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A Tale of Three Teachers--Schweitzer, Tillich and Buber 

The Temple 
November 7, 1965 

Rabbi Daniel Jerezey Silver 

There are no neat truths arwmore. The world is simoly too raw, too 

complex, too alive to be cram9ed into syllocismso Philosophers have aban

doned their attempt to embrace the world with words and thereby to control 

the world. Since the days of the first philosophers, men have attempted to define 

justice, beauty, goodness and have found that there are no embracing definitions. 

All that can be done is to define the just, the homely or the good within a given 

frame of reference and within a given set of circumstances. In the Middle Ages 

Thomas Aquinas could still believe that all questions could be answered and 

indeed that he had answered most of the questions. Today, we are far from 

sure that we can even pose adequate questions. Until recent times, philosophy 

tended to speak doctrinarily and arbitrarily o Today., philosophy speaks in 

terms of dialogue, of paradox., of polarity, of the complimentary of opposites. 

Philosophers today wonder at the obtuseness of men who continue to bloody each 

other in the belief that their ideology is the truth, the whole truth and 

nothing but the truth. 

We Jews are not surprised to see the world turn a.way from system building-• 

from devising a world view consistent in all its parts which men must simply 

affirm and accept. This has never been our way. Judaism has always taken 

an open view of life. We affirmed ritual and the prophetic attack on ritual. 

We affirmed man' s potentiality and also man's animality. ·we affirmed dis

cipline and the legitimacy of pleasure. It was not at all unusual for a 

rabbinic debate to end with the formula (Hebrew.) "Both this man I s point 

of view and this man's point of view (though they may seem to you at first 

blush to be contrary) are the words of the living God." 
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I want to speak to you this morning of three teachers of our century who 

dedicated their lives to erase arrogant and neat doctrines from our thoueht, 

Albert Schweitzer died at the age of ninety. Martin Buber died at the age 

of eighty-seven. Paul Tillich died just a few months short of his eightieth 

birthday. Until the very end of their lives, each resisted the temptation 

to assert that their teaching was the truth. Until the very end of their 

lives, these men dedicated mind, heart and soul to search out truth. Albert 

Schwei tzar spoke for all three when he wrote in his book "The Philosophy of 

Civilization". "The stupid arrogance of thinking ourselves civilized has 

lost its power over us. We face the truth that with so much progress in 

knowledge and power, true civilization has become not easier but harder." We 

will have to struggle with circumstance to preserve our humanity. We must be 

anxiously concerned to turn our knowledge towards hope. 

!Bt me tell you a bit about the uniqueness and the teaching of each of 

these men. Albert Schweitzer was born in Kaisersburg in Alsace, which was 

then part of Germany, into the home of a Lutheran minister. He received a 

sound and thorough education as only a German education can be thorough and 

sound. He was a brilliant student. By the age of thirty, at a time when 

most men are beginning to round into their talents, Schweitzer had already 

written classic studies of three classic German figures, Kant, Bach, and Goethe. 

He had been acclaimed as one of Europe's leading organists, and he was the 

dean of the most important faculty in theology in Germany. He had also written 

a book, "The Quest for the Historical Jesus," which was probably the most 

important, certainly the most-debated, volume in religion written during the 

first half of this century. 

