frontiers, but 
an infinite range of challenges. If we 
don't want the earth to become as 
empty as the moon we had better 
master quickly some hard lessons 
about the relationships of man and 
nature and about the organization of 
mass societies. 

SUNDAY MORNING SERVICES 
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Rabbi 
DANIEL JEREMY SIL VER 

will speak on 
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CHRISTIANS IN ISRAEL 

The Maggid of Mezeritch once said, "A good 
speaker must become one, not with his audience, 
but with his words. When he hears himself speak, 
he must stop. " 1 This is how I view myself in writ­
ing this, making no attempt to become one with all 
of you because I cannot. In most cases a Jew has 
come between us, but I write to become one with 
my words. And to so do in relation to the topic of 
Christians in Israel should not be difficult for me 
because I love the Christians in Israel. A treatise on 
this subject in a short article must perforce be 
limited, so my comments will be limited to the 
Christian community in Israel as a demographical 
entity, to the community in the context of the 
theological reality of a Jewish way of life vis-a-vis a 
Catholic Christian way of life, and to the commu­
nity in the context of the practical reality of a 
Jewish way of life vis-a-vis a Catholic Christian way 
of life. 

A brief demographical analysis is necessary to 
give us perspective as we consider the Christian 
community in Israel. They number some 76,000 
and 44,000 of these have ties with Pope Paul: 
25,000 are Melkite, 16,000 are Latin, and 3,000 
are Maronite. Close to 30,000 of the total number 
of Christians in Israel have ties with the World 
Council of Churches: 26,000 are Orthodox Chris­
tians including the Greeks, Armenians, Coptics, 
and Syrians, and roughly 4,000 belong to the main­
line Protestant faiths - namely, Anglicans, Presby­
terians, Baptists, and Lutherans. The others belong 
to eighteen various Christian sects. This commu­
nity has 400 churches and chapels or about 190 
people per church; and there are about 2500 
clergymen residing here or about one for every 

thirty-four people. For 16,000 Latin Catholics 
alone there are four hundred monks, thirty reli­
gious orders, and 1200 nuns. By comparison, if one 
selects two Parma, Ohio parishes, St. Charles and 
St. Francis there are 30,000 Catholics attended by 
one religious order of nuns, the Ursuline Sisters of 
Cleveland, by one monk, a Blessed Sacrament 
Father, and by eight clergymen of the Diocese of 
Cleveland. Obviously, the holy places and tourism 
are involved in Israel and not in Parma, but with­
out getting too statistical it would appear that 
Catholic Christians are obtaining much better serv­
ice from clerics and religious in Israel than they are 
in Parma.2 Incidentally, there is a Franciscan resid­
ing at Shepherds Field, Beit Sahur, and his pre­
sence there suggested this comparison. 

In continuing the same comparison, Israel 
with Parma, as we evaluate religious freedom in 
both places, and evaluate it we must, let us con­
sider that Parma inherits the secularized tradition 
of the American Revolution concretized by the 
First Amendment to the Constitution of the 
United States and symbolized by Thomas Jeffer­
son's "wall of separation" which carry with them 
the problems familiar to contemporary Catholic 
Christians such as parochiaid, etc. Israel, on the 
other hand inherits a millet system established by 
the Arab conquerors of the area, continued by the 
Moslem Ottoman Empire, and legalized in the 
twentieth century by the British Mandate over 
Palestine. In Moslem terminology, the Religious In­
stitution consisted of the Abode of Islam, Dar al 
Islam and the Abode of War, Dar al Jehad. The Dar 
al Jehad maintained religious freedom for Jews and 



Christians up to the point of forbidding proselyti­
zing and allowed the use of canon law to govern 
Christian relations, the halachic law for the Jewish 
millet, and of course sharia law would provide the 
legal basis for the Dar al Islam. This system has 
been continued, in great part, in modern Israel. 
Moslem and Christian millets are under the loose 
jurisdiction of the Ministry of Religion. In the 
main, since Israel has had problems of major pro­
portion and therefore other serious priorities, reli­
gious relationships among the various bodies and/ 
or sects in Israel continue somewhat as it has for 
centuries. Since I am not a seer I choose not to 
predict any future system, yet-to-be worked out. 

With this perspective in view I should now 
1 i k e to pen some comments on the theological 
reality of a Jewish way of life vis-a-vis a Christian 
way of life. The Jewish way of life is intimately 
bound up with the Holy Land, and so has it always 
been. The very act of commemorating the destruc­
tion of Jerusalem assumed an almost obsessive 
force in Jewish life. The theme of destruction went 
hand in hand with the theme of Return. A quick 
review of how Jewish liturgy and ritual abound 
with references to this will demonstrate this for 
us.3 The Fast of Tisha B'av focuses on this; the 
traditional words of comfort to a mourner are, 
"May the Lord comfort you among all those that 
mourn for Zion and Jerusalem."; the breaking of a 
glass at the wedding ceremony reminds the Jew of 
this; so does the custom of placing a small bag of 
earth from the Holy Land in the coffin for burial 
with the deceased; the daily Shabbat and festival 
prayers are prayers for redemption, recovery, pros­
perity and peace of Zion and Jerusalem; prayers 
for rain correspond to the seasons in the Holy 
Land and not those of the land where the wor­
shipper lives and finally the conclusion of the 
Seder: L'Shana Haba'a B'Yerushalayim, Next Year 
in Jerusalem, tearfully and dramatically demon­
strates this. 

Theologically, the Christian way of life does 
not link up a concept of People of God with 
land. Christians await the Second Coming of a cos­
mic messiah, call themselves members of a cosmic 
Knesset, i.e., the Universal Church, universal in 
time and place, and they await cosmic salvation. 
The Christian world is pluralistic, with many 
diverse opinions about the holy places. Some visit 
the places in tender devotion, some visit in archeo­
logical interest alone, and others in historical in­
terest alone, believing that faith is purely spiritual 
and needs no focus on places. There is no theology 
of the holy places; there is a rift between theology 
and religiosity. The holy places are signs pointing 

to the presence and life of Jesus; to be effective 
they must generate prayer, liturgy, meditation, in­
struction, and compassion for fellow men. The 
Christian focus in the Holy Land is not directed to 
this today; rather guide-books and Christian guides 
speak too much of history and archeology, too 
little of Christ, and hardly at all of indigenous Jews 
and Arab Christians. 

The holy places should not be so generally 
protected by European custodians, remnants of the 
French and British Mandates. The key question has 
to be "What is holy?" In the New Testament the 
term is more frequently applied to the Church and 
to its members and basically means those who have 
been sanctified. 4 "In other miscellaneous uses the 
term indicates the sacred character of persons or 
objects as belonging to God .. .Indeed all things can 
be sanctified through prayer and the Scriptures ... 5 

Insofar as holy places inspire as symbols leading 
to God, they should and must be preserved. Israel 
respects the Christian insight into the nature of 
God, the Covenant of the "Gentes", and means to 
preserve the holy places. After the June War Prime 
Minister Levi Eshkol said: 

All Holy Places and places of worship in 
Jerusalem are now freely accessible to all 
who wish to worship there, to members 
of all faiths without discrimination. The 
government has made it a cardinal prin­
ciple of its policy to safeguard the Holy 
Places, ensure their religious and univer­
sal character and provide free access to 
them. This policy will be maintained 
scrupulously, through regular consulta­
tions with designated representatives of 
the religious communities ... It is our in­
tention to place the internal administra­
tion and arrangements in the Holy Places 
in the hands of the religious leaders to 
whose community they belong. 6 

The final consideration to which we now tum 
our attention is a comparison of the practical 
reality of a Jewish way of life to that of the Chris­
tian way of life in Israel today. Since the Jewish 
way of life is inextricably enmeshed with the Land, 
the practical reality of life centers on survival, no 
alternative. For survivors of Dachau and now 
Munich the question is "Who am I?" and the ans­
wer is, "I have survived to tell a story to the world 
not only by words but by my life. "7 The witness 
to this way of life, and the way of life itself is 
gravely endangered by the forced necessity of liv­
ing in an armed military camp in the Holy Land for 
a period of twenty-five years. Already people are 



beginning to talk anxiously about a decline in 
morals leading to the Third Israel. 8 

The practical realities of the Christian com­
munity seems to center on the survival of their 
comm unities and on the survival of their holy 
places. The dangers to the survival of communities 
flow from different directions. Archbishop Joseph 
Raya, Greek Catholic Archbishop of Galilee, sees 
his community threatened by "egalitarian influ­
ences, levelling influences upon a community 
which is Byzantine for the Catholics and Catholic 
for the Byzantines, which is Christian for the Mos­
lems and Arab for the Jews."9 And so no one lends 
a helping hand. Still further, Christians are leaving, 
as Copts and Melkites have left the Egypt, and as 
Maronites have become Lebanon's greatest export. 
Educated Arab Christians have been and still are 
being educated for a European society by French, 
British, and Italian religious orders. The oft­
expressed fear that the holy places may be turned 
into places of tourist interest or museums seems to 
this writer to be an anachronism. It is often brought 
up in the context of "since 1967". It would seem 
that they were well on the way to becoming muse­
ums long before 1967. The most lasting impression 
of the Via Dolorosa on a Friday in Lent imprinted 
upon my mind during the Stations of the Cross is, 
"No charge for looking" and "Come into my shop, 
I have something groovy for you." And the com­
petitive struggle of monks jousting with their pie 
plates for a donated coin at the Holy Sepulchre is 
hardly an inspiring religious experience. But there 
are more memorable events than these in the his­
tory of the struggle between Copts and Ethiopians, 
Greek and Latin, etc., etc. 

But there is hope in the real world in Israel if 
not in the theological world. Archbishop Raya, 
whom I respect very much, led a march into Jeru­
salem described as dutiful and respectful. The lead­
ing placard wished the Jewish people a happy New 
Year. The language most frequently used by the 
chanters was Hebrew; the most frequently repeated 
chant called for Arab-Jewish brotherhood} 0 The 
Archbishop has experienced a growing integration 
of his community, especially· the young into the 
reality of the State of Israel. "I exhort them to be 
proud of their homeland, Israel, of their Arabic 
culture and of their Christian religion," he 
stresses. l 1 My own ears heard him criticize Israel 
as I would criticize the USA, but they also heard 
him emphatically say, "I love Israel." 

Father Robert A. Bonnell, Ph.D. 

Footnotes 

1 Elie Wiesel, Souls on Fire, (New York: Random 
House, 1972), p. 71. 

2 The statistics used in this paragraph were taken 
from Misha Louvish (ed.) Facts about Israel, 
1972 (Jerusalem: Keter Ltd., 1972), p. 59 
and Catholic Directory (Cleveland: The 
Catholic Universe Bulletin, 1972), p. 17 and 
p. 21 . The sizes of the two parishes selected in 
Parma were estimated by two clerics residing 
and working there. 

3 - - - - Image of the Jews, (New York: Ktav 
Pub., 1970), p. 91. 

4 John L. McKenzie, S.J ., Dictionary of the Bible, 
(Milwaukee: Bruce Pub. Co., 1965) p. 366-67. 

5 Ibid., p. 367. 

6 A public invitation of Prime Minister Levi Eshkol 
to the heads of all the religious communities 
on June 27, 1967; also cfr. The Protection of 
Holy Places Law passed by the Knesset on 
June 22, 1967. 

7 The words here are mine; the thought is that of 
Elie Wiesel. 

8 cfr. Jerusalem Post ( overseas edition), Sept. 5, 
1972 in an article entitled "The Third Israel". 

9 G. Stern, ."Profile", Christian News from Israel 
XXIII, Number 1 (9), 1972, p. 21. 

10 Jerusalem Post, Sept. 5, 1972, p. 23. 

11 G. Stern, op. cit., p. 22. 

Father Robert A. Bonnell is presently the 
Chaplain to the Carmelite Sisters in 
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Ph.D. degree in History from Case Wes­
tern Reserve University and has been on 
the faculties of Ursuline and St. Johns 
Colleges. Father Bonnell has traveled 
extensively in the Middle East, including 
study at the American University in 
Cairo and has served as a Fellow at the 
Middle East Studies Institute at Hamline 
University. 
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From the Rabbi's Desk - THE WI LL TO BE 
While we were in London I preached 
at the Westminster Synagogue. The 
congregation owns a rather stately 
town house which formerly belonged 
to the Duke of Kent. The service is 
stately and quite beautiful. This place 
has a particular meaning for me be­
cause this building houses a depository 
of Czechoslovakian Torah scrolls, two 
of which now rest in the Ark in our 
Branch. These Torahs were brought 
to Prague after World War 11 from 
hundreds of Czechoslavakian commu­
nities whose Jewries were no more. 
During the short lived thaw of the 
middle sixties they were acquired by 
the founding minister of Westminster 
Synagogue, Dr. Rinehardt. He was 
determined that these Torahs shou Id 
be put to use as living memorials to 
the martyred. After renovation they 
are sent to congregations around the 
world. Here was the tragic past of 
European Jewry, not only the tragedy 
but its piety of learning. 

One night in London I also had a 
chance to touch the present and fu­
ture of European Jewry. I had been 
invited to lecture at the Leo Baeck 
College. I~ is a small seminary which 
occupies an annex to the Westminster 
Synagogue on Seymour Street near 
the Marble Arch. At present it has 
only twenty students, but ten years 

ago it didn't exist at all. These stu­
dents come from Holland, France, 
Germany and England. They are 
preening themselves for the European 
rabbinate and are determined to re­
vitalize European Jewry. The very 
name of the college is symbolic. Leo 
Baeck was a respected senior rabbi of 
the liberal community of Germany 
who somehow survived the concentra­
tion camps. He became a symbol of 
European rabbinic scholarship and of 
its ability to survive the worst. I cher­
ish the memory of a course on Job I 
was able to take with Dr. Baeck at 
Hebrew Union College. Now, here in 
this place, a new generation has come 
together to study and to prepare them­
selves and they will go out to pioneer 

on a continent which has known Jew­
ish life for almost two thousand years, 
whose Jewries were largely plowed 
under, and whose religious life must 
begin again. I found these students 
remarkably talented and wel I trained. 
They are graduates of Cambridge, Ox­
ford and Sorbonne. They have much 
to learn, but they are working dili­
gently. It was a pleasure to teach and 
to be taught and, most of all, it was a 
privilege to touch that elemental spirit 
of growth, the capacity to rise out of 
the ashes, which is part of the mystery 
and the miracle of Jewish survival. 

SUNDAY MORNING SERVICES 

FEBRUARY 25, 1973 

10:30 a.m. 

Rabbi 
DANIEL JEREMY SIL VER 

will speak on 

HOW VIOLENT 

IS OUR SOCIETY? 

MARCH 4, 1973 

10:30 a.m. 

Rabbi 
DANIEL JEREMY SIL VER 

will speak on 

WOMEN'S RIGHTS 

or WOMEN'S LIBERATION 

FRIDAY EVENING SERVICE - 5:30 to 6:10 - THE TEMPLE CHAPEL 
SABBATH SERVICE - 9:45 a.m. - THE BRANCH 
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From the Rabbi's Desk - ABOUT THIS AND THAT 
I am delighted that this Sunday, 

March 25, members of our Temple 

Women's Association wi II conduct a 

service which they have authored and 
developed. It is entitled "To Learning 

There Is No End." Indeed, there is 
no end to the ways we can express 
our deepest aspirations and loyalties. 
It is for this reason that I take delight 
that the annual services sponsored by 

our aff i I iates have moved beyond 
simply dividing up portions of the 
Union Prayer Book to the present 

level where they are original and 

creative in the finest sense. A great 
deal of thought and feeling has been 

invested in this project and I know 

that everyone will benefit by attend­

ing. 

Item Two: Shortly before he died, 

Rabbi Abba Hillel Silver helped The 
Dropsie College of Philadelphia to con­
tinue its Studies in Jewish Apocrapha. 

Dr. Solomon Zeitlin, the dean of 

American Jewish scholars, is the editor 

of the latest volume in that series, 

The Book of Judith, which is dedi­
cated to Dr. Silver. He will be our 
guest after The Temple Women's ser­
vice to present Mrs. Silver with the 
first copy of Judith, another happy 

reason to be with us on the 25th. 

One final item - about a week ago 
the caterer who was to hand le The 

Temple Seder unexpectedly tele­

phoned to cancel out. He was eager 
to accept another assignment for the 
evening. We have been trying to 

keep the costs of Seder reasonable, 
a difficult task in the era of con­
stantly rising food and service prices. 

In any case, attendance at The 

Temple Seder has been on a slow 

steady decline, due, I believe, to an 

increase in home observance. So, 

rather than rush around and try to 

makeshift a Seder, we decided to dis-

continue the congregational meal this 

year. As I have often said, this is the 

one affair for which we never en­

couraged attendance. Seder should 

be celebrated in the bosom of the 
family. If there is anyone who finds 
himself alone with his or her family 
here, there and everywhere, I hope 
they will contact me or The Temple 
office. A number of families are eager 
for the mitzvah of welcoming guests 

to their table. 

SUNDAY MORNING SERVICES 

MARCH 25, 1973 

10:30 a.m. 

The Temple Women's 
Association Service 

"TO LEARNING 
THERE IS NO END" 
Mesdames Alvin Arsham, 

Charles Auerbach, Joel Garver, 
Herbert Luxenberg, Robert Sas/aw, 

Leonard Schur 

APRIL 1, 1973 

10:30 a.m. 

Rabbi 
MAX ROTH 
will speak on 

"THE SINGING PROPHET" 

ELIAKUM ZUNSER 
19th Century Folk Poet, 

Prophet and Bard 

FRIDAY EVENING SERVICE - 5:30 to 6:10 - THE TEMPLE CHAPEL 
SABBATH SERVICE - 9:45 a.m. - THE BRANCH 



Rabbis 
DANIEL JEREMY SIL VER 

MAX ROTH 
STUART GELLER -

Director of Religious Education 

Staff: 
LEO S. BAMBERGER 

Executive Secretary 
MIRIAM LEIKIND 

Librarian 
A. R. WILLARD 

Organist and Choir Directo1 Emeritus 
DAVID GOODING 

Director of Music 
MAX J. EISNER. . . . . . . . . . . President 
FRANK E. JOSEPH, JR. . .. Vice President 
ERNEST H. SIEGLER . . . . Vice President 
ALLEN FRIEDMAN . ... . ... Treasurer 
LEO DEMSEY . . . . . . Associate Treasurer 

COFFEE HOUR HOSTS 

Mr. and Mrs. Daniel B. Freedman are 
hosts for the coffee hour preceding 
the worship service today, April 8th. 
Mr. Freedman is a member of The 
Temple Board. 

On April 15th, Dr. and Mrs. Morton 
A. Shaw wi 11 be hosts for the coffee 
hour preceding the worship service. 
Mrs. Shaw is President of The Temple 
Women's Association and a member 
of The Temple Board. 

ALTAR FLOWERS 

Flowers which graced the Chapel on Friday, 
March 13rd, were contributed in memory of 
Herman F. Felsman by his wife, Adeline. 
Flowers which graced the Chapel on Friday, 
April 6th, were contributed in memory of 
Louis S. Fisher by his beloved wife Esther 
and son Harvey; in loving memory of Lillian 
Bass by her children Mr. and Mrs. Jerome 
Grover and grandsons Brent and Jeffrey; and 
in memory of Earl Behrens by his wife Jeane, 
children Mr. and Mrs. Austin T. Klein and 
Mr. and Mrs. William C. Behrens and grand­
children. 

Flowers which grace the Sanctuary today, 
April 8th, were contributed in memory of 
Allen Klivans by his wife, Tillie, and children. 

([I!e memple !ftemorial r&ook 
" The Memory of the Righteous 

is a Blessing" 

The Temple Memorial Book is a perpetual 
Yahrzeit, keeping alive the names of our 
dear departed. Their names are read annually 
at the services which occur on the anniver­
sary date of death. 

FLORENCE STERN 
Inscribed by Mrs. Jeanette S. Abramson, 
Dr. Sheldon Braun, Rosalind S. Braun, 
Sanford A. Cone, Hope A. Copeland, 
Hylda S. Levin, Dr. Lowell S. Levin, 

and Shelley L. Shaw. 

HOW VIOLENT IS OUR SOCIETY? 
Rabbi Silver's sermon of February 25, 1973 is produced here in response to numerous requests. 

No society has ever devised a fool-proof way to control the more violent actions of men. Our 
tendency to be violent frustrates even God, at least that's the burden of the Biblical legend. 
The world was then much as it now is: "Filled with violence" and God was so frustrated by 
the cruelty of His creatures that he was moved to a most unGodlike action. He determined to 
blot out the human race. "An end shall come to humankind because they have filled the 
earth with violence." There came the flood. Mankind was exterminated except for Noah and 
his family. And even as God brought the flood, He recognized the irrationality of His action. 
He had saved one good man, Noah; but Noah was after all only a human being and so were his 
children. Soon mankind would be at its old tricks and the tragedy which is human history 
would again begin to unfold. So God swears a great oath: "I will not again curse the earth 
because of man, because the divisings of a man's heart are pernicious from birth." "Seed time 
and harvest, day and night, heat and cold, summer and winter shall not cease." Life will go on 
and man will have to make out the best that he can. 

If our propensity towards violence frustrates even God how can we expect to find neat or 
quick solutions to the problem of violence. And yet there are many yvho offer us precisely 
such pat solutions. No one likes to add new locks to the door of his apartment. No one likes 
to put in expensive electronic sensor equipment in his home. No one likes to think of a 
neighbor carrying Mace in his car or a gun on his person. But we are impatient creatures 
attuned to quick solutions and we give unmerited credence to those who offer simple sugges­
tions. One diagnostician says: what we need is to have quick arraignments, quick trials, harsh 
sentences, strict jails and less parole. Punish violence violently and violence will disappear. 
Another group says: that's not the way. There is another way. Violence breeds in poverty, 
misery and want. Eradicate poverty from our society and you will eliminate a major cause of 
violence. Give everyone enough to eat, job opportunity, a meaningful education and decent 
housing and you'll destroy the sources, and create a peaceful society. 

Unfortunately, such evidence as there is belies both of these simplicities. The rise in violence 
has been as pronounced in repressive societies such as the Soviet Union as in libertarian 
societies such as the United States. In Madras, a city in southern India the size of Cleveland, 
where there exists poverty and the need that beggars anything that we've ever known, one 
murder was committed during a twelve months' period during which our city suffered a mur­
der every single day. There are few generalizations which hold up in this area. Perhaps the 
only simple truth about violence is that it will accompany us throughout our lives. If this be 
so then a requirement of prudential wisdom must be to learn to accommodate to a certain 
degree of violence and to live as freely and as openly as we can despite it. I confess that I am 
not much impressed by the more romantic among us who are determined to•live as if this 
place were in fact the world of their dreams. They feel shielded by their innocence and walk 
carelessly on the wild side until the wrong car offers them a lift and they become another 
statistic under the column "aggravated assault" or "rape." Obviously it is tragic to do what 
some are doing - who lock themselves in from life, who are so afraid of the world that they 
move from one locked cubicle, their home, to another locked cubicle, their car, to another 
guarded cubicle, the office building. Such folk see the city as a no man's larfd and avoid it, in 
the process denying to themselves the art, music, theatre, bustle and companionship which a 
great city can afford. On the other hand it SP.ems to me suicidal to live without a measure 
of prudence, without recognizing that there is a wrong time and place to be out alone. 

