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A rabbi in Detroit has broadcast his denial of the existence of 
God. He has argued that he can accept only that which is scientifically 
verifiable - that which can be deduced from fact and observation, and 
that the existence of God is beyond the laboratory and beyond logic. 
He has put it this way. ''I have always been committed to the use of 
common sense and empirical reasoning as the only valid ways to dis
cover truth." The key word here is the adverb only. No sane man 
would deny to common sense or to empirical reason all their legitimate 
claims. But reasonable men must deny that common sense and empiri
cal logic are the only keys to truth. 

Actually this claim is not at all new or unique. It was first made 
twenty-five hundred years ago by the Greek philosopher Democritus. 
Democritus argued that only the deductions made from experience 
were usable as keys to truth. Since Democritus' day his arguments 
have been much debated and much qualified; so it is somewhat sur
prising to find a presumably well qualified contemporary asserting 
these prerogatives in their full innocence. We know now that there are 
many reaches of human experience which are beyond the competence 
of common sense and many necessary judgments which are beyond 
the range of empirical reasoning. Poetry, for instance, brings us much 
closer to the truth of feeling and of love, than does common ense. 
A great painting touches more nearly the truth of beauty, the value 
of esthetics, than can any empirical reasoning. Myth tells us much 
more of the operation of the unconscious than we can discover by 
direct o ervation. Science is even coming up with facts concerning 
probabilities and indeterminacies in nature, and mutant.a, which we 
can describe after the fact, but which deductive reason can never speci-
fically predict. • • • 



Philosophers have long since come to the awareness that there 
are levels of reality which forever defy logic. They assert that man 
requires other keys to unlock the moral truths, and the esthetic truths, 
and the spiritual truths; all of which he requires, immediately, in order 
to guide his life successfully and with some measure of decency and 
dignity. In brief, our art, our literature, the quality of our moral judg
ments depend upon other methods to truth than common sense and 
empirical reasoning. Our fathers, for instance, discovered the truth of 
humanity, three thousand years before common sense could have 
looked about at a world of free men and of slaves, of many nations, 
of learned and of barbarian, and have argued that all men are innately 
qualified to be human. We do not require that love be proved. We do 
not require that beauty be proven. None of us could show objectively 
just why it is that a Beethoven Symphony has musical merit. We 
cannot show objectively the quality and virtue of our moral judgments. 
Why is it that we must demand in the spiritual world a test of truth, 
that we know we cannot demand of other crucial areas of life. 

I am afraid that as a philosopher this Rabbi is in over his depth. 
Indeed, his arguments are interesting mainly in that they reflect the 
commonplace cliches especially the "common sense" wisdom which is 
poken again and again by those who have given religion only a passing 

glance and nothing more. Rabbi Wine sa~ that one can go to a modem 
university and study the nature of the universe, and not feel the need 
to a wne a Supreme Being. Many are predisposed to agree. And it is 
true up to a point. You can go to a university, study science and not 
feel the need to assume a Supreme Being; if, if, if your only purpose is 
to gain professional competence, if your only purpose is to master some 
technical know-how, if you refuse to ask certain vital questions: 'How 
i it that there is a universe out there that cience can deal with?' 
'How is it that we have a mind that has the capacity to reach out into 
thi world and discover meaning and order in it?' 'How is it that we 
are that we think, that we can reason?' 'Why is it?' 'Why are we 
alive?' 'Why do we have consciousness?' 'What is the purpose of our 
living?' If we look beyond technical information important though 
that may be, and ask for that knowledge which we require in order 
o be human beings, then we must make certain assumptions, then 

we must wrench of the living stuff certain truth, certain faith and live 
b these as best we can. 

