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Yizkor Sermon 
Daniel Jeremy Silver 
September 22, 1977 

The synagogue devotes a significant section of every servtce to the remem

brance of our dead. Each worship ends with the recitation of the mourners' Kaddish and 

the reading of a yahrzeit list. On the last day of festivals and Yorn Kippur we add a special 

liturgy of remembrance, hazkarat nesahamot, the mention of the souls. This liturgy is 

better known as yizkor - "may God remember" - the opening word of its most familiar 

prayer. 

Historians of religion will tell you that the kaddish and yizkor took shape 

some fifteen hundred years ago and that they emerged from folk piety rather than schol

astic theology. Towards the end of the Biblical period a marked change took place in 

popular attitudes towards the afterlife. Hitherto vague images about immortality began 

to harden. Sheol had been an indeterminate place. Heaven and the lower world began to 

be vividly described, People had happy dreams of the rewards that awaited and night

mares about the punishments. Some would be blessed eternally and others would be con

demned, In Daniel, perhaps the last Biblical book to be written, we find these new 

ideas phrased clearly: "Many of them that sleep in the dust shall awake, some to ever

lasting life, and some to the reproach of everlasting abhorrence. " The concept that 

when a person dies they are judged and that that judgement determines their place in 

ternity began to dominate Jewish life and the religious life of western man until our 

day. 

The fate of the dead became an overriding concern. Preachers reminded 

th ir flock that ach act is weighed, so be careful so as to be worthy of Heaven, The 

prob! m was the inconstancy of the human condition. Perfection belongs only to God, 

1fTher is no man so righteous that he sins not," How, then, insure our entry into 
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Heaven? There were many answers: a good life; repentance before death; gifts to 

charity; acts of supererogation; and the popular faith added another form of insurance -

prayers in behalf of the dead and charity given in their name were felt to be effective 

ways to open heaven's doors. The idea that prayer and charity can insure entrance prob

ably became popular on the analogy of court life. Presents, bakshish, and formal peti

tions to a sultan were proven ways of gaining his favor. The worship of the Jew began 

to be filled with intercessory prayer. Fathers came to value their sons not only for their 

intrinsic mer it, but because a son would say Kaddish for you and help your soul into 

Heaven. Yizkor took form in this world of simple piety and superstitious faith. The rab

bis did not fully approve. Thoughtful texts survive which reflect the feelings of rabbis 

firmly opposed to the practice of praying for the dead. Hai Gaon, a head of Babylonian 

Jewry in the tenth century, argued that intercessory prayer was pointless since "only 

the actual deeds of a person during his lifetime count before Cod. " But as is so often the 

case Lz &Et, the people 1s will to believe and need to believe overwhelmed scholarly stric

tures about what to believe. 

Opposition to yizkor ceased a thousand years ago when history gave this ser-

vice a new and compelling significance. Yizkor came to stand for Jewish survival and 

community solidarity. The Jewish people have never been secure, but these past ten cen

turies have been particularly cruel. The millenium of pain began with the Crusades, when 

the soldiers of Christ, setting off to reclaim Jerusalem, proved their piety by killing all 

non-believers who happened to be in their way. The only non-believers in their way were 

,,. "" 
Jews. As the Crusaders moved down the Rhine from Angevin England" Norman France, 

the soldiers reddened that river'• waters with Jewish blood. It was a brutal time. 

What defense has the victim against such violence? None, He can only 

hope that those who survive will not allow the ugly deed to be forgotten. Haman wine 
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ISAIAH 58, 59 Warnings to keep the moral law 
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when genocide succeeds and the memory of murder is erased. Martyrs become statisti

cal footnotes in little-read histories unless their memory is kept alive. Those who sur

vived the Crusader massacres were determined to remember their dead. How? What 

would be appropriate? Whole families had been killed. There was no one to recite the 

Kaddish for them or to stand up for them during yizkor. The Jewish people would do the 

family's duty and pray for the souls of the martyrs. Memor-buchs, lists of martyrs, 

circulated in the European synagogue and the names inscribed were read aloud during 

yizkor. Yizkor came to express the national will to live. A family could be murdered, 

but the family of Israel would not forget. Memory is the weapon of the victim. Yizkor 

rests on the faith that civilization will prevail. Decency, goodness, cannot be obliter

ated. Each of us dies, but the tasks we leave undone are taken up and continued. 

