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Daniel Jeremy Silver 
February 27, 1977 

The lead article in Time Magazine bore the title "Why Roots Hit Home. " Roots, 

of course, referred to the television series which portrayed the family history of a black 

writer, Alex Haley from the family's origin in Africa to his place in modern America. 

Roots, as you know, was a television phenomenon. Over one hundred thirty million Ameri-

cans watched one or more of the eight sections into which this dramatic presentation was 

divided. Seven of those sections now rate among the ten most viewed television programs 

ever. Why did Roots hit home? Why did Americans respond to it? Many reasons have 

been offered. I would like to suggest my own: Roots took us back to the uncompleted war 

in our history, the Civil War, and to unfinished business. The Civil War settled the ques-

tion of secession, the dissolution of the Union; but it left us with the issue of race, un-

finished business which has occupied us for more than a century. 

Last year while the country celebrated its bicentennial, there were any number 

of television programs on Bunker Hill, Lexington and Valley Forge; but none commanded 

a mass audience. We tuned them in. We tuned them out. The history represented by the 

American Revolution is over No one is exercised about English tyranny. We accept 

constitutional democracy. If ~fuerican Revolution is a closed chapter in our history the 

Civil Warr mains alive. The issue of race is of prime concern. We pay attention to the 

issues raised by the Civil War. Of the three other television programs which have gained 

top au i nces, two presented Gone With the Wind, a white version of the Civil War and 

it lSSU S 

What Roots did, I think, was to raise again, and effectively, the primal emotions 

hich stir in th spirit of Black America and White America. Roots told Black America) 
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and any white s who were willing to listen, that their background in the old worlg 

was neithe r primitive nor aboriginal as the conventional wisdom tends to picture it to be. 

Jefur, the vil lage from which Haley's ancestors come, evidenced a high degree of social 

organization. It was neither pagan or heathen. Its people were Muslims, followers of 

the Koran, m onotheists . 

At the same time Roots told White America, and any other who were willing to 

listen, that th e New World environment they had created was far more primitive than the 

conventional wisdom tends to picture it, Behind the graceful drives and the magnificent 

columned portic o s of the southern mansions with the slave pens, places of cruelty, vio

lence and sadism, whose dark reality can no longer be hidden. 

Whatever the reason for the popularity of Roots, and I have not concerned myself 

with artistic or drama tic considerations, I was struck by the fact that when we as Jews 

talked of Roots we tend e d to repeat some version of a them e which began, 'I am awfully 

glad that we had no part in that dark chapter. 1 True , w e didn't have a major, or even a 

significant role, in the cre ation of the slave economy, but this sermon is dedicated to the 

proposition that we, at least, deserve a footnote in any history of the period. For many 

reasons I think it is importa nt that we look honestly at our tradition and at the actions of 

our f llow Jews, to see th em for what they were and to understand our tradition for what 

it i . 

Tuer 's an old Yiddi sh proverb addressed to storekeepers which reminds them 

ho to tell the purchaser a bout the defects of the garment as well as about its virtues. 

Th r are defects in any ga r ment. No, we did not write the chapter, but some of us 

th r . In 1860 there we r e only 45, 000 J w iJh men, .women and children in all of the 

lave-owning states of the o ld South. Thia number represents le11 than one-half of one 

p c nt of the total white population of these states. Of the estimated 600,000 black slaves 
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1n the South in 1860, Jewish slave owners owned less than one percent. Given the minimal 

figures, it is perhaps understandable that we Jews should think that we had no part in the 

peculiar institution which is called black slavery. 

None of us come from slave-owning backgrounds. The shtetl and the ghetto were 

not places where people owned slaves. We have lived in an America, largely in the north, 

where the is sue of slavery was not a live issue. We have come to think of ourselves as free 

of the taint of racism; slavery seems to us to be their problem. Jews were not numerous 

in the south. J ews were recent newcomers. We think of the south as Christian territory. 

The south is identif ied in our minds with a plethora of churches and the Bible Belt. It's 

believing country a nd we know that its faith as expressed in the Old Testament was slavery 

acception. For all of h is love for his fellow man, Jesus never spoke out against the in

stitution of slavery. Saint Paul, in the letters that he addressed to churches around the 

world, spoke of slavery three times. In each case he spoke directly to slaves who had con

verted to the new faith , and he counseled them to serve their masters with the same fear 

and tremblin with which the y would serve Christ. Far from being an abolitionist, Paul 

obviously accepted the institution of slavery and, indeed, the shortest of these letters, 

a letter addressed to one Phila m on, a slave-owning Christian, has as its ba•ic import 

h act that Paul was sending back a fugitive slave by the name of Onisinus who had come to 

hi nd b n conv rted. Paul th inks it appropriate that Onis inus be sent back to his owner 

lt ou h h pl ads that he be t r eated with humanity and con• id era tion for his faith. 