I i trange that a Rabbi should be expressing this garden variety 
materialism at this moment in time. Fifty years ago, I would have 
unde tood it. But in the intervening years we have learned far more 
bout the • entific enterprise, and the more science has been able to 

phil phize its own structure, the more we have come to recognize 



the creditibility of the faith enterprise. Today we understand that 
science can ask and answer only certain questions, in a rather narrow 
range; and that there are other ranges of questions for which we des
perately require answers. Why? Because we are alive; because we need 
to know by what standards and toward what goals we must direct 
our lives. Fifty years ago we tended to think of God as a convenient 
word symbol under which we swept all that we did not yet know. God 
was a shrinking thing. The more the frontiers of science advanced, the 
more God was slimmed down. Men were rather confident fifty years 
ago that, ultimately, God would be erased. Today, we recognize that 
science, with all its explosive, advance has not reduced God and cannot 
reduce God, and that our confidence in the faith enterprise is not mis
placed. Science and faith operate at different levels. Faith explains 
quality, 111eaning, purpose, morality. Science explains that which is 
and how it operates. The two move along on totally different tracks. 
They interrelate because we assimilate them into one mind and because 
science changes the world in which we must live. Science, for all its 
achievement has not made us more competent human beings. It can 
not. Science for all its information has not made us more able to live 
with dignity, to est.ablish a just society, or to create beauty. We must 
tum to other areas of the human mind and to other relationships to 
the universe, to faith and to God. 

Many are surprised that a Rabbi should lose his faith; if, indeed, 
he ever believed. I add this latter clause not to be at all snide, but 
because Rabbi Wine has published an explanation for his personal 
confession in which he suggests that this theological change of his is 
more apparent than real. He indicates that he has lived with doubt 
most of his adult life. If this be so, one can only wonder what he had 
in mind as he rose day by day in his Seminary chapel to recite "Here, 
0 Israel, the Lord our God, the Lord is one." Be that as it may we 
ought not be surprised that a man of faith loses faith. After all we 
are not surprised when a man of no faith finds faith growing within 
him. We live in a confusing world. Each of us is constantly being 
buffeted by cruelty and by the unexpected. Some of us react to tragedy 
by having our faith shattered; others only then come alive in faith; 
and so it is with prosperity. When we are young, when we are happy 
in our homes, when we are confident in our talents, it is easy to accept 
the religion that we leamed at our mother's knees. Then we move off 
to the university, the vast array of human knowledge dazzles us and 
we wonder if our mothers really knew so much. We come to deify 
man, rather than our mother's God. We move in life from experience 
to experience, from doubt to certainty, from certainty to doubt. Few 
there are who can walk a steady way from the cradle to the grave. For 
after all faith is a search; a search for God; a search for meaning, and 



many are the times along that way when the heavens are closed shut; 
when we cry out and there is no answer; when we seek and there is 
only confusion. No, we ought not to be surprised that a Rabbi can 
lose his faith. 

Of course he has the right to whatever faith is his at the moment; 
to state it and to live by it. What makes this Rabbi's lonely road of 
interest is that he insists that despite his loss of faith he can continue 
to function as a Rabbi and that he is attempting to build a congrega
tion dedicated to the principle 'Hear, 0 Israel, there is no God, our 
God is not.' In doing so this Rabbi has challenged our every precon
ception about the role of the Rabbi and our every assumption about 
the focus of congregational life. 

The facts as I understand them are these. A year ago Rabbi Wine 
had a congregation in Windsor, Canada. He made a number of friends 
in and around Detroit, and as they began to discuss religion with each 
other, they discovered that they shared many of the same anxieties 
and many of the same doubts. They were all members of that restless 
and rootless generation, which is so eager to experiment, to break the 
old forms, which is impatient with all orthodoxies, and with all trad
tions. They decided to create a congregation, which from the very 
beginning would be dedicated to the new, to the up-to-date, and the 
modem. Rabbi Wine agreed to be their leader. They met this past 
summer. They wrote original services, no prayer book for them. They 
would be the source of creativity. They created new ceremonies and 
new rituals. They cut out. They tinkered. They engineered. Even so, 
they were not satisfied. They felt still the stranger, alien and awk
ward, when they came into the Sanctuary. They decided that their 
alienation was born of the word God. They were not sure they believed. 
They were quite sure they could not pray to God. There seemed to 
be a simple answer. Scissor God out of worship. Take God out of the 
Sanctuary. They created a service which consisted of ethical and phil
osophic readings - some of them drawn from our own literature, but 
carefully chosen to be theologically unembarrassing; others drawn 
from the best and some of the wisest of human thought; but all of them 
agnostic, atheist, denying. The Rabbi preswnably spoke to them of 
public matters, of the latest published books, of issues of political 
interest. Finally, late last fall, this man himself declared his denial 
of God. 