These things do I remember; through all the years 
Ignorance like a monster hath devour-ed 
Our martyrs as in one long day of blood 
Rulers have arisen through the endless years 
Oppressive, savage in their witless power 
Filled with a futile thought: To make an end 
Of that which God hath cherished. 

Yizkor binds us to our people and to corporate tasks. In naming our dead we make the 

silent promise to continue and complete what they began We will not give Hitler a post-

humous victory. 

In our day yizkor has taken on still another dimension. We no longer take 

th s prayers literally. Few of you came here to intercede for a loved one's entry into 

Heav n You cam simply out of love. Some of us believe in an afterlife. Others do not. 

w of us ar still burdened by vivid Dantesque images of Heaven and Hell. We look on 

ch c nc pt as H aven and Hell as medieval For us death is peace - an end to the 

r s and anxi ti s of every day. For us death is the cessation of pain. Our dead are 
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with God. The prayers this hour are for us and not for our dead. 

Why are we here? Perhaps the most powerful stimulus to duty is the ob

ligation of love, sacrifice and example which has been laid upon us by our parents, teach

ers and loved ones. Memory commands. We can dismiss another's reproof, but not 

their example. When tempted to compromise standards, we hear our parents say: no, 

that is not the standard of our family. We try to live up to the example of rectitude or 

charity which was set by a parent. Their causes and concerns become ours. Their patience 

with others and respect for another's decency warns us against manipulating or using 

people. Their lack of prejudice commands us to be colorblind. Our memories of their 

willingness to set their work aside and spend time with us forces us to take time from 

our busy schedule to listen to another's need and to respond to it. 

Why are we here? Because our memories help us defeat loneliness. Child

hood is full of people. The young are cared for and loved. Youth is a time of friendship. 

Adolescence is a clutch of intimacy. We marry. We form a family. We find a few good 

friends, and over the years, one by one, these are stripped from us. Grandparents die, 

parents, teachers and counselors of our youth. Friends disappear or die. A mate dies, 

perhaps a child. Age is a lonely time whose emptiness is compounded in our age of 

social mobility. Loneliness shrivels the soul. Memory warms the soul. Loneliness 

kills; but as long as we can remember, we are not alone. As long as we can summon up 

intimacies shared, conversations that enlightened, joys that transcended the ordinary, 

the memory of a protective arm over our shoulders, we are not alone. 

Memory lightens the burden of life. The music of this moment is minor

keyed. Our thoughts are of death and of what baa passed. The child who has never en 

tered the synagogue tends to b frightened of yizkor. He fears yizkor will be a cold and 

anxious tim . It is not. We leave thi moment encouraged, warm and enhanced. Our 
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memories are among our most precious possessions. 

A final word. Many are tempted to look upon the memorial moment in purely 

moral terms. Our parents have placed the responsibility of family in our hands. Our 

teachers have left us the task of building civilization. Those who healed us bid us to heal 

others. Those who were patient with us demand that we be patient in our turn. The com

pelling example of those whose lives inform our own is infinitely bracing, but I would sug

gest that the basic message of this hour transcends the moral imperative; it is the ultimate 

truth of the significance of closeness, of family, of intimacy and love. 

Few whom we mourn were truly saintly. All whom we mourn had their fail

ings and foibles, As moral paragons many fail to meet the mark. The mere fact of death 

does not ennoble. Our dead struggled to lead a good life, but did not always succeed. 

Yet, we remember them with love. We remember in love all who were close. We love 

them despite their failings. We love them because they loved us. No more. 

Let us go back a moment to yizkor's humble beginnings. Yizkor came into 

being because ordinary people want to help out their dead. Yizkor was born because or

dinary people recognized that no one is perfect - no one could be that sure of entering 

Heaven. Yizkor speaks of love. Our dead were not saints any more than we are. Yet, 

they cared about us. They opened themselves to us and in doing so they gave us life. 