For all our advances this is not yet the Messianic Age. The Messianic Age is presented to us in 
our Bible as a time when every man shall sit under his vine and under his fig tree, in his home; 
and none shall make him afraid. But when will that time come? The Bible doesn't promise 
the Messianic Age next year or 25 years from now, but at the end of times. The Bible does 
not promise the Messianic Age for such as us, creatures whose nature has been conditioned by 
a competitive and cruel world; but to a new breed, men of "a new heart and a new spirit" 
whom God will create of better stuff than our mortality. Then and only then will the lion lie 
down with the lamb, men beat their swords into plowshares and a little child lead them. The 
Messianic dream is the dream that moves us ori to do what must be done, to make the sacri­
fices which must be made; but it's not a condition any of us will ever enjoy. Our world is 
Noah's world, a world of violence; and it's to such a world that we must adjust and in such a 
world a healthy dose of caution is not out of place. 

Violence, however, cries out to be defeated. What shall we do besides taking precautionary 
measures? One of the problems in dealing with violence derives from the fact that our know­
ledge of ourselves, of man, is rudimentary. It's only a generation and a half since Dr. Freud 
first sketched in the barest outlines of the field. There is as yet not even agreement on a basic 
definition of man. Nor do we know whether violence is a human instinct or man's response to 
a threatening environment. One school of social scientists described violence as a fighting in­
stinct, the instinct to hurt, to dominate, to suborn. To this group violence is imprinted on the 
human spirit. It's part of our inherited animal nature. The most we can hope for is to redirect 
violent actions from purely destructive ends into sport or competition or the drive to excel. 
Sublimation is the key word in their vocabulary. 

(Continued) 
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SABBATH SONGS FOR TODAY AND TOMORROW 

The 65 voice Beth Abraham Youth Chorale under the 

direction of Cantor Jerome Kopmar of Dayton, Ohio 

SH/RAT ATIDENU 

8:15 p.m. at THE TEMPLE BRANCH 

HOW VIOLENT IS OUR SOCIETY (Continued> 
Another group of psychologists describe violence as a defense mech­
anism. We flail and hit out when the nervous system receives a 
danger signal. Those who argue in this way see violence as a response 
to danger and hold out the hope that to remove the danger is to re­
move the need to respond violently. If we create a calm, generous 
and secure environment we, by definition, calm man down. 
Some years ago Dr. Konrad Lorenz popularized the first "imprint" 
approach in a little book entitled On Aggression. A naturalist by 
trade Dr. Lorenz had studied violence in the animal world and noted 
its evolutionary usefulness in terms of protecting territory and food 
supply and allowing natural leaders of the pack to come to the fore. 
He spoke of violence as an emotional capacity developed through 
evolutionary processes. Dr. Lorenz and those who argue as he does 
never expect to control violence. Violence is an elemental and thus 
essentially irrational response. All we can hope to do is to create 
ways through which we can channel our more violent instincts into 
work and sport. 

On the other hand men such as Dr. Theodore Lidz, Chairman of the 
Department of Psychiatry at Yale's Medical School, argue that vio­
lence is a defense system and can be controlled. Remove the threats 
to human security and you remove the need for violent defense. As 
proof of this thesis Dr. Lidz offers the example of the Fiji Islanders. 
Apparently he lived for some period of time among them, and dis­
covered that a hundred years ago or more they were known by all 
who came and traded as treacherous, violent people, blood-thirsty 
cannibals. Each island was at war constantly with all its neighbors. 
There were terrible ceaseless blood feuds. The islanders ate their 
victims and were known as the most irascible and difficult of people. 
Today, he says, they are universally acknowledged as warm-hearted 
and generous, calm. Cannibalism is forgotton. There are no more 
bloo_d feuds. They live cooperatively. They are generous of heart 
and generous of spirit. What happened, according to Dr. Lidz, is 
that the British came and imposed their rule upon the Islanders. The 
British supressed the blood feuds. The British brought with them 
modern medicine. The islanders no longer had to fear arrows that 
fly by day or the unseen pestilence that comes at night, the devils 
and evil spirits. Their lives were no longer threatened bv objective 
or subiective stresses and they began to quiet down and to enjoy the 
abundance of the place in which they found themselves. Having re­
moved the ancient tensions a culture emerged which is passive, pacific 
and calm. It's a hopeful scenario that Dr. Lidz offers. It's the ap­
proach we'd like to take to the problem of violence for it suggests that 
the solution to violence is to engage in programs of social reconstruc­
tion that should be done anyway; to eliminate poverty, to create ade­
quate systems of education, to provide decent housing to all and satis­
fying opportunity. Presumedly, if we do these things then we are not 
only solving some social ills, but usefully attacking the problem of vio­
lence. Dr. Lidz's analysis has another benefit for us in that it forces 

us to see violence in its full measure. We tend to think of violence as 
the act of a criminal against the householder rather than as the silent 
~iolence of society against the outcast and the unfortunate, the vio­
lence of the privileged against the underprivileged, the violence of 
those who have against those who have not. Violence involves 
closed doors, unequal privileges and abuse of power quite as much 
as holding a gun to another's head. 

Lidz's thesis is noble. minded. Obviously, social reconstruction needs 
to be undertaken for its own benefits, but I wonder if we can sustain 
the claim of a direct relationship between the social ills of our 
society and the existence of violence in our society. We are both a 
more egalitarian and a more violent society than we were a genera­
tion ago. The rate of crime against persons, of open violence, has 
risen precisely among that class of people who have the most oppor­
tunity and are the freest, our juveniles. One cannot prove from his­
tory the thesis that as you create an open and egalitarian society you 
reduce violence. Crime is on the rise in Sweden as well as in the 
United States. I give you another Biblical legend, the story of Cain 
and Abel. Adam and Eve have been driven from Paradise. They are 
not in Eden but in the large, green and still unpolluted world. Their 
dependents enjoy room and abundance. There i9-enough for every­
one. There are only two clans in this world, the clan of Cain, the 
farmer, and the clan of Abel, the shepherd. There is no competition 
for territory or water since there is more than enough for everyone. 
One Fall each clan head determines to offer a Thanksgiving sacrifice. 
For reasons that are not clear, God accepts the sacrifice of Abel but re­
jects the sacrifice of Cain; and Cain commits the first murder. The 
first murder had nothing to do with economics. It had nothing to do 
with deprivation. It had nothing to do with racial ostracism. It had 
to do with jealousy. It was born in irrational rage and such storm 
clouds will continue to pile up however much we reduce the social ills. 

Let me present some interesting background from our own history. 
As you know during the long European galut crimes against persons 
were relatively rare in the ghetto or the shettl. Sociologists and pen­
ologists were intrigued why Jews should be less involved in crimes of 
violence than their neighbors. After all they were persecuted and the 
outcasts. Violence should be seething in their soul, but it wasn't. 
Just before the first World War the first statistics were compiled. 
These statistics were revealing. In Czarist Russia where the repression 
was the deepest and most unremitting Jews were involved in acts of 
violence at one-quarter of the rate of such crimes among non-Jews. 
To the west in Poland where life was a mixture of supression and free­
dom the gap closed to 55 percent. Instead of the ration being one in 
four it was now one in two. Further west in Berlin where Jews en­
joyed economic freedom but endured social repression the Jewish/non­
Jewish ratio was 70 percent. And in the freest city of them all, in 
Amsterdam, the ratio went up to 75 percent. Somehow there was a 
direct, not a reverse, correlation between crimes of violence and the 

(Continued) 
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BLOODMOBILE - THURSDAY, APRIL 12, 1973 -1 to 7 p.m. - THE TEMPLE BRANCH 

This program is one of the fine services The Temple is able to offer its family. It is under the cooperation of The 
Temple Men's Club, The Temple Women's Association and the Mr. and Mrs. Club. 
We are indeed grateful for the fine response during the visit of the Bloodmobile last year as evidenced by the list of 
names of all donors during the past year: 
Mrs. Eleanor Aberle Charles J. Eisinger Norman R. Klivans Joel D. Marx 

David Meisner 
Neal J. Meisner 
Loren A. Mintz 
Harold S. Moses 
Melvin Neuerman 

Robert L. Saslaw 
Mrs. Paul Albert Mrs. Max J. Eisner (3) 
Mrs. Arthur D. Arnson Donald A. Evans 

Miss Marcella B. Koerner 
Kenneth A. Kott (2) 

Mrs. Morris Schlechter 
Leonard B. Schur 

Mrs. Edwin W. Arsham Rabbi Stuart M. Geller 
Martin Arsham Fred Gevelber 

Mrs. Kenneth A. Kott (4) 
Neil Koppelman 

Jack H: Schwartz 
Stanley B. Segall 

Leo S. Bamberger (4) George Goulder Mrs. Ralph Kovel Dr. Edward E. Siegler 
Mrs. Bernadette M. Siket 
Mrs. Ernst Silberstein 
Ernest Spacone 

Lawrence Becker Mrs. Arnold Greenberg Julie Kravitz 
Mrs. Jerome Berger Louis N. Gross Mrs. Fred Lazar 

Dr. Chester L. Plotkin 
Dr. Franklin H. Plotkin 
Paul Rabb Oscar A. Bergman Charles Hacker Miss Iris H. Levey 

Edward J. Brandais Mrs. Arnold Heller Allen L. Levine (2) Mrs. Isadore Rapport (3) 
James M. Reich 

Dr. Howard E. Sperber 
Mrs. J. Norman Stark 
Arnold W. Sukenik 
Alvin Udelson 

Scott Braverman Mrs. Ellen Heller (2) Mrs. Herbert Levine 
Mrs. William Braverman James Herman 
Mrs. P. R. Brodsky Alvin B. Himmel 

Mrs. Leonard B. Liff 
Lawrence London 

Mrs. Hy L. Rosenfeld 
George Roth 

Mrs. Harold Brown Bernard Isaacs Jason E. Lutsker Leon Rudnick Mrs. Peter Weill 
Garry Bruder Mrs. Josephine K. Kanarek 
Morris D. Cohen Alan M. Kaplan 
Mrs. Myron Eckstein Robert B. Kearns 
Mrs. Arnold Eisenberg Stanley Kempner 

Mrs. Herbert Luxenberg 
Peter B. Machinist 
William L. Mack (3) 
Alfred H. Mansbach 

Mrs. Leon Rudnick 
Mrs. Ray L. Saks 
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HOW VIOLENT IS OUR SOCI ETV (Continued) 
degree of freedom and opportunity Jews enjoyed, the reverse of 
what the Lidz thesis suggests. Let us follow European Jewry to 
Palestine. In pre-independence Palestine the Jews retained the pattern 
of their European ways. There were few crimes against persons by 
Jews in pre-1948 Israel. With independence that statistic begins to 
rise and have risen steadily every year since independence until today 
it approximates the rate of crime against persons in the other indus­
trial states. 
Sociologist Emil Durkheim once observed that crimes of vio­
lence are a normal function of human society. One of the Zionist 
purposes in creating the state of Israel was to allow Jewish society to 
be normalized. Apparently we've succeeded. 
I find these figures fascinating because they suggest that far from 
solving the problems of violence, the movement from deprivation to 
opportunity may, in fact, increase the amount of violence within a 
given social environment; that in fact the rise in violence of the past 
decades may be linked directly to the growing social and economic 
opportunity which we have enjoyed. 

Let me put these statistics on another grid. Violence rises as the 
Jewish communities move from east to west, from suppression to 
Emancipation. In 1900-1910 in Russia, because of unrelieved per­
secution, the Jewish community was still solid, compact, cohesive 
and almost wholly involved in the long familiar patterns of Kehillah 
life. The Jewish community was an extension of one's family. 
The tight knit web of practice and relationships had not frayed. 
The further west one lived the more the individual lived apart from 
the all embracing community, the more he was on his own, the more 
he had to face the buffets and the bruisings of life without the sup­
port of family, ritual, and extended community with its self­
help mutual aid organizations. In the free west he often found him­
self in a corner, his fists up, having to defend himself unaide·d against 
the malignanty, the dangers, the frustrations of a very difficult world. 
It's hard and sometimes overwhelming to have to face life alone. One 
can, I think, show historically that when persecution forced a com­
munity to turn in on itself, to be loving and caring and supportive, 
an extension of family; men can bear frightful indignities calmly. 
Within such a group violence is rare. However dangerous life 
may be there is someone who shared our terror, someone who 
can succor, nurse and encourage. You aren't alone, cornered, 
boxed in. If this in fact be the case it would suggest that 
the direction in which western society is moving is precisely the 
direction which will guarantee a rapid increase in the level of violence 
in our environment. The drive of modern life is toward radical free­
dom, to do one's thing, to get away from the mesh of family, con-

gregation, neighborhood arJd community and be one's own. Now if 
the world were the womb, a warm, comforting, loving place in which 
we can rest in total security such freedom would be an unmitigating 
joy. But, the world is a bruising place. It's a place full of human 
pathology. It's a plac~ which is ruthlessly competitive and often 
careless of human values not to speak of human life. When one 
walks alone there is no one to nurse our feelings or our wounds. 
Suddenly there's an accident, we're bruised or frustrated; suddenly 
a door slams in our face and there's no one to whom we can pour 
out our troubles. When all the defenses of the body become tense 
and tight, the best of us instinctively flare out and strike back at the 
nearest and most convenient target. 

It's interesting in this regard to note the urgency among some who 
have walked away to create urban communes or new commu­
nities, in order, one suspects, to find precisely those ties which have 
been left behind. The trouble with so many of these communes is 
that they lack an economic base, historic continuity and rituals that 
encourage and sustain. So many of them are of peonle all of one age 
and of similar interests. They tend to be short lived, but they sug­
gest what the statistics I have quoted suggest; that freedorr- is one 
cause of violence and that community is one cure for violence. Surely 
there's a need to rethink the values of community against the strident 
claims of freedom. There's a need for new groups and old groups 
such as congregations and religious communities which will encour­
age and support us with love and concern over the rough, violence 
inducing spots; communities in which we can feel a part, necessary; 
communities which will encourage and provide friendship, a listening 
ear, financial, moral and spiritual encouragement - all those strengths 
without which it's so easy to be broken by the violence of life. 
Hillel said it centuries and centuries ago - "separate not yourself 
from the community." The man or woman who walks alone will be 
cornered and more often than not, like a cornered animal, becomes 
violent. 
I don't know the solution to the problems of violence, but I would 
suggest _that suppression is not the way, although soci~ty must b_e 
protected from the pathological. I would suggest that social reform Is 
the way to reform society, but will not in and of itself reduce the level 
of violence. I would suggest that all of us had be~ter rethink a value 
most of us have too blindly served, that value we call freedom. Man 
requires the support of other human beings to survive in comoosur~. 
Stripped of that support he is a cornered beast and the beast that 1s 
cornered is a dangerous being indeed. 
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From the Rabbi's Desk - ON THE MEANING OF FREEDOM 
Because of its association with the 
Last Supper the Seder has always been 
of interest to Christians. In recent 
years some militant groups have be­
come enamored of the Seder which 
they interpret as a great table fellow­
ship celebrating the theme of freedom. 
There are Liberation Seders and Free­
dom Seders, each making its special 
identification of Egypt, Moses and the 
chosen people. 

I have read a number of these new 
liturgies celebrating the urgency of 
freedom and all differ in one radical 
respect from our Haggadah. They 
speak of bondage and deliverance. 
The Haggadah speaks of bondage, de­
liverance and community. God deliv­
ered the Jews from Egypt and brought 
them to Mt. Sinai where they accepted 
His law. The Exodus created a situa­
tion of possibility, but it was not until 
the covenant was established that the 
reality of an histor-ic people emerged. 
On Seder night we celebrate "freedom 
for" more than "freedom from." 

On a political level the dispossessed of 
the earth necessarily look to their 
political and economic emancipation 
as the beginning of possibility; but, I 
am afraid, many celebrate the Red Sea 

but not Sinai; and use Seder as a justi­
fication of a desire to walk away from 
family and community, to shrug off 
duty and responsibility and to be ab­
solved of the norms of common de­
cency and courtesy. There is a world 
of difference between one who loves 
I iberty and a I ibertaria Passover has 
everything to do with elimination of 
oppression and nothing to do with the 
breakup of family or the breakdown 
of society. The Bible tells us that the 
Hebrews came out of Egypt as asafsuf, 
a rag tag crew, bound together only 
by a desperate need to outdistance 
the taskmaster's lash. When the desert 
was cold and inhospitable they grum­
bled against Moses. It was the bond 
of Sinai annealed during the long 
wilderness wandering which bound 
this motley crew of escaped slaves 
into a cohesive and purposeful com­
munity. The Seder celebrates the 
beginning of the people of Israel and 
it is as the people of Israel that we 
have walked creative!y through his­
tory. Let other free peoples join us in 
that freedom trek but let us all bring 
to it a sense of our obligation to God, 
to mankind and to our own. 

SUNDAV MORNING SERVICES 
APRIL 22, 1973 

10:30 a.m. 

Rabbi Daniel Jeremy Silver 
will speak on 

"MISSIONARIES TO JEWS IN 
AMERICA AND ISRAEL" 

CONCLUDING DAV OF 
PASSOVER SERVICES 
MONDAY, APRIL 23, 1973 

10:30 a.m. at The Branch 

Rabbi Daniel Jeremy Silver 
will speak 

SUNDAV MORNING SERVICES 
APRIL 29, 1973 

10:30 a.m. 

HIGH SCHOOL GRADUATION 

"TOWARDS TOMORROW" 
Richard Gans, Marc Guren and 

Rabbi Daniel Jeremy Silver 

FRIDAY EVENING SERVICES 
5:30 to 6: 10 p.m. 

The Temple Chapel 

SABBATH SERVICES 

9:45 a.m. 

The Temple Branch 
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From the Rabbi's Desk 

I write this on the fourteenth day of 

the current Mid Eastern war. The 

fighting still rages and the bloodshed 

continues. Whatever else resu Its from 

this unprovoked attack on Israel, two 

facts are certain. Israel survives 

though half the world seems anxious 

to tromp on her; and we have been 

reminded forceably of the funda­

mental insecurity of life. In those 

two perceptions we must somehow 

find our philosophy and faith. 

Life is not a home in an American 

R•. Alblrt Pennyback• 

suburb and a secure future. There 

are the natural shadows of accident 

and disease and the added shadow 

of human cruelty and greed. Others 

want what we have and 

scruples about taking it. 

secure is to play the fool. 

have few 

To feel 

Yet Israel 

survives, and Israel is both herself and 

a symbol of civilization. Though 

she is being leaned on by Russia, the 

Arab world, the Soviet satel I ites and 

the Third World, not to mention the 

oil cartels and their bankers; she is. 

She fights on. Israel does so because 

THE TEMPLE 
CLEVELAND, OHIO 

November 4, 1973 

Vol. LX, No. 2 

she has courage and no alternative, 

because her citizens aren't afraid, 

which means that they have faith 

in the future. Such faith demands 

an active response from us, that we 

live with a greater courage. 

The fighting will end, but not the 

tensions of life. The real world again 

has shown its violence. Are we 

prepared for the long fight? 

SUNDAY MORNING SERVICES 

NOVEMBER 4, 1973 NOVEMBER 11, 1973 

10:30 a.m. 10:30 a.m. 

Reverend Rabbi 

ALBERTPENNYBACKER DANIEL JEREMY SILVER 
will speak on will ·speak on 

TWO REALMS THERE ARE: OIL: 
The Religious Penon As Energy, As Weapon 

as Citizen 

FRIDAY EVENING SERVICE - 5:30 to 6:10 - THE TEMPLE CHAPEL 

SABBATH SERVICE - 9:45 a.m. - THE BRANCH 
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From the Rabbi's Desk: ABBA HILLEL SILVER - After Ten Years 
Ten years ago on Thanksgiving Day 
my father died. At our service this 
Thanksgiving weekend we will remem­
ber and renew the commitments we 
shared. It is tempting to see the time 
of his death as the end of an era. 
President Kennedy had been assassina­
ted just a week before and an era of 
relative security seems to end. If one 
looks back with nostalgia to the fifties 
there is a temptation to feel sorry for 
having endured the burdens of the 
past ten years. There has been so I ittle 
relief from the headlines: Vietnam, 
inflation, Arab belligerency, racial un­
rest, Greece, Chile, apartheid, Water­
gate. 

While I am tempted to despair, I en­
courage myself that there has never 
been a quiet time in the history of the 
world. Dr. Silver kept his strength 
and his hope despite two world wars, 
the Holocaust, the Depression, the 
Palmer Raids and McCarthy witch 

hunt, unwanted Jewish refugees, the 
British White Paper, Korea, the 1948 
attack on Israel and the Suez crisis. 
We do not have more headaches, just 
our own headaches. The world does 
not make excessive demands on us, 
only the demands of character and 
courage which have always tested men 
and women. 

It is good every once in awhile to turn 
back and think of those we have loved 
and respected and to look again at the 
quality of their lives, what they stood 
for and what they said. I have invited 
Rabbi Arthur Hertzberg to speak at 
our remembrance service. As rabbi, 
Zionist activist and scholar, Dr. Hertz­
berg shares many of the loyalties that 
Dr. Si Iver served. He is a member of 
the Executive Board of the Jewish 
Agency, President of American Jewish 
Congress, Adjunct Professor of History 
at Columbia University and author of 
The Zionist Idea. He will speak not 

SUNDAY MORNING SERVICES 

NOVEMBER 18, 1973 

10:30 Lffl. 

Rabbi 
DANIEL JEREMY SILVER 

will ,pealc on 

.. HAS RUSSIA JOINED 
THE HUMAN RACE?" 

NOVEMBER 25, 1973 
10:30 a.m. 

AFTER TEN Y~ARS 
A Service of Remembrance 

Rabbi ARTHUR HERTZBERG 

will speak on 

''THE ZIONIST IDEA TODAY" 

FRIDAY EVENING SERVICE·- 5:30 to 8:10 - THE TEMPLE CHAPEL 

SABIATH SERVICE -1:41 Lm. -THE BRANCH 

historically but to our problems and 
that is the way Dr. Silver would. have 
wanted it. 

The Abba Hillel Silver Archives would 
like to benefit from this service. Many 
of you have photographs of Dr. Si Iver 
or various records of your relation­
ships with him. We would like you to 
bring these to the service. Some of 
you cherish particular memories of 
him. We would like you to set these 
down and bring the diary with you. 
We hope to put together an intimate 
and comprehensive record of his lead­
ership of The Temple. We will also 
open a register that morning so that 
all who were confirmed by Rabbi 
Silver or who loved to learn from him 
can inscribe yourselves in his class 
once more. 
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THE TEMPLE 
CLEVELAND, OHIO 

December 16, 1973 
Vol. LX, No. 5 

From the Rabbi's Desk: ON FUNERAL PROCESSIONS 

I want to talk about funeral customs. 

It is, of course, a mitzvah to attend 
1 the service for a friend or neighbor. 

There is emotional support in the 

outpouring of feeling, but let us talk 

of what comes next - the awkward 

serpentine procession which winds its 

way slowly from the funeral home 

to the cemetery. At the cemetery 

there is a tent and a brief commital 

service. If it is cold or wet many 

never leave their cars. If it is a large 

procession many cannot get under 

1, the tent. 

Point 1: We are not offering comfort 

as we sit in our steamy cars, slowly 

wending our way through traffic. 

Comfort is in meeting. True, it was 

a mitzvah to accor:npany the dead 

to the grave but that custom grew up 

in the cultures where people walked 
only the brief distance to the ceme­
tery. 

