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j]F( H Fl T CO D T 

h Chang • R f r Judaia C nnot ak 

Th e 
ov mb r 2 , 1966 

abb Dani.el Jeremy i ver 

R form Judal•m b an as a vote f con! d nc in th par nt fait . 

T e ori ina an n otive urpo• of R form • to cl ar a y the ru1 t nd 

the barnacle• fro the ahip ol f it after a ona d ·fficult voy • throu 

troubled at r , ao th t the e i c:ou d •ail on encumbered. The foundin 

aaaumption of R form Judaiam was th t Judaia waa I wo t y - anyon 

who d id not bel ve o, diaemb rk d and fowid other m ana of t.ranaporta­

tlon. 

The e rly eformer1 liked to c m ar Judaian1 to a tree. 

Judaiam had • ta oota, ita trunk, it• b6 a n ita l avea. At eac turn 

of the cultural 1ea1on, when the mte lee tu.al nJ.ood of the world chan e , 

the eav • dropp d off; cuatome, l lkwaya, myatica aymbol , ••• ian1c 

1.dea , but th r m ·ned ft m. ·th n it wae the poaa billty of new 

fo iiage, a •P endid fo· • ag 

thought nd h ~gh chalieng . 

f an t.n f u.l or• "p, b1ndin aona, aerioua 

eform 1 a n ovement ol rejuvenati.on. It 1.1 dea t.gned to r new 

th anci nt and venerable fa ' th. Reform Ju.dai1m waa never concei.v d 

• a den m1natlon - a aell-cont lned and 1ell-aufficient group of Jewa 

ho bowed to ny other God but th God ol s :nai or who ccepted any 

other mora commandment than th ·tsvot of ur Bible. I aay thia be-

cau.ee th re haa arown 11 in our midat a arou who, I am alra1d, have 

tu.rned in on them• e v •. They emphaai& th eform and not the J , 
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the chan and not the changeleaa. aradoxically, I find among them 01.1r 

moat verbal and aggr aalve unlveraaliat1, thoee who complain that the Jew• 

1ive too much to United J wiah Appeal and not enou h to the United ppeal, 

too much to their own cauae• and not enouah to all other cauae1. Stranaely, 

these are the very same J wa ho are aloof and diatant when it come• to 

the matter of broad Je lib identllicatlon. 

elorm la a movement of J wiah renewal. • emphaai&e J11dalam 

yet to many it la the reform which la enticlna. Reform ha• all the conota­

tlon• which are xcitin to our age .. newneaa, change, contemporaneity, 

experimentation. Judaism auaae•t• a venerable tradition, a t raditlon whoae 

wiadom muat be ■earched out and unlocked. 

Thi• ia the hatchet aae. ., e li e to c11t away the old, to free 

our■elve• of the blndin . e have no patie c 1th reeearch and 1th 

aearch, with finding out, ith reformulatizl1 the ladom of the aa••• In 

our arroaance aome of ua believe that only thi• aae ha• wledom. And eo 

there are •ome achoole and there are eome pulpit• which emphaahse the 

new and not the venerable, which teach their youna people that traditional 

J11dalem la an archala , a relic, medieval and outdated. 1 e are the 

enlightened. They are the benl1hted. ' In doln1 ao, of course, we aet 

up u.nneceaaary barrier■ within th houaehold ol J'1daiem and cut ouraelve• 

off from a 111eful and necea1ary hlatorical conaervatiam, which i• the 

count r-welaht and balance to our tendency to be raah and impulalve. 