Now this group of people and this spiritual leader have a right 
to their own convictions. They are decent, honorable people. They are 
seeking to work out some form of group spirituality which will be 
meaningful to them. There are many other such cut-away groups 



floating on the seas of life eagerly seeking some meaning in a chaotic 
world. Our hearis go out to them. What is disturbing is that this group 
insists that it is operating within the Jewish tradition. What is disturb
ing is that this Rabbi insists that his atheism can be justified as Jew
ish tradition. 

Actually the way that these young people walk is not quite as 
novel, or as daring, as they would have us believe. Seventy-five years 
ago, in New York City, another group of young Jewish couples 
decided that they, too, were ill at ease with God and that they had lost 
their faith. They created a community dedicated to the highest ethical 
reach of man. They created a service which consisted of readings which 
are very similar to those being chosen by this Detroit group. Interest
ingly, the first leader of the Ethical Cultural Society, was himself by 
training a Rabbi. But he had the good sense never to call himself by 
this title in this new function of his and this group had the good sense 
to walk aside. They were pioneering. They would create their own. 
They made no attempt to justify Ethical Culture as a Jewish entity. 
It represented their aspirations, not the traditional teachings of our 
people. The way to ethical humanism is a well-trod way in the Twen
tieth Century. One in two in America belongs to no church or syna
gogue, and many privately or publicly have found their way to some 
kind of ethical vision which is independent with any theological sub
structure. 

How then shall we explain this group's adamant assertion that 
they are a synagogue and this Rabbi's adamant assertion that he is 
functioning as a Rabbi? I confess, that as I read their pronouncements 
and hear of their activity, I find myself feeling like Alice, way down 
there in the topsy-turvy Wonderland. 

There are some who ask me what's to be done about it. How can 
we read them out? How can we defrock the man? There is no way to 
strip a man of his ordination. Ordination in Jewish life is simply 
a statement of a man's academic accomplishments. He has mastered 
certain areas of Jewish law and thought. He is declared by his Semi
nary and by his rabbinical teachers to be proficient in the discipline 
and able to judge according to its term . J ewi h life has always left 
the question of Rabbinic authority to the good n e of a congregation 
and to the sense of honor of the man. If a congregation found that its 
leader was unbalanced or erratic it found ways to relieve itself of his 
authority. If a man found that he could no longer function within the 
terms which the community had set out, he walked aside. He found 
ome other interest and occupation. Thi proc has worked remark-

ably well through the ages. 



What is to be done? There are some who have rushed into print 
urging that we publicize the existence of this group and that they are 
not a Jewish group. I doubt if this would be a useful enterprise. There 
is no indication that they have denied what they are. Their publicity 
has been honest and they cannot be accused of false advertising. No 
one who joins them can be joining them under false pretenses. More
over, I fear that any program to weed them out will mask from us 
what ought to be our major concern. How shall we explain this phe
nomena in Jewish life? What brought it about? Could it occur again? 
If so, why? Unfortunately I am firmly convinced that the existence of 
this little group is not an anomaly, but rather an almost predictable 
development in Jewish life. There has been a tow in our communities 
these past hundred years away from faith, away from theology, away 

from belief, towards a secular and humanistic orientation. Rabbi 
Wine's congregation is an elongated and exaggerated shadow of much 
which occurs routinely. Perhaps by seeing the illogical end result of 
so much of our own activity, we can bring ourselves up short, and do 
something about it. 