Point 2: The fuel shortage. These 
processions waste gas. In New York 

funeral processions are banned be­
c,auw, of the congestion that ..,,,... 

panies them. Banning such proces­

sions in Cleveland and the country 

would conserve gas and relieve traffic 

congestion. But the fuel shortage 

really is not the major issue. Simply 

put, these processions are a waste of 

effort for they bring no comfort. The 

family and perhaps a few intimates 

should be at the graveside and every­

one should visit the home, but that 

is enough. 

I would like to suggest that you not 

join such processions. Greet the 

family when they arrive home or 

visit that day or the next. Be with 

the family where it counts. If you 

want everyone at the grave then use 

the Chapel in the Mausoleum of 

Mayfield Cemetery. It's a beautiful 

place and you can walk to the grave­

site the way it used to be done. 

Whatever you decide don't put your 

car in that line. 

SUNDAY MORNING SERVICES 

DECEMBER 16, 1973 . 
10:30 a.m. 

Rabbi 

DANIEL JEREMY SILVER 

will speak on 

IS REFORM 
A GERIATRIC CASE? 

DECEMBER 23, 1973 

10:30 a.m. 

Rabbi 

DANIEL JEREMY SIL VER 

will speak on 

THE SPIRIT OF 

HANUKKAH 

FRIDAY EVENING SERVICE - 6:30 to 6:10 - THE TEMPLE CHAPEL 
SABBATH SERVICE - 9:46 a.m. - THE BRANCH 
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From the Rabbi's Desk: HANUKKAH, 0 HANUKKAH 

I am always fascinated by the dif­

ferent vibrations I perceive in our 

>~ holidays depending on my mood and 

the -temper of the ti mes. In the 

late forties I celebrated Hanukkah 

with the same sense of surprise and 

pleasure in achievement which Judah 

and his brothers must have known 

when they rededicated the Temple 

2100 years before. In the quiet 

fifties and early sixties Hanukkah be­

came a children's day. It was time 

for song and pageants and presents. 

My children were young and life 

was calm. Something of a cult 

of manliness became associated with 

Hanukkah during the sixties, particu­

larly with the success of the Six Day 

War,. the Maccabean games and a pos­

ture of political strength. And today? 

After they rededicated the Temple 

on the 25th of Kislev 165 BCE, the 

fortunes of the Maccabees fell dra­

matical ly. There was strong op­

position, both domestic and Syrian. 
For a time they were even driven out 

of Jerusalem. These were d iff ic~ It 

and punishing years during which all 

but one of the original Hasmonean 

brothers died. But, they persevered 

and by 142 BCE Simon was able to 

rule effectively over Israel and the 

world acknowledged his rule. Politics 

is full of ups and downs. Those who 

play the game need staying power. 

Hanukkah today commands staying 

power. 

That first Hanukkah, or at least 

the legends that grew up about it, 

centered on oil. In ancient times oil 

was used for light and a specially 

clarified oil was used for the lights 

of the Temple. The Maccabees cou Id 

not find sufficient oil for the re­

dedication service. They too had an 

oil. shortage but by a miracle the 

supply lasted until new sources could 

be developed. Is there a prophecy 

here? I wonder. 

SUNDAY MORNING SERVICES 

DECEMBER 30, 1973 

10:30 a.m. 

DR. HERMAN STEIN 

will speak on 

WHY GO TO COLLEGE? 

Values, Myths and Dilemmas 
in Higher Education 

JANUARY 8, 1974 
· • 10:30 a.m. 

Rabbi 
MAX ROTH 

will speak on 

"IS ARMAGEDDON NEAR?'' 

FRIDAY EVENING SERVICE - 6:30 to 8:10 - THE TEMPLE CHAPEL 
SABBATH SERVICE - 9:46 a.m. - THE BRANCH 



THE TEMP.LE 
CLEVELAND, OHIO 

January 13, 1974 

Vol. LX, No. 6 

From the Rabbi's Desk - IS REFORM A GERIATRIC CASE? 
The sermon of December 16, 1973 is produced here in response to numerous requests. 

Several weeks ago the consultative body of 
the Reform synagogues met in New York for 
a centennial convocation. In May of this 
year our congregation will begin its 125th 
year of service. One hundred years or one 
hundred and twenty-five years represent full 
years; and it becomes appropriate to ask 
whether we have retained vitality and pur­
pose or whether we have run ouLof steam. 

This question is particularly appropriate to a 
movement that calls itself Reform and which 
had as its original agenda a series of specific 
changes in the activities and practices of 
Jewish life. Since such changes have long 
since been adopted or discarded, we must 
ask whether there is any other purpose for 
our being or whether we have outlived our 
effectiveness. 

Historically, the rebels of one generation 
become the defenders of tradition in the 
next. The Christian church moved rapidly 
from the apostolic poverty of the disciples 
to the magnificence and power of the church 
of Rome. Buddhism ran from the ascetism 
of Gautama to the imperial church of Asoka. 
Our own faith moved from the simplicities 
of a portable shrine in the wilderness to 
an elaborate priestly cult in the Jerusalem 
Temple. It seems almost inevitable that the 
innovations of yesteryear become today's 
orthodoxy. The first year that I r.eturned 
to Cleveland I brought with me a musical 
setting of the Rosh Hashanah prayer Avinu 
Malkenu, "Our Father, our King, we have 
sinned before Thee." It had been written 
the year before in Chicago. We played this 
music for several years and then for some 
reason it was dropped from the repertoire 
the fourth year. That year any number of 
people came up after Rosh Hashanah service 
to complain that we were being cavalier with 
tradition: "Rabbi, why must you introduce 
new music?" Something that had been 

original four years before had already be­
come indispensable. 

Gerentologists, the physicians who deal with 
the problems of aging, tell us that the signs 
of age include these: the body responds 
more slowly to external stimuli, we don't 
react as quickly; injury to the body takes 
longer to repair; it takes us longer to con­
valesce; and we require less food, less drink 
and less sleep. Human beings tend to age in 
relatively similar stages. The days of our 
years are three score years and ten and even 
by reason of strength some four score years. 
Inevitably, strength becomes weakness. Re­
ligious institutions do not age in predictable 
time frames. Some religious bodies are born 
overnight and die overnight. Mithraism, the 
worship of the sun god, once the majority 
faith of the Roman Empire, enjoyed a life of 
less than three centuries. There are long­
lived faiths. Roman Catholicism, Rabbinic 
Judaism, Buddhism, have lasted for centuries 
in relatively similar form. The only analogy 
which can be drawn between our aging pat­
terns and those of religious structures derives 

from the psychological sphere. As we grow 
older we lose our ability to see the particular 
difference, the newness, of each succeeding 
day. We are less able to deal with the vag­
aries, the uncertainties, the inconclusiveness, 
the paradox of a particular moment. We 
tend more and more to project past experi­
ence onto the present. Our conversation 
tends to become more and more anecdotal, 
to be less conceptual, to deal in reminiscence. 
We've seen so much and done so much that 
it is hard for us to see that today is different 
than yesterday or the day before. I suppose 
this is what the prophet Joel meant when he 
wrote: "Your old men shall dream dreams; 
your young men shall see visions." Old men 
daydream, they project the past onto the 
present, and relive joys and accomplishment 
once attained. Young men project the 
present into the future, and plan for tomor­
row. They are filled with hope and expecta­
tion. The midrash put it this way: "When a 
man is young he sings while he works; when 
he grows old he gossips as he rocks." In 

(continued) 

SUNDAY MORNING SERVICES 

JANUARY 13, 1974 

10:30 a.m. 

Rabbi 

DANIEL JEREMY SIL VER 
will speak on 

"MOSES" 

JANUARY 20, 1974 

10:30 a.m. 

Rabbi 

DANIEL JEREMY SIL VER 
will speak on 

"MACHIAVELLI AS 
PEACE MAKER" -

The Enigma of 
Secretary Kissinger 

FRIDAY EVENING SERVICE - 6:30 to 6:10 - THE TEMPLE CHAPEL 
SABBATH SERVICE - 9:46 a.m. - THE BRANCH 





IS REFORM A GERIATRIC CASE (cont.) 
r e until he had opened the daily paper to the obituary section and 

a ,vde sure that his name was not on the list. I came across an article 
~athe Jewish Press which described one cluster of fossilized Reform 
Jews. 
Temple - - here has decided ~o permit its sanctuary to be~ for a private 
Bar Mitzvah service for the children of any m"'!ber. Rab~• - - took a full 
page in his bulletin to explain to the membership that while the Board reaf­
firmed "the principle not to enhance or promote or prepare youngsters for bar 
mitzvahs the sanctuary could be used for such purposes." 

on the adjoining page the President rel~~ that the Board took_ this step after 
considerable discussion and after a mall vote of the congregation. The vote 
was 149½ for and 106½ against. The rabbi said he was saddened that a number 
of individuals are unable to be reconci_led with this change. He asserted that 
these were "not on the fringe of the congregation but members to whom the 
congregation is so important that they feel that something very important has 
been taken away from them." He pointed out that •,he practice of bar mitz­
vah gradually came back to Reform Judaism." He added that ••many individ­
uals felt that it was important for an individual child to have a right of passage, 
the transition from one stage of life to another to mark the coming into 
puberty." He said, however, ''that the single most important fact was that 
there was a general drift in American society, Jewish and non-Jewish, for 
rituals and ceremonies, among the young who want concrete expressions of 
their faith," For those opposing the move, he said, '-ihis Temple is not a 
museum piece that was carved out almost two decades ago and put on aped­
estal to be admired and looked at from time to time, from year to year, as a 
rare object, precious but not to be concerned with." ••our congregation," he 
said, "is a living entity." 
That congregation is not a living entity; and not simply because 
106½ individuals insist on their brand of ritual orthodoxy vintage 
1950 as the only way in which Reform Judaism can be practiced; 
but equally because 149½ said: Let there be changes but we don't 
want to be officially related to them. We'll allow our sanctuary to 
be used as if we re~ted it to a non-Jewish group for their own service; 
but officially, we don't want to have our hands sullied with such a 
terrible thing as a bar mitzvah. 

This issue is a matter of ritual concern and rituals are simply not that 
important. That they are to this congregation is a measure of its 
inflexible understanding. Its membership has in mind an image of 
the past which it has projected on the present. It has frozen Judaism 
and insists that- everything must conform to its past. I don't know 
this congregation, but if I'm not much mistaken I know certain 
things about them. They look on themselves as liberal, the word 
reform allows you the luxury of believing you're always on the far 
edge of change, whatever your views; but to them Reform means 
some kind of denatured, dehydrated Jewish life which encourages 
the Jew to be totally involved in the culture and mores of mid-Amer­
ica. I'm sure these people are decent people and most probably look 
on themselves as progressive. They would be the last to assume that 
they're orthodox. They want their religious school to teach their 
youngsters basic decency without teaching them to be too Jewish. 
They want their rabbi to be involved in all kinds of civic activities, 
but they'd rather that he not be a member of a Zionist organization. 
I'm sure many of them wonder why Jews give "disproportionately" 
to the United Jewish Appeal as against the United Torch. They have 
not realized that the needs of Jewish life have changed; and that the 
context, the envelope in which we live has changed. People today 
bring to Judaism a different set of questions and needs and if Reform 
has any meaning it describes nothing more or less than the ability of 
Judaism to respond to changing needs. 

To make my point I'd like to suggest that over the past 150 years 
two great waves of social change have occurred to which we have had 
to respond as Jews and this congregation, the 106'/2 and the 149½, 
have responded only to one, the first, of these changes. 
The first wave of change required a basic political restructuring of 
Jewish life. The nation state as we know it came into being in 
Europe some 400 years ago. At first membership in the nation state 
remained by corporate structures; by class or estate. There was a 
nobility with one set of privileges. There was the clergy with another 
set of privileges. There was the bourgeoise with a third set of privi­
leges and thete were the serfs, generally, without privileges. In the 
eighteenth century men like John Locke began to talk of individual 

citizenship. The American Constitution was the first to establish the 
right of an individual within the social order. There were not to be 
estates in America, only citizens. The French Revolution made 
Europe conscious of liberty, equality and fraternity. 
As long as the political structure governing Europe remained on a 
corporate basis, Jewish life preserved its familiar corporate form. 
We were set aside and ostracized; but we were self-governed accord­
ing to the covenant of the halachah. Within our own world we had 
a unified Jewish environment, a single Jewish law and a single prin­
ciple of Jewish order. But once corporate democracy broke down 
and nations began to be based on individual citizenship the Jew was 
faced with a political crisis. In the eighteenth century those who 
talked of the emancipation of the Jew, friends of the Jew, said again 
and again: "To the Jew as Jew nothing; to the Jew as Frenchman or 
as Englishman or as German, everything." The Jewish corporation 
did not fit a free society. There was a great big world out there and 
suddenly there was the possibility for the Jew of being part of that 
world. Some were so enamored of the new opportunity that they 
threw over the Jewish world and tried to become a "human being" 
free of the old religion or ethnicities. Those who wanted to be ha;:>py 
schizophrenics, who for one reason or another were loyal to Judaism, 
tried to create a Judaism which could be lived within an open 
national frame. Essentially they turned Judaism from a corpora­
tion into a congregation, from an all embracing way of life into a 
Sabbath way of worship. They transformed Judaism from a religious 
nation into a religion in the western meaning of that term. a com- ~ 
munion, a place where you go on the holy day for worship while all 
else in your life is essentially secular, governed by the laws of the 
state. 

This was done in order to preserve Judaism, not in order to destroy 
it. These changes took place at a time when philosophy tended to be 
optimistic. Men believed that a brave new world was being born and 
whether it was the promise of science or of democracy or of the in­
dustrial revolution or of dialectical materialism, men thought con­
fidently throughout of tomorrow. 
Early Reform Judaism was both an attempt to recreate Judaism as a 
religion and to give the Jew open spaces for various non-Jewish 
interests and duties. Early Reform was heavy with the promise of 
hopeful chance; there is a place out there where we are welcome. We 
can shed that which is particular and special. As Jews we no longer 
must confront a particular agenda of Jewish survival needs. Rather 
we must share mankind's transformation which is fast hastening. 
That was stage one. It had less to do with what we normally think it 
had to do with, changing the amenities and the esthetics of Jewish 
life, some rituals, and much more to do with a necessary and basic 
change in the political structure under which we lived. 
The need to adjust Judaism to an open society has not changed, but 
there has been a basic emotional change in our expectations of the 
social order. We have become aware of a second great wave of change 
to which we as Jews must necessarily respond. 
In 1848 when a liberal revolution in Germany seemed successful, a 
rabbi proposed to his colleagues that the phrase in the Haggadah, 
11 last year we were slaves, this year we ,are free" be stricken: •~e're 
not slaves in Germany any more and we II never be slaves agam. Soon 
even our fellow Jews in Czarist Russia will be free of their shackles:' 
Three years later that rabbi was on a boat heading for these United 
States. His liberal revolution. failed and he recognized that the 
messianic age, the liberal hope, was not yet ~ere. ~e ~ recog­
nized the continuing tragic nature of the Jewish condition m the late 
1840's and 1850's. Others came to it dµring the Dreyfuss ,:rial of 
the 1890's. Others came to it during the pogroms and K•~~; 
others came to it in the 1910's and 1920's when~ an~rd11~ m 
Russia and the socialists in Poland turned out their Jewish radical 
comrades. Some came to this recognition on Kristalnacht. Some 
came to it when the British announced the White Paper o! 19:18 
which closed Palestine to Hitler's victims. Some came to 1t wath 
Auschwitz. Some came to it under Stalin. Some came to i! over the 
last 25 years as Israel has struggled for pe~ and been denied ~ace. 
However we have come of it, we have recogruzed that there continue 
to be some particular responsibil_ities for ~5!' ~iv•I. and ~ 
survival itself is problematic. Emll Fackenhe1m 1ns1sts that there as 
now an eleventh commandment; ''Thou shalt not give to Hills• 

(connnued) 
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IS REFORM A GERIATRIC CASE (cont.) 
posthumous victory," the commandment of Jewish survival. Whether 
there is or is not, most Jews recognize that there are some special 
problems which we as Jews must face which involve the survival of 
Jews in the Soviet Union, Israel, Argentina and South Africa and the 
welfare of poor Jews in these United States. The brave new world is 
stillborn. We've recognized that there is no great body of men of 
good will out there eager to break down all the barriers a·nd to fight 
our fights. Not only has history not brought the progress men longed 
for, but the very concept of democracy has been reshaped. The early 
Reformers cherished an image of democracy as a melting pot where 
little by little differences would disappear. We operate now with 

, ethnicity, black is beautiful, the sociological key phrase is cultural 
pluralism. There is no bland middle America out there that we can 
make ourselves over into. There are only groups with all kinds of 

• traditional particularities and special needs, we among them. 

A third element in our new awareness is the recognition that our 
' " hopes have not been achieved. Wars have increased in ferocity. We 

have had genocide. We have had Hiroshima and Auschwitz. We are 
stretching the limits of survival. Our world has lost faith in simple 
optimistic creeds. More and more of us have turned to the old faith, 
which is not quite so optimistic, which insists that one does right be­
cause it is God's will and continues to do the right because God is 
trustworthy. We've turned back to our tradition partially out of 
frustration .with the new panaceas. We've turned to the God of Israel 

: for a voice of encouragement in difficult times. We've turned to our 
special struggles because if we don't fight our own fights who will? 
Our moment is filled with change and paradox. We still have hope. 
We are still open to the larger culture. We still believe that there is a 

, need for change and that there must be change. But we also recog­
nize a need for faith and for the encouragement of traditional expres­
sions of faith. We must be, to use that terrible word, creative, and at 
the same time we must have more color, more of the warmth of the 

. tradition. We find ourselves in that paradoxical bind which is the 
condition of modern life. We have services which are totally original, 
written by us, expressing us, and we have more Hebrew, more color, 
more ritual in other services. We need faith and we use all the tools 
of reason. We need to change the forms and to have more that is 
formal. 

• As a symbol of where we are now I offer the Confirmation services. 
For years around here we sang an old nineteenth century song, very 
square, full of hope and universal in teaching: "Father see Thy sup­
pliant children trembling stand before Thy throne." That hymn has 
been scrapped. Now we sing a hymn from Maimonides which was 
sung in the concentration camps: "I believe with perfect faith in the 
coming of the messiah, and even though he is delayed I shall await 
him." Our confirmands don't believe in the coming of a physical 
messiah, or do they? But they need hope for their lives. They're not 
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in a concentration camp, they're in America, but at the same time 
they're part of a beleaguered people. They're young and confident 
and discovering the encouragement which comes from being a part 
of an ancient pilgrimage which has survived many troubled days. 

If Reform Judaism means anything it describes no one set of rituals 
or single book of worship or particular ceremony, but the willingness 
of Jews to confront honestly their tradition and discover a vital, 
positive, meaningful Judaism. If this means a more radical approach 
in some areas, so be it. If this means a more traditional approach in 
other areas, so be it. What it means above all else is honesty, a will­
ingness to accept a new age and new needs. The securities are gone. 
We no longer believe, any of us, that every day in some way the 
world is getting better and better. The futurists say that there will 
be less and not more. Man has been terribly profligate with God's 
bounty. The diplomats are still busy writing white papers to justify 
national greed. We live in a time when Jewish life is again problem­
atic; when the human condition is as it always has been, paradoxical, 
tragic, uncertain. There are no guarantees. There are no certainties. 
There is only the voice of God which is the voice of obligation, duty, 
you shall, you shall not. There are no promises that if you do your 
studies, get your A's, success is sure. There are no promises that if 
we I ive as good Jews our world will be filled with some kind of de­
vine light and peace will come to Israel. But we must do. We must 
obey the voice of God and have faith that God will in turn do His 
share, and that, dear friends, is essential Judaism. 
I can't stand here and tell you what our practice will be ten years 
from now. I don't know. Ritual is simply not that important. What 
is important is that we gain something from our meeting with God 
and our worship, that we leave inspired, encouraged, that we con­
front our tradition and our God honestly. We must listen. Perhaps 
in the ancient insight we will find the meaning which somehow es­
capes us among the strident voices all around. This congregation, 
any congregation, must be what the synagogue has always had as its 
charge-to be a place of meeting, where we come from the loneliness 
of our individual lives and its dangers and find encouragement; where 
we tap the sense of history and the encouragement which comes 
from it, where we reach out for God, for some understanding of 
duty, of right, and of need, where we listen to the old-new words of 
Torah and find in them the meaning that is appropriate to our lives; 
where we struggle, you and I, with the responsibilities of every day. 
We demand of our synagogues, do we not, that they inform us, en­
lighten us and encourage us, which is to say that the synagogue, the 
reform synagogue, must be a place of ultimate seriousness, full of 
honesty and hope. 

Amen. 
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From the Rabbi's Desk - Machiavelli as Peace Maker - The Enigma of Henry Kissinger 
The sermon of January 20, 1974 is produced here in response to numerous requests. 
Sometime in midweek I lost track of the Kissinger this particular denouement. It was in the cards. 
shuttle between Assuan and Jerusalem; but by Secretary Kissinger is a man who turns up his 
Friday the Secretary was able to announce that cards and jets off to the Middle East only when 
Israel and Egypt had agreed to a cease-fire which the game is won. 
provided for the withdrawal of Israeli forces to the 
east of the famous Sinai passes; withdrawal of 
Egyptian cannon and missiles west of the Suez 
Canal; a thinning out of Israeli and Egyptian forces 
in the Sinai and the introduction of UNEF peace­
keeping forces between the two armies. A mean­
ingful cease-fire had been effected. 
Though the Geneva Conference had been called by 
the USSR and the USA, this particular offshoot of 
that meeting was the solo achievement of Secretary 
Kissinger. On Friday the Soviet Union did not 
even announce the signing. Friday Pravda con­
tented itself with publishing its daily damnation of 
Israel as an imperial war mongering state. 

According to the public press, Secretary Kissinger 
had managed one of his miracles. "For the first 
time in 25 years Arabs and Jews sat down and 
worked out a meaningful agreement." I wonder 
just how much of a miracle it was. Secretary 
Kissinger is not a man who is careless of his repu­
tation. Part of his effectiveness comes from his 
mystique as a miracle worker. He would not have 
jetted off to the Middle East unless he had been 
convinced that the objective conditions, a term he 
delights to use, were such that an agreement was 

Dr. Kissinger has captured the imagination of 
many. Consequence and apparent success always 
do. What kind of man is he? 

Kissinger is a man of fifty. He was born in Bavaria 
of a German-Jewish family which delayed leaving 
Germany as long as it could. I suspect that they 
could not believe that Hitler meant what he said. 
In 1938 after Kissinger Sr. had lost his job as a 
teacher in a German secondary school and their 
son, the apple of their eye, had been denied ad­
mission to the local gymnasium, the Kissingers 
came to New York. Henry graduated high school 
with a top record and then, as many immigrant 
young men before him, he went to work to sup­
port his family by day and to City College of New 
York by night. He studied to be an accountant. 
He certainly would have been a brilliant account­
ant. The war intervened, and Kissinger went into 
the Army to serve and to gain his citizenship. The 
army sent him to its Specialized Training Program 
at Lafayette College and then overseas where he 
served in Counter Intelligence as a German trans-

lator and in our American Military Government as 
administrator of a small German village. 
In 1946 Kissinger returned and enrolled at the age 
of 23 in Harvard University, another in that legion 
of veterans who brought a surprising degree of 
maturity to our colleges. He was a loner. No one 
"seems to have known him." He did his work 
thoroughly, ground out some brilliant papers, and 
graduated summa cum laude. Kissinger chose to 
remain at Harvard in the Department of Govern­
ment and in the usual four years received his PhD 
degree. At Harvard his tutor and advisor was 
William Y. Elliot, a redoubtable teacher, who tnld 
moved easily and often between Cambridge and 
Washington offering his expertise to various ele­
ments in the government. Elliot was much taken 
up by the concept of real politik which the Ger­
mans had taught the world; the theory that you 
must understand the goals of other states, their 
political, economic and social aims, in order to be 
able to deal with them. Don't bother to read their 
white papers, but look at their actions, follow their 
search for markets and their war games and their 
weapon development programs, and you will dis­
cover what they plan for you, will know what they 
believe will give them security and prosperity. 

