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IS RILIOI<lf OUT OF DATE? 

Hov aodern is the ■odern Man. 

THE TEMPJJ: 

February- 1, 19S9 

Rabbi Daniel Jeremy Silver 

Thia veekend The Temple has been host to a clave of High School age young 
p 
people frmn Reform congregations througho our area. The theme which these stu-

dent• choee as the general topic their weekend, for its lectures and its 

••inar■ i1 "Religion In e Space Age•, .. I promised to address myself this 
I 

11orn:t.ng to what I sider to be the ·most crudial challenge facing religion today. # 
portunity- to address the parents of these young people twenty or 

are ago vhen they were this age, I should probably have chosen quite 

........ _"'er topic. This morning I am speaking to the question, "Is Religion Out of 

Datet•. A generation ago I should probably have spoken to the question, "Is 

Religion Out-dated?", and though these tvo questions are linguistically similar, 

thei are radi;~r;'\~ implioationa. AJ. generatian ago there was much serious 
• " 

discussion whether the new truths of science had not obviated am replaced the old 
~Tl+ ,-

truth• of ~•M;pen. Religion had ~ little standing in maby academic and intel-

lectual circles. College life was notoriously agnostic; college chapel attendance 

was notoriously meager. An astute observer of the religious scene thirty years 

ago oOllitented in this wins 

l'ftl')'b~ •eeu to be talking of a changing world. 
a.1111on lind• itslet a slow pedestrian in this croas-count17 race 
and it 1a i~Terantly jostled and knocked about and bewildered. 
Nlentitic tdt-boolca an oat-dated eftry tiw or ten years. Yet 
the Nligioniat is still quoting ancient religious texts and the 
wal opiniam of oriental.a who liftd thousand• of years ago. He 
i■ Ude to fffl u it he wre still pothering Taillq among the 
alelll,loa, Yial.• and retort• ot Mdinal aloh•"I' while the world ia 
IJudly at lfGfk in \he etf1a1eat labaratcries ot ■odern science. 
• IW---■ 1lllatber bi• raoe is not al.ready l'llll, whether hie role in 
tM 111rld i■ not alnady pl.,.d and tin11hed. 
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The enthusiastic devotees of the cult of scientism a generation ago were excitedly 

at work writing the eulogy of the religions of the world, and the minister was con

etrained to address himself to these people and to remind them that the corpse was 

yet alin, that these eulogies were premature, and that the new learning of science, 

tar tr01ft replacing the old axians of faith, reinforced them and reemphasized their 

importance and their centrality in human thought.IA minister time and again in 

those days addressed himself to the fact that science and religion are different 

and yet complementary hemispheres of human thought. Science with its tools explores 

the nature of life; religion with its tools explores the purpose of life. Science 

asks "How?"; religion asks "Wlt.y?" Science describes; religion judges. Beyond 

every new discovery of science there lies a new mystery. Religion seeks to part 

~~ ~ the cstain which OJEBJM'1S that mystery and hides it from our understanding. 'rThe 

religionists were right in their critical evaluation of the excessive enthusiasm of 

these scientists. They were right to remind these men that they were behaving like 

the nouveau ric~of ::U.7 age- in making overly arrogant and pretensious claims for 
J 11A ,_7~1A--'t1tfJ 

their new standing, claims which could not be bldltr■ a:eed on the basis of the data 

of their research. The battle was fiercely joined, and~in~ 1ialy neither of the 
r, 

contestants would then have admitted it, M1't, both benefited .fran this debate. For 

science helped religion to rid its body of many of the poisons ~fJs"ur;erstition~ a~~ 
eo,.,.,,., 

• fidtion which had invested and infected the ecclesiastical body far many centuries. 

Md· leligion helped science to recognize that it was not divine, and that it should 

cantine its interests and .its energies to those areas of hUJ1an experimentation and 

of intellectual adventure which were legitimately its own. 