It i p rhap understandable then that we think of black slavery as a 1111iquely 

Ch • all from grac , one in which we had no part. Unfortunately, our hands are 

o o lly cl n. In hat lit t l r search I have been able to do, and this ia not an area 

y p ima y c nc rn, I read of at l east one rabbi in Richmond who owned slaves. They 

fi ld hands, to be sur , but house servant■; but they were slaves nonetheless. 
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The m ost important Jew in the old South was a man by the .name of Judah P. Benjamin. 

Judah P. Benjamin was a brilliant lawyer from New Orleans, a man who was elected from 

Louisiana to the United States Senate and later a cabinet officer of the Confederacy. Judah 

P. Benjamin owned a great estate up the Mississippi River by the name of Belle Chase 

where he employed 140 slaves, 80 of them were field hands. Jewish storekeepers and 

auctionee rs in the old South sold slaves as they would any other merchandise. I came across 

a broad shee t put out by the firm of one Israel Jones of Mobile in which he offers for 

auction on a particular day 50 kegs of lard, 15 barrels of domestic brandy and slaves at 

auction; male s lave, Alfred, 25 years, field hand; boy slave, Tyronne, 7 years of age; 

female slave, J udy, 30 years of age; terms cash. Israel Jones was not another itinerant 

peddler. He wa s a leading citizen of Mobile; chairman of its musical association, founding 

president of the fir s t synagogue in Alabama, a post he continued to hold for nearly thirty 

years. Judah P. Ben jamin, Israel Jones and the rabbi of Richmond thought of themselves 

as respectable people. They were respected by non - J ews as well as the Jewish community. 

In all probability they we r e not Simon Lagrees, but they saw nothing wrong, immoral, 

unJewish if you will, in owning, purchasing and selling slaves. 

B side these r e spe ctable slave owners, a number of Jews who were not among 

I 

I 

I 
I 

1 
I 

I 

the respectable citizens of the South dealt in slaves. We know of four - the Davis Brothers - : 

who lived in Petersburg and in Richmond, Virginia, who had only one business - they 

old 1 v s Th y bought slaves from the ships, manacled their purchases and brought 

b m in chain gangs to the m arkets of the interior. To read some of the wills of the Jews 

ho di d in th old South is t o f ind provisions requiring that a particular female slave 

d children be manumitte d, the reason is obvious. Thia man had used his chattel 

ually. Th se children we r e his children. 
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Jews did not create the slave economy. Jews did not create the plantation 

economy . We were too insignificant, too much of a newcomer group, but not a single 

voice amon g the leadership of the Jewish community of the old South raised in protest 

agaonst slavery. Now that is not to say that the Jews of the south condoned brutality or 

could have been effective opponents. This small community obviously had to adopt some 

form of prote ctive coloration. It could not attack the basic institutions of the society. 

I do suggest that the stance of our tradition did not require of those Jews that they damn 

slavery as evil. 

It is important to remember that slavery as practiced in the old South involved 

two elements: the ownership of one human being by another human being and a racial 

theory about blacks as slaves. Slavery is an old human institution, as old as recorded 

history. Slavery was e lim inated only in our generation. It is only in the last decade that 

Saudi Arabia and some othe r Arab countries have f inally eliminated human ownership. 

Slavery was probably inevitable in most pre-industrial societies. In the ancient world 

most slaves were one's equals. They were prisoners of war whom you had met in open bat

tle, your qua ls; you might be the slave, if you lost. They were debtors, perhaps members 

of your own family ho had to s e ll themselves because they had lost what few possess ions 

0 hat littl land they own d They were the criminal class sold into slavery for their 

c im s, but criminals who came out of your own tribes. Slavery was generally an economic, 

not cist institution. In the o ld South a racist doctrine was added to economic practice. 

um dly, God had plac e d the black man upon the earth to be the white man's slave. God 

h d o con truct d the black m an that he could survive only with direction. He was 

n ically incompetent to be a f r e e man. The white South took this doctrine over from 

h u lim orld which had long looked upon the black slave as inferior and the South 

h d r fin d the doctrines and provided th m with ppropri te proof texts and theology. 
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The res ult by the mid-nineteenth century was a theory of race which was not unlike the 

racial conce pts the Nazis would develop a century later about the Jews. The black man 

was infe rior . The black man must be protected. Owners were really doing the black man 

a favor by m aintaining him in his slave condition. You will not find any resonance of such 

racism in o ur tradition. The Song of Songs sings out, "I am black but comely. 11 The pro-

phet argue s that those who live in Ehtiopia and the Sudan are as precious to God as those 

who live in the Holy Land. The chosen people are chosen for service, not color. 

