
 
Daniel Jeremy Silver Collection Digitization Project 

Featuring collections from the Western Reserve Historical Society and 
The Jacob Rader Marcus Center of the American Jewish Archives 

 
 
  

Western Reserve Historical Society                 American Jewish Archives 
10825 East Boulevard, Cleveland, Ohio 44106 3101 Clifton Avenue, Cincinnati, Ohio 45220 
(216) 721-5722                                                 (513) 487-3000 
wrhs.org                                                         AmericanJewishArchives.org 

 
MS-4850: Daniel Jeremy Silver Papers, 1972-1993. 

Series III: The Temple Tifereth-Israel, 1946-1993, undated. 
Sub-series B: Sermons, 1950-1989, undated. 

 
 

 
 
 

Reel     Box         Folder  
         59           19          1157 
 
 

The Ugly Face of Religion - Jonestown, 1978. 
 
 
 
 
 
 
 
 
 
 
 
 
 



I I 

The Ugly Face of Religion 
Daniel Jeremy Silver 
December 3, 1978 

Havdalah is the gracious ceremony which separates the Sabbath from the work 

week. We recite a Kiddush. A spice box is passed around. The candle which has burned 

throughout the long day is extinguished in the wine. The '1.bbath is ended. Another work 

week has begun. The separation has been marked. 

The Hebrew word root, Bet-daled-lamed, means to separate or to distinguish. 

In the Torah we are told v'hiv-dalti etchem mi-kol ha-amim, that Israel was given the 

covenant in order to distinguish the community from other peoples. By obedience to 

the commandments we would become a holy people. In common speech when someone 

suggested that there were differences, in quality or kind, between phenomena 

same order; he used a phrase which featured this verb, »1l" he referred to 

of the 

the living 

and the dead in the same sentence, a speaker would say after the name of the living 

person, yibadel-le-hayim, may he be separated out for long life. To distinguish between 

items of the same kind as to quality or worth he would add the phrase, le-havdil, let 

there be a clear distinction. So the sentence: Jim Jones and Martin Luther King, le-havdil, 

were ministers in the Civil Rights Movement, Or the sentence, the Jonestown commune 

and an Israeli kibbutz, le havdil, are 

The ability to separate out items, objects or phenomena of the same general 

species and to make distinctions as to quality or worth among them is the essence of 

judgment. I have been troubled that the spate of reporting and commentary which has 

been published about the ghastly and garrish events of Jonestown has tended to treat the 

event as unique, that is, as a pathological aberration. I would like to suggest that we 

will not understand what happened until we are prepared to accept the sentence: The 

Temple, Saint John's Cathedral, The Church of the Covenant and le havdil the People's 

Temple are religious institutions. The distinction which is to be made is not that these 

respected congregations are religious institutions, while the People 1s Temple is a cult, 
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About ten years ago a campaign to promote religion in American life was 

sponsored by some civic group, perhaps the Advertising Council. Billboards went up 

which featured the motto: "It Matters Not Where You Go On Sunday, Just Go." In the 

background there was a dome, a spire, and a number of other distinguishable ecclesiastical 

roof lines. In point of fact, it matters a great deal where you go and it is not only a 

matter of the original choice. The same congregation can be a quite different place from 

year to year. When the People's Temple first began in Indianapolis it was a community 

of dedicated people who believed in participatory democracy, integration, and utopian 

communism, who believed much as Jesus probably believed two thousand years ago. 

Over the years it changed from a People I s Church to a Leader I s Church. 

An assistant minister dates the change for us. He reports that in 1961 

Reverend Jones took a Bible and threw it on the floor, saying: "They are more interested 

in this than in me. 11 Those who joined after 1961 joined the church where the leader now 

sounded the original themes for his own purposes. Congregations go through changes 

just as people do. 