TBat today a ainiater does not haw to address himself to this topio i■ itNlf 

._. dramatic endence of how much our world hu obanged end at h01f nell \lie al.i■ata 

9t 9J1inton in oms Vcrld hi• ■owd bey6hd a 1enerat,iqn a10. Today the scientist is 

much more lilatl:, to be hUlllble and to be caution, to admit that both science and 

religion haw their nece1N17 plaoe in lite, that they both repre1ent aeparate 

,..,11 nt1 of the sae truth. He i• 111rely to eoho in one tora or another the 
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statement of perhaps the preeminent of all scientists, Dr. l\J.bert Einstein, btffit 

"science without religion is lame, !!ft'!! religion without science is blind." We have ------------- --- ---- ---

seen in this generation an increasing number of our first-rate scientists address 

themselves in positive terms to discussions of faith. One thinks immediately of 
h ,Jt> 

such Nobel Prize winners as Sir James Jeans, Arthur Compton, Robert illiken. One 

sees especially the new intellectual vitality in religion when one visits a college 

campus. Chapel attendance is far from being vestigial remnants of an archaic past 

-- they are now fairly well attended. Religious emphasis weeks are important 

centers and foci of activity and of interest in college life. Religious philosophers 

or the standing of Martin Buber and Reinhold Niebuhr and Paul Tilla~kre treated 

with respect in once wholly secular courses of philosophy. A wave of interest has 

surged over the sea of indifference, and if the collegian is not apt to have wholly 

accepted the theological principles of any one religion or of any one denomination, 

he is much more likely than his parents to have accepted the importance of religion 

in his life and to be searching within the areas of religious discussion for meaning, 

for understanding. And as religion in our age has grown in intellectual stature, 

it has also grown in organizational vitality. One of the outstanding features of 

American life in this decade has been the amazing growth of religious institutions. 

In the quarter century between 1926 and 1950 our population grew by 2806 per cent. 

In the same quarter century those who were religiously affiliated grew in number 

by 59.8 per cent. In 1950 some eighty-five million Americans, represent i ng 57 per 

cent of our population, were affiliated with churches or synagogues. Six years 

later, in 1956, one hundred and ten million Americans were affiliated, representing 

sixty-five per cent of our population. And three years ago a survey conducted by 

the Public Opinion Research Council uncovered the fact that only five per cent of 

the American population considered itself wholly outside of any religious identi

fication. The sociologists and those who take fran time to time the pulse of the 

American way of life have on the basis of these statistics spoken of what they call 

a "religious renaissance". And I think we can see it all about us, in the mush-
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rooming of new congregations, in the growth of new houses of worship , in the swelling 

membership rolls of established ~ongregations. We can see it in the fact that re

ligious architecture has become an important and economically successful sub

specialty of the building industry. Religious art and religious music have gained 

in creative powero In 1956 seven of the ten non-fiction best sellers dealt with 

religious themes. In the last ten years religious publishing houses have multiplied 

their output twenty times. And even in our national life, our stamps, our coins, 

even our Pledge of Allegiance have suddenly sported reli ,ious mot toes. There is a 

new vitality, a new exuberance to the life of religion in America, and a preacher 

would be laboring the obvious were he to ask the question t'M! 'iii8rnlng, "Is religion 

out-dated?" 

But it is quite another thing to say that a man of faith is satisfied with the 

position of faith of this year. He sees ab out him a reawald.ng of interests in 

spiritual · things, but he wonders aloud whether there is depth, there are real roots, 

firm roots, to this new interest. Religion speaks of God, he knows. He knows that 

there is no way to measure the belief of those who have joined the churches and 

synagogues of .America, and he lmows also that this is certainly true - that the 

discipline of public worship is no more a regular and accepted discipline in this 

age of religious revival than it was in another age of so-called religious indiffer

ence. He knows that religion speaks of right and wrong and espouses a definite code 

of "do"s and "don 't"s. And he wonders aloud why it is that this age of religious 
IJ t S,,1'>. 

revival has not seen some interruption in the curve which -i~= .!!tieaV,lf "'1 a.tug,. of 

crime and of delinquency, of alcbbolism, of marital infidelity. He knows that re

ligion is concerned with the relationships between men and men much more than with 

the acquisition by men of things. And he wonders aloud why it is that this age of 

religious revival has not seen a turning away on the part of the American people 

from their preoccupation with leisure and with luxury, from occasional charity to 

lives of service and lives of dedication. 