There is nothing in the traditional Jewish attitude towards humanity which en-

courages any concept that suggests that one race is inferior and one race is by nature 

superior. It is interesting to note that the respectable slave owners of the South who were 

Jewish, the Is rae l J ones's and the Judah P, Benjamin's, were among those who opposed 
. 
Ln 

the increasing r u le which developed in the pre-Civil War decades. Until about 1830 most 

southern states a m an could free his slave and the black man could walk the streets of 

Mible, Savannah o r Charleston as a free man, but after 1830 the various state legislatures 

out a series of laws which prevented manumission on the "kindly" grounds that a 

black man could not m anag e his freedom. Those few Jews who had positions of some 

prominence in the So uth opposed the development of such laws, but they were, of course, 

a minority and the laws w e r e passed. During the Civil War Judah P. Benjamin was one of 

the f w men who argued that the black man ought to be freed so that he would join the 

Conf d rat Army. In his m ind the war was constitutional, not racial, in origin and the 

black man wa fully ca pa ble of fighting alongside the white, that is, he knew the black 

m n as a human being. Benjamin's voice was part of a small minority crying out in the 

ild rn ss; and the south fought again t th north without one of its greatest human re-

ou c . Raci m th n has n o resonance in our Jewi h tradition, but what I am suggesting 

o you i that slav ry do s a nd the be t way to pre nt this to you is to talk to you about 
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the 4th of January, 1861. 

The South Carolina legislature has voted for secession. President Lincoln 

has been elected, but has not yet taken office. President Buchanan has asked the country 

to observe the 4th of January as a National Fast Day and as a Day of Prayer for the 

Union. Congregation B'nai Yeshurun in the borough of Manhattan has organized a public 

service. Its rabbi, Moses Joseph Raphael, will speak on The Bible's View of Slavery. 

Rabbi Raphael had been born in Stockholm, Sweden where his father had been the banker 

to the king. He had been educated in England which had outlawed slavery in the early days 

of the 19th century. He had come to New York in the late 1840 1 s and had served B 'na i 

Yeshurun since his arrival. He had never lived in a slave-owning society, in fact, he had 

never even visited the South. He had no experience with slavery and had vested interest 

in its defense; but if you expect to hear on this day a ringing support of abolition you will 

be disappointed. What Rabbi Raphael, a traditionalist rabbi, did that day was to take as 

his enemy the abolitionist, particularly Henry Ward Beecher, the Protestant preacher 

of nearby Brooklyn The rabbi argued that it was such fiery and and intemperate oratory 

as Beecher's which had forced the South to this desperate act of secession. The abo

litionist cried out that slavery was a sin against God, a statement Raphael denied and 

it as the abolitionist whose passion was forcing the south to destroy the Union and Raphael 

f, lt th issu cri d out for prudence rather than pass ion. It is well to remember that 

tho who loved the Union moved cautiously on the issue of emancipation. The Emanci

pation Proclamation was not signed by President Lincoln for nearly four years. Prudent 

n cogniz d that slavery was the bas is of the economy of the south, and that to free 

th lav was not only to disrupt that economy, but to throw 600,000 men and women and 

childr n out of work with little pro ■ pect for moat ■lave ■ are illiterate and culturally de

priv d. Th ir families had been broken up. Even if one wa■ moat aympathetic to the 

h m of mancipation the human problem required careful handling. In order to pre-
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serve the Union many men of prudence and principle felt that one ought to go slow on the 

issue of emancipation, the developments in the economy would take care of emancipation -

already the feed and care of a slave was more costly than the wages of a hired servant. 

Raphael was a great lover of this country and of the Union. A son would lose 

his arm at the battle of Antietan fighting with the Union Army. That day Raphael suggested 

that it was Beecher who misread Ser ipture. He began by quoting to Beecher from the 

25th chapter of the book of Leviticus: 

Such male and female slaves as you may have - it is from the 
nations round about you that you may acquire male and female 
slaves. You may also buy them from among the children of 
aliens resident with you, or from their families that are among 
you, whom they begot in your land. These shall become your 
property: you may keep them as a possession for your child
ren after you, for them to inherit as property for all time. 
Such you may treat as slaves .. 