German historians had been the first to apply the critical technique of 

history to scripture and it had become clear that the miracle stories which are 



woven into the biography of Jesus and the 17\Yths which surround his miraculous 

birth and his miraculous death were later accretions to the various testamental 

biography. A number of ministers and theolo~.ans had gone on from there to 

assert that Christianity did not depend upon the miracles nor upon the myth 

b~t upon the man. It was the heroism and the nobility of the man Jesus which 

Christians followed and the teaching of the man Jesus, the sermon on the 

mount, which they affirmed. Schweitzer approved of the liberalism and the 

forthrightness of this position, but he felt that these ministers based 

themselves on a false historical foundatione He reviewed each of their 

attempts to reconstruct the man Jesus and he concluded that Jesus' biography 

as given in the Gospels had been handled so often and so reshaped and resculpted 

over the generations that the man could no longer be resurrected from the 

myths of history. All that one could say about Jesus was that he had lived, 

that he was a Messianist and a Millenarian, that he believed that the last 

judgement was at hand, that his days were the end of days, and that he taught 

a gospel proper for this special time between history and God's erao Jesus, 

according to Schweitzer, preached an ethic of denial and piety - leave behind 

you your business, walk away from your home, from wives and responsibility, 

go out in the desert -- there pray and fast and prepare yourself for salvationa 

S~hweitzer was certain that Jesus did not provide a model for the modern 

Christian because no one knew the facts of his life. The Sermon of the Mount 

was not an ethic adequate for today because it was an ethic for the end of 

time, and the end had not come and modern man lived within time. Christianity 

was based on no more or less than a sense of the spiritual personality of 

Jesus, his sincerity, his commitment, the spirit of a man who was wholly 

dedicated to God - who devoted his whole life, body and soul to serve and to 

suffer for mankind. 



At the age of thirty, Schweitzer stood on the threshold of an assured 

career and, as you know, he deliberately turned his back on predictable 

honors and security. He returned to medical school and prepared himself to 

be a medical missionary. In 1913, he sailed for Lambarene, Gabon, in Equa

torial Africa where he established a hospital which ultimately made him world 

famous and where he began to serve and to suffer, to he al and to cure, to 

help and to encourage his patients and his friends. By the end of his life, 

Schweitzer had become a figure of international reputation, a Nobel laureate, 

a living symbol of the saintly man. 

I would like to dwell for a moment on the reasons for this sudden decision 

to leave off one life to take up another, for I think in this decision there 

is a lesson for uso Usually Schweitzer's decision has been explained as his 

attempt to live his Christian theology: as Jesus suffered and served, so 

he would serve and suffer. He could not be content simply to teach. He 

had to help man more directly• There is much to this but Jesus, after all, 

served in Judea. He preached to Jews. He never left his homeland. Certainly 

there were many places in Germany where a man could have set up a clinic and 

have begun a ministry of healing. Why did Schweitzer go to Africa? The answer, 

I believe, lies in the nature of the German society of the day. Germarzy was 

the cultural center of Europe. Germans prized learning and education. Never 

have academics been so honored as were the Herren Professoren, and Germany 

could claim its share and more of the luminary figures of civilization. 

There was Heine and Goethe and Rilke in literature; there was Virchow and Koch 

and Wunt and Helmholtz and Roentgen in science and medicine; there was Ranke 

and Treitschke and Weber in history; there was Neitsche, Schopenhauer, Marks, 

Hegel, and Schiller in philosophy. Germans were proud of their academics, and 

ever., German hoped that his child would pass through the gymnasium and become 



a leading figure in the intellectual world. But somehow all of this intellectual 

brilliance failed to percolate down into the society and to change the nature 

of German society. The German world remained paternalistic, authoritarian, 

rigidly stratified by class and by religion. Democracy had no chance. There 

was no war on poverty; many worked long hours at minimum wages in the mines 

and in the factories and lived in the most abysmal of conditions. The German 

mind had already developed that high wall between a man's expertise and his 

citizenship which allowed Hitler to take over the professors. The academic 

claimed the right of being non-political, to be interested only in his narrow, 

professional area of knowledge, allowing society to be run by and for the 

business monopolists and the Prussian Junkers as it had been run since time 

immemorial. Schweitzer set out to use his classroom as a revolutionary 

catalyst. Schweitzer was dedicated to a philosophy which he called reverence 

for life. By reverence for life he meant simply this -- that every· living 

being was created with a spark of the divine within it. Arry society which 

fails to allow the individual his dignity, his divinity, which uses him 

simply as a laborer, which seas that he is kept apart and aside from the 

benefit of the age, which denies him education, which denies him opportunity; 

any such civilization is blasphemous, for it denies the will of God. Schweitzer 

hoped that he might inspire the young people who sat in his classroom to go 

out and to be the foretrekkers, the prophets, who would change German society. 