Jews have come to the belief, I know not from where, that Juda
ism is an ethical theory not a faith. 'Rabbi, I believe the Ten Com
mandments. That's enough isn't it? I don't have to come.' The First 
Commandment, dear friends, reads: "I am the Lord, thy God, who 
brought thee out of the, land of Egypt, out of tbe house of bondage/' 
How often I hear 'Rabbi, Judaism is an open-minded faith. We have 
no dogma. We have no doctrine.' (Often this comment is made to me 
in a specious comparison with Christianity.) We have no doctrine? 
"Hear, 0 Israel, the Lord our God, the Lord is One." God is. God is 
one. Can you imagine a Judaism without this element of faith? True 
it is that we do not define narrowly, but Judaism is not without 
definition. 

In Jewish life we have walked aside from the Synagogue. We have 
created magnificent institutions in our community and all manner of 
social welfare agencies. We have emphasized philanthropy. We have 
emphasized citizenship. We have emphasized social action. To-day 
many delight to call themselves Jews and are active as 'Jewish' citizens, 
but show no activity as Jewish congregants. Many delight to call 
themselves Jews and participate in all mannar of fund raising and 
service and make 'Jewish' community relations decisions, but the 
thought of praying to God the thought of practicing the ceremonies 
and the customs or the thought of reading the tradition hardly crosses 
their minds. And I am afraid that there are many in the pulpit, who 
noticing their congregations thin out whenever they announce a ser
mon on faith, or prayer, or God, speak only on the political and the 



published and dramatic. There has been a conspiracy of silence in Jew
ish life about God. So most of us have walked happily along assuming 
that Jewish life will continue as a culture, and that Judaism is a 
Kol-Bo - a dedication to all that is new and all that is exciting and 
all that is avant garde. How we Jews love to be in the day after to
morrow. A manufacturer of ceremonial art objects told me recently 
that he often has quite a beautiful piece of art for the synagogue altar, 
but he cannot convince the congregation to buy it unless it is in the moet 
exaggerated of modem styles. It is not even a question of beauty, it 
is a question of newness - of the wanting to be at the forefront, ahead 
of things. You cannot be in the forefront of human restlessness; there 
and there only, if you are a Jew. Judaism ties you to four thousand 
years of history. You cannot break all the rules and be a Jew. Judaism 
has a four thousand year-old discipline. You cannot insist that you 
believe only that which is being bruited by the newest group of young 
rebels. You must begin with that which was taught to you by Moses 
by the prophets, and by the sages. Now we may not like this. We may 
wish that as Jews we could break all the bounds and start anew. But 
you cannot. If you want to break bonds, if you are unhappy with the 
past, walk aside; strike out and find your own way. That is a quite 
legitimate spiritual enterprise. But let us not in the process distort or 
destroy that which is meaningful and I think quint.essential to modem 
man the venerable teachings of our faith. 

We can great poke fun at the practice of thi con regation in 
Detroit. Rabbi Wine, their leader say that J udai m i a broad-culture 
and that he has simply chosen to express and show his rational and 
humanistic attitude through the traditional ceremoni of that culture. 
As I read this gobbledy-gook I a ked my elf what tradition do I 
know, that express a humanistic and wholJy rational attitude towards 
life. If I say grace I say "Praised art thou O Lord King f the ni
verse Who has brought forth food from the earth. If I peak m mem
ory in love to those whom I have lo t do I e pr humani tic teaching 
when I rise to say The Kaddish "Exalted and nctified be God 
name?" What is humanistic about our marriage covenant when we join 
a young man and a young woman at the altar and to ether they 
"Be thou consecrated unto me by this rin according to the r li ·on 
of Moses and of Israel?" I am afraid that the only thin th ti human
istic in our tradition is thi Rabbi' d ire to r d humani m into it. 

Let us not spend our time deriding and mocking ther n profit 
in it. But we must ask how much of thi i ther in our J wi h lif ? 
How strong is the tow within the J ewi h comm unit pullin 
from the roots of faith; leading us towards an ath i tic J udai m that 
ultimate contradiction in tenns? How trong i it? I am convinced that 



many a public platform of our secular Jewish institutions and many a 
publication of these same institutions, will within the next month or 
two laud this Rabbi Wine to the sky saying: "This is what we need 
all along - a clean sweep." (Finally, the baby is gone with the bath 
and the cupboard is bare) - emphasizing the need to dust away his
torical cobwebs, to break the old forms - that we must cater to that 
which is new and popular. I do not know how many cobwebs are left in 
Jewish minds. I doubt that in most there is enough learning left to 
gather dust. 