Most Americans assume that religion deals with God. We define a religious 

person as one who is affiliated with a traditional congregation. Since we also recognize 

that most affiliation is tepid, and since there are few apparent emotional or character 

differences between those who are affiliated and those who are not, we tend to think of 

religious ideas as relatively insignificant. Because few challenge our beliefs we do not 

have to make much of them. 

Need I remind you that religion is not defined by affiliation with a recognized 

religious institution. Need I remind you that religious movements do not necessarily affirm 

God. Indeed, the most revolutionary and successful religious movements of our times 
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are atheistic. Communism and Maoism. Yes, they are religions. Like all religions they 

make certain affirmations about life and they organize rituals and holidays and mass mo-

acts out their fulfillment. 

Religion is a universal phenomenon. You are religious, though you may not 

even acknowledge it. Religion is a universal phenomenon because all of us are conscious. 

Alone of all the things that live, human beings are aware tlB. t they are alive. All other 

living things respond instinctively to life. They simply survive or try to. Our nature 

forces us to wonder why. We have to ask what life is all about. We notice that life is full 

of contradictions; life is brief; life is bruising; there is injustice in human society; some 

have more; some have less; some are born with more talent, some less. Why? What can 

we, what should we do about it? We begin to wonder what life is and what death is and 

as to the purpose of all our exertions. We ask whether, in fact, what we believe to be 

right is right. Every human being is religious because we are aware of being alive and 

desperately need to resolve the contradictions of existence. We need to know that there 

'is a way that we ought to go, a way which gives meaning and grace to life. We need to 

know that there is a goal towards which we can direct our efforts. We need to know that 

life is more than confusion. 

The basis of religion 1s the emotional need to feel that we are living significantly. 

The key terms in religion are deliverance, salvation, redemption. "Out of the depths 

signify the promise of life in the hereafter, but this is only one possible form of the 

saving tro~ise that .Smankind w 11 solve its problems and the .tassurance that what I am 
~ ~ 

doing is dignified, worthy of me, an3~ermanent value.~~w do I know that my way 

is significant and right? There is no way of proving the point. That is why religion goes 
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beyond philosophy. These questions are not theoretical questions, questions vhich are 

asked cooly and can be answered cooly. At the base of all religions is what the psychologists 

call the will to believe. Religious questions are hot questions, asked by all out of the com­

mon need to have answers that resolve the contradictions and provide coherence to our 

lives. Once we have such answers we will not let loose of them because of their importance 

to us. They integrate our personality and provide strength and sanity. We gamble our lives 

upon them. On the most basic of levels, these slavific ideas define us. 

Judaism, Christianity, Islam, Bhuddism, Marxism, Maoism and, yes, the Moonies 

and the People's Temple each present a set of salvific answers and redemptive ritual 

which provide coherence, a purpose, a sense of redemption, to their members. There 

is no such thing as a rational faith. After we have the faith we may reason about it, and 

we can sometimes reason ourselves out of dysfunctional commitments, but at the basis 

of every faith, every life, lies a set of unprovable axioms, assumptions about human dig­

nity, human worth, love, society, value, consciousness, purpose, the future, life or 

death, what lies beyond the grave. • • 

All people are religious; but, obviously, all do not go to synagogue or to church. 

There are religions whose ideology is political and economic rather than spiritual. The 

religious need is universal, but not everyone of us has the same degree of need. There 

are some who share rather calmly the majority faith and others who feel that they have a 

truth which is not yet understood by the larger society. These are aflame with convictions 

which tend to make more comfortable religionists uncomfortable. Often these intense re­

ligionists are condemned as fanatics, but I find the label a bit disturbing. After all, one 

man's fanaticism is another man's principle. I often find that I tend to label somebody a 

fanatic when I cannot argue him around to my point of view. If we believe that there are 

principles in life - and we do - if we believe in the value of commitment to principles - as 

we do - at what point do commitment and principle add up to fanaticism? 
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Some have been troubled that the people in Jonestown went out to establish a 

socialist rural commune, Zion, in Guyanna. It seems a slap at America, but are we 

really the Promised Land? More seem to be troubled that these true believers were will­

ing .to commit suicide for their dream. Let me suggest an analogy which may help us 

understand their mass suicide. I know that some seem to have fought against drinking 

the fatal drink and that there were goons in the People's Temple who shot some who pulled 

back. Yet, knowing what I do about religious ecstasy, I suspect that most willingly, calmly 

drank the Kool-Aid and cyanide. Of course, even as I offer this analogy, I must say 

le-ha vd il. 