Mow of course he realizes in making this observation that there is a paradox 



at the very heart of this religious renaissance. And it is this: reli pion has 

gained in popularity, but the things t hat reli gion st ands for -- worship, study of 

values, the discipline of prayer, a social vision, justice and righteousness -

these things have not gained in popularity. Such an astute observer as Mr. Will 

Herberg in his important bit of social history, the volume "Protestant, Catholic 

and Jew", made these observations of religion today: 

The religious situation in the United States confronts us with a per
plexing problem. The fact of a religious revival in America cannot 
be gainsaid. Barbara Ward noted in her recent "Report to Europe on 
America", (and he quotes here) "We did not need the evidence of polls 
or church attendance to confirm what we could so easily observe --
the walls of new churches rising i n town and country-side wherever we 
went." :Erena M:;: qnote). Miss Ward's impression is fully borne out by 
the available evidence. Whether we judge by religious identification, 
church membership, or church attendance, whether we go by the best
seller lists, the mass media, or the writings of intellectuals, the 
conclusion is the same: there is every sign of a notable "turn to 
religion" among the American people today. 

Anrl yet, writing not much before Miss Ward's visit, a perceptive 
historian of America noted that at the mid-twentieth century, "the 
trend toward secularism of ideals was not reversed". Professor Oscar 
Handlin can find as much evidence for his conclusion as Miss Ward for 
hers, though the secularism to which he referred is not s onething 
that can be pointed out as obviously as Miss ,vard 's evidences of a 
religious revival. The secularism dominating t he American conscious
ness is not an overt philosophy: it is an underlying, often uncon
scious, orientation of life and thought. Because it is so pervasive 
and omnipresent, it is hard to put one's finger on it. And yet 
perhaps something of what it implies may be suggested by a startling 
contrast. ·when Ignazio Silone, the Italian writer and Socialist, was 
asked what he felt to be the "most important date in universal his
tory", he replied unhesitatingly: "The twenty-fifth of December in 
the year zero." But when nearly thirty outstanding Americans were 
asked not long ago to rate the hundred most significant events in 
history, first place was given to Columbus' discovery of .America, 
while Jesus, his birth and crucifixion, came fourteenth, tied with 
the discovery of the t(..-ray and the r i ght brothers' first plane 
flight. Silone is no orthodox Christian, yet it is evident that he 
takes his Christianity seriously in a way that the eminent American 
historians, educators, and journalists, who forgot all about Jesus 
in listing significant events in history, obviously do not. The 
secularism that pervades the American consciousness is essentially 
of this kind: it is thinking and living in terms of a framework of 
reality and value remote from the religious beliefs simultaneously 
professed. 

In the five years from 1949 to 1953 the distribution of Scripture 
in the United States increased 140 per cent, reaching an all-time 
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high of 9,726,000 volumes a year. Peopl e were apparently buying and 
distributing the Bible at an unprecedented rate. Furthermore, over 
·four fifths of the adult A~erican population said they believed that 
the Bible was the "revealed word of God", rather than merely a "great 
piece of literature". Yet when these same Americans were asked to 
give the "names of the first four books of the New Testament, that is, 
the first four gospels", 53 per cent could not name even one. The 
Bible can hardly be said to enter into the life and thought of Ameri
cans quite as much as their views on its divine inspiration and their 
eagerness to buy and distribute it might suggest. 

This is at least part of the picture prese·nted by religion in contem
porary America: Christians flocking to church, yet forgettj_ng all 
about Christ when it comes to naming the most significant events in 
history: men and women valuing the Bible as revalation, purchasing 
and distributing it by the millions, yet apparently seldom reading tt 
the Bible themselves. Every aspect of contemporary religious life 
reflects this paradox -- pervasive secularism amid mounting reli
giosity, "the stfengthening of the religi ous structure in spite of 
increasing secularism." The influx of members into the churches and 
the increased readj_nes s of .Americans t o identify themselves in re
ligious terms ce:btainly appears to stand in contrast to the way 
Americans seem to think and feel about matters central to the reli
gions that they profess. 

Now certainly no minister or rabbi would -be unprepared to enter a demurral 

to this observation. Every one of us knows intimately men and women who have not 

only enrolled themselves arrl untertaken the f inancial t he social obligations of 

church life, who have undertaken at the same time to abide by the disciplines of 

morality and of worship which faith demands. And yet each of us also knows t hat 

our membership rolls are swollen with the numbers of those to whom religious ideals 

are superficial and religious values quite peripheral. After all, such members are 

easy to identify. They are those who send their children to the relieious school 

but themselves remain at home in bed. They are those who pay their dues to the 

Temple office but pay little heed to the office of the Temple pulpit. They are 

those who observe the sacred occasions of the religious year as holidays and not as 

holy days. They are those who expect a religious institution to serve them in 
......._ 