We may not be reaching the majority of Jews. Religion today, 
generally, is not reaching the majority of moderns, but does that mean 
that we can change the essential teachings? If we call ourselves Rabbis 
and Jews can we arbitrarily pervert, distort, and push aside? I am 
afraid that this whole business testifies only to the rampant ignorance 
and to the thoughtlessness with which our Jewish community has 
approached the questions of faith. If faith is meaningless it is because 
we have made it superficial. We have worshipped new gods at new 
altars. We have pushed serious thoughts of faith aside - dismissed it 
out of hand - and have dealt with it in the most innocent, childish 
and juvenile of manner. You can see this superficiality in this Rabbi's 
apologia. He says, for instance, that he cannot believe in a "Conscious 
Person", in the heavens. In all of my readings, I have never found a 
creditable Jewish source which speaks, other than metaphorically, of a 
Conscious Person in heaven. Judaism does not teach us to believe in 
some cosmic grandfather way up there. Eyn Lo Demut ha-guf Veyno 
Guf. God has no shape which is recognizable, nor is he of such sub
stance as we know matter to be. El Mi Tedamyuni, El? "To whom will 
you be liken God?" I'm afraid that this Rabbi and so many who simi
larly argue against God, argue not against our vision but against their 
naive understanding of the Christian tradition. Christianity speaks of 
a Son of God. There is in the Christian myth a human element, let us 
not discount it, and Christianity pervades our thought. They jump 
off from there. Judaism is discredited because this Jew cannot believe 
in Christianity. What folly! He goes on to say, if believers do not 
argue the existence of a Conscious Being, then they tend to argue 
that there is some creative force, a spiritual force, imprinted in the 
universe and I cannot believe in such ideas because such words are too 
nebulous to be useful to me. Where in all of his readings in our tradi
tion ha he found the statement that God must be useful to man? I 
thought rather the reverse, that man must be useful to God - that 
our lives mu t be dedicated to God's service. I am afraid that he is 
looking for the miracle, for the faith healing, for that immediate 
answer to our whimperings, to all that is superstitious in popular cults. 
I hardly expect this of a Rabbi. 



How is it that a man alive in this century, knowing what he knows 
of science and the scientific discipline and our enlarged wisdom, how 
can any man alive in this century, not see the spiritual imprint in the 
universe? Can he not feel it in himself and is he not part of the 
universe? 

What we need, dear friends, is sobriety, patience, and some learn
ing. "Stand you in the way and see which is the good way, it is the old 
way, and walk therein for therein shalt thou find peace of mind." Now 
I like to feel "up" on things. I like to feel that I understand this world 
in which I live, I dislike being called an obscurantist. I know that 
religion is not in vogue this year. I know that we live in a world where 
the popular cliche has tended to reduce faith to a set of Christmas 
uperstitions, pie in the sky irrelevance; but I know also that these 

years of awareness of my own tradition, have taught me a vision and a 
morality and a philosophy, which can save modem man in his present 
peril. I find a steadying in my faith I find a respect for human dignity 
in my faith. I find a respect for the wisdom of the past in my faith. 
God save the civilization which cuts itself off from the wisdom of the 
pa t. I find a spiritual comfort in my faith. And I find that my faith in 
no way denies any claim by science which is legitimate. 

The restlessness, the noise, the turbulence of our age i bound to 
agitate and to create a restlessness and a rootlessness in all of u . 
Some will seek their salvation by breaking away. God peed them to a 
safe port. For me, and I trust for you, we will find our guidance in our 
old way; by reaching back to the ancient and elemental affirmations 
of our faith; by weaving these into the fabric of our lives· by making 
these guides and guideposts. In so doing, I think we will find a phil
osophy sufficient, a morality of quality and a faith which i exciting, 
powerful, and urgent. 