I remember the child who told me, "I do not care if my father has operated 

and saved many lives. I love him when he is home with me. 11 Let this ylzkor remind 

us of the precious gift of self - of love. Yizkor stands opposed to the aggressive self

involvement of our age. It is good to achieve, but it is essential tlat we care, that we 

take the tim , that we give of ourselves, that we turn to another, openly and easily. 

Yizkor ■agge ■ts that the altimate gift of self is not one of achie¥ement or success, but 
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1s one of openness and feeling and caring and sharing. He who offers himself, she who 

involves herself, those who care are those who give life to the living. 

Daniel Jeremy Silver 



. I 
I . Yorn Kippur 

Daniel Jeremy Silver 
September 23, 1977 

#2 

Yorn Kippur is a day of atonement - it shall be for you a holy convocation -

ye shall practice self-denial. Such is the original law. When we first come upon 

Yorn Kippur, the day of atonement, in our history we see it as a day of expiation and 

of purification. Inevitably over the course of the year the community felt that it had 

displeased Cod. It wanted to regain His good graces, to become again one with Him, 

and so there had been devised a series of formal rites, ceremonies, the act of fasting, 

the sacrifices of certain burnt offerings, the entrance of the High Priest into the Holy 

of Holies were offered a formal litany of confess ion. All of these ceremonies and rituals 

were deemed to be mysteriously effective in redeeming the good graces and the good 

will of Cod so a new year could beg in. The people were at one with their God. Obviously 

of all of those ancient ceremonies the only one that remains with us is the practice of 

fasting. Fasting was in the ancient Middle East an act of grief and of mourning. To•the 

peoples of the area it was a common custom when someone in the family died to fast, 

in that way to sympathetically participate in death. As this life was diminished so yours 

is diminished. His bodily functions are no longer possible to him so they are no longer 

practiced by you. You spoke of your love and you spoke of your concern, you spoke 

of the brief quality of your living now that someone importand and significant and central 
' 

to your life had died. And it was perhaps inevitable that the custom of fasting should 

pass over to these various rites of purification and expiation. to believe 

that there is anything like a natural occurrance. If the storms came and the tempest 

raged it was because those of us who suffered the storms had somehow angered God. If 

only 
the enemy infested the land it was not simply a matter of political occurrance. He was 

there becau1e God wi1hed to punish him. God's anger was aroused, God's anger was 

deadly and o the ancient people• tried to placate God by s imilating death and by fasting 

ugge t to God the ultimate consequence if his anger is allowed to rage without being 
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reined in. Hopefully, seeing the living death God would be moved to turn back from his 

decision, to return to the human decree and thing:'ould again be right. Such is the 

ancient way and the ancient feelings. 

Now historians have also told us that the rites of Yorn Kippur, this day which 

is so precious to us, was one of the last to become a significant ritual among our people. 

It apparently grew in significance when the Judeans went into exile in the 7th century 

and were taken east to Babylon, Persia, and there they lived for many centuries among 

peoples to whom the questions of purity and impurity were of ultimate significance. The 

eastern religions looked upon impurity as the actual physical phenomenon, anything 

could be seen, could be felt, that one had to wash away the guilt. The gods had to be 

placated and they had in these various faiths led by the magii another very elaborate 

cultural ritual designed to purify the community so that they could again appear clean 

before their God. And these concepts of purification and expiation were brought back 

from the eastern exile by the Judeans and by their priests and they became central in 

the ritual of the Second Temple, they became central in the ritual of Jerusalem. But 

there was another tradition, the tradition the synagogue which we seized upon 

and made central in Yorn Kippur which insisted that it is not the rite which is the way 

to appease God and to gain God's pleasure, but the rite that man, b doing the right, 

by following the straight and narrow, by obeying the rule of God, the law of righteousness, 

in that way and in that way only, at least centrally, does man do what God demands of 

gain 
him and God's favor. And this older tradition, which we call Deuteronomic or 

prophetic, was expressed in many ways and was set in opposition to these new ideas, 

these new cul tic ideas which had been brought back from the eastern d ia ■ pora. 

