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T1r{A Bible Studies 
October 27, 1965 

"Job, Satan and God." 

Today I want to deal with the Book of Job. I want to begin b;1 suggesting 

to you that Job is probably that Book of the Bible which has most modern appeal. 

Part of this appeal lies in its magnificient poetry and imagry but very frankly 
due 

and honestly, I tl1ink rnost of its attraction is :-tm to its subl.le flattery. Job 

glor ·fies the indomitable human spirit. It is a pen to man's courage. 

When the heavens can spire against me, but God himself will undermine my self 

respe ct and my judgement • I am innocent. I hold fast to mine integrity. 

Job's struggle is to maintain his early self confidence, his dignity. He does so 

against truly overwhelming odds. Even as each of us in his own way or her own way, 

struggles as best she can to uphold dignity and identity, good and sense of ri1ht, 

against daily challenge and more than occasionally, against serious drama. Job 

also fits the modern temper in that it reveals our inner suffering, the tensions, 

the anxiety, which we set in modern man. Our modern life tends to emphasize the 

brutality, cruelty, the violence, the bruising which is part of human existence. 

Most of us try to put a good face on life. A friend has died young, and in all 

good will we speak comfort, we try to console him about some suffering, paralysis 

perhaps, that the dead husband might have been spared. ve speak of the comfort 

which will come from memory. But the one who has suffered, knows that though these 

words are well intentioned they ' are irrelevant and untrue. The brutal fact is that 

she has suffered, cruelly, that she is hurt bitterly and tha.t she must somehow come 

to grips with life as it really is. 
I 

lypi.cal of this attitude in Job are these 

verses - I have heard macy such things, Sorry comforters are ye all; Shall windy 

words not have an end, vVhat provoketh thee that thou akswerest - I also could speak 

as you do if your soul were in rey soul's stead, I could join words .gainst you and 

shake rey head at you, I would strengthen you with rey words and the moving of my 

lips were to swayed your grief, But though I speak, nzy- paid is not aswaged, And 
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tho h I forebear, fhat am I eased? The Lord hath torn me his rath, He has hated 

me, He has gnashed upon me with his teAth, fine adversary sharpened his eyes upon 

me, They have gaped upon me with their mouth, They have smiten me upon the cheek 

scornfully, They have gathered themselves together against me. .fad.er life has had 

a tendency to pull the blinders, speech, communication from human conversati on. We 

tend to look at t hings a little more deliberately, a little more critically and 

honestly than did our fathers and our grandfathers . We are critical and that means 

we analyze not only the good intention of the one who comes to make condolence call 

but its effect.The Book of Job speaks to us a clinicrtl truth, the simple truth. fuen 

we have been hurt, beaten by life. All of the good intentions of 

our friends can not put Humpty Dumpty together again. 11e have to learn to live 

with the amputation. l e have to learn to live beaten and bloody. fie have to learn 

to start where we are now, put life to 0 ether again. We have to learn to admit that 

life is indeed a cruel place . To live is to be bruis d an that no • esc3pes 

the bruising. Before healing can come we must face the full measure of our hurt. 

Job would add, before we have an adequate philosophy of life we must learn to 

accept the and the bitter , the bitter and the that it is. In 

religion, we must learn to accept God not because me is good to us, but simply 

because He is. "Have pity upon me," Job says, "Have pity upon me , ye nzy- friends, 

for the hand of God hath touched me and turned against me". There follows in this 

chapter a long chronicle of his bitterness, his pain and he offers no explanation, 

He concludes simply "But as for me, I know that nzy- redeemer liveth. That he will 

witness at the la st upon the dust". Job is a plea to see life h,Jnest3y, clearly, 

without rose colored 0 1.asses . This is the faith that the 

, never understood. She you will recall, is the woman, the psychologist , 

literary person of the University of Chicago who wrote about the Trials 

and could not understand sturdiness and the dignity of the faith which the Jews 

took with them into the gas chamber . This is alsL th faith that many fair 

weather friends of relilJ'ion, f&il to understand. Religion has a way of becoming 

popular in good times. People have a way t~ believe that the aIIluent society is 
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in a sense, an answer to their prayers. Religion is not a guarantee that God wo ld 
do good to you, thQt He will do for you that which you think is good for you. 
Reli8ion is no More than the statement'God is'. "Thou He slave me," Job says, 
"yet will I believe in Him". Faith is not a paid up ticket to an eighty year long 
winter vacation cruise. Faith is simply an acclamation, God, of life. Of a life 
which can have meanine even though it is unpredictable and stornzy-. "Who will say 
unto Him, that is U.'1to God, what doeth thou?" I hezan by spea 1<in'"' o Jo as 

with our mocern view of life. There is a uhilosoohv which has ... • C, 

gained a certain amount of popularity on the academic campus, literary circles, 
which is called 

• is a varied, a many faceted thing. 
Essentially it begins xx.tk where Job begins by insisting that life must be looked 
on squarely without blinking. 

begins with a of our 
general and familiar usual attitude towards life. The golden and false image which of 
most of us have Jd:.tirl life. ~ost of us probably, believe that hard work is --lways 
rewarded. That if we raise our chilaren in dee ... cy and respectability they will 
be decent and respectable. That society rewards those who earn the reward. That 
tomorrow we will have the same good health that we enjoy today, that tomorrow we'll 
be alive. That sofiety is slowly and inevitably progressing from the cave man and 
primitive times to a time of peace and plenty, just and of opportunity. This is a 
fanciful world, fairyland, a never-never pl.lee. The 

argue that when 
we live in this never-never land we are unprepared spiritually and emotionally 

for the shock of life. That hapnens when a heart attack takes away our husband? 
\Vhat happens when serious illness makes our parent bed ridden? 'What happens when 
our child sudderl\ly shows up to be retarded? What happens when fate suddenly slaps 
us in our face and the world turns to quicksand under us? What happened to the 
German Jew in 1932 and 1933 after the confident 20's? To live, to have a philosophy 
which is adequate to life, you must accept 

says, the unpredictability 
the bitterness, the trr.gedy and you must learn to live with this as part of your 
everyday responsibility. Why? In the first place, only if you accept the tragic 
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will you accept that which is necessary, believing that the world is a place of 

progress and of happiness and of sunshine we tend to believe that our responsibilities 

to our children are those, let 1 s say , of building up a legacy wh'ch they can enjoy 

50 years from now. Admitting the tragic, we know th&t the crucial responsibility 

we have to our children is to give them the opportunity of life itself. Our 

responsibility is to avoid war, to avoid the ravishings of prejudice in our society, 

to permit them the kind of life which they have today - life itself. ~o our priority 

of values changes, radically and markedly. It is far less materialistic and far 

more in terms of citizenship. They say also that we must learn to live with the 

tragic, with a sense of impending doom because that is life itself. We raise our 

children, you and I, in an antiseptic society. 

perhaps when the ball is bounced off their nose? 

? How often do they see tragedy? 

How often do t hey see blood, except 

How often do they see illness, 

Do we take them to the funeral? 

Don't we protect them from all that is basically true and honest in life? Why are 

we protecting them if that is life? ·~ustn•t the child know that life is a long 

walk on a wild side and not a long stroll thr ou h the autumn snnshine of Shaker 

Heights. Only if he is prepared for life as it really is, can he make the judgements, 

the decisions as to vocation, as to priority of responsibility which are crucial and 

which are necessary to him. So there has arisen a whole literature, names of 

and come to mind, in theology the names of Tillich 

and Bruber come to min~, the theater of the absurd which has tried in one way or 

another to emphasize the tragic, the ~iolence, the brutal and the bruising, the 

unpredictable in life. They all claim Job as their ultimate source and authority. 

goes much further than this stateme~t of Job that life is a cruel 

place. That he has been beaten around the eyes and the mouth and the ears through 

no fault of his own. begins with a radical challenge to reason. 

Reason implies that there is something out there that we canreason about and that 

it makes sense. -fost philosophers argues that lifemakes no sense and 

that therefore it is useless for us to try and wrench a philosop~y out of life. So 

the tend to dramatize the moment. hat you do any moment in time, 



-5-
your rewponse to life and its honesty ana its intensity are values to them. 

Don't build philosophies. Don't try and use logic to understand what i s asked of 

you. Don't give and say the old time moralities, who kno1s 

what's good? Nhat's good is what is lffiWM to yoQ, necessary to you, immediate to 

you at this moment and time. Obviously the morality which develops is honest 

but it can be any statement, good of evil. comes out of this school, 

comes out o~ this school, protestant theologians come out of this 

school, men who emphasize the sup~r man and men who emphasize truly humane man. 

Job, who really was not the parent of modern , never oes so far as to 

deny that life can be reasoned about. The great climax of Job is the vis -on of 

God within the world. It is God who is beyond understanding. Job never makes the 

claim that life itself can~ot be un 'ersto0d. God, yes - life, not necessarily. 