Many of you have been on top of Masada. It provides a beautiful seer view of 1he 

valley of the Dead Sea and the eastern slope of the Judean Hills. What is of interest to us 

is that Masada today is one of the central religious shrines of modern Israel. Until 1948 

Masada had no emotional meaning whatsoever for the Jewish people. The palace atop the 

cliff had been built by Herod, certainly the most hated home-grown tyrant of our history. 

The people who held out here against the Romans and ultimately committed suicide rather 

than surrender were not universally acclaimed as heroes. The rabbis had not sympathized 

with the zealots' insistence on war with Rome and did not approve of or applaud their 

final act of mass suicide. Rabbinic law surrounds suicide wi1h all manner of taboo. We 

are to live for our faith, not die for it. Until the last thirty years no one thought of 

Masada as a holy place. I can understand how Masada emerged as a major tourist at­

traction. The scenery is beautiful. There are old and interesting ruins. But why did it 

emerge as a holy place? Masada became a holy place because a hundred million Arabs out 

there talked about jihad, a holy war, to drive the Israelis out into the sea. Masada became 

a holy place because Israel felt threatened. All they valued and prized was threatened. 
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The Israelis needed a compelling myth and ritual moments which would allow them to 

project what it would be like if the Israelis, in fact, had to lay down their lives for their 

faith and people. Masada was a pledge, a fantasy, a commitment, a foretaste of death. 

Today the paratroopers of the Israeli Army receive their wings in a firelight ceremony 

on top of Masada. In so doing, they pledge their willingness to die for their country's 

right to survive. Le-havdil, there is an analogy here to the white night rehearsals in 

Jonestown. 

The last time I was on Masada I watched a Hasidic Jew bring up a sefer Torah for a 

Bar Mitzvah in the little synagogue which has been designated among the ruins. I thought 

to myself about life's unexpected twists. Here in this fortress built by a tyrant, sacredness 

prevails not because of long centuries of veneration, but because this place plays a mythi­

cally critical role in modern Jewish life. Here is Israel 1s desperate will to live and the 

recognition that you must sometimes die that your hopes may survive. 

The Jonestown people were few. They had been conditioned to believe that they 

were threatened by exposure from abroad, by satanic forces, by an overwhelming enemy. 

They believed without reservation in the rightness of their cause. They were heirs of a 

tradition which had long taught that Christianity was founded on the blood of martyrs. I 

can imagine the myth that was woven for them: if they had to die their death would be a 

consecration from which the greater People's Temple would emerge. I am not at all sur­

prised that there were White Nights, rehearsals for the ghastly event, and that they had 

drunk the Kool-Aid on those nights as willingly as they drank the cyanide on that final night. 

They saw themselves as martyrs. What had they besides the Temple? Was not the Temple 

more precious th.an life itself; a vision, purpose, their integrity, their humanity, their 

dream, salvation? 

Another le-havdil, imagine a Martian, one who is not like us, come among us 

who reads the history of Jews in the Middle Ages, the long, sad chronicle of those of our 
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1 n c1. r l yr s \V ho \ v re k i. 11 e d by C r us a cl r s a i1 d Co s sac J s. M ig ht no t the Mar ti an be 1T1 o c d 

to ask a si1nple question: "\Vhy did these Jews not ac ept baptis1n? Had they, they would 

' 
have liv d. Holy water cannot dro\vn the soul, their inn r life \Vould have be n the s a n1e 

after baptis1n as before. Why didn't they save th ir li vc s? Why ere they so stubborn? 