Reform la vote of confidence in Judaism. But, I arn 1'raid 

that ther are tome profeaaional liberal• amon1 ue who look upon Reform 
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aa a falth of infinite plaaticlty. l often thlnk they believe eform Judalam 

ia a aplrltul jelly fi1h, opaque and tranaluc nt, able to refract every color 

and ahade of the cultural world, forming and refaehlonlna iteelf to every 

ablft ln the current of the intellectual ecene. What la old and embarraaaln1 

they want to cut away. uit ia new. hether it la aubatantial or almply 

atyllab they bring in and canonize. hen anyone aaya to the ; ' thla la 

Judalam, ' on thia e can not bend, they become put out. 

ouaht to be open and lnflnltely receptive. 

fter all, e 

I want to put theae remark• lnto Juxtapoaltlon with the Firat 

Commandment. The Firat Commandment name• and affi • God: u1 

am the Lord, thy Ood, who brouaht thee out of the lan of Eaypt, out of 

bonda&•• " Today there are tho1e who o.nder by we muat continue to 

alflrm God. They look about, they loo t t emaelvea and they realize 

that for many thle la an a1• of weakenin f th. Their children ask them 

embarra1ain1 queatlon•. 'Explain to me thl• lnviaible God you. talk about.' 

Thelr children aak them even more embarraa1ln1 que1tion1. 'How l■ it 

that you belona to a God-alflrmina collar•aation and prayer and plety play 

•ucb a mar1lnal role in your llve1?' Liberal• by profeaalon, if not by 

politic•, they worider ' hy not Juat put aalde all thia embarraaament? 

Let ua put God ln the deep Ir••••• Let u• put theoloay in moth ball•. 

• Why muat w apeak of God, to aearch for God, to try to flnd aome 

principle of harmony ln all the cacaphony and confualon of our •1•?' 

Let ua allow Reform to emer1• •• a prlatine llumaniatlc morality an­

encwnbe:red by the Flr1t Commandment. Such thoqht1 ar• temptlaa. 

They are temptlna to anyone who ha• had a lona lnwlved dlac111alon 
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with hi• child. aeekln1 to make clear that which can never be qulte clear. 

•••kin& to make another aware of the ap1r it which infoaea the human belna 

and the unlverae, which one can 1enae but not fully know. It la alw ya 

tempting to court pop larity. But im glne for a moment the Jew who 

joined those ho lnaiat that God ia dead. When thia Jew went to God'• 

funeral. what would he do there? He Ill 1ta.nd bealde the coffin and 

aay, "~·-t d and aanctifi d b God'• are t name. ' 

Even when we ury God we can not avoid praiaing and 1lorlfyln1 Him. 

The ahaurdlty of thla lmaae points up the abaurdlty of a Godle11 Judaism. 

Jucla11m be&in• in the alllrmation of God'• preaence in and wlthln the 

univerae. "In the beginning God created the heaven• and the earth. 11 

Judalam 11-ounda m orality. ethlca, virtue ln God'• will and ln Hla being. 

"Holy ahalt thou be, for I, the Lord thy o , m Holy. tt Judaiam brl1htena 

the tra1edy of our being with the hope of God'• comfort and preaence. 

0 Even tboaah I walk throuah the valley of the ahadow of death, I ahall 

fear no evil for Thou art with me. " 

Judaism without God, without the rlallty of God'• beina, la a. 

distortion - an hl•torical abaurdlty. I ■ay thia quite deliberately, I know 

there are thoae who would like to ••• Ju.dalam only a teachln& 1oodne1a 

and a preachln of polltical llberali1m. I aay thia 1n the full knowledge 

that there le a Rabbi i.n Detroit who ha• afflrmed that God la not. Some 

look llpon thla man a• a trail blazer. They believe he la heroic. I l. ook 

on blm, I conf•••• aa a oebeaone 1tra11le trying to catch 1lp wltb the 

ba11•1• train of the lesion of the non-bellever1. God know• that aanoatlclam 

and di■bellef have academic credential• ln our day. What be 1• 1ayln1 ha• 
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been aald for three hundred year, and more. It la not ne . He 1• not a 

pioneer. nd one muat fault him for vulgar for of aplrltual hockaterlam. 

by mu.at he •• to bu.lld a conaregation which 111 liaten to hl• theolo1lcal 

idlo1yncracle1 y playlna n the veatlglal ethnic loyaltlee ol Jew•? Why 

not 1imply go out and build a con re ation of non-believer• wlll eek 

for the aplritu.a.l herever that aearc y lead. When Felix dler aet 

out to lou.n the thic 1 Culturae ovement h had the ood • ae to leave 

Temple Em nuel and to ao aero•• Central Park and £ound n movement. 