Job never denies that there are standards and values and that we must some how 

these and make these part of OQr lives. So in a very real sense, he 

begins when the begins, he is not an . To show you what 

I maan, if yo~ will turn to chapter 28 of the Book of Job - I want to read it for 

its philosophy. You also in the reading sense the poetry and the majesty of the 

Book. Job wrestles here with the very question, is life simply chaos, the blobs 

on an abstract impressionist canvas? Is life only confusion? Is it, as many men 

have been saying, that life is beyond understanding? It is the moment, the intimacy, 

the relationship, the love, the feeling alone, which is important or is there a 

reason. This by a man who has suffered, been bruised and who has admitted to himself 

that he has been hurt and hurt deeply. "For there is a mine for silver, And a 

place for gold which they refine. Iron is taken out of the dust, And brass is 

molten out of the stone. Man setteth an end to darkness, And searcheth out to the 

furthest bound The stones of thick darkness and of the shadow of death. He 

breaketh open a shaft away from where men sojourn; They are forgotten of the foot 

that passeth by; They hang afar from men, they swing to and fro. As for the earth, 

out of it cometh bread, And underneath it is turned up as it were by fire. The 
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stones th,reof are the p.lcce of sapphires, And it hath dust of gold. That path no 

bird of prey knoweth, Yeither hath the falcon's eye seen it; The proud beasts have 

not trodden it, Nor hath the lion passed thereby. He putteth forth his hand upon 

the flinty rock; He overturneth the mountains by the roots. He cutteth out channels 

among the rocks; And his eye seeth every precious thing. He bindeth the streams 

that they trickle not; And the thing that is hid bringeth he forth to light. 

But wisdom, where shall it be found? And where is the place of understanding? 1\/Ian 

knoweth not the price thereof; Neither is it found in the land of the living. 

The deep saith: 'It is not in me'; And the sea saith: •It is not with me.• It 

cannot be gotten for gold, ~either shall ilver be weighed for the price thereof. 

It cannot be valued with the gold of Ophir, "'oith the precious onyx, or the sapphire. 

Gold and silver cannot equal it; Neither shall the exchan e thereof be vessels of 

fine gold. Ne mention shall be made of coral or of crystal; Yea, the price of wisdom 

is above rubies. The topaz of Ethiopia shall not equal it, Neither shall it be 

valued with pure gold. J'hence then cometh wisdom? And where is the place of under

standing? Seeing it is hid from the eyes of all living, And kept close from the fowls 

of the air. Destruction and Death say: 1We have heard a rumour thereof with our 

ears. ' God understanJ.eth the way thereof, And He knoweth the place thereof. 

For He looketh to the ends of the earth, And seeth under the whole heaven; When He 

maketh a weight for the wind, And meteth out the waters by measure. When He made 

a decree for the rain, And a way for the storm of thunders; Then did He see it, and 

declare it; He established it, yea, and searched it out. And unto ma.n He said: 

'Behold, the fear of the Lord, that is wisdom; And to depart from evil is under-

standing.'" First of all, it's magnificent, quite apart from its philosophy. 

Sedondly, we have a statement here that you may not agree with because it is 

simply a statement of faith but it is Job's statement. There is a wisdom which 

can be known. It is the wisdom which is imbody to us in the religious tradition -

fea~ the Lord, and if there is immorality, a right and wrong, to depart from evil 

is understanding. Evil is that which the religious tradition understan s to be so. 
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So we are not here in of the more slippery places of modern amorality. 

We are rather, in i±he world of the Bible . In a world which understood, it felt, 

what was demanded of God, of man, and by whom. We are dealing here not with a man 

who denies God , or denies religion, or denies morality, or denies reason. Ve have 

a man who affirms all these at the same time refusing to deny himself. He will be 

the ju -ge . He will somehow come to an understanding. ~o much by way of a brief 

preamble. I 1 m going to come back in time, to some of these themes. ~ow as to a 

number of facts as to the Book itself. 1et me begin by telling you a bit about 

the structure of Job. First of all, Job was fiction, no one ever believed that the 

Book reflects an actual and historical incident or an actual and historical person

ality. In the Talmud, second, thir~, fourth century, of Job (Hebrew) 

he never was, he never was created. Job is a fictional work. Job was a work of at 

least two very different types of literature. The prologue, that is chapter one 

and two, and the epilogue, the last half of chapter 42, are in prose . All the rest 

of the Book is in Hebrew poetry and we've discus ed the structure of Hebrew poetry 

over the last weeks . The progogue , the first two chapters in a sense, set up 

the of ideas which the poetry reveals. Job is a good man. Job is an 

innocent guinea pig for a test of hum.an metal which Satan wishes upon God. Satan 

challenges God to prove that man will worship him if it is ~ot to his benefit . fo 

one ever does something unless there's something in it for him. ·atan puts it this 

way - that Job fear God for not. Job is chosen because he is a paragon among men. 

A man who exemplifies all of the ordinary virtues and a number of the quite extra

ordinary ones. He has an unblemished moral record, he is a good father , he was 

a fine citizen, he was respected in the land. Job was put to severe test. Tests 

come in two different forms. There is first the test that takes away all that Job 

has, his ealth, his cattle, his herds, his tents, his homes, his children. For 

all thts Job sins not. Satan is stil ' not satisfied . He says to God "Skin for skin, 

Let me attack him where it really hurts". So Job is afflicted with some terrible 

kind of skin disease, Job has no peace, tee's only endless crucial pain and even 
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his inife turns against him and she says "Curse God and die". Job refuses to curse 

God. Then we are told in this prologue that thre friends come to make a call, 

we ca ll it condolence call today, and they sat with Job vii thout saying a word 

for seven days and seven nights. 1'ha t ends the prolo 0 ue. 'he poetry begins wit'1 
of 

the §~rst speach tkac.t one of the friends at the end of the seven days. We 'll 

come back t o this. After :timxK this series of speaches, in the core of the Book, 

there is an epilogue also in prose. This epilogue says in effect - and they lived 

happily ever after. Somehow after Job has seen God in the world win, the biblical 

writer wanted t o put t hings wight, so Job is given another seven sons and three 

daughters, he's given another herd and he's given anther cattle, and he 's given 

another home - he's cured physically of all his ailments, he doesn't have to worry 

about ¥€dicare - and he lives happily ever afte r . Now what of t he poetic portions. 
of 

Again they are n2 three disparate qualities. There are a series of dialogues 

between Job and the three men who come to comfort nim, Eliphaz, Eildad and Zophar. 

They make a speech to Job and Job responds. After this, there is an inserted speach 

by , who is not among the first t hree visitors to Job, we don't know 

quite how he comes into the story, but he's there. But he makes him turn a series 

of speeches to Job. Finally, Job who has responded during each of these speeches 

to his friends, was faced by God and God speaks to Job out of the whirlwind in a 

series of dramatic cadences. 1I1he unity and the majesty and the power of the unive r se 

is suggested to Job. Then we come to the epilogue itself. Scholars have tried in 

many ingeniys ways to understand the book. Was it al l written by one man or are 

there separate parts that were fitted together by some later editor. There have 

been as many solutions as there have been men who have investigated the field. 

Job is for all of its power, the most difficult Book in the Bible to understand. 

The Hebrew of it, sometimes defies translation and I would be less than honest to 

you, did I not say to you that any translation of the Book of Job, especially tl:e 

poetic sections, contains at least 20% guess work. There are whole chapters at 

which we can make only the vaguest of understanding. Much of this Book 
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escapes us a little bit and that's part of it attractiveness and part of the 

my-stery of it all and part of the reasons so many scholars have so many opi ions 
does 

as to the Book. Nor the language give us much of a clue. It used to be eelieved 

that was spoken only in the last century before the Comn on Era and the 

language of Job reflects many , many words which came into Hebrew 

only after it came to contact with the • In recent times we have known 

that goes back even to the seventh and eightth century B.C. E., the pre

times. This clue has been lost to us. I think that a general concensus 

would bet, is. The 'irst two chapters and the lat are folk legend, very old. On 

the basis of this folk legend, some great poet inserted the three dialogues with 

tliphaz, Bildad Jemd, Zophar and Job. The same author, or another, was not satisfied 

to leave simply the discussion between men. It wanted to the presence 

and the force of God and you get the vision out of the world. Then it's cow.monly 

believed that the poetic sections, the dialoeue with , was inserted at 

the very end by a pious poet who was afraid that Jews might believe that God is 

simply power, the whirlwind, because keeps insisting that though man 
and 

canr ot understand God's wisdom and God's justice, there is wisdom i:JJ justice in 

the universe and in our lives. The whirlwind is simpl y that ~he presence of God, 

presence of the power beyond ourselves, God is the tyrant, if you will and 

knew God is the er ator, wisdom of the universe, father of us all . he almighty 

says and we cannot find out his excellent in power, yet to judgement and 

justice, he doeth no violence . That's his key idea and the reci son that 

many scholars believe that this section is ldte . What I'd like to do this afternoon, 

is to read with you straight through L he first two chapters which set the theme. 

