
 
Daniel Jeremy Silver Collection Digitization Project 

Featuring collections from the Western Reserve Historical Society and 
The Jacob Rader Marcus Center of the American Jewish Archives 

 
 
  

Western Reserve Historical Society                 American Jewish Archives 
10825 East Boulevard, Cleveland, Ohio 44106 3101 Clifton Avenue, Cincinnati, Ohio 45220 
(216) 721-5722                                                 (513) 487-3000 
wrhs.org                                                         AmericanJewishArchives.org 

 
MS-4850: Daniel Jeremy Silver Papers, 1972-1993. 

Series III: The Temple Tifereth-Israel, 1946-1993, undated. 
Sub-series B: Sermons, 1950-1989, undated. 

 
 

 
 
 

Reel     Box         Folder  
         46           14           754 
 
 

What Paul Can Teach Modern Man, 1962. 
 
 
 
 
 
 
 
 
 
 
 
 
 

WRHS 

a 



, .. 

WIIAT PAUL CAI BACH MOJSRI MAI 

!lie hlll'\h ot a serie■ ot Lecture• 
•• ta. Tntb■ ot OU.r raith• 

TMT•pla 
April 29, 1962 

Rabbi Daniel Jeri w Silver 

188 

TbeN AN enooarasinl •iln■ abcNt. that oar world 18 ••inl aliYe to the 

fnility ot "111iou bio~. We baYe (l1l1te •n•p on ov laanda vlthOllt 
r 

NYirinl ... old taunt■ and abuift beotoring. Giwn tbi• detend.nat1on, the 
.. ....... . -~~ . . . 

tolenDo• tw udentanclinl, it 1■ perbap• not nrpriling that a tN11ng ba• 

1r0111111P tut. flndaa1ntall7. ••••nt.ially, Judai• and CJlriati1nit7 AN out 

trca 1me ... , bolt. ot oloth, tbat tile, are dre-• of aiailar •Vl• UICI oolor 

aDd pat.tern, clltt.nnt onl7 in tbair cletail'\JJI. in their atyl1ng. It Cbr1■-

it1n1v ... a taitbflal dataUllll ot Jou' Ollll Nlicion, tbi• cw co1114 

probabq be eatabllahed. ror tban are indeed great nailaritie■ betw11n our 

t.wo td.Ua■• Ia not Juda4n the JIOtber and Cbriatianit.J' the d•vp+MT DD Jfltl 

. and Wlail not wrabip the ••e OoclT Dow not NYW• and bold u •aored 

llllola U.. 111■1 BSJ,lleal 11\era\veT llfa• not Jem, bJ' birt.h and b7·· oami.otian, 

There 1■ great, cl1tftnlt.7 in aoovateq reeNat.1ng tba b18t.Orioal Jena 

-- Id.a biolrQfv', IWI ta .... lat, Id.I te•bS... TIie 10-,.J. wn.t1ng• are, by 

and J.arp, at 1,,_. • tld.rd •• 1,14. ad •• Ula ta.7 t,eJJ u 18 ao 

olll\ndlotol7. Bllt thi• 1IIIOh •• 1■1 t.o be .i.ar I Uaat J•- wu a be1 iffillc 

Illa ..,..,s, ~ a wu■inl _. Yitai, n,wou pan ot Id.a perNn1lit,1 

la lataP1111I Id.a hd1l• wltJa an 111•~• ap• tJae l 1t1ate IIICI et ta. 

