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Yorn Kippur Sermon 
Daniel Jeremy Silver 
Oc to be r 11, I 9 7 8 

U'nataneh Tokef is one of the most beautiful of the many meditations which 

fill the Yom Kippur service. If you are in your seats this afternoon early enough you 

will hear the majestic melody to which this meditation has been set. The U'nataneh 

Tokef deals with God's justment; not a cataclysmic judgment which many believed would 

come at the End of Days, but a private judgment passed on each of our lives, and this 

morning I would like to use ideas of the U 'na taneh Tokef as a frame with which to talk 

over with you some of the themes of Yom Kippur. 

According to those who have done the research, the U'nataneh Tokef was 

shaped in the synagogues of Palestine during Geonic times. It quickly achieved conse

cration through familiarity and martyrdom. When the Crusades broke out in Europe 

at the end of the eleventh century a rather fanatic bishop of Alsace gave to the leading 

sage of a small Jewish community a bitter choice between baptism and death. The sage 

chose to die. The faithful insisted that the lines of U'nataneh Tokef, of this meditation 

about God's judgment, were the last words to cross his lips. 

This Yom Kippur of ours has gone through a number of significant transfor

mations. Yorn Kippur began modestly. At first there was little which would have sug

gested the breatness Yom Kippur would achieve in Jewish life. During the age of the Is

raelites, Yom Kippur was simply a day of purgation for the local shrine. The priest 

would perform a sacrifice of expiation. The community believed that through this sac

rifice and other priestly acts their shrine was cleansed of contamination, of demons, 

exorcised, so that it remained a fit place to carry out the ceremonies of God. It was 

the priests of the Second Temple who turned the emphasis of this day of purgation away 

from shrine purification to the cleansing of the human soul. During the days of the 

Second Temple the central act of Yorn Kippur was the confession of the High Priest. On 
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that day, and on that day alone, the High Priest was dressed in pure white and, so attired, 

presented himself before the Devir, the Holy of Holies. He entered this otherwise un

approachable space where he offered a formula of confession to God for his sins and 

for the sins of the people. The community needed to be reconciled with God. Inevitably, 

over a year, the dross of evil and indifference entered every life. Presumedly, while 

the High Priests made the national confession, the individual confessions were made by 

all. In time Yom Kippur became the day in which each searched their souls for evidence 

of sin or indifference. With the destruction of the Temple in the year 70 of this era, it 

was no longer possible for these sacred rites to take place in the shrine. The rabbis 

brought the liturgy of confession into the synagogue and deepened and democratized its 

impact. It is at this time that the familiar myth originated which tells that on Yom 

Kippur God announced His judgment on each of us. On Rosh Hashanah our case is heard. 

Evidence is taken and written down. On Yom Kippur the record, having been reviewed, 

judgment is announced. 

Actually, this myth is a projection of a now uncommon political practice. When 

royalty was in the ascendant, the king would use either his birthday or his coronation 

day as an annual occasion for the announcement of promotions and honors and the ratifi

cation of the decision made by his chief judges in the cases of political prisoners. That 

day those who were to be released were released and those who were to be executed 

were summarily executed. What was more natural for those who believed that God was 

the King of Kings, a royal figure in heaven, surrounded by angelic courtiers, but to 

believe that on the holiest day, Yorn Kippur, God announced the sentence which had been 

determined for each of us. This myth, of course, explains 1he· rather strange verb we 

use when we greet one another during the holiday season - la shanah tova tikatevu - may 

you be written for a good year. What does it mean to be "written 11 for a good year? May 
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you be written down in the ledger of God's court for a good year. The traditional greeting 

for Yom Kippur was le shanah tova tikatevu ve'tekahtemu - may you be written and sealed 

in the book of life for a good year; when the decision is finally confirmed, sealed, may 

the decision be a happy and auspicious one for you and for yours. 

Many generations believed that this was truly the day on which God announced 

the sentence and the atmosphere which they brought to Yom Kippur was one of anxious 

anticipation. Our Piyyut, the religious poem, begins by affirming this mood: "Let us 

declare the sacred power of th is day for it is a day of awe and of holy dread. 11 It goes 

on to speak of God sitting in judgment, carefully listening as the journal of our lives is 

read out and noting the recommendations submitted by those angel-recorders who dealt 

with our case on Rosh Hashanah. All that is there to be read out is read out. Everything 

is listed, even those acts that we have conveniently forgotten. God passes judgment: "who 

shall live and who shall die, who in the fullness of years and who with his life abbreviated. 11 

The Piyyut adds that God does not want the death of the sinner, but that he repent of the 

evil of his ways and live. " How can we avert an unwanted sentence? "Repentance, 

prayer and acts of compassion can avert an evil decree. 11 We first see God enthroned in 

judgment. Then we see God passing a merciful sentence, slow to anger and full of 

mercy, willing to accept repentance, willing to accept a changed life as evidence of our 

contrition. 