After we have read it together, to go back over it and try and give you a few 

notes which may help you in its understanding, and then to eive you a series of 

understandings as I have had as I've read the Book of Job at different times. We 

begin then, Job 1:1 - "Yhere was a man in the land of Uz, whose name was Job; and 

th t man was whole-hearted and upright, and one that feared God, nd shunned evil. 
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And there were born unto him seven sons and three dau hters. His possessions also 

were seven thousand sheep, and three thousand camels, 3nd five hundred yoke of oxen, 

and five hundred sheasses, and a very great household; so that this man was the 

greatest of all the children of the east. And his sons used to go and hold a feast 

in the house of each one upon his day; and they would send and invite their three 

sisters to eat and to drink with them. And it was so, when the days of their 

feasting were gone about, that Job sent and sanctified them, and rose up early in 

the mor ing, and offered burnt-offerin s ac cording to the number of them all; for 

Job said: 'It may be that my sons have sinned, and blasphe ed God in their hearts.' 

Thus did Job continually. 

Now it fell upon a day, that the sons of God came to present themselves before 

the Lord, and S~tan came also among them. And the Lord said unto Satan: 'Whence 

comest thou?' Then Satan answered the Lord, and said: 'From going to and fro in 

the earth, and from walking up and down in it.• And the Lord said unto Satan: 

'Hast thou co.sidered rzy servant Job, that there is none like him in the earth, 

a wholehearted and an upright man, one that fears ~od, and shur.s evil?' Then Satan 

answered the Lord, and said: 'Doth Job fear God for nought? Hast not Thou made a 

heage about him, and about his house, and about all that he hath, on ever-J side? 

Thou hast blessed the work of his hands, and his possessjons are increased in the 

land. But put forth Thy hand now, and touch all that he hath, surely he will 

blaspheme Thee to Thy face.' And the Lord said unto Satan: 'Behold, all that he 

hath is in thy power; only upon himself put not forth thy hand.' So Satan went forth 

from the presence of the Lord. And it fell on a day when his sons and his daughters 

were eating and drinking wine in their eldest brother's house, that there came a 

messenger unto Job, and said: 'The oxen were plowing, and the asses feeding beside 

them; and the Sabeans made a r8id, and took them away; yea, they have slain the 

servants with the edge of the wword; and I only am escaped alone to tell thee.• 

ffl'lile he was yet speaking, there came also another, and said: 'A fire of God is 

fallen from heaven, and hath burned up the sheep, and the servants, and consumed 

them; and I only am escaped alone to tell thee.• While he was yet speaking, there 
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came also another, and said: 'The Cha ldeans set themselves in three bands, and fell 

upon the camels, and have taken them away, yea, and slain the servants with the edge 

of the sword; and I only am escaped alone to tell thee.' Vfu.ile he was yet speaking, 

there came also another, and said: 'Thy sons and thy daughters were eating and drinking 

wine in their eldest brother's house; and, behold, there came a great wind from 

across the wilderness, and smote the four corners of the house, and it fe l l upon 

the young people, and they are dead;a nd I only am escaped alone to tell thee.' 

Then Job arose, and rent his mantle, and shaved his head, and fell down upon the ground, 

and worshipped; and he said: Naked came I out of my mother 's womb, And naked shall 

I return thither; The Lord gave, and the Lord ha th taken away; Blessed be the name 

of the Lord. For all this Job sinned not, nor ascribed aught unseemly to God. 

Again it fell upon a day, that the sons of God came to present themselves 

before the Lord, and ~atan came also among them to present himself before the Lord. 

And the Lord said unto Satan: 'From whence comest thou?' And Satan answered the Lord, 

and said:'From going to and fro in the earth, and from walking up and down in it.' 

And the Lord said unto Satan:'Hast thou considered zy- servant Job, thattl1ere i s none 

like him in the earth, a wholehearted and an upright man, one that feareth God, and 

shunneth evil? and he still holdeth fast his integrity, although thou didst move 

Me against him, to destroy him without cause.' And Satan answered the Lord, Bnd 

said: 'Skin for skin, yea, all that a man hath will he give for his life. But put 

forth Thy hand now, and t ouch his bone and his flesh, surely he will blaspheme Thee 

to Thy face.' And the Lord said unto Satan: 'Behold, he is in thy hand; only spare 

his life.' So Satan went forth from the presence of the Lord, and smoke Job with 

sore boils from the sole of his foot even unto his crown. And Job took his a potsherd 

to scrape himself therewith; and he sat among the ashes. Then said his wife unto 

him: 'Dost thou still hold fast thine integrity? blaspheme God, and die.' But 

he said unto her: 'Thou speakest as one of the impious women speaketh. Vfuat? 

shall we receive good at the hand of God, and shall we not receive evil~' For 

all this did not Job sin with his lips . 
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ow when Jo~s three friends heard of all this evil that was come upon him, 

they came every one from his own place, El'phaz the Temanite, and Bildad the 

Shu.bite, and Zophar the Naamathite; and they made an appointment together to come 

to bemoan him and to comfort him. And when they lifted up their eyes afar off, and 

knew him not, they lifted up their voice, and wept; and they rent every one his 

mantle, and threw dust upon their heads toward heaven. So they sat down with Job 

upon the ground seven days and seven nights, and none spoke a word unto him; for 

they saw that his grief was very great." That's powerful stuff. Turn back to the 

beginning - "There 1a s a man in the l and of Uz", I must insist to you that Uz is 

not Oz, but it may as we l l be. Uz is an unkno·· n place. It seems to be a place 

east and south of Judea. The important thing is that it is not a Jewish place. One 

of the important facts about this Book, is that Job is not portrayed as a Jew, his 

three euests Eliphaz, Bildad and Zophar are not portrayed about Jews, indeed, the 

whole acti on is not portrayed as having taken place vri.thin Judean territory. Some 

have said that a pious poet simpihy refused to put the heresys and the non orthodoxy 

of the doctrine of this Book into the mouths of Jews. I doubt it. he case seems 

to be this - Job was known as a ser1i-mythological, se.ni-legendary persona ge in the 

qncient near east. We know from other sources in the Bible, for instance the Book 

of E7,ekiel, that I oah, Daniel and Job were known as three excellent and righteous 

men from among the non-Jews. If they were in a town, the Book of Ezekiel says, 

remember in the Book of Genesis where Abraham as ·ed that Sodom and Gamora be saved, 

that these thr ee men were in the town, Ezekiel says, the town was as unrighteous as 

Israel was today, they could save themselves, but no one else. We have found 
digs 

at , which is a site in Syria, the major which dnte to around 1350 

B.C.E., reference to , the same root name as the name of Job. Job then 

is a folk hero and Job has been made the hero of an ancient tale which was not at 

all unfamiliar in the ancient near east. Already in the third millennium B.C., 

at least fiftean hundred years before this Book, we have a tale from Egyptian 

sources of a debate between man and his soul as to whether or not suicide is 



-13-

preferable to life. e has een mishan led ; fate, and he t hinks ti-:~ t suicide 

is the only strong answer for the riddle of life. r1h r e are other Eg:1ptian and 

1Jesopotamanian parallels to the Book of Job. one of them have quite the ooaj r5t: 

of o n in no e tli.em is J b made a man of sturdy moral character as he is 

in the Bible. he !~sopotamanian sources especially emphasize the ritual pr priety 

of their heros. In all of these stories there is a conflict between what a man has 

done, what he deserves as a fate and the fate which is actually his. In a l l of 

th~se stories man emoans his fate, though in none of them does he challenge the 

universe as directly as does Job. So we have here, in all probability, the wedding 

of a number of ancient strands - a hero who is known for '1is righteousness, a 

confrontationbetween, a philosophic confrontation hich men delighted to areue, 

and a poetic genius, a master enius, the man who wrote the book. Now did he 

simply t ake down a folk story, the first two chapters, and th 0 n add to it? Did 

he reweave the story, the folkstory to give him the springboard onto his poetry, 

or did he write the folk stor in full and give it an entirely new twi.st. 11 

this is hidden from us by the rey-ths of history. It's interestin0 to notice that 

the acti ')n of t · is book is not essentiall r within the narrow confines of Judea, 

Ruth 
and it is at one with ~n in emphasizing the dignity and righteousnes s of people 

who are not Jews . .Lhere is a direct line fro m this book, as from Ruth, to the 

statement in the Talmud that the righteous among all nations have a portion in 
to 

the world to come. Judaism never arrog Jted itself, the keys of the kingdom. You 

won't find it in the bible in any religion which tries to do so. He who does not 

believe in Jesus in the Kingdom of Heaven shall not enter therein 

against what is explicit within the biblical tradition. 