... u • 1111 la •• lt. and tile c•bl ot tile 11SlJ•iwB1 Ile ... 111 -
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,..._... Bat tbi■, in and of 1t■elt, wu neither un~ nor oaue tor 

MN.,. !bare NN •• .,,. .U..n -- 11W17 other• within tbe Jffiah • OG1111Unlt7 at ._ ~ ..... ....,.. ... . . . _,. ... ., . 

tile ••• tiM 1lbo wn ■qinl IIUOh 'the am thing. The Goapel Aooardlng to 

Matt.bar • • wp ar noreat•• Jena• own attitude tovarda Judaia and towards 

th• Tenbt 

Tb1nlc not that I &11 OOll8 to matroy the Lav or the prophet•• I 
ooae not, to destroy but to tultil. ror veriq I aq unto 7ou, till 
benen 'and earth pua awq, one jot or c,ne tittle shall in no vise 
pue awq tr• t!Mt law, till all tbiqs be aooa11pliahed. Who■oner 
ehe]l bnak one of 'tbeN l.ea•t oa andntnta and 8b1Jl teach men so, 
•vi1·"·be· oalled leut 1n the kinldalt ot beaT•I but vhoaoner ahal 1 
do ancr· teaoh tbea, • aball be called great in th• kingdoa of heaven. 
Silt I eq 11nto J'OU, that emept 7ou.r righteouaneaa shall uceed the 
~teounea• ot the ■oribe■ and of tbe Pbar1•••• 7• llhall in no 
w1ae enter into the Jdncdoa of heaTen. 

It Chn8t~anit7 nre a reproduction ot th• personal Nltc\on ot Jeaua, 

a ■oand o&N mpt, be uda u to the tandaeutal identity of Cbristianit7 and 

ot hd•1r. Bat Wlanit7 i■ not the reliaion ot Je8WI, but it 18 a 

Nltc\an 1)>9t. Jem. It U a radioally new religious daparture. It 1• 

Oftlin•l, and ita 011.cinalit7 owa not tram tbl teaching or the pereonalit7 

ot Jau but tro- tile t.eaob1n1 ad the peraonal1t7 ot th• ••oond ot its great 

tnndinc propbeta, tba •1••10DU7 Paul. 
I • 'I.I• • 

wto wu Paul T • Palll wu a yoancer oonteapor&17 ot JeS\18 vb.aa, by the VQ', 

Ila ne..- llllt.. Ill wu the aon of a tent ■aker in T~, a walJ "o-,11nit7 1n . . . 

A1ia Min.or. B• wa• by birth a J•. Ill •• b7 training a Jew. But h• vu bJ' 

nltllft and qr attitude a prodQot, ot tla• ONek BeJJe:,18t1e, nltve "t th• world 

ot Aaia Minor. Pa111 ala:'■• b1nNlf to be, 1n hi• lettera, a diaoipl• ot Jene 

U. Cbriat,. lie ol1S•• to be the ld.••i.onal7 ot Cbriat, Jem unto the Gentile. 

Silt. U.• t..11111 an ■1&1eadin1, tor a dieoiple or a aien.GDU7 preaobe• th• 

t.eulliq ot b1a auter, and tu tratb wbioh Paul oa anleated vu bi■ om 

~• t.be \ntla wbioh had been cliNotecl and N'N~d to bill b.r aod. lie wu 
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not u a tnn•itter of Jeln18 1 doctrine, but the inaugurater, the man who 

broadcast th• trath about Je8U8 vhioh had been revealed directly to hiJn by 

Ood. And t.b~• truth, this NTelation, it 70u will, is original, and unique, 

and forewr ao,ect <Jir1at:1&niV trom a sectarian, denominational movement 

vit.h:Sn Jud•i• apart,. Nt it aside. and gave it a uniqueness and a character 

and an identit7 quii. its otm. 

Tbe Judain ot Jena, tbl Judaiam of the Bible 18 essentially the 

teaohing ot a oonNOrated vq of lite. The signal event in Jewish history 

18 tbl giving ot the Torah to Mo•• an Mount Sina:!, and the fundamental, 

undlrl1ing beliefs ot Judaiam are theee s God gave man lite I in giving to man 

lite, God gave him opportunity and a disciplinel lite is .not evil, but poten-

1;1·¢1,1, .. 1~ 1a pot.entialq good1 and it man will abide this norm, this standard, 

the Torah, t• God-mealed Lav, he can •rve lna God, establish a sound com-

111111ity, 3Dd D1lke h~mselt happy. All ot theae tundamental tenatu ot Judaia 

Paul denied. Paul wu a dNJu1' troubled individual, introspective, burdened 

by lite. He looked upon the Torah, his tradition, not so much as a great 

conaeorated Nl1giou ideal but as a burden. It freighted h1m trighttully. 