It m y be th t e hav reach d that enlighten ent atage where the 

God idea baa been totally dlacredited and can no longer e believed. li 10, 

Ju.dalam la no more than a hlatorical curloalty. Let u put it aalde. Let 

u• aive lt a decent burial. Let u• at le at allo our ven rable faith to 

pa•• on in decency and ln lta la1t moment• co tort it into a parody and 

car lea tu re of lta a elf. 

oota hold the tree to the 1ro11nd. Throu1h ita root• a tr e 

draw, nourl•hment. Judaiam 1• rooted 1n faith in God and 1f tbla root 

ia cut away. I am afraid Judalam wlll die of aplrltual malnutrition. Look 

about you £or th chll ren and arandchlldren of thoae who n their own 

converted Juda.l1m in.to an ethical cultur • Look about you £or the 

children and 1randchlldren of thoa to w. om Jadalam waa perhap1 a 

1a•tronomlc dell1bt, and a ood joke but otherwlae little more than an 

ethnic llablllty. Where ia their activity amon1 aa? ere are they? 

Judaiam doe• not have the option of tunln1 lt••ll into a non-God-bellevin1 

faltb. Reform. Judal1m doe• not have the option of a vote of no confidence 

ln J'ucla11m. 
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We have only to look about ua to ••• Jew■, 011r nel1bbora, who 

haft ao ezpr••• faith 1n God. Sometl ma■ we need look o ly into the 

mirror of o\lr eoul•. In our century faith 1n God 11 hard to come 

by, ie it not? 1 ch o! what th 10-c lied 'Death of Go t eolo an■ ' 

write la not a ■ ubat ntive argument •• to whether God 1• or 1• not, ut 

a p1ycholo1ical de■crlption of ou.r times. They ar aayln1 1imply thi• : 

en the modern tri • to tun th univ r1e 1 e • r• only ■tatlc; when 

e tri • to enaitiz himself to the ■plrltu 1 element 1 llle, he fln • hla 

receptor n mb nd eca.rred over; when he trle■ to • e beyond hla own 

,mall world he la conlronted by dar , impenetrable cloud of confu■ lon 

and non-underatandin1. In thla ■en■e the ia1ue la not whet er God la 

dead or alive, but hether the modern can not arop hi• way to God. 

Each of '18 can teatlfy to thla dlfflcalty and confu•lon. Falt la no 

lon1er omalpreaent ln our cultural milieu. Ncn-falth. dls'bellef l• 

wlcle■pread. It la hard to work out a harmony from all th aeparate 

fact• which crowd in about ua. Fait la hard to come by, b\lt lt can be 

had, there ar men of faith. 

Oae of the moat prominent amona the 'death of God theolo1lan1' 

l• a man named Thomas Altiser. He la a profeaaor at one ol the Vlr1mla 

unlveraltl••• ltlser, I am afraid, la 1ullty of the 1ame lnd ol eplrltual 

arro1ance for whlch bll law.ta the ecclealaatlc• of another •••• tho• church 

men who a ld that becaoae we Jew• would not affirm Chrl•t • were 

■omehow blologlcally 1tunted, or gen tlcally llnd ln matter• of the aplrit. 