I pray that our Jewi h community may learn the 1 on of thi 
first distortion. May we see in the existence of thi congregation the 
exaggerated mirror image which i our own. If we are hocked b~ it 
and shocked I think we must be then let u I k within and k ur-
elves have we created thi ? 
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imilotion, intermaniag , and J wi h illit-

eracy, but Robbi Silv r's cone rn, it ms 
to me , wo much mo, to th point. H 
oid in part: 

"What w should fear most is th ri 

S. L. KOPALD TO VISIT CONGREGATI 

ON BEHALF OF THE REFORM JEWI 

APPEAL 

The R f rm Jcwi. h ppea l i, th 
new nam f r the ombine<l Camp,l •1, 

f r the annua l maintenance f th 

ni n f m rica n H brc ngrc '•• 
ti n. an<l ur R f rm rabbini al cmI 

nan e. in incinnati , e Y rk. ,HI I 
L . ngc le: . Th acti itie~ and th 
need. f R. J. A . ill b interpreted .it 
t w par! r m ting n un<lay. Janu,t , 
_4th . The morning me ting \ ill he he ld 
at the h m f T mpl Prc.- ident. R lb

crt T itl baum , and th aft rno m 
me ting ill b hel<l at the home ol 

u 0 . Kuhn , Jr., i -Prc\ident ol 
Th T •mpl . Mr. . L K paid, Jr .. ,, ill 
,peak at b th par! ) f me· ting . 

1r. K paid fr m 1cm-

phi \\ h •re h i uti i c-pre itlent 

)f H umK Pr <l u t . He i a pa t Pre i-

t! nt f I cmpl I ra I th r an<l ha 

h n .. n a ti I ad r. urrcntl . 

1 r. K< pal<l i, hairman f th 

B ar<l f rn f th Hcl re,, 

ni n 'lll in iatc hair-

man i the rm pp ·al. 

8 rn rd rnpl 

man ·i h 
II i 

•mp! 

hair
pp • I. 

' II 

f r ith •r th m rnin, r aft •rn lll 

par! r m tin, . 

of a I n ration of prosperous Jews w o 

hav no spiritual onchorag , or a g nera

tion of cl v r, r stl II J ws of quick fer

m nt and high volto9 , rooted in no r -

li9iou1 tradition, v rent of no moral cod , 

ignorant of all J wish I aming and h Id 

to ocial r ponsibility l»y no inn r pirituol 

r traint, who will ran and blu r oll 

ov r th Am ricon 1c n from lit rotur 

and art to politics and gov mm nt and 

will commit th ir llow-J ws in th Y 

of th Am rican people. Such flootint 

min I a a don1 , to any peopl , but 



THE TEMPLE FUNDS 
I hi \\eek \\e conclude the listing of our Temple philanthr pie Funds, that 
in times of joy or sorrow you may kno the variou pp rtunitics to h n r r 
mcmorializl.: friends and lovul nes. 

1 he. faterhoud flonor Fund-makes p ssible the pur hase f equipment f r Th 
T mpk, not othen 1i c provided for in our budget, in c mmem rating joy u • 
o casions. 

The Si\lerhood A /tar Fund- provides f r necessary additions and replacem nts 
n ur anctuary and Chapel altar. 

7 he Si\ferhoud I· lou er I- um/- commem rate Yahrzeits f lo d nc by main
taining the beautiful planter on our altar and pr iding pulpit fl w r f r pccial 
ccas1ons. 

l he l.eRacy of I o ,afty I· wu/-Contributi m, t thi fund ar mad by ay f 
JU t tabli h d in \\ ill or through insurance p licie taken ut and Ii ting 

fh I mpl a h n fi iary. Thi fund i for the purp sc f I ng-range capital 
impr \ m nt , maj w ·1 cmplc additi n , and future nting nci . Lcgaci t 
thi fund undcrgird th future of Ref rm Judaism tn ash ill u t 
fi u thi matt ·r \\ith ur tt )rncy, \dth tr. 8. B. tcincr, hairman, r \: ith 

th R·thhi. 