goes 

The word Job - we don't know quite what it means, there are two suggestions, 

in Hebrew the roots of Job , can be read 
h. h , w.-~c means enemy, 

adversary, the inventor of foe, the antagonist who will not be easily broken under 

att ck and you can poetically find Job in his name. There is an Arabic root, 

, which means the penitent one - a man who acknowledges finally, that 
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God is all powerful. He s uught to set himself up but he came to realize only 

'~od is really exalted on high. Beyond this, the word Job gives us no clae. It 

may have simply been the na~e of a man who lived and was lmow for his righteousness 

and then was rapt in legend and was used as the source. It may be that the name 

6 ives us a clue to the meaning of the book. Job is pictured as having seven sons 

and three daughters. 'l'his is a tr2di.tional blessing in the ancient and near east. 

fuen Ruth is blessed finally, she is blessed with seven sons and I think without 

rey masculine un~erlining of rt the text that you will see who stood hetter, at least 

in the eyes of the men who wrote these books. In verse 6, we have our first entr~nce 

into he-ven. It begins, 11 ·row it fell upon a day, that the sons of God came to 

Now, "it fell upon a day", this 

day according to our ancient rabbinic tradition was not just any day it was Rose 

, the day of celestial judgement. i/'e know that 

the legend which we've all heard, how there is a scale, and man stands hefore the 

heavenly tribunal and his good deeds are put into one side of this and his evil 

deeds are put into the other pan, the pans are allowed to swing free and finally 

a judgement is made. 1his is a very ancient story, reflected already here. There 

is a celestial • A celestial judgement is taking place and in it, there 

develops among the judges, a difference of opi i Jn - a majority and minority report. 

are having a dispute as to the sociological 

basis for their decision. There are two days in which the court convenes. The 

second day, some time later and tradition has it that nm•xti~K second day was 

Yom Kippur. Our ancient legend te l. s us that the judgement is made where it is 

clear, on . If they're good men, they're written inthe book 

of life for another;::, ear, the evil man , • But what about most of 

us who just fall inbetween? For most of us our cas s are held over and taken under 

advisement and finally on Yorn Kippur the book is sealed. So the legend wove this 

high holy day story into the biblical text. I don't know, and there is no reason 

to believe that this was originally intended by the bi lical author. But Satan 

- -- - - - - - - y- - - -- - - ____ ..,. .. _.. ______ ...,...~ 
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deserves comment. You' 11 notice a little "a", an italicized lower cased ''a II bef ore 

Satan and below the page, something to the effect that that is tle A~versary. 

The reason f or this is clear. Historically t he concept of a ~atan, red suit, 

tridence, breathing fire, was medieval, it has its roots in literature, 

to be sure, its full blown literature is medieval. The idea of a Satan, the fallen 

angel, the angel who was sent out to cover t he world and to entice men away from the 

good. Ta ke the yo ,1ng men and seduce him to women and to 'Wine and t o vice. This 

concept of Satan is later than the Bo ok of Job. The Book of Job gives us one of the 

first uses of this word Satan and it's very intere~ting. The root , 

is Assyrian and apparently it's taken from a royal of ficial, the original cia. There 

was a man in the court of the Assyrian king who was called the eyes of the king. It 

was his responsibil ity to wander throughout t he country and to overhear , 

~nd tre~son • And there was a man called the ears of the king, 

whose job it was to provide the records so that t ·1ey hRul these men up before 

the McCarthy com:-:Littee and hol them ~uilty. In other words, he trumped up the 

charges, once the eyes of the kine had spotted the men who might forment rebelliono 

Interestingly, the Assyrian title is the exact same root as the word 'Satan'. 

Satan is described her, or the Adversary, as the man who goes to and fro in the earth, 

wandering a bout lo )king for , men who were plot ting . 

Essentially we don't have a concept of the red suited devil, we don't have a concept 

here of the fallen angel, we have simplythe concept here of some celestial being 

whose responsibility it is to wander up and down in the world and to bring back to 

God a report of how man is doing. But like most cia agents he exceeds his authority 

and he forgets to tell the president what he's doing. One of the bright ideas that 

has come to him is that really the president isn't as powerful as he is. After 

all, he can send a U-2 plane and wreck the relationship between the major powers 

of the wor<ld, he's obviously more powerful than the president of the United States. 

If he can the overthrow of the government in south Viet Nam, he's also 

more pmwerful than the president of the united States. So he gets pretty high 

faluting ideas and he's going to challenge God in the hite House, him in 
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his own place. So he tells God, Huh - you think the people voted for you. You 

think you got that big majority over Senator Goldwater. You didn't get it, at 

least yo:.1 didn't deserve it. 11hey voted for you because they knP-w ~~ 

you v,·ere ~iving them Medicare. They voted for you because they knew that you 

were going to cut taxes. They voted for you because you promised them a ,:_, over:1.ment 

o Does Job serve God for nought? In other words, there's a 

commercial relationship here in the contract between God and man. That's the 

test. God rises to it. ot very strongly. od, in the Book of Job, at least in 

this section, doesn't play a very strong role. He lets himself be handled. He 

allowed Job to make a test. He simply selects the victim. Now in verse 20, we read 

"Then Job arose, o:nd rent his m~ntle, and shaved his head, and fe l l down up n the 

ground, and worshipped;" These are traditional near eastern forms of mourning. 

The renting of the man or the cutting of the man we still can see sometimes what 

is called , where there took the garment or the tie and make a cut in 

it, or they'll have a boutonniere of black crepe which they'll cut with scissors. 

The other statements in mourning have disappeared from us. ~hat does Job say. 

"Naked came I out of my mother's womb," which is true "And naked shall I return 

thither", which is poetry . Man doesn't return tD the womb literally. He returns 

to Mother Earth and we must read this as poetry. "The Lord gave , and the Lord hath 

taken away; Blessed be the name of the Lord". Now the second test is put to Job 

and in the second test, some terrible kind of skin disease is placed on him, we 

don't know what it is, some said elephantis, some said leprecy, your guess is as 

good as mine. Then a woman enters the picture. Now you remember the original 

enticement. ~ve entices Adam with the apple and Adam eats the a le. In the second 

enticement Job's wife entices Job with the idea of suicide, getting it over with 

and Job does not 7 ive ino Man made some progress since Genesis. But the theme of 

woman as the one who entices has reappeared and it reappears in church literature 

constantly. Reappears in medieval literature. Reappears in folk literature, Jewish 

and Christian of Europe. It has a great deal to do with the view of woman which was 
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held, at least until Renaiss~nce times. 1·oman was not to be entrusted, was not to 

be trusted. It was she who had enticed Adam, it was she who tried to entice 

it was she who shaved the head of Samson, it was a woman who 

through the general's eanr etc. But I must say man has made progress. 've didn't 

give in. sermon on this and he said 

you can ~lways entice a man with food but you telJ hi~ to go out and kill himself, 

you're going to lose. There's a limit even with your charms. Hhen the three 

friends come and the three friends say not a word and the rabis suggested that 

here is a good lesson for condolence calls. It's your presence there which is 

instructive, which is helpful. But when you come and babble, when you come and 

tell stories and when you come and tell the widow how lon~ly you have been, 

, 

you're not being very great help. Fortunately the three men start talking at the 

end of the seven days and they really never stop talking. But , it's a good story 

~nd it's a good way to teach what is really the truth . As I prepared this lectu~e 

on the Bo )k of Job, I reminded myself that I had treated Job at least n four times 

before. I reread these texts, and I found to my surprise that in each, I had 

revealed a different Job. I suppose, in reprospect, no greater tribute can be 

paid to a work of literature, for what is the mark of excellence in literature 

than its ability to refract a new aspect of the human experience at each reading. 

I first treated of Job in those difficult days between the end of the Second 

rorld ' 'far and the establishment of the State of Israel. These were the years in 

which we became aware of the jugular agony of the Nazi victims, when we did not 

know where the survivors would be placed or if Zion would be reborn. I read Job 

then as an affirmation of the indomitable will of man. Job personified the staunchness 

of man, our ability to accept the most cruel of fates and to survive, to maintain 

our sanity, and to bui_ld again. Job was whipped and scourged, and he did not whine. 

Job was beaten and bludgeoned, and he did not break. 