But the German classroom was a passive affair. The students came, took 

copious notes, read their assignments, and returned to the professor his 

thoughts on their examination. Their goal was not to use philosophy and 

theology as a pattern for life but as a stepping stone to the rank of profes

sor so that they too might g~in international honor and might command a 

classroom. Schweitzer would not play this intellectual game. He was serious 

about life, so he turned away and sought another land, a more primitive 

society, where he could serve and better mankind's lot. I wonder if we cannot 



see an analogy here to our own situation? America has recently awakened to 

the value of education. Degrees are being huckstered about as the key to 

national destiny and as the key f.:1ctor in personal succ~sso Would thcJt peace 

and prosperity could be so easily gainedl And at the very time that we 

are encoureging education with millions and millions of tax dollars, at the 

very time that we are for the first time givin3 a cert2in socia1 status to 

the academic, we are seeking to seal him hermetically into his classroom 

and into his a.re a of technical expertise. Do we not say to him I give us 

the power that your science can unlock for us. Give us the knowl6dge that 

is necessary for our policy but don't meddle in the policy. I.eave the 

decisions to those who have always made the decisions. 1 Have we not, many of 

us, developed a mental block which says that all of the campus protests, all 

of the academic criticisms, all of the searching questions asked by professor 

and student are ivory towered, irrelevant, and can be dismissed without 

thought. Policy needs more realistic guides. Yet, are not the Schweitzers 

the very people, the sensitive and creative people, whom a nation must 

listen to for its destiey? 

like Albert Schweitzer, Paul Tillich was raised in the home of a Lutheran 

minister. In his native Prussia, he received a sound and thorough education, 

Ee graduated a philosopher and a theologian. Tillich's life was lived behind 

a lecture platform and in the classroom; but, unlike most ministers who 

simply teach the doctrine in which they have been trained, Tillich's life 

was dedicated to the teaching of freedom, to a breaking away from the 

paternalism of his home, the passivity of the German classroom, and the 

autocracy of the German stateo Again and again in his writing, Tillich 

invokes the image of the Grand Inquisitor from Dostoevski' s novel, "The -
Brothers Karamazov .t, Tillich sought to free Gennaey from that passion for 



obedience which pervaded every segment of the societyo Tillich was a liberalo 

Tillich marched with his students in Berlin protests. Tillich was a religious 
. 

socialist. Tillich was one of the first men banned by Hitler from university 

life. In 1932, Tillich came to this land as an exile, and he found in America 

the open society which he had hoped to help create in Germany. Some fifteen 

years after his arrival here, he wrote: 

'There is no authoritarian system in the school in America 

as 11zy' students taught me sometimes through amusing lessons. 

There is no authoritarian system in the administration, as the 

policeman taught me sometimes through benevolent lessons. There 

is no authoritarian system in politics, as the elections teught 

me sometimes through surprising lessons, There is no 

authoritarian system in religion, as the denominations taught 

me sometimes through the presence of a dozen churches in one 

village. I saw the American courage to go ahead, to try, 

to risk failure, to begin again after defeat, to lead an 

experimental life both in knowledge and in action -- to be open 

toward the future -- to participate in the creative power of 

nature and history.• 

Tillich thrilled to the open society, but in his last years, the 1950 1s and 

60•s, he began to wonder if the grand inquisitor was not beginning to cast his 

shadow over our land. He was concerned by the rise of McCnrthyism. He was 

concerned by the growing impatience of the American people with dissent. He 

was concerned with the emphasis on consensus in international policy, and most 

of all, he was concerned by the rise of the significant minority who insisted 

that there was a constitutional model, after which all life am all law must 

be sculpted. 