(continued) 

almost inevitable. Egypt's Third Army was en­
circled and Sadat needed desperately to show 
territory as proof that the October war had been 
"won." Israel was staggering under the financial 
load of keeping an army mobilized deep in the 
Sinai, and was under heavy international pressure 
to make good on its oft stated promise to nego­
tiate. The USSR wanted the Suez Canal reopened. 
She has introduced a small fleet into the Persian 
Gulf and Indian Ocean which now can be supplied 
by her own tankers and supply ships. The United 
States needed to prove to the Arab world that we 
were living up to our announced policy of even­
handedness, that we could be friends with the 
Arabs and prove our friendship while retaining our 
relationship with Israel. Washington was •ger to 
make possible the reopening of the oil tap and to 
have some credibility when the oil-consuming 
nations at our instance meet to try to prevent 
catastrophic further rises in the price of energy. 
Every party in thll8 negotiations stood to gain by 
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_ Machiavelli as Peace Maker (continued) 

Kissinger made these theories his. After his student .years, this young theore- • 
tician of cold-eyed policy was invited by one of the great establishment gro~ps 
in America, the Council of Foreign Affairs, to come down to New York City 
to be study director of a project to evaluate the impact of nuclear weapons on 
foreign policy. Kissinger spent two years in New York, important years not 
only in his own development, but because of the contacts that he made th~re. 
The program was largely financed by the Rockefeller Broth~rs Foundation 
and was chaired by Nelson Rockefeller. Nelson Rockefeller 1s a man accus­
tomed to draw on expert knowledge and to value competence, who already had 
ambitions beyond New York State. He drew Kissinger into his circle and drew 
his ideas out of him. Ten years later, when Rockefeller made a run for the 
Republican nomination, he asked Kissinger to come down from_ Ha~rd 
where Kissinger was ensconced as professor of government, to be his foreign 
policy advisor. Kissinger came and wrote for Rockefeller a number ~f trench­
ant position papers. Rockefeller lost, but the victor Nixon had been impressed 
by these papers; and, at the end of the convention, he invit~d Kissi~ge~ to 
join his staff. Kissinger did and, when Nixon won the election_, he invit~d 
Kissinger to be his foreign policy advisor to the National Security _Council. 
Since then the actions of Secretary Kissinger have been in the headlines. 
In announcing this lecture I suggested a relationship between Henry Kissi~~er 
and Niccolo Machiavelli. I did so because there are a number of superficial 
analogies between their lives, but, more importantly, some subst~ntial i~tel­
lectual ties. Both Machiavelli and Kissinger were/are men of medium height 
and dark hair. Their famili• were of middle-elm background and had preten­
sions to status; but the fathers hid lost place in society and could not provide 

Mail reservations early 

their sons the normal education available. The sons learned almost by them­
selves on their own, at a slightly later date than they might have under normal 
conditions. Both men made their way without inherited wealth and without a 
power base of their own. They lived by their wits and their learning and be- . 
came powerful because they were useful to one who held offic! and power. 
Both were men of immense ego and self-assurance, of broad reading, of reten­
tive minds. Both men were womanizers and libertines. But I am more im­
pressed by·the generally similar way both men looked a~ life. They ~e~e cold­
eyed. They saw life unvar~ishe~, all the warts and uglm~ an_d amb1t1on ~nd 
greed and hypocrisy. Mach1avelh, you r~II, transforme~ his vtew of J!lln •!nto 
a doctrine of unabashed, enlightened self-mterest. He tried to teach his pn~ce 
never to judge men by what they say but only by wha! they do! to recognize 
that whatever men or nations profess, they are essentially motivated ~Y the 
logic of calculated self-interest_. Kissinger, I ~m sure, spent li~le. time ~t 
Harvard or later reading the white papers by which governments Justify thetr 
black deeds or the carefully edited speeches br heads of st~tes in which ghost 
writers justify this takeover or that extension o a sphere of influence. He read 
instead the table of organization of various armies; their nun:9ben, armament 
and level of training. He read instead data on exports an_d imports,_ n~ed. 
natural resourc• and overseas investment. He read the action papen 1~ which 
academics S!l9Pested to their diplomats programs for national prosperity and 
security. Kissmger has no patience with the moralities wi~h which m~st. of ~ 
judge the events of the day. For instance, he says agam and agam m his 
writings that diplomacy shou~d not seek p•e. Why n~t? ~use there can­
not be such a thing as peace m the world. Men and nations will always _elbow 
one another for living space, markets and spheres of influence. Trut1es are 
made to be broken becUISI men and nations are active and ambitious. _In the 

( continued) 



Machiavelli as Peace Maker (continued) 
world as the world is, thefe can ~e_ver be peace. All that you _have is_ a t~m­
porary condition of relative stability. Peace as a goal of foreign policy 1s a 
beguiling goal but_ a dange~ous one. To gain peace, y~u will find yourself ~iving 
away in negotiations national advantage to countries who have every inten­
tion of pressing you further. Diplomacy must accept the real world in 
which the most that can be expected is a cor,dition of relative stability, occa­
sional crises and wars. There will never be a time when every man will sit 
under his vine and his fig tree. When Canada and United States are relatively 
prosperous and have sufficient sources of energy, there is relative stability, 
reason to allow free access to one another's cities and markets. But when 
Canada has oil that the United States wants, or when Canada feels that Ameri­
can financial involvement in Canadian businesses threatens the independence 
of Canadian foreign policy, tension develops; and, if these tensions are aggra­
vated by economic necessity or chau_v!nist leaders. ~Id_ frien~ships _evaporate 
and you may find yourself m a cond1t10~ of ~ar. Kissinger 1s conv1~ced that 
diplomats do their best only when their mmds are free of moralisms, the 
immemorial hopes of men; only when they cease talking about that which can­
not be achieved, peace, and recognize the inevitable scrambling and elbowing. 
What is the diplomatic task? Not to make peace but to limit crises and war to 
the unavoidable minimum of violence. Push will always come to crunch. The 
test of diplomacy becomes whether or not you can limit war to an acceptable 
level and go to war only to gain achievable goals for your nation. 
The study which he wrote for the Council of Foreign Affairs was published 
under the title, Nuclear Weapons and Foreign Policy. It begins with a 
caustic analysis of foreign policy under President Eisenhower and suggests why 
that policy was misguided. Our cold war policies were based on the assumption 
that America could impose peace in the world because we had a tremendous 
nuclear deterrent. We had more power than any other nation, but Kissinger 
suggested that we were not as powerful as we thought. Why not? Because we 
were depending on a nuclear weapon which we were unwilling to use ex­
cept if pushed to the wall. Nuclear deterrence was effective only when a super 
power was willing directly to menace us. The Russians quickly discovered that 
they could achieve many of their objectives without giving the United States a 
cause sufficient to allow us to use our deterrent power. We had invested all of 
our power in thermonuclear weapons, in part because we were repelled by the 
idea of limited recurrent wars. We had refused to enter the nightmare world 
in which war is assumed and, therefore, lacked a mobile striking force which 
would allow us to respond to the Russians. We had in effect paralyzed our­
selves with our rejection of gun boat diplomacy. Because of this policy, we 
were an impotent giant who could not prevent the continued domination of 
eastern Europe by the Soviet; their subversions in Iran, their military penetra­
tion of the Middle East, or their use of volunteers in Africa. The Soviet wisely 
never confronted us directly and lacking the capacity for limited war, being 
unwilling even to conceive of a limited war which might use nuclear warheads, 
we could do little. Secretary Kissinger was in favor of the tactical use of 
nuclear weapons if these were called for. His alternative was to have many 
levels of force and to keep pushing at the enemy even as he pushes at you. Out 
of this push and shove, you sometimes get a condition of temporary stability. 
In his writings Kissinger insists on differentiating, what he calls legitimate and 
revolutionary states. These are not moral terms. A legitimate power is simply 
a power which admits the basic legitimacy of the other nations which are part 
of its world. The United States in relation to Canada represents a relationship 
of legitimacy. We accept the sovereignty of Canada. Canada accepts our 
~overeignty. We have issues between us, but both governments assume these 
issues can be negotiated and that the tensions can be limited. On the other 
hand, revolutionary powers refuse to accept the legitimacy of other govern­
ments because of their form of government or their national philosophy or 
because of the megalomania of their leaders. China's relation to the non­
Communist world represents a revolutionary relationship. 
In his PhD thesis Kissinger had dealt with Europe at the beginning of the 19th 
century and with the national relationships which led up to the Congress of 
¥ienna. In this thesis he used Napoleon's France as an example of a revolu­
t,o_nary state. His example is arresting. After Napoleon's defeat in Russia, the 
allied powers offered him a peace which would have allowed him honor and 
full sovereignty within France's historic borders. Napoleon rejected that offer 
out o~ hand because he was burdened with imperial al'Jlbitions and because he 
saw himself as leader of a revolutionary power. France's national philosophy 
was subversive to all other European governments. He wanted their overthrow, 
an~ he knew they wanted his. No treaty was worth the paper on which it was 
wr,~ten. ~itler's Germany represented a revolutionary power, and so does the 
Soviet Union. Not even temporary stability can be had with a revolutionary 
go~rnment because a revolutionary power must either impose its will totally 
on its world or be destroyed by it. It requires total security and lives in con-
f
stant fear of subversion and you cannot negotiate away such ambitions and ears. 

1f rougho~t the fifties and sixties, Kissinger wrote vividly, intelligently, acidly 
0 . the actions of the Soviet Union, a theme which certainly helped to endear 
him to Rockefeller and to President Nixon. Kissinger tried to make clear to 
thos~ who govern America just why it was folly to negotiate peace with 
Russia. To Russia peace negotiations were simply tactical negotiations for 

some immediate advantage. A favorite theme of his was that Americans were 
badly prepared for diplomacy. American foreign policy is largely run by 
lawyers and businessmen, by good men, who are used to Yankee trading, who 
try to gain every advantage in the bargaining phase; but who once a contract 
is sig~e~ or a d~cision rendered, accept it as final. Americans: he wrote, enter 
negot1at1ons with the assumption that they actually conclude. Unfor­
tunatel_y, the Soviet Union, any revolutionary power, enters negotiations from 
an entirely different point of view. Negotiations do not conclude but are 
tactical devices to gain some advantage. Whatever their words' Russian 
diplomats do not look on negotiations as a way of bringing peace, but 
simply as a way of gaining influence or time. Those who negotiate with 
a revolutionary power always find themselves at Munich. It's rather para­
doxical that this is the man who now sponsors the idea of an existing detente 
with the Soviet Union. 
Mr. Kissinger is a man of action. Since nations are always elbowing and 
pressuring, American foreign policy must be active and pushy and aggressively 
flexible. Chou En Lai once paid him this compliment; "Mr. Kissinger, you 
have a Chinese mind." His mind often leads to decisions which many of us 
from our moralistic perspective find incredible. You make peace in southeast 
Asia by invading Cambodia. How? Your invasion of Cambodia is a signal to 
Hanoi that you will use power unless they accept a temporary arrang1tment. 
"Power must never lack purpose. Negotiations must never lack force." 
I read this morning that the United States was planning to develop a new 
nuclear warhead which can be controlled over great distances. Weapons de­
velopment is precisely the kind of activity that Secretary Kissinger would 
initiate before another round of arms control meetings. You act and force 
another nation to react. Your position is never-a passive one. You use such 
power as you possess to make it clear not only that you possess power but are 
free to use it. 
Mr. Kissinger, obviously, has little use for pacifists or moralists and is not 
overly concerned to develop moral reasons for doing things. He is not an 
amoral man. We must recognize that what he has done is simply to expose for 
us the absolute jungle in which governments conduct their business and to jn­
sist that our foreign policy must be appropriate to its setting. Kissinger makes 
a sharp diffetentiation between bureaucrats and diplomats - between those 
who deal with domenic policy and those who deal with foreign policy. When 
it comes to domestic policy, you arrive at a national consensus and proceed to 
administer a particular welfare or social justice program. In foreign policy 
affairs there's never consensus. It's each country for itself. There's no law, 
only the separate ambitions of the separate states. It is a cardinal principle 
with Dr. Kissinger that, unless one recognizes the existence of this jungle, un­
less one is a bastard among fellow bastards, there is no chance for even 
minimal stability. 
Before we damn out of hand the invasion of Cambodia, we must remember 
that the United States is out of Viet Nam. Before we damn the expenditure 
of billions of dollars for intercontinental ballistic missiles, let us remember we 
do have a first round agreement in the SALT talks. There is great danger in 
this attitude. The process may run away with itself and push you into a posi­
tion where pressure and another country's counter pressure will lead to escala­
tion and war. But Kissinger's writings describe the cruel world in which we 
live, and only fools live as if our world were other than it is. 
Is Secretary Kissinger good for Israel? Among Jews this is a quest~on I am 
most often asked. Secretarv Kissinger is a Jew. How good a Jew he 1s I don't 
know. I doubt that as an adult he has been in a synagogue. I doubt that his 
being a Jew affects in any positive way his relationships wit~ Israel. If an~­
thing, It may be a negative factor. You may have seen the httle byplay this 
week when during one of his visits to Jerusalem, Kissinger made quite a todo 
of the fact 'that the Israelis hadn't kissed him on both cheeks as the Arabs had 
done. Now, if you know German Jews, th~y•r~ disciplined, intell~ctually 
aware and sensitive but the last thing they hke 1s anybody slobbering over 
them. Kissinger is ~ man who seldom says anything he doesn't intend to ~Y. 
Why this byplay? Certainly he wasn't saying he wanted Moshe Dayan to _kiss 
him on both cheeks. Rather he was speaking to the Arab world and saymg: 
"Look, when I'm among my own, I'm no closer to them than I am ,!o ~o~. In 
fact, I let you handle me in a way I don't allow them to handle me. K1ss1_nger 
needs talking points with the Arab world. He needs to show them that bemg a 
Jew doesn't count. What counts is his position as Secretary of State and ad-
visor to the President. 
What is important is that Kissinger does not seM a Jewish master. He serves 
President Nixon. He's a bought man. Ultimately he is free only if he follows 
directions. The test really is not is Kissinger good for lsrae~, bu! what 
are this administration's plans for the Middle Ea_st. And here the issue is_ com­
plicated. There is a record of support. There 1s the record of the sen~mQ of 
arms both before and during the October war; but there are now cl•r md1ca­
tions that Nixon needs a number of foreign pol!CY viC!ories in. order to s~ore 
up his post-Watergate position back home. Only m foreign relations can N1~on 
point with any credibility to acco·mplishment. He opened the_ doon to Chi~. 
He has a detente with Ruaia. He has brought peace to the Middle East. Th11 
is not to say that he has brought p•ce to the Middle E~. but, only_ that ~e 
has made a reopening possible of the oil tap so that Americans can dr1~ their 

(contmued) 
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Machiavelli as Peace Maker (continued) 
cars as often, as fast and as far as they wish. If oil and The Gallup Poll are on 
Mr. Nixon's mind, then Secretary Kissinger must produce victories; and, 
obviously, such a peace can be gained quickly only at the expense of Israel. 
But it's not a clear picture. Kissinger is a man of action, and the situation in 
the Middle East needed action. What was could not be maintained. Israel her­
self has said often since 1967: "We are willing to negotiate territory for stable 

~ boundaries." A man of action can sometimes stimulate movement. Egypt and 
Israel have met at Geneva and will again. There is this agreement. There may 
be an opportunity for more consequential arrangements. I don't know. But I 

, would suggest that Kissinger's own frame of reference suggests that the situa­
tion is a difficult one for Israel. For the Arab governments the United States 
is a legitimate government; that is, they admit its existence and can live with 
us. But, for the Arab states, Israel is not a legitimate government, that is, in 
relation to Israel, the Arab states are revolutionary; and, by Kissinger's own 
analysis, negotiations between a legitimate government and a revolutionary 
government are hopeless. A revolutionary government simply does not 
mean what it says. Yesterday President Sadat went to Damascus. I assure 
you he did not speak to the leaders of Damascus about a stable peace with 
Israel, but suggested to them that Egypt was embarked on Phase One of the 

' weakening of Israel. Phase Two will begin after we get Israel back to the '67 
borders and will unfold under the banner of gaining for the Palestinians their 
"legitimate rights." 

,, 

·• Is Kissinger good for the United States? Is he good for us? Again the question 
is hard to answer. His inventive mind tends toward real politik. toward mil­
itary possibilities, toward push and shove, and he must lead the policy of a 
country which wants desperately not to think nightmare thoughts, not to look 
at the world as it really is. It makes for an interesting confrontation. Since 
the middle of the 1960's when Viet Nam crushed down on us, flP.O·isolationism 
has been a basic mood. We don't want to think about foreign involvement. 
We want to get on with the business of solving our own real urban, social, 
racial and poverty problems. We want to pull troops out of Europe. We don't 
want any American troops in the Middle East. Mr. Kissinger is the Secretary 
of State of a country which wants the benefits but few of the responsibilities 
of a major world power. Yet, by his own theories. he must find ways of ex­
hibiting our power, to delay China or Russia or France from moving into areas 
which they might better not move into. He is caught here on the horns of a 
dilemma. How active can American policy be? He must serve his master even 
before his theories. Mr. Nixon needs to appear as a peace•maker. He can't 
shove too publicly too often. I doubt that in his heart Secretary Kissinger be­
lieves that there is a detente with the Soviet Union, that Russia should no 
longer be classified as a revolutionary state. In no other eighteen-month 
period have Russian arms and power moved as far and as fast. There are now 
USSR naval units into the Persian Gulf. The Mid East is largely dependent on 
Russian arms and technicians. Russia has shown western Europe how depend­
ent they are on oil and how closely the USSR works with the powers who 
control the oil tap. Russians are now flying out of Conakry on the west coast 
of Africa and covering the entire south Atlantic. There is a mutual aid treaty 
between India and the Soviet Union. Russia has been on the move while 
America has withdrawn to salve its Viet Nam wounds. Only this week Marshal 
Grechko, who seems to be the major expounder of Soviet ambition, announced 
in Georgia that now was the time for the USSR to press its foreign thrust. 
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Russia is on the move but Mr. Nixon needs the fiction of detente. He needs 
for Americans to feel that his visit to China was an opening of the doors for 
peace and not simply a way of bringing pressure on the Soviet Union by open• 
ing up the possibility of an alliance with her number one enemy. He needs to 
have Americans feel that the relationship between Breshnev and Nixon ii not 
simply a relationship born out of Russia's concern with the emerging American• 
Chinese relationship, but truly detente, evidence of a genuine concern for 
peace. 
Walking this tightrope, Kissinger needs to mask what he does and to deny the 
reality he so prizes. This was never clearer than during the first week of the 
October war when he could not allow himself to say what was in fact a fact: 
that the Soviet Union had precipitated this war and was using it for aggressive 
geopolitical purposes, that the war was in every sense a denial of detente. 
Only when the Soviet Union threatened active intervention if Israel were to 
encircle Egypt's entire Third Army were our troops put on a world-wide alert; 
and then all Kissinger said was that the detente could not long survive such 
action. The realist had become a shill. 
Nicolo Machiavelli served his Florentine masters with skill and ability for 
twenty-five years, and then his prince was overthrown by one of the Borgias 
and Machiavelli was exiled to the countryside. In exile he wrote the books 
that so many of us have read. What's Mr. Kissinger's future? Mr. Nixon has a 
limited stay in office, three years, three months, three days, who knows? If 
Mr. Rockefeller is his successor, the Secretary may have a longer run for his 
money. He's certainly the one man in Washington who can show accomplish• 
ment. Whatever he does has consequences. Believe it or not, this Machiavelli 
has won a Nobel peace prize. But, at some point, there will be a different ad­
ministration, and then Machiavelli will be put out to pasture. I suspect we will 
then be regaled by a number of interesting books by this man who writes 
heavily but thoughtfully. I would add that those of us who are concerned 
with what the world is really like had better read these books. The Machia­
vellis of this world know themselves, so they know the ice that runs in the 
veins of the ambitious. They're cold•minded men quite like the power 
backers of all nations; and anyone who wants to survive had better recognize 
that romantic self•delusion is suicidal. 
Could Mr. Kissinger see the destruction of Israel? Yes. He knows that the 
black Christians of the Sudan are being systematically destroyed. He knows 
that Czechoslovakia could not win back its freedom. He knows that the 
Armenians have been persecuted out of significant existence. Israel's destruc­
tion might give him pause for a night or become a paragraph in a book, but he 
recognizes that in the real world size counts and power counts and oil counts 
and that small nations often are erased. He might not like to have it happen, 
but he would say: The world holds no guarantees for anyone. Israel may dis· 
appear. The Soviet Union may disappear. The United States will ultimately 
disappear. The test of a nation is a test of power and of will. The test of a 
leader is his ability to use the power, will and spirit of the nation to the 
nation's advantage. The test of Israel's survival will be the capacity of its 
leaders to use whatever opportunities are there to their advantage. Will they? 
Will they not? We'll suffer. We'll struggle. We'll give, and Mr. Kissinger will 
write his books. 
Amen. 
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From the Rabbi's Desk - THE TABLETS OF THE LAW 

Judaism is commonly symbolized by 
an outline design of the two tablets of 
stone on which the Ten Command­
ments were inscribed. The ark in 
many synagogues is sculptured in the 
shape of these tablets. Our military 
identifies rabbis who are chaplains by 
having them wear insignia shaped in· 
this way. 

I had occasion recently to examine 
the symbols used by Jews during the 
early centuries of our history. We will 
find on mosaics, coins and golden glass 
many f ami I iar objects, the Menorah, 
the Shofar, the Ethrog and Lulav of 
Sukot and the lions of Judah, and 
some not so familiar, but not a single 
representation of the tablets of the 
law. Why not? 

The Mishnah reveals that the Ten 
Comrr,andments were for some period 
recited as part of the daily worship in 
the Jerusalem Temple, but that this 
practice had been discontinued. It 
seems this practice was ended to re­
mind the worshippers that however 
important the Ten Commandments 
were they were not the only mitzvot. 
Apparently, because of the central 
place of these tablets in the biblical 
story, some were saying that these 
vvere the essential rules while the other 
commandments were secondary. In-

cidentally, this was the position take,:­
by the early Church which affirmed 
the Ten Commandments while deny­
ing the binding effect of the hundreds 
of other biblical laws. The architects 
and artists of ancient Judaism rejected 
the symbol of the tablets because 
Judaism rejected this reductionist atti­
tude. 

I still hear this ~pirit: "Rabbi, I obey 
the Ten Commandments, I do my bit 
for Jewish Welfare and the United 
Torch. That's it, isn't it?" That's a 
good bit, but not all of it. Torah law 
includes more than obvious rules a­
gainst theft, murder, adultery and per-

jury; the mandate to just weights and 
just measures, to redeem the oppressed 
and to love one's neighbor as one's self. 
Torah law includes not only the re­
quirements of a Sabbath day of rest, 
but rules for the holidays and the obli­
gation to study the Torah. 