their every personal need but neglect to serve the ideals which the tradition es

pouses. I do not quarrel with these men and women, w:itb--f.JieiQ . rne~ers. A reli

gionist quickly knows that in matters of faith patience is both a virtue and a 
lending 

necessity. I would far r ather have these people/ at least lheir financial support 
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to the good work of temple or church, and I would far rather have them at least 

occasionally be exposed to a religiously oriented occasion than com letely apart and 

separate , from these. I oray that they may recognize that religious obligation 

cannot be discharged by quarterly payments through checks. And yet these people 

represent a challenge. They are our challenge. They have not yet been spiritually 

sensitized, and it is the task of the man of faith and of the church which repre

sents his faith to reach these people and to enlighten them and to enthrall them 

and to educate them and to inspire them. 

No, my quarrel today is not with the members who have joined the church or 

synagogue for a variety of seemingly peripheral reasons, but it is with the syna

gogue itself and with the church itself. For all too often in this day and age, 

the church and synagogue which should represent to the community and to these in

dividuals the central, core values of a tradition fail to do so. All too often in 

this day and age church and synagogue are preoccupied with the trivial, with the 

~holly social, with the mundane, and they seem to be to the corrrnunities not places 

of faith, houses of worship, houses of prophecy, but houses of society and houses 

of fellowship and houses of entertainment. I am deeply disturbed when a young 

confirmand of our Temple who is now in the service comes to visit me on his leave 

and tells me that his military training is drawing to a close and that he has been 

much troubled by questions of direction in his life; he is not sure of the vocation 

he wishes to follow; he is not sure of the values by which he wishes to gauge his 

life activity. And when he tells me that, troubled, one day he determined to turn 

to the synagogue to find there an hour of quiet refreshment of spirit in which to 

think profoundly and deeply on this problem, and to find there the companionship 

of serious-minded men and women w:i th whom he could perhaps verbalize, and to whom 

he could verbalize this problem. This young man tells me that he went to the 

synagogue in the town nearest to his base, and true, he found there an hour of 

worship, and he found inspiration and quiet and refreshment of spirit in that 

worship. And after the service he went up to one of the elders of the synagogue 
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and he asked him whether or not it was possible to join a young people's group in 

the congregation which was discussing problems of faith, problems of religion, 

problems of purpose in life. And he was told, "Yes, there is such a roup. This 

week they are sponsoring a hay-ride, next month they are sponsoring a sleigh-ride. 

They leave matters of faith to the pulpit. They themselves do not concern them

selves with discussion and debate of serious subjects." Now there are many times 

in his life when this young man would have welcomed these diversions, but not that 

day. He had turned to the place of God, the synagogue, where one might legitimately 

expect to find serious people and serious thought, and instead he had found the 

synagogue preoccupied with the light of heart and the light-headed. 
~ -

I am disturbed as A, see a reawakening of interest in the scientists and the 
Altr;, 

intellectual leaders of our age in matters of faith, .fot when · I find equally that 

the leaders of the intellectual life of America cannot express their faith adequa

tely through many of the traditional institutions off aith. Einstein was a profound 

man of religion, and yet he spent most of his mature life tryi ng to create a new 

cosmic religion -- he could not express himself satisfactorily through the institu

tion of the synagogue. I am disturbed when r read the spiritual autobiography of 
W'" s f u ~ (?.._~ c. e-(IJ' ' '-/ 

a Professor Walter Kaufman, a biography which -all of you u :111 Lhios month's 
~~ 

iii.HP .ef Harper I s Magazine. Professor Kaufman calls it "The Faith of a Heretic", 

but he is no heretic. He believes in God. He believes in the spiritual ordering 

of this universe, he believes in spiritual values as the basic commandments of a 

personal life. 
~f1MGlC (i 

Born a Protestant, he qr:f 1hr; outgrew tile- Christian ¢h and was 
'.!;,e,.cW. ... ~E'.,. Df' 

deeply attracted to Judaism~ its purity of doctrine and its ideal of prophecy. 

But he found such a separation between the practice of the synagogue and the 

pronouncements of the prophets that he has never been able to satisfactorily 

adjust himself to membership in any synagogue, and he calls himself therefore, a 

self-styled heretic. I am disturbed when Professor Y. Milton Yinger of Oberlin 

University, in his important new study "Religi>on, Society, and the Individual", 

makes this observation: 



The "return to religion" can be understood only by noting the 
simultaneous seculari'7.ation by the church. !'!hat one returns to is 
an institution which makes few credal demands. It has been so 
secularized that to join many middle class churches is not sharply 
different from joining Kiwanis. 