There were many men during the first half of this century whose lives 

were dedicated to breaking the ancient shackles which bound men to medieval 

and authoritarian ideologiese What made Tillich unique? What made hims 

religious teacher? Tillich was one of a very few men who were willing to 

look at the te?Tor and the torment, at the convulsion of our life, straight 

on and yet maintain an unflinching faith. In the 19th century, mankind's hopes 

were high. Men were convinced that science and learning would engineer pros" 

parity and peace. Then came the blood bath of the first world war. Then 

came the tumult and the convulsion of the Bolshevik revolution. Then came 

Freud and the new science of the irrational man; and, under these repeated 

blows, men lost their confidence. Marzy who had been optimistic became 

pessillists and many men who had been liberals became cowards. Few had the 

courage to hold on to their faith and to find in faith a reason for decency. 

The nineteen twenties, as you remember, were the age of a black and despairing 

literatureo Dadaism in art, the theater of the absurd, intellectuals who 

crawled back into their ivory tower while the average man crawled into his 

indulgence. In 1923, Paul Tillich brought out a small but significant 

volume which he entitled "The Coure.ge to Be." In this volume, Tillich 

tried to analyze the anxiety and the tension, the sense of meaninglessness 

which pervaded the age. He argued that most men have been trained to work 

for goals, for ends, for status, for success, for power, for fame, for fortune. 

These ends are rarely achieved and even if they are achieved, they rarely 

bring lasting happiness. Working for ends, man is frustrated and frustration 

leads to despair. Add to this the fact that modern man has outgrown the old 

narrow ideologies of religion and nationalism and has little to hold on to 

and you have the black mood of the age• vlhat I s for it then? Let man cease 

to work for ends. Let him work each day for the day. Worry not about your 



legacy, your family fifty years from now, after you are dead, but enjoy your 

love now. Seek to bind your love tightly to you, to give yourself responsively 

in love at this moment. To work for ends is to distort our lives. Husbands 

have no time for their w:i ves. Parents have no time for their children, and 

almost no one has any time for his soul. The day, the moment, the immediate 

moment -- this is the all. Do what you can now for that which is significant 

to you. That is the courRge to be. That is the faith to say •no' to despair. 

Realize that you must die, that there may be terrible war, but that you have 

used that time which God ha.s given to you, fully ond wisely and well. Tillich 

might have taken this as his motto, that magnificent line from our Book of 

Psalms. (Hebrew)-----

"I w.Lll not die, but live and declare the word of the Lord." As a historian 

and ~- phj_losopher of history, Tillich knew that a frightened generation, and 

our age is frightened, tends to withdraw from life, to become stoic or to 

retreat into ledonism. He told his classes and he challenged congregations 

again and again to have the courage to be. (Hebrew) 

"In the place where there are few men, have the courage to be a man." 

Like Schweitzer and Tillich, Martin Buber was raised in a deeply re

ligious home and received a sound and thorough German education. Buber's 

grandfather, Solomon Buber, had been one of the leading scholars of the 

haskala, the great movement of Jewish enlightenment at the beginning of the 

nineteenth century. The young Buber would have enjoyed the academic world 

into which Tillich and Schweitzer were initiated; but, for all of his brilliance, 

he suffered the one disability that German;y would not discount. He was a Jew. 

And, will it or not, Buber had to make his peace with life as a Jew. Somewhat 

to his su.rprise, in his earl.y nineteen twenties, Buber found in Judaism a 

philosophy as modern, as suggestive, as profound as aey- that he had been 

taught in the university. And he made the teaching of this philosophy, the 
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burden of his life. To Buber, nast and present and future were all bound 

up in the moment. Buber found the Bible, not an ancient literature, or 

the writings of men who lived two and three thousand years ago, but a voice 

calling out, "Martin Buber, are you listenint$ -- MB.rtin Buber, Rre you 

responding to these truths?" It was not only to Abraham that God commanded: 

1Get you out from your home, from the prP.judices of your background, from the 

limitations of your environment. March out to your destiny, all the while 

being concerned to be a man. 1 No. , He spoke to you, Buber, to you, to me, 

to all of uso It was not only to Joseph that God sent the spirit of fear to 

overthrow him - each of us wrestles the long night against fear and anxiety. 