Be vu troubled by the Torah because he felt his own inadequacy measured 

agaimrt it• atandarda. Be felt that the Torah mada demands ot h1a which be 

could not admit and vhioh be could not fultill. Tba Torah ridcll.ed him with 

a NDN ot 1nter1oritJ' and pilt, and iutaad ot ••1ng ·it u the Jw tra

ditionalq baa -n it, u an ideal, u a d~eoipline towarda vl'lich to strives 

being a a1nsitiTe inclt:fl.dnal, he.., it u a d1n1nd illpoNd 1n allot its 

r1com' upon hhae and ha ••••d hie own ~Uity to tullill its mandates. 

Paul wu a relig10WJl1' troubled Jw. 1118 Juda1• 1oe him neither 

oCllfort. nor peace · ot mind. It tiJled hilll with ~tJ. Paul o- to have 

,._ ot •1nct.1 ._.. did be .find itT He found it in a IIOMDt ot eoatatio 
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religious enlightenment. Paul had what is lmown as a "conversion experience." 

Somewhere near Damaacws, out in the open country, his mind was suddenly 

illuminated by an inner light. He came to see all or the pieces of the puzcle 

ot lite in a new perapeotive. He came to reel that he had been assured by 

God of a new truth. All his contusion disappeared. All his fear evaporated. 

There vu nov certainty, and what was that certainty? That God had revealed 

to ha a new wq, a new dispensation, a new gospel, a new teaching of good 

tidings. and he dedicated/ h1a life forever after to that teaching. 

raa.t did Paul see on this open road near Damascus? He saw Jesus 

resurrected. Ever attar he said, "I have come to preach the Christ crucified. " 

To Paul th4 elemental, the signal historical event of life was the 

crucifixion, the death ot Jesus and his resurrection with God, his "sitting 

at the right hand ot God," ,rotecting, and encouraging, and dispensing 

ealfttion. 

W!v' vaa this important to Paul? Paul held that the world is essentially 

a contusing place. Lite is essentially- a bitter experience. Man is 

es1ential]7 hopeless 1n his struggle to tind peace or mind, to find direction 

in lite. There vu no hope tor him. There was, therefore, no hope tor 

others. Lite vu tear, and lite was anxiety, and life was trembling, and 

lite was anguish. It was a bitter pill, one that man could do nothing but 

swallow, but one from which he could tind no relier. But with the crucifixion 

ot Jesus a new element entered into hu•n destin;r. The nature of lif'e was 

torner changed. Hovvaa it changed? Iv taking back W1to himself his only 

begotten son, God gave man hope. Until the crucif'ixion ot Jesus, according 

to Paul, there was no hope tor man. Man was burdened by lite and he could 

not eac,ape the burden. Now, with the cru.citix1on, God had allowed Jesus by 

h1a daath to atone tor man's sins. He had erased the original taint of' 
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frustration or mortality for man. He gave man the possibility or salvation. 

It Judaiem 1s essentially the teaching of a consecrated way of life, Chris

tianity, according to Paul, as it developed under Paul's imprimatur, is 

essentially the teaching of a consecrated gospel of salvation. ith the 

crtlcifixion promise entered life. ien who accept the divinity of the Christ, 

who accept his saving presence, who accept his death as justification for 

their existence, these m.en can find a new peace, a peace which was impossible 

heretofore, a peace which surpasses all understanding or, to use a theological 

term, a peace which allows man to be reborn, . to throw off his old nesh, his 

old nature, his old way of being, and to become something wholly new, wholly 

re-created, totalJ.y different. 

Now, why Paul chose Jesus as the central symbol of this drama of sal

vatim we do not know. Paul never lmew Jesus. Paul was not particularly 

moved by the human Jesus, by' the teachings and the ministry and the healing 

of this man. It would appear that Jesus entered Paul's life by indirection. 