This myth is no longer creditable. Even the imagery is anachronistic. We 

live in a democratic age and no longer think of God as the King of Kings; nor do we 

assume God to be up there, surrounded by some kind of angelic court. Our world has 

put behind those cultural patterns of an annual sentencing day which once gave a sense of 

reality to this story. To be sure, the Queen of England has a day on which she annotmces 

honors and titles and some State Governors use the Christmas season to announce pardons 
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and amnesties; but there is very little in our environment which supports the imagery 

of this rabbinic myth. The myth has lost credibility, but it has not lost its imaginative 

force. It is helpful to imagine ourselves this day standing before God and rendering ac

count for the conduct of our lives. You see there is a judgment. Life is a gift of God 

and each of us ultimately must render account for the use or the misuse which we make 

of God's gift. 

We are, for the most part, responsible people. There are times during every 

year when we take ourselves in hand and scrutinize our actions and characters, look 

carefully at ourselves in the mirror of our soul. At such times we ask ourselves if we 

are managing our lives well; if we are carrying out effectively the plans which we set 

down; if we have progressed in our studies; if we have grown as human beings. But, 

generally, we judge ourselves according to the conventional values of our society. We 

tend to assume that what is affirmed by our society, neighborhood, the values of middle

class America, are good and right. Many of these values are valid and good; but not all, 

or not even most. It is a worthwhile task then to examine ourselves not in terms of the 

conventional stand:ards of respectability and community service, but according to a higher 

code: are we living up to our God-given talents and capacities and are we being careful 

stewards of the opportunities God has given us. 

I sometimes fancy myself in God's court room. I like to think of myself as 

sitting alone in a back row as a certain folk stand before the bench of justice. Who are 

these folk? They are the men and women who were selected as honorees for one or another 

of these inevitable city-wide dinners run by this or that good cause. I like to imagine 

that these honorees begin their defense by reading the effusive, eulogistic citations they 

received. Then I like to listen as God reads out the unvarnished journal of their lives. 

But, of course, Yorn Kippur is not a day to rejoice in the discomfiture of others. It is 

we who must be discomfited. We are in the dock. We must render account for the 
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stewardship of our lives; we who are so full of excuses and rationalizations, we who so 

easily and conveniently forget what it is convenient for us to forget; we who manage to 

put a good light on quite mean and tawdry acts. 
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Imagine yourself in the dock. "The journal entry indicates that you did not do 1 

I 

anything this last year about the major problems of your community: poverty, race, aging. 

How do you account for this?" "I gave money to various charities. 11 "You gave a pittance. 

You gave to be rid of the solicitor, not because you saw the need. 11 "But a man first 

must take care of his family and himself. Moreover, I didn't have the time. 11 "It says 

here that you put away a good bit of money and that you wasted a good bit of time every 

day. It says here that a friend needed to talk and you were busy. 11 "But I did have an 

appointment, I had to go. 11 "There was a telephone, you could have excused yourself -

Isn't it true that you did not want to get involved? 11 

"Again, it says here that you did a good bit of complaining last year about 

your life. You were not satisfied with it. You wanted to be more, to do more, to do 

more exciting things. You complained that you were burdened by children and by elderly 

parents. What I see is a 'great deal of self-pity. 11 "But my life is heavy with responsi

bility. 11 "Whose life isn't?" "There was a chance to do other things. " "I didn't have 

the time to do something about it. 11 "Is it that you did not have the time or that you did 

not have the will? 11 

Recently I had occasion with a university class to review the basic meditations 

of the Yom Kippur service. When we read the U'nataneh Tokef one of them entered an 

immediate objection: "I can see the sensitizing value of the idea of judgment. This 

image suggests an effective role-playing image, but I really do not see the value of the 