Our reading this morning from the scroll of Isaiah represents an oracle 

preached by a proph t of an older tradition. abl to count all these acts 
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and ceremonies and rituals as somehow irrelevant and he tried to set out exactly the 

central significance of a day such as Yorn Kippur. Is it a fast like this that I require, 

a day of mortification such as this, that a man should bow his head like a bullrush and 

make his bed on sackcloth and ashes, is this what you call a fast, a day acceptable to the 

Lord? Is not this what I require of you as a fast - to loose the fetters of wja:1tice, to untie 

the knots of the yoke, to snap every yoke and to set free those who have been crushed? 

Is it not sharing your food with the hungry? Is it not taking the homeless poor into your 

house? Is it not clothing the naked whom we meet, never evading a duty to your kinsolk?" 

The essence of God's law, the way to please God is by righteous living. 

Now the minute you try to understand what are the laws 

which spilled from all the other religions of antiquity. By and large historians have tended 

to center their answer on the question of numbers, polytheism, monotheism, the many 

gods, the one Cod. Certainly, Judaism was the religion which was most concerned with 

the concept of unity, the unity of God, the oneness of God, the one4!etrt ollfl~\Yeation, the 

oneness in the unity of mankind, have we not all one Father, hath not one God created 

us all?" traditions of the Middle East, 

the faith and the religions of that part of the world, but while he recognized it many of 

these religions had some keen awareness, of validity, of an overarching oneness. They 

tend to speak of a high god, a pseudo-god who is superior to, whose power overreached 

those of all these other gods of the pantheons. And Judaism alone omitted, erased all 

the other gods. But there was a sense of oneness and it is in that that Judaism stands 

totally unique. The secrete of oar tradition in Biblical times lay in this: rather 

than answer to the question of numbers, the answer that we gave to the question of 

this nature of God, to all oth r peoples the central attribute of God was power, the gods 

wer pow rfal, and th power of the gods waa unlimited. God'• power was hia own 

to di pens , whimsical if h wish d it to be. The god could do what he wished to do. 
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As you know, the ancient gods were by and large powers of nature. 

There was a certain cycle, routine, system to nature, but there is also the erratic, the 

storm, the tempest, the earthquake, the eruption of the volcano. God's powers were un

predictable. And not knowing how to please the gods because God's power was unpredictable 

it was perhaps inevitable that the ancients would turn to ceremony, to magical 

technique to appease God, to try to regain His favor. But the Jews, too, looked on 

the essential attribute of Cod as power, Cod was omnipotent, but our Cod had restricted 

His power under the terms of the covenant. At Sinai He had offered the people a contract. 

He had spelled out what he would demand of them. If you are willing and obedient th is 

is the rule and if you follow it it will be well with you. If you are d isobed ien t and dis -

loyal and you fail to do the right you will be punished. It is as simple and that. 

Here is the law, here are the terms of the contract. I, God, will not be arbitrary in 

My use of My power. I will not act unreasonably or unpredictably. You will know exactly 

what to expect and now the central rite which brings us at one with our God is no longer 

magical, ceremonial. It is very clear, if we turn our lives and direct them to God 

and to His law of righteousness it will be well with us. If we fail to do so our lives will 

be full of confusion and frustration and we will be judged accordingly. And so Yorn 

Kippur becomes a day of atonement and of repentance, and the emphasis is no longer 

on the ceremonial but on the confessional. The emphasis now is on a rigorous self-ex

amination. Are you satisfied with the kind of person that you have become with od 

who is satisfied with you. How would de judge you now? 

One of the great documents which was written as part of this struggle between 

the old Deuteronomic prophetic tradition and these new ceremonial ideas brought in 

from the eaat wa1 the book of Jonah. Jonah is, of course, the central reading of the 

aft rnoon and it is perhaps the beat loved, certainly the moat dramatic reading of all of 

Yom Kippur. A1 you know, the book of Jonah is not a child'• story about a man who 
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was swallowed by a big fish and you beg in to tell the story. 

What is the book of Jonah? It is first and foremost a diverted answer to the 

question, what is the central purpose of Yorn Kippur. Jonah was told to go and to preach 

against one of the great cities in the east where all these ceremonial ideas come from. 