Gos is proud of His creation, man. The Adversary, &tan, is cynical. Oh, 

yes, men appears to be virtuous but their virtue is self serving. If respectable 
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sacrificed as a test, for he is t he paragon amon mortals, the best of us. Satan, 

however, is quite confident that he can break Job's equanimity, break him down, and 

unmask the less than noble animal within. In startlingly rapid succession Job is 

stripped bare. And then the Bible tell us, "Job rose up , and rent his mantle, and 

shaved his head and he fe ll upon the ground and he worshipped" . For all this Job 

sinned not, neither did he speak aught that was unseemly of God . God believes that 

His point hb.s been made. But the Adversary insists on a second chance; he has not 

yet bloodied Jo 's own person . "And God saia , Be 1old, Job is in thy hanc. . Only 

spare his life ". And then .rx we read together, in q ick succession how Job suffers 

boils and the attack of his wife. But Job returned to his wife, if you recall and 

said "Thou speakest as one oft e impious women . For all this again, Job sinned 

not with his lips 11 • 

In those days I was reading those scraos of diar r and memoir which somehow 

had survived the Nazi holocaust, ana Job helped e to understand that dignity and 

strength l· tent ineach of us wb·ch allows men to maintain decency and sanity, even 

faith, though the fatal knock of the SS is inevitable and though it is only a few 

short evenin ,s before the final, eternal midnight. Joh became the prototype of 

human staunchness. He and the modern Jobs, and there were many in t hose days, 

spoke to me a revealing and healing truth: that somehow, despite the most heinous 

and bitter of cruelties which man can inflict upon his fel l ow, man can and will 

survive. It was as the Psalmist said, "We are the most frightfully yet wondrously 

made". · e have within us a aapacity to surmount the insurmountable, to stand firm 

beyond the limits of endurance. Somehow, beyond Auschwitz there would be a Zion. 

Somehow, beyond the eternal cycle of war and narrow peace and war -- even more 

brutal war -- there would be a larger peace - hope for man. 

Job had faced his future without illusi ;n. "The grave," he says, "The grave 

is open for me." Job had not fallen back on the dream of a blissful paradise 

beyond the purgatory of life. "Man lieth down and he dieth and until the heavens 
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shal l depart he sha l l not awaken." Job was i mpatient of all i l lusions. He looked 

straight on into the jaws of hell, yet he retained his faith and his coura e. I 

find tris a h~aling truth, al though I confess that it puts into a shoddy and shabby 

relief the measure of most of our usual complaints. A promotion h?~ t een denied 

us. A club has barred its doors t o us. A frienrl has spoken ill of us, and many 

of us literally make ourselves mi serable over trifles. Job, and t : e modern Jobs, 

knew true suffering. Job and his modern counterparts had maintained integrity and 

neither whimpered or complained. Job, for all of his pains, dear friends , never 

took a tranquill i zer. 

I came again to Job during the first years of my ministry when, for the first 

time, I was spending much time wi t _1 the bereaved and the desperately ill. I came to 

know another Job, the Job who is the prototype of the suffering soul. I was 

especia .1.. l y struck at that time by t he series of dialogues which take place between 

Job and his three friends who come to console him. The friends try to speak words 

of comfort, and Job will not accept their Viords or its premises. As I made rey 

condolence ca l s and my hospital visits I met liphazes and Bildads and Zophars. 

You have seen them, too. Eliphaz is usually an elderly, worldly wise gentleman 

or gentleiliady. He has sen th8 widow and he has seen the widow's tears and he 

has seen the widow and congratulate her on her remarriage. He knows that life goes 

on and that this living room, bathed today in grief, will someday he bathed in flowers 

at another wedding . He comes in. He pats the bereaved upon the hand, and he 

counsels her to hold fast, 'there will soon be a new life, new hope, laughter in 

your eyes, joy in your face, love in our heart.' 

Bildad is of another sort. The Bildads of the world can put a good face on 

any tragedy. Bildad will not look the tragedy square on, rather he asks," hat 

could have been worse!" And he always finds an answer . We have lost a loved on early 

on in life . What does Bildad say? 'It could have been worse. Your beloved was a 

pro9d person. He would not have wanted to be paralyzed, an invalid.' If we are 

seriously ill, Bildad tells us about those who have suffered far worse and have 

managed somehow to carry on. Bildad is that cheery sort who braces us and tells 

us to go on., • 
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Zophar is a young person. He has reall not experienced life but he understands 

all the jargon of psychiatric therapy. Zophar explains to us wxactly what is happening 

to us, in clinical detail. "Good," he says, "express yourself. Cry. ive vent to 

your anger. Curse the world. Kick the wall, It's good for you. You'll feel 

better. Try and understand yourself. You'll come to understand what's happened 

to you. Keep going. Keep talking. All will somehow work out.' 

These frien 1s of Job have their modern stencils, have they not? Yet they were 

friends of Job. They meant well. They are our friends. Their words are kindly 

meant. But the important truth is that their words are irrelevant. Indeed, their 

words are a burden to us. Often their words only sharren the hurt. Job says, "why 

do you vex nzy- soul. Why do you crush me with words?" Some of you have known that. 

Job will have none of these justifications. Despite their wisdom, their common 

sense , t hey are irrelevant. They are irrelevant to our pain. And yet 

paradoxl ·, these words do help. Thoueh they sharpen the bitterness of the m ment 

they are not unkind. His friends provide for Job a sounding board for his ovm 

explanations. And that's the ~ost important part of any problem. To allow the 

bereaved to express themselves. 

Read the Book of Job, and read especially these dialogues between Job and hi~ 

friends, and you will be struck bJ one fact. Job never answers directly the 

arguments of his friends. His mind is working on its own problem in its own way. 

His friends come and speak, and their listening and their logic gives Job the 

opportunity to speak and to work out an exrlan&tion of his fate. So the lesson 

of the Book of Job is not not to make a condolence call, rather it is to go, and 

to offer what consolation you can but to offer it without insisting upon it. 

The mourner will take from your words what he can and what he needs. It is your 

ear and a shoulder to cry on and the memories that you suggest that he really needs. 

Job's friends were out of order only when theyinsisted that Job must agree with th~m. 

That their philosophy must be his. 

I reread Job some years later, and found another hero, a Job who came to an 

understanding of the meaning of faith. These were the years in which religJon 
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was beine huckstered about the United States with great success -- a money-~Bck, 

five year warrantee religion. Faith was a guarantee. Faith gave you donfidence. 

Confidence unleashed powers within. Confidence permitted you success. Faith was a 

guarantee of a better life and a lgger paycheck, promotion. You may remember Dr. 

Norman Vincent Peale and his Power of Positive Thinking. It's still 0ing strong, 

believe it or not. 'If you believe,' he said, 'if yo ·l believe deeply enough and 

pray fervently enough, the inner power comes to the fore. You develop the capacity 

to be a supersalesman. You can join the million dollar r ound table. 1 If you believe 

fervently enough, if you pray with enough devotion, you will overcome your shyness 

and your diffidence, you will open yourself up to love and to feeling, you will 

gain social acceptance and even the marriage which is your heart's desire. ' 1w'fadison 

Avenue has come to religion, only we can do it one better. We hav.e a solution for 

everything. 

Now, faith can work miracles, except when faith doesn't work miracles. I 

remember the young lady who sat in rrw office. Her eyes were dry of tears. She 

was beyond them. She sat there lmeading her handkerchief. "Rabbi,'' she said, 

"I believed. I believe. Really I do. I went to Synagogue. I prayed. I was 

desperately in love. I wanted to be a part of this man's life. I felt, I 

could win his love if only I could have confidence. And you know, Rabbi, my prayer 

did give me confidence. He did learn t o respect me. But now he has left me, and I 

am with child." Faith can work miracles, except when faith works tragedy. I 

used to ~ive the Book of Job to those who had been misled by the hucksters of 

faith. Job believed and Job suffered. Job was a man of faith and a man of 

virtue, a man who had every reason to be confident of his future. Yet Job's 

world disintegrated under him. Job had to confront the devastatingly simple question, 

"Can I still have faith if God manhandles me? Can I still have faith if mv God 

does not return kindness for devotion, reward for service?" When the three friends 

come to pay their condolence calls, they are afraid that Job's faith will be washed 

away with his tears. They are afraid that Job's fear will disar~pear from hi. 
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They seek to explain God I s ways to Job. One says to him, ., Job, understand why God 

has put suffering into t he world. Suffering teaches SJ~mpathy. Through our hurt 

we come to understand another's need and loneliness. 1'Ve are the better for it." 

And it's true. You've all s een young peopl e , full of confidence and very selfish 

who suddenly have some tragedy and become very active in their communit i es. 
Another 
?KiKXKMi friend says to Job, "Job, have patience. The world has a way of balancing 

out. Hitler may stand tall for a decade, but he will fall defeated i n his own air 

raid bunker. Have patience, and you will see your reward. It EX And that too is true. 

History- has a way of working out but the point is that we live now and if we lived 

in Germany in 1930 that would have been the end o.f our lives. His t hi rd friend says 

to him, ttJob, have a little more perspective on yourself. Each of us, being 

mortal, has an ego, and our ego blinds us to our 01m nature. We t hink we are good 

we think we are innocent and decent. 11Vhat we really do is to deny most o.f oQr, 

irresponsibility." Of course, this t oo is true. We live in the happy thought 

that we're God's gift to humanity. That what we do is good an d that wha t our 

neighbors do is somehow less· ·good. 