I 

I 

I 

I 
I 

:: sentencing. It enduces fear. Who shall live and who shall die, who in the fullness of 
i[ 

age and who in a foreshortened span of years. " Moreover, it suggests a perspective 
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which is simply not true. There is no direct relationship between the quality of a life 

and longevity. Now, despite the seeming truth of her observation I was not willing to 

grant it immediately. Isn't it true that 1hose who drink too much or smoke too much or 

abuse their bodies with drugs, in fact, sentence themselves? Do they not foreshorten 

their lives? Isn't it true that one who burns the candle at both ends burns the candle 

down sooner? Don't we all know those to whom the old English doggerel applies? "He 

spent his health to get his wealth and then with might and main he spent his wealth to 

get his health again. 11 

I am convinced that the anonymous author of Unetaneh Tokef had read Job. I 

know th.at he was aware that in our tradition there is no dogmatic assertion of a direct 

relationship between character and longevity or between worth and success. There are 

a lot of sinners who are successful and there are a lot of good people who are financial 

failures or who never have a chance. The poet who obviously knew his Judaism knew the 

teaching s 'har mitzvah mitzvah, 11th.e reward of the good deed is the good deed itself. 11 

We do what is right because it should be done. I trust that he knew the other interpreta

tion of this text: that the reward of a good deed is another good deed. In measure, as 

we discipline our lives and train ourselves to be sensitive, we develop a more sensitive 

soul. If you need something done go to a busy man. If you need a dependable person go to 

one who has such a reputation. In measure, as we train our mind to be aware of the 

whole range of possibilities in life, we make it possible for our mind to really consider 

the full range of these possibilities. Every mannerly act helps shape us into a gentle 

lady or a gentleman. Every conscious discipline increases our capacity to act responsibly 

and gives us control of our impulses and lusts, and the freedom to stand above and be 

conscious masters of our actions. The reward of a good deed is another good deed. The 

reward of many good deeds is a life in which it is progressively easier to act wisely and 

h are 
empathetically. Conversely, the consequence of a sin is another sin. Those w 

0 
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coarse and vulgar become increasingly common. Those who give in to the animal become 

more animalistic. Vulgar and cruel folk were not born. Years of indulgence, of moral 

laziness and bad manners and careless living made their crudeness possible. The con

sequences of one sin is another sin. The consequences of many sins is a mean and com

mon life. The reward of one good deed is another good deed. The consequences of many 

good deeds is a life of quality. 

There is judgment. We are sentenced. The sentence is not passed annually on 

this day in some heavenly court. It is implicit in life itself. We are accountable. We 

are what we have allowed ourselves to become, but we need not remain that which we 

are now. "God does not desire the death of a sinner", the hollow life, the empty life, 

the vulgar life, "but that he repent of the evil of his ways, "he repent of laziness, in

difference, indulgence and carelessness, "and live" - truly live. 

Over the years I analyzed the serious subjects that you have raised with me 

in conversation. Two issues stand out above all others. The first deals with grief, 

death, dying; the second with the quality of life. "Rabbi, I have worked hard. I have 

had a measure of success. I have met my responsibilities. I am at the stage where life 

should be giving me a good bit of pleasure. But my children are gone. I hardly know 

them. My wife is involved in her own work and I am not sure I really know her any longer. 

For me each day is more of the same: the same people, the same small talk, the same 

games. Surely, rabbi, there is more to life than that. " Of course, there is, but you have 

to make it so and you will not make it so by complaining now. There is no sadder ex

perience for me than to stand at the bedside of someone who has just been told that to avoid 

another heartache, an attack that could be fatal, he must take his life in hand, develop 

new, more moderate disciplines and find other avenues of pleasure and fulfilment. I know 

that this man has worked twelve, fourteen, sixteen hours a day for the past thirty years. 

His life has had little in it besides work and accwnulation. Whatever talents he had as a 
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child, whatever interests he had as an adolescent, whatever capacities he had as a 

young man, he has allowed to rust and atrophy. He is a work machine. I know he will 

agree with the doctor: "yes, I have to do something about my life. Yes, I have to take 

myself in hand, but I also know that he lacks the capacity to do so. He has not prepared 

himself for any other kind of life. In all probability, as soon as he gets back a measure 

of his strength he will revert to type and go back to the old, now potentially fatal, routines. 

I have seen it happen so many times. 

You cannot allow talents to atrophy from childhood and assume that suddenly 

at some point in your fifties or sixties you will be able to summon up the musical talent 

in which you never trained yourself, or the eyes which once saw line and forms or the 

mind which was interested in histotiy or culture i±:_:their senses have been used exclusively 

for decades for more limited tasks. Just as a child who pays no attention to his school 

work will not be prepared to present himself at some graduate school as a qualified 

candidate, so none of us can spend the thirty or forty adult years totally involved in 

worldly things and assume that we are prepared to summon up strengths and capacities 

which were once there and which would be useful now, but which have atrophied from 

, lack of attention. We are what we have allowed ourselves to be. 
I 

I 

I 

I 

I 
I 
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focus. 