Obviously, there is·ln,the ~Bible a warrant for slavery, but Rabbi Raphael did 

not make that day an apology to the southern practice of slavery. The Bible accepts 

slavery but condones neither racism nor the abuse of the slave. Raphael made it clear 

that the Biblical concept of slavery required respect for the person of the slave. The slave 

had a nature, a soul, which was as divine as any other person and, therefore, he was en-

titled to the full measure of human rights. Raphael quoted the Biblical law which says, 

among other things, that if an owner has sexual relationships with his female slave and 

r fus s to marry her she must immediately be set free. He quoted the Biblical law which 

y that if one injures a slave, male or female, so as to cause him any permament damage, 

ven th loss of a tooth, that slave must be set free. Rabbi Raphael underscored in his 

mon that slav ry as it had been practiced in the Roman Empire and a1 it was being 

pr ctic d in the south, unfortunately, looked upon the slave a1 a thing, devoid of divine 

bu n nature, without rights and treated this human chattel in a way to which our tradition 

v no a rant. 
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You could not argue with the fact that the Torah permits slavery, but this 

does not mean you have to own slaves. He drew a .n analogy to the Biblical law which per

mits polygamy, but obviously there is no requirement that you must have more than one 

wife. 

Ra ph a e l's argument was with the abolitionist who he said misconstrued scripture 

and for that reason, despite its caveats, picked up by southern sympathizers who sponsored 

its distribution a round the country, who found in Raphael a rabbi who read the Bible in the 

original and seeming ly confirmed all that southern ministers and divines have been saying 

about the sanctity of the institution of slavery. They found in his speech what they wanted 

to find. They paid little attention to the motivation of such men as Judah P. Benjamin and 

Israel Jones and Rabb i Ra phae l, only that the crucial issue was not the issue of slavery, 

but the issue of the Union In their minds slavery was an issue only if the slave owner 

abused his authority. 

In the 12th century Moses Maimonides had compiled a compendium of Jewish 

law which h called the Mishne h Torah, the second Torah. In a section known as the Laws 

of Acquisition Maimonides devote d a whole section to the issue of slaves. He cites the 

rules which deal with ownersh i p of slave s, transference of such ownership, and manu-

mi sion, an act much appre c iate d in the Jewish tradition. Maimonides concludes with 

hat i in effect a homily wh ich is as far as our rabbinic tradition went in its strictures 

bo slav ry. 
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It is permitted to work a heathen slave with rigor. Though such 
is the rule, it is the quality of piety and the way of wisdom that 
a m an be merciful and pursue justice and not make his yoke 
h e avy upon the slave or distress him, but give him to eat and 
to d rink of all foods and drinks. 

The Sages of old were wont to let the slave partake of every dish 
that they themselves ate of and to give the meal of the cattle and 
of the slaves precedence over their own. Thus also the master 
should not disgrace them by hand or by word, because scriptural 
law has delivered them only unto slavery and not unto disgrace. 

They are slave s by necessity. They are not slaves because of racial inferiority. 

Nor should he heap upon the slave oral abuse or anger, but 
should rather speak to him softly and listen to his claims. 

And on and on and on in that vein. That is the background of the Jewish attitude towards 

slavery as it was deve loped by the rabbinic tradition. Slavery was an accepted institution. 

The slave often had a position of competence and authority. The slave might be tutor 

of your children or a partner in your business. According to Jewish law, a slave could 

own money, could sue and be sued in commercial matte rs, and had all the rights of a free 

man. He could manage an e state or own an estate, manage a business or own one. Slavery, 

as known in the Mediterranean, had few of the ramifications of racial debasement which 

slavery had in the old South . There was cruelty, to be sure; but in fact most were probably 

no worse off than factory h ands in the days of the sweat shops. Here and there one or 

two voices cried out with the abolitionist thesis that slavery is a sin against God and man 

hich cannot b tol rated. The m ost famous of the abolitionists was David Einhorn. David 

Einhorn was a G rman Jew. He was known as a radical reform rabbi. After his training 

in Europ and aft r the fa ilure of the revolution of 1848 Einhorn came to the United States, 

ttl d in Baltimore, and be came rabbi of Har Sinai Congregation. By about 1855 Einhorn 

b cam convinced of the evil implicit in slavery. He ■aw not only the text■, but the reality 

f th plantations. Baltimor e is the door to th old South. Einhorn began to ■ peak out 

f c .bly ainst th institution of elavery. When Raphael publi■hed hi■ ■peech on the 
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Biblical view of slavery, Einhorn attacked it bitterly - I'll give you his logic in a moment -

for this attack he was bitterly denounced in Baltimore, a city seething with pre-Civil War 

unrest. Einhorn I s life was threatened. For a time he was protected by the young men of 

his congregation who formed an honor guard, but it soon became impossible to protect 