Altlser arro1antly a■•wn•• that any man who choo••• to llve ill our h11tory 

can neither know the reality of Ood'• pr•••nc nor u.nder■taad the -world 

a• 111 creatlon. You and I live in ou.r h11tory. W are not alrald of 



.. 
- 6-

the twentieth cent11ry. W accept allenaea. We are not afraid of 

kmowledae. We ar c11ltu:red and educated people and many of ua by 011r 

learnln1 qualify to that terrlbl title of intellect1.1al; and yet we can, can 

we not, ••e God'• hand aomehow wlthin the myatery of creation. e do, 

do we not, affirm the belna of God. No, w will not b written out of 

011r century ao ••• lly. The believ r, to be aure, beara the I ed d. doubt 

w ltbln hlm. He 11 not •• confident as a non-b llever. Ind ed, be ia far 

too ready to humble hlm■ell before the man who aaya confidently: "You 

don't know enou1h, little one. You do not know enouah not to believe. 

You are afrald of thi• c ntury. You are bourgeoi1. You are a boob. 

Tu.rn away. If you really looked at thl■ world you would bav to doubt." 

Not ao faat. Faith in 1966 ha• aa intellectual credential, and 

quite aa valid a• thoae of non-faith. Agnoat clam, helam, humanlam, 

■ecularlam, are not the only alternative• le: h are • till reaaonable. Let 

me a1k thla queation: Why la lt that 10 many of ua have aucb difficulty 

afflrmina God? Your an■wera would be varied and many. Bu.t one anawer 

atand• ou.t t'lpremely and it i■ thia: Twentieth Century man la in love 

with blmaelf I Durlna the laat one hundred year• we have become aw r 

of our individuality. We no lonaer feel ouraelve• tled to the ■oil or bound 

by the iron law■ of economic:•. Man ha, broken th• bond• and atand1 

reverent before the ■kill• of hand and mind which have alv n ua knowleda• 

and power. At tlm•• we atand in fear and tremblln1 before the vaat 

paaalona which lurk within u1. In fear or in tremblln1, ln reverence of, 

ln awe, we are auto-intoxicated. We llve ln and for thla world, thla llte, 

our llf• only. We lack the ability to 1ee beyond. We look 11p to the 

heaven• and what do we •••? Not the tracery of God'• hand but the 
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vapor trall ol a jet th••• band• have en ineered. We look into the my•tery 

of life and what do we aee? Not the miracle ol creation but minute chemical 

component• and vlrg■ea, and precipitate ■ of mlcrobiology. Man la 

hypnotized by hi• own bei.na. I r -read rec ntly Sartre•• play The Flie1. 

In lt the chief protaaoniat aaya, "I alone, I am alone, I demanded a ai1n, 

I 1ent me•••&•• to heaven. No reply. H aven lsnored my very name. 

Each minute I wondered what I could be in t e eye• of God. Now I know 

the anawer. Nothing. God doe• not aee me, God does not hear me, God 

doee not know me. Do you ••• thia em tin••• over our h ad•? That'• God. 

Do you ••• thie aap ln the door? That'• God. Do you ••e that hole in the 

ground? That la God again. Silence ia God. Abaence la God. God la 

the lonellne•• of man. God la the lonellne • of man. There la no one 

but myeelf. I alone, 1 alone decided on e 11; I alone invented Ciod. It 

waa I who cheated; it wa• I who worked miracle a; lt waa I who accuaed 

myaelf today. I alone can abaolve myaelt. 1 - man - if God exi•t• man 

1• nothing; lf man exl1ta God doeen•t. I, I, I, I." W• wor1hlp the 1reat God, 

I. 

In the wor1hip of the little con1re1atlon in Detroit which af firma 

diabelief, the text of the Ml-chomocho, " ho ia Like llnto Thee, Oh Lord 

amon1 the mi1hty, who 1• Like a.nto Thee 1lorioaa and hollneaa? 11 la now 

read, "Who i1 like W1t0 man, 1lorloua and holln••••" nd thia, mind you, 

ln the aae of Au1cbwltz. Hiroabima, Napalm and Viet Nam In "Who ia like 

Wtto man, alorloua and hollneae?" When yoa place your hand before yo11r own 

eye :. you can not ••• the 1lory of the heaven,. When yo11 look for your 

own lmaae 1n the 11•••• the ala•• become■ a mirror. Intoxicated by 
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hlmaelf man can ••• only himaelf. Need I ren1 nd you that auto-intoxica­

tion is a mood, not a phlloaophy. When aome theolo1lana claim that the 

death of God ia a historical fact. I answer them almply, ' 'the death 

of God is a p1ychologlcal fact. You have t oat the ablllty to aenae God, 

I atill have it. " 