\1e111m ia/ 1 ah/,, I· 1111d-~I hi I und provides f r pla ing the nam f a lo\cd nc 
, n th tab! t in ur 1 mori-tl Alcov and th r itati( n nf th1 

1th u. 

ur "addi h rv1 cach yca1 on th ahh·1t h f II \\ ing th Yah z it 
thi l·und arc u cd t 1 uppl ·m nt ur hud, tar all ati n 
)I, the Li rnry. and th uult -du pr ,ram. Mr. 

h·1irm. n f thi J·un I and \ ill h pl 'a cd u it furlh r 

JJeque r I 1111(/

·m I I t m h 
b nta 

ntribuli n to th 
cmpl m t r . 

t d r furlh r in 

fun l pr vi<lc f r pcrp tu· I ar 
tr. ' <l F l<lman i hairman f 

rn ati n. 

• I to a minority roup. Some of 

C 

t 

Ir ody ploding. 
J wry of tomorrow will 

co riph ral in our 
a·n- h yna o u , 

r ligiou 
• f J • 

ti n"oy a r 
c tury of rowth in thi rociou 
and." 

ot for u o 
ho ar I od r 

(Conti u d n ack Pa 

) 

IINDILL M. FALK . . . . 11111111 
RICHARD M. MORIN .. Director of Educ1t101 
ROBERT TEITLEBAUM . . . . . . . Prtlldtnt 
GUS D. KUHN. JR. . . . . . . . . . . . V. Prtsidtnt 
AllHT I. MOIRII ............. llcrtta,J 
PAUL COHN, JI. . . . . . . . . . . . . . . . TrH1■rtr 
ADA lEfKOVITI ....... E11catlve llcrtta,J 
RJSE MARIE SPENCE . . 1111111•1 Secretll'J 
DIANE DODSON . . . . . . R1ceptlonl1t 

* * * T1l1pll111z 211-GM .. ..,. 
THE TEMPLE AUXILIAIIE 

Mrs. Jo11ph Frank II . . . . . ll1ttrtlold Pres. 
Ted Pallet . . . . . . . BrotlltrhOld Pr11. 
Martin Br1ndt1 C111pl11 Cl1III Pr11. 
WIiiiam l. Small . . . . . TYi Pr11. 

IA UARY 

16 11 : 30 A.M.- Bar Mitzvah Fred Gutt-
man 

17. 10:00 A.M. off ee with the Rabbi 

17. 

17, 

19, 

19. 

_o, 
_o, 

20. 

., --· 

-6. 

. 0 

4:45 P.M.-Temple Youth Study 
S minar 

6:00 P.M.-Templ Youth Dinner 
Meeting 

10: 0 A.M. d tudy ircl 

:00 P.M.- T mpl 

11 :00 A. 

12:30 P. 

6:00 P. 

artzman 

:00 P.M.- T mpl 
abhath 

7:00 P. uplc 
rum 

10: 0 

ard 

B ard 

Lunch on 

tin 

culty m tin 
h artz-

rhood 

luh upper 

tudy ircl 

- mpl Br th rh 
Bard m tin 

II: 0 .-8 r itz ah 
Pa 



fr d C igler i m mory of father, H rman 
C igl r; Mr. & Mr . Paul S. Cohn, Sr., 
·n m ,mory of moth r, Corinn L. Cohn; 

r . A nold Hartman in memory of 
Corinn L. Cohn; M1 Mar• 

ind in m mory of grand
man GI an; Mr. & Mr . P. 

Coh n in m mory of daughter, 
D Coh n; Mr . Morri David 
m mory of granddaught r, Me-

lani Coh . 

ontinu d 
Im pie, ocial, and 

ac who commit-
cov nant of Judai m 
ir c 1ng th path of 

ically ma hy 
m al ul-

r t qu tion : Who 
r th Am rican J i h com-

u at foundot on ill th y h Ip 
b tur 