Einhorn and he fled to Philadelphia. Einhorn hoped to return, but tens ions continued to 

rise and the congregation finally wrote him a lovely letter which said, in effect: 'we love 

you but we cannot guarantee your safety if you return. 1 

Einhorn I s argument was simply this. He could not argue with the scriptural 

texts, but he began with a different attitude towards Scripture. Traditional Judaism as

sumed that Torah was the word of God, infallible, and that what the Torah permitted could 

be denounced by man. One need not own slaves, but one could not declare such ownership, 

by definition, sinful. As an historian, Einhorn looked upon Biblical law not as the infal

lible word of God, but as an expression of the Jewish spirit at a particular moment in 

time. He argued that we need not be bound by, what he called, the dead letter of the law; 

rather, we were bound by its inner spirit. One has only to read the Biblical texts to see 

that the Jewish spirit, even then, was not wholeheartedly behind the institution of slavery 

and was doing its best to limit slavery which, as an economic necessity, could not be 

abolished He wrot of the difference in Biblical law between the treatment permissible 

towards a heath n slave who could be worked with rigor, sold at will and owned for his 

lif tim , and th tr atment accorded to a Hebrew slave. The Hebrew slave can be owned 

for six y ars, but in th seventh year he must be set free. Einhorn was something of a 

t d n of nci nt law and h knew that in the various codes of Mesopotamian law the rule 

if slav scap d he was to be scarred. He noted that Biblical law made no 

pr vi ion f r th bounding of the fugitive slave Indeed, a Hebrew slave who refused his 
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freedom was to be marked physically. You were to take that slave to the gate of the 

city and p ie rce his ear lobe as a sign that he had refused to be manumission. As mid-

rash develope d on this, why the ear? Because the ear that had heard God say on Mt. 

Sinai "proclaim freedom unto the land and to all the inhabita.nts thereof" and refused 

freedom was obviously defective to begin with. Einhorn remarked that in the Mesopotamian 

codes the life o f a slave was worth a fraction of the life of a free man. If a free man was 

injured the law o f compensation required that ten dollars be paid for the loss of a finger. 

If a slave w as injured the same law limited his master's award to ten cents. In the Bible 

the law required equal compensation for injury to a slave or a free man. As human beings, 

slave and free m an were of equal worth. 

Now Einh orn used these examples to suggest the direction in which Biblical law 

had been developing. He spoke of thrudt, of growth, of development; and, more than that, 

he took some of the social justice texts from the prophets and took them quite literally. 

On Yorn Kippur afternoon we read from the 56th chapter of the book of Isaiah. The chapter 

was spoken by an unknown prophet some time in exilic or post-exilic times and defines 

the true fast sought by God. 

Is not this th e fast that I have chosen 
To loose the fe tte rs of wickedness 
To undo the ba nd s of the yoke 
To let the oppr essed go free 
And that ye brea k every yoke. 

David Einhorn seized on thi s text: to break every yoke meant to end the cruelty and this 

indignity of the yoke of s la ve ry which had for too long afflicted the society of men. 

We touch here no t only a challenge to the rabbinic concensus; but we have come 

upon the beginning of a diffe r en t way of going about the business of defining and determining 

J i h value. The old way, which had operat d for two thousand years, accepted the 

tt of th law and worked within the language of the law. The old way was wise, rich 
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in experience, prudential, clear; but, obviously, there comes a time in the affairs of 

men when change comes so swiftly that one must go to the spirit rather than to the letter 

of the constitution. In a revolutionary society one must break with the past and concern 

itself with the thrust of tradition rather than its specifics. Raphael was a good halachist. 

What Raphael said about the Jewish tradition was accurate. Einhorn was not such a good 

h a lachist or theologian. He was never able to develop out of the thrust of the tradition a 

really strong case for his abolitionist posit ion. He could find texts, but always they were 

vague and construed out of context, but he was obviously in tune with the new impatience 

and he spoke directly to one of the great moral issues of the day. 

And we come now to the question of the issue with which I would conclude this 

brief le c tur e, Obviously, I'm not making a plea for the return of slavery. Obviously, 