Job rejects these explanati ons. Nothing that he has done has merited the 

sentence that has been placed upon him. Then a stran~e and marvelous turn occurs 

in the story of Job. These conversations between Job and his friends are abruptly 

and without explanation cut of f, and God enters the picture. God speaks to Job 

out of a whirlwind. God offers no excuse for what ha ppened. He does not say, 

"The Adversary and I were arguing about you and yours was really only a test case 

I'll make every thing right, up to you and right with the world". Rather, God 

speaks to Job of divine grandeur and of man's finite measure. "Where was thou when 

I laid the foundations of the earth?" "Canst t hou bind the chains of the Pleiades 

or loose the bands of Orion?" "Didst thou give to the horse its strength?" "Is 

it by thy wisdom that the hawk soars in the air?" Then J0 b, 

after this long and magnificent theophony, makes a most revealing statement. 

"I had heard of Thee with the hearing of mine ears. But now I see Thee with mine 

own eyes. 11 I had heard of Thee with tht hearing of mine ears. But now I see Thee 

with mine own eyes. 
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I have discovered a stran e fact eb i:.1 ut tra edy. Tragedy rarely snuffs out 

fait ri. One would expect that a man who has been beaten to his knees would cry out 

and deny. Sometimes I do hear complaint. But there is a stron~er truth which swee s 

over us at the moment of fear, of anguish, of death. Fron our knees we look up, 

and we see clearly then, beyond the normal world of our routines and of our 

ambitions, the larger vorld, the world of thrust, of limitless po rer and endless 

energy. 1 e admit then, the JCZWrlobc , the power which we cannot stay, the 

death wa cannot avoid, the cycle of life and eeath, which we cannot delay, the 

facts of life before which we can only bow in submission. 

My ears have heard the logic of fa i th, but now I sPe the po er of God with 

my ovm eyes. At the moment of traged we cone closest to an aware~ess of the 

fullness of God's might. 1'"e come closest to faith. 

Faith, my friends, is not an axion of God's goodness, but an axi_on of God's 

gree. tness. It com s to us not because we can explain that which ha pperi~ t o us in 

this life, but because there is life and because there is aeath. Because there 

are joys and bee a use there are tee rs. Bee a use our ey s begin to see the expanding 

infinity of which we are only the most infinitesimal o parts. 

The1e is a pr ofessor of philosophy at Princeton University, by the name of 

Dr. ffilter ufman, who has written a book called The Faith of a eretic. It's 

a most interesting volume. T ey use this in this book throughout the Book of Job . 

Dr. Kaufman notes how Job rejects the arguments of his friends. He sees how Job 

confronts the "tragic power," a he ca C' ~ t, ancl he sei. s, 1 his tra 6 ic po er 

is the ultimate truth of philosophy . There is a po7ver beyond us, 

and this power makes no sense except that it is there, and man must bear it 

as best he can with what composure and equanimity he can muster, that man must 

simply accept life on its own terms'' • Kaufman'1is a modern stoicism, more 

accurately, Kaufman's ia a modern existentialism of which I spoke to you earlier. 

There is, eyond an absurd power, a power which exists but has no purpose and no 

meaning as far as it affects our lives . at then of man? Each of us is to strive 
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o more sensitivity to another's feelin0 • 
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No more com unctions about moralit. 

' 

Simply build up your castle as strong 

as you can and hide behind it for as much protection as it affords. Now if this 

position, and this unders vanding of Job has meaning all the ~anctities of Jewish 

life have no meaning -- the tVU tzvah, the Torah, the learnine, the prophecy, the 

moral passion. Actually Kaufman, and Neitzsche before him, a d the ,--;toics long 

before misur:derstood Job's mean. For the God who reveals Himself in Jo reveals 

not only naked power, but purr-·oseful power. He alwa s speaks of the wisdom which 

has been inprinted onto and into the universe, the universe is order. The world 

is not an aimless structure. It has form and dimension. If we cannot comprehend 

the totality of that p1r) ose, we can still sense it. Here, I think, is perhaps 

one of the ultimate philosophies of the Book of Job. His fhreP. friends are dismissed 

because they have given to Job purely human explanati ns, partial explanation. 

They have sought to explain why it is that the righteous sometimes suffer. k'ach 

of these explctnations has a certain merit in it. \Ve do become more ~Jmpathetic ~hen 

we have suffered. ~le have seen giddy young peopl who have become :nore adnlt vvhen 

they ave been hurt. Thee is a stran 0 e way in this world in which, ~iven enough 

time, the wicked are brought low . It is true that our egos blind us to some of our 

favorite - faults. But each of these explanations only explains one aspect of the 

total problem. What Job does is to reject each of these explanations as a total 

explanation. Life, God, man, can simply not be circumscribed neatly within the 

categories of human thought . At the same time, Job refuses to give over these 

categories of human thought . 

I find myself increasingly surrounded by men and women who insist on thinking 

in neat and complete philosophies . They call them "isms . " There is an orthodoxy 

and a heresy; truth and a deviation. I care not now what that "ism" is - - socialism, 

conservation, liberalism, communism, constitutionalism, and Randism, Birchiteism. 

You've heard these words bandied about and you know people who are caught up in 

these theories . The Book of Job gives the lie to all of them, for life is beyond 

theory . We read that magnificent chapter in Job which asks what is wisdom? 1 fu~re 
is the place of understanding? It is not in theology. It is not in philosophy . 

. -- --
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It is not in any neat human explanation. "Behold, the reverence of the Lord, that 

is wisdom." and "To depart from evil, that is understanding." Ultimately life is 

beyond logic. It is not the splitting of louical theories but the building of cities 

which teaches truth to man. It is not the precisio1 of one's argument but the justice 

of one's law which establishes truth in life. 

Now as I reread this last, the Book of Job, I fo•1nd still a fourth Job, 

• I was struck by the epilogue, in it Job lived happily ever after. I was 

struck b the fact that so many corrtmentators on Job dismiss it as unworthy. 

Sspecially today when we emphasize the negative, emphasize the tragedy. And it is 

written in terms of fairy tale. But you know there I s an i.mportant truth in the 

Bible . henever the biblical text ends on a word which is bitter, damning, cursing, 

a word which speaks of the fate which will befall the nati · n, the Eihle adds to that 

chapter a line taken from someplace else within it, which expresses hope and 

expresses confidence. This is done consistently. It's not done with any naive 

desire to make JJEUDf people go away happy. It's done because man cannot live 

with hopeles ness. It's done because hope is art of the wisdom of life. 

Nhoever wrote this last chapter may not have been a great writer but he was a good 

preacher and he was a good philosopher. here is the brutal, there is the bruised, 

there is the violence but there are joys that do come through. 
r ·, 
1here are hopes 

that can be realized. There are dreams that are fulfilled. There are quiet moments 

of perfect love. There are those intimate family moments of shared joy. Each of 

us has known these and these re as much a part of life as the bitterness. Any 

philosophy which pretends to be inclusive, must consider these as well as the 

tragedy and the • There are hopes that do come true. There are joys 

that are realized, not in a fairytale sense, but very true. If we live disciplined 

lives, if we perfect our skills, if we are honest in our hwnan relations, if we 

are loyal to our families and we love - it is true, I think, that there comes to us, 

peace of mind, peace of soul, the words have been bandied about and lost their 

••••• essential meaning but they're good words because they describe what each of 
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us have felt. 1 oments of compleLe ha piness, brief to be sure. Life is a 

balance - earth, death - exuberance, the rave - joy, sorrow - but phi.losophy 

must take into consideratio~ the balance of not only the dark and the black 

and the • o I find in this era when we a1e emphasizing confusion and 
that 

violence, tragedy and despair, bx this last half chanter of the Book of Job, 

speaks to me, a truth worth the s eakin::.:, • And a truth which I think, helps to 

put the entire in its proper perspective. Question - Is it true that at a weddinf 

c remo:ny you' re nold not to la u ..,h too much? The sharing of the cup is a 

reminder that there is a bitter and a sw~et and you must share as one, hatever life 

holds in store. Yes, we try and balance out the emotions. 0 uestion - 1 ~uld I 

say something more about • is one of those cover words, 

which coves a whole variety of thinking. There is a truth within it, as within 

most things in lif e. The truth is that most of us refuse to look at life for what 

it is. Life to us is the fairytale that our mothe1· read us where everything lived 

happily ever after. 

tragedy. But it can be much more. 

insists on the brevity and the shortness and the 

tends to emphasize the human 

relationship as being the of all that is good. Host of us are brought up 

to believe that one way or another, that morality begins with the two tablets of 

the law, with its • -~hat is true, obviously, is that ehese are only words. 

stone, paper, whc.itever it is. Nha t do they mean, how do we translate them from 

words into life. Each of these words have in time been perverted to the wrong use 

by the wrong people who have sanctified their evil with pious words. Iow the 

say that all these words are meaningless, cancel them out. Not with 

only the Ten Commandments but all the moral codes of men. They are simply words 

and words can be abused and are regularly and routinely abused. This is surely a 

truth which is goine to come out in the age of ~dison Avenue. 