It was not to Moses only that the Ten Commandments are given but to each of 

us and the question is not, Were the Ten Commandments given at Sinai or were 

they accepted by the Jews in the desert, but what do they mean to us here and 

now and do we accept them and do we make them part of our lives? Buber taught 

this sense of the immediacy and the contemporaneity of scripture in many a way. 

He especially delighted to teach it through the chassidic tales which he 

revived and made popular through all of Europe. He tells, for instance, of a 

chassidic rabbi, Schneur Zalman. Schneur Zalman was in prison. His jailer 

was a country bumpkin, one of those cocky and self confident men who delight 

to taunt the prisoner. Having a rabbi, he taunted him on religion. He turned 

on Schneur Zalman: "Tell me, Rabbi, if God is all-knowing, how is it that he 

had to ask .4dam in the garden, •where art thou?' " Schneur Zalman answered 

the question with a question, "Jailer, do you believe that the Bible is true 

for all men?" Being a good Christian, the Jailer answered, "I do." "Does 

not God ask you, jailer, where art thou? After forty years of life as father, 

as husband, as jailer, as citizen, where art thou?" To Buber, all theoretical 

lectures in Biblical Theology are an academic game which distracts from the 

Bible's true meaning. The Bible represents the living presence of God. 
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A voice reaching out in each generation, insisting: •respond', 'listen', 

'hear•, 'commit', •assent•, 1 abidc 1 o To Buber the world was alive, even as 

the Eible is alivco The world was a.ljve with the presence of God, and man 

was alive with the presence of God. Throughout history, Buber taught, men 

had used other men as tools, as pack animals, as human tools. But man was not 

created to be a living tool. Man wa s created in the image of God. Ther e i s a 

spark of the divine in every man. We blaspheme God when we use men to our 

selfish purposeo Here we come to that now famous commandment of Martin Buber's -

- "Cease to use other men in a relationship of I to it. Cease asking: 

what use can I make of so and so? Learn to relate t.o men in an I-thou 

relationship. Give to others the same respect you demand for yourself and 

moreo Recognize th~t each of you is a child of Jod, each is created in God's 

image, that you must share -- share this world -- share its opportunity -

share friendship -- share love -- share intimacy. Learn to reach into another 

human being, to see his decency•" As a psychologi st, Buber taught us a 

great deal about the essence of a true marriage in which neople tre at one 

another with respect and as a thou, as a person, as a person created in uod's 

own imageo l s a philosopher and sociologist, Buber taught us much of how 

the world must be managed. He said we will cease to abuse whole groups of 

men when we no longer treat them with charity or condescension, and begin to 

treat them as fellow creatures of Godo 

These three grand te8chers have a great deal in com:nono They all grew 

up in Ge:nnany. They all received the same thorough and sound German educa

tion. They were raised in profoundly religious homes and they all were 

profoundly religious men. Each had little patience with the dogma and the 

doctrine of the past. To each, religion was essentially a living phenomenon. 
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They told their disciples not to venerate the past and to evoke the past 

only to vitalize the present. More than this -- each of these men was ultimately 

concerned with life. Jone of them played it cool. None of them followed 

the easy way, doing what their parents had been doing, keeping their noses 

out of trouble, seeking the minor rewerds which tim·a virtue wins for men. 

~ost of us refuse to face up to life as it really is. It's easier to mind 

our own business. It 1 s easier to work for the paycheck and to seek the 

promotion. And not to ask the question, Why? What purpose does my life 

really have? These are frightening questjons, for they force us to stand on 

quicksand. Yet each of these men had the courage to face these questions 

straight on; and their dignity is our challenge. 
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THE CITY AND THE JEW-FROM THE RABBI'S DESK 
Ther are a numb r of re1narkable 

theme. which arc con tant in our 
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the Rhineland and the Danube lands. 