I am not advocating that the symbol 
of the tablets be abandoned. It is a 
beloved symbol, but let's look at it as 
a suggestion of the entire range of our 
obligations under God's law, not as a 
narrow and complete statement of our 
obi igation. 
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I was asked to deliver the opening lecture at the recent Jerusalem meeting of the Central 
Conference of American Rabbis. I spoke on the theme, "Liberal Judaism Today." Obviously, 
the theme concerns all of us. I believe you may be interested in my remarks. 

As expected, our congregations were full last Yom 
Kippur. Unexpectedly, every seat was occupied 
the next day. On Yom Kippur the dark shadow of 
our failings and trespasses hung in the air. We 
prayed for forgiveness and made plans for a more 
disciplined life. On the day after Yom Kippur the 
dark news of the Syrian-Egyptian invasion filled 
the air. We prayed for Israel's survival and made 
plans for her support. On holy days and during 
hellish times the Jewish people exposes itself and 
rallies round. 
At every public meeting held during those anxious 
Oct,;,ber days we signed the moment with a state­
:!lent of confidence in Israel's capacity to survive. 
Am yisroel chai spoke our defiance of the descen­
dants of Amalek and our awe before the miracle of 
Jewish survival. 
We met. We encouraged each other. We prayed. 
We gave. We planned and knew just a tingle of 
surprise. Just as secular Israel was unprepared in 
June of 1967 for the emotional impact of the 
kotel, so diaspora Jews had not realized how much 
Jewish survival meant to them. In the halcyon 
days of Eisenhower and suburbia, when the miracle 
of Israel was fresh, many had treated their Jewish­
ness as a minor social fact. Now, somehow, it was 
comforting to know that despite intermarriage and 
assimilation, despite the prevailing secularism, des­
pite the appeal of Eastern religions and of the 
affluent life, despite inadequate religious instruc­
tion and unceasing fund raising, amcha is alive and 
responsive in America. 
It would be pointless to discuss the liberal syna­
gogue, were this not so. The synagogue cannot 
manufacture Jews. If the community withers 
flWIY, the synagogue cannot save it. A dropping 
birth rate and the rising rate of intermarriage are 
concerns that transcend the synagogue; but those 
October days reassured us that for now a Jewish 
polity exists. 
The pulse of Jewish life has quickened. This rise 
in the intensity of involvement can be measured in 
UJA dollars - unfortunately, dollars are an accur­
ate me■ure of involvement; and in other ways, for 
instance, in the numbers who publicly tally and 
demonstrate in behalf of Israel or Soviet Jewry. 

For many, Jewish community business has become 
the focus of their civic lives. 

Sadly, the quickened pulse of Jewish life is not 
fully felt in the synagogue. Like many Israeli 
lo-dati, some deeply involved diaspora Jews are 
experimenting with a non-synagogued Jewish life. 
Conditioned by the attitudes of the humanist and 
secular age just past, they delight in Jewish nostal­
gia and culture, but put distance between them­
selves and Torah or Avodah. 
In Israel, a Jewish life outside the synagogue can 
have breadth and be transmitted to children. The 
calendar, language, geography and school naturally 
provide a Jewish environment. In the thin Jewish 
environment of the diaspora the synagogue may be 
the only institution where an Elie Wiesel can be 
heard, .the "Encyclopedia Judaica found, and 
hands linked in Jewish brotherhood and song. 
Often tlle synagogue's way is the only option 
available for the transmission of Jewishness, a fact 
which causes non-believers to join and, as members, 
encourages them to pressure the synagogue to be­
come a tarbut center. 'Rabbi, why must Johnny 
go to services when he attends a religious school?' 
In Israel the need to define the substance of 
Jewishness can be put off. The Jewish state was 
created to normalize Jewish life and in a domestic 
sense has succeeded. Being Jewish can be simply 
doing what comes naturally. But in the diaspora 
the . question must be faced. Are I. B. Singer and 
Amos Oz Torah? Is a campfire sing-along Avodah? 

The liberal synagogue rejoices when Isaac Stern 
plays Ernst Bloch or when Vigal Yadin presents his 
slides on Mmda, but is not satisfied. The syna­
gogue has an ideological commitment to the . re­
ligious vision and expression of Judaism. Our 
fathers were not satisfied to have the synagogue 
simply be a beit am, a center for Jews. The syna­
gogue's role was to expose the Jew to Judaism, .to 
express truths and values which transcend but do 
not demean the forms of secular Jewish culture. 
The synagogue exists to introduce the sacred into 
Jewish life: to help the Jew understand, express 
and celebrate a divinely inspired way of life. 
In the diaspore there is much concern, as well there 

D. J. S. 

should be, with strategies which can reach and 
motivate the next generation. Federationiks and 
culturists insist: 'Do it any way you can.' The 
synagogue demurs. The synagogue cannot play the 
numbers game. In an age still laden with secular 

(continued) 
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LIBERAL JUDAISM TODAY (continued) 

assumptions, the synagogue, loaded ·as it is with spiritual assumptions, 
cannot appeal to all. 

Yet, in the long run, the synagogue may prove to be the most effective 
shadhan between the Jew and a committed Jewish life. How many in the 
coming years will pledge their lives for the pleasures of ethnicity? Secular­
ism has not carried all before it. Our ·world is again awakening to the 
religious dimensions of life .. The accomplishments of the secular humanist 
tradition are no longer fresh and their value is not beyond question. 
Reasonableness can be read as indecision. To be infinitely open-minded is 
seen as a copout in a world of strong, even violent, passions. Man's trust in 
man's wisdom often appears incredibly naive in an age when, if we do not 
push the nuclear button, our machines will push it for us. 
Secularly oriented folk often point critically at the empty pew. 'The 
synagogue is missing the boat. Hundreds came to hear a senator lecture on 
Watergate and barely a minyan to services. Hold more lectures and fewer 
services.' The empty pew is no mark of accomplishment, but neither is it a 
sign of the synagogue's failure. It signals only the extent of religious insen­
sitivity in our communities. The synagogue fails not if the agnostic do not 
come, but \¥hen the sensitive come expectantly and leave disabused. They 
wanted warmth, holiness, a learning which transcends the fads of culture, 
but found themselves outsiders, obser~rs at an uninspired service con­
ducted with swift indifference to any urging save the desire to get to the 
coffee and gossip of the Oneg Shabbat. The synagogue must be under­
stood and judged for what it is and sets out to be. 
The liberal synagogue attempts its spiritual mission blessed and burdened 
with a dynamic definition of the deposit of faith. It rejects the claim that 
Judaism has fully emerged. Much has changed around us and in us; and, 
necessarily, in our understanding and expression of Judaism. We depend 
on Sinai, on the rishonim, and on our own sense of the appropriate. 
Liberal Judaism was not the first movement to put old interests and forms 
into a new combination. The rabbis knew that Moses would be astonished 
to hear Akiva expounded his, Moses', law. If you measure a synagogue by 
its degree of conformity to the halacha of Elijah Gaon, it is easy to carica­
ture liberal Judaism: easy, but not helpful, because you will overlook some_ 
rather remarkable achievements. 

In an open society we have sustained the loyalty and interest of succes­
sive generations of Jews in the God of Israel and His way for Israel. 

In a spiritual wasteland we have maintained congregations where Jews 
have learned and been inspired. 

In the time of revolutionary cultural change we have examined Judaism 
critically and interpreted its thrust so that many gained insight and 
a new respect. 

In a time of ethical compromise, we have spoken the words and set an 
example which disturbs those too much at ease in the diaspora and 
in Zion - and reminded the diaspora that to be a Jew is to be a 
witness to the Covenant in life and act. 

We have done so despite, or perhaps because of, the pluralism which is a 
fact of life in our communities and increasingly a description of practice in 
our congregations. A generation ago, a Reform service was predictable. 
Most congregations read largely from the left-hand page of the Union 
Prayer Book, used an organ, Sulzer music and the 1917 JPS translation of 
the Bible. The rabbi's sermon played a major role. Today you do not 
know what you will find on a Friday night. A single congregation may in 
a single month have a traditional, largely Hebraic service set to Eastern 
European music, a trendy service with the sing-along music which has be­
come popular in our youth camps and a quiet service of readings chosen 

. from many sources. Some in the congregation will be bareheaded. Some 
will wear a Kippah. Our congregations are both more receptive to tradition 
and inherited ritual than they were a generation ago and more willing to 
experiment and change. 
By and large our congregations have been strengthened, not _wea~ened, by 
this pattern of diversity. Oivenity of practice reflects the d1versaty of ~ur 
membenhip. A generation today marks a cultural as well as a chronological 
separation; and an academic really lives in a different world than most 
businessmen. Diversity testifies equally to indifference to mitten theolog­
ical and ritual among many - "anything you want to do is o.k." - and to 
the urgent 111rch and need for expression among the •nsitive. 
The danger of hefkerut is implicit in this lack of order and in many ways 
we stand convicted. You may attend a •rvice which id•lizes nature and 

apostrophizes light despite Judaism's millennial struggle against pantheism 
and gnosticism. You may hear a sermon whose assumptions and idioms are 
those of socialism or consumerism or "The Christian Century." You may 
hear hip poetry sung as a piyyut. Such excesses occur and are offensive to 
many, but they do suggest our anxious search for viable forms of spi~it~I 
expression, the complexity of modern life, and the difficulty of def1mng 
what is essentially Jewish. Why is Eyn Kelohenu acceptable when set to 
an old middle-European drinking chant; but 'tref' when set to a folk rock 
tune? 

Aware of the radical differences between our world and the past, a few 
• among us would turn their backs entirely on tradition and would define 
liberal Judaism as an unfettered openness to the future. The overwhelming 
majority of us dismiss this position as vapid, destructive to the continuity 
of the Jewish experience, and idolatrous - since it substitutes the wonhip 
of change for the worship of God. I've never been quite sure of what is 
meant by a radical openness to the future, (does this require a jettisoning 
of all civilization?) but whatever these words do or do not mean they im­
ply a total break with all that has been before - and that simply is not 
possible - the child is always in the man. 
Most of us would define Judaism in terms of the interaction of ayvareness 
and the tradition; of need and the deposit of faith. We reject the futurists 
as our fathers once rejected the apocalyptics. The future is not all. The 
past has meaning. Life is in the moment. At the same time we reject the 
orthodox contention that rabbinism provides the only authentic articula­
tion of Sinai. God's house has many chambers. We do not claim that our 
forms represent the final word, only that Judaism must speak effectively. 

* * * 
Liberal Judaism was born at a time of sweeping political change. In the 
pre-modern nation state citizenship was treated as a corporate affair. You • 
belonged to a caste or an estate and it was the c'orporation that represented 
you at the Court or in the Parliament. Then in the 18th century John 
Locke and others suggested the possibility of individual citizenship. As 
theories of private citizenship began to be accepted in America, France and 
elsewhere, Jewry was faced with a profound political crisis. • 
The outcast medieval community had enjoyed one privilege, that of being 
ruled by its own constitution, the Torah, and by its own leadenhip; but 
now Jews were told that to claim the rights of citizens they would have to 
give up their community. ''To the Jew as Jew nothing, to the Jew as 
Frenchman everyttling." 
There were three alternatives: 1) To act as if nothing had happened. How­
ever, Napoleon's convening of a Sanhedrin made it clear that Jewry ~ould 
not play the ostrich. State law would be primary. The most the f~1thful 
could expect was permission to obey their own law after they were m full 
compliance with the law of the land. 2) To abandon Jewish life altogether; 
many took that road. 3) To recast Judaism as a private confession, a Sab­
bath and family experience and/or an ethical vision whose duties touched 
only the higher reaches of moral responsibility which cannot be covered by 
law. The liberal synagogue set out to design a congregational Judaism for 
Jews who no longer were part, of a corporation. Truly a ~dical step, but 
had the Reformers not loved Judaism they would have joined the many 
who streamed out into the Christian and secular worlds. 
Determined to be both Jews and Germans, these folk necessarily became 
slightly schizophrenic, of two minds, for necessarily they, as we, _lived. in 
two worlds. They chose a dangerous course, as dangerous to th11r samty 
as to their' civic security; but what alternative did they have? Cultural 
homogeneity no longer exists as a live option for modern man. 
Not unexpectedly the initial thrust was outward bound. They wanted to 
be free of what they called the ghetto mentality. Their world now had 
wide frontiers. Yeshivah education seemed terribly parochial and the 
Talmud outdated by the insights of contemporary philosophy and the new 
social sciences. The libido WIS discovered and unleashed and so WIS the 
modern woman. Prayen for the Messiah were pale tea compared to effec­
tive programs of social reform or revoluti~~- The popul~r.taith in p~ol!"' 
supported among Jews by attitudes cond1t1oned by traditional m1111amsm 
produced an almost evangelical faith in the tutu!"'. _Many d_iscovend • 
brotherhood of good will out there, exaggerated rts 11n and importance, 
and promptly became its paymaster and praesidiun. Haver was translated 
comrade or fellow reformer. The million of Israel was interpreted • 1n 
·urgent duty to join and inspire the struggle for justice within the •cill 
order. The question of corporate Jewish survi_val was __ one ~h~ _p~ _ 
not to face. The divisions that separate men would soon di■ppw. 11tey 
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LIBERAL JUDAISM TODAY (continued) 

were receptive of general humanitarian concerns and were willing to give to 
Jewish among other causes, but they turned away from the pessimistic 
Zionist analyses of the Jewish condition, less because these were too Jewish 
than because they denied the reality of progress and a new world order. 

The Reformers liked to label their particular articulation of Judaism pro­
phetic. They were social activists who delighted in the staccato commands 
of an Isaiah: "Cease to do evil. Learn to do well. Relieve the oppressed ... " 
Their commitment to the law of righteousness tapped deep wellsprings of 
social sensitivity within the Jewish spirit - sources that had been somewhat 
neglected under the pressures of a desperate struggle to survive. Though 
they took up the prophet's mantle, these activists shared little of the 
prophet's emphasis on bittahon patience and emunah faith. Lo ha­
midrash ikkar eleh ha-maaseh became a strategy of immediacy which 
sanctified action and denigrated caution. They conceived of the law of 
righteousness as the highest expression of the halacha and as the measure 
against which to qualify the discrete rules of the tradition. Few of the 
mitzvot qualified. Prophetic Judaism was strong on Gemilut Hasadim; 
weak on Avodah and eager to substitute Wissenschaft for Torah. 

So much as to what was. That liberal synagogue emerged, flourished, 
served its purpose and is even now being transformed. Again, the change is 
being catalyzed by widespread cultural and political displacement which 
requires of us a new balancing and articulation of traditional Jewish themes. 
The drive towards individual rights has been tempered by a renewed em­
phasis on community and groupings. In Eastern Europe the Jewish nation 
never fully disappeared. It is still stamped on a Jew's passport. In Israel 
the Jewish nation is reborn. America is in the throes of ethnicity and 
minority rights. Whether he approves the change or not, today's Jew con­
fronts Judaism not as a solitary but from within a community whose social 
and political fate will profoundly affect his own. One task of today's syna­
gogue is to provide grace, standards and vision for this community. 

Today's Jew exhibits a quite different set of cultural attitudes and intellec­
tual assumptions from those long associated with earlier qenerations of 
liberal Jews. He lacks their irrepressible optimism and implicit faith in 
progress. Science and technology have lightened the burdens of labor and 
heightened the danger of holocaust. They waited expectantly. He is soul 
weary. We have transformed the world about us and have broken all the 
certainties of the past only to find ourselves wandering witttout a map in a 
spiritual wasteland. We know so much that we no longer know what is 
right, where to go or how to get there. Critical philosophy has not provided 
us certainty or clear direction. How else explain the willing suspension of 
the critical faculty which allows some of our best and brightest to follow a 
fifteen-year old guru or obey the simple "do it" of Habad? The most pop­
ular faiths of modern times, Communism and Maoism, have demanded an 
almost absolute submission of their postulants to their authority - and 
gotten it. 

Affluence does not satisfy the soul. Science has not silenced our doubts. 
We sense our spiritual impoverishment, so much so that we have enshrined 
the shtetl in nostalgia. The shtetl was poor, a bleak place, but presumedly 
rich in a feeling of togetherness and wrapped in a religious culture. It has 
become the symbol of Paradise Lost, a retrojection of our emotional needs. 

I believe that we can properly characterize the original liberal synagogue as 
Maimonidean in spirit and the emerging synagogue as Ha Levian. 

Maimonides trusted only the mind. The heart wts ;mpulsive, only the mind 
was constant and clear. Judaism's virtue lay in the demonstrable fact that 
Sinai and Aristotle offered the same truth. He was proud that Judaism ex­
plained itself in acceptable philosophic terms. The mitzvot were God's 
will, but happily mental health and personal hygiene were enhanced 
through them. 

Maimonides was an elitist. An able man could master life through the de­
termined use of his intellect. The noise of the synagogue next door distrac-
1ed him at his studies. The religious life of the community was appropriate 
to the mass, but not fully appropriate to the enlightened. His prayer was 
the calm outreaching of the mind rather than the frenzied expression of 
nNd by a troubled heart. 

Maimonides wrote prose. The reader was overwhelmed by his catholic 
erudition, analytic capacity and logical acumen. Maimonides answered the 
perplexities of the intellectuals of his day, but he paid little attention to 
the simple needs and confessions of ordinary folk. To be sure, he worked 
tirelessly for his people and defended their internta at the goV1rnor'1 
council, but he was a Louis Manhall and not a Stephen Wi•. He worked 

........ --
for his people but did not know how to go out among them. He spoke to 
them prudently and responsibly, but could not give them the spiritual en­
couragement which they so desperately needed. One simply cannot imagine 
Maimonides in an unbuttoned shirt, sitting cross-legged at a campfire, 
holding hands with neighbors while he sings along with them a series of 
Hebrew folk songs. The Maimonidean spirit, like the spirit of an older 
liberal Judaism, was critical, catholic in its interest, elitist, dignified, uneasy 
with emotion, pleased that Judaism was reasonable and wise. 

Judah Ha Levi trusted his heart. He had studied philosophy long enough to 
be impressed at the bitterness with which philosophers disagreed. The 
mind is a useful instrument, but only the heart encourages men to make 
lasting ultimate commitments. 

Ha Levi wrote poetry and sang openly of his feelings. He captivated the 
heart. He was not abashed when he stepped beyond the limits of logic. 
Others wrote dialectic philosophy. His philosophy instinctively shaped 
itself into drama. The inconsistencies of talk were dearer to him than the 
orderliness of theory. 

Maimonides married to have children. Ha Levi sang of love, wine and nature 
and sometimes contritely of the temptations of the flesh. His joy was in 
meeting and in solitude. Maimonides spoke gravely to the diaspora of 
patience and prudence. Ha Levi impatiently went up to Zion and bf!Came 
both martyr and legend. His advice was not always politically sound, but 
his hymns expressed the felt needs and hopes of ordinary Jews. He adored 
the living God, spoke adoringly of Zion, and cried for the Messiah. Like 
them, he was scandalously committed to the mystery of Israel's chosenness. 

Ha Levi's spirit was full of feeling, passionate and compassionate, demo­
cratic, poetic, responsive to the grand redemptive themes, intensely Zionist 
and, above all, steeped in and concerned with the fate of this people, re­
markably kin to the spirit of those in this generation who let their spirit 
speak to them. 

Let me attempt a few impressions of this new spirit. 

Today's Jew smiles tolerantly if he hears Judaism described as ethical mono­
theism, a pure and universal form of the religious spirit of the West. The 
emphasis is on Judaism as itself. Western civilization has let us down. 
Judaism is significant, not because it is the same, but precisely because it is 
significantly special. At least, that is the hope. Maimonides justified Juda­
ism in terms his age accepted as reasonable. Ha Levi struggled to know 
Judaism as a distinctive reality. 

There is no longer much pretense that we are man-in-general, the same as 
everyone else. We have moved beyond apologetics (no one was listening) 
and restyling (who can keep up with cultural fads?) to a sharp awareness 
of ourselves as Jews and Judaism as a special tradition. We are Jews. The 
world knows us as such. There is no brotherhood of good will out there. 
There are simply ordinary folk who want oil for their cars and hard-headed 
Heaths and Joberts who will get it for them. 

We do not accept reason as sovereign. Hitler's professors were men of intel­
lect. We do not define Judaism Jimply as a religion of reason._ Judaism is 
nothing if it does not speak to the heart. The early Reformers effectively 
used reason to dissolve a tangle of folkways and superstitions, but reason 
proved too corrosive an acid which burned away not only superstition but 
every trace of the sacred. We reduced every ritual to a historical curiosity. 
Mitzvot were obligatory only if they promoted mental health and were 
obeyed not because they were spoken at Sinai but because a Karl Menninger 
or Carl Rogers approved. 

Judaism is not enough if it is defined as an ethical way of life. Prophetic 
Judaism provided a powerful impetus towards communal involvement. It 
helped break Jews from the narrowness of a ghetto perspective. But it was 
too simple. Ours is an age of ambiguity. We need to know with more pre­
cision precisely in what justice consists. Several generations of social engi­
neering have taught us much of the evil that good men can do. What is 
right is no longer crystal cl•r and we sense again the value of the casuistic 
approach of the responsa. Ethical commitment of a high ord• then must 
be - and Torah -wisdom of a high ord• in its application. 

Furthermore, for all its power, prophetic Judaism was also an expression of 
un1111 with enthusiasm and the passion ind intimacy of the religious life. 
Hitlahavut WIS mociated with simple folk - the hillbilli■ of Eastern 
Europe. Worship should be decorous and contemplative - lllimonid•n. 
But the timn ire cold, and we need not only the bracing com1111nd to SIik 
Justice by the warmth of H1 Levi's poetry, the intensity of his faith in 

(continued) 
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God's power to ••• and the strengthening of a congregation that sings to­
gether against the darkness. 

Our fathers rejoiced to see man as a partner with God in the work of crea­
tion and often assumed, though they rarely •id it, that God was the silent 
partner. The messiah di•ppeared behind the messianic age. Elijah became 
a succession of Jewish Nobel laureates. If man was the active partner in the 
work of creation, he has badly botched the job. Our machines pollute the 
•rth. Our science threatens to destroy our life. Our medicine breeds mass 
poverty. We need help. We are not abashed to speak of our need for re­
demption. By their own choice on Confirmation Day, my class of fifteen­
year olds will sing the words of tremulous hope sanctified by the martyrs 
of the Shoah: "I believe with perfect faith in the coming of the messiah 
and even though he is delayed I will await him." 

Religious understanding was believed to be cumulative and, inevitably, 
Torah was buried behind a mountain of sociological and psychological 
learning. Can we any longer accept today's wisdom as necessarily superior 
to yesterday's understanding simply because it is today's? Universities, 
those sanctuaries of the secular culture, did not prove their claims to truth 
and character in the 1930's in Germany or in the 1960's in America. If to­
day's wisdom is so advanced, why are we burdened by a persuasive sense of 
meaninglessness? Why do we respond instinctively when Martin Buber tells 
us that wisdom is not in logic - which is a game - but in meeting - which 
is life? Today's intellectual, like the hasidim he once despised, knows that 
man must sometimes dance to wordless tunes. 