How then do we l;>egin to turn our lives around, to give our lives a broader 

"Repentance, prayer and charity can avert the evil decree." What is repentance? 

Repentance is not the reading of a litany of confession from a prayer book, though that 

may be part of a useful ritual. Repentance is not a tossedoff resolution about our favorite 

sin. Each of us has a sin we like to talk about. We smoke too much. We talk too much. 

We eat too much. We talk about that sin whenever sins are being discussed and it 

doesn't mean a thing. Repentance is a much more serious business which has to do with 

turning our life back to the capacities and sensitivities which were once there - back 
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to God. When do we know that we are contrite and have made repentance? When we recog

nize ourselves as full of self-pity; when we actually see the martyrdom we claim because 

of family responsibilities which we know are really not overwhelming; when we see the 

selfishness of all the talk about living our own lives, doing our own thing, not being caught 

in the trap of family responsibility; when we remember the little girl who only wanted to 

please her mother. When have we made teshuvah? We have made teshuvah when a tear 

courses down our worldly cheek; when we who are so proud of being worldly, wise and 

realistic, who prate that it's a dog eat dog world and no one's going to eat me; when we 

claim that the full truth is an answer to the question what's in it for me. Finally, to re

member the little boy who brought his favorite toy to school for the poor children. How 

do we know when we have made teshuvah? We remember the young idealist who at four

teen cried for the black school children in Alabama, and the youngsters who were being 

shelled in the shelters of the kibbutzim. Before we were so world-weary. Before we 

said so glibly: there are no saints and there are no sinners and the poor are not saints 

and, therefore, have little claim on us. Teshuvah begins when we crack the shell of self

involvement, the materialistic shell, the worldly shell, that most of us build up to keep 

too much feeling from reaching our souls. It's not good to be too soft-hearted, but when 

you build that shell so tight that your soul has no capacity to expand, to be generous, 

to be impulsive or spontaneous, when you are emotionally corseted, your life is not 

satisfying to God and cannot be fully satisfying to you. We are humans, not machines, 

put on earth to get, acquire and succeed. 

How do we begin to induce God to change the sentence? By learning to shed 

the tear. Once the tear has been shed, once the shell has begun to break, then we must 

begin to develop our disciplines; then we must seriously take our lives and train our souls 

to feel and our minds to think along other lines, Here is the explanation of worship and 

congregation, the coming together. Here, every week, we are reminded that we are 
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under God. Here, every week, we are with the like-minded and the like-concerned, 

with those who care or would like to care. We need that sense of community. Indeed, I 

am fascinated how widespread 1he need for congregation is even in the popular world. 

Here, there and everywhere little groups of people have come together to encourage one 

ano1her, to reinforce newly acquired disciplines, to raise their consciousness and keep 

it high. There are groups of those who were once alcoholic who came together to re

inforce the discipline of withdrawal. There are groups of those who are divorced and 

who find themselves single parents who come to share experiences and tell each other, 

'you can lovingly and successfully raise your children.' The difference between such 

groups and tefillah, of worship, is simply this. Here 1here is congregation, community; 

but here, unlike there is also the sense of being under God. It's not enough just to cope. 

We must learn to lead a consecrated life. The tear, the discipline and, ultimately, the 

deed - avert 1he evil decree - acts of compass ion, generosity and social concern, acts 

in which we give of our time and give of ourself. We've got to act on our resolutions 

and the resolutions that we must act on require that we give ourselves more largely to 

others. 

After last Yom Kippur a gentle soul came up to me to complain about the 

language of the prayerbook. "Rabbi, the language of the prayer book is too harsh. The 

words are hammerlike. I know I am not perfect. I have my weaknesses, but I am not 

a sinner. I certainly am not perverse. "Well, self-righteousness is a perversity. I 

confess that 1he label "sinner" does not bo1her me. Indeed, I find it is one of 1he most 

comforting of all the labels that I bear. What is sin? Sin is the measure of 1he distance 

between that which I am able to do and that which I do. You do not sin when you cannot 

achieve the act. That I am a sinner means that I can be more - better - than I am now. 

One of the problems of our self-indulgent age is that we do not like to label acts what 

they, in fact, are. We are masters of euphemisms. There are no sinners out there, only 
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neurotic people or compulsive people. There are some who have psychological problems, 

and others who were misshaped by their childhood, but there are no sinners. The problem 

with euphemisms is they reduce the range of human possibility. They suggest I must 

always be much as I am now while the idea that I am a sinner suggests how much higher 

I can climb, how much more I can make of myself than I have up till now. 