There are aome intellectuals who have become lndllferent to the 

whole religioua enterprise, and there are other• who are devoted and 

committed. It i• a matter of mood. Some day our invention• wlll 

become commonplace. Some day 011r payche will ceaae to hypnotize ua. 

Then men are going to be able to look out and beyond and ••• 1omethlng 

other than themael ve . Moode are no facte. The mood of 011r age i • 

one ol aseakining belief, and otira ia certainly an aae in which belief le 

hard to come by. I au'bmit that the re 1ona lie not in our 1clence, 

in o\lr learnlna, not in any iron requirement of logic which compell• the 

statement: there can be no God, rather dlabellef le almply the temper 

of the tlmea, the ruood of the moment. Moode chan1•• There are 

c ult11ral cycle•. There may yet be a time when the many will turn to Him. 

What do•• faith require in 1966? Torah, learnin&, ••arch, 

wl•dom. U ther 11 any damnln1 crltlciam which m\11t be made of 

religion in our •••• lt la that lt la an leiaure time activity lor lcil• 

mind•. You. put your mlnd aalde when you come to Temple. Your mind 

la for your bu•ln•••· Your mlnd la for yo11r profe1aion. Th ldle 

mind, the ruaty mind, the eleepy mind, the la•y mind, wblch ha■ only 

the ,hop-worn platitude• of anoth r c nt11ry to work wlth, cannot confront 

the real problem• of oar day, or face the chall•na•• ot our knowled1• 
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and pollcy. Hammerakjold aald once: "How many hav been driven 

to th• oater darkne•• by too eaay talk of faith. " Why do our children 

often turn aaainat thelr blrth lalth - beca11ae we alve them inadeq11ate 

anawer• to queatlon1 of God aad belle£? Becaua the anawera are 

inaufl1clent; 'beca'1ae they are childlah anawera;' becau•• rell1ion i• not 

one of tboee area• ln which we are willing to think. U • are willin& 

to think, we will find thl t inatead of bein& a conaervatlve element r li&ion 

la radlcal; lnatead of being the beniahted. we are the enli&htened. The 

araumente of cllsbeliel are cluttered with common•••n•e trui•m• which 

lack any ba•l• in fact and which no lonaer are even aood common aenae. 

The Co1monaut• looked ou.t into the heaven• lrom th ir port bole 

and could not • • God. Mr. Kru■chev la111hed lon1 and 1011d. "You 

•••• God ian't there. 1 1 What'• behind all thi but a va111e, medleval 

piety, a auperet1titlon that God la upon a. throne in heaven? 111 you 

find e\lch a notion ln Ju.daiam? The whole world, our Bible ,aye, l• 

grounded ln Hla beina. Where do you flnd in otir Bible that God la up 

there, or out there'? "Thou can'•t not eee My face, yet I wlll mak all 

My 1lory pa•• before thee. it God la of natGre b t he 11 not nat11ral. He 

ure but he can not be aeen in nature. Thl• m11ch we all 1ee. 

B"t why ia it that •o many o! ue pale b.for the naivete' that becauae 

God can not be found by eome intricate re•earch lnatrument, there i• no 

God? That becauae God can not be ahown by radar or •onar there 11 no 

God. Why? Becauae we ha not examlned the nat11r• of truth. There 

are many kinda of truth and many le1itimat• loaica. Empirical rea■on 

and 1cle11tlf lc lnve1tl1ation r pre1ent only one of th••• le1ltlmat • form• 
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of lo1ic. There i■ a lo1ic of poetry, there l■ a loalc of feellna, there ia 

a lo1ic of love, there i• a lo1lc of art, there 1• a lo&lc of myth-maklna, 

ther la a logic of rellalon, and each of th••• way• by which th mind 

become• aware of the real world haa brouaht u• a great deal of wisdom 

and underatandln1. 

them. 