I have no patience with all of the forced pilpul, the legal hairsplitting, which might, given 

generations, fin d a way to reinterpret the ancient texts s o that they might not be under

stood as they we r e for centuries, I do think it is important that we recognize that the 

position that Einh o r n took in 1861, however noble it sounds to us today, was a position 

that was not morally s e lf-validating, that given the realities of the day abolition led to 

civil war and th horr ors of the Reconstruction Period. It led to terrible chaos, econo

mically, socially, h umanistically. It led to the abolition of the institution of slavery, 

o b ur , but it led also to the re-imposition of the slavery of poverty upon the black 

n in th outh. H was n o t legally without rights any longer, but he had no opportunity 

o h had no conomic rights . In the 1860's, 1870 11 and the 1880 11, the 1outh impoaed 

h ·a by a s ri s of rac is t laws baaed on a non-slave reality. Uthe i11ue had only 

b n 1 v ry and not race the C ivil War might hav nded th probl m, but the i11ue, 

id, i rac and th popula r ity of Root r m ill that tod y. We who are concerned 

di n ity of ach individua l, w who re pond to th proph tic ••ion of David 
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Einhorn, had best recognize that passion alone cannot achieve the end that we desire. We 

must approach all the problems involved in the issue of race, both prophetically and pru

dentially, and that the issue must be met and must be faced with a respect for the dignity 

and inalienable rights of every man and with some concern for what is possible within 

the context of the real world. Judaism, my friends, is .not pristine. It is people. 

Judaism is a great tradition, but it is not a pure tradition. We have had our sinners and 

we have had failures of vision. In the 18th and 19th century we did not rouse ourselves 

sufficiently to the new demands which were being made by basic changes in the economy 

and all that it represents. Are we doing so today? 
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. 391f your brother under you co?tinucs in straits and must give 
himself over to you, do not subJect him to the treatment of a 
slave. 40 He shall remain under you as a hired or hound laborer; 
he shall serve with you only until the jubilee year. ••Then he and 
his childr~n wi~h him shall be ~ of your authority; he shall go 
back to his family and return to his ancestral holding.-42for they 
arc ~y servants, whom I freed from the land of Egypt; they may 
not give themselves over into servitudc.--43 You shall not rule 
over him ruthlessly; you shall fear your God.f Such male and 
female slaves as you may have-it is from the nations round about 
you that you may acquire male and female slaves. 45You may also 
buy them from among the children of aliens resident with you or 
from their families that arc among you, whom they begot in ./our 
land. These shall become your property: 46you may keep them as 
a possession for your children after you, for them to inherit as 
property for all time. Such you may treat as slav~ But as for 
your Israelite brothers, no one shall rule ruthlessly over the other. 

~1If ~ resid~nt alien among you has prospered, and your brother, 
being in straits, comes under his authority and gives himself over 
to the resident alien among yt,u, or to an offshoot of an alien's 
family, •she shall have the right of redemption even after he has 
given himself over. One of his brothers shall redeem him 49or his 
uncle_ or his _uncle's son shall redeem him, or anyone of his family 
who JS of h1S ~ flesh shall redeem him; or, if he prospers, he 
may redeem himself. 50 He shall compute with his purchaser the 
total from t!'e year. he gave himself over to him until the jubilee 
year; the P?ce of his sale shall be applied to the number of years, 
as though 1t were for a term as a hired laborer under the other's 
authority. stlf many years remain, he shall pay back for his 
redemption in proportion to his purchase price; s2and if few years 
mnain until the jubilee year, he shall so compute: he shall make 
~yment for his redemption according to the years involved. SJHe 
shall be under his authority as a laborer hired by the year; he 
hall not rule ruthlessly over him in your sight. s~lf ,he has 

not been redeancd in any of those ways, be and bis cbilclrm with 

2JI 
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and effrontery are not frequent except v;ith he:nhen 
idols. The children of our father Abraham; how

ver, i.e., the . elites, upon whom the 1-Ioly One, b]es ed be I fe, 
bestowed the favor he Law and ·a upon them statutes and 
judgm nts, are me le o have n1ercy upon all. 

Thus also it is y attributes of the I-Joly One, 
b] sed be I-Jc, which are enjoined t • itate: A11d His mercies 
are ovu· all I J is orks (Pss. 145: 9). 

Furth n re, whoL r ha ,mpassion wi11 re civ mpa sion, 
a. it • . :1id: .,· nd If c will show ti. re m rcy, and have con asszon 
11 on ti, e, , nd m:t!ti ly tli e (Deut. 13: 18). 
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8. It is permitted to work a heath n lave with rig r. Th ugh 

such is the rule, it is the quality of piety and the way f wi. dom 

that a m;:in c n r if ul and pur ue justice and not n1:1ke his y kc 
h ,,y up n the la 1c or li tre. s him, but give hi1n to cat nd to 

rink of ~11 {(, > s and rinks. • . 