You cannot a pp l y d is pa s s ion ate log i c to life. Had tho s e Jew s c n v c rte d they \Vo nl d have 

given up all that had 1neaning for th m - their sense of dignity, their s nse of purpos , the 

s n s e of a c lo s e re lat ion sh i p w i th God , the i r s ens e of fa 111. i l y, the i r s en s e of am o u r pro pr e • 

all that gave coherence to their lives would have been destroyed by the act of conversion . 

• 

To convert ,vould have been to cease being themselves and that is a far \Vorse fate than 

death - so they became martyrs. 

Faith is a po,verful e1notional curr nt. Be hon st ,vit.h yoL1rs lf: t.L. our vaunted . 

s curity, prosperity and po\ver \Vere to disappear, if suddenly \Ve ,vere ruled by those ,vh 

d rnandcd lhrtt we agre~ ,vith their econo1nic theories nd political ideologies ,ve, too, 

... 1 

rn i g ht rn a k e so rn e r1 · s per ate s tan d for the v a l u e s , the d i gn i t y: th c s en s e of s e 1 f \V h i ~ h \Ve 

'f{tt{f f,4 {;/:.,t-Qff/}J 
no v ... ~. To do le s s would be to be un true to our s cl v s. P r ha p s our act \Vo u 1 d be ha p-

f\ 

l c s s , but the re are v a 1 u e s ea ch of us cannot and \V i 11 not co 111. pr o 1n is e . 

. Religion is. Religion is neither good nor bad. The value to be attached to any 

religion depends npon its teachings, the co1n1nitrnents ,ve 1nake, the structure of its in-

stitutions. The church and the faith 0f the ~rusaders. was both the same and quite differer 
·-· • , 

fro1n the church and the faith of St. Franc is. 

Unfortunately, the ne\vS media have 1nade a dis tine tion \vhe re distinctions O ught 

not to be made. They have distinguished between cult and religion. Cults include people 

and traditions we do not like: the Moonies, the Church of God, the People's Temple. Re­

ligions include people and traditions we approve: Christianity, Judaism, Islam, and their 

representations. 

,.. 
-

May I remind you 1:1\at until .the fatal night the People's Temple remained 
• ! 
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an acer -- di led n1 1 be r of a ma inl in d -1101 ina tion , U1c Di c i plc s of Christ. The cliff , r nee 

b l\ en a cul t and a re l igion is not O J\O oltich lf@Jl/lL fls ., the s paration of good religious 

-f ri 

institution s ...-cl bad one s • eztt , ' r but one of int nsity. Cults are s.s11111J-11[•iy groups of r ligiou s 

" t ' 

pco pl e who are a 1 i tt l e h otte r a b o ut th tr faith than ordinary g.a;fHJJ:.i e € n e 1j a i a n s j)@o p 1 e • 

The cults care desperately. Mos t re l ig ious folk care qui tly. 111.e cults tak religious 

t a hing s serious ly whi l e rnos t who a r ~ affi liated \vith the n1ainline congregations take re -

lig io us te ach ing s p r udentia lly. 

In the histor y of rnanl ind culls have 111. 'rged in ever y cnlture , cv r y t radition , 

-
ever y l;irt o f the \Vorld and in ev r y age . Cults are ]iJ~e sun srots :vhich signa l a n rl1p1io n 