So111e day cholar · will detail how in 
turn Jewish experience affect <l our 

111 e r i c a n c i t i e - e p e c i a 11 y th e 
creation of voluntary , elfare 
institution . In place aft r place Jewish 
ag ncie and federation set a tandard 
of organization and erYice which th 
·eneral conununity found attractive 

and in rnea ur emulated. I believe v e 
have till another le · on to teach our 
neighbor . The J ewi h cornn1unity 
retain a broad intere t bey nd healino-. 
bey nd welfar , be) ond even th act f 
w rship. '\\ e u tain pr g-ran1 ancl 
institution which give fle h and blo cl 
to our tracliti n . Jew can b" both 
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A TALE OF THREE TEACHERS 
. lbert Schweitzer. ~f artin 11uber. Paul Tillich 
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to the individi1al and to the :ocictY. 
A ma, ciety ,vithout n1any eparat, 
pattern of culture lack one of its 
in1portant ource of trength and 
,·ig·or. llornogeneity tagnat s a 
culture. Th individual within a 
homogeneou ma - becon1e • a cipher 
rather than a per on. [-le uffer • an 
acute ca e of in -ignificance. 'frue, there 
are a number of ethni gr up which 
continu , a we do, to empha ize 
hi tory ancl traditional ta te , n1u ic, 
ljterature etc. Ilow lono- a purely ethni -
grou1 can urvive the n1eltino- pot is 
probletnatic. They will urvive best if 
their old country r ot are religious 
a well a ren1ini cent. ur T wi h 
mold again offer a u eful n1od°el. 
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MUSIC FOR SUNDAY 
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"The Memory of the Righteous is a Blessing" 
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Their nam are read annuall at th n · 1 ,, hi h cur n th annin~r~arv clat [ cl ath. 

THEODORE R. FELBER 
Inscribed by his wile, Hattie 

FLORENCE S. KATZ 
Inscribed by her husband, Jack 

HENRIETTA MANDEL GOODMAN 
Inscribed by her husband, Dr. Joseph H. Goodman, 
and children, Mrs. Earl A. Brightman, Mrs. Joseph 

W. B/uementhal, and Dr. Donald J. Goodman 

SOLOMON LEVIN 
Inscribed by his children, Dr. Joseph Leven, 

Sadie Pauntel, Frieda Luri, and Sarah Titchell 

AARON G. GOTTLIEB 
Inscribed by his wife and children 

WILLIAM LOUIS SELMAN 
Inscribed by his wife, Ruth, 

and his children, Robert and Loren 

DR. ISADO~E B. SILBER 
Inscribed by his wife, Dorothy, 

and children, Dorothy and Avery Silber 
and Nancy and Albert Pickus 

ABBA HILLEL SILVER CHARITABLE 
AND EDUCATIONAL FOUNDATION 

THE TEMPLE FOUNDATION FUND 

LIBRARY MEMORIAL FUND 

FLORAL FUND 

SCHOOL AND NURSERY FUND 

TEMPLE MUSEUM FUND 
PRAYER BOOK FUND 
SOPHIE AUERBACH SCHOLARSHIP 

FUND 

TEMPLE FUNDS 

The income of thi fund is used to support rcligiou cul
tural and educational activities both here and abroad. 
This fund provides protection to The Ten1ple in case of 
emergencies. 

This fund makes possible the purchase of books by the 
congregation. 

This fund provides Altar flowers. These flowers are distrib
uted to members on occasions of illness, bereavement, or joy. 
This fund enables the school to purchase new equipment 
and undertake special projects 

This fund is used to make new acquisitions for the Museum. 
This fund is used to secure prayer books. 

The Bibles given to Confirmands are purchased from this 
fund. It makes scholarships available to worthy students. 

TEMPLE LIBRARY FUND-JENNIE LITTMAN COLLECTION 
In Honor of: 

Henry Xack by ~fr. :me! Irs. Sidney llallcm 
l\1r . Lillie '. Block hy fr . Irwin E. Yoe! 11 

:'.\fr. and l\1r . Alan L. Littman by l\1r. and Mr . Alan Littman II, 
:'.\Ir. and )Ir . E. J. Gar on, fr. and Mr . Robert Blau and 
:'.\fr. and )[r . Howard F. Ullman 