The Sabe f ]d were wont to ] t the bve partake of ry 
·~h that tl y th n-1 ~ ]ves ate f and to give the n "al of the 

tt1c nd of the J ,. v r th ir O\\ n. h it JiOt ~id: 

A} tbr cyec of cl,uec wzta tl.c 1•NJ1itl e} 1/,ci, mt1s:e1, as du tytJ 

of a fc u :zl-r , , r s ,, I , , RI e s I, e 
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~UN.i>Ai, ¥~~.A.Ki u. uni - TV VIIW 
IOIINLIGNAaD 

'In Search 
Of the Real .. 

· America' Opts 
For Optimis~ 

. "\ 

F 
1i1tJ le the word for "la s.rch ol the RNI 
Aaatca," a lb-pert monthlJ public alfalra 
.... diet llarll lta nm on Channel 13 1'1Nday 
llipt at I o'clodL TIie feiatlneN belonp to 8eft 
J. WattenberL tile aator and narrator of the 
bait-hour P"lll'W. who mounta hit thttl1 11 

... It ... I aotor acaots ud hie •llllaehe .... the 
11,adla WI. Vrooom. Accordllll to Mr. Wattenbers, thlnp 
111 A1Mrica are JuaC ,-cllr ar.n. thenll JOU, and he'■ tlnd 
al ..,.. ......... frca ... , ... calla "the Chor\aa of 
, ........ Omit." 

Mr. WatUH ... wtll be ,_bered .. the coauthor, 
wtui _...,. II. lammsa. fl -nae baJ Majorlt1" beclr 
la 1171. ""l'M baJ M~ II" • the "Middle Voter" 
wllo__,...alNMlttlle"loclll.._,. llld,-l'Md fora 
"telllrlll" la die Wlllte .._., 1'I Mlddlt Voter WU "1111· 
JN1t1, ..,.. ... •-lllack." ~ 11J "a 47.,..,-o1c11 
•-•• froa CM om11ir1' fl Da,-, Olalo, whole llul· 
llaad II a aaellllllut." TIiie lodal ._ wu IIIOrl or leN 
lftl')'tlllllll fl wllldl CM ....... Yaelr 6ta't approwr. crifflt, 
Ndll Nl'II&, ca.,. MIIII'-, ..... ..... 1 llcenll, A Clft• 
...... at leul la 1171. ftl - a lany Gollwalff or a 
aobert Ka-,, llllt • H.a.t ......,.,, for whom Mr. 
••11-, ............ 

la 1171, Mr. ••......,. lalloNd for tor """7 
M. ---. Jlaay Carter, wlla ._... la llil llleart for Day• 
- ...... ., ....... .,,. ......... IIICtlcc of 
....... H .. IUptMWllla ...... M...,_olACoell-
... fw • DI■ ICntk ...,.,_, ...... CM ...... CNflraa-
dell., .... C. .............. ,, .. A,- 0Ntrol 
... Dllav 111 ,....,, ftl C4elltioa ...... lllr, . ....... 

• • 
Anywq, Mr. Wat....,, ._ lam .,.. u.e off to 

.... • wlllat't rlpt wttlll Alnertca. OIi T'Nlda1, •• .., ...... 
No ....... Ulril ............. Illa ..... the AJMrtc•• 
corpontlo■ _..., fw d lta flawt, "II ■ 111J pert ol • 
.,.._ tllat Ilea,,...._._,.,... wltlll aore ■ecenltla 
UIII aore ....... dlu u, .,.._ CM world hu lffl' 
..._" Nllrt ..... I■ ..... fl die World." lie wtll •rpe 
tMl we ........ Ille IMNI world by llelptn« OU 
to tlllair ..... , r--..eea. aad, .....,, tt.e ii more of 
ffff)'tlllltc tMII -■I ..-u.e U-illllffa •re wtlllnt to .... t. 
TIiie aoatll after CMt. la "WorW1 IA." he wtll coatelld 
dial""'"' Wort llaft •-u:ple ,-. ■-II._. 
... CTNllft w1M1l ... •Mir COlldllloM tlla11 MN 
ht Aaffica. I■ lffl." Later-. Ille wtl a,llta tlllt ,rtlldpla 
of ANrtca foretp ,oltcJ • .. ..,_ ....... 

Mr Watte•r1 II • ad 111 11N contndoM by 
wtlo qne ... a., ..... who .. 110t ..,_. with 111111. AfflOftl 
tlloll .-,.._, ....... wit II •re lfflftt Krlttol, HtnMn 
......... .,, ............. , prtlllle■tofthe 

OllltUI c_,.,, .... lla,n W. collar 'WOrhn IN Dr. 
1.C. ..._, fl tllle .....,.._ • ...., ...,., M10111 ttlole 
• ....., ......... .,. ........... Oalnltlll (Oil die 
, .. IIIIUUIII d cw,o,atione to 1M .... fl tllle ~ -
If). ..... rt wan <• .., t1o111 w1t111 ......,.,.. 
CNlltn■) ... ... Terbt (OIi t: Jo,t of t 
HM). ICallllllCI "11kl) .. ,..,, .. Fla foot ... flowt, 
A llalf•lllow .... a., ... the ,,..,._ wM ,-•11 

I ,.,_"'-.II If t H ltlr1fd. 
net I'll _... IO llt IIOl~tr 

tlllN Mr . ....... ---•t .... 