~nd they have no meaning. Peace was used by Hitler 

to j tify his policy, freedom is used by the worst tyranies of the world to justify 

theirs. Words have lost their • All 
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that can be truly useful, is the honesty of the relationship between you and me, 

between any two human beings. In the emphasize the irumedi~te 

moment of relationship and that in part is justifying the w~uJrtxxti:tJx 

and the of our culture. But in another sense, in a 

deeper sense, it's insisting that most of us relate to peo le in terms of hat we 

can use them for rather than in terms of the fact that they are hu an beings which 

share life with us. Our language gives us away. If you don't like somebody, what 

do you say? "I have no use for so and so. I can't find a way of putting him to 

my own scheme and desire". And I think it's tnue. Most social life, I'll excuc,e 

any parties you're planning this w0 ek but most social life occurs because you 

want people who are important to your husband's business, or you have to entertain 

customers, or you are repaJring somebody who tried to use you and now you tried to 

~se them, or you want your husband to be able to pick up a phone and call so and 

so, not having to go through a secretary and not being able to get into the office. 

r.1ost of our relationships with people is and degraded because we put it 

to perverse use. Friendship is very rare. like a human being, 

you enjoy being with them, there's no ulterior meanine or purpose to it. And this 

philosophy especially in its 1~rtin Buber development, emphasized the importance 

of seei~g the other person as a thou instead of an it, as somebody who would be 

a pleasure to you rather than somebody who was of use to you. , 

however, includes many elements which are unfortunate. It is one thing to say the 

words are abused, it is another thing to say the words are useless. 

of communication that we have and as you know from the novels which 

make man's lust the only avenue of formal com:nunication between people. This is no 

way in which a society can unfold. Reason is useful. The fact that men abuse words 

does not mean that men cannot use words usefully. We need reason. There would be 

no progress without reason. The talks about the dramatic 

of , the act of the moment. can perhaps 

be best summed up in the dignity and utility of timx a man taking a sailboat to 
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cross the Pacific, to place himself in the path of an atomic bomb test, in the hope 

that society will not hold the tests. It is the act of a man protestin ~ against the 

vul _.arity and brutality and criminality of or anized , o 1 P.rnment in the twentieth 

century makin an act which he really consciously knows to be futle but that there 

is a nobility to it and he loses. And that's the tragic. M'aybe a patrol boat comes 

up and takes him a side and he's simply led away. Much of the tr, mpi ng around, the 

burning of draft cards, etc., has been encouraged by some of the less desirable elemetit 

within because literature enc ourages nan t o confront the univer se 

to make this bold gesture precisely because i t is absurd. That 1 s • 

Now again, society cannot u have such within it. fe must learn to use 

the gestures so that they are rreanin~ful and we must l ~arn to cooperate so that all 

of us move forward j n a com on direction. Now this attack on reason. It 1 s an 

attack on reason in favor of emotion. This attack on the reasonable life as oppo sed 

to the life for the moment leads to, well you'll see it most when your 

children are in col lege and when they say to you '~Vhy should I go to the bother of 

going on? ~·~y can't I spend my sum er in ~IIis sis sip i and my winters in the eace 

Corp? 1Nij.y iXJn must I make plans for the future?, and you have no answer for them. 

What they're asking is good and right. But there's wisdom on your wide too. The 

Peace Corp advertisements themselves say you can't make a future in the eace Corp. 

What ha ppens ten years from now and twenty. Somehow between the moment and the 

life pattern we must make it balance. 'I'he balance must be more for the moment than 

we've made it up to now. 

as theirs. Now 

Your wisdom, the wisdom of parenthood is as appropriate 

can go beyond this. denies that 

there is philosophy, there is something out there which can be reasoned about. 

As a result, can be a denial of communication between people. ·~n 

is almost sealed off from himself, you get Herzog out of this. A man who has no 

ability to write letters to themselves. ~ince 

we really can not com.~unicate, totally with another human being, you're left 
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co unicatin0 with yourself and that's madness. There is some of this in tre 

Book of Job. I point to you the fact that thou h we think it would be the cruelist 

of fates to have our children killed, batan quite accurately points out, Job 

hasn't yet been struck himself. It's tru~, isn't it . For all of our posin~ about 

eing parents, we can see this again and again in history, we have a capacity to 

survive, we are not yet struck. They are already individuals outside our bodies. 

turns us in on ourselves. It borrov,s from the techniques 

of modern psydhiatry and ps vchology and all kinds of thin~s of this type. It makes 

it difficult for us to relate to one another. Jne of the ectsons, I think, that 

many modern preacher have given up their sense of the sacredness and the importance 

of the pulpit is that there is an theology and many of them are 

deep down members of this kind of attitude. And they despair of 

c oITL~unicating between one anc another. Of course every 

µ-eacher has had the experience of~ overhearing his congregation talking 

about what he has said and realizing any resemblance between what they got out of 

it and what he said is purely coincidential. But I hold, it doesn't mean that you 

stop trying. 

each other . 

Because what else have we . else ca1 a master society relate to 

American • •;. e haven't got 

sort of a primitive 

anymore and we haven't got the 

wilderness to permit the 195,000,00 people to live as he did. ,k are bound to 

the city,we are bound to the apartment towers, we are bound to a mass society. 

better to have little • The very fact that 

, 
e 

theology means that some men use it to prove God and some men need 

• There is it to prove there is no God, 

communism, therP is an capitalism. You can make it into what you want . 

As long as you emphasize the tragic and the moment and the relationship. 

Question - I would agree wi tl ! you compl-=Jtely. This is another understand in the 

Book of Job . One of the interesting things of the Bible is t hat man is not a 

slave to God 

challenges God. 

• Come let us reaaon together , Isaiah says to God . Abraham 

Ho can you pronounce the doom of Sodom and • He 
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down God to the point to at least that they're ten righteous men, the c·ty 

will be redeemed. [an does stand up to God. QuestiJn - Do I think of Job's 

unshaken faith in God love or fear? think it's out of fear. ·:1e spoke 

about this last week, it's interest in it keeps coming up; I said last week, 

somethin_:_, which JT1.any of you rose up a bit on but I think but I think that fear is 

a very important element in faith . I think we have , you know and blunted 

most of our emotion. The ancient knew fear, as I said last week, he knew what it 

meant t o live with a cast master, live with a tyrant, live with an absolute 

monarch and so when he thought of God he thought in t hese terms. Going deeper 

than that in the Book of Job ana why I answer you this way. he universe is a 

fearful place. Life is really a fearful thing . I love life, I'm in love wit!. it, 

it's a thrilling adventure, but I'm afraid of it. ~ome pleace in each of our worlds 

there's a VanAllen radiatjon bell . 'When you try and go too far, it gets hold of 

us and kills us. bomehow in each of our worlds there is a Satan, an Adversary, 

who turns on ns. Hovi many years have you got? Ho-w many years before our mind gives 

away? How much will we be able to accomplish? ' ihy that gnawing fear that we're not 

doing enough or that we 're on the wrong way, or that we ought to be doine something 

else. All this is part of life. Job thinks of in natural terms - the universe, the 

expanse of space, the thunder bolt, the lightening and the thunder, the volcanic 

eruptions. ~ e think of it less in these terms but this is still very true but more 

in terms of the finality of life, of the finality of health, r te. We fear life, if 

we're honest - I do. Question - If his faith was so strong in God, why was he 

afraid? I said last week that I thought that fear and love are the terminals of 

a circle at which point are almost together. I spoke last week a little bit about 

tlm% the fact that in terms of our psychological knowledge we know that in the 

marriage relationship, let's say, love and fear play equal elements. I think that 

this istrue in terms of faith. I have faith in God. Let me speak very per sonally. 

I have faith in God. I know that this faith should tell me that nothing that's 

going to happen is too tragic but it's going to happen to me, therefore it's tragic. 

Because I lack the~ wisdom and the philosophy to explain it to myself. The two are 
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one. I think we 've had too much talk about creating a fumigated adolescent faith 

which we can teach our children. As a matter of fact, our homes in the last fifty 

years have all been gukded by the concept of loge. Surround your child wit · love. 