Men believed that Israel's mission was to offer moral leadership to the 
world. No one listened. If they did, they declared our teachings subversive. 
Others, like Rosensweig, taught that Israel's mission was to provide the 
world a symbol of the eternal way men so rarely travel. The Holocaust was 
too high a price to pay to be someone else's symbol. The assumptions of such 
a mission now seem either sheer arrogance (how many of the lamed vavniks 
of our world are Jews?) or a forlorn illusion (Who in the world really saw 
the Yishuv turn the barren soil into a green home? And, when they did, 
why did they arm our enemies to destroy this single proof of man's creative 
capacity?) 

• 
A pervasive sense of alienation and of the tragic binds these separate atti­
tudes into a single mental set. The old faith was confident, progressive, re­
formist. We hope against hope. We work because Ayn bererah. Their 
hope was confirmed by labor saving devices and bourgeois revolutions. Our 
hope derives simply and directly from our faith in God. 

For some their sharp awareness of the dark and the tragic began with the 
failure of the liberal revolutions of 1848. Forsome it began as black-shirted 
legions marched through Paris during the Dreyfus Trial. For some it began 
with Kishnev. For others it began when Jewish revolutionaries were de­
nounced by their Russian comrades. For some it began on Kristalnacht. 
For some it began with the British White Paper and the post-war blockade 
of Palestine. For some it began with Stalin's purges. For some it began 
when the allies organized the Evian and Bermuda Refugee Conferences as 
empty 11111querades. For some it began when the Soviet reverted to politi­
cal anti-semitism. For some it began when the mosques rang with cries of 
Jihad and Arab armies went again and again into battle. One need speak 
only one name - Auschwitz - and Jews understand. The shocks have been 
many and not confined to Jewish life - Coventry, Hiroshima, Czechoslo­
vakia, Viet Nam - need I go on? A new man and a new Jew has emerged, 
the Jew who no longer insists that the first order of Jewish business must 
be a sacrifice of self-interest or that preaching is Jewish only if it is totally 
universalistic. We must cope bifore we can reach out. It is no longer 
enough to be reasonable. The world is fundamentally unreasonable. After 
Auschwitz and the Arab wars we accept the ambiguity of our existence -
alienation - and know that we need God's help. Our synagogues must 
offer a redemptive gospel and not simply popular lectures promoting 
democracy and mental h•lth. 

The original liberal Judaism provided a humanist vision for the confident 

folk of the 19th century. The new synagogue must provide a red11ming 
vision for a 20th century man who feels himself burdened and trapped by 
life's ambiguities. It will necessarily place more emphasis on the specifically 
religious: sacred acts, iacred moments, and sacred learning. It wil~ be con­
cerned more with Torah than with archeology, more with the history of 
Jewish thought than with lists of Jewish notables, more with the immediacy 
of a worship experience than in knowing all there is to know about the on­
gin of our customs and rituals. 

Jews are again reaching out for a satisfying religious life. There is interest 
in religious forms - oJd and brand new. The youth have shut-ins. Young 
parents arrange Sabbath dinners at the synagogue to learn the words and 
the songs. Couples go on retreats and discuss the question: "How to jaw." 
The new synagogue is not a formal place; the emphasis is on aliveness, the 
spirit, something happening to and for. Jews talk about a guide fo~ liberal 
Jewish practice, not so much because they want a handbook which des• 
cribes 'how,' but because they want their practices to br liited·as mi~vot 
so that they can feel that the act is sacred. 

Jews seek true community. A recent survey of our congregations summed 
it up with this obsemtion: "No single conclusion registers so strongly as 
our sense that there is among the people we have come to know a powerful, 
perhaps even desperate, longing for community" (Reform is A Verb). The 
synagogue must be a place where a Jew can overcome loneliness. It must 
tie the Jew to his past, to other Jews - and to God - through ritual, ~he 
warmth of congregational fellowship, the meeting of minds and the meetmg 
of souls. In the new synagogue Torah must assert an autonomous claim. 
We are eager to discover what is authentic and natural in the Jewish spirit. 
We want warmth; but we are not Hasidim. We are moderns. We want to go 
beyond logic, but we will not sanctify anti-intellectualism. In Ha Levi the 
poet and the philosopher were one. We remain aware of the dangers of pas­
sion. The need to believe, the rush to faith, is strong and like any stream 
it can break over its banks and become a destructive flood. Theology, God 
talk, a discipline which liberal Jews once paid little attention to, agaitt 
commands our interest for it must help us recognize what is holy ind what 
simply blind and misdirected idolatry. 

The new synagogue is not for German Jews or miitdla-class Jews or 
college graduate Jews, nor will it be simply forthose whQ.bave ~een insti­
tutionally involved • with the Reform movement. The new Jew can be 
found in all classes of the society and in all denominational camps; the 
division is not between reform and consemtive - kippah or no kippah, 
but between indifference and concern. The new Jew dismisses all institu­
tional divisions which keep us apart as scandalous. We are few and the 
enemy is at the gates. 

The new synagogue is not yet, but the new Jew is here; many synagogues 
are in the hands of those who but dimly perceive how radical the reorient•· 
tion of the new Jew has been and so are hardly aware how radical the 
change of program, presentation and emphasis must be. Put another way, 
many synagogues remain in the hands of those who emphasize the term 
"Liberal" rather than "Judaism." They, like our political progressivism or 
our social flexibility or our minimal emphasis on mitzvot; but they have 
not yet faced the terror and the needs of the Jewish spirit. Unfortunately, 
if the old liberal ways are treated in any way sacred, the synagogues where 
we sem will wither away, for they will not longer speak to the spiritual 
needs of the times. We no longer need synagogues for liberals who happen 
to be Jews; we need synagogues for Jews who happen to be liberal. If the 
old ways are treated as sacred, much will be lost - memories, buildings, 
libraries, loyalties - but not all. New spiritual communiti~ wil_l ~merge. 
Soma have already emerged. The synagogue need not commit su1c1de; but 
the challenge is large because habits are strong, institutional ties powerful 
and our memberships heavy with the spiritually deaf. 

As so often in Jewish history, we are again bein ha-shemashet - between 
one sun and the next - a time of impending darkness and of creation. 
Where will the dawn find us? • 
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From the Rabbi's Desk - A SLIGHT CHANGE 

I would like to pick your brains and 

I frankly invite suggestions and your 

advice. The Temple has been long 

and faithfully served by two wonder­

ful affiliJtes, our Men's Club and our 

Women's Association. I do not know 

what we would do without them. 

They provide so much of our pro­

gram, our adult education, commu­

nity service and community. 

Still, I have a feeling that the time 

has come for some slight modification 

in our familiar pattern of doing things. 

Both organizations developed in an 

• age when men and women led very 

different kinds of lives. Business was 

a man's world; home a woman's. I am 

not going to detail the sociology of 

the last two or three decades, but the 

word sexist now describes those who 

continue to believe that God created 

men for work and women to stay 

home. Today many of our women 

work and some of our men are free 

during the daytime hours, particularly, 

but not exclusively, those who have 

retired. 

My question: How can the Women's 

Association help encourage activity in 

which men could take part? How can 

the Men's Club encourage activity in 

which working women could take 

part? I have asked the leadership of 

interest among men for daytime adult 

education programs or cultural activi­

ties - perhaps on Tuesday mornings? 

This would allow everyone to share 

in the fine lunches the TWA prepares 

both groups ·to imagine themselves and to participate in the TWA's more 

not simply as a Women's Association than occasional Tuesday afternoon-

or a Men's Club, but as the daytime discussions and lectures. What kind 

and evening affiliates of The Temple of programs could men and women 

respectively. We are not thinking of plan jointly for · our evening enjoy-

any radical change but of building, • ment? Do you have any ideas? Will 

little by little, some new programs, you share them with me 7 

committees and activities. Have you 

any suggestions? Would there be ~cu • /tH~ SdiJM 
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From the Rabbi's Desk - IMPEACHMENT 
The sermon of April 14, 1974 is produced here in response to numerous requests. 
I want to approach the question of impeachment 
by way of Easter and Passover, an unexpected 
approach, certainly, but one suggested by the day, 
Easter Sunday, and one I find suggestive. Today 
churches are decked in white and bathed in lilies. 
The congregations are splendidly dressed and the 
sanctuaries reverberate with Hosannas and Halle­
lujahs, grand hymns glorifying and r;nagnifying the 
risen Christ. The themas of Easter .are deliverance 
and redemption. By virtue of Easter man is resur­
rected from the mortal and the · mundane and all 
that is inadequate; and transformed into a holy 
being and provided truth, the possibility of immor­
tality. 
Easter is not the original label for this holiday. 
Oster was the Teutonic goddess of the dawn and 
the spring. When missionaries brought to the 
German forests the dawn of a new hope through 
the Christ and celebrated it with a grand holy day 
uch spring, it was only natural for the tribes to 
amalgamate Oster and the Christian g·od, their 
celebration of dawn and spring, with the new dawn 
and to crute Easter. In the romance languages 
the original title of Easter is preserved. The French 
call Easter Paques, a name derived from Pasche, a 
Greek term, which is simply a transliteration of 
Pesach, the Passover. The early Christians knew 
Passover as a great pilgrimage festival when the 
Jaws congregated at the Temple in Jerusalem to 
celebrate their delivarance from Egyptian bondage. 
The theme of redemption from all tyranny was 
sounded. Pesach became a generic term for a feast 
of redemption. It was in that sense that it was 
taken over as Pasche by the urly Christians and, 
in time, became Easter. 

-Easter suggests the commonality of our traditions 
and the essential differences which distinguish 
them. Easter highlights all the basic themes of 
Christology, all that essentially separates Christian­
ity from the Biblical tradition. Easter confronts us 
with the death of a god, an inconceivable idea in 
Judaism. Easter proclaims that God can have a son, 
that a human being can also be a god, and that 
such a man-god can take upon himself the suffer­
ing of mankind and by suffering vicariously deliver 
mankind from pain, anguish and incapacity. Easter 
confronts us with the cross and the empty tomb, 
with an atoning death and the miracle of resurrec­
tion, precisely those elements which are ·foreign to 
our tradition. Whan we add to these differences 
the dark shadows which Easter casts behind ·- this 
weekend between Good Friday and Easter Sunday 
was a time in many medieval communities when 
Jews were forbidden the streets lest the presence 
of the deicides be an affront to the faithful - the 
gap yawns wide and the separation becomes clear. 

Passover celebrates an historic event - the deliver­
ance of a people. It is zeman herutenu, the 
time of our deliverance. We were slaves and then 
through God's agency, miraculously, we were frnd. 
The existential message of Passover is that there 
must be an end to tyranny everywhere. All oppres­
sion must cease. Men must be free and secure in 
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Easter celebrates a metaphysical event - a miracu­
lous resurrection. Easter does not dial with politi­
cal facts or social community .. It deals with faith, 
the faith in a god who died for man's sins and who 
has risen and will come again. Easter proclaims 
faith in a god who often salvation to those who 
affirm him. The emphasis of Passover is communal. 
The emphasis of Easter is personal. The emph~s 
of Passover is public, national, historic. The em­
phasis of Easter is private, theological, matahistoric. 
What has all this to do with impeachment? Simply 
this. In founding this country our fathers draw 
heavily on the Biblical tradition. They established 
freedom on the authority of the exodus and the 
rule of law on the example of Sinai. The Consti­
tution was the Torah. There was to be a commun­
ity, the am, and a judicial system, mishpat. The 
emphasis was on the rights and responsibilities of 
men within a social context. King George was 
Pharaoh, the revolutionaries were the children of 
Israel leaving Egypt. The Constitution was Sinai, 
and the hope was that men and women would 
create in this new land a social and political order 
in which there would be true justice and, therefore, 
true freedom. The emphasis was on community. 
Salvation was a corporate rather than a private 
effort. (continued) 
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The proximity of Passover and Easter creates an 
atmosphere which makes Christians comcious of 
their Jewish origins; and, in turn, ~ •If-con­
scious about what is popularly called tha Judao­
Christiln tradition. Thll"I •ms to be so many 
simillritias: Pach• - Plllch, the very name; the 
coincidence of dates and the springtime theme: the 
llglndary ..,elation of the List Supper with the 
Sider: and, finally, the underlying concept of re­
demption. Sid• 1111 become a popular ritual ·in 
many churches, and thn n Jews for whom the 
olalll wnce of Sider in a church itmllllhow an act 
of lrtll1r dftDtion thin calibrating the Sldlll' at 
home. 
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IMPEACHMENT (continued) 

I would suggest that for some time Americans have thought less i_n Passover 
terms and more in 'Easter terms - less about coherence and community and 
more about personal commitment and the imperial rights of conscience. Con­
cern has shifted from due process, the sovereign will, the ballot and legislative 
reform to faith, putting one's life on the line, private convictions and the 
necessary .strategies to achieve one's vision. Instead of being communitarians, 
we have beco·me crusaders. Instead of trusting the national will, we have tried 
to impose our preconceptions. 
. I believe Mr. Nixon and Watergate, and much else in the American society, rep­
resent, not a falling away from Christian principles, but a renaissance of primi­
tive Christian messianism, millenarianism and uncompromising faith; and that 
we must understand and judge this Christian tradition if we want to understand 
many of the attitudes and prob_lems which convulse our nation today. 
I would suggest that there is a crucial tug-of-war being contested in our nation 
between Passover and Easter, between community and the individual, between 
a commitment to the social order and a commitment to individual salvation, 
and that in the resolution of that commitment lies much of the fate of our 
country. 

Before I try to establish this thesis let me briefly tel, you where I stand on the 
issue of impeachment so you will know the attitudes and the bias from which 
I speak. I believe, and have long believed, that President Nixon ought to resign. 
My opinion is based on pragmatic considerations. In my opinion Mr. Nixon 
has lost the essential authority, the willing consent of the governed, which any 
leader of a free society must have to be able to govern effectively. Simply put, 
the vast majority of Americans no · longer find the President creditable, and I 
am convinced that this attitude is not reversible~ As proof I would remind you 
of the various Operations Candor which he has attempted, all of which have 
been failures. 
The reasons. this majority have denied this President are many and varied. 
Some believe Mr. Nixon was intimately involved, implicitly or explicitly, in the 
Watergate coverup. Certainly he participated in meetings with officers of 
corporations who were big campaign contributors, like the Milk Industry and 
IT& T, who wanted special favors in the form of tariffs and subsidies. Many 
believe that Mr. Nixon violated his oath of office and debased the presidency 
with a policy of favors for sale. 
Others find the President guilty of venality and incredible greed. They cannot 
accept a president who pays less income tax than a secretary in their office; or 
a president who builds a winter palace and a summer palace at the expense of 
the taxpayer while millions are on welfare; or a president who allows his 
daughter to accept a trust fund from an "uncle" who just happens to be the 
president of a large drug company seeking relief from congressional investi­
gation. 
Some cannot forgive the President for exposing the hopes that they invested 
in him. They voted for national honor, honesty in government; fiscal respon­
sibility; and quiet streets: instead of national honor, they got a president who 
cannot move freely about his own land; instead of honesty in government, they 
got a White House staff which included at least twelve men who have been in­
dicted for perjury; instead of fiscal responsibility, they got rampant inflation 
and a president who busied his staff discovering ways to feather his own nest; 
instead of quiet streets they got the Plumbers and a concept of law and order 
which somehow stopped at the White House fence. 

Many have simply been beaten down by the proliferation of evidence that the 
.Watergate was not an isolated event, but one incident in a sweeping pattern of 
political manipulation and illegal activity: the Plumbers, the dirty tricks, the 
arisid tapes, the missing letters, the missing tapes, the suborning of a federal 
judge, the unpaid income tax, the multimillion dollar estates, the trust fund, 
the unwillingness to cooperate with the Special Prosecutor, the firing of the 
Special Prosecutor, the unwillingness to cooperate with Congress, the delay in 
submitting to Congress materials needed for its investigation, the promises to 
leaden of special interests, the shakedown of giant corporations for campaign 
funds, the.attack on the integrity of the press, the attack on the integrity of 
the judiciary, the enemies' list, and on and on and on and on. 
My reasons for believing that the President ought to resign are pragmatic. The 
fllSORI that I believe he ought to be impeached and tried are legal. There 
would 111m to be enough evidence on the public record for the Congress to · 
chlrge this president with high crimes and misdem•non • required by the 
Constitution. He would •m to have b•n uilty of violating his oath of office 
by ICtl of lllllf-nce and misfeaana in the matter of the pnferentill tl'llt· 
inlnt of cafflllllln contributors. Then was criminal motive, if not criminal 

activity, .in the handling of the tans of thousands of dollars which ware kept, 
unaccounted for in various safe deposit boxes. There is the serious charge of 
his having suborned with an offer of high public office the federal judge who 
was presiding at the Ellsberg trial which was central to the whole Watergate 
affair. There is the question of his overt and covert involvement in the covarup 
itself. There is the possibility of the President's malfeasance in having ordered 
into being in the White House a spacial investigative unit not authorized by 
Congress. There was abuse of executive power in the collection of informa­
tion !Jn the enemies' list and others from privileged sources like the Internal 
Revenue Service. A question of civil fraud has been raised iri connection with 
his income taxes. There is evidence that he unleashed his staff, payed for by 
taxpayers, on the Congress to delay or to prevent the passage of legislation 
which prohibited tax exemption for papers which belong in the first instance 
to the American people and there is evidence that his donation of soma papers 
was pre-dated. Other charges can be suggested, but the list is sufficient to· 
suggest that the constitutional terms for indictment, "high crimes and mis­
demeanors," can be met and that this President should be tried under them. 
Having stated my feelings, I feel that there is little advantage in embroidering 
my views and perhaps much to be learned in looking at the events and in asking 
how we got here and why we find ourselves embarrassed in this way by this 
administration. Understanding, I believe, begins if we approach this history by 
way of a tension which lies at the root of all social order, that which runs be­
tween community and commitment, between compromise and judicial settle­
ment on the one hand and ideology and private commitment on the other. 

When the President refused to obey Judge Sirica's order that he turn over the 
eight originally subpoenaed tapes to the Special Prosecutor's office, the issue 
was referred to a Federal Court of Appeals which ruled that the tapes must be 
sent. The majority opinion included this sentence: "The President does not 
embody the national sovereignty. He is not above the law's commands." There 
are many who feel that the issue lies here and that the crux of the matter is the 
creation of an imperial presidency; King Nixon, the summer palaces and the 
winter palaces, the dressing up of a royal bodyguard, the walling in of the 
emperor from the common herd. Learned books have been written detailing 
the growth of the imperial presidency. Certainly Administration powers have 
grown and Congress has been lax. Certainly power corrupts and the kind of 
power that a President of the United States enjoys inevitably must corrupt the 
man charged with that office. 
But I would suggest that what we have here is more than the corruption .of a 
corruptible man or subtle changes in the balance of. powers. Mr. Nixon is 
greedy, manipulative and burdened with a special vision of the American 
future. What we have seen in Mr. Nixon's White House is an attitude towards 
truth, a self-righteousness, a contempt of orderly process, a glorification of 
strategy, a commitment to a holy crusade which can be paralleled in many 
other areas of our political life. Like so many other crusading Americans Mr. 
Nixon's actions derive from a lack of patience with due process and a lack of 
faith in tile nation's judgement. He/they know what is right. We are too slow 
in our movement towards what he/they know to be needed. The stench of 
holiness rises again from the political scene. All about us man espouse theolo­
gies of commitment, a modern-day version of the passion of the early Chris­
tians who were challenged by Jesus that his kingdom was. not of this world and 
were told by Paul not to worry about civic duty but to be fools for Christ. 
The way of faith must not be compromised. So turn away from family, res­
ponsibility and community into a life of utter righteousness. This emphasis 
on their truth and on their uncompromisable vision made the early Christians 
undesirable . citizen~. The Romans said repeatedly that they could not be 
trusted. Christians would not assume office because somehow office forced 
them to deal with the uncertainties of policy rather than clarities of faith. 
Early Christianity was stark, either/or, either Christ or damnation, if the faith­
ful disturb the social fabric so be it. Though it seams paradoxical I would sub­
mit that as America has become less churchy the American spirit has become 
more "Christian." Absolute commitment has become an applauded virtue. A 
millenarian urgency has seized many. Excessive acts are justified by the holi­
ness of the cause, the faith is all, the community and its institutions are not re­
demptive but suspect. 

This mood surfaced during the McCarthy era when the witch hunting •nator 
and his acolytes sat out to purge America of the taint of all that was Rtd and 
demonic. They did not care in the least about the m•ns that they Ulld: 
vilificat_ion, character assassination, innuendo, uncorroborated testimony. 
There was • cau•. They were •nctifiad cru•dars. Their cru•de was con• 
tinued by the Birchen and the Minutemen. Othen cru•ded for I white 
America. The committed were on the right and we damned them and felt •If. 
righteous. But in tha fifties, and more especially in the sixties, the stench of 

(continued) 
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IMPEACHMENT (continued) 

holiness, the crusader's zeal, began to be associated with causes with which we 
felt sympathy: civil rights, social justice, the war on poverty, Vietnam. 
Among the more frenetic urgency overwhelmed patience with due process and 
the ballot. Absolute commitment was required. Some began to speak of 
overturning the American social order so that the underprivileged would have 
what they needed now, not ten years from now. Marches were ordered on 
Washington to bring the government to a dead stop. The courts were turned 
into propaganda platforms where demonstrators hurled invective and pit their 
self-righteousness against evidence of their violence. Between my views and 
yours there was a clear choice - only what I felt right counted. Radical com­
mitment was everything. Among the theologians of the left men like Herbert 
Marcuse argued that true believers should censor the press and shout down 
opponents' debate; that which is not true has no right to be heard. From the 
left and the right there has developed a new political consciousness which 
values self but not community, ideologic commitment but not compromise, 
successful strategies but not the rights of dissenters, urgent change but not the 
democratic process. Like the early Christians they must be uncompromised, 
pure. Like them they have no patience with the complexities of life and the 
adjustments required of family or nation. If the world will not see the light I 
will force open its eyes; by example if I can, by any means that I choose if I 
must. 
Mr. Nixon is but another of a long line of American "Christians" who have 
accepted this emphasis on holiness and joined a holy crusade. His enemies 
have long hair while his disciples wear crew-cuts; but he shares more than he 
will ever recognize with those he names as his enemies. Both groups share a 
total commitment. Both will break the law in the service of right and truth. 
Both groups mistrust reasoned debate and the ballot box, due process or com­
promise. Any means is justified by the holy cause which each group serves. 
He/they had seen the vision. He/they have the truth and they need only their 
self-righteousness. Mr. Nixon would not like himself to be bracketed with 
those he labels screaming demonstrators and surely they would not like to be 
bracketed with Mr. Nixon; but I argue that both groups have in common all 
save their goals. They are true believers. They are crusaders. They understand 
Easter. They share a vision of the millenium. They are determined to establish 
their political program. They will not compromise with evil and derive confi­
dence from being totally committed. 
When the Jews came out of Egypt the Bible described them as a rag-tag rabble. 
Only when they had agreed to the law and the covenant, to a sense of commu­
nity, did this motley become a people. Judaism begins in law. Jews tradition­
ally speak in terms of am, the people of Israel, community. It is a trwsm 
among us that no one should separate himself from the community. There is . 
an am Yisroel, a people of' Israel. But there is no Christian nation. The 
word nation is an anomaly when bracketed with Christianity. There is only 
the mystic body of Chri~. Christianity begins in faith. The Christian is not on 
his way to a specific promised _land, but on his way to a heaventy promised 
land, paradise. His tradition emphasizes the art of radical faith rather than the 
art of communal management. When Mr. Nixon associates himself with the 
Christianity of Billy Graham he joins to himself an appropriate symbol - a 
fundamentalist, evangelical millenarian Christianity; and though many if not 
most, on the opposite side of the political wars would deny it with all the 
vehemence they possess, they share these sarmt attitudes. I must be right with 
·myself. If not now, when? I must do what I must do even if I pull down the 
whole rotten system with me. I must be a fool for Christ or the movement. I 
must impose my will, demand everything, rather than seek somehow to cope 
with the world as it is. 
Commitment is a hallowed word in our contemporary vocabulary. It is also 
a dangerous word because it does not specify the thing which we are commit­
ted to or the degree of our commitment which can range from fad through 
serious judgement to fanaticism. The current "Christianization" of our 
political attitudes reflected on the one hand in radical chic and ~he new Left, 
and on the other in Mr. Nixon's White House is corrosive of all aocial order. 
The Romans did not spitefully. attack the early Christians or·c.ondemn·them 
because they were simple people of good will and great faith; but because they 
were true baliavan who would not participate in the social order. They 
wanted a world transformed, their world, and the good senators and caasen 
knew no way in which to make this possible. 
The political triumph of Christianity is usually pictured as a great step forward 
in terms of civilization. Actually it was a defut for what little liberty remained 
in the Roman Empire. When, in the fourth century, Christianity became thi 
state religion, the uncompromising created not a gentle paradise but the Byzan­
tine Empire, an autocratic churc~-state which was as intolerant of human n•d 
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and human diversity as any power the world has ever known. The radically 
committed are as determined and arbitrary in power as out. 
I do not believe that Judaism contains all truth or that Passover repr111nts the 
entire ra~ge of socially useful religious ideas, but I do believe that if democracy 
has any chance of survival we must, somehow, recapture the Passover spirit: a 
respect for community as a basic term or redemption; sufficient humility to 
recognize that we cannot transform the world tomorrow; and sufficient sym­
pathy to recognize that decency must emerge in the social order and that we 
cannot arbitrarily impose our own peculiar view upon others. Crusaders like 
Mr. Nixon and Mr. Marcuse impose. Community emerges. Crusaders believe 
in law and order for others and insist on freedom of action in tlla national 
interest for themselves. Somehow we must renew our respect for law, the 
courts, due process, the Constitution and constitutionality. 