I am disturbed that the institutions of faith are not oriented to express the basic 

ideals of faith to those who seek faith. 

What will happen to a man of sensitivity, a serious-minded man, who turns to 

the Church for moral guidance, for enlightenment as to the basic purpose in life, 

and finds that his church is embroiled in a lobbying battle for such a spiritual 

necessity as legalized bingo? What will happen to a sensitive, serious-minded man 

who is seeking to understand his relationships to God tnd to the universe, who 

wants to find out answers to the hundred questions which confound him and which 

confuses him, and turns to the churches and to the synagogues of our land and finds 

that outside of the discipline of public worship eighty per cent of the activity 

which takes place within temple and synagogue walls has no greater purpose in mind 

than that of sheer entertainment?? I am afraid that all too often the institutions 

of faith, far from encouraging the search for faith, repel and discourage those who 

are eager to find new meaning and new understanding for their lives. ~ 
I would commend to all of you a philosophy and a platform whic~ at The 

Temple adopted thirty years ago. We have not always been faithful, wholly fai. thful, 
but 

to this platform, fmx we· have always gauged our activity according to its standard, 

and perhaps that measure of standing which we have gained in the lives of our 

congregants and our community can be in large measure attributed to this gauge. 

The leaders of our congregational life wrote then: 

We hope to serve our people not less but more in those reaches of 
human life where a religious institution cantest serve in fulfillment 
of its historic function and essential genious. The Temple cannot be 
all things to all men, but it can be and should be a place of in
spiting worship, of religious education, of ethical guidance, and of 
Jewish sanctity to all members of the Jewish community. 

We must gauge our influence not by the noise and bustle of multifarious 
and largely unfruitful activities which may be carried on within the r · 

Temple precincts, but by the readiness of men and women to turn to the 
Temple for the things of the spirit and by their eagerness to share in 
the larger life of Jewish responsibilities and human idealism. 
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A synagogue, a church, cannot gauee its success wholly by its popularity. Its 

success can only be gauged by its ability to translate the traditions, the values, 

the ideals, the aspirations which are fundamental to its teaching in a way which 

can be co1T1T1itted to its members, its community, and to the world. 

Religion is not out of date. Religion will never be out of date -- in a 

mechanical age, or in the Space Age, or in whatever age will succeed this one. 

But the religions as we know them today may be out-dated, unless they succeed in 

so transforming the nature of their congregational activities. That in addition 

to the programs of fellowship,they develop and refine programs of exultation, of 

education, of commitment -- programs which can teach the individual and help the 

individual to understand the moral nature of this universe and the moral obliga

tions of his life. 

This is our challenge, the basic challenge which confronts religion as it 

stands on the threshhold of the space age. Is religion out of date? It may be, 

and it will be unless you and I together so define the basic purpose of our 

organizational life that we express to those who seek direction, who seek guidance, 

and who seek inspiration, the direction and the guidance and the inspiration which 

Judaism has to teach. 

Amen. 
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"We hope", w~eteEi in tl:pt program, "to serve our people not less but more 

in those reaches of hum~n life where a religious institution can best s erve in 

fulfillment of its historic function and essential geniqus. The Temple cannot 

be all things to all men, but it can be and should be a place of inspiring 

worship, of religious education, of ethical guidance, and of Jewish sanctity 

to all members of the Jewish community." 

"We must gauge our influence not by the noise and bustle of multifarious and 

largely unfruitful activities which me.y be carried on within the Temple 

precincts, but by the readiness of men and women to turn to the Temple for the 

things of the spirit and by their eagerness to share in the larger life of 

Jewish responsibilities and hum.Rn idealism." 



The "return to religion" can be understood only by noting the simultaneous 

secularization by the church. What one returns to is an institution which 

makes few credal demands. It has been so secularized thAt Lto join many 

middle class churches is not eharply different from joining Kiw1-1.nis. 



RELIGION IN AMERICAs '!he Problem 

'!he religious situation in the United States .teday confronts us with a per

plexing problem. ~e fact of a religious revival in America cannot be gainsai~._: 
• ) 
Barbara Ward noted in her recent "Report to Europe on America". "We did not need 

the evidence of polls or church attendance to confirm what we could so easily ob

serve -- the walls of new churches rising in town and country-side wherever we went." 