D 35 
lmaalne from thtN proa,arna that bla bu1lne11 .,..... 
up paid vacatlone and I-hour d1y11 ind l)ffl■lon■ and dlubll· 
lty ln1ur111N ind qu■llty control ind eq111I opportunltJ 
tmploym•nt and ■o on 111 hy ltllf'lf, wllhout lhe help ol 
trade unlona and I lot ol 1._1,11t1on; lh■ t r•1ul1tory apn
cl11 are I waste of the taxpayen' money ~cause the mec:h• 
1nl1m1 of the fret mark•t will take care of tht, purity 
of our food, water, air, drup end ln,·nt1Mnl1 before moat 
or u, die or 10 broke; that the bl11l11 nevtr 1et to,ether 

. to fix a price or buy 1 1ovemment;/"th1t all 11 now and 
1lw1ya ha■ been l1l11t1-f1lre In love and war, I 1Ulhy 
coincidence of areed and well-~lna, the profit motlw incl 
the perfectibility of man; that there 11 1 tooth fairy . 

• • • 
Never mind. Mr. Watttnbers b11 1 bracln1 cODllltency. 

Opposed 11 he 11 to national economic pl1nnln1--. Dlclr 
and Jane Socl1ll1m; see Dick •nd Jane Socialism creep-he 
would not have balled out W.T. Grant or ,•ny other bulfneu 
aoina out of It. Lockheed, of course, I• an exception, "1 
1peclal ca■e bec•use It had larp cbntnctt. •• So 11 Pena 
Central, "because the ,overnment just dec:ld~ that we'fl 
aot to h•ve ■ome train■ runnln1." Otherwlte, llvt ud let ' 
die. • 

Nor doe■ It matter much that "In Search of the R"I 
America" was "made ponlble" by pnts trom letlllehtftl 
Steel and A.T. • T., •Iona with a fondue ol the ... , 
and aome unu■ual foundation■. I don't undenllnd. •ncl 
therefore refuse to write about, how public broadcaltlftl 
dec:idf1 on what con1tltutn acceptable underwrlt1n1-made
poalble-by'1-for Its prop-ams. I know they 1rtnc1 out 1111de
lint1 In W11hln1ton on standard practices ind ■lanlflcant 
exception• to the punctilio of funclln1 which, l•WJffl hanna 
worried them to 1 1tmlcolon, accumulate the weiaht of 
precedent. lut I can't fl1ure out by what nlcet7 • lhtl 
company 11 allowed to fund •n on,plna public •tt•ln pro
,,.. while • forelp 1ovem1Mnl--O.nn•ny, for l111tanct
l1 not. Nor have r any ldq at what point. If e.-, 1M 
pilot of 1 ■eriN I• ■ubmltttd to a potentJal po■1I......,, 
ind whether diet ,....,..,_,... It alffll IOIM time to 
COMUlt Ill ttlf•lllltnlt, For11t It. Somebody elll will llt 
paranoid; I mw ~ 

And, quite lllncenly, I lppl'O¥ ol left W•ttenbers, 
The man hal 1ubllanc:e •• wel u opinlolls. HI• pertlclllarlt1 
,-.ps off the , He II 110t the cool MUttr ,,......., 
to Mr. Spock objectlYlty, a ~lY~•ttd comput•. Nia 
toncue Is a fist. r, unltb 'hm Snydffl of tlllll world. 
doel he to eeet In IDfflf rrlvat rap, a11 a..-, 
• ... object el ... I COfllffllpt lhlt I wtlllna lo llttle 
for any outt.t and I ytitd like ■idtbum•. Watte■bni 
i. the kind of I UJ you •'1111 with all nl pt, afttt the woatn 
haft IOM to bN bl di . You • re MVff ICMIII to al'ff, 
111111 It bull playifll cards I ncl he won't llnl the allffr . 
WIMCheror IIOC 11111 Aaftlca II "ml," he Is. 

\ 

.... • .............. It to 
Oil - u■Uatlolt., Wall DltNy and Adoffl !fflkll, Wattenbers- .. not Jons on ubtlety" 
_, Mr. Wat.....,. I 't .... OIi 1, OM 
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