Love him until he becomes an adult. You love a child enough and you 're going to 

prevent him from becoming an adult. Love is only part of ~h&t he needs, he needs 

authority. The Bible says that a man who withholds rodl hates his child. I'm 

betting kibi ~zed from my own fa mily over there, but I think it's true. vhildren 

respond to authoritJ. ~ome of it is simply the expression of your personality, 

how ever much you rationalize you're doing it for his benefit. I think it would be 

a very and place if we all went around loving one another. A 

home in which love gushes out is a bad place for children. Question - Is there 

anything in the Book of Job which says that when a man is surrounded by abundance 

he is less likely to have fait8? No. As a matter of fact, reverse the question 

posed. Job has abundance, has , and he has faith. The question is 

will he keep it when he doesn't have, not the reverse. Questi on - Do I f eel that 

this is so? No . The reverse, I think, is true. I think the more desperately 

men have lived, the more they tend to have faith. The reason this is so is that 

most people are too dull, too self involved to even worry about it when everything 

is going well. I'm constantly amazed by the absolute indiffere:ice to life that most 

people exhibit most of the time that they are alive. But he's lived, and of course 

JO[ when things are going well, why not. Question - Even though Job isn't known_, c\s 

a Jew wouldn't we know it as a Jewish book by its concept of faith? It becomes one 

of affirmation of God, he never surrenders to God. That's what makes it Jewish. 

He surrenders to God only when God has proven a case, it's not a blind surrender, 

It's not a leap of unreason. It's a leap of reason. Ther's the story of Abraham 

and Isaac as unreasonable on the surface of it. This story, we take it in its own 

terms. 1he Jew has never believed in blind faith. The Jew has believed in profound 

faith, there's a difference. The difference is as to how you got there, and how 

you keep developing it. Job demands understanding, in his own terms of God. Ne 

demand understanding of other questions. We hope and pray in our own terms that we 
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will ,. et it . e don I t say , I will believe bee· use it 
I 

s 

absurd , or it is the very of faith which establishes its 

truth . Faith is r ounded in that ·hich is reasonable . e besin with the three 

answers of the f r iends of Job . ·1 e grow beyond that and we make a leap perhaps 

beyon that . 1'he groundwork must be reasona le and the Jew demand it . Next 

week we ' re going to talk about the most difficlllt Book of the Bible , what else 

but Danie ~. 
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THE ENIGMA OF JOB 

The Temple 
February 16, 1964 

Silver 

As I prepared this lecture on the Book of Job, I reminded 

myself' that I had treated this subject three times beforeo I reread 

those texts, and I found to my surprise that in each case I had 

described a different Jobi! In retrospect, no greater tribute can 

be paid to a work of literature, for what is the rna.rlt of exc llence 

in writing but its ability to refract a new aspect of the human 

experience at each reading., 

I first treated of Job in those difficult years between the 

end of the Second World War and the establishment of the State of 

Israel" ihese were the years in which we became a.'Ware of the jugular 

agony of the Nazi victims~ when we did not know where the SUrvivors 

would be placed or if Zion would be reborn. I read Job then as an 

aff1nnt1on of the indomitable will of ma.no Job personified the 

staunchness of man, our ability to accept the most cruel of fates 

and to survive, • maintain our sanity, and~uild aga.1.no Job was 

whipped and scourged, and he did not 'Whine. Job was beaten and 

bludgeoned, and he Jta not break. 

.Job. God is proud of Bis 

creation, nan. Sa.tan is cynica.lo <Ji, yes, men appear.Jto be virtuous 

and good, but their virtue is self servingo If respectable people 

did not expect a reward, if they did not expect the accolade of their 

neighbors -- God, you vould see quite another kind of buroan beingo 
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Job is sacri ~ced ss a test, for be is h 

best of ua o He s g ero , grea:li- ea.rt 

rta t e 

o positio i his com-

d patient, loyal. to his famiJ ... y., de ply loving., 

t e snmrnatio 01. 11 that 1s fine and no le in man. Satan a quite 

nfident that he c b-; eak Job's eqiw.ni • ty, break him do , d 

umnask tl e less than n ble animal 'td thin In startlingly rapid 

succession Job .6 stripped bareo His wealth is erasedo Hie home is 

razed His servants are taken captive His children are murdered. 

Then, the Bible tells us, "Job rose up, e.nd rent his mantle, and 

shaved his hes.a" -- sigEIF- ng -- "and he fel 

upon the ground and he vorshipped~ end he said 1Naked I came out of 

my mother's womb d naked I shall return there. The I.ord has given, 

the f.ord has taken away. Blessed be the name of the lord ' For e.ll 

this Job siooed not, neither did he speak :ught that was unseeml,¥ of 

God." God believes His point made. Sa an insists on a second chance; 

he has not yet bloodied Job's own person. "And God said, Behold, he 

is in thy hand.. Only sp=lre his lifeo" In quick succession Job is 
> {<. I ';J 

me.de ·to suffer boils, shingles, and that ugliest of allJ--diseases, 

~---~itm:1S.. His wlfe finally turns to him and says, nDoat thou 

still bold fast to thine integrity? Bla.spb God, and die." Yet 

Job responds., "'lhou speakest as one of the irreverent women speaketh. 

What, shall we receive good at the hand of the Lord and not evil also?' 

For all this, Job sinned not with his lips." 

In those~ I was reading those scraps of diary and memoir 

which somehov had survived the Nazi holocaust, and Job helped me to 

understand that dignity and streDgth miraculously latent in us which 

allows men to maintain decency and sanity., even faith, though the 

fatal knock of the SS is inevitable and it is only a fev evenings 
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'befo1-e the firal, eternal m1dD1ght Job become the prototype of 

uman staunch ·ass. He and his modern exemplars spoke to me o6 a 

revea.liDg and healing truth: that scnehow~ despite the most heinous 

and bitter of' ruelties which nan can inflict upon his fellow, man 

an and Will survive The Psalmist said, "We re tx,st wondrously 

made." We bave within us a capacity to surmount the 1:osurmounta.ble, 

to stand firm yond the limits of endurance. Somehow, beyond 

Auschwitz the would be a Zion. Somehow, beyond the eternal cycle 

of' war 8J'.ld narrow peace and war aaaaa-!::. more brutal war - there 

would be a lar3er peace -- hope for man. 

Job had. faced his :ruture without llusion "lhe grave., " ob 

s~~ "the gra e 1s open for me." Job had ot fallen back on the 

dream of' a blissful paradise beyo?Jd the gatory of life "J:.-1an 

lieth down he dieth and until the heavens shall depart he shall 

the jaws of hell -straisht on, yet he retained his fei th and his 

courage. I f'i d this a healing truth., although I confess that it 

puts into a shoddy and shabby relief the measure f'" our .own complaints . 

Row often ve, the affluent, we, the peaceful, we wo have hardly known 

suffering, ba ourselvee in self pity. A promotion he.s been denied 

us. A club has barred its doors to us. A friend bas spoken ill of 
~ 

us, and lite~ make ourselves miserable over a••h,..at tr1f1 / Job, 

who knew true sufferiDG, maintained his integrity. Job never 

wh1mpe~1~ or complained. Job, for ell of his pains 

never ·took a tranquillizer. 

I ea.me again to ob dur1Dg the first years of my ministry 

when, for the first time, I was spending much m 
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and the d ape : tel1' ill.. I came to know another Job, the Jo w. o 

is the pro ot· of the suffering soulo I was especiall;( str ck t 

that time by •• ~ series of dialogues which take p ce be e n J b 

friends try t ·> speak words of comfort, and Jo·#- e1 y,e• l□Jay 'l_ 

accept their •.omt'ort or 1ts premises. As I made my condolence cal (',! 

t 

and 1J!3 hospit -l visits I met Eliphazes and m~1..l.1Ji) and Zophars . y, u 

have seen the l, tooo Elipbaz is usually elderly world .. w1 

gentleman or Jentlelady He baa seen the widov and her tear he 

has seen the ·, dow and her remarriageo He knows that life goes on 

and that this living oom, bathed in grie , ll sor;ied.ey be bathed in 

flowers at an· ther wedding. He came in" H pats the bereaved u 

the bawl, and e counse her•• •• to hold fast, '-'Gher 
l oo-N 

will be l.n..Jl.Q~&o=~ama,--1991~ a new life, n w hope, laughter in your 

eyes, joy in • our fece, love in your heart.' 

Btlda is of another sort. The Bil.dads of the world can put A-- ~ 1 () 

J any tragedy • ~;t-will not look the tragedy squa on, 

rather he ask , vJha.t could have been worse? Y and then be eeks to 

explain awe.y ~e bitterness of our suffei"ingo Ve have lost a. loved 

one early on : n life. \-Jhat does B.tldad say? 'It could have been 

worse. Your ~ loved was a proud person. He would not bave wanted to 

be an invalid., ~. 3 If we a.t'e serious~ ill, lltl.clad tell.B us 

about those who have suffered far worse disabilities, Olla. who mBDBged 

~ 

somehow to build a new life. Bild.ad is that cheery sort who b ces us 

and tells us to go on 

Zophar is a really oot expe enced 
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