0 f s O la r n e r g y. So 111. c ti n1 e s the r c a r c 1 n o r c .., r u pt i on s 2 n d s o 111. t i n1 s l s s , bu t th c r e i s 

ahvays an outflow o f po\ver fro1n the sourc . "\Vh never the n1.ainline traditions coo l do\vn 

or \vhcncvcr the soci _t y is convul sed, cu l t s appear , d ·n1.anding a lrc1nsvah1ation o f v~h1 s , 

d rnanding a n \V co11.1ni t1ncnt t o Go d o r a new conunibnen t to justice o r t o f reedon1 -

bear ing a con.1.pelling dr a1n . Most cults :ire like Jonah ' s gourd : th y app ar 1n the nigh t 

an d d i sappea r in a n igh t. ,. Spn1e abor t. S 01ne expl ode . A f ew e1n rge and b eco1n e main ] in e 

religions. I assure you that when Jesus and his disciples wandered about the Galilee the 

honest burghers of Tiberia~ ,-;\~:.red them as bizarre ' cultists, Imagine, they believed 

that the world was about to end and refused to care about the ordinary civic and business 

responsibilities. I assure you that when the Pharisees first appeared and refused to eat 
... 1 

at any other table but one set by one of their own they, too, were put down as cultists. 

Christianity and Rabbinic Judaism emerge· from cults. 
w_.~ , r • 

What distinguished Jesus' followers and the early Pharisees as cults, tb.ey 

took their religion with terrible seriousness. Jesus believed that the Kingdom of qod 

was at hand. His followers were willing to leave family and occupation behind. The 
~ .. 

• • 
Pharisees believed that all Jews were p~iesf~; 1=9at Judaism was to be a democratic 

ra-ther than heirarchical tradition, and they acted to make it so. Here is the key. Cult 
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people are fully committed people. Most religionists are modes committed. Cult 

religious life is all consuming. Most folk have a family life and a workaday life and turn 

to their religious institution for congregation, for encouragement, for reassurance, for 

the myth of salvation; but these concerns have limits .. 

Nothing I have said should be construed as suggesting that the People's Temple 

was benevolent or that its actions should be approved. I am simply asking you to under­

stand how religious people, that is, people like us could become involved with such a 

group. It began as a noble, if naive, dream. Jones' original ideas had a noble ring to 

them. But like so many other cults, the leader was not equal to his talk and was corrupted 

by his power and so these cultists, magnetized by a leader, were led to perdition. Blessed 

the cult whose leader dies before corruption enters his soul. Jesus died young. Interest­

ingly, those cults which emerge usually are distinguished by the fact that the founder 

died young. The founder's death is often the most blessed event in a cult's development. 

Imagine what might have happened with the People's Temple if on one of his 

trips from San Francisco to Guyanna the Rev. Jim Jones had been kil_led when his plane 

crashed in the jungle. The community was in Zion. Concord an armony were 

in place. There was a farm. Thee would have been survivors. There would have been a 

struggle for power. The question of succession to the original leader is the most crucial 

problem in the early life of a cult community. All depends upon the quality of those who 

emerge as leaders, whether these are dedicated to their own vision or to the ideal for 

which the dead leader supposedly stood. A legend would have emerged about Jim Jones. 

tl,~ A 
To-tili•---•ts he would have become another Moses or Jesus. If the group had grown 

it ultimately would have developed into a mainline religion and no one would have known 

that this capacity for suicidal violence had shadowed its beginnings. 

On tute 306, just a few miles from here in Kirtland, stands the original Mormon 
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Temple. Joseph Smith's life and that of Jim Jones are remarkably similar. When Joseph 

Smith, who is the founder of the Latter Day Church of Jesus Christ, was a young man he 

lived near Palmyra in upper New York State. Smith came into his adolescence in the late 

1810 1s when the Finger Lake district was a rather lonely place which had few established 

institutions. Most of those who had come were those who had not established themselves 

on the Atlantic Seabcs.-d, the less capable, the less literate, the less educated and the 

perennialy unsuccessful. Joseph Smith was the eighth of nine children. He was a tall, 

good-looking lad, blessed or cursed with a gift of gab. As a youth he loved to mimic the 

Evangelical preachers who swarmed over the countryside, making up for the lack of an 

established clergy. Smith had a special charisma. In upper New York State the great 

sport was peering at stones. They would find a translucent or opaque stone and, using it 

as a crystal ball, peer in it to discover where the Spaniards had hidden the gold they had 

taken from the Indians. Smith had a special talent for making others believe his stones 

really could find gold. He led many a group into the woods to where the Spaniards had 
fl 

buried their gold. No gold was ever found. 
'-

One day Smith had a conversion experience. An angel spoke with him. Some 

years later the same angel led him to golden tablets written in some archaic script. 