THE TEMPLE LIBRARY FUND-RAY S. GROSS 
CHILDREN'S LIBRARY 

In Memory of: 
Theodore Felber by Mr. and Mrs. David Green 
B rtha L r by l\fr. and fr . Eldy Gro 

THE BRAILLE FUND 
In Memory of: 

Jren Roth hy )Ir . Irwin Y oel on and fr . L onard )1. Dial . ky 
D Ila \\' eil hy . 1 r . Elmer cheuer 

In Honor of: 
1r . am Horvitz by )[rs. Leonard M. Bialosky 

Mrs. Harry Lehman by Elain L. Sch u r 
Jean hisholm by fi. II Jen Humphreys 

FLORAL FUND 
In Memory of: 

1ax h r tine by Ir:. J. \V. Schiffer 
Jo eph W. hiffer by Mr . J. \V. Schiffer 
Mr . Jack R th by Ir. and 1\1r . l\fauric J. K blitz 

COMMUNITY SEWING FUND 
Gift by: Mr . Arthur Friedman 
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DATES TO REMEMBER 

Tuesday, November 9 - Sunday Morning Services 

·wnuuc .1;>d l ll :, AlJ!~l 

·uopc:>CA .l;)LUUll1S ;)l[l 2U!.!llp 1d;>JX;) ..(pp .\\ p l(S![C(lld 

SSll-J .MS 
90ltt OIHO 'QNV'UIA3:'1:) 

)HIV d 'H3A '11S J. V 3:'1:)'HI:) .XJ.IS'HRAINO 
:ff'IdW:ffi 3:Hi 

unannl11! a1dma:m a4m 

Sunday, November 7 - Temple Women's Association Open Meeting 

THE TEMPLE LIBRARY is open Tuesday through Friday 9:00 a.m. to 5:30 p.m., Saturday 9:00 a.m. to 
12:00 noon, and Sunday 9:00 a.m. to l 0:30 and at the close of Sunday morning worship. 

THE TEMPLE MUSEUM will be open on all occasions of organization meetings. Arrangments may be 
made to view the Museum by special appointment. 

THE ABBA HILLEL SILVER MEMORIAL ARCHIVES are open Tuesday through Friday 9:00 a.m. to 5:30 
p.m. and at the close of Sunday morning worship. Arrangements for records and tapes should 
be made directly with Miss Leikind. 

TUESDAY ACTIVITIES SHOPS are stocked with gift items for every occasion. Shop at The Temple and 
support your Sisterhood. Call Mrs. Paul Goodman, YE 2-1725, or Mrs. Milton I. Shapero, GA 1-6049. 



EI.JNDAY IDRNING ANNOUNCEMENT 

TEMPLE WOMEN'S ASSOCIATION - TUESDAY ACTIVITIES 

Due to an unexpected cancellation by the Book Reviewer 
Janice Biederman for the Tuesday Open Meeting there 
will be substituted a showing of slides in color, OUR 
TRIP TO IRON CURTAIN COUNTRIES !21~ _ Impressions, by 
Mrs. H. Shan Carran and Mrs. Harry Horvitz. 
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wqast wqn pas.atb away tqid wttk 

Sadie Brown Goodman 
Max Polenski' . 

:BERTHA HAYS EISENMAN . 
:MAURICE E. KESSLER 
. GEORGE H. COHEN 

'NATHAN R.CORNSWE~T 
I NORA STERN LOEB 
:THERESA SENOR 
'EMMA REISZ 
· JOSEPH EDW~RD STON~ 

, !DORA C HAV I NSON 
DORA HENKIN · 

'MORRIS LEV IN • 
7PROrESSOR MAX MORRIS 
! z. A. Moss 
'. RICHARD D.4?iPP 

:Unhririts 
ft'-05,E 8. LICHTIG 
DO,RA ELSNER 

BESS MANDELKOR N FU~DAUER 
LOUISE. GRUBER • 
HENRY H. WE1sK0Pr 

, MOLLIE BASS 
PHIL LEEDS 
E~t~ER GESCHWIND · 
SADIE W. SOLOMON 

MEYER CHESSIN 
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