How much poor r our world would have been without 

Science can an■wer queationa only in a 1urprl11111ly narrow r nae. 

Sclence can describe and devlae new control• over natural force1. clence 

can not give u1 valuee. Science can not ■ug1••t to u■ the ••••nti l purpo e 

ol life. Science can not guide u1 into our individual dignity. cience 

can not teach u■, 'tho\1 a halt' and 'thou a halt not;' the morality, the 

value ■, the ethic which we all requlr . We ave to turn to other area• ol 

the mind and other re ■ on••• of our b l , andamorig theae, and central 

to th•••• of courae, i• the reapon•• of faith. 

Moat of ue are lazy in matter• religio1111. We thou ht about 

Ju.dal■m till we were what, thirteen, and hardly aince. Bellevina that 

religion is an idle occupation for a swiny Sunday morning, moat of ua, I 

am afraid, have etirrendered the intellectual field to the non-bellevera. 

e have ven convinced 011r1elve■ that we are the non-thinker■. and that 

they are the lntellectual1, that they have th arg11men I and all •• have l1 

habit and atubborn•••• What a trave•ty our ancient faith f . Thia J11dalam 

(>f our• never, never, glorified l1norance. Thia Judal•m of 011ra never 

accepted the paradoxical natu of truth. Torah orah, the rabbla aald, 

Torah orah, Lile ia learnlna. Llf• la trath. Truth la 111ht. By truth 

ehalt thou. live. We never turned away from the world. We were never 

afraid of learnln1. B11t learnln1 muat be ma1tered. Learnln1 m111t be 
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dlaeated. You mu1t \lnderatand it for lt to hav m aaing. Our pblloaopher•, 

o&&r Hillel•, our Pbilo'1, our Halevla, our almonide1 tried to confront 

th world and to u.nd r1tand what l• tru and haa d •P meaning, not what 

la merely voauelah, a fad. W • h ve nothing to fear ln l arnln&, except 

our unw lllnan••• to le rn, nd lt la of th t unwilllna •• that religion 

today atand• convicted. 

W have allowed non-r ligioua men to build atraw men and aaaln 

and aaln to knock the down, b cau.1 we have not even realized that 

they were building atraw men. Ever and again, one who ha been an lyzed 

aaye to me, 1 I now re llze I aa alck. When I wa elck I projected 

upon th• univerae my anxietlea, my neuroeee, my ne d• for dependency. 

Now I am tron er and I realise that I proj ct d my need• upon th world. 

Therefor , there i• no Ood I'' The arau .nt that Ood la a figment of 

our lma1inatlon1 - a atraw man can be refuted. W proj ct feellng• 

on every friend nd on every member of our famlly, but it do • not 

prove that they are not real. a Three thou•and year• a10 the prophet 

Jeremiah thundered agalnat the Jud an• ol hie day, who pr j cted their 

need• for a protector upon God. They •••umed that God wo'1ld ia&rantee 

the bord r• ot I•r el and aaleguard Th• Temple. To these Jeremlah 

1ald, "Thy God 11 no God I" Yet Jereml h affirmed God. 

What we m111t be llllna to do 1• to 10 beyond the commonplace -

beyond th trulam1 which clatter up oar tbo111ht and confront thla 11niver•• 

of our• in all of it• diverait , 1n all of it• ma1nlflcence and all of it• 

wladom. Tb man of faith ha• llttle to ,fear ln learnlJli • cept hi• own 

unwilllnaneaa - to abaorb it, to digeat, to make it hl• own. ftl• i• 
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th• challenge wblcb confront• the R form Jew today. If form l• a 

vote of confidence in J11daiam •• it la; ll Reform la the proaram for the 

renewal of Judalam, aa it waa conceived to be and aa Lt m111t be, and 

lf we deair to be amona the forerunner•, the 1aviora, then lt la we 

who muat coniront thi• wonderf11l eonlulna, amazln1 world of oure, and 

find within lt the preaence of God. Th•r• i• no more to cban1e. Th re 

11 no morel• no more to break down. There la no more to cut away. 