Paul had been present, some years before, at a taunting, at a hectoring of 

one of the d&.sciples or Jesus, a man by the name of stephen. He had taken no 

active part in this unf'ortunate incident, but it had scarred his soul. He had 

stood by silent while another human bei g had been disgraced, and the dignity 

of Stephen and his responsibility to his master, Jesus, had somehow made upon 

Paul a deep impression. Whetbe,r this was the reason that Paul chose or had 

deeply lodged within his mind the personality, the goodness, the character or 

Jesus t we do not lmow. This much is true : five years after the crucifixion, 

after the death, Paul, on this x,:,ad .to Damascus, saw Jesus in his dream, or 

rather saw the Christ, the saviour, in his dream, and forever attar his lire 

li:-as changed. In t.!:"J.s mome:rt of cc ·-.:t-:-3.Y, Paul became another man, and this 

beoaning or another man was the promise that he preached throughout the rest 
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of his lite. It is as if, to use a modern example, a deeply disturbed in

dividual lDlderwent some kind ot electrical or chemical shook treatment. He 

comes out or it, it it is successful, a different individua1. His emotional 

makeup, his attitude he knows to be different. He senses what he was and 

what he has become, and he is deeply, overwhelmingly gratetul for the change 

that has occurred. He has been reborn. So Paul was reborn. And so, by his 

passionate preaching, he attempted to give this gospel or promise wide dis

tribution, to allow others to enjoy a similar privilege. 

Paul's world, then, is a theologic world. Paul saw in Jesus not the 

man, not the teacher, not the preacher; :. not the healer, but the son or God 

who had taken in the nesh iomehow, by some miraculous purpose, the humblest 

of human forms. And he sa.w the death of Jesus not as an abrupt, unfortunate 

end to a saintly life, but as ~ cardinal purpose of that life. God willed 

the death or Jesus. Jesus' life has no meaning; his death has the supreme 

meaning, tor he dies as atonement for man and in this atoning death, by some 

theological miracle, man finds the promise of salvation. 

Now from where did Paul draw this conjury, this nexus of ideas which 

he developed aroWld the crucifixion of Jesus? There is here no basis within 

Juda.ism. He drew it from the Hellenistic world in which he was raised and 

the Greek world whose tongue he spoke. That world was a deeply troubled 

world, and in that world t1 er · ere maey cults which we now call mystery 

faiths, the faiths of Isis and fil.stra and Osiris. And each of these had 

certain similar elements. En.ch held that life is unrortW1ate, that man needs • 

to escape to be saved, that c nnot be saved by his own efforts. There 

needs to be a god, a cod figure who will sacrifice of his own nesh for man. 

Ar : when this sacrifice has taken plaoe those who U.."lderstand it, who are 

initiate into its nwsteries, gain £or themselves the salvation, the 
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immortality which man so desperately seeks. This is the world, the ideas, the 
eltanschauung, the attitudes which Paul wove i nto his Christian doctrine. 

Having come to these beliefs, havin0 as a Jew rejected the Law as too 

burdensome, and having out o his inner disturbance sought for a new religious 
orientation, Paul developed this around the figure of Jesus as a god who died -
tor the sins of man and by his death man oan attain salvation. And he spent 

the next decades or hie life going about the ancient Near East, what is today 
Turkey and Lebanon and Syri and parts of northern Judea, going around this 
world preaching his doctrine. It was a dif'ficult doctrine to preach. It 

cannot be argued on the basis of common sense. It does not · draw its terms 
£ran the mundane world with which we are familiar. ttI am a f'ool for Christ,•• 
Paul aaid over and over again to his auditors. He communicated this message 

of his by the passion of his own testimony, by the detailing of his own 

mystical experience, and many came to feel that they had a sim1Jar experience, 
and there grew up about him in Corinthe, throughout the cities of Greece and 

Turkey, little congregations of people who came to hold close the Cllristianity 
of Paul. 