Ninevah is a wicked city, according to Cod, and God is determined to punish Ninevah 

because of the wickedness of the citizenry. But when Jonah finally arrives in Ninevah and 

preaches the oracle of God which foretells the doom of the city, the people are frightened. 

They turn to the conventional rites of expiation and purification. They put on sack cloth 
. 

and ashes, the ritual custume of mourning and they fast, perhapW simulating their deaths 

the anger of God would be appeased. 

Now the king of the city is a wise man. After all, he is the creature of the 

Jewish imagination and essentially he proclaims to the people what the prophet wanted 

these Hebrews people to understand about the purpose of a day such as Yom 

Kippur. And the proclamation is perhaps the central message of the whole book of Jonah. 

Yes, fast, let no one eat food, let no one eat water, do the conventional things, but beyond 

this each man from the evil of his ways and from the violence that is in his hands. 

Who knows, then, perhaps Cod will repent from the evil decree and return and be merci

ful to us. The emphasis of the book of Jonah, the message of the book of Jonah again 

1s that righteous living is t'ie key by which we please od and not incidentally, the key 

to a full and meaningful life. 

Now, written a■ it waa, I believe, to be a teaching and from that teaching 

the meaning of Yorn Kippur, it i ■ not surprising that the story of Jonah illustrates in al

most every detail the nuance ■ and the subtleties which ought to be in our mind on a day 

such a ■ this. Jonah i ■ told, a ■ you will recall, to go -and to preach against Ninevah. 

The Bible tell■ u■ that one the word of God reaches him Jonah rise ■ up and flees. In-

tead of going north and at to Ninevah he goes south and west to the part city of 
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Jaffa and he hires himself a passage, a cabin, on a ship bound as far away from Ninevah 

as it can possibly get, to Tarshish, to Gibraltar. And I would suggest to you that Jonah 

is here a paradigm for everyone of us whenever we say no to duty, we all do. Whenever 

someone says I need your help and you say I have no time; whenever &ome cause appeals 

to us aid we somehow cannot disturb our routine sufficiently to bestir ourselves for the 

right; whenever in our lives duty calls we say no, I don't have the time, I'm not inclined 

to do it, let someone else do it, we are Jonah fleeing from Cod. And when Jonah makes 

his and hires himself passage on the ship there is an interesting detail to the 

story. We are told that Jonah boards the ship and that he walks up and down 

and then he is refreshed by the sea air and he goes down to his cabin 

and he stretches out and he promptly falls asleep into a deep and untroubled sleep. 

a common misconception abroad that when we act unworthily our 

conscience will nag at us, that still small voice within w ill not let us sleep, but Jonah 

slept beautifully, and so do we, very often. And one of the unfortunate corollaries of 

all this romantic nonsense abott the power of conscience is the fact that if we turn the 

proposition around we tend to assume that ifwe are comfortable with ourselves and 

satisfied with ourselves, -if we sleep well at night we are somehow righteous and virtuous 

people by definition. Conscience, a still small voice, would that it were louder. 

we set our goals in life, whatever they may be, we seek power or position 

or prestige or status or some professional accomplishment, whatever be the goals we 

set for ua, towards that goal we direct every ounce of will and will can override conscience. 

We become determined to get to where we want to go and we have no time for the qualms 

and the doubta. If we want to get there we ailence our conscience, 

There i a atrange often hurled in our land about a clear conscience. 

I h rd g in and again in th teatimony of Bert Lance for the Senate Committee, I have 



7 

a clear conscience. And one of the things that always interests me, I never heard a saint 

say I have a clear conscience. Saints have troubled consciences, they are constantly 

troubled, they are constantly aware of the vast space between what they,, are and what 

they ought to be. They are sensitive, morally sensitive, to a thousand acts of omission, 

I am not saying of commission but of omission, we could give if we just had time to. 

A person who tells you I have a clear conscience means this, I think. I am successful, 

more or less; I have set my goals and I have towards them and I haven't broken 

any laws in the process. But those sins of commission on my hands, I almost 

lost money. Is that all there is to morality, not having broken the law, being worldly, 

being successful? Obviously not. Jonah slept well Most of us live fairly 

decent lives. We obey the law, we do the right, we give to charity, we ourselves 

to a modest degree we are comfortable with ourselves. 