I do not mean that we must abandon social concern. The possibility of social 
reform is implicit in constitutionality. In the Talmud itself you find the 
phrase: "When it's time to do something for God overturn the raw.·" But there 
are two ways of breaking the law: one is the way of a Martin Luther King who 
saw injustice, took his stand deliberately, and than proudly and nobly accepted 
responsibility for his act, knowing that by his example he appealed to the 
conscience of the nation and marshalled its conscience for necessary change. 
When Mr. Lincoln faced the unfavorable Dred Scott decision he said this: 

We do not propose that when Dred Scott has bean decided to be 
a slave by the court, we as a mob will decide him to be free ... 
but we nevertheless do oppose that decision as a political role 
which should and shall be reversed. 

That's one way, a way our society must tolerate, applaud and vigorously res­
pond to; but when numbers of people, each with his own gospel, demonstrate 
or sit down or shut down institutions or plant bombs and refuse responsibility 
for their actions, you have anarchy--even if it is an elected administration which 
is breaking the law. Such people are not willing to lat the decision ultimately 
be made by the people at the ballot box according to their conscience. They 
operate by coercion. Their strategy is to force people to do what they will. 
Whenever a people list their enemies beware of them. The Left knows its 
enemy, Mr. Nixon. Mr. Nixon had his enemies' list, and both of th• views 
are paranoid, which is another way of saying that they set their convictions 
above law, due process and au consequences. 

Passover is over and Easter is here. I presume that many Christian pulpits will 
conclude about the President much as I have today although, obviously, ~ey 
will not use the same frame in which I have spoken. The Christianity of which 
I have spoken has bean a dominant force in that world of faith, but is not 
necessarily the Christianity of many modern pulpits. Certainly many who are 
today's crusaders are not in any way Christian believers. I speak not of theol­
ogy but of an attitude for which early Christianity provides a suggestive proto­
type and much of the impetus, the calculus of values which encourages the 
true believer. These folk are millenarians. They believe in their gospel. They 
are urgent. They refuse to compromise with the world. They are right and 
others are wrong. They believe in themselves but not in others. 
I do not know what will happen in the matter of impeachment, but I do know 
that you and I must rediscover the Passover spirit and help to l)ropagate it in 
this land. Concern for the nation and the Constitution and due process, and 
the social order and the emergence of justice through the national will are 
matters of grave, perhaps life and death, import. 
Amen. 

Plan to attend 
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From the Rabbi's Desk: 
You may have noticed a photograph of the main Temple 
in the public press. The caption indicated that our 
building had been listed as a landmark building by the 
National Register of Historic Places of the United States, 
which is a commission of the U. S. Department of 
Interior. In effect this means that The Temple building 
is protected from highways and other urban schemes and 
that its preservation will be of concern not only to us but 
to the government. • 

This action was announced through the office of Senator 
Robert Taft, Jr. and follows on a decision by the Ohio 
Historical Society in Columbus to include The Temple in 
a list of significant buildings compiled by the Ohio His­
torical Site Preservation Advisory Board. Enrollment is 
not an honor that you apply for; indeed, The Temple was 
surprised when it was first asked for architectural and site 
information. 

We love the building and share the joy that it will always 
be an exemplar synagogue whenever people illustrate 
American Jewish history. 

Since your friends may be moved to ask you about 
building details let me remind you of a few. The building 
was completed and dedicated in 1923. The main sanctu­
ary is an example of modified Byzantine architecture 
which successfully manages the problems of balance and 
purity of line. The arches with their arabesques and 
relief carry the sweep of the sanctuary to its highest 
point, the center of the dome. The interior dome which 
is 90 feet above the floor was the first poured concrete 
dome to be attempted by American builders. The origi­
nal building was designed by Charles Greco of Boston and 
the addition was designed by the firm of Perkins and Will 
of Chicago. 

Wilt this honor change our plans for the main Temple? 

THE TEMPLE 
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Not at all. The Temple long has been committed to en­
joying both of our buildings. We will use The Temple for 
the great celebrations, the library, our offices and other 
uses, and the Branch for most of the routine activities of 
the school, counseling, lectures, board meetings, First 
Fridays, etc. Can we afford both? I am told by our 
finance m8J1agers that between the rent from Bratenahl 
School and the income from seat rentals the main build­
ing ·pays for itself. After all, it is not encumbered with 
debt or mortgage. It would cost us far more to add to 
the Branch· building or even to rent holiday facilities. 
Money is one issue but not the only one. Our sanctuary 
exudes an awe and majesty which simply cannot be dupli­
cated. It has been part of our lives and will so remain. 
Now long after we are gQne it will be known for what it 
is, a place where God was/is worshipped in the beauty 
of holiness. 
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From the Rabbi's Desk: 
It's an early October Wednesday and, 
incredibly, there is snow in the air. 
Winter seems to be clamping down be­
fore fall has had its season, but winter 
does have its compensations. One of 
these is that we can pick up again our 
Sunday worship season. I've got a lot 
of things I want to say. Certainly our 
world needs a lot of understanding. 

The services this year will be at the 
Branch. The familiar coffee hour will 
be served in the All Purpose Room. 
Services will begin at 10:30 as in the 
past. The place will be new, the liturgy 
will be familiar, the rabbi is an old 
friend, but the music wi II have a brand 
new sound. 

Michael Isaacson, our new Music Di­
rector, will introduce a remarkably 
lyric and moving instrumental tone. 
Instead of an organ, the choir wil I be 
accompanied by a woodwind quintet. 
For those of you who may not know 
what a woodwind quintet consists of, 
and I confess I didn't when the idea 
was first broached, it is a combination 
of flute, oboe, clarinet, trench horn 
and bassoon. They wi 11 be played by 
Deborah Caudill, Roger Rehm, Daniel 
Roberdeau, Stefan Jezierski and Gregg 
Henegar. 

I was introduced to the new sound in 

its new home on Sukkot. I loved it. 
From the comments of everyone who 
was there you will too. But the wood­
winds are not simply to be passively 
enjoyed. They are designed to help us 
become a singing congregation. One 
of our reasons for moving the service 
was that the Branch could provide an 
intimacy and closeness in which we 
would shed some of our inhibitions. 

We have chosen a set of melodies for 
the Borchu, Shema . .. which we will 
use each week. So that we can be 
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introduced to the new settings Michael 
Isaacson will welcome you into the 
Auditorium at 10:20. Each Sunday 
he will teach and explain another of 
the new melodies. This pre-service 
session wi II be over at 10: 30. There 
will be a short moment of quiet and 
then the music of the prelude. Come 
early these first weeks. The early birds 
will love to sing and will help get us 
all singing. 

SUNDA V MORNING SERVICES 

OCTOBER 20, 1974 
10:30 a.m. 

TEMPLE BRANCH 

Rabbi 
DANIEL JEREMY SIL VER 

will speak on 

IS THERE ANY HOPE 
FOR ISRAEL? 

OCTOBER 27, 1974 
10:30 a.m. 

TEMPLE BRANCH 

Rabbi 
DANIEL JEREMY SILVER 

will speak on 

THERE IS -A FORD 
IN YOUR FUTURE 

FRIDAY EVENING SERVICE- 6:30 to 6:10-THE TEMPLE CHAPEL 
SABBATH SERVICE - 9:46 a.m. - THE BRANCH 
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From the Rabbi's Desk: 
I would like to repeat a suggestion I 
made last year. I do not think too 
many took it to heart and I feel a 
certain urgency in helping us offer 
sympathy and friendship at a funeral 
in a way that is appropriate to the 
times. 

It is a mitzvah to attend the funeral 
service of a friend. Our presence is 
a welcome emotional support. But 
during the awkward serpentine pro­
cession which winds its way slowly 
from the funeral home to the ceme­
tery we offer no consolation. How 
can we, while we are isolated in our 
cars? At the cemetery most of us do 
not even speak to the mourners who 
hurry back into their cars after the 
short committal service. If we go back 
to their home, we again spend time 
alone in our cars. 

. Point one: we are not offering com­
fort as we sit in our car slowly winding 
otJr way through traffic. Comfort is 
in the meeting. 

Point two: the President has asked us 
to save gas. In some of our larger 
cities funeral processions are banned 
because of the congestion they create. 
Congestion and the fuel crisis would 
not be the decisive factor if we were 
accomplishing anything in the process, 
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WHAT NOT TO DO AT A FUNERAL 
but the truth is that car ti me is a waste 
of time and effort. True, it was a 
mitzvah to accompany the dead to 
the grave but that custom grew up in 
cultures where people I ived only a 
brief distance from the cemetery. 

We are fortunate at The Temple that 
our cemetery includes a beautiful 
chapel. One way to avoid the proces­
sion and the waste is to hold the 
service in Mayfield's chapel. It is a 
beautiful place and it is available to 
anyone whose dead is to be buried in 
the cemetery, not simply to those who 
have space in the mausoleum. A 

chapel service means only one car 
trip. We can walk to the grave site the 
way it used to be done. 

If the funeral is elsewhere, would 
you think twice before you j~in the 
procession to the cemetery? It is suf­
ficient if the immediate family is pre­
sent for the commital service. Later 
visit at the home while the family sits 
shiva. That is when a visit helps for 
then we share our feelings together. 
Please begin to think differently about 
what a funeral. demands of you. 

SUNDAV.- MORNING SERVICES 

NOVEMBER 3, 1974 

10:30 a.m. 
THE TEMPLE BRANCH 

Rabbi 

DANIEL JEREMY SILVER 

u,iU speak o,i 

THE UNITED NATIONS 
A SHATTERED DREAM 

NOVEMBER 10, 1974 

10:30 a.m. 
THE TEMPLE BRANCH 

Rabbi 

DANIEL JEREMY SIL VER 

will sp~alt o,i 

THE NEW RELIGIONS 

FRIDAY EVENING SERVICE - 5:30 to 8:10 - THE TEMPLE CHAPEL 
SABBATH SERVICE - 9:45 1.m. - THE BRANCH 
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From the Rabbi's Desk: ON BEING PUBLISHED 
I was thrilled yesterday to receive the 

first copy of A History of Judaism. 

When you work on a project for some 

years, and finally see it satisfactorily 

completed, believe me, there is a 

warm glow. There is also relief. Xou 

write what you want to say, but an 

author cannot control the bookmak­

ing. I am more than pleased with the 

blue and white binding of the boxed 

set. The publisher met every standard 

that I could have established. 

As I looked at the two volumes that 

Dr. Martin and I had written, I hoped 

that they would be seen for what 

they are, a serious attempt to under­

stand the nature and thrust of Jewish 

thought and life. We are not a static 

faith. Judaism has grown and changed 

as Jews have faced new circumstances 

and reacted to new understandings of 

our world. The book explains much 

but not the mysterious power which 

has allowed our people to be spiritu­

ally creative for so many centuries. 

Many of us talk about Judaism and 

Jewish values without being com­

pletely clear in our minds as to what 

we mean. We wrote the book to help 

in that process of understanding and 

definition. The book is a lovely 

object, but we wrote it in the hope 

that it would be read. 

In many ways the illustrations which 

the publisher asked us to provide 

presented a greater cha I lenge than the 

text itself. How do you illustrate 

ideas? We chose to display the early 

symbols of Judaism: the menorah, 

the ark, the lulav, and ethrog. Such 

understanding. We also illustrate the 

development of the Jewish sanctuary 

from shrine to Temple to synagogue; 

which is to say from local high place 

to central sanctuary to diaspora con­

gregations. Finally, we presented 

some of the men whose minds and 

spirit stimulated the renaissance of 

Judaism in our own day. 

If I say so myself, and I do, there is a 

great deal here. I hope you wi 11 take 

symbols represent objects and a whole the time to find this out for yourself. 

set of values long associated with the 

faith and provide a key to religious 

SUNDAY MORNING SERVICES 

NOVEMBER 17, 1974 

10:30 a.m. 

THE TEMPLE BRANCH 

Rabbi 

MAX ROTH 

'IDill spealt 011 

"ETHNICITY AND 
AUTHENTICITY" 

NOVEMBER 24, 1974 

10:30 a.m. 
THE TEMPLE BRANCH 

Rabbi 

DANIEL JEREMY SIL VER 

vnJl ,pealt 011 

"TORAH TRUE" 
Fint in a sari• on the 

state of our faith 

FRIDAY EVENING SERVICE - 6:30 to 6:10 - THE TEMPLE CHAPEL 
SABBATH SERVICE - 9:46 a.m. - THE BRANCH 
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From the Rabbi's Desk - THE COST OF CHANUKAH 
I write this in anger. Since we have 
no newspapers it was the radio which 
brought the news of another abomin­
able act of Arab terror, this ti me at Beit 
Shean. Again it was a story of innocent 
people being machine-gunned while 
they slept in their apartments. This 
time the terrorists came from Jordan. 
If you want to measure the extent of 
the surrender Hussein made at Rabat 
it is described in the fact that these 
terrorists entered Israel from Jordan. 
That border had· been sealed since 
terrorists attempted to assassinate Hus­
sein three years ago. Today it is again 
open and Jordan will again have to 
suffer the inevitable counter attack. 

This time the Arab terrorists are not 
alone to blame. Responsibility for this 
outrage is shared by all those diplomats 
at the United Nations who stood up 
and Gheered Vasser Arafat. Here was 
the leader of a band of violent men, a 
demogogue, transformed by oil and 
the possibility of munitions sales into a 
deliverer. The murderer was acclaimed 
there by al I those who hate freedom or 
who hate Jews or white men or the 
West. 

Romanticism dies slowly in the human 
breast. As you know I spend a good 
deal of my time struggling with the 
romantic tendencies of many of you 
who talk so hopefully of progress and 
refer so routinely to "men of good 
wi II." Where were the men of good 
will at that General Assembly? How 
many writers of good will labeled 
Arafat 'murderer' in their columns? 
If you cherish your innocence how do 

you explain the enthusiasm with which 
Arafat was applauded and the fact that 
Tekoah answered him to an almost 
empty hall? 

Our world is simply not a very nice 
place. More arms will be produced 
and sold th is year than were produced 
at the height of World War 11. Deceit 
and scheming are internationally ac­
cepted ways of life. There isn't even a 
pretense of judgement in the delibera­
tions of the United Nations, only an 
avalanche of vitriol hardly moderated 
by the prudent interest of the West to 
protect its markets and oil supply. If 
the Arabs propose something that is 
particularly raw a few nations will ab­
stain, but no voice will be raised in 
outraged protest. 

Our world is not a very nice place. 

God knows that to live in it we need a 
tough-minded faith, a faith which in­
sists that the first responsibility of any 
people is to survive, to look after our 
own, a faith which reminds us that the 
miracle of Jewish survival is precisely 
that - a miracle. Many a supporter of 
the Maccabees died so that we could 
light our Chanukah lights. We tried to 
change Chanukah into a children's holi­
day. It is not that at all. Chanukah 
celebrates a religious and political free­
dom for which our people paid a heavy 
price in lives and pain. I am afraid that 
other Jewish lives may be lost before 
we can light the Chanukah lights in a 
world which offers us some measure 
of security. 

SUNDAY MORNING SERVICES 

DECEMBER 1, 1974 

10:30 a.m. 

THE TEMPLE BRANCH 

Rabbi 

DANIEL JEREMY SIL VER 
will speak on 

"CULTURE AND COMMUNITY 
WITHOUT COMMITMENT" 

Second in a series on the 
state of our faith 

DECEMBER 8, 1974 

10:30 a.m. 

THE TEMPLE BRANCH 

Rabbi 

DANIEL JEREMY SIL VER 
u,iU speak on 

"JUDAISM BEGINS 
WITH ME" 

Third in a seri• on the 
state of our faith 

FRIDAY EVENING SERVICE - 5:30 to 6:10 - THE TEMPLE CHAPEL 
SABBATH SERVICE - 9:45 a.m. -THE BRANCH 
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From the Rabbi's Desk - THE NEW RELIGIONS 
The sermon of November 10, 1974 is produced here in response to numerous requests. 
The ancients often worshipped their kings as gods. 
In fact, the Greeks had a technical word, apotheosis, 
for the ceremony of acclamation. Today the con­
cept of apotheosis seems bizarre, but it was a 
natural extension of ancient experience. The 
essential attribute of a god is power. Gods control 
the destiny of men. Emperors like Nebuchadnezzar 
and Alexander had vast power and controlled the 
destinies of millions of men. Our Bible suggesu 
the magnitude of imperial power when it pictures 
Ahasuerus agreeing to destroy all Jews while sitting 
at a meal and without missing a sip of his tea. 
The concept of apotheosis suggests the theme that 
I would like to place before you this morning 
which is that we are coming off a long era of 
religious indifference and entering what will, I am 
sure, be a long era of religious envolvement. The 
religious disinterest of the past several centuries is 
too well known to need to be documented. It 
climaxed when even clerics proclaimed the death of 
God. The new era is not yet fully acknowledged. 
Yet, it is here and can be seen in the growing 
interest in faith, the supernatural and in redemp­
tive perceptions. 

They talked expectantly and confidently of pro­
gress. Every day in some way our world was be­
coming a better place. Our machines were creating 
a flood of good things, prosperity; and prosperity 
would soon overwhelm the age-old diseases of 
poverty, want and class difference. There would 
be no want and, therefore, no cause for war. We 
were entering a time of peace and abundance. We 
did not need to trust any power beyond ourselves 
nor any wisdom beyond our own human wisdom. 
Confident of his power and control, man had no 
reason to bow the head and bend the knee to a 
power beyond himself or to acknowledge a wisdom 
greater than his own. It was not that science or 
research had shattered the credibility of God, but 
that science and research had given us a sense that 
we ourselves were God. We were in control. The 
future was assured. 
Today the future is problematic. The man-God is 
no longer in control. We no longer speak confi­
dently of progress. Most men claim little more 
than the power to cope, hardly evidence of divine 
power. We no longer accept the machine as herald 
and agent of the messianic age. Rather we see the 
machine as a monstrous shovel ingesting and des­
troying as it goes, ever spewing out pollutants. 
Our souls are burdened with doubt. Our writers 
describe an age characterized by anxiety, alienation 
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and a sense of the tragic. Many insist that life is 
absurd. Everyone feels tense and acknowledges 
that much in life is out of control. In our world 
there is a little black box which keeps us five 
minutes away from doomsday and we worry not 
only that some fool will press the button, but that 
the device itself may malfunction. In our world 
scientisu are asking each other not to pursue cer­
tain avenues of genetic and biological research be­
cause men cannot be trusted with what might be 
discovered. We have lost confidence in ourselves, 
in our ability to bring about the millenium, even 
in our ability to survive. 
Nth this background is it really so surprising that 
the most technologically advanced nation on earth 
should be a nation in which astrology has become 
something more than a national pastime? We can­
not depend on ourselves so why not depend on the 
stars. Scientific literacy is a basic school require­
ment and we might expect that our printing presses 
would be flooding us with texts in these disciplines. 
Not so. What we have is a flood of books dealing 
with the occult, extra-sensory perception, tarot 
cards, I Ching, Kabbalah, numerology - all the 
nonsense and non-rational preoccupations of the 
past. A Korean evangelist whose theology is in­
credibly primitive, who cannot speak English, fills 

(continued) 

We enter a new era because we no longer share 
assumptions cherished and deemed natural by our 
fathers. We have lost our fathers' sense of control 
of their lives and the future. We feel ourselves 
dependent on a hope which lies beyond us. The 
challenge to be self-reliant is no longer all the 
guidance we need to get to the Promised Land. 
We no longer see ourselves as gods - a cherished 
image we have carried about for several genera­
tions. The gods had revealed knowledge to man. 
Our laboratories and research facilities took the 
place of the gods and offered the new knowledge. 
The gods had controlled the seasons and the 
weather. Our science allowed us to control the 
floods and even to bring the rain. God gives life 
and He takes it away. Doctors learned to create 
life in a test tube and engineers put a doomsday 
weapon in a missile. Our research and technology 
were delivering mankind from an age-old bondage 
to poverty, colonialism and oppression and were 
leading us into a promised world in which there 
would be enough of everything for everybody. 

SUNDAY MORNING SERVICES 
DECEMBER 15, 1974 

• 10:30 a.m. 
THE TEMPLE BRANCH 

Rabbi 
DANIEL JEREMY SIL VER 
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"THE NEW BLEND: 
CONSERVATIVE - REFORM" 

Fourth in a seri• on the 
state of our faith 

DECEMBER 22, 1974 
10:30 a.m. 

THE TEMPLE BRANCH 

Rabbi 
DANIEL JEREMY SILVER 
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A RABBI LOOKS AT 
OUR ECONOMIC CRISIS 

FRIDAY EVENING SERVICE - 5:30 to 8:10 - THE TEMPLE CHAPEL 
SABBATH SERVICE - 9:45 a.m. -THE BRANCH Confident of their accomplishmenu Western man 

felt buoyant and in control. They placed their 
faith in the human mind and the human spirit. -----------------------------



THE NEW RELIGIONS (continued) 

Madison Square Garden with thousands eager for his message. They come in 
droves though no one understands what he says. They listen and apparently 
they are moved. 