Miss Ward's impression is fully borne out by the available evidence. Whether we 

judge by religious identification, church membership, or church attendance, whether 

we go by the best-seller lists, the mass media, or the writings of intellectuals, 

the conclusion is the same: there is every sign or a notable •turn to religion" 

among the American people today. 

And yet, writing not much before Miss Ward's visit, a perceptive historian or 

America noted that at the mid-twentieth century, "the trend toward secularism :t:n 
(} _ (J . , 

ideas was not reversed". Professor Handlin c.01.i-lci' find as much evidence for hie con-

clusion as Miss Ward for hers, though the secularism to which he referred is not 

something that can be pointed out as obviously as Miss Ward's evidences of a reli

gious revival. The secularism dominating the American consciousness is not an overt 

philosophy: it is an underlying, often unconscious, orientation of life and thought. 

Because it is so pervasive and omnipresent, it is hard to put one's finger on it. 

Yet perhaps something of what it implies may be suggested by a startling contrast. 

When Ignazio Silone, the Italian writer and Socialist, was asked llhat he felt to be 

the •most important date in universal history4', he replied unhesitatingly: •The 

twant7-titth of December in the year zero.• But when nearly- thirty- outstanding 

Americans were asked not long ago to rate the hundred most significant events in 

history-, first place was given to Columbus' discovery ot America, while ~t,~s 
.., Jµ..., 

ucitixion, came fourteenth, tied with the discovery or X raYj and the 

Wright brothers' first plane fiight. Silone is no orthodox Christian, yet it is 

evident that he takes his Christianity seriously in a way that the eminent American 



historians, educators, and journalists, who forgot all about ~Piet in listing sig

nificant events in history, obviously do not. '!be secularism that pervades the 

American consciousness is essentially of this kind: it is thinking and living in 

terms of a framework of reality and value remote from the religious beliefs simul

taneously professed. 

In the five years from 1949 to 1953 the distribution of Scripture in the United 

States increased 140 per cent, reaching an all-time high of 9,726,3'"1 volumes a year. 

People were apparently buying and distributing the Bible at an unprece9ented rate. 
(. ; I . . l 

Furthermore, over four fifths or· adult American said they believed the Bible to-~e 

the "revealed word .of God", rather than merely a "great piece of literature." Yet 

when these same Americans were asked to give the "names of the first four books of 

the New Testament ef the Bib:te, t..riat is, the first four gospels", 53 per cent could 

not name even one. '!be Bible can hardly be said to enter into the life and thought 

or Americans quite as nuch as their views on its divine inspiration and their eager

ness to buy and distribute it might suggest. 

This is at least part of the picture presented by religion in contemporary 

America: Christians flocking to church, yet forgetting all about Christ when it 

comes to naming the most significant events in history! men and women valuing the 

Bible as revelatio ~ purchasing and distributing it by the millions, yet apparently 
A /__,,_-. .._.. 

seldom reading Jr:t themselves. Every aspect of contemporary religious lite reflects 

this paradox -- pervasive secularism amid mounting religiosity, •the strengthening 

of the religious structure in spiteoor increasing seculari~ion.• The influx of 

members into the churches and the increased readiness of Americans to identify them

selves in religious terms certainly appear- to stain in contrast to the way Americana 
I 

eeem to think and feel about matters central to the' '6~1e they profess. 

adox is there, and it woul be mislead et rid or it by 



Everybody seems to be talking of a changing world. 

Religion finds itself a slow pedestrian in this cross-country race and it is 

irreverently jostled and knocked about and bewildered. Scientific text-books 

are out-dated every five or ten years. Yet the religionist is still quoting 

ancie~t religious texts and the moral opinions of orientals who lived thousands 

of years ago. He is made to feel as if he were still pothering vainly among the 

alembics, vials and retorts of medieval alchemy while the world is busily at 

work in the efficient laboratories of modern science. 

He wonders whether his race is not already run, whether his role in the world is 

not already played and finished. 



Announcement: Sunday, February 1 

Ask NELFTY guests remaining for lunch to remain in Temple for a short time 

so we can clear Social Hall of school children. 

Ask guests who are leaving for the 12:34 train to report to Roonsl and 3 for 

luggage and report to parking lot immediately. 

Temple Chorus - Wednesdays, 8:30 P.M. 