How do we keep ourselves awake? riow do we come awake to the whole range 

which I've aJJRilfi: 
of moral and ethical responsibilities which truly are ours. There is an old phrase through 

storms we grow. asleep and suddenly after some trau-

ma tic eris is in our lives looking back and then thinking, how could have I sleepwalked 

my way through life. Perhaps we were failed admission to some university, some 

social activity we wanted to enter. Perhaps we were denied a promotion. Perhaps we 

have worked hard in some corporation and suddenly been swallowed by a larger whale 

and there is no place left for us; perhaps we have loved and the love has not been requited; 

perhapa we have worked hard for a candidate and the candidate had not been elected; per

haps we sacrificed for some cause and the cause had not been successful. Through storms 

w grow. Som how, after this kind of frustration, tragedy, we come to look back on 

our liv • and how narrowly we have circumscribed our lives and we begin to wonder 

boat 11 thoa other things we might have done, about all the oth r 1en1 itivity which we 

ho d in ingl -mind d d t rmination to ach goal. 
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I had a man come to me sometime ago. He was in his middle fifties, hard 

working, a determined, able businessman. He worked for a corporation all his life. 

He had worked his way up the ladder of advancement; he had sacrificed time and energy, 

days, nights to the corporation, suddenly it had been bought out and there wasn't any room 

for him. Here he was, in his mid-fifties, he hit his head, he felt, against a wall, trying 

to get back into the slippery path from which he had come. We talked for awhile and he 

was determined to get back into that world, to prove himself. He was brutal and angry. 

And some few weeks later he was a totally different man. What happened? He didn't know, 

but he said, you know, rabbi, suddenly I became awake. Suddenly I began to ask questions 

about my life I hadn't asked for months and years. Why did I sacrifice so much for one 

thing? What had happened to all those hopes I had when I was a young person just starting 

out:? What had happened to all that time I had not spent with my family, all that time I 

had not found to spend in my community? Certainly, there must be other things in life 

and now I my life, to reshape my life so that the rich living 

and also love and care and share and be sensitive and have some time for myself. 

Through storms we grow. And Jonah, when he fell asleep a big wind came 

up, you will recall, a storm. Our ancients believed that when a storm approached it 

was because Cod was angry with those . Somebody on the ship had ob-

viously angered his God and the ship's captain who made a census had asked each of 

the men in time, you know I have done nothing to displease my God and finally it was 

time to question the sleeping passenger and the captain puts his arm rather heavily around 

Jonah's shoulder and shakes him awake And Jonah suddenly aroused from this sense 

of having walked the way of life his way, and there were all 

kinda of opportunities and dangers and some narrowly circumscribing what we do. 

A 1tory, a ha1 idic story, a story the called the fate of . 
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This Hasidic master was a strange, mysterious man with a special way of looking on 

life, who lived in the eastern parts of Europe in the middle of the 19th century. One day 

this sage of was traveling from his village to another village with a disciple and 

as they crossed the bridge some of the peasant women began to pelt the carriage with 

stones. They were Jews and they had a few stones so let's throw them at the Jews. 

Naho Mendel was a man who had tried very hard to teach everyone that it is the life of the 

spirit that counts. The Jews 

of what he does 

to God and senses the propriety, the thickness 

than what happens in the cruel outside world to 

really reach , Naho Mendel turned to his disciple and said as he said many 

times before to others - these women are phantoms, the stones are phantoms, they 

cannot hurt you. From this day the disciple has many things and 

turned to the master and asked him a penetrating question: Are we not 

perhaps also phantoms? The master thought fo r awhile and he said no, not as long as 

we have ever had a genuine urge to repent. Some time in our lives, or several times 

in our lives, we have been able to look at ourselves critically, honestly, stripped of all 

of our familiar defense mechanisms. We've never been able to ask ourselves truly, am 

I walking the way I should be walking or need I redirect my way; need I - t shiva - means 

a turning back, a redirection of one's lives, Remember the words to be 

a repentance person when you're alive, I submit to you the basic question of this Yorn 

Kippur, of any Yorn Kippur, is, are you awake or are you asleep. We can be very active 

and still b asleep, asleep to the very best that's within you; asleep to a thousand ethical 

demands being made on you. Are you awake? Or are you asleep? 