Over the years I have discovered that those I know to be the gentlest, the 

kindest and the most humane are those who know themselves to be sinners. It is the 

self-righteous and the self-assured, the worldly, who insist that they are not sinners. 

The gentle and the compassionate soul knows how far he/she has yet to grow. The smug 

person, the self-confident person, the person who sees only their own material success 

has no further to go - and how wrong he is. 

Yom Kippur champions possibility. Here I am, sinner. Here is the list, 

the unvarnished journal of my sins: the compromises, the cowardices, the manipulative 

and callous acts that I have performed to be sure I will never be perfect. Next year I 

will again sin, but I certainly can improve on my record. I can take my life in hand. 

1 I recognize that I need to turn my life around, to turn it from its worldly focus on the 

self and to focus it more on God, to turn it from its focus on acquiring to a focus on 

sharing, loving, caring and giving. 

I am not one who believes that children are angels, but I do know that before 

life hardens the child, before the drive to achieve and succeed becomes dominant there 

are talents and there are impulses and many loves in the child's soul that might be de

veloped. You remember them, don't you? Do you recognize how you suppressed them 

through the years. This Yom Kippur find again the child in you and by discipline and 

hard work begin to recover the negotiated capacities of your soul. God desires not the 

death of a sinner: a life which is dull, dragging and unsatisfying; but that the sinner re-
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pent of such a life - enlarge his soul and live. Live as you were meant to live, a life 

capable of love, of generosity, of feeling, a life in which you are fully aware of the 

possibilities of civilization, art, music, literature; a life which puts behind the mean

ness of some of your habits, so that in time you will be able to stand confidently before 

God, knowing that you have not only succeeded in the ordinary terms of that word, but 

you have succeeded as God would want you to. 
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Memorial Service 
Daniel Jeremy Silver 

October 11, 1978 

When a child is born the families rejoice. When someone dies all mourn. 

I understand, but I wonder. Nobody knows what kind of person the child will become 

or what his destiny will be. Is there not reason to rejoice when someone leaves behind 

a fine reputation, respect and love, and if his death has been a kind one? 

This thought was expressed by our sages nearly two thousand years ago. 

They knew that we rejoice for the promise of the child and that we grieve for the end

ing of relationship, but they also knew that these national feelings sometimes betray 

us into taking an extravagantly romantic view of life. So our literature is full of cau

tionary texts: "man that is born of a woman is in a few days full of trouble"; ''we 

enter the world with a cry and leave it with a cry"; "on entering the world the child's 

fist is clenched as if to say the whole world is mine and when he dies his hands are 

spread as if to say 'I can carry nothing away with me'". 

The sages were not dour folk. They knew that for most of us life is a mixture 

of sunlight and shadow, of rapture and sorrow - that there are moments, and sometimes 

long untroubled periods of love, joy and fulfillment. Judaism did not teach, as did 

most other philosophies, that life is a hapless burden. Our sages did not counsel us 

to resign ourselves to the bruisings of life. We were encouraged to choose life, which 

is to say, to live vigorously. "Rejoice O young man in your youth and let your heart 

cheer you in the days of your youth and walk in the ways of your heart. 11 Life is brief. 

Life is bruising. But the view can be grand and the voyage invigorating. 

Why then the emphasis on life's shadows and sorrow? In part, certainly, 

to restrain expectations. If we expect too much of life we cannot enjoy what we have 

because of an ever present sense of frustration. Happiness consists in enjoying what 

we have, not in having more than we need. "Happy is the person who is satisfied with 
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his lot. 11 "The heart is never satisfied. " There was also another reason. If we value 

life too highly death becomes a fearsome enemy and we fight too hard against it. Death 

is as natural to our existence as birth, and as necessary; and that which is natural 

should never be feared. "Since nature's works be good/and death does serve as nature's 

work/why should we fear to die? /Since fear is vain/but when it may preserve/why should 

we fear that which we cannot fly? " (Sidney). 

"There is a time to be born and a time to die II and there is a time to strug

gle to stay alive and a time to give up the struggle. There are reasons to fear dying. 

Protracted dying can be an endless agony. Indeed, dying is one of the few aspects of 

life which have been made more painful because of progress. Pneumonia once was the 

friend of the aged. Now penicillin stands in the way. When dying is a bitter experience 

of tubes, tests and surgery it is a frightful and unnecessary agony both for the patient 

and for those whom they love and love them. Death is not pain but the cessation of 

pain. There is no reason to fear death. The dead are with God. 