Smith alone saw these tablets and he alone could translate them. That translation became 

the Book of the Mormon. Many neighbors were fascinated. They were country folk in 

need of community. Fortunately, the book emphasized the values of thrift, integrity, 

hard work, shared labor and neighborliness which they held dear. A number joined the 

young man in his new faith and he soon led them away from unproductive farms to ZionJ-­

if you can imagine Kirtland, Ohio being Zion. They pooled their money, bought large tracts 
'4-1 1~ I t, 

of land and helped each other.-.t. Here power began to corrupt the soul of¥ 8 Joseph 

" Smith. He organized a bank with money collected from his people. Unfortunately, he 
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failed to get a charter for the bank and managed it according to angelic inspiration. It 

ultimately went bankrupt. When investors became angry, Smith and his flock went to 

Missouri. Again, they bought land and set to farming. Here the religious leader, to 

protect his folk and impose orthodoxy, organized the Danites, a goon squad, and armed 

them. During this period the angel often spoke and told him, among other advice, that 

though marriage is sacred, a man and woman are sealed for life, the leader was allowed 

many wives. Leaders enjoy prerogatives 

identify tile leader by his privileges. When Missouri forced Joseph Smith out, he and his 

flock settled in southern Illinois in a town called Nauvoo. The Democratic governor of 

Illinois gave Smith a wide ranging charter which made him literally the commander-in­

chief of this little community. Why? Smith could and did deliver 1500 Democratic votes. 

But, finally, Smith's love of personal power went beyond what the community could sustain. 

Not only did he flaunt his several wives, but he had hi s goons smash the local press which, 

run by a Mormon dissenter, had begun to raise questions about Smith's apostleship. 

Finally, the Governor of Illinois had to initiate an investigation. The threatened leader 

paraded his militia. His address has been recorded: "Will you follow me to the death?" 

"Aye." "'Tis well you said so, for had you not promised to follow me to the death I would 

• I t have left you and found myself a nobler people. " I, the leader, I IRe•e thea,ta s1r. The 
• I ,.. I 

classic threat a.' the leader ie leave. feligion h~become a personality cult - but no less 

a religion. 

The final act of Joseph Smith's life j.a. quite different from that of Jim Jones'• 

History never repeats itself. Joseph Smith.fled only across the Mississippi, but he had 
, 

disciples caught up with him and remonstrated: "You can't leave 

this way. We are falling apart. You have to come back, 11 Trapped by his ownl,accomp-
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lishment, a leader always is, Smith returned to Nauvoo. He was arrested and sent to 

Carthage, Illinois where he was put under house arrest. That night Smith and his brother 

were lynched. Instead of mass suicide, martyrdom. Smith ended his career as the martyr 

around which Brigham Young and the survivors built the Mormon Church. Today 1here are 

three million Mormons. We think of them as responsible and respectable citizens, among 

the most conservative element in our population. Out of a community of the credulous, a 

respected community. 

A cult is simply a group of people who are dead serious about their beliefs. We must 

learn to say le havdil between certain sets of beliefs and other sets of beliefs; but the differ­

ence is in the substance of the beliefs, not in the act of believing. Judaism has spawned 

cults and some of these cults, like the Pharisees, have been among the most formative ele­

ments in the development of our religious tradition. If you care what will happen to the 

People's Temple, I would suggest that it will go on, perhaps led by people who never knew 

Jim Jones or who were not part of the original People's Temple. After all, Paul never 

met Jesus. Why do I think so? Let me give you a bit of our own history. 