How do you know? , but I would sugg st to you 

one impl t at, you can try them your elf, right noY~ this . mom ing, How did y0u react 

to th v ry •P cial language of Yom Kippur? How do you react when the prayer book 

p k of in, tr gr • ion, p rvera ity? Do you say to your elf, thos words don't 
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apply to me; they're hard words; they're jolting words; they're medieval words; they 

perhaps fit the criminal, but they don't fit me. You and I are products of a generation 

that has been very easy on itself. Our fathers believoo that there was.! on Yorn Kippur 

a great heavenly court and God was the judge and were all the officials 

of the court and there was a book and in that book v.,as described all the details of our 

lives and the went out that day and the judgement is made this day in the 

court, who shall live and who shall die, who shall live a life of ease and who a life of 

harrassment. numbers prisoner in the dock I am sure that a thousand though ts 

go through their minds, I might have done this, I ought to have walked this way, why 

didn't I do it, how did I get here? A thousand wishes were made by the prisoners, if I 

get out of this, believe me, it won't happen again. 

Yorn Kippur was an awesome day for our grandparents and their 

grandparents. It was powerful. It spoke to them of sin and of the 

but we don't like to talk about sin, most of us. We talk about the 

of our lives, 

personality. 

We talk about growth, the ts positive, that's our motto. And so we never look 

at ourselves judgementally and when those hard words come down we shy away from them. 

because all of us are sinners, all of us. It's a sin to be callous and to be indifferent. 

It's a a in not to have time for our children or our parents. It's a sin not to develop our 

talents for our own pleasure and for the benefit of our orld. It's a sin to be hard-driving 

and to elbow th other• out of the way. It's a I in to be deaf and to be blind to the concerns 

of our city. It' a in not to h ar the cry of those who can hardly cry any more. It's 

in not to .x rt ev ry en rgy that'• ours for the common good. There are many sins, 

my rl nd , th r r mom nt in th d y and day in th year for each of us. There 
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LS always so much more that we could have done. 

Are you awake or are you asleep? Can we allow the , the message, the 

meaning of Yorn Kippur to pierce the rather carefully constructed hard shell that we've 

built around our souls and open us up to the poss ibillty that God is angry with us, that 

our lives are not all that they ought to be. They're like Jonah, we've been going in one 

direction when we ought to have been going in another, Can we? 

If we can honestly ask ourselves the penetrating, hard, searching question; if we are not 

so presumptuous or stiff-necked as to say before God, I have not sinned and I have not 

transgressed for I have sinned, then perhaps we can find the true purpose of this 

day which is to give us a new sense of promise and opportunity for what lies ahead. 

Jonah is really It's a as Jonah's ever lasting courage confesses 

it is the true on Yorn Kippur, it is because of me that this tempest has come. He 

knows that he has failed to fulfill God's responsibility imposed on him. And when 

we come with all 

when the world ts suddenly no longer clean and clear 

we find ourselves overwhelmed. We've got to ask questions which we're not used to 

asking 

But there's no fish, the miracle of God's forgiveness which is to say very 

simply that whatever we are now there is the pos ibility of redirecting our energy and 

our purposes another way. The past has passed, but if we can recognize and learn from 

experi nee th limitation of the past, we can consistently, more 

aenaitively, more cleanly, more 

for -ordain d. 

in the days that lie ahead. The future is not 

the kind of lifi which you will lead depends almost 
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entirely on you. Whether you speak the words of love; whether you have time to bend 

down and encourage the child; to offer yourself voluntarily without 

in the causes of your community 

defensers of Israel as they are beseiged in our world; when you fill your home 

with love and laughter and encouragement and warmth, if you live the good life, 

the sensitive life, depends on you. Are we ourselves 

had a true urge to repent. 

? No, not if you have ever 
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