Now, Paul's life was never an easy one. He was a wanderer and a 

wandering missionary. He depended for his .funds upon those who would grant 
him or their charity. He had a difficult message to teach and many did not 
understand the full context o! his teaching. And he was bitterly attacked 

from within. He was bitterly attacked by those disciples of Jesus, those who 
had known the hwnan Jesus, those who were Jews, who remained Jews, and who 

of a ocacyJ>se, as teacher looked to Jesus simply as a teacher/or the coming of the Millenium. ~en 

Jesus had died a smaJJ group of his disciples had remained faithful to their 
master. They looked on Jesus as a prop~t, as a partial messiah, as a man 
vho was annOW1cing the immediate coming or the kingdom of God. And they felt 
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that despite his death this kingdom was than. And they continued to meet 

together. They continued to obey the w of th Torah. They continued to 

obey the ethical precepts of Judaism. he continued to observe the holiday 

ritual of Judaism. They continued to accept the aot of circumcision as the 

covenant of Judaism. Paul moved against this whole tradition. Paul argued 

that this 'rorah, which had so disturbed him as a child, was irrelevant, that 

what man needed in his relation to God was this ialnediate ecstatic experience. 

All ritual, all rites, all eremonies -- these Paul questioned, and, indeed, 

later Christianity, building upon Paul, had great difficulty in mitigating 

the extremity of .Paul's position here. He would have no religious services 

as such, no prayer book, no organized pr~ers, no r1 tuals. Let a congre a

tion be summoned together, and let them sit, and let them rise when they are 

bidden to speak, and let them speak with tongues, let them speak with the 

voice or pi,ophet, let them speak that which God has put into their hearts to 

speak. The Ql!aker .4eeting, as it was known in early America, very much 

refieots the organized religious attitude of aul. But how does one lmow 

whether the man who speaks ~th tongues, who is called upon, who feels 

cmm,10lled to speak, is speaking truth or simply speaking the perf ervid, dis

turbed pro~lems of his own inner psyche? This problem troubled the church, 

as it has always troubled every organized religion which claims to ingest and 

to digest and to transmit the revealed word o! God. 

Paul moved -- deliverately moved -- Christianity away from its Jewish 

base. The historical person of Jesus became subordinate. The Christological 

features which were engrafted upon Jesus• lif'e -- his being the son of God, 

his d_ying tor the sins or men, his being resurrected for a second coming, his 

being again with God and acting there as the intermediate between God and man, 

his promise of salvation and of resurrection - these are the elements which 
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beccaa dominant 1n the teaching or the apostle Paul. And these elements 

are, tar better or for worse, quite other than those of the parent faith, 

Judaia. Mother and daughter we are, but the daughter has not only a home 

or her own, but a mind of her own, and attitudes which not only disturb but 

are deeJU3' questioned by the mother. 

Paul, then, gave to the world a total.zy new religious orientation. His 

religion was not the doctrine of consecrated living, although Paul was a 

determined moralist, almost Puritannical in his ethical outlook. Rather, 

religion was to be a drama, a promise of salvation. Judaism tries to teach 

men how to be competent in the world. Paul tried to teach men how to be in 

the world but not of the world, in the flesh but not or the flesh. Iiis 

problems were the problems within. His concern was with motivation. His 

concern was with the troubled soul. His concern was with the burdened 

personality. Judaism's concern is with developing the disciplines of life, 

with setting before man standards and goals towards which he can &rive and 

after which he can drive. Judaism is not rich 1n this introspection. It 

al.101f8 each man the privacy or his own intimate struggle. It asks only that 

be struggle. Christianity is rich and suggestive in its W1derstanding of the 

seething, roiling, disturbing soul/ .rithin. Out or this concern there often 

comes a disinclination to be involved 1n the problems of the world. Man I s 

concern is with his soul, not with his world, and much within Christianity 

can be understood best aa an attempt to balance what Paul unbalanced. For 

Paul tought with the cosmic powers, Paul fought with the world within, and 

he vu largely indit:terent to the social and political forces or the world 

without. He was passive in response to the political problems o:t h1a day. 