Our society needs to develop more reasonable approaches to dying and 

some of us still need to cultivate more reasonable attitudes towards death. Our an

cestors talked of death more directly and accepted death somewhat more readily than 

we. Some explain this by the fact that they were confident of immortality. Perhaps, 

but I rather think that their openness derived from the fact that they had not declared 

war on death. In our hospitals death is the enemy. There is jubilation when death is 

defeated and a sense of defeat when the battle is lost. For those whose bodies are not 

worn out such a victory is a blessing. For those whose bodies are debilitated such a 

victory is little more than a life sentence to a mattress grave. Because of medicine's 

success our society has accepted the false notion that death is ever and always the 

enemy. It is not. Death is merely another phase of being. In death we go from God 
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to God. There are many things worse than death - hopeless, debilitating illness, the 

loss of dignity. I experience no greater pain than when a critically ill person who wants 

to die tells me that his family is conspiring to keep him breathing. 

We go from God to God, but each of us takes a different way. I do not re

member who said it, but the phrase sticks in my mind: "Life is not lost by dying. 

Life is lost minute by minute through each dragging day. " 

The Talmud reports: The righteous are called alive in death. The wicked 

are dead even when alive." Of all the creatures on earth man is the only living thing 

which can transcend the limits of birth. A flower remains a flower; cattle remain cat

tle. The child can grow up into a human beast or into a human being. Our fear should 

not be that our lives will end, but that they may never begin. When a star implodes 

and dies its light continues to stream out for centuries. So it is with the good and the 

loving. When they die their light continues to brighten the hearts and spirits of grate

ful family and friends. 

Judaism's view of life and death 1s, above all else, honest. During this 

memorial hour let us follow suit. As usual, the ritual of Yizkor and the familiar mem

orial hymns have stimulated us to list in our mind family and companions who have 

died. In death some of these have remained close to us. Their love is still palpable. 

Their advice is still heard. Their example still encourages. Others have slid away 

from us. We remember them only on ceremonial occasions like this one. They are no 

longer in the living part of our soul. What brought this about? They - and we - made it 

so. Not all lives are alike. Not all people are noble or caring or wise. There are 

wasted lives and wonderful lives and lives of uncertain quality. Those who remain alive 

to us meant something to us because they had the time to care and to encourage. Their 

convictions could not be bought and their feelings were not counterfeit. Those we re

member only on ceremonial occasions had lives which were of less significance - to us. 
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In this sense we establish our own immortality by the quality of our lives, but again, 

let us be honest. There were some fine people, people of significance, whom we never 

appreciated or opened up to because of our own limitations and problems. We can only 

ask forgiveness for our part in relationships that went sour. The worth of a life can

not be measured by the numbers who remember. The worst tyrants of the past remain 

well-known. 

The history books have kept Haman and Attila alive - and will long tell of 

Stalin and Hitler; but they will not tell of the father whose labor provided shelter and 

support, whose strength provided a model for our manhood, whose convictions strength

ened ours when we were challenged; nor will they tell of the mother who understood our 

anxieties and soothed our fears, who delighted in our joy and taught us, through her 

love, to love. The message of this hour is not to live so that you will be known, but 

to live so that you are satisfied with the quality of your life. To quote our Yizkor 

prayer: "Grant, 0 Lord, that when the time of our departure comes, we may look 

back without sorrow upon the life we leave. " 

Here, at this moment and alive, are a husband's courage and quality, his 

honor and his tenderness, his concern for institutions which support our community. 

Here is a wife's courage and quality, her honor and tenderness, her concern for family, 

friends and community. Here are the memories of those we hardly knew or may not 

have known at all, those of quality and courage who stood fast for our faith and for all 

that makes for civilization. Here is the humbling obligation that we owe to others 

for all the help and courage which has made life possible. We were not born into lone

liness but into love. We were not born into an empty world but into a world filled with 

knowledge and supporting institutions. 

I 
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When someone we love dies, Ln the first flush of grief, we often ask, 'what 

have I to live for?' The answer is clear, We live to keep alive the family they loved, 

the principles to which they were committed, their finest visions. We live to continue 

the work of civilization. We live to serve and bless others, so the hour of memorial 

is an hour of commitment, We live to fulfill the talents they recognized and to express 

the spirit they sensed in us. 

Daniel Jeremy Silver 
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