That part of our job ha• been done. Our task ie to 1ive depth and 

build lntellectul lou.ndatlona. Thi• can not be done 'by a rabbi alone, lt 

muat be done ln every home, by every Jew. Flndin& hi• own aplrltGal 

footin&, tran•mitting that to hla children, & ivina him a •en•• of the 

meanin1.f11ln••• of belief, ol the meanlnafuln••• of God. 

Let me end w 1th thi• tbouaht. y ahotald we bother with thl1 

1earch? hy do we need to try to aa11m11ate the phil ao , iea and inlorma-

tlon of 011r day into a 11nity, into one whole? Many ••Y religion 1• only 

a matter of peace of mind. A carefully built up annuity ould accompll1h 

thia end more quickly and more 1urely than faith. What i• faith? Faith 

11 1earch. Faith ia a aearch for the u.ltimate value• a1alnat which we can 

judge all of our daily re•ponaiblliti••· The paradi1m of the Jew 11 

Abraham, Abraham who wa1 commanded by God, a•t th•• ou.t of thy 

home - 011t of thy city, out of th world which i• familiar to you. Break 

away from the prejudice• of the people around you. Break out lnto yo11r 

c ent11.ry. Come into your own. Where will you 10? There i• no 1peclflc 

direction. Break out and you. will flnd you.reel{. ln fl.nclln1 youraelf yo11 

wlll find God and llavia1 loud God, bat have you loud? Yo• have folllld 

th• a1llnea • of you.r own ldole, th• 11111.n•• • of race, th• aalLa •• of 
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chauvaniam, the u1lin••• ol cla••• the u.1llne1a of ambition, the 11glln••• 

ol atata•-•••klna, the ualine•• of power, all the vain ldola which we are 

prone, each of u.a, to worahip. 

Why muat we find God? B · cauee Ood i• the unity of th 

unlveree. The Wtity which aivea direct ion, wholene•• and wholeaomen••• 

to our llvea. Can we find God? We can - we mu.at I 
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THE DEVIL AND THE GOOD IDRD 

GOE'rZ: I alone. I supplicated, I demanded a sign, I sent messages to Heaven, 
no reply. Heaven ignored my very name. Fach minute I wondered what I 
could BE in the eyes of God. Now I know the answer: nothing. God does 
not see me, God does not hear me, God does not know me. You see this 
emptiness over our heads? '!'hat is God. You see this gap in the door? 
It is God. You see that hole in the ground? That is God again. Silence 
is God. Absence is God. God is the loneliness of man. There was God. 
Absence is God. God is the loneliness of man. There was no one but 
myself; I alone decided on Evil; and I alone invented Good. It was I 
who cheated, I who worked miracles, I who accused myself today, I alone 
who can absolve myself; I, man. If God exists, man is nothing; if man exists .... 
~ I am going to tell you a colossal joke: God doesn't exist. 

T6 
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From the tlesk of-

R A BBi DANIEL JEREMY SILVER 

Rabbi Forman: 

Read Psalm 111 

Sing hymn 66 

Use Service III 

Make announcements of the Temple Men's Club affair 
Joint Thanksgiving Service, Abba Hillel Memorial 
Service with Rabbi Feldman preaching and your 
Temple Young Adults meeting. 

Bulletin and Kadish list are in a folder on my 
desk marked THE FIRST COMMANDMENI' 

If you do~ not feel well call Bernie Martin. He 
will ba out Saturday night ·but you can reach him on 
Sunday momling - He plans to be at Temple.------

I pl.an to be here hopefully. 