states were organized as part or Ood's will for weal or tor woes man ought 

•imply to accept them. There was alaveryi man must abide il he is a slave, 
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in bis slave state. But a great religion such as Christianity could not long 

admit this tolerance or evil within. A social gospel had to parallel the 

religioua, the theologic gospe1. And alreaey in the New Testament, in the 

Epistle or James and elsewhere, we .find currents which begin to balance of! 

the excessive preoccupation of Paul with individual, personal salvation. 

Jesus sat tor the portrait. Paul painted a masterpiece. But like much 

ot the impressionistic, the surrealistic art or our day, 1n the painting the 

outlines o~ the model became lost. Christianity can be understood bast as 

the interplay of two forces. One, Judaic. One coming from the warm, humane 

ethical perso~ity of Jesus, concern~d with people, with the socill situation, 

concerned with ethic and With right living. The other coming tran Paul, being 

essentially unconcerned because it despairs of lite within th.ls world, being 

concerned with the ilicUvidual to give him a means or escaping :rrom this world, 

a promise of sal.vation here and a promise ~f salvation in the hereafter. 

This is the Cnrist1anity of Paul. How are men to gain this salvation? 

By having this immediate Iey"stioal experience which he himself had sensed -

which be knew had converted him into another person. In time the church 

realized that not everyone was psychologically prepared and not every age was 

p87chologically attuned to this kind or experience. And so the church 

developed a series of rituals - the eucharist, and baptism - which allowed 

people to sense that they, too, had experienced the presence of Jesus and haw 

bean saved. 

Int Paul, as we read him, has for all religionists - Jew, Christian. or 

otherwise -- this one central truth which we ought never to forget: whatever 

w think ot his theology, however much we may dispense with his metaphysics, 

Paul insists that no religious act has meaning unless there is intention. 

There must be absolute honesty in religious practice. He is violent4', almost 
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viciously opposed to l\vpocrisy. He will have nothing or perfunctory rorms. 

Religion is to Paul a matter or supreme concern in his 11.f'e, and it must be 

in all lite. Han must come with fear and with trembling to his church, to 

his mosque, and to his synagogue, and the religious act that he performs 

there must be performed:with all honesty else it is worse than meaningless, 

it is a sin. It stands between man and that which he has brought into the 

synagogue, a sense of awareness, or contact with God. 

Paul's epistles are brilliant 1n their insistence on the honesty, the 

absolute honesty prerequisite to~ religious activity. They are difficult. 

They are di.1.'ficult because of theologio impJ.ications which are involved, but 

they continue to inspire Jew and non-Jaw by this one central conviction. 

Here is man. Man•s lif'e is dilficult. i.ran•s inner lite is burdened. Man's 
within 

personality 1a worried. Every man senses the conflict between his 

inclinations and his lets, between his promises and his p ssions. Let him 

use religion as a means of w:oz-king out his destiny, of .fir.d '.ng honesty and 

inteo-ity in life. And if we cannot accept the gospel which he teaches, we 

certainly carr .. accept this truth, that within the context ot religious 

pb1Josopey, within the congregation of religious believers, within the hour 

of reJ.i{doua medith.tion there can come, there does arrive qUietness, sense 

ot purpose, oonviction and commitment. 
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Think not that I am come to destroy the Law or the prophets; I 

come not to destroy but to fulfil. For verily I say unto you, till 

heaven and earth pass away, one jot or one tittle shall in no wise 

pass away from the law, till all things be accomplished. Whosoever 

shall break one of these least commandments and shall teach men so, 

shall be called least in the kingdom of heaven; but whosoever shall 

do and teach them, he shall be called great in the kinedom of heaven. 

But I say unto you, that except your:righteousness shall exceed the 

righteousness of the scribes and~risees, ye shall in no wise enter 

into the kingdom of heaven. 