In the seventeenth century the Cossacks, under Boodan Chmielnitzsky, emerged out 

of Ukraine, determined to plunder Europe. In the process they killed one out of every three 

Jews living in eastern Europe. At this time a messiah rose among our people by the name 

of Shabbatai Zvi. Shabbatai was a Turkish Jew. He had been born in Smyrna. Shabbatai 

was a Kabbalist who taught that the end of the world was at hand and that the terrible devas­

tations which were occurring were the wars of Gog and Magog, Armageddon, signs of the 

birth pangs of the messiah. People acclaimed him messiah. From all over Europe and Af­

rica, Jews flocked to Jerusalem to be with Shabbatai when the messianic age would dawn. 

For a while the Ottoman Turks were rather patient. Then they began to fear that the 

thousands who came might become an army which would oppose the regime. Sh~bbatai 

was imprisoned. The Sultan finally decided to give him the choice between death and 
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conversion to Islam. Faced with the choice, this messiah committed the most unmessianic 

of all acts. He became a Muslim. You would think that once the messiah of the Jews 

had become a Muslim this ·particular drama would end, that everyone would be convinced 

that he was not the messiah. Not so. Throughout the world largish groups continued to 

worship in the Sabbatarian tradition and to proclaim Shabbatai Zvi as the messiah. Ready 

explanations were at hand. He had converted to fulfill the messiah 's role only to go into the 

darkness in order that light might be brought out of the darkness. He was the suffering 

servant whose pains vicariously and necessarily atoned for Israel's sins. By conversion 

Shabbatai witnessed to the degradation he was willing to undergo in order to proclaim the 

salvation of God. Until this century, a group in Constantinople,called the Donmeh,continued 

to worship Shabbatai Zvi as messiah. By definition messiahs are resurrected. The tomb 

1s always empty. People need to believe. 

The People's cult will not die easily despite the exposure of Jones' crude commercial­

ization. It has had the publicity that excites. At the same time it will not become a major 

religion, it is too bizarre. 

My hope is that all of us have been saddened by this evidence of human culpability 

and human credulity and have come to recognize the irrationality which binds us to our 

particular faith and the need for that bind. At the very center of our being there lies a 

set of values on which we gamble our lives, values which give meaning, coherence, 

direction, a sense of redemption to our lives. We are all religi rus and we need to find 

in our religious institutions confirmation, encouragement, sensitivity as to these values. 

I hope all of us will learn to say le havdil. It does matter where we belong. It does 

matter in what tradition we raise our children. 

Let me end with this. I am less worried about the cults than about the trend towards 

intensity which is emerging among the mainline churches. Cults appeal to a few. Con­

version to a cult is usually a time-limited affair. I am more disturbed that the mainline 
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traditions responding to the confusions of our time, future shock, to our increasing sense 

that life is beyond us, seem to be turning more and more to authority, turning back to 

"this is the way, here is the truth"· People are taking the faith more intensely and more 

literally. We seem to be giving up on that which was unique in most of the liberal religious 

movements of the nireteenth and twentiety century, the a_ffirmation that each individual 

has the God-given right and need to be discriminating in his/her commitments and to make 

up his/her own mind; and that even when you make up your mind that there is no absolute 

certainty that you are right. We gamble our lives on certain values, but there is no way 

of proving that those values are right. The hope was to create a religious man who was 

humble enough to hold on to principle without becoming a missionary, to be committed 

without becoming immoderate. The rise of mainline evangelism brings that hope into 

question. 