The signs of religious revival or rather of a revival of interest in things spiritual 
are all about us. Some have turned to the Eastern religions, to Zen or to 
chanting various Indian mantras. Some have taken up Easter" techniques like 
yoga, the explorations of silence, transcendental meditation. Some have gone 
to Eastern teachers, to gurus and swamis. Some have adopted forms of Western 
fundamentalism; the Jesus Freaks and Children of God. Some are turned on 
by Western evangelism; the Campus Crusade for Christ, the Habad Hasidim. In 
the established church we find a new interest in charisma, in the workings of 
the Holy Spirit and in speaking with tongues. Synagogue Jews evidence 
interest in the mystical, Kabbalah, the dybbuk, the wordless song, the mys­
tical community. 

The manifestations of the new religious interest are many and varied and not 
easy to fit into any kind of pattern. Yet, I would suggest that there are at least 
two elements common to all these forms of religious interest. The first com­
mon theme is that the seekers have gone aside from the Western faiths of their 
fathers and found their salvation in new leaders or old Eastern faiths or rank 
superstitions. I will return to this thought. Secondly, all these manifestations, 
the bizarre and more understandable, seem to respond to four basic emotional 
needs: a need for enlightenment, a need for community, a need for discipline 
and a need for joy. Let us talk for a few minutes about these. 
A few days ago I went to see a film called "The King of Hearts." It is a rather 
simple, even naive, story which can be briefly told. During the first World War 
the Germans occupied a town in northern France. Towards the end of the war 
the occupying force was ordered to retreat. The German officer decides to 
booby trap the city. The Germans leave. The townspeople discover the Ger­
man plot and leave. The Allies discover the German plot and send in a single 
sapper in the hope that he will find the bomb and be able to diffuse it. For a 
day the only people left in the town are the inmates of the asylum. No one 
thought about them, but since their warders had fled these folk leave their 
wards and go out into the town. They dress up as townspeople, and we find 
in them a joy, a sensitivity, a sweetness, a gentleness such as this town had 

• never before enjoyed. When the sapper arrives he is captivated by the gentle­
ness and the love which these insane people show towards each other and is 
hard put to keep his mind on his military responsibility. There is dance and 
there is theater and there is joy. The sapper does manage to find the bomb 
and diffuse it. When midnight passes and the bomb has not exploded, the rival 
armies move back towards the town and each other. The interlude of "mad" 
happiness and "insane" love is over. Violence is again in command; and the 
insane, fearing the sane world, retreat to the asylum and close its doors behind 
them. They flee the sane world of armies and bombs. There is bloodshed. 
Finally, the young sapper who has mixed with the inmates takes off his uni­
form and walks into the asylum, preferring their folly to our sanity. 
Who are the sane? Those who organize armies and butcher each other or those 
who live in a never never world of dance, joy, gentleness and love? When the 
film ended the audience, largely younger people, broke out into applause. The 
program noted that this film had played for seven years in a theatre in Cam­
bridge, Massachusetts in the center of the youth world. As I watched it I was 
reminded of a conversation recorded recently by an excellent observer of the 
youth scene, Harrison Pope, who has been fascinated by the new religious in­
terests of his contemporaries and written extensively about them. He records 
an interview with a 20•year old transcendental meditator: 

The young man said to him: "You know, I wouldn't mind bei~g insane. 
I think it might be sort of interesting to be psychotic. I think that PSV· 
chotic people may be a lot more spiritually enlightened than we are." 
Pope: "I've seen a lot of them and they usually didn't look very blissful 
to me." The youth responds: "Well, I'm sure it's not true of all psy­
chotic people. The difference is that they're freaked out because society 
just blew their minds and they couldn't cope with it. They're on the 
defensive against society so they're not happy, but suppose you just 
politely said to society, well, I'm tired of your way of looking at the 
world and you ;ust went insane on purpose, if you see what I mean. I 
would sort of like to do that in my way." 

The movie, this interview, the vibrations many of us have picked up as we talk 
to those who are more into this .new world suggest a basic rejection of the so­
called sanities of our world, a profound reiection of the scientific and intellec• 
tual assumptions by which we have lived. The factual world seems to them 
grotesque. facts are cold and quickly destroy all •n• of personal worth. 

Facts have no moral valence. Facts quantify and dehumanize. They reject a 
world in which men play war games; in which a Rand Institute analyst will 
spend days with a computer to guesstimate how many millions will be killed 
in the first atomic strike and the inevitable atomic counter strike. 

Where have research and the laboratory led us? They have led us to depend on 
experts whom we cannot always trust. They have led us to depend upon gov­
ernment officials who write white papers to justify black deeds and who man­
ipulate words all too cleverly. They have led us to play deadly games in which 
millions of human lives are pawns in diplomatic tests of will and bluff. Many 
reject this way and reject it fundamentally. They seek a new meaning, a truth 
which will be simple rather than complex; clean rather than dirty; human rather 
than impersonal. Not surprisingly young people turn to teachers who say open­
ly: "I have nothing to teach except my love." Others turn to silence. The 
silence will lie to us less often than the media and perhaps the wisdom of the 
heart is wiser than that of the mind. They want the revelation of love rather 
than the brutal and cold conclusions of reason. They want a warm living truth 
which will allow us to love, to care, to emphasize and to make judgements 
worthy of human beings. To find such truth they turn to swamis, meditation, 
ancient magical texts, but most of all to life itself, to the relationships which 
they have or can have with others. 
I also find in the new faiths a desperate need for community. Once men lived 
in extended families. Then because of our mobility and the city we broke 
down the extended family into the nuclear family. Now the nuclear family 
has been broken down into something which is being called open marriage: 
people living together for a month or a year and then going their own ways. 
Obviously, the sense of lasting loyalty to our relationships has been weakened; 
but more to the point, the experience of significant human relationships which 
each of us requires if he's not to be love-starved is no longer readily available. 
Modern man feels cut off, closed in, lonely. A common factor in all these new 
religious groups is the need to belong: the disciples and a guru, the commune, 
the ashram, the havurot. The new faiths are communal, not monastic. The 
new religion is done in community, not in solitude. Even in the established 
congregations, people are talking more about the need for community: they 
say we want more than a congregation where we come together for an hour 
or an hour and a half a week, where we sit down next to somebody we hardly 
know and leave without knowing them the better. We want true community, 
the touching, the meeting, the caring, the sharing. The city to many is the 
enemy because the city is a lonely place. The biography of modern man might 
be titled the loneliness of the long distance runner. We feel alien, almost 
strangers in our own place. We want to touch, to feel, to join, to belong, to 
break down the little boxes that separate us, the walls we've built against 
others. We want community. 
If you permit me an historic aside I would suggest that our needs are much like 
the needs men felt in the days when Rome imposed its imperial power upon 
the Asian world. In the name of administrative efficiency Rome worked to 
bleach out all the distinctiveness of the various millet groups. Uniqueness and 
ethnicity got in the way of efficiency and centralized power. Then, as today, 
small groups broke away and went into the wilderness. The desert of Judah is 
not unlike the wilderness of Arizona and the people who lived at Qumran are 
not unlike those who are living in desert communes. Each communitarian 
group labored to purge away the impurities of modern life by hard work, 
sweat and sun. In that day as in ours people were attracted to charismatic 
leaders, to the miracle worker, to a Honi-ha•Meaggel or a Jesus who somehow 
personified the larger possibilities of human life, the miracle if you will. 

Rabbinic Judaism is a development of the Pharisees. Pharisee means separatist. 
The perushim deliberately set themselves apart from the aimless materialism 
of the city. They did not go out into the desert, but they set themselves apart 
in urban communes grouped around charismatic leaders like Hillel or Shammai. 
They followed a particular truth these men taught. There had been two revela­
tions at Sinai, not just one, the written law and the oral law. They took upon 
themselves a heavy load of discipline, a new set of obligations, which described 
exactly what they must do in most of their activities. The laws of Kashrut, 
which they extended, are not unlike the rules of the new food cults. They, 
too, wanted clean bodies and clean souls. The Pharisees would not eat at any 
other Jew's table save their own because their food alone was property tithed. 
Their idea was that every man should be holy, not just the pri•t; so they took 
upon themselves the obligations of purity and food which were up to that time 
required only of the priestly class. Man was to be holy, all men, the most 
ordinary • well • the well born. 
We see in the Pharisees as in the new cults the need for discipline, rui• of 
food, rules of meeting, rules of pilgrimage to the guru, rulis of how to sleep 
and when to pray. I have long believed that all the talk about the modern 

(continued) 



THE NEW RELIGIONS (continued) 

wanting only to do his own thing is just that, talk, nonsense and a peMrsion 
of what modern man really needs. There are too many decisions to be made 
and most moderns crave a life which is properly organized by ritual, ceremony, 
custom, the requirements of a master. Most of the new cults have far more 
specific rules than the familiar liberal faiths. There is a posture for prayer. 
There is an exercise for meditation. There is a time for communion. There is 
a way to approach the master. There are foods that we are to eat and foods 
that we are not to eat. There is a discipline required of our lives. 

Finally, there is the need for joy. I met a young man in the halls ofThe 
Temple the other day. We talked for awhile. He sported that smug, self­
righteous smile that I have come to associate with the committed. He had 
something else on his mind than passing the time of day with me and it 
finally came out. I was benighted. He had snn the light. How could I con­
tinue in this tradition of ours which was so cold and old? He had his guru. He 
had never known joy like the joy of being in his presence. Now his guru is 16 
years old and far from a saint. He has made millions and been in trouble in his 
own country and ours because of his greed, but who can argue with a simple 
confession. That young man had never known joy such as he found in that 
guru's presence. What was the joy of the hasid? He came to his rebbe, to his 
Tzadik, to his miracle worker, and if he could only have a crumb of the bread 
the rebbe had blessed, he was ecstatic, fulfilled. We want moments where we 
can somehow shake away the fears of life. We want not so much to be bur­
dened with new responsibilities as to have an hour or two a week, a moment 
of meeting, in which we can sense redemption, sense again possibility, find 
ourselves in the presence of a teacher whose love gives us hope, whose presence 
welcomes us, whose capacity to perform miracles assures us that somehow a 
miracle will happen which will make everything right. We need the sense of 
joy, the sense that redemption is possible. Every day we are beaten down by 
dark headlines. All too often we hear apocalyptic lectures by one or another 
telling us that there must be war, poverty will increase, there must be urban 
violence and we want somehow to find a moment of relief, an experience 
which promises hope. 

I suggested earlier that most of those who have shown increased religious inter­
est have found their salvation outside the familiar religious traditions. There 
is no guarantee that this era of religious interest will witness the institutional 
revival of the religions of the West unless - unless the religions of the West, 
Judaism among them, rediscover their religious base. During the long era of 
religious indifference our congregations become less and less religious and 
more and more ethicist. Judaism became ethical monotheism - a rather aca­
demic enterprise full of moralistic reflection and exhortation. Clerics put on 
academic gowns and offered college lectures to their congregations. 

I remember organizing some twenty years ago a program devoted to mysticism 
and messianism and nothing I have done at The Temple elicited such opposi-
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tion. "Rabbi, how can you deal with these kinds of things. This is not religion. 
It is supentition. This is medieval stuff. We are modern." What were we 
doing? We talked about Shabbetai Tzvi. We watched the Dybbuk. We· ana­
lyzed the faith of those who prayed at the Wailing Wall tor the return to Zion. 
We talked about Sated. Only twenty years ago you still wanted a religious 
structure which encouraged community, citizenship, reason, and were ill at 
ease with a service in which you could sing wordless songs or link arms in 
dance or in prayer. 

What about our needs today? I often hear talk that liberal religion is returning 
to tradition. That is not what is happening. Liberal religion is returning to re­
ligion. It is returning to the spiritual, to those expressions which cannot be 
coldly and analytically lined out, to the deeper needs of a soul thirsting for the 
living God. If our congregations allow feeling and mysticism and meditation 
to be expressed there will be a chance for them to grow and hold the loyalties 
of the new men. . If they do not, if they pursue the old path of cold logic and 
sweet reason they will be cold and reasonable and largely abandoned. The 
empty pew will remain the sign of the Western tradition. 

I do not suggest that this new era of religious interest is an unmixed blessing. 
Great ethical and intellectual dangers are associated with it. Mysticism and 
messianism ask us to believe that for which there is no evidence. If you need 
to find a new meaning or a new leader it is easy to accept simple illusions and 
beguiling charlatans. If you need community it is easy to find a tight-knit 
community which keeps everyone out. If you need discipline it is easy to or­
ganize a set of disciplines which envelop you entirely and preclude envolve­
ment in the larger needs of society. If you need joy it is entirely possible for 
you to dance on the way to the gas chamber and find joy when there ought to 
be only a desperate revolt against some violences or injustice. Somehow we 
must rediscover dimensions without abandoning the vital concerns of com­
munity and reasonable prudence. 

We have only to look at the new religious scene to see the trivial and the beguil­
ing and the misleading and the illusionary. It will not be easy to balance out 
these values. We must find healthy ways for the spirit of man to express itself. 

We must find some way for the synagogue to respond to the heart as well as 
to the mind. We must find a way to blend the prophetic tradition with the 
mystical tradition. We have a long way to go. We are only at the beginning of 
a new era in which man has lost his sense of control and is again dependent on 
a power beyond his own and a wisdom greater than his own and a hope which 
he cannot guarantee. We must help man find hope and warmth and discipline 
and encouragement, but also help him to be responsible, active and effective. 
May God give us wisdom and strength. Amen. 

A SABBATH OF THEATRE 

□ The End Result will present ~'The Life of Abraham." 

□ A delightful musical improvisation by Cleveland's 
neJNest professional cast. 

□ For young and old . .. bring the children/ 

8:16 p.m. at THE TEMPLE BRANCH 

Admission by ticket only. Mail rntHWtiOM _,,y, 



Our 125lh Anni~ry 'bir 

From the Rabbi's Desk 
Most of us wi 11 not be sorry to see 
1974 end. Dark political headlines 
and sad economic news have cast · 
their shadow over our lives. 

During 1974 our dreams often turned 
out to be nightmares. People who 
had worked al I their I ives for a few 
years of gentle -retirement found that 
they could not afford even minimal 

. . 

decencies. Inflation raged on. Unem-
ployment reached towards extremely 
serious proportions. Detente came to 
mean an agreement between the super 
.. -
powers to spend even more money on 

J deterrent_ arms. A terrorist appeared 
before the United Nations and said 
that the Arabs felt it was their divine 
righ' to destroy the State of Israel and 

,) 
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murder anyone who stood in their 
way and the delegates chee-red. More 
arms were produced during 1974 than 
at the height of World War 11. 

Rich men stopped planning for early 
retirement or their children's trust 
funds and began to worry about main­
taining their standard of living. Ordin­
ary folk simply worried about making 
ends meet. People talked bleakly 
about worse to come. There was a 
heaviness of spirit in the land. 1974 

1974 
buried for all but .the most naive the 
era of romantic illusion. The United • 
Nations was not the key to peace. 
Technology could not guarantee a 
happier society. Blood _ lust had not 
gone the· way of the aborigine. Many 
of our problems were without solu­
tion .. _ How could anyone feed Bangla­
desh? 

As 1974 ended I wondered how our 
world wou Id take the end of the . . 

faith that man could control history, 
create order out of chaos and calm 
out of violence. We are between eras 
and the new wisdom has not emerged, 
but this much is clear. Life is going to 
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require more of each of us - more 
courage, more patience, harder work. 
To cope we will have to tap strengths 
spiritual and physical which have lain 
dormant during the fat years. We are 
going to be disappointed and disap­
pointed and disappointed again. Many 
hopes will be dashed. Our standard of 
living _will diminish. We will have ~o 
work harder and be able to save less. 

. The question is: can we be satisfied 
• with rewards which are not material? 
Have we the · strength to I ive less com­
fortable lives? There is a time to be 
tested and 1975 will be such a time. 
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The Temple Men's aub i 

125th ANNIVERSAR~ 
"The Developmerit and 

Based on the new 2-volume work by B 

THE FALL SERIES: 
October 7, 197 4 

THE MEANING OF JEWISH HISTORY 
Daniel Jeremy Silver 

Jews have not only survived, but have been significant. What 
does our history add f:lP to and what does it mggest for the 
future? 

October 21, 1974 

BEGINNINGS - OUT OF THIS WE EMERGED 
Peter Machinist 

The Fathers were one clan among various tribes of West Asian 
nomads. What gave them a name and their distinction? 

November 11, 197 4 

THE WORD - SINAI AND PROPHECY 
Daniel Jeremy Silver 

When God spoke what did He say and how was His speech . 
understood? 

December 2, 197 4 

CONVENTIONAL AND UNCONVENTIONAL WISDOM 
Daniel Jeremy Silver 

The Bible contains comedy and tragedy, wisdom and gaiety, 
piety and doubt: a fresh look. 

FINAL SEMINAR·: THE SABBATH AWAY 
May 23-24, 197 S 

"A HISTORY 

INTERSESSION: 
January 13, 197S 

OUR SANCTUARI~ 
Daniel Jeremy Silver 
We have worshipped at shrines, 
what were our holy places like 
in one? 

January 20, 197 S 
OUR SYMBOLS 
Joseph Guttman 
Jewish religious life has identi 
symbols. What were they? ~ 
they signify? 

January 27, 197 S 

OUR SONGS 
Max Roth 
The Book of Psalms was our fir. 
What kind of tunes have we sun 

All Sessions held at 

Each lecture will be fo 
answer period a 

All lectures start pre 

The I 25th Anniversary Le 
members of The Temple 

THE HOLOCAUST. ISRAEL AND 
Bernard Martin - Daniel Jeremy Si 

This series is designed to provide a cumulative learning experience in which the le4 

from "A History of Judaism" will be suggested. Those interested in attendil)g th• 
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tlistory of Jewish Ideas" 
tmard Martin and Daniel Jeremy Silver 

[)F JUDAISM'' 

llustrated Lectures 

in temples and in synagogues -
and what did it feel like to be 

~d its central themes by certain 
aw did they originate? What do 

t song book. There were others. 
and what did our songs convey? 

The Temple Branch 

owed by question and 
1d coffee hour. 

mptly at 8:00 P.M. 
: ture Series is open to all 

amily and their friends. 

THE SPRING -SERIES: 
February 10, 197S 

THE RABBINIC MIND 
Shubert Spero 

Post-biblical Judaism lWlS organized by the rabbis who radically . 
reformed the Biblical faith. How and why? 

March 3, 197S 

PHILOSOPHY AND PHILOSOPHERS 
Bernard Martin 

Ideas must be expressed into an understandable idiom. How have 
our thinkers organized and justified our faith? 

March 24, 197S 

MYSTICS AND MESSIAHS 
Bernard Martin 

Some -have sought to be as close as possible to God and others 
have believed that they knew when the Messiah will come: some 
thoughts on our hopes and deepest feelings. 

April 7, 197S 

THE REDISCOVERY OF TIME 
Michael A. Meyer 

In modem times Jews are no longer set apart. We have rediscov­
ered a sense of belonging and a sense of time. Our history agai,i 
has a realistic meaning. What is it? 

us 
ver 

The creation of Israel and the death camps have separated us from all that has been before. 
What is the destiny of the modem Jew? What can he believe in? What must he do? 

(Details as to place and cost for this weekend away will be announce4) 

tu res and the readings reinforce each other. Prior to each lecture, selected readings 
12S th Anniversary Lecture Series are urged to reserve their copy of the book now. 
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From the Rabbi's Desk - A RABBI LOOKS AT OUR ECONOMIC CRISIS 
The sermon of December 22, 1974 is produced here in response to numerous requests. 
The financial world analyzes the economic crisis 
with graphs and charts. Accardi ng to these 
measurements the gross national product fall in 
19?4; the cost of consumer goods went up soma 
15 percent; real disposable income and the level of 
production decreased; there was a growing deficit 
in our trade balance and the rate of unemploy­
ment rose to 6-1 /2 percent of the work force. 
A rabbi analyzes the economic crisis in terms of 
its effect on people. When the rate of unemploy­
ment rises from 4-1/2 to 6-1/2 percent in a year I 
translate the abstract percentages into two million 
real people who cannot find work or who have 
been dismissed from their work .. Three years ago 
I did not need the graphs to indicate that inflation 
had become a serious problem. Welfare workers 
b•n to repon that people, a few h era and a few 
there, were coming into the centers asking for 
food. Despite public welfare assistance and the 
federal food stamp program they could not make 
ends meet. Rents were being raised. Utility bills 
had increased sharply. The cost of clothing had 
shot ahead. Food cost more, and eveo when they 
could combine various forms of supp on many still 
could not make their dollars stretch to cover their 
basic needs. 
Two and half years ago the religious community of 
Cleveland helped to establish eight hunger centers, 
four on the west side, four on the east side, where 
people could receive supplemental subsistence. At 
first people came by ones and twos and tens. 
Soon they were coming in tens and twenties and 
fiftin. When the Nixon Administration released 
complex figurn to prove that inflation had abated, 
the lengthening linn at thna centers revealed the 
speciousnea of the official pronouncements. 
It was still a time when the well-off wondered out 
loud why everyone could not manage. I remember 
a long conversation with a businessman whose 
industry had iust petitioned Washington for impon 
curbi against foreign competition. He complained 
long and bitterly against th111 hunger centers. 
There was no r111on to coddle the poor. Let them 
work like everyone else. People should not tum to 
the government for the solution to their economic 
problems. He did not even see the inconsistency 
of 111king import curbs and fighting Wllfln prog-

rams. Had he ever been hungry? I wondered. I 
asked if he had looked at the poverty diets which 
had bean published some months before. Various 
nutritionists had triad to purchase sufficient food 
values for a family given the monies available 
through various assistance programs. The experts 
had discovered that the poor could not afford 
fresh vegetables or fresh fruit , only the lowest 
grades of meat and than only twice a weak. A 
welfare diet had to consist largely of grains, flour, 
soy beans, potatoes and the starches. I wondered 
if my incensed friend had ever read Proverbs 
where an ancient realist observed: "A wall fed 
man may disdain honey. To a hungry man even 
the bitter tastes sweet." 
You do not have to be told th·at when you go to 
the grocery store it costs you more. According to 
the statisticians tha cost of an average house­
holder's purchase of food has increased 32 percent 
in the last 24 months. Lass known is the fact that 
the cost of the staples the poor must buy has 
increased 38 percent. The Talmud realistically 
observes: Satar anyah,· aziah anyutha, poverty 
punun the poor. How true that is today. The 
cost of work cloth• has gone up more than the 
cost of dress clothes. Low cost rentals have gone 
up proponionately more than luxury rentals. 
Poveny pursues the poor. 

If we are to believe some hand-wringing anicln iR 
our national magazines everyone is suffering from 
this economic crisis: but somehow the suffering 
of the rich is not the suffering of the poor. The 
rich suffer, but they must be told by an account­
ant just how much they are suffering. They have 
suffered paper losses. There is no indication that 
they are reducing their standard of living, though 
there are many indications that they are reducing 
their standard of giving. This week's Thursday 
issue of the Wall Street Journal had a lead anicle 
which told of a dramatic falloff in giving to chari­
table groups over the Christmas season and an in­
side piece which listed the production of automo­
biles during December of this year in comparison 
to December of 1973. Car saln of every model 
were significantly lower this v•r than last year, 
save· in one case: the sale of Cadillacs was up 18 
percent over a year ago. The rich suffer. Most 
of us would be content to suffer with them. 
The middle class has suffered a loss in purchasing 
power. People have delayed moving from older 
homes into newer homes. Mothers buy lea expen­
sive cuts of meat and Ins delicacin. There is more 
concern with quality. Children stay at home 
when they go to college rather than pay hit' 
dormitory fees. Budgeting has become an anxious 
procedure. 

(continued) 
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