Le-havdil, we must try as best we can to separate those religious movements which 

consecrate life from those religious movements which are destructive of life. If you 

learn nothing else from this experience but this, it is a good bit; religion is not good, 

religion is not bad, religion simply is. 
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STELLA S. !COLLER 
DA VI D SAFIER 
ANN FRA~L .SFC-'"i.~ u~) 
MINA LE'flN (~Ary---- , 
ARI'HUR WAL~CH 
ABRAM M. ~LAN 
ABRAHAM G-. scHOCIC 
cHARIES A. STONE 
ANNA BR(1,IN RAUS 
RYNETTE LOIS 1( 

FLORENCE STE~ 
CAMILLA W. tcRAUS 
HARRY C. ICATZ 
JEROME A. LEVY 
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UNIVERSITY CIRCLE at SILVER PARK 
791-7756 Your TEMPLE Calendar - Clip and Save 26000 SHAKER BOULEVARD 

831-3233 

SUN MON TUES 

3 
SERVICES 

10:30 a.m. 

4 5 
~ TWA 

FIRST TUESDAY 
11 a.m. • Shop & Socialize The Temple Branch 

Rabbi Silv• will speak on 
THE UGLY FACE OF RE­
LIGION - JONESTOWN 

~ - 12 Noon • Lunch 
~ . - _ Tha Dalu,,,i• ~• 

'T ___ ...... at ,nudy Group 
\Rabbi Stephen Klein 

10:45 a.m. • Branch 
4th Grade Open Hou• / 

3rd Grade Retreat / 

I 

COPING VI 
COPING WITH YOUR 

CONVICTIONS 
Rabbi Daniel Jeremy Silver _) Mr. & Mrs. Club 

8:00 p.m .. Branch }'oard Meeting• 8:00 p.m. 

10 .~---. ....... ' *--------~~ 12, TWA Activities ~RVICES ~ o:oo a.m. - Branch 

/_ 10:30 a.m. ~ Fellowship & Study Group 

Rat!':~;r:;::,B::: on . ) ~~~ !~;= 
JOSEPH ~ 

3rd Grade Onan • • ~ 
iirti; •• ~- - :__.-, -

... Come to Life Cont•t 

17 SERVICES 
10:30 a.m. 

The Temple Branch 
Rabbi Silv• will speak 

TWA-TMC 
MUSIC, MUSIC, 

MUSIC 
8:00 p.m. • Branch 

24 s~r~~~m~s 
The Temple Branch 

COLLEGE 
REUNION 
SERVICE 

18 

·25 

First Day Chanukah 

Temple Board Meeting 
8:00 p.m. - Branch 

19 TWA Activiti• 
10:00 a.m. • Branch 

Fellowship & Study Group 
Rabbi Stephen Klein 
10:45 a.m. • Branch 

Religious School 
Bon Meeting 

8:15 p.m. - Branch 

2 6 No~! Activiti• 

Fellowship & Study Group 

COLLEGE 
REUNION 
Sherry Hour 

1 :00 p.m. • Branch 

WED THURS 
R 

""Ill 7 

• 

13 14 

' 

20TWA Board Meeting 21 
10:00 a.m. • Branch 

TMC Board MNting 
8:00 p.m. • Branch 

27 28 

FRI 

8 
SAT 

9 Shabbat Servicea 
9:46 a.m. - Branch 

I Entries due for the Books ... 

Services - 5:30 p.m. 
The Temple Chapel 

15 

Services - 6:30 p.m. 
The Temple Chapel 

22 

Servicea • 5 :30 p .m. 
The Temple Chapel 

29 

16 Shllbbat Servicea 
9:46 a.m. • Branch 

WINNERS ANNOUNCED 
FOR BOOKS COME TO 

LIFE CONTEST 

23 

30 

Wint• Vacation 
Bagins 

•••••••••••••••••••••••••••••••••••••••••••••••••••••••••••••••• WINTER VACATION - N O C L A S S E S •• •• •••••••••••••••••• •••••••••••••••••••••••••••••••••••••••••••••••• ----------------------------··-· 
Mr. and Mrs. Club 
HANUKKAH 
HAPPENING 

S.rvica • 5:30 p.m. 
The Temple